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TRANSLATOR’S PREFACE 


The author of this magnum opus, Sultan-ul-Ashiqeen Sultan Mohammad Najib-ur-Rehman, 
is my father. From an early age, 1 am enamoured of him. Still I would not shy away from the 
fact that being a prudent and sceptic person, 1 have made every effort to find flaw(s) in him. 
We are all humans and we come with imperfections. It is quite natural. Did I find any? I 
will be blatantly honest. None! Later in my life, 1 found that he has been granted superior 
spiritual succession from his spiritual guide. Well! That put my interrogating mind to rest. 

1 pledged allegiance to him in my early twenties. From then onwards started an amazing 
journey of self-discovery. The more he perished my innerself ( an-nafs ) the clearer became 
the mirror of my mind and soul and the more I understood him and the world around me. 
The reality of this world is sugar-coated. My father is surely a man of God for he loves 
Him so ardently that it leaves me flabbergasted every time I reflect. How can a man who 
cares uttermost and maximal for every family member, relatives, disciples and unknown 
people have eyes that are pain-stricken and smile that is as gentle as the morning sun! Sultan 
Mohammad Najib-ur-Rehman is my father but more importantly he is my spiritual guide. 

He is disciples’ role model yet I have observed him never moulding their lifestyles rather 
correcting their views and ideas towards life. He has given them full independence to 
choose but they have always drifted back to him, to sit before him for the calmness he 
pours through his wise words. He is the Spiritual Guide. You will read plenty about the 
relationship between ‘The Perfect Spiritual Guide’ and ‘Seeker of Allah’ in chapters with 
the same titles. However I would mention here that he has taught us disciples to live fully 
yet comply completely with Allah’s commands. You would have heard many cases of 
control freak pseudo spiritual guides and the very name spiritual guru or Pir would give 
shivers. But be assured he is like those made-up stories about a man in search of purpose 
of life and after tremendous heart wrenching trials has found what he was looking for. In 
our spiritual guide's case it was the Reality and Truth and it is this very Reality and Truth 
towards Whom he leads to, like a shepherd. 

My spiritual guide is exceptionally brilliant. He has written twenty-four books in Urdu 
language with not only beautiful diction and eloquence but also with the message of 
peace and serenity. His Urdu book Shams-ul-Fuqara took seven years to complete and is 
a gem. The book in hand is a translated version in English language of the draft of its 
third edition. The first portion is the biography of Sultan Bahoo and he needs no 
introduction if you are already into Sufism and if not then a small introduction is given in 
the following paragraphs. The second part is on Sufi teachings whose seed is sowed into 
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the inward of seeker of Truth which sprouts into beautiful fragrant flowers carving seeker’s 
personality. 

Sultan Bahoo is the 25 th spiritual master of Sarwari Qadri order. It is not at all strange to 
come across every other person in subcontinent who is familiar with his name and is full 
of admiration for the great Fakir. He is a well-deserved reverent personality. He is a Saint, 
Mystic, Fakir and Dervish in the true essence of these words. He lived in the 17th century 
and has carved such a legacy and prestige that even after approximately 329 years of 
death people are intoxicated by words of his Punjabi poetry, dazed by beautiful Persian 
prose and awed by his brilliant personality and wisdom. His work has stood the test of 
time. He had no academic qualification yet he authored one hundred and forty books. Many 
miracles are associated with him but the most famous miracle is that a non-Muslim whose 
eyes fell on his countenance would recite shahada there and then and became a Muslim. 

Sultan Bahoo's shrine is also all beneficence for its visitors. Even the fruits and leaves of 
trees of the shrine are considered blessed among his lovers and are eaten with devotion to 
cure diseases and known to bring blessing of child for childless couples. 

Surprisingly people have witnessed his shrine relocate twice and each time the grave was 
dug, it made the surroundings aromatic. The people were left wonderstruck to see the 
drops of water of ablution on his innocent face like it was ready for burial. 

His Sarwari Qadri chain is the source of guidance for the seekers of Allah. Every Sarwari 
Qadri Saint has left a mark even for the callous. Poetry of all the Saints speaks of arduous 
and memorable journey of Divine love and their teachings lit lamps of faith in dark ages. 

Presently plethora of self-help books and novels are available and readers of Sufism are a 
few. Yet 1 would emphasize that biography and teachings of Muslim Saints should be read 
as they lead to what makes a man great and human. 

The text of this book is a maze. The journey has messages and ways of finding and exploring 
the self, veils between Lord and slave, inner peace, the miracles of Divine vision and the 
Mohammadan Assembly, the creation of good and evil, inspiration, secret conversation 
with Allah and even meeting with the passed away Saints. 

You will be surprised to know that three of its translators are housewives and one a 
government employee. We accomplished the task due to the spiritual influence and guidance 
of our spiritual guide, the Sultan-ul-Ashiqeen. This book is a masterpiece of Sufi literature. 
Turn to any page and read a passage, you will surely recognize the hard work and beauty in 
the text. 

We, the translators, have one thing in common yet it is the most powerful thing and it is 
the bond of our spiritual guide which is unbreakable and holds us together like the sun is 
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for planets. He believed in us for this colossal translated work but more importantly he 
made us believe in ourselves. 

We held various meetings to draw patterns and to create harmony in the terms used 
throughout the book. Moreover we read and re-read all the chapters for the said purpose 
and not solely focused to those allotted to each of us. This book took four years to complete. 
In this regard we are truly thankful to Ahsan Ali Sarwari Qadri who fully cooperated with 
us while composing Arabic, Persian, Urdu and Punjabi. He worked tirelessly giving 
chapters the form of a book and formatted it. 

Why read this book when there are numerous books available written by Sultan Bahoo 
which are masterpieces of gnosis? Well the thing is that 'Sufism-The Soul of Islam’ contains 
all of Sultan Bahoo’s teachings such as Faqr, Divine love, the Mohammadan Assembly etc. 
extracted from various books, word by word, but placed under chapters titled after his 
teachings. In addition author himself has added elaborated notes in easy to understand 
language to clarify many concepts. For comparative study he has also included related 
work of other Saints as well as scholars of every school of thought. For example in the 
chapter ‘The Perfect Spiritual Guide’ you will find all of Sultan Bahoo’s passages about 
the perfect spiritual guide scattered in his various books under one chapter. Moreover the 
major time saving advantage you will get is that the relevant Quranic verses and Hadiths 
are mentioned along with translated extracts from the teachings of Sarwari Qadri Saints 
and of Ibn Arabi, Abdul Karim al-Jili, Rumi, Rabia of Basra, Allama Iqbal and many more. 
All the questions of Sufism, spirituality, mysticism or Faqr are answered here. 

Your glimpse into the chapter of Divine vision will open new horizons, for you will read 
that the renowned scholar Abu Hanifa said that he beheld Allah a hundred times in dreams. 
Even translated exegeses of the Quran are given, stating that Prophet Moses knew what 
was lawful and forbidden in the court of Allah, therefore his request to behold Him was 
legit but you have to thoroughly explore the chapter why he fainted and what he said 
afterwards as stated in the Quranic verse. 

Chapter ‘Oneness of Allah’ ( Tawhid ) has many literary discussions and it is the beauty of 
the chapter. But for now I would mention that it is the first pillar of Islam and the only 
invocation requisite to enter this religion. The words go as: 

“There is no God but Allah, Mohammad is the Messenger of Allah.” 

Quite simple. Isn't it. 

Yet for Sufis it is not just a verbal claim. My spiritual guide starts the chapter with words 
that if there is none but Allah then what is all that we see around us? Not that simple for 
Sufis! Immersing into the ocean of Oneness is their focus but through the mediation of a 
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perfect spiritual guide. Those who have experienced their innerself ( an-ncifs ) shattering 
will say that to tear the veils of innerself and witness Him everywhere is Oneness. 

The list of division of chapters among the translators is: 

Sultan Mohammad Abdullah Iqbal Sarwari Qadri 

1. Beneficence and Grandeur of the People of Cloak 

2. Grandeur of Companions of Prophet Mohammad 

3. Sarwari Qadri Order 

4. Sharia 

5. Pretence 

6. Arrogance, Pride and Humility 

7. Loyalty and Sacrifice 

8. Shahada 

9. Knowledge 

10. Human Evils and Sins 

Sahibzadi Muneeza Najib Sarwari Qadri 

1. Faqr 

2. Ism-e-Allah Zaat 

3. The Perfect Spiritual Guide 

4. Divine Vision 

5. Inspiration 

6. Unveiling 

7. Shaikh Abdul Qadir Jilani 

8. Innerself 

9. Divine Presence 

10. Divine Favour 

11. Perseverance 

12. Creation of Good and Evil 

Yasmin Khurshid Malik Sarwari Qadri 

1. Self-Realization 

2. Divine Love 

3. Mohammadan Assembly 

4. Sultan-ul-Faqr 

5. Oneness of Allah 

6. Waham 

7. Ilm-e-Dawat 
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8. Renunciation of the World 

9. Surrender and Submission to the Divine Will 

10. Reflection, Concentration and Meditation 

11. Theophany 

Ambreen Moghees Sarwari Qadri 

1. Biography of Sultan Bahoo 

2. Seeker of Allah 

3. The Universal Divine Man 

4. Sincerity of Intention 

5. Trust upon Allah 

6. The Levels of Annihilation in Spiritual Guide, Prophet Mohammad and Allah 

7. Jamiat 

8. Certainty 

9. The Esoteric and the Exoteric 

10. Ghanayat 

Sufi terminology used in this book would not leave you perplexed or make this book look 
like an alien. Sufi literature readers would recognize them immediately from the famous 
works of similar nature. Complete list of books is given in the bibliography, therefore 
titles are not reproduced here. Moreover the section of this book titled 'Terminology' has 
explained them in detail. Even transliteration of terms is written along with script. 

Spark of spirituality is in every being but it is the spiritual guide who ignites it. Man has 
whole of the cosmos within him but the strength to access the peak and remain engrossed 
in beholding Allah is granted by the guide. Everything unfolds when one invokes and 
contemplates the Divine name Hoo (j*) which is popularly known as Ism-e-Allah Zaat. 
The one condition to oblige is that it must be granted by the perfect and accomplished 
spiritual guide. 

The writer of Shams-ul-Fuqara, my spiritual guide, is perfect and accomplished in every 
respect. He is wise, practical, spiritual, intellectual, genius and modem. Rather he possesses 
every attribute ‘the Universal Divine Man’ ( al-Insan al-Kamil ) can possess as described 
by all the Saints and especially by Imam Husayn ibn Ali in his book Mirat-ul-Arifeen. 
Sultan Mohammad Najib-ur-Rehman is an absolute light within as he is on the footsteps 
of Prophet Mohammad sail ’Allahu alayhi wa ’alihi wasallam. 

Sahibzadi Muneeza Najib Sarwari Qadri 

Mangla Cantt-2020 


TRANSLATORS’ NOTES 


Sultan MohumAnud/AbdMU^h/Iqba^SarwarOQadrO 

In this world of unrest, my spiritual guide is the fount of inner peace. 

On the very first day when I came to the khanqah of my spiritual guide, the moment I 
looked at his sacred face, the first secret that was revealed on my inward was, “He is the 
true and perfect spiritual guide of this era.” The second thing he blessed me with in less 
than a moment was ‘inner peace’ which lasts till date. 

It might take a century to grasp the meanings of his highly regarded book Sufism-The Soul 
of Islam. Alongside writing twenty-four books, Sultan-ul-Ashiqeen Sultan Mohammed 
Najib-ur-Rehman is an ideal father, emblem of wisdom, perfect spiritual guide and the 
Universal Divine Man of present era. He is such a generous personality that he has made 
these books available on internet free of cost. 

1 had been pondering over Islam’s reality my whole life before coming in the servitude of 
my spiritual guide, so that I could become successful in the court of Allah. Neither any 
teacher nor any book could help me, thus I realized that true Islam cannot be found in 
these days. But I was wrong, it was just a matter of time, my Murshid guided me with his 
spiritual glance and answered all my questions in a moment. From this very incident I 
came to know his grand status. I was surprised that I had spent twelve years to find the 
answers of my questions but failed and he answered in a moment even without speaking. 

Whoever wants to find the perfect spiritual guide of the era, he must read this book and my 
spiritual guide will guide him spiritually by the grace of Allah. If someone asks me what is 
this book about? My answer would be, “It is the straight path, Divine love, unveils Divine 
secret, blesses eternal peace, complete code of life, an ultimate guide for the seeker, light 
for the perfect ones and leads the reader to the Mohammadan Assembly and Divine vision.” 

At the end I want to say a few words about my spiritual guide and request him to accept 
these words: 

“If you unveil your secret, mountains will crush to sand, oceans will be dried, sky will fall 
and the universe will be shaken. No one can withstand your secret but only you. You are 
the representative of Prophet Mohammad saU’Allahu alaylii wa’alihi wasallam, spiritual 
son of Fatimah-tuz-Zahra, beloved of Husayn ibn Ali and the reflection of al-Ghawth al- 
Azam Shaikh Abdul Qadir Jilani. You are the mirror of Sultan-ul-Faqr VI Sultan Mohammad 
Asghar Ali. In the world of love, you are the Sultan of lovers and in the darkest of the 
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dark you are dawn of Fciqr. In the realm of death you are the life. I am your worthless 
slave and you are my worthy spiritual guide. You are the fort for your devotees against 
Satan and all evils. Your lovers request you humbly for elixir of love. They are requesting 
because they know you love your disciples a lot. Now it has become difficult for them to 
stay without you. O my master! Give me intoxication of your nearness. Those who have 
spiritual sight to behold, praise the eternal Beauty within you. You know the alchemy to 
turn soil into gold. In fact your sacred self is an alchemy itself. 


I am sinful who does not deserve anything but you are pure and eternal visionary. On the 
day of Divine covenant you were among those who rejected everything for Allah whereas 
I was among those who were rejected by Allah. You are the king of kings and I am an eternal 
slave. I find no goodness in me for you to bless me. O my spiritual guide! Help me for I am 
alone in the thick forest where Satan and innerself together ambush me every moment. You 
are my saviour and the only saviour, so help me for I am the most worthless in the universe.” 



ScChdy^adA/ NajCb-SarwarO QadrO 

Recollection of a daughter and disciple 

I have written my experiences in the preface of the book yet these few feelings and 
disclosures also poured out. 

A Walk down the Memory Lane 

I still remember the mild summer day, one of my childhood cherished memories, tiny me, 
tiny heels and wearing a pretty blue dress. Walking side by side the best person in any 
girl’s life, her papa, in comfortable steps for he was walking in relaxed pace to match mine. 
At times I would hold his hand on minute bumps on the road. Car was parked at some 
distance and all the walking made miniature me a little sweaty. I had no clue where we 
were headed to but as soon as we entered a shop, he leaned and said to pick any games I 
liked until he purchased PlayStation and asked to take my time. I grinned from ear to ear. 
He could not hide the tender shine in his eyes because like always his children’s happiness 
made his day but he looked the other way to hide his warm smile and gave me privacy by 
pretending to talk to the shopkeeper. One of the most memorable days of my childhood. 
He made it a routine to take me after every few days to buy new games for PlayStation. 
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This pattern was always there, be it expensive toys, inordinate school books, exciting sport 
items, colourful stationary, lovely school bags etc. He has always been there just to see 
his children twinkling. The only thing 1 know he adored and protected. 

Time to Reflect 

Now when I reflect 1 find that 1 was so oblivious of the facts of my papa's childhood for he 
never mentioned neither I asked. How selfish and for granted I have taken my parents all 
my life. My mama opened up when finally I thought I should give her time. She confided 
in me all her experiences and my grandparents’ for they are no longer among us. 

Travelled all my life in cars, slept and sat in air-conditioned rooms, never had to worry 
about fee, in fact never knew what financial crises meant. On the contrary, when my papa 
was nine years old he had to take up the job of a shepherd to make ends meet as earnings 
of my grandfather were not enough. He had to work in fields in the scorching heat of 
Punjab’s June and July but financial crises even took a deeper plunge when he took 
admission in college. He had to drop after just two months on non-payment of fee. 

I have known him as a perseverant person all my life. He has a Bachelor degree as a private 
student. Hard times were not leaving that easily. When he took admission in university, 
he had to drop again on non-payment of fee yet again he qualified in first division as a 
private student. Both these times he took job on the same gas station as an attendant and 
sold items on pushcart. Pushcart! 

Eyes are the Mirror of Soul 

1 assume that 1 can read feelings in papa's eyes for I have seen five phases of his life by 
peeping through them. The happy eyes in my childhood. The vulnerable eyes when my 
sister and his beloved seven years old daughter died as no amount of money and powerful 
connections could save her. It added fuel to the fire. His ever restless and wounded soul 
started the search of Reality and for that he had to have a spiritual guide. Then the 
peaceful and contented eyes, for he found a father, friend and teacher in his divine spiritual 
guide. The hurt eyes when the best person in his life, his spiritual guide Sultan-ul-Faqr VI 
Sultan Mohammad Asghar Ali died and then the pain-stricken eyes. Though pain-stricken 
but at this age of sixty-one years his personality seems exuberant and serene. 

Bond with My Spiritual Guide and Rediscovering Myself 

Like already mentioned in the preface I pledged allegiance to him in my early twenties. 
My bond with my spiritual guide is the strongest one. 

This might sound strange but in the start of my spiritual journey he made me blind to 
other's faults which I had always enjoyed and opened my own for I was so confident that 
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I was perfect and that there was none like me. When the filth of innerself, world and 
Satan was somewhat cleansed - for the fault was in me and I was hardly giving up - he 
opened the way of inspiration, waham, ilm-e-dawat and so much more. His reverence for 
the Holy Prophet, the pure people of Prophet's household, sacred Companions and Sarwari 
Qadri Saints showed the path of faith. Life is hollow and purposeless without Divine love 
and holding his hand I started my journey of loving Allah above everything else. I know 1 
have not fulfilled it yet, but that is the aim. 



Shams-ul-Fuqara is the masterpiece of my spiritual guide Sultan-ul-Ashiqeen Sultan 
Mohammad Najib-ur-Rehman, about which he had a long-cherished desire to be translated 
in English so that the true message of God and His Prophet may be spread worldwide. The 
message of Islam that is largely misunderstood and misinterpreted especially these days. 
Hence the most modern and latest religion is relegated to an orthodox and backward 
dogma. Rather it is all about love, recognition and gnosis of Allah but its spirit is lost and only 
the apparent rituals are performed in the name of Islam. The inner core, the true message, 
the main theme for which Allah sent various Prophets, Saints and guides, is missing. 

Therefore to revive the spirit, Faqr, Allah appointed His beloved men in different spans 
of time and among them Sultan-ul-Ashiqeen is the 31 st leader of Sarwari Qadri order and 
the contemporary Universal Divine Man. 

My spiritual guide chose me also to have the honour of translating the encyclopaedia of Faqr. 
Thus under his spiritual, physical influence and supervision I did my best efforts like all my 
colleagues to fulfil his hopes. 

He groomed and protected us. He has been there for me and my children through all the 
years back to 2011 till date. He has renovated the worn-out building of my personality 
and altered me altogether as it is only the Universal Divine Man who has the authority to 
change the nature of his seekers. I was an ordinary, trivial and aimless person. He chose 
me to be a seeker of Allah and imparted in my being the true purpose of life. His persuasion 
and teachings directed me towards the universal goal for which 1 was created, the Divine 
love, the goal that I was trying to discover during my superficial way of passing life. 

However many thanks to Allah for granting me such a perfect and accomplished spiritual 
guide who recognized me more than myself and moulded me silently, benefitting me with 
spiritual wealth as well as adornment of my worldly life. 
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My spiritual bond with him is marvellous. I had discussions with him on the difficult 
Divine facts, profound Sufi philosophy and writings of Saints. He unfolded their underlined 
meanings and those of the concealed concepts of Faqr which I could not have conceived 
without him. Especially the chapter ‘Oneness of Allah’ was the one which had several 
hidden realities to be clarified and thought about. Not only he inwardly inculcated in me 
its understanding but also outwardly imparted it with affection and politeness. 

I am a personification of gratitude for him! 


A mbreeny M oghe^y S arwariy QadrO 

Born in a simple worldly family, I had no guidance of Sufism and spirituality. When the 
intense desire of Divine vision pulled me, I searched for the perfect spiritual guide madly 
as 1 had read in books of Sultan Bahoo that Divine vision and union are impossible 
without the spiritual guide. No one was there to understand my condition or guide me. 
Miraculously 1 found my perfect spiritual guide Sultan-ul-Ashiqeen Sultan Mohammad 
Najib-ur-Rehman which assured me of Allah’s words: 




Meaning: And those who strive hard for Our cause, We certainly guide them to Our ways. 

( 29 : 69 ) 


Then started an amazing spiritual journey, though full of challenges and trials but made 
easy and interesting due to the guidance and company of my spiritual guide. It has been 
thirteen blessed years under his slavery. If someone asks me what I have found in these 
years, I would answer, “More than I desired and deserved.” One concrete assurance I have 
since oath of allegiance which prevails till today is that I am in ‘Safe Hands,’ nothing can 
harm me in the world or hereafter. It is not just a thought but my experience throughout the 
thirteen years as his kind shelter has kept safe not only me but my family also from all 
physical and spiritual evils and worldly accidents. It is as if we are living in a small protected 
and peaceful town separated from the worldly jungle. This is not only mine but my fellow 
disciples’ feeling as well. He has taught us to ‘Live’ and ‘Die before death.’ I consider 
only the years spent in his company as my life, before that it was just darkness. Had I not 
found him, my worldly life would have definitely gone wasted and the hereafter ruined. 


Without him I am nothing and a no one! 
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I have never seen such a diligent, sage and dedicated person in my life. He is undoubtedly 
matchless in all his charismatic attributes. His perpetual hard work for the cause of Allah 
is an inspiration for his disciples to dedicate their life for Allah following his footsteps. The 
way he revitalized the soul of Islam according to the demand of the era is an undeniable 
proof that he is the Reviver of Islam of the millennium. 


(V~A>Mfr 
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immense love for the People of Cloak (Ahi al-Bciyt). She also revered the Saint, Shaikh 
Abdul Qadir Jilani and had great influence on Sultan Mohammad Najib-ur-Rehman’s 
nature, life and personality. Moreover he physically resembles his mother. 

Destined to shine on the horizon of Fciqr, Sufism, spirituality and mysticism, he has all 
the attributes of a Sarwari Qadri spiritual guide. Sultan Mohammad Najib-ur-Rehman is 
on the footsteps of Prophet Mohammad sall’Allahu alayhi wa’alihi wasallam and his 
perfect lovers. This section is an attempt to describe his charismatic, striking and startling 
personality along with a short biography and struggle. Though who have been in his 
servitude know fully well that words always fall short. 

Let’s start with the titles he is famously known by: 

1) Sultan-ul-Ashiqeen: In Sarwari Qadri order, the Mohammadan Assembly grants titles 
to every Sarwari Qadri spiritual guide. The basis of title is one of his special 
attributes which distinguishes him. This attribute dominates and has the most influence 
upon the Saint’s life. 

The title Sultan-ul-Ashiqeen means ‘the Sultan of Divine lovers’. Sultan Mohammad 
Najib-ur-Rehman is the Sultan of lovers of Allah. He spent his entire life in the love 
of Allah, the Holy Prophet and the beloved Saints. He is also granting the blessing of 
Divine love to his disciples and seekers. 

2) Shabeeh-e-Ghaus-e-Azam: This title means ‘the reflection of Shaikh Abdul Qadir 
Jilani’ or ‘the living portrait of Shaikh Abdul Qadir Jilani’. Similar to Shaikh Abdul 
Qadir Jilani, he is reviving and reforming the spirit of Islam after adorning the throne 
of Divine guidance and persuasion. Shaikh Abdul Qadir Jilani became the reviver of 
Islam in the beginning of second millennium while Sultan Mohammad Najib-ur-Rehman 
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has emerged as the reviver of Islam in the beginning of third millennium. Some further 
similarities with Shaikii Abdul Qadir Jilani are: 

• The spiritual experiences of Sultan Mohammad Najib-ur-Rehman’s mother when 
she was bearing him; 

• His attractive and illuminating personality and predictions of a Fakir about him 
during his childhood; 

• Working hard to earn livelihood since young age due to poverty; 

• Being favourite of the teachers due to extraordinary intelligence; 

• Starting the mystic struggle to find the Truth in early age; 

• Spent very short period in the company of his spiritual guide (only five years); 

• Also faced the same materialism, sectarianism and religious deterioration that 
existed in the age of Shaikh Abdul Qadir Jilani 

• His struggle to end the heretic evils. 

He gained the invocation of beautiful names of Allah as well as the inspirational 
knowledge from Shaikh Abdul Qadir Jilani. 

3) Aftab-e-Faqr: ‘Sun of Faqr ’ because he has made immense efforts to spread Faqr in 
the world. 

4) Shan-e-Faqr: The glory of Faqr. He has made the glory of all the leaders of Sarwari 
Qadri order known in the world. He is called ‘sun of Faqr ’ in heavens and ‘the glory of 
Faqr on the earth. 

5) Sultan-ul-Zakireen: The Sultan of invokers of Hoo (j*). It is associated to his 
marvel that he grants all his disciples the king of invocations Hoo (j*) immediately 
after they pledge allegiance to him. 

6) Sultan-ul-Salikeen: Sultan of spiritual travellers. 

EARLY SIGNS OF SAINTHOOD 

The signs of sainthood were evident from an early age. A few of them are: 

1) Sultan Mohammad Najib-ur-Rehman’s mother narrated a dream she had when she 
was carrying him. She said: 

“I dreamt during the pregnancy that the full moon has risen very early in the evening. 
Its light is dazzling. The full moon after some time turned into the sun which 
eliminated all the darkness. It rose exactly from above my house. The sun reached in 
the middle while travelling the sky. At once it burst and its light spread everywhere 
in both the realms. When I woke up, I understood that the dream was about the 
expected blessed baby.” 

2) Sultan Mohammad Najib-ur-Rehman’s mother related that a Dervish often visited her 
house every couple of months. Once he came after the birth of Sultan Mohammad 
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Najib-ur-Rehman. She showed him the new born and asked to pray for him. At the 
moment, that spiritually absorbed Dervish was sitting on the ground. As soon as his 
sight caught the light of the baby’s forehead, he suddenly stood up. He kissed his 
forehead and told her, “Sister keep the baby’s forehead covered. If the devils read it, 
they would create problems for you. However they would not be able to harm the 
baby. Despite their lame efforts, he will definitely achieve his destination. Unfortunately 
you would not live long enough to see his wealth and spiritual heights.” 

3) His mother revealed that one night she saw Shaikh Abdul Qadir Jilani in her dream. 
He said about Sultan Mohammad Najib-ur-Rehman: 

“He is mine. He is my reflection. I would inquire you about him.” 

He was not like an ordinary child. His mother related that he did not like to indulge in 
childish activities. He spent most of his time in studies and serving his parents. 

EDUCATION 

Sultan Mohammad Najib-ur-Rehman started his education from Depalpur, Okara District, 
Pakistan. He had God gifted qualities and wisdom. In spite of the family financial crisis, he 
completed the Quranic and other religious education very soon. He completed matriculation 
from Government High School Depalpur, Okara District. 

Sultan Mohammad Najib-ur-Rehman always had a great love for Allah and His Prophet 
Mohammad. Since childhood he found peace and spiritual tranquillity in getting religious 
knowledge. Not only the Holy Quran but also other books about Islam and Islamic history 
had his utmost attention. He had an intellectually curious nature that was always eager to 
know more about religion and spirituality. He got a lot of Islamic knowledge without any 
teacher, merely by reading books. 

He was very talented and began to write essays in the children section of newspapers during 
his fifth standard. His essays were published in the children’s editions of renowned 
newspapers such as Roznama (Daily) Wafaq Lahore, Roznama Masawat Lahore, Roznama 
Mashriq Lahore and Roznama Imroze Lahore. 

Due to family’s financial problems since his childhood he could not continue his education 
regularly. He had to freeze his education off and on to help his father in earning. Even in 
such crucial conditions, he did intermediate in 1980 and graduation in 1983 in first 
division as a private student alongside part time jobs. 

JOBS 

Sultan-ul-Ashiqeen Sultan Mohammad Najib-ur-Rehman worked in District Office Okara 
as a clerk for some time. He got a government job in 1985 in Lahore. Hence he migrated 
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to Lahore on April 12, 1985. This migration proved to be a blessing. This is when Allah 
opened all avenues of financial comfort and worldly delight on him. 

PERSONAL LIFE 

Sultan Mohammad Najib-ur-Rehman married on March 13, 1987 (13 Rajab 1407 AH) 
before the Friday prayer in Lahore. He tied the knot with Tahira Parveen, the only 
daughter of Mohammad Saleem, in a very simple ceremony. She bore four daughters and 
a son. Their short detail is: 

1) Sahibzadi Muneeza Najib: Born on Sunday 7 th August, 1988 (23 rd Dhul al-Hijjali 
1408 AH) in Lahore, Pakistan. At the age of ten she pledged allegiance to Sultan-ul- 
Faqr VI Sultan Mohammad Asghar Ali and renewed it by pledging allegiance to her 
father and spiritual guide Sultan-ul-Ashiqeen Sultan Mohammad Najib-ur-Rehman in 
2012. Her marriage with Mohammad Abdullah Iqbal took place on 14 th November, 
2015. 

2) Sahibzadi Tabeena Najib: Born on Wednesday 27 th September, 1989 (25 th Safar 1410 
AH) in Lahore, Pakistan. She died at the age of seven on Wednesday 2 nd October, 
1996 (18 th Jumada al-awwal 1417 AH) in ICU of General Hospital Lahore. She is 
buried next to her grandmother. 

3) Sahibzadi Mishal Najib: Born on Tuesday 6 th September, 1994 (28 th Rcibi al-awwal 
1415 AH) in Lahore, Pakistan. She has pledged allegiance to her father and spiritual 
guide Sultan-ul-Ashiqeen Sultan Mohammad Najib-ur-Rehman. Her marriage with 
Dr. Hasnain Mahboob took place on 17 th December, 2016. 

4) Sahibzada Murtaza Najib: Born on Tuesday 5 th August, 1997 (30 th Rabi al-awwal 
1418 AH) in Lahore, Pakistan. He pledged allegiance to his father and spiritual guide 
Sultan-ul-Ashiqeen Sultan Mohammad Najib-ur-Rehman on 22 nd October, 2016 at 
the death anniversary of Sultan Sayyid Mohammad Abdullah Shah at his shrine. His 
marriage to Dr. Maha Mehboob took place on 6 th December, 2019. 

5) Sahibzadi Fatima Najib: Bom on 4 th January, 2003 (30 th Shawwal 1423 AH) in 
Lahore, Pakistan. She was named Fatima by Sultan-ul-Faqr VI Sultan Mohammad 
Asghar Ali. She has pledged allegiance to her father and spiritual guide Sultan-ul- 
Ashiqeen Sultan Mohammad Najib-ur-Rehman. 

SEARCH FOR DIVINE TRUTH 

The precise moment that changed the direction of Sultan Mohammad Najib-ur-Rehman 
to search for the Truth and Reality was the death of his beloved daughter Tabeena at the 
age of seven. He says that he could not get inner peace anymore. The restlessness of his 
soul kept him uncomfortable. The worldly wealth seemed totally worthless. He considered 
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this wealth useless since it could not save his dear daughter. The demand of the eternal 
and real wealth, the nearness of Allah had intensified. He started spending most of his time 
in worships and devotions to Allah. 

SPIRITUAL AND PHYSICAL OATH OF ALLEGIANCE 

It was the night of 12 th April 1997, Sultan Mohammad Najib-ur-Rehman had offered 
Tahajjud (late night) prayer. He was reciting salawat (sending peace and blessings upon 
the Holy Prophet). Suddenly his spiritual self enlightened and he found himself in the 
Mohammadan Assembly. There he saw the eternal Divine light, the Holy Prophet sitting 
in the middle. Seated on his right side were Ali ibn Abi Talib, Hasan and Husayn ibn Ali. 
While on his left were Abu Bakr, Umar ibn Khattab, Usman ibn Affan and the leaders of 
the four spiritual orders. Among them Sultan-ul-Ashiqeen was stunned with awe and 
majesty of the Assembly. He was about to collapse with surprise and fear. Meanwhile Ali 
ibn Abi Talib stepped ahead and held him by taking his hand in his own. 

Ali presented him before the Holy Prophet, letting him sit by the sacred feet of the 
Prophet. Then he said to the Prophet, “Respected! He is Najib-ur-Rehman. He is your slave 
and the spiritual son of your dear daughter (Fatimah-tuz-Zahra). She has selected him to 
grant the legacy (of Faqr). For your approval, she has presented him to your court.” 

Listening this, Sultan-ul-Ashiqeen bowed at Prophet Mohammad’s sacred feet who is 
indeed the beloved lord of both the worlds. The Holy Prophet acknowledged that his dear 
daughter has recommended him. Prophet Mohammad added, “I have accepted him as 
well.” Then he said, “Now he is our spiritual son but the legacy of which son may be 
granted to him?” Imam Hasan requested, “Respected grandfather! Mother has asked to 
grant him my legacy.” 

Thereafter the Holy Prophet held Sultan-ul-Ashiqeen from his shoulders, gently lifted 
him from his feet and said: 

“You are my spiritual son and heir. Verily one day you will benefit a whole era. Also we 
would make you our manifestation. As you have pleased my dear daughter, thus I am 
pleased with you.” 

The Holy Prophet stretched his hands towards him for oath of allegiance. Sultan-ul- 
Ashiqeen held the sacred hands of the Prophet and pledged allegiance. The Holy Prophet 
looked at the spiritual guides of the four orders and said to Shaikh Abdul Qadir Jilani, 
“His spiritual training is now your responsibility.” 

After completing his training Shaikh Abdul Qadir Jilani ordered Sultan-ul-Ashiqeen to 
search for a living spiritual guide in January 1998. For this purpose, he visited different 
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places and met a lot of guides. Not only had he travelled within Lahore but also in other 
cities. None satisfied him. 

In February 1998, he saw a man with an enlightened face in his dream. The man said to 
him, “Come my son, 1 am waiting for you.” On waking up, Sultan Mohammad Najib-ur- 
Rehman was surprised and then started his quest for that awe-inspiring face. Many days 
passed by but his search could not meet the destination. Even he did not receive any sign 
from Shaikh Abdul Qadir Jilani. 

Later on, in March 1998, he dreamt about the same spectacular face (of Sultan-ul-Faqr VI 
Sultan Mohammad Asghar Ali). This time that enlightened man opened an old box from 
which a golden Ism-e-Allah Zaat emerged high. It started shining near his sacred head 
like the bright sun. Then he said, “Son! You have struggled a lot and suffered through 
many hardships. Now come to me.” While pointing to Ism-e-Allah Zaat, he said, “I have 
this Trust of yours. And 1 have been waiting for you for long to entrust it to you.” 

After being spiritually guided by both Shaikh Abdul Qadir Jilani and Sultan Bahoo he 
visited the shrine of Sultan Mohammad Abdul Aziz (situated near Sultan Bahoo’s shrine). 
There he found a huge crowd outside the room of Sultan-ul-Faqr VI Sultan Mohammad 
Asghar Ali. After waiting a lot he got permission of meeting. As soon as he entered the 
room, he saw the same charming face of his dream. He felt as if he had found the treasure 
of both the worlds. A moment covered the distance of centuries and there remained no 
question unanswered. 

AS A SEEKER OF ALLAH 

Success in Faqr is only possible through Divine love. Sultan-ul-Ashiqeen’s Divine love 
for his spiritual guide Sultan-ul-Faqr VI was so intense that he almost forgot his own 
existence. In other words all his friendships, relations and worldly matters lost their 
significance. His main concern was only the comfort and happiness of his spiritual guide. 
He was ready to sacrifice his entire wealth. Merely one smile or a glance of love from his 
spiritual guide meant the whole world to him. A few of the services performed by Sultan- 
ul-Ashiqeen Sultan Mohammad Najib-ur-Rehman for his spiritual guide are: 

1) Sultan-ul-Faqr VI assigned Sultan-ul-Ashiqeen the auspicious service of getting the 
gold as well as the regular Ism-e-Allah Zaat made. He performed this service 
throughout the remaining life of his spiritual guide. 

2) Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali also ordered him to prepare the gold 
Ism-e-Mohammad. 

3) Sultan-ul-Faqr VI assigned Sultan Mohammad Najib-ur-Rehman the duty of publishing 
the monthly magazine Mirat-ul-Arifeen Lahore. He had no experience of journalism 
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yet he performed it with sincerity and diligence. He also made him the chief editor of 
the magazine due to his outstanding performance and popularity among readers. 

4) Sultan-ul-Faqr VI assigned Sultan Mohammad Najib-ur-Rehman the responsibility to 
establish the publishing department Maktaba al-Arifeen of his organization. The goal 
was to spread the teachings of Faqr through publications. He performed that duty 
also with a great zeal and dedication. This department published the following books: 

• Guldasta Abyat-o-Taleemat Hazrat Sakhi Sultan Bahoo 

• Murshid Kamil 

• Abyat-o-Swaneh Hayat Hazrat Sakhi Sultan Bahoo 

• Shan Sultan-ul-Faqr Ma’a Risala Roohi Sharif 

• Haqeeqat-e-Ism-e-Allah Zaat 

• Guldasta Abyat-o-Munajaat Hazrat Sakhi Sultan Pir Mohammad Bahadur Ali 
Shah 

• Tareeqat kia hy 

These books gained much popularity. Sultan Mohammad Najib-ur-Rehman supervised 
Maktaba al-Arifeen till the death of his spiritual guide. 

5) Sultan-ul-Ashiqeen converted his residence of Education Town to Lahore office of 
his beloved spiritual guide’s organization. 

6) Sultan-ul-Ashiqeen not only established Maktaba al-Arifeen but also added its office 
to the same residence. 

7) He also devoted adjacent 211 yards (seven marlas) land to extend the offices. 

Now his Education Town residence is serving as khanqah and office of Tehreek 
Dawat-e-Faqr (Registered) since October, 2009. 

8) During the life of his spiritual guide he was given the responsibility of treasury of his 
guide’s organization. 

9) Sultan-ul-Faqr VI made Sultan-ul-Ashiqeen the patron in chief of Lahore office of the 
organization. To spread the beneficence of Faqr Sultan Mohammad Najib-ur-Rehman 
chose a different approach. In addition to going to mosques, he also went to markets 
and malls. He preached Faqr among common people due to which Faqr spread quickly. 
Every week a bus full of eager devotees went to Jhang from Lahore to see Sultan-ul- 
Faqr VI. They pledged allegiance to him and got Ism-e-Allah Zaat. 

10) Sultan-ul-Ashiqeen performed countless financial services for his spiritual guide. These 
included arrangements for celebrating Mawlid and all other programs. He also prepared 
sacred sheet for the shrine of Sultan Abdul Aziz every year. 

11) Sultan-ul-Ashiqeen performed many other personal services which are not mentioned 
fully just to be precise. A few of them are as follows: 
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• He regularly and with love and sincerity would prepare dresses of pure fabric in 
elegant colours along with footwear for his guide throughout the year. 

• Sultan-ul-Ashiqeen constructed a special room in his new house for the stay of 
his guide during his visits to Lahore. 

• He also took entire responsibility of his beloved guide’s medicines. 

• He paid for a horse his spiritual guide bought, up to the amount which went short 
in purchasing. 

• He bought a car for his spiritual guide because he could not see the inconvenience 
his guide was facing in the old car without an air-conditioner. 

• He paid custom duty of another car for his guide. 

• He bought 6.5 acres land for the shrine of Sultan Abdul Aziz, the father and 
spiritual guide of Sultan Mohammad Asghar Ali. 

• He got air-conditioners installed in the rooms of his spiritual guide. 

• He presented a gun for the safety of his guide. 

• Sultan-ul-Ashiqeen sold his own car to meet the expenses of hajj for his spiritual 
guide as well as for some other disciples. 

There are countless incidents of his devotion towards his spiritual guide. 

SULTAN-UL-ASHIQEEN AS THE SARWARI QADRI SPIRITUAL GUIDE 

Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali bestowed the Divine Trust and the 
superior spiritual succession to Sultan-ul-Ashiqeen. He said to him before death: 

“I entrust you Ism-e-Allah Zaat and Ism-e-Mohammad. It is your responsibility to spread 
their beneficence.” 

Since then he has taken avant-garde steps by granting the final stage of invocation 
(, Sultan-ul-Azkar, Hoo) to disciples all over the world. Previously invocation of Ism-e- 
Allah Zaat was granted in four steps. 

Sultan-ul-Ashiqeen also guides Allah’s men through his books and persuades and 
instructs his disciples both inwardly and outwardly through his words of wisdom. The 
seekers of Allah assemble in his spiritual gatherings where he quenches their thirst of 
gnosis of Allah. Certainly he has Divinely inspired knowledge. 

He blesses his seekers with the beneficence of Ism-e-Allah Zaat, Ism-e-Mohammad, Divine 
vision, presence of Mohammadan Assembly, ilm-e-dawat, waham and so much more. 
These are a few of his spiritual blessings. 

Some of his disciples’ experiences are shortlisted here: 
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> I had an intense desire for Allah but all my physical endeavours could not take me to 

Him. My desire was escalating and one day I saw the Holy Prophet in dream. He 
said, “All your worries are about to end.” Next day, on a bookstall I saw the magazine 
Sultan-ul-Faqr of Sultan-ul-Ashiqeen Sultan Mohammad Najib-ur-Rehman. It was 
about recognizing Allah, His vision, presence in the Mohammadan Assembly and the 
perfect spiritual guide. Afterwards I pledged allegiance to him which changed the 
direction of my life. 1 finally found what 1 was seeking since childhood. 

(Rubina Farooq) 

> When I pledged allegiance to Sultan-ul-Ashiqeen Sultan Mohammad Najib-ur-Rehman, 

he gave me Ism-e-Allah Zaat for invocation and contemplation as well as Abdul Karim 
al-Jili’s book al-Insan al-Kamil. One day while studying the book a Divine secret 
was revealed that my spiritual guide is the Universal Divine Man ( al-Insan al-Kamil ) 
of the age. When I came to know that, I was overwhelmed. 1 only see Divine light on 
the countenance of my spiritual guide and this light has made me crazy in his love. 
This feeling and madness is increasing day by day. 

(Dr. Hasnain Mahboob) 

> 1 am Sonia Sarwari Qadri who was once only Sonia. 1 was a seeker of the world and 

all the time remained restless. I remained disturbed and perplexed about education of 
children, actions of people, the way people talked about me etc. I had two daughters 
and no son, that also added to my worries. My sister took me to a Mawlid celebration 
held under the supervision of Sultan-ul-Ashiqeen Sultan Mohammad Najib-ur- 
Rehman. After a few visits I pledged allegiance to him. Through his beneficence I felt 
changes both outwardly and inwardly. My attention and centre of focus was diverted 
from the world to Allah. When the desire for Allah took a deeper plunge all the worries 
of the world faded away. After purification of the innerself, my spiritual guide even 
blessed me more by presence in the Mohammadan Assembly and Divine vision. Path 
of Faqr is the one following which a person finds Allah and blessings of the world are 
also given as a gift, as Allah blessed me and my husband with a son too. 

(Sonia Naeem) 

> The sole aim of my life was to have Allah’s union and proximity. Despite every effort 1 
could not reach my destination. My sister told me about Sultan-ul-Ashiqeen Sultan 
Mohammad Najib-ur-Rehman and I pledged allegiance to him. Through the invocation 
and contemplation of Ism-e-Allah Zaat and the alchemic sight of my spiritual guide 1 
found gnosis of Allah. Also through his beneficence my apparent and hidden 
weaknesses started to fade away and I became courageous. Once during the celebration 
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of death anniversary of Sayyid Mohammad Abdullah Shah held in Ahmadpur East, 1 
recited ilm-e-dawat in Lahore and saw the whole ceremony as if I was physically 
present there. Afterwards on watching the videos of the event I realized that whatever I 
saw through ilm-e-dawat was how the event actually went. 

(Shazia Tabassum Ali) 

> My family had pledged allegiance in the Chishti order and so did I on their insisting 

many times but the irony was that my heart never felt inclined to the said spiritual 
guide....Once a colleague told me about Sultan-ul-Ashiqeen Sultan Mohammad 
Najib-ur-Rehman and handed me his book Shams-id-Fuqara. I studied it with 
enthusiasm. The more I studied the book, the more I found the purpose of my life. To 
find Allah had become my intense desire. One day I pledged allegiance to him and 
felt an instant thrust inwardly which removed all my questions and doubts. 

(Saeed Jaffer) 

> 1 am a graphic designer by profession. One day an Urdu book cover with the title 

Haqeeqat-e-Ism-e-Allah Zaat by Sultan-ul-Ashiqeen Sultan Mohammad Najib-ur- 
Rehman came for designing. As 1 started working on this book, Ism-e-AUah Zaat 
started penetrating my soul and by the time book was done 1 felt intense desire to 
meet the author. The moment I saw him. the restlessness of my mind and soul found 
peace and 1 pledged allegiance to him. 

(Nasir Hameed) 

> Before pledging allegiance to my spiritual guide, Sultan-ul-Ashiqeen Sultan Mohammad 

Najib-ur-Rehman, I was a nobody who only knew the basics of Islam like saying 
salat, fasting etc. He changed my personality with his spiritual sight. 1 came to know 
the importance of recognizing Allah and His gnosis. 1 was a seeker of the world and 
he made me the seeker of Allah. 

(Moghees Afzal) 

> 1 had pledged allegiance to Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali. After 
his death, I was struggling to find where the Divine Essence has manifested after him. 
When I saw Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali’s biological descendants, 
my heart did not feel inclined towards them. Once I saw my deceased guide’s photo 
on a magazine Sultan-ul-Faqr. After studying the magazine I came to know that 
Divine Trust has been transferred to Sultan-ul-Ashiqeen Sultan Mohammad Najib-ur- 
Rehman. I requested to meet him and the moment I saw him a voice from my inward 
said that Sultan Mohammad Asghar Ali has not died rather he has manifested himself 
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in the being of Sultan Mohammad Najib-ur-Rehman. 1 pledged allegiance to him 
there and then. 

(Mohammad Farooq Zia) 

> After pledging allegiance to Sultan-ul-Ashiqeen Sultan Mohammad Najib-ur-Rehman, 
one night I dreamt that a pure person in white dress came and took me inside the 
Kaaba where the Mohammadan Assembly was being held. I sat close to the sacred 
feet of the Holy Prophet and pledged allegiance to him. When I came outside I saw 
Divine light everywhere and 1 was inspired, “Your spiritual guide (Sultan-ul-Ashiqeen) 
is exactly on the footsteps of Prophet Mohammad and through his mediation you 
have in fact pledged allegiance to the Holy Prophet.” On waking up I thanked Allah 
for such a great blessing many a times. 

(Ramzan Bahoo) 

There are several such marvels revealed upon his disciples but here only a few are mentioned. 
In fact his every true seeker is a witness that Sultan Mohammad Najib-ur-Rehman is the 
man of Divine Essence and true heir of Sultan Bahoo’s Sarwari Qadri order. 

Physical steps taken by him are discussed in the next section. 

TEHREEK DAWAT-E-FAQR, THE ORGANIZATION OF SULTAN-UL- 
ASHIQEEN 

Sultan Mohammad Najib-ur-Rehman established Tehreek Dawat-e-Faqr on Friday, 23 ld 
October 2009 (3 ld Dhul al-Qcidah, 1430 AH) to spread Faqr. It is a registered organization, 
completely non-political, non-governmental and non-sectarian. People associated to it 
belong to the Sarwari Qadri order. It promotes the school of thought of Sufi Saints such 
as Shaikh Abdul Qadir Jilani and Sultan Bahoo. 

The organization has rules and regulations, manifesto and constitution drafted by Sultan- 
ul-Ashiqeen Sultan Mohammad Najib-ur-Rehman himself. Its main departments are: 

• Department to invite and preach. 

• Department of Publications: This department publishes a monthly magazine Sultan- 
ul-Faqr and to date has published more than sixty-eight books and many are in 
process. If you say it is a research organization of Sufi teachings especially of Sultan 
Bahoo then it is right as well. 

• Department of Multimedia and Design Development: To spread the message of Faqr 
world-wide, Sultan-ul-Ashiqeen established this department. It has created twenty-six 
websites to date. 
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• Sultan-ul-Faqr Digital Productions: It is a sub-department of Multimedia and Design 
Development. This department is responsible to spread the teachings of Faqr through 
audios and videos by many websites as well as Youtube, Dailymotion, Facebook, 
IGTV, Tune videos, Soundcloud, Tiktok and Likee. 

• Social Media Department: Social Media department of Tehreek Dawat-e-Faqr is 
working under the Multimedia and Design Development which is spreading teachings 
of Faqr through Facebook, Instagram, Twitter, Pinterest, Flickr, Linkedln, Reddit and 
Tumblr. 

• Treasury Department: This department collects funds and provides them to be spent 
on different projects of Tehreek Dawat-e-Faqr. Moreover funds for arrangements of 
weekly, monthly and annual gatherings as well as making of Ism-e-Allah Zaat and 
Ism-e-Mohammad are also provided by it. 

• Lodging and Food Department: This department arranges for lodging of disciples and 
seekers of Allah who come from different cities. It also provides food for them round 
the clock and whole year. 

Khanqah of Sultan-ul-Ashiqeen is a blessed place where many seekers of Allah gather 
for invoking Allah’s name and under the supervision of Sultan Mohammad Najib-ur- 
Rehman are working day and night to spread the teachings of Faqr. You will be surprised 
to know that these seekers do not hold degrees in Islamic studies rather are from different 
walks of life. They have extreme devotion for Sultan-ul-Ashiqeen and he loves them like 
his family. All of them gather at khanqah after office, college or university hours and 
come together for the sole purpose of spreading Faqr and Sufism around the globe. 

Sultan-ul-Ashiqeen Sultan Mohammad Najib-ur-Rehman holds many annual gatherings 
e.g. Mawlid, commemorating martyrdom of Husayn ibn Ali and death anniversary of 
Sarwari Qadri Saints. A special ceremony of Mawlid is held on 21 st March annually by 
his disciples as it is the blessed day when Sultan-ul-Ashiqeen was bestowed with the 
Divine Trust. 

He also visits cities and villages outside Lahore to spread the beneficence of Ism-e-Allah 
Zaat despite the fact that now age is taking its toll. Many non-Muslims have accepted 
Islam on his hand and seekers of Allah all over the world are getting his beneficence as 
his spiritual authority has no boundaries. 

A SHORT INTERVIEW 

A brief account of interview by Sultan Mohammad Abdullah Iqbal and his wife Sahibzadi 
Muneeza Najib is presented: 
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■ Doubtlessly Faqr was your destiny but what was the incident that totally changed 
you? 

Sultan-ul-Ashiqeen: When I had my fill of the world even then I did not find peace. I 
built a house to live and bought a car to travel. I even had a good family, still there was 
restlessness. It was like Allah was saying, “Ask whatever you want I will give you.” That 
was the time in my life when there was no poverty and whatever I wished was fulfilled 
immediately. 1 consider that period as a quick journey towards the path of Faqr because 
where Allah had groomed me in poverty, He was making my heart tired of worldly 
wealth as well because reality is that there is no peace in it. What added fuel to fire was 
my daughter’s death and for a moment 1 thought that restlessness was eternal. Firstly my 
wife started excessive worships and diverted my attention towards them. As long as 1 
remained engrossed in devotions, peace and tranquillity surrounded me but as soon as I 
got up restlessness would engulf me. 1 invoked salawat five thousand times a day but it 
was the same. Peace only lasted as long as I invoked. Then a time came when there was 
no peace left in worships too. 

■ A few words about the relation with the spiritual guide? 

Sultan-ul-Ashiqeen: My relation with my spiritual guide is beyond passionate and ardent 
love. There comes a station where love and proximity end. Neither 1 could live without 
him nor could he. 1 caught his fragrance wherever he went. Once he came to Lahore and 
I was not informed yet I knew. It was his fragrance. 

■ What was the first question that you asked when you were blessed with ilm-e-dawat 
(communication with the sacred souls of shrines)? 

Sultan-ul-Ashiqeen: When I read Sultan Bahoo’s books I came to know the terminology 
of ilm-e-dawat. I did not know earlier that conversation with the soul of Saint at his 
shrine is called ilm-e-dawat. Though I had conversed many times but was not acquainted 
with the term. 

Mostly the conversation I have with a passed away Saint at his shrine is with Pir Bahadur 
Ali Shah. It is because my spiritual guide had concealed himself even among people. He 
often innocently stated that he did not know anything. Though actually he was the 
Universal Divine Man. After transferring Divine Trust, my spiritual guide trained me 
esoterically according to the requirements of the age. What he could not train me 
exoterically e.g. internet and latest technology he did esoterically through Pir Bahadur Ali 
Shah. A question did arise in my mind whether all this conversation is my imagination 
or real? My spiritual guide once said that when one enters the shrine of a Sarwari Qadri 
Saint he is freed from the clutches of Satan and innerself. One day I entered the shrine of 
Pir Bahadur Ali Shah as my spiritual guide was taking rest. I inquired, “Is this real?” He 
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said, “Go and see your spiritual guide. He is awake now and performing ablution.” When 1 
went I found it exactly like he said. 

■ Did you ever wish for the throne of Divine guidance and persuasion? 
Sultan-ul-Ashiqeen: Never! I did not need it. I did not wish for it. Even I knew nothing 
about Divine Trust or a confidant. My purpose revolved only around my spiritual guide. 
Instead I avoided it. Once someone asked if you are granted succession, will you accept 
it? No, I said. My nature was of an introvert and loner. 

■ What difficulties did you face after acceding to the throne of Divine guidance and 
persuasion? 

Sultan-ul-Ashiqeen: Yes! There were difficulties therefore I waited for a year after the death 
of my spiritual guide in December 2003. I did not accept allegiance from seekers till 
August 2005. Though I was appointed as a spiritual guide immediately after his death. I 
faced opposition from where I least expected, my loved ones, the sons of my guide. In 
fact it came from every direction be it home, relatives or un-known people. My job and 
the system together were also testing. My journey up to 2010 was immensely tough. 
Moreover I wrote all the books during that tenure. The most difficult book was Mujtaba 
Akhir Zamani. 

■ You faced hostility while writing the book Mujtaba Akhir Zamani (English title: The 
Spiritual Guides of Sarwari Qadri Order). Why? 

Sultan-ul-Ashiqeen: Only a few people knew the correct chain of Sarwari Qadri order. 
Many think that this chain is continued among the biological descendants of Sultan 
Bahoo. During the life of my spiritual guide I was given the responsibility to rectify the 
misconception. For instance he said to collect the poetry of all the perfect guides after 
Sultan Bahoo so that it may become obvious that they are linked. I also started collecting 
the facts about spiritual guides of Sarwari Qadri order in his life. I got help from him 
and gathered the poetry of Pir Bahadur Ali Shah under his supervision. The work was 
still in progress when he died. It was his wish that the world comes to know about true 
Sarwari Qadri spiritual leaders and their correct order. 

All others who claim to be Sarwari Qadri guides are fraud. Up till Sultan Bahoo everyone 
knows this order worldwide but not after him. Therefore collecting the biography, 
struggle, teachings and poetry of true spiritual leaders of this order was necessary. Many 
companions helped me to gather poetry from the descendants of Pir Abdul Ghafoor Shah 
and Sayyid Abdullah Shah. It was very tough. It was difficult to find Pir Bahadur Shah’s 
genealogical chain. To collect poetry was in itself a lot of work and then to present it 
before the world in a way that would remove all the doubts, was important. I took steps 
to reconstruct Pir Abdullah Shah’s shrine and held his death anniversary there. To make 
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it clear that the real spiritual leader of Sarwari Qadri chain after Sultan Bahoo is Sayyid 
Abdullah Shah was crucial because after him the chain is automatically corrected. This 
was the first duty assigned when I started guiding people. Interviews with shrine caretakers 
were also carried out though not that fruitful. Books were consulted too. 

Pir Abdul Ghafoor Shah was wrongly claimed to be the guide of both Chishti and Qadri 
order. His biological descendants ask a seeker whether he wants to pledge in Chishti 
order or Qadri order. Responsibility was given to me to ammend it because a person can 
either be a Chishti or a Qadri. He cannot be both. When I did this, his biological descendants 
stood as rivals against me. Though this fact is clear from Sultan Bahoo’s teachings. This 
was also very difficult. Moreover poetry of all the Saints was recited and uploaded on 
different media so that it touches the hearts and souls of people. Many recitations are in 
process. 

The book Mujtaba Akhir Zamani also contains secrets revealed by my spiritual guide. 

■ You have written a book Faqr-e-Iqbal, a compilation of Allama Iqbal’s poetry on 
Faqr with meanings of difficult words explained. What is your spiritual relation with 
Iqbal? 

Sultan-ul-Ashiqeen: When I was a student 1 read poetry and it was Iqbal’s poetry that 
touched the right chord of my heart. Secondly my spiritual guide gave it much importance. 
Iqbal has used the term Faqr for his teachings like Sultan Bahoo. A thought occurred 
that I should compile that poetry of Iqbal which will help travellers of Faqr. The style of 
book Faqr-e-Iqbal is the same as that of Shams-ul-Fuqara but the former has more 
content of Iqbal. A few youngsters told me that they could not understand words of 
Iqbal’s poetry. Therefore I also gave their simple interpretation. I wanted to write a 
comparison between Iqbal’s poetry and Sultan Bahoo’s work as well. 

■ How was your experience of writing such a great book as Shams-ul-Fuqara ? 
Sultan-ul-Ashiqeen: I cannot call Shams-ul-Fuqara my book. I did not know how it 
expanded or how it was done. It is Allah’s favour and without His help this project was 
impossible. I was a government employee at the time when I wrote this book. When I 
would come home at 7pm from office I started writing and continued till sunrise. Once 
you asked, “I have not seen you rest your entire life.” My answer is that now this body 
does not let me rest. 

■ The way of Sarwari Qadri order is of transpiring esoteric changes which automatically 
and gradually groom the outward self. Have you ever tried to change the appearance 
of anyone? 

Sultan-ul-Ashiqeen: No! If someone wears non-traditional clothes it is alright. If someone 
has not grown a beard even then it is alright. I never object. When one changes inwardly 
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he is corrected outwardly as well. When worldliness parts from the inward everything is 
set aright. Why perform a cosmetic surgery! 

■ Which lesson of Faqr is the hardest to teach a seeker? 

Sultan-ul-Ashiqeen: Situation of every seeker is different. Each has a unique nature and 
personality as well as the desire for Allah. They all have different levels of interest and 
taste in Faqr. What the seeker gets in Faqr is actually the exact reflection of his desire. It 
is not a lecture which can be taught to students like a scholar or a teacher. Essentially for 
exoteric training khanqah is established. 

■ All of your disciples find you at the peak of submission to Allah’s will. Will you 
state an incident of submission? 

Sultan-ul-Ashiqeen: Whenever Sultan Bahoo gives an impression ( naqsh ) in his books, 
he writes in its comers ‘contemplation, ilm-e-dawat, concentration and power’. Power is 
the last word but in Faqr it is not an exalted station. If it was so then Husayn ibn Ali 
would have used it in Karbala or Ali ibn Abi Talib and Umar ibn Khattab against their 
rivals. In Faqr the exalted level is of surrender and submission to the Divine will that is 
to move beyond power. With power at one hand and will of Allah on the other, a seeker 
must choose. 

1 do not have power. The occasion when 1 had to stmggle in submitting to the will of 
Allah was the death of my spiritual guide. I did not expect that he would die at fifty-six. 
I thought he would at least be sixty-three (the age of the Holy Prophet). Moreover no 
guide prior to him died so early. 

In a man’s life, every moment he is tested towards submission. 

■ Do you get angry? 

Sultan-ul-Ashiqeen: After facing so many trials a person gets patient and mild. Only a 
pampered child ( ladla ) gets angry when he does not get what he wants. But yes! As a 
human one does get angry. There is no man who does not get angry. Man is combination 
of both attributes of Allah, compassion and wrath. 

■ You are the soul of the organization of Tehreek Dawat-e-Faqr. When Sultan-ul-Faqr VI 
died, the soul of his organization also vanished. What is the future of your organization? 

Sultan-ul-Ashiqeen: My organization’s future will be different. 1 will leave such a system 
that it will keep functioning even after me and its centre will be my shrine. The work 
carried on the subject of Sarwari Qadri order will last for decades because the correct 
chain of the order has been brought to light which was hidden for so long. 


AUTHOR’S PREFACE 

(For first edition of Shams-ul-Fuqara) 




In the name of Allah, the Most Beneficent, the Most Merciful 


All praises are for Allah alone Who is the Lord of all worlds, has no partners and Whose 
grace is: 
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Meaning: There is nothing like Him and He alone is All-Hearing, All-Seeing. ( 42 : 11 ) 

It is His favour that He made us a part of the Mohammadan umma and blessed us with 
His recognition and vision through the mediation of Ism-e-Allah Zaat. 

Countless praises and salutations upon Prophet Mohammad sail ’Allahu alayhi wa ’alihi 

wasallam who is the compassion for all the worlds, the confidant of the secret of Hoo (£) 


and the secret of M in Ahmad. Had it not been for Prophet Mohammad, Allah would not 
have created anything. Prophet Mohammad was already a Prophet when Adam was in the 
process of creation. It is due to the Mohammadan light that all created things came into 
being, are coming into being and will come into being. 

fl/l* g, 
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Explanation: Maybe the cosmos is yet being created as the command of‘Be’ and ‘it becomes’ 
is still echoing around. 

He is the First and the Last. He is both the Hidden as well as the Manifest. Faqr is his 
heritage and the light contained within him. One who reaches the light of Faqr, reaches the 
Holy Prophet and is his true heir. 
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Explanation: You must take yourself to Prophet Mohammad (the Mohammadan Assembly) 
as he is the complete and perfect faith. If you do not take yourself to Prophet Mohammad, 
your whole faith is like that of Abu Lahab. (Armaghan-e-Hijaz) 

Countless praises and salutations on his progeny whom Allah has made chaste and pure. 
They are the shelter and like Noah’s Ark for the Muslim nation. He who is connected to 
them gets success. 

Infinite praises and salutations upon the Companions of the Holy Prophet who are like 
stars and whoever is associated to them will succeed. They possessed the Mohammadan 
light called Faqr. He who receives this light from them reaches the Holy Prophet and 
hence, Allah. This is the straight path and the real success. 

Endless salutations upon the beloved of Allah, the absolute light, Shaikh Abdul Qadir 
Jilani who is the leader of all Saints and whose foot is on the neck of all Saints. Without 
his spiritual attention nobody can even get fragrance of Faqr let alone walking upon the 
path of Faqr. O great bearer of Faqrl Always keep your kind attention upon me because I 
know that without your kind attention none has any worth. 

Numerous salutations upon Sultan Bahoo who is the Sultan of all Mystics and holds the 
status of Sultan of Faqr. Millions of people got beneficence and sainthood from him and 
Faqr is only granted from his door. 

At the end I would like to have the honour of presenting salutations to my spiritual 
guide Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali who turned me from a particle to 
the sun. I can portray myself in the words of Mian Mohammad Bakhsh because I do not 
have better words: 
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Explanation: The absolute fact is that whatever I got is due to the beneficence of my perfect 
spiritual guide. I have not earned anything on my own. 
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Explanation: My master, my spiritual guide owns all the grandeur. I have no worth at all, it 
is his blessing only that I have reached such heights. 

Who am I? Nothing! I am just the reflection of the soul of my spiritual guide and this 
reflection keeps me alive. I am no one, the essence of my spiritual guide is everything. My 
purpose is only to spread the teachings of my spiritual guide. This passion keeps me going 
everyday and I wish I could enlighten the whole world with the light of my spiritual guide. 
This obsession does not let me stay in peace and I am least bothered about what people say. 
I do not even know whether I will succeed or not. 

My example is like that martin who would carry water drop in its beak and throw it in 
the fire enflamed to burn Prophet Abraham to put out the fire. It did not even know 
whether it would succeed or not! However it was answerable in the court of Allah 
according to its strength and capability and hence, succeeded. 

The teachings of my spiritual guide are the teachings of Sultan Bahoo. Although he 
was neither a researcher nor an orator but possessed the spiritually powerful sight through 
which he inculcated his teachings and cleansed the inwards from all the rust with his 
light. Millions of people gained spiritual beneficence through him. It was the wish of my 
spiritual guide that in this fast-paced and busy world the entire teachings of Sultan Bahoo 
should be compiled in the form of a book in terms of each topic so that people can easily 
understand them. Also in this way the spiritual travellers may refer to a single book to get 
guidance instead of reaching out for all his books. Hence the seekers of Faqr may get 
aware of the stages and stations of Faqr. This book has been written to fulfil his command. 

Sultan Bahoo did not gain worldly education. He says: 
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Explanation: Although I did not get any worldly education but spiritual knowledge has 
completely sanctified me. 

In Ain-ul-Faqr, he says: 

“I did not get formal academic education like Prophet Mohammad. We had the Divine 
knowledge. The Divine experiences revealed such inspirational knowledge upon me 
inwardly and outwardly that needs a number of books to be expressed.” 

The language of the books of Sultan Bahoo is like a revelation, he says: 
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“I have not copied from any book. Whatever I have written, I got it from Allah and His 
Messenger. 1 have reached the Truth and have brought this truth from there which is 
why all my words are true and from Allah.” (Nur-ul-Huda Khurd) 

Manaqib-e-Sultani is the first book upon the life and grandeur of Sultan Bahoo which 
was written by Sultan Bahoo’s seventh descendent, Sultan Hamid. According to him, Sultan 
Bahoo wrote about 140 books in Persian. He also wrote Naat (poetry in praise of Prophet 
Mohammad), Mathnawis (a poetic form) in Persian and mystic poetry in Punjabi ( abyat) 
which are popular worldwide. However Sultan Hamid has listed only thirty books which 
shows that while writing Manaqib-e-Sultani, many books of Sultan Bahoo were either 
wasted or he did not have them. Presently almost thirty-two translated books are available. 

Sultan Bahoo is the perfect spiritual guide who possesses the light of guidance and holds 
the status of Sultan-ul-Faqr. This is why the miraculous element in his books is such that 
whoever reads his books with sincerity seeking the vision of Allah, either gets the guidance 
of Sultan Bahoo or is directed towards the ‘rightful spiritual heir’ of Sultan Bahoo. In his 
books, he writes with a few variations “This book is a source of beneficence like the perfect 
spiritual guide. If a person reads it with pure intention, he beholds Allah and gains presence 
in the Mohammadan Assembly.” 

The diction of Sultan Bahoo is purely mystical and Mystics often have an element of 
secrecy in their work so that the Divine secrets are not revealed upon the undeserving. This 
is why Sultan Bahoo does not choose a topic and discuss all its aspects at once. He does not 
consider it appropriate to completely explain single topic at one place from the beginning to 
end. He explains a topic at one place in the book and repeats the same topic at some other 
place with added information. This sometimes makes it disturbing and monotonous for the 
readers to read the same thing again but they miss the additional information given with 
every repetition of the same topic. It always has an additional secret within it which is why 
it is important to keenly read all his books to fully understand each topic of his teachings. 

According to some researchers, if the books of Sultan Bahoo are not read repeatedly, 
their secrets are not revealed. However my experience is that unless a person or a seeker 
becomes a devoted disciple of his true spiritual heir who is the perfect spiritual guide of 
Sarwari Qcidri order and the man of Divine Essence possessing the contemplation of Ism-e- 
AUah Zaat, the seeker cannot gain the secret and gist of his books. This is why those who 
research and translate the books of Sultan Bahoo on the basis of exoteric knowledge can 
only be researchers and translators but can never be Mystics because in order to understand 
the word of another Mystic one has to become a Mystic himself. 
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Explanation: Only a Mystic can understand the word of other Mystic, common people 
who are captured in the clutches of their innerself cannot understand them. 

All the books of Sultan Bahoo are to help walk the path of Faqr and are not merely for 
reading. This is why whenever the spiritual traveller or seeker wants to walk the path of 
Faqr, it is important for him to get guidance from his teachings. Hence, in this era where 
people do not have much time for book reading and everyone wants to understand things 
quickly, it was important to divide and arrange his teachings according to the spiritual 
stages of Faqr. So that the travellers of Faqr can easily understand his entire teachings 
through a single book. 

It was also essential to add and complement his teachings with the Quran, Hadith and 
other mystic works to prove that his teachings are exactly in accordance to the Quran and 
Hadith. Sultan Bahoo’s spiritual order and teachings are unparalleled in this era to witness 
Allah. This is because his spiritual path does not teach a monastic life but teaches the 
method to live in the world. This path is also not limited to one specific dress code, gown or 
turban. It does not include physical devotional exercises or forty days seclusion. The 
foundation of his spiritual order is the invocation and contemplation of Ism-e-Allah Zaat 
with the condition that it has been granted by the perfect spiritual guide who is the man of 
Divine Essence. 

My spiritual guide established al-Arifeen publications in November 2001 to spread the 
teachings of Sultan Bahoo and appointed me to supervise it. Under this publication, my 
book Guldasta Abyat-o-Taleemat Flazrat Sakhi Sultan Bahoo was published in April 
2002 and its second edition in 2004. The book was written on the same pattern as is 
followed in this book. However the book could not cover all the topics fully and then 1 
decided to compile all the teachings of Sultan Bahoo in one book. 

In 2004,1 began working on it and completed it on Wednesday, 17 th November 2010 (10 
Dhul al-Hijjah 1431 AH). Throughout this period, the esoteric guidance of my spiritual 
guide Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali remained with me. It was by the 
blessing of his spiritual attention that I could compile the vast teachings of Sultan Bahoo 
in a single book otherwise it was not in my capacity. The truth is that this book is not 
mine. It is his work and only the name is mine. The pen is mine but the writing is his. 
This is a special favour of my spiritual guide that not only did he grace me with his 
spiritual attention but also placed the responsibility to spread these teachings among the 
masses. I never even thought that I would be chosen to spread the message of Faqr. It is 
His beneficence that He chooses whom He wills. 

The mystic poetry of Allama Iqbal reveals that his philosophy of Faqr, teachings of 
Faqr and terminology of Faqr are greatly inspired by Sultan Bahoo. This is why every 
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topic in this book of teachings of Sultan Bahoo has relevant poetry of Iqbal. It would 
prove upon the reader that there is a great influence of the teachings of Sultan Bahoo on 
the mystic poetry of Iqbal which is expressed in his work frequently. Although the way of 
expression varies according to their respective era but the reality is that the mystic poetry 
of Iqbal is the poetical form of the teachings of Sultan Bahoo. 

Dr. Sultan Altaf Ali writes in Sharah Abyat-e-Bahoo : 

■ The mystic poetry of Allama Iqbal contains such concepts and terms which compel 
me to think that as Iqbal got spiritual beneficence from Rumi, likewise it is quite 
possible that he had read and researched well upon the Sufi Saints of Pakistan, 
Afghanistan, Iran and India. To verify my doubt, I held a meeting with Shorish 
Kashmiri in 1964 in his office of weekly Chattan magazine. He told me, “Allama 
Iqbal definitely studied the mystic work of Sultan Bahoo and was influenced by it.” 
He continued to narrate an incident where Iqbal was reading Punjabi poetry of Sultan 
Bahoo and on reading the following verse he cried out loud. 1 
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Explanation: Do not tease us to leave the world, we are already anxiously waiting to 
leave it and meet our Beloved as soon as possible. 

Iqbal’s son, Justice Dr Javed Iqbal says, “In his last days my father used to listen to 
the mystic poetry of Sultan Bahoo from his servant Diwan Ali who specially sung 
Abyat-e-Bahoo while playing harmonium.” 2 

All the books published on the biography of Sultan Bahoo are based upon Manaqib-e- 
Sultani. However it is incomplete as it does not contain all the important facts about the 
life of Sultan Bahoo nor is it according to the real events or traditions. Shams-ul-Fuqara 
includes his complete research based hagiography for his lovers along with Sufi teachings. 

Remember that this book has been written for those seekers of Allah who want to walk 
on the path of Faqr. It provides theoretical knowledge of the path and also guides towards 
the perfect spiritual guide for practical guidance. Sultan Bahoo did not reveal the Divine 
secrets merely for reading purpose rather it aims at making the reader a Mystic by 
practising the teachings and travelling the spiritual path. 

Sultan Bahoo is the Sultan of Mystics and his life and teachings are like the sun for the 
Fakirs (those who walk the path Faqr). Hence this book has been named Shams-ul-Fuqara 


1 Page 49-50, 4 lh edition, 1995. 

2 Monthly Mirat-ul-Arifeen, Lahore. June 2008 issue. 
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literally meaning ‘The Sun of Fakirs’. May Allah make this book the enlightening sun for 
His seekers and a source of salvation for me! (Ameen) 


Sultan-ul-Ashiqeen 
Sultan Mohammad Najib-ur-Rehman 

December 2012 


AUTHOR’S PREFACE 

(For second edition of Shams-ul-Fuqara) 




In the name of Allah, the Most Beneficent, the Most Merciful 
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Meaning: All praises are for Allah the Lord of universe. Peaceful end is for the pious. 
Blessings and salutations upon the Holy Prophet, his sacred progeny, Companions and the 
People of Cloak. 

The first edition of Shams-ul-Fuqara was published in December, 2012. By the favour 
and grace of Allah, not only was it appreciated by the lovers and devotees of Sultan 
Bahoo but also among the scholarly and social circles. This book has been declared as the 
encyclopaedia of the life and teachings of Sultan Bahoo. 

In the second edition, the errors of composition have been rectified and a few missing 
references have been added. Essential additions and changes have also been made after a 
review. 


When the first edition of Shams-ul-Fuqara was published I was researching on the Punjabi 
poetry of Sultan Bahoo therefore it had poetry both from my unpublished book and other 
sources. By the grace of Allah I have completed the research and published Abyat-e- 
Bahoo Kamil. The second edition of Shams-ul-Fuqara has all the Punjabi poetry taken 
from Abyat-e-Balioo Kamil which is verified in terms of text and authenticity. 


May Allah accept this humble effort! 


Sultan-ul-Ashiqeen 
Sultan Mohammad Najib-ur-Rehman 
May 2016 


TERMINOLOGY 


Mystics use many terms throughout their teachings to explain concepts of spiritual world. 
It is essential for the travellers of esoteric path to comprehend them fully. Considering 
this need of seekers of Allah, a section is dedicated to definitions alone. 

ABDUHOO 

AbduHoo (sodJ.): After annihilation in Allah and gaining immortality with Him, seeker 

becomes the perfect manifestation of the attributes and Essence of Allah. At this station 
he listens with the hearing of Allah and sees with the sight of Allah. Now esoterically he 
is at the station of Lordship while exoterically he is the slave of Allah. This is the most 
elevated station of the Universal Divine Man where the Holy Prophet uttered: 

Meaning: 1 am AbduHoo (the Divine Slave). 

For more details see chapter ‘The Universal Divine Man’ and ‘Oneness of Allah’. 

AFFLICTION 

Bala (ft): In ‘affliction’ Saints are tested both physically and spiritually through trouble, 

sorrow, agony and disease. Closeness of Allah is directly related to affliction. The more 
one endures affliction perseveringly, the more he is blessed with Divine closeness. 

Troubles are the dress of Saints, guide of the seekers and sustenance of the Prophets. 

Prophet Mohammad said: 

❖ The Prophets are afflicted the most. 

❖ Prophets suffer more afflictions than anyone else, after them are the Saints and 
then the pious. 

Affliction is the trial of both soul and body which is in fact a hidden blessing as the reward 
of enduring affliction is the Essence of Allah. Patience upon afflictions is basically an 
agreement with the will of Allah which leads to Divine vision. 


Troubles which befall seekers of world, non-believers and hypocrites are not affliction 
rather it is their bad luck. 
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See Trials. 

ANNIHILATION 

Annihilation is translated from Arabic word Fana (Li). Annihilation and immortality are 

two stages that form a compound in spirituality, annihilation alone is incomplete. It is 
related with purification of the innerself which prevents man from travelling towards 
Allah. Annihilation has various stages and continues according to the spiritual capacity 
until nothing but Divine Essence adorns the man within. The three levels are annihilation 
in the spiritual guide, the Holy Prophet and Allah. 

ANNIHILATION IN THE SPIRITUAL GUIDE {Fana fi Shaikh J Li): During 

annihilation in the spiritual guide, the seeker sees his spiritual guide wherever he turns his 
gaze. This station is achieved in steps. First Allah assures the seeker through the invocation 
and contemplation of Ism-e-Allah Zaat that he has chosen the right Sufi order and within 
that Sufi order has reached the assembly of the Universal Divine Man. After gaining 
assurance, the true seeker through invocation and contemplation becomes able to annihilate 
his own entity in the entity of his spiritual guide. On annihilation he sees his spiritual guide 
within himself also. 

ANNIHILATION IN THE HOLY PROPHET {Fana fi Rasool J^jJI j Li): Contemplation 

of the sacred name of Prophet Mohammad enables the seeker to annihilate his self in the Holy 
Prophet and see the Mohammadan Assembly everywhere. 

ANNIHILATION IN ALLAH (Fanafillah jL»): At this station seeker is annihilated 

esoterically as well as exoterically. In fact his intellect, innerself, the world and hereafter, 
spiritual stations, states and even his reality is annihilated. There remains nothing but 
Allah. It simply means one is absorbed in Divinity in such a way that nothing exists for 
him but Allah. This is also called annihilation in Oneness of Allah and such a Mystic is 

I 

called ‘Mystic annihilated in Allah’ {Arif Allah LilojL) . 

Sultan Bahoo says: 

❖ Annihilation in Allah means to immerse in Divinity like flame in fire, salt in food and 
water in milk. Such Oneness is the honour of a Fakir annihilated in Allah who is the 
ruler upon innerself and has enlightened conscience. (Kaleed-ul-Tauheed Kalan) 
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❖ He is the one who has reached the level of annihilation in Allah and is drowned in the 
Divine Oneness being one with the Essence. (Ain-ul-Faqr) 

❖ What is the sign of accomplishment in Faqrl It is the station which is beyond 
intellect, recitation, invocation and meditation. Where there is absolute Divinity, there is 

only the soundless voice of secret of Hoo ). (Ain-ul-Faqr) 

Details are discussed in the chapter ‘The Levels of Annihilation in Spiritual Guide, 
Prophet Mohammad and Allah’. 

APPREHENSIONS 

Khatarat J 2 ?): Sultan Bahoo has stressed to safeguard oneself from apprehensions in 
his teachings. The description of apprehensions is given below: 

APPREHENSION OF THE INNERSELF: It enslaves one in pleasures irrespective of 
lawful or unlawful. It has been discussed in the chapter Tn nerself. 

APPREHENSION OF SATAN: Satan resorts to logics and reasoning to mislead human 
being. It is discussed under the heading ‘Satanic Whisperer’. 

APPREHENSION OF ANGEL: At the initial stages of Faqr, angel forbids the seeker 
from sins and guides him towards straight path. Thus ‘apprehension of angel’ is inability 
of the seeker to understand it. 

APPREHENSION OF WIT: Wit has two dimensions. Sometimes it inclines to follow the 
inciting innerself and Satan whereas sometimes it leads to obedience of Allah. It is up to 
the seeker to differentiate among them. 

APPREHENSION OF THE INWARD: Inward leads towards Allah and His closeness 
but it only becomes possible by eternal invocation. Therefore, the inward is entitled as 
commendable and praiseworthy. 

APPREHENSION OF CERTAINTY: It is the hidden secret and the ‘reality of faith’. The 
Fakirs, truthful. Saints and pious ones receive this apprehension as per their spiritual status. 
It also has three stations which are knowledge of certainty, eye of certainty and truth of 
certainty. These have been narrated in chapter ‘Certainty’. 

ATTENTION 

Tawojjuh (—>?): It is the esoteric attention of perfect spiritual guide which purifies the 
inward of a seeker. As Allama Iqbal says in this context: 
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<£_ jt? j>\ £t \y bile ly 

Explanation: There is no cure for you but the attention of the spiritual guide. (Bal-e-Jibril) 

Sultan Bahoo says that single attention of spiritual guide is far better than thousand years 
of devotions and mystic exercises. He expounds three kinds of attention; 

■ Attention for invocation and reflection 

■ Attention for Divine Essence 

■ Attention for Divine presence 

Attention for invocation and reflection is for common people. Attention for Divine Essence is 
for those seeking the One Who is nearer than jugular vein but is veiled. The spiritual 
attention for Divine presence is just like Divine light. Through it the seeker gets myriads 
of answers to his questions. The seeker is blessed with attention for invocation on the 
initial stage, attention for Divine Essence on the middle stage and attention for Divine 
presence on the final stage. 

The truth is that without attention of the spiritual guide, hardships and devotions yield no 
result despite one keeps struggling his whole life and becomes weak and a hunchback. 

Do you know how attention for Divine presence is achieved? Remember! It is by the 
contemplation of Ism-e-Allah Zaat. (Asrar-e-Qadri) 

On another occasion Sultan Bahoo says: 

❖ There are three kinds of attention; 

1. Eunuch Attention: It is related with worldly purposes. Seeker of this world is 
eunuch, his spiritual guide is eunuch and so attention of his spiritual guide is 
eunuch too. 

2. Feminine Attention: It is meant for the pleasures of hereafter. Such a seeker is 
feminine, his guide is feminine and so his spiritual attention is feminine. 

3. Spiritual Attention of man: It is specific to the seeker of Allah. Seeker of Allah is 
male, his spiritual guide is male and the attention of his spiritual guide is also 
male. (Asrar-e-Qadri) 

The word ‘man’ is a characteristic, it is not associated to the physical body or appearance. 
In fact ‘man’ is a special prestige and attribute of strength which is present in every male 
and female. The path of Allah is adopted and traversed only by the real man (whether male 
or a female). On this basis many males are actually females and females are males. 
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BEAUTY 

Attributive names of Allah are broadly categorized as ‘Divine beauty’ (jamal Jl?.) and 

‘Divine majesty’ (jalal JlJ?). All Divine names representing beauty also have a counter 
majestic name. Some examples are quoted for clarity: 

■ Where His attributive name is the Manifest ( az-Zahir jililT), He is also called the 
Hidden ( al-Batin ^lp'). 

■ He is called the Avenger ( al-Muntaqim 42x1^31) as well as the Pardoner ( al-Afu pLSJI). 
See Majesty (jalal ). 


BELIEVER 


The Arabic word Mumin is translated as the believer or faithful. A believer can be 

distinguished from a Muslim as a Muslim accepts Islam verbally or just because he is 
born in a Muslim family. He follows Islam only outwardly but the believer reaches the 
essence of Islam following the spiritual path and worships Allah while beholding Him 
with perfect faith. Following verse explains the difference: 




Meaning: The bedouins say, “We have believed.” Say, “You have not (yet) believed. 
Rather say, ‘We have accepted Islam.’ And the belief has not yet gone into your inwards. 
If you obey Allah and His Messenger, He will not decrease anything (in reward) for your 
deeds. Surely Allah is the Most Forgiving, Ever-Merciful.” ( 49 : 14 ) 


CERTAINTY 

There are three degrees of certainty; 

a) I/m al-yaqin (o<£ptpl&): The ‘knowledge of certainty’ is the first and basic degree of 

certainty. It is gained by listening or reading about any fact or knowing about it from 
any other source. 

b) Ayn al-yaqin (o^LJl Oy-)■ The ‘eye of certainty’ is the second degree and is gained by 
seeing or observing. 
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c) Haq al-yaqin The ‘truth of certainty’ is the final and strongest level achieved 

by experiencing the known and observed fact and reaching the core of its truth. 

A simple example would be of knowledge that ‘fire bums’ which is the first degree of 
certainty. Seeing something being burnt is the eye of certainty. If one’s finger is burnt 
and one experiences how fire burns then this is truth of certainty. The same is spirituality 
which is experience rather than simply knowledge, though without a doubt, knowledge 
plays an important part. See chapter ‘Certainty’. 

COMPANIONS 

The Arabic word Sahaba (ajU^>) is translated as the Companions. They are the group of 

fortunate people who had the privilege of meeting or seeing the Holy Prophet in the state 
of faith, whether any of them enjoyed his company for years or for a short while. 

Companions of al-Suffa: They are those Companions of the Prophet of Islam who 
dwelled in Suffa. It was established by Prophet Mohammad on the rear side of the 
Prophet’s Mosque ( al-Masjid an-Nabawi ) in Madina. The word Sufi comes from Suffa as 
these Companions would gather for invocation of Allah’s name and remained in the 
company of the Prophet. They were the first Sufis. 

CONCENTRATION 

It refers to the mystic term Tafakkar (ft ) and means pondering over spiritual matters. 

Allah stresses upon the believers in Quran to ponder over the things in the universe. In 
Faqr concentration is compulsory along with invocation to have gnosis of Allah. 

CONTEMPLATION 

Tasawur (vA): It is to contemplate Ism-e-Allah Zaat (Col) in a particular manner after 

pledging allegiance to the perfect spiritual guide. When the seeker elevates spiritually, his 
contemplation also elevates and becomes stronger. 

Innovation and contemplation of Ism-e-Allah Zaat are conjoined according to the teachings 
of Sultan Bahoo. 


See invocation ( dhikr ). 
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CONTRACTION 

‘Spiritual contraction’ is translated from the Arabic word qabd ((_AJ). It is the state of 
soul which results from the theophany of Allah’s majestic name ‘the Constrictor’ ( al-Qabid 
yaAsJI). When the seeker experiences this state, his inward and soul are firmly gripped 
and the wrathful effect of the theophanies burn a veil between him and Allah. This state 
is followed by the state of spiritual expansion {bast 
See Expansion {bast). 

COURAGE 

Himmat (cA): The path of Faqr is the path of troubles and hardships. Despite all hurdles 

the seeker should continue his journey and move forward. According to Sultan Bahoo 
‘spiritual courage’ is to turn the unfavourable conditions in one’s favour without being 
affected by negative or opposing powers and remain engrossed in Allah with entire 
spiritual senses and energy. 

DAY OF DIVINE COVENANT 

In pre-existence Allah created the souls of mankind from Divine light of Prophet 
Mohammad. Then He asked the souls: 


(0<r) piojjCvdt ◄ 

Meaning: Am I not your Lord? (7:172) 

(o<r) ◄ 

Meaning: They said, “Yes!” (7:172) 

The promise made that day (though time was not created then) is translated as Divine 
covenant and it is called the day of Divine covenant. 

Some souls were happy on this reply and some regretted. Allah tested them by placing 
worldly charms and treasures on His left and pleasures of paradise on His right. When 
most of the souls broke their covenant and turned away from Allah for worldly or 
paradisiacal charms, very few remained firm on their promise who were engrossed in 
Allah only and did not glimpse at either. These were the souls of Prophets, Fakirs and 
Saints who remained on the straight path. In the physical world they are the examples of 
righteousness and should be followed. 
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DEMOTION 

Rcijat Sometimes a seeker commits a sin or mistake, resultantly he is relegated 

from his spiritual station. This is called ‘spiritual demotion’. This demotion is a temporary 
punishment for the seeker. As soon as he realizes his mistake and seeks forgiveness, his 
status is restored. If he does not admit his fault, he is permanently demoted. 

The seekers of materialistic world who perform daily recitals and ilm-e-dawat for their 
materialistic goals, suffer permanent demotion and sometimes even become mentally ill. 

DERVISH 

Sultan Bahoo defines the distinction between the status of a Dervish and Fakir and this 
difference should be kept in mind while reading his teachings about the Fakir and Dervish. 
However when both the terms are used together, they project both statuses together. He 
says: 

❖ What is the difference between the ranks of a Dervish and a Fakir (the Universal 
Divine Man)? The status of a Dervish is that he keeps studying the Guarded Tablet 
with his physical eyes. A person with such a status is called an astrologer which means 
he only has command over astrology. However the status of a Fakir is annihilation in 
Allah which is the level of drowning in the Oneness of the Ever-Living ( al-Hayy ) and 
the Self-Existing ( al-Qayyum ). (Kaleed-ul-Tauheed Khurd) 

DISTANCE OF TWO BOW LENGTH 

It is the literal translation of Quranic phrase qab qausain ( 02 -y yls). In sura an-Najm 

verse 9, Allah has used this term while referring to the station of extreme nearness 
between Him and His beloved Prophet Mohammad. It was a proverbial term used in Arab 
for the friendship and union of two tribes. They announced their union by joining their 
bows and shooting an arrow, hence declaring that they should be considered one and the 
same, one’s enemy is the enemy of the other and one’s friend is other’s friend. 

DIVINE COMMAND ‘BE! AND IT BECOMES’ 

‘Be! And it becomes’ is the command of Allah and is mentioned several times in the 
Quran. Transliteration is Kim Fayakun (cy-A vjj. The word or command spoken by Allah 
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when He decides upon a thing is Kun ( which means ‘Be!’ and ‘it becomes’ 
immediately which is for the Quranic phrase Fayakun 

DIVINE VISION 

Divine vision is beholding Allah with spiritual sight. It is the purpose for which man was 
created as Allah says in a Qudsi Hadith: 


jjjJoJI ol CjjjLs ^ 

Meaning: 1 was a hidden Treasure, I intended to be recognized so I created the creation. 


Recognizing Allah is not possible without beholding Him. A misconception about Divine 
vision is that the believers will be blessed with it on the doomsday whereas Allah says: 




Meaning: And whoever remains blind (to the vision of Allah) in this (world) will be blind 
in the hereafter as well. ( 17 : 72 ) 


Yearning for the vision of Allah is the foremost demand of His love. One who does not 
seek vision of the Beloved is not true to his love. 


A complete chapter with the same title is dedicated to this blessing which also explains 
the way to have it. 


ECSTASY 

Wajd Ecstasy is a passion or theophany which is a blessing of Allah upon the inward. 

It may bring happiness or sorrow but it changes the state of the inward and creates the 
desire to meet Allah. Ecstasy is a kind of delight which is blessed to an individual whose 
attributes of innerself are dominated by his soul. Tawajidh is derived from wajd which 
means to gain the state of ecstasy by the invocation and contemplation of Ism-e-Allah Zaat. 


EXPANSION 

‘Spiritual expansion’ is translated from the Arabic word bast (A~j). It is the state of soul 

which results from the theophany of Allah's beautiful name ‘the Reliever’ ( al-Basit (laAjI)- 
When the seeker experiences this state his soul is engulfed by ineffable joy. 
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See Contraction ( qabd). 

A comparison between spiritual contraction and expansion is explained below: 

Allah says: 

QilTtQ UAU j ‘Oj I) M 

Meaning: And It is Allah Who contracts and expands. (2:245) 

The states of contraction and expansion are conferred upon the seeker who is yet passing 
through the spiritual states and has not attained spiritual stability. ‘Contraction’ is because 
of dominance of attributes of innerself (an-nafs) whereas the domination of attributes of 
inward is ‘expansion’. Until one has repenting innerself, it sometimes dominates and at 
times gets subdued. As a result the seeker keeps experiencing the states of contraction 
and expansion alternately. Contraction is because of the dark veil of innerself and expansion 
is because of light veil of inward. When seeker crosses all the stations of veils and reaches 
the Divine court, he does not remain confined to spiritual states. Hence he does not 
experience contraction and expansion anymore. In this way he finds salvation from veils 
of inward and innerself. Shaikh Faris says: 

“The state of contraction precedes the state of expansion but when seeker moves further 
in Faqr there are no such states. As these states sustain till the existence of one’s own 
being. When the seeker is annihilated in Allah and gains immortality with Him there is 
neither contraction nor expansion. Usually people consider their happiness as the state of 
expansion and grief as contraction but their happiness and sorrow are because of inciting 
innerself.” 

FAKIR 

Fakir (jz ) comes from the Arabic word Faqr (,Ai). He is the one who follows the path of 
Faqr. 

FAQR 

Faqr (j 1 ) is the path that leads the seeker of Allah to Divine closeness and vision. 
Prophet Mohammad was blessed with it on the night of Miraj and it is his Sunna. He said: 

Meaning: Faqr is my pride and Faqr is from me. 
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It is worth mentioning that the Holy Prophet never felt pride on anything throughout his 
life other than Faqr. It is a clear sign of its exaltation. 

Only after following this path, the salat of a Muslim becomes Miraj. As narrated in a 
Hadith, “Salat is Miraj for the believer.” 

See chapter ‘Faqr’. 

FAVOUR 

For the Quranic term taufeeq (jcJp): ‘Divine favour’ means the help and strength 

provided by Allah to the seeker to perform a task, cross any spiritual station or succeed in 
a trial. See chapter ‘Divine Favour’. 

FEAR 

Khauf The worry and grief caused by any impending unpleasant incident is called 

fear. Sometimes fear originates because of sins and sometimes because of gnosis of Divine 
majesty. The fear of Allah created because of His gnosis is the desirable and perfect form 
of fear. According to Saints the goblet of Divine love is only presented to the lovers when 
their inwards are matured after passing through the kiln of Allah’s fear. 

See Hope ( Rija ). 

GHANAYAT 

Ghanayat (cJjS) is a Sufi term that refers to self-sufficiency, ultimate contentment 

towards treasures of both the world and the hereafter as well as generosity in bestowing 
these treasures. Details are in chapter ‘Ghanayat’. 

GHARIB 

According to the teachings of Sultan Bahoo Gharib («.</) is such a Fakir (the Universal 
Divine Man) who has negated everything except Allah and there is nothing inside him 
other than Hoo (Js). 
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GNOSIS OF ALLAH 

The Arabic word marifa (2jjjc«) is translated as gnosis of Allah, Divine gnosis or simply 

gnosis. It is a vast term of Sufism that gives a new meaning at every spiritual level. 
Basically it is the knowledge and recognition of Allah which keeps on increasing as the 
lover progresses towards His closeness. It reveals new dimensions at every stage and 
includes Divine vision, knowledge of His Essence and attributes, acquiring the attributes on 
annihilating in Him and finally becoming one with the Essence having ultimate gnosis. 
Since Allah is Infinite, His gnosis is also endless. The invocation and contemplation of 
Ism-e-Allah Zaat is the foundation of gnosis. It can be gained from the inward sources 
like the intuitive and inspired knowledge as well as the outward sources like the spiritually 
effective Sufi teachings and the words of the perfect spiritual guide. 

GREATEST NAME OF ALLAH 

Ism-e-Azam (^1*1^1): It is used for Ism-e-Allah Zaat as all other are attributive names of 

Allah but Ism-e-Allah Zaat is His personal name and includes all Divine attributes as well 
as the Essence, hence is the greatest. 

HOO (ji) 

Hoo (*£) is the Essence of Allah. It is used many times in the Quran for Allah. 


U) UJ U) 

Meaning: He {Hoo Jt) is Allah, besides Whom there is no God. (59:22) 

In Faqr its invocation is the fourth and final stage and is called the king of invocations 
(Sultan-ul-Azkar )• The prior three being Allah (Al), Lillah ( 4 J 0 ) and LaHoo 

(X). 

HOPE 

Rija (U>):There is a Hadith of the Prophet: 
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Meaning: Faith is between fear and hope. 

Shaikh Ahmad Zarruq says, “The peace which originates in the inward because of belief 
in the bounty and mercy of Allah is called hope.” Efforts are compulsory with hope. 
Merely hope without effort is self-deception. Hope is the station where the inward of 
seeker remains calm and hopeful for the mercy of Allah. 

Ibn Ajiba has narrated three levels of hope: 

■ Hope of common people: Common people hope for blissful end and reward from 
Allah in return of their devotions. 

■ Hope of chosen people: Chosen people hope for closeness and consent of Allah. 
They bow themselves in front of Allah’s will in all of their matters. 

■ Hope of blessed people: Blessed people neither seek reward nor heaven rather they 
seek Allah. They only desire Divine vision and His secrets. 

A comparison between fear and hope is as follows: 

Fariduddin Ganjshakar says: 

“Fear of Allah arises due to His attribute of justice while hope belongs to His bounty. 
He is the most beloved in the court of Allah who possesses both.” 

ILM-E-DAWAT 

Persian mystic term ilm-e-dawat (^/jfy is the knowledge and act of communication with 
the sacred souls of Prophets, Mystics and Saints. For details see chapter Tlm-e-Dawat’. 

IMAM 

Imam (^Ul) literally means leader and refers to a spiritual or religious leader. It is also used 
for the person who conducts prayer. 

IMMANENCE 

For the mystic term Tashbih It refers to the Sufi belief that Allah is manifest in the 

entire creation and has thus sustained everything. The Universal Divine Man is His 
perfect manifestation. 


See Transcendence. 
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IMMORTAL WITH ALLAH 

Baqa Billah (kLLlSj): At this station the seeker even crosses the station of ‘annihilation in 
Allah’. He gains immortality with Allah on being attributed with His attributes. At this 
level he is called ‘the Mystic immortal with Allah {Arif Billah ^LLojU)’ and is appointed 
on the throne of Divine guidance and persuasion as the perfect spiritual guide. 

IMPERFECT SEEKER 

Khaam (ft): Imperfect seeker is the one who pledges allegiance to the perfect spiritual 
guide but seeks materialistic world instead of Allah. 

INNERSELF 

Innerself is for the Quranic word an-nafs (gjJLJl) and it has four layers or levels. Each 
layer annihilates and is elevated to the next level upon its purgation. The first layer incites 
man towards sin therefore it is called ‘inciting innerself ( an-nafs al-ammarah 

sjlo’jll). On purification it elevates to the next layer which blames and repents on committing 

sin. It is called ‘repenting innerself ( an-nafs al-lawwamah <cciyi The third layer 

inspires before sin hence the name ‘inspiring innerself {an-nafs al-mulhimah 

Whereas fourth layer is pure of sins and is at peace. It is called ‘innerself at 

peace’ {an-nafs al-mutmainnah 

The innerself is an abode of worldly and heavenly desires and is a veil between Allah and 
His slave. The seeker is blessed with the vision of Allah only when this veil is removed 
on the purgation of innerself. 

The detailed description about innerself has been jotted down in the chapter ‘Innerself. 

INSCRIBING ALLAH’S NAME ON BODY 

The mystic exercise mashq murqoom-e-wajudia /fj ) is translated as the practice 

of inscribing Allah’s name on the body. It is the mystic exercise in which Allah’s name ( 4 I 1 ) 
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is inscribed on the body with index finger in a particular manner. The powerful theophanies 
of Allah’s name purify the soul of the inscriber. However this practice is effective when 
performed after pledging allegiance to the perfect spiritual guide. 

INSPIRATION 

Ilham (dl^l): It descends upon the inward from the spiritual world and can be either 

Divine or satanic. The type of inspiration depends upon the state of inward because if it is 
cleansed by the invocation and contemplation of the Divine names ( Ism-e-Allah Zaat and 
Ism-e-Mohammad) then inspiration is pure. If inward is strayed from the right path and 
engulfed in sensual desires then it is from misleading sources. See chapter ‘Inspiration’. 

INTOXICATION AND FRENZY 

Spiritual intoxication (sukr V) and spiritual frenzy ( masti CT') are the outcome of 

overwhelming spiritual state or a special theophany. Spiritual intoxication is an intense 
passion of the inward which goes beyond the state of frenzy. It arises by invocation and 
contemplation of Ism-e-Allah Zaat or on beholding the Beloved. The seeker remains 
completely lost and absorbed during this state. 

See Sobriety ( suhw ). 

INVOCATION 

Invocation is translated from Quranic term dhikr (Ji) which means to remember Allah 

through repeated recitation of His name. In the Sarwari Qadri order invocation is performed 
with breaths instead of tongue. 

See Contemplation ( tasawur ). 

ISM-E-ALLAH ZAAT 

Ism-e-Allah Zaat (aujT ) is translated literally as ‘the personal name of Allah’. It represents 
the Essence and all the Divine attributes and is His most powerful name. Its invocation 
and contemplation is given by the perfect spiritual guide of Sarwari Qadri order after a 
disciple pledges allegiance. It is the quickest way of closeness to Allah because of its 
miraculous powers. See chapter ‘Ism-e-Allah Zaat’. 
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ISM-E-MOHAMMAD 

It means the name ‘Mohammad’ ) of the Holy Prophet which is comprehensive of all 
his attributive names. In Sarwari Qadri order its contemplation is given for the spiritual 
elevation of the seekers. Sultan Bahoo declares in his books that only that spiritual guide 
is perfect who knows the way of both Ism-e-Allah Zaat and Ism-e-Mohammad. Furthermore 
it is completely up to the perfect and accomplished spiritual guide of the Sarwari Qadri 
order when he decides to grant contemplation of Ism-e-Mohammad to the disciple. He may 
grant Ism-e-Allah Zaat in the beginning and Ism-e-Mohammad after sometime or may grant 
both at the same time. 

Both the Divine names, Ism-e-Allah Zaat and Ism-e-Mohammad have same powers. 
However the alchemy of Ism-e-Mohammad is Divine beauty (jamal ) whereas Ism-e-Allah 
Zaat has both Divine beauty and majesty (jalal ). See chapter ‘Ism-e-Allah Zaat’. 

ISOLATION 

Tafrid (>/ / ): Isolation is the state in which the seeker esoterically becomes alone and 

engrossed in Lordship, however physically lives among people and interacts with them 
like others. Often the terms separation ( tajrid) and isolation ( tafrid) are used together. 
Shahab al-Din Suhrawardi says: 

“Separation is negation of everyone other than Allah and isolation is negation of one’s 
own self.” 

See Separation {tajrid). 

J AMI AT 

Jamiat is a mystic term having multiple meanings. It may refer to spiritual powers, 

stability, peace, accumulation or satisfaction. It is the highest spiritual level whereby all 
the preceding levels accumulate in the being of the seeker. 

KHANQAH 

A place dedicated for gathering of a Sufi order where spiritual training is given under the 
leadership of a spiritual guide. 
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KHARIJI 

Derived from Arabic term Khawarij (bdZ) literally meaning ‘to go out, leave or set 

apart’. This was the first sect that separated itself from the Muslims on the issue of 
caliphate. Anyone who does not love the People of Cloak is considered a kliarijite i.e. 
‘out of Islam’. 

LIGHT 

Light is for Nur written in Arabic as jy. 

Sultan Bahoo says: 

❖ What is Divine light? Divine light that appears from the holy letters of Ism-e-Allah 
Zcicit is a medium to Divine vision and is the destiny of vigilant Saints. (Nur-ul-Huda 
Kalan) 

The light of invocation and contemplation of Ism-e-Allah Zoat converts the seven inner 
parts [innerself ( nafs ), inward ( qalb ), soul ( ruh ), secret ( sir’r ), hidden ( khafi ), concealed 
(i akhfa ) and the core {And)] into the absolute light such that each part radiates light which 
unveils the gnosis. Thus the light of Ism-e-Allah Zaat enables the seeker to behold Allah. 

LORDSHIP 

Translated for the Arabic word Rububiyah (cxoyj). Antonym of ubudiyah (slavehood). It 

is the stage when the seeker of Allah acquires all His attributes perfectly following the 
order given in the Hadith: 

Meaning: Be attributed with the attributes of Allah. 

The seeker attains ultimate closeness to Allah annihilating in Him and becoming one with 
Him. He also acquires the attribute of Lordship. Hence, becomes the Universal Divine 
Man from merely a slave and seeker of Allah. However his slavehood remains there as 
always. One aspect of his personality is slavehood while the other is Lordship. Sometimes 
one aspect dominates sometimes the other. 

LOTE TREE 

The symbolic tree, the uttermost boundary at the end of seventh heaven is called Sidrat al- 
Mnntaha in the Quran. Beyond this boundary no creature can go even Angel Gabriel but 
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the Holy Prophet can. When the Prophet ascended to Allah on the night of Miraj, Gabriel 
said on approaching the boundary that he could not go further as his wings would get 
burned. 

MAJDHUB 

The Persian term Majdhub (w)i") is used for the one who cannot tolerate the effects of 

theophanies and loses his senses. Hence due to the lost and absorbed state, he cannot 
follow sharia properly neither can progress on the spiritual journey. 

The disciples of the perfect and accomplished spiritual guide of Sarwari Qadri order 
never become majdhub. 

MAJESTY 

Ibn Arabi says: 

❖ It is the saying of Allah Almighty that He has created humankind with both His 
Hands. 

In fact, both Hands are the attributes of Divine beauty (jamal JU) and majesty (jalal JlJf). 

Theophanies of these two attributes bear different effects on the inward of a Fakir. The 
attribute of beauty creates peace, tranquillity and jamiat whereas majesty creates 
restlessness for the Beloved. Sultan Bahoo says: 

❖ Fakir has to pass through both stations of Divine beauty and majesty. So he must 
cross them and advance further to get peace and consistency which can only be 
acquired through wisdom and prudence. (Ganj-ul-Asrar) 

See Beauty (jamal). 

MAN OF DIVINE ESSENCE 

I 

Man of Divine Essence ( Sahib-e-Musamma Murshid is the Fakir who has 

annihilated in Allah and become immortal with Him. He is the Universal Divine Man and 
adorns the throne of Divine guidance and persuasion as the perfect spiritual guide. Allah 
appoints him to grant invocation and contemplation of Ism-e-Allah Zaat to His seekers 
leading them on the Divine path. Often the terms ‘man of Divine Essence’ and ‘man of 
recitals’ are used together. Sultan Bahoo says: 
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❖ What is the difference between man of recitals and man of Divine Essence? Man of 
recitals is the spiritual guide who possesses only the invocation of name of Allah 
whereas man of Divine Essence refers to the perfect spiritual guide who is submerged 
in the Divine Essence. Man of recitals holds the status of creation while man of 
Divine Essence is above the level of creation. He holds the status of non-creation. 
Invocation is forbidden for the man of Divine Essence because his physical and 
spiritual being is completely annihilated and he always remains submerged in the 
Divine Essence. (Ain-ul-Faqr) 

❖ The perfect spiritual guide is completely drowned in Divine union while invocation 
means that the reciter is away and separate from Allah. One who possesses the Divine 
Essence does not need to recite the name. (Ain-ul-Faqr) 
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Explanation: The status of man of Divine Essence is eternal where there is no room for 
invocation, reflection or union as he is already one with Allah. At this station seeker 
drowns in Divine Oneness annihilating in Allah, hence the secret is disclosed upon 

him. (Mehak-ul-Faqr Kalan) 

MAN OF RECITALS 

The Persian mystic terms Sahib-e-Dhikr Murshid and Sahib-e-Ism 

Murshid (A/ Al are translated as the man of recitals. They are the imperfect 

spiritual guides who can give the invocation of only a few attributive names of Allah and 
some other recitals to their disciples to solve problems. The status of such a spiritual 
guide is that of general creation and his final limit is the angelic world. He can neither 
himself go beyond it nor elevate his disciples, rather keeps them stuck in the physical 
world. Only the seekers of the world or hereafter come to him. 

MIRAJ 

Arabic word Miraj (z\ j**) means ascension to Allah. The Holy Prophet Mohammad is 

blessed with the ultimate Miraj where he beheld Allah directly without any veil and 
enjoyed absolute union. Through his mediation, the true seekers of Allah are also blessed 
with Miraj according to their respective levels. 


63 


MISKEEN 

According to Sultan Bahoo Miskeen (cr^) is the seeker who eternally remains in the 
company of Allah. The Prophet said: 

(| S^j ifLf j ULlCl* U^'\ ◄ 

Meaning: O Allah! Let me live as a Miskeen, die as a Miskeen and raise me among the 
Masakeen on the doomsday. (Ibn Majah 4126) 


Sultan Bahoo says: 

❖ Spirituality means Oneness but what does Oneness mean? Oneness means that only 
Allah exists. The one who achieves this station ever remains engrossed in Allah. Thus 
he separates himself from everyone other than Allah. No invocation other than shahada 
sustains in his existence. Such exalted are the stations of Miskeen and Gharib Fakir. 

Mehak-ul-Faqr Kalan) 


MOHAMMAD AN ASSEMBLY 

One of the most elevated stages of Faqr is presence in the Mohammadan Assembly 
which is beyond words. In fact it is the truth of certainty and is gained by the invocation 
and contemplation of Ism-e-Allah Zaat provided it is granted by the perfect and 
accomplished spiritual guide. In his writings Sultan Bahoo condemns those who do not 
believe in eternal existence of Prophet Mohammad. See chapter 'Mohammadan 
Assembly’. 

MYSTIC 

There are three levels of Mystics (Arif A): 

■ Mystic (Arif A A): Mystic is the one who remains engrossed in the Divine vision and has 

found eternal presence in the Mohammadan Assembly. He performs all the devotions 
while beholding Allah. 

■ Mystic annihilated in Allah (Arif Allah -dolojL): The seeker who has annihilated in 

the Essence of Allah by negating everyone for Allah. He is at the station of 
annihilation in Allah. 


3 Plural of Miskeen. 
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■ Mystic immortal with Allah (Arif Billah 4LL ojU): After absolute annihilation in 

Allah the seeker becomes immortal with Him and is termed as immortal Mystic or 
the Mystic immortal with Allah. Here the seeker becomes perfect and is appointed at 
the throne of Divine guidance and persuasion. 

OATH OF ALLEGIANCE 

Al-bayah (coco) is the oath of allegiance to a spiritual guide. It is a pact or covenant or 

rite of initiation into a Sufi order. This is in fact a pact between Allah and His slave 
which eternally bonds the spiritual guide with his disciple. When a person becomes a 
disciple, he hands over himself to his spiritual guide in exchange of guidance towards 
Allah. 


OBSESSION 

In Arabic khurtum (^A) which literally means the intoxicating wine of grapes but in 

Faqr it is a thought or belief against sharia, mysticism or Faqr which occupies the mind 
in such a way that terminates all the moral and spiritual values. Sharia and Faqr have 
their respective principles which take the seeker to destination. If anything against these 
principles dominates a person it is called ‘obsession’. 


ONENESS OF ALLAH 


Refers to the basic pillar of Islam Tawhid Believing in it is the prerequisite to 

enter Islam. The shahada ‘There is no God but Allah’ is not only the verbal proclamation 
of Oneness of Allah but a believer’s whole life revolves around it. Its profundity is only 
perceived by the Mystics, that is why the Holy Prophet said: 




Meaning: There are many who recite shahada “There is no God but Allah, Mohammad is 
the Messenger of Allah” verbally but only a few say it sincerely. 


For the Mystics Oneness means that only Allah exists and none else. They are annihilated 
in Oneness to become one with Him and see Oneness of Allah everywhere. Sultan Bahoo 
says: 
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Explanation: At the level of Divine Oneness, there is Oneness of Existence everywhere. If 
you see anything except the Divine Oneness, that is idolatry. (Ain-ul-Faqr) 

Al-Ghazali says about the Oneness of Allah: 

There are four stages of Oneness: 

1. Verbal Oneness: To affirm Oneness by tongue only. It is the way of hypocrites. 

2. Inward Oneness: To verify Oneness through inward. This is the way of the true 
believers. 

3. Unveiled Oneness: To witness Allah unveiled through the Divine light or to observe 
that all the things of the universe are manifestation of the Divine Singularity. This is 
the level of the near ones of Allah. 

4. Experiencing Oneness: To see only the Unity in the whole universe and this is the 
status of the truthful. Abu Bakr Siddiq is the chief of this class. 

It is further discussed in chapter ‘Oneness of Allah’. 

PASSION 

Dard (jvj): It is such a spiritual state of a Divine lover in which the desire to behold Allah 

is intensified to such an extent that it becomes intolerable. In such a state he remains restless 
and finds peace only with Allah. That is why Divine lover is also called ‘pain-stricken’. 

PEOPLE OF CLOAK 

For the Arabic phrase Ahl al-Bayt (c»o JaI) which means ‘People of the Prophet’s house’ and 

refers to the five most sacred personalities; the Holy Prophet himself, his loving daughter 
Fatimah, her husband Ali ibn Abi Talib and their beloved sons Hasan and Husayn. The 
book uses term ‘People of the Cloak’ for them as when verse 33 of sura al-Ahzab 
mentioning the Holy Prophet’s household was revealed, he took them under his cloak and 
recited the said verse. 

PERSUASION 

Talqeen (ca ): The exoteric scholars guide people through religious education, discussions 
and arguments. However in Faqr the perfect spiritual guide enlightens and enlivens the 
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inward of the seeker by his spiritual glance in accordance to the Sunna of the Holy 
Prophet and this is called ‘persuasion’. Perfect spiritual guide purifies the seekers by his 
spiritual glance and guides towards straight path by persuasion as well as with exhortation. 
Difference between education and persuasion is that the former is imparted usually through 
books and lectures while the latter is to inspire the Divine knowledge into the inward. Both 
education and persuasion to a seeker are responsibilities of the perfect spiritual guide. 

PIETY 

Literal meaning of piety ( taqwa i 'jy£) is religiousness and fear of Allah but in reality it is 

an esoteric state of Divine closeness. The more one is close to Allah, the more he is 
pious. Once Prophet Mohammad was asked about piety, he answered while pointing 
towards his chest: 

“Piety is here.” (Muslim 6541) 

Sultan Bahoo says about piety: 

❖ Piety is not related to mystic exercises and devotions as hypocrites and non-believers 
also perform excessive devotions. One has to follow the right path in this regard. 
Mystics follow the path of Divine secret which is unveiled by Ism-e-Allah Zaat and 
piety is in the core of Ism-e-Allah Zaat. The reality is that one cannot achieve piety 
and have access to the Mohammadan Assembly without contemplation of Ism-e- 
Allah Zaat no matter his head bleeds while performing devotions. 

1/ ;i yZ 
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Explanation: O Bahoo! For Allah’s sake show us the path of piety. As piety without 
pretence takes one towards Allah. 

lu ✓ 

Whoever achieved the levels of piety, it was through Ism-e-Allah Zaat. Name -dot 

U! 

(Allah) includes four Divine names. Firstly name <dbl (Allah) itself, whose invocation 
is the most gracious. When I (Alif) of ZiS\ (Allah) is separated, it becomes 
(. Lillah ). The invocation of «Jj ( Lillah ) is the Divine beneficence. When first J 
(.Laam ) of 4 J 0 ( Lillah ) is separated, it becomes ( LaHoo ). The invocation of a) 
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C LaHoo ) is the Divine blessing. When second J ( Laam ) of aJ ( LaHoo ) is separated 

it becomes yb(Hoo ) and invocation of (Hoo) is the Divine favour. Hence Allah 
says: 


(r:ra4)>}ia^ ◄ 


9 

Meaning: None is worthy of worship but He (ji). (2:255) 

Seek only Allah, everything other than Allah is lust. (Mehak-ul-Faqr Kalan) 


PRESENCE 


‘Divine presence’ is translation of mystic term Huzoori (<It is the presence of soul 


and inward of the seeker before Allah specifically during prayers and generally all the 
time. Divine presence is gained by the invocation and contemplation of Ism-e-Allah Zcicit. 
See chapter ‘Divine Presence’. 


PREVALENCE 


When state of ecstasy becomes perpetual, it is called ‘spiritual prevalence’ (ghalbah A). 
See Ecstasy ( wajd ). 

A comparison of ecstasy and prevalence is as follows: 

During ecstasy the theophany appears like lightning and disappears immediately whereas 
during spiritual prevalence the theophany keeps appearing perpetually. Though the seeker 
is unable to recognize this spiritual state. Ecstasy is temporary state whereas spiritual 
prevalence is permanent theophany which provides strength to guard the Divine secrets. 


PROPHETHOOD AND SAINTHOOD 


Sultan Bahoo has narrated a Hadith of the Prophet in his books: 



◄ 


Meaning: Sainthood is more exalted than Prophethood. 

After reading this Hadith it comes into mind that Saints are superior to Prophets but 
this is absolutely a wrong connotation. It must be crystal clear that Prophets are superior 
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to all mankind. No Saint can reach the status of a Prophet come what may. Sultan Bahoo 
says in Mehak-ul-Faqr Kalan: 

❖ No one can reach the station of Prophethood other than Prophets. 

The exegesis of aforementioned Hadith is that Prophets were chosen from the group of 
Saints so they were initially Saints. If any Prophet had not been a Saint then he would not 
have been the Prophet. Therefore the essence of Hadith is that sainthood is the origin of 
Prophethood. Shaikh al-Akbar Mohiyuddin ibn Arabi explains the Hadith as: 

❖ All Saints are not Messengers or Prophets but all Messengers and Prophets are Saints. 

(Fusus al-Hikam) 

❖ When it is said that ‘Sainthood is more exalted than Prophethood’ then of course it does 
not mean that a Saint is superior to a Prophet. Rather it has entirely a different 
interpretation. It means that the Prophet is perfect in his sainthood as his sainthood led 
to his Prophethood or it is the origin of Prophethood. In other words the sainthood of 
a Prophet is more exalted and prior to his own Prophethood. (Fusus al-Hikam) 

RAFIDHI 

The Arabic word Raficlhi (\j e> U) literally means ‘rejectors’ or ‘those who refuse’. It is a 
sect which does not love the sacred Companions. 

REFLECTION 

Refers to the mystic term fikr (J*). It is the power of thought and cognition which is one 
of the means to obtain the gnosis of Allah. 

RENUNCIATION 

Turk (Uy): Renunciation means to renounce everything which distracts the seeker from 

Allah. It does not mean to abandon world exoterically but it refers to renounce it only 
esoterically. A seeker may have the wealth and worldly relations but they must not become 
a veil between him and Allah. The bottom line is that one should not have love of the 
world in his inward. 

SAINT 

Saint is translated from Wall (S’)- Plural is Auliya (LA). It literally means friend of Allah. 
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SALAWAT 


Muslims invoke blessings, peace and salutations upon their beloved Prophet Mohammad 
through different beautiful words, all of which are a form of Salawat. Allah and angels 
also send blessings upon Prophet Mohammad as mentioned in Quran: 


u. , l p ' p' tS l 
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Meaning: Surely Allah and (all) His angels send blessings and greetings on the Holy 
Prophet. O believers! Invoke blessings on him and salute him with a worthy salutation of 
peace abundantly (and fervently). (33:56) 


Salawat used in this book is sall’Allahu alayhi wa’alihi wasallam which means ‘Peace 
and salutations upon him and his progeny. ’ 


SARWARI QADRI ORDER 

The Sarwari Qadri order is named so because Sarwari means to pledge allegiance to 
Prophet Mohammad who is the chief ( Sarwar) of the universe and Qadri means to follow 
the path of Shaikh Abdul Qadir Jilani. Sultan Bahoo says: 

❖ Sarwari Qadri is actually the one who pledges allegiance to Prophet Mohammad. All 
the evils are removed from him and he is blessed with Divine favour to adopt the 
Mohammadan sharia. (Mehak-ul-Faqr Kalan) 

It must be clarified that Sarwari Qadri order is the purest form of Qadri order and is not 
simply an offshoot. Moreover this order has changed its name many times in the past. For 
complete history and detail see chapter ‘Sarwari Qadri Order’. 


SATANIC WHISPERER 

Satanic whisperer ( khannas \J&) is a hidden attacker. Allah says in sura an-Naas : 




ul UJ ^ U) 
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Meaning: Beseech, “I seek refuge with the Lord of (the whole of) mankind, Who is the 
King of (all) mankind, Who is the God of the (whole) human race, from the evil of the 
satanic whisperer who hides himself withdrawing (from the influence of Allah’s 
invocation), who whispers into the inwards of mankind, whether he (the whispering 
Satan) comes from the jinn or mankind.” (114:1-6) 
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There is a Hadith of the Prophet: 

“Satan appearing in the form of man is more dangerous than Satan in the appearance of 
jinn.” 

Satanic whisper is an evil thought that arises in the inward. There are two doors of 
inward, upper door is connected to the body and lower door is connected to the soul. 
Satan sits on these two doors making a web like spider and whispers in the inward. 
Satanic whisperer is like a python which has poisoned spikes on its tail. Through these 
spikes he puts venomous thoughts in the inward and darkens it. Satanic whisperer becomes 
weak with invocation and contemplation of Ism-e-Allah Zcicit and thus the inward is purified. 
The negligence in invocation and contemplation of Ism-e-AUah Zaat reinforces satanic 
whisperer and its harmful effect increases manifold. There are many kinds of satanic 
whispers but the most dangerous attack on the path of Faqr is creating mistrust about the 
perfect spiritual guide. Mostly Satan whispers evil to lead the seeker against the spiritual 
guide. 

It is narrated in sura an-Naas and the Hadith that devil can be a jinn or a human being. 
Name of the jinn who refused to prostrate before Prophet Adam and was rejected and 
accursed is Satan ( Iblis ). He is the absolute representation of depravity and inciting 
innerself. He misleads human beings by means of the innerself. Other devils are his 
progeny. They were born when Satan took control over inciting innerself and then married 
the evil lust of innerself in the world of bestial qualities. Human devil is more dangerous 
than the jinn. Devil has ninety-nine appearances and every appearance has infinite 
dimensions. It requires a vast description to explain all appearances. Here only seven 
appearances will be discussed which are the origin of all appearances. When Satan uses a 
person or a group of people as the display of any of his appearances, they become his 
agents in the guise of humans and mislead others. The Hadith is about them. 

First Appearance: Satan manifests in infidels and the polytheists and persuades them to 
worship other than Allah. 

Second Appearance: Satan appears as the lust and pleasures of this world. In this 
appearance he deceives common Muslims. Initially he traps them in the pleasures of lust 
and bestial desires which attract the darker side of human nature. Satan makes them blind 
esoterically, consequently they drown in worldly lust forever and become the agent of 
Satan. 

Third Appearance: In this appearance Satan tricks pious people. He presents their virtuous 
deeds adorned in front of them and instigates narcissism. They fall prey to it and become 
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arrogant and do not listen to advices anymore. It is described in detail in the chapter 
‘Human Evils and Sins’. 

Fourth Appearance: As deeds are judged by intentions, in this appearance Satan pollutes 
intentions, especially of the actions which are done for Allah and poisons them with 
pretence. He uses this appearance to entrap the pious and virtuous. Satan whispers them 
to exhibit their virtuous deeds in front of others so that people may be attracted towards 
the right path and start following them. In this way Satan gradually changes their pure 
intentions into evil and misleads them from straight path. Pretence has been discussed in 
detail in the chapter ‘Pretence’. 

Fifth Appearance: It is the knowledge of Satan which was his fatal flaw. It is very 
difficult to save oneself from this appearance. Satan misleads scholars with this tactic. It 
is far easier for Satan to mislead scholars than illiterates. Satan confesses that it is easy 
for him to lead thousands of scholars astray as compared to an illiterate. The prominent 
example is of sectarianism. Every sect is founded by some religious scholar. 

Sixth Appearance: Satan attacks the sincere seekers with this appearance. He makes them 
lazy and discourages them leading to negligence. 

Seventh Appearance: In this appearance Satan attacks the truthful, Saints and Mystics 
except those who are safeguarded by Allah Himself. Eovers of Allah fully identify the 
tricks of Satan so they remain unharmed. Rather recognizing the satanic tricks makes them 
progress swiftly on spiritual path. 

Satan comes to every pious and sinner at the time of death to mislead. 

Satan has following weapons: 

■ Negligence is the sword of Satan (It is described in chapter titled ‘Human Evils and 
Sins’) 

■ Lust is the arrow of Satan (It is also described in ‘Human Evils and Sins’) 

■ Appetite for power is the fort of Satan 

■ Ignorance is his ride 

■ Fun and sport, materialistic pleasures, wine, debauch and needless talk are his armaments 

■ Women are his force and he does not have better weapon than women 

There are specific times and circumstances when Satan attacks more than usual and 
chances of his success relatively increase. For example at night, during anger, quarrels 
and while putting false accusation. It is important to mention that neither Satan restricts 
himself to single approach to entrap others nor instigates people towards a particular sin 
repeatedly. Rather he allures people with different approaches. When he fails to incite 
someone for a sin then he attracts him towards a different sin, if he fails in second attempt he 
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provokes towards some other sin. In this way Satan keeps trying to trap a person 
throughout his life until death. The sole purpose of Satan is to mislead mankind by any 
means and to involve them in sin no matter whatever the sin is. 

Remember! The inciting innerself attacks secretly. It is so stubborn that it never leaves its 
pleasures and desires. It ultimately compels the person to taste that pleasure. As the 
reality of innerself is not evil therefore after facing successive failures it repents, hence its 
reformation starts by the light of righteousness. But Satan (either human or jinn) is not 
destined to righteousness. 

SEPARATION 

Separation ( tcijrid >yf) is the stage where the seeker becomes separated from each and 

everything by crossing all the spiritual stations. He gains salvation from Satan and 
innerself and achieves the station of Divine presence. Being successful in the court of 
Allah, he attains the state of peaceful innerself. Satan has no access to this level. 

See Isolation ( tafrid ). 

SHRINE CARETAKER 

Sajjada Nashin (U~ is responsible for all the matters related to the shrine of a Saint. 

Mostly he is son of the Saint because as per inheritance laws of Pakistan shrine of a Saint 
is inherited by his son. He may or may not be a Saint himself. Usually he is misunderstood 
as the spiritual successor of the Saint. However there is a great difference between the 
spiritual successor and shrine caretaker. Spiritual successor inherits spiritual treasures 
while a shrine caretaker inherits material assets. It does not mean that sons of a Saint are 
not capable of sainthood. A few have reached sainthood in the Scirwari Qadri order. One 
example is of Shaikh Abdul Qadir Jilani’s son, Shaikh Sayyid Abdul Razzaq Jilani who 
is the sixteenth guide in Sarwari Qadri order. See chapter ‘The Perfect Spiritual Guide’. 

SIX SUBTLETIES 

Six subtleties {al-lataif as-sitta have gained importance in the contemporary 

age. Some mystic ways are very specific to awake them by the strikes of different 
invocations on different points of body. These subtleties are: 


1) The innerself (nafs 
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2) The inward (qalb^Jj) 

3) The soul {nth nj) 

4) The secret {sir’r^J) 

5) The hidden (khafi JJ-) 

6) The concealed {akhfa Aii) 

According to the Saints of Naqshbcindi order, there are certain spots in human body which 
are specific in their effect and colour. They suggest numerous mystic exercises to enlighten 
them. In Naqshbandi order the enlightenment of all six subtleties is called as the ‘sultan 
of invocations’. However Sultan Bahoo has not mentioned them in detail in his books, 
neither has he pointed out their colour or location in the body nor he discusses any mystic 
exercise or invocation to enlighten them. 

In Sarw’ari Qadri order, pledging allegiance to the perfect spiritual guide and invocation 

of Hoo (yt>) through breath, contemplation of Ism-e-Allah Zaat and inscribing Allah's 

name on the body under his supervision are sufficient to enlighten them. According to Sultan 

Bahoo invocation of Hoo (J*) is the ‘sultan of invocations’. By the grace of Allah and 

attention of the perfect spiritual guide the contemplation and invocation gradually shift 
from one subtlety to the other. Ultimately the seeker is stationed at the level of the 
Universal Divine Man. Sultan Bahoo says: 

❖ The seeker is stationed at the level of the Universal Divine Man when his innerself, 
inward, soul and secret become one. (Aqal-e-Baydar) 

SLAVEHOOD 

Slavehood is literal translation of word ubudiyah (coj^). This slavery is specific to Allah 

only where a believer accepts Him without making partners and with no objections upon 
His will and commandments. When a true seeker becomes the Universal Divine Man, he 
is a slave of Allah outwardly but in reality he is the Divine Essence. 


74 


SLAVE OF ALLAH 

Slave of Allah is the literal meaning of the Arabic word abd (o~*). It should not be 


confused with generally understood concept on slavery. This slave is the one who is forever 
obedient to Allah and worships Him solely. 

SOBRIETY 

Sobriety {sukw ^e) is coming out of the state of spiritual intoxication and frenzy. 


See Intoxication ( sukr ) and Frenzy ( mcisti ). 

A comparison between them is as under: 

Shaikh Wasti says that the ecstasy has four stations: 

■ Station of search 

■ Station of astonishment 

■ Intoxication and frenzy 

■ Sobriety 

It can be explained with an example. There is an individual who gets information about 
the ocean from someone. Then he moves towards the ocean. He enters it and is surrounded 
by waves. According to this example, till the time the individual feels presence of waves 
(or is affected by spiritual states), he is at the station of intoxication. There comes a time 
when he does not get influenced by waves (or states) although he is still in the ocean. 
This is the station of‘sobriety’. 

Spiritual intoxication and frenzy are blessed to men of inward while sobriety is the state 
of those who witness hidden realities during intoxication and frenzy but remain poised. 


SOUL 


Allah says in the Quran: 




Meaning: And they (the disbelievers) ask you about the soul. Say, “The soul is from my 
Lord’s command, and you have been given but a very little knowledge.” (17:85) 


The word knowledge in this verse has been used in general. It is not specific for the 
knowledge of soul rather it is about all kinds of knowledge with which the Holy Prophet 
was blessed. It is the soul which makes the body alive and death occurs when soul leaves 
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the body. Hence soul is the real life. Every living thing has soul. The soul of animals is 
superior to the soul of plants and the soul of human beings is superior to the soul of 
animals. The soul of human being possesses following different states: 


■ Divine soul ( ar-ruh al-qudsi rjj ): Allah manifested this soul in the realm of 

Divinity ( alam al-LciHoot) in the most beautiful form. This soul is the secret of Allah 
as He says, “Man is My secret and I am his secret.” The Holy Prophet indicates 
towards the same in the Hadith: 

“1 am from the light of Allah and all the creation is from my light.” 

This soul is the special command of Allah. It was not created with Divine command 
‘Be’ thus it is not a creature. It is the same soul which was breathed into Prophet 
Adam and angels prostrated it. It is not affected by the imperfections of creatures. This 
is the very soul which is the medium to Divine vision. Allah says: 




Meaning: And breathe My Soul into him. (15:29) 


Meaning: So whichever direction you turn to, there is Divine Countenance. (2:115) 

* 

Meaning: And there is for everyone a countenance; he turns to the same. (2:148) 


In verse 115 and 148 of sura al-Baqarah, word ‘countenance’ (k»3) denotes the same 

soul which is present in everything. That is why it is called Divine soul, soul of the 
souls, Divine secret and Essence. This is the Divine Trust and the most exalted soul. 
Exalted soul is the Essence of Allah, so no one can understand the reality of this soul 
but Allah. Divine soul adorns the dress of respective realm wherever it is descended. 

■ The kingly soul ( ar-ruh as-sultani jlkJ—rjj): Divine soul is descended to the realm of 

power (i alam al-jabarut ) where it is cladded in the dress of this realm and is called the 
‘kingly soul’. 

■ The celestial soul ( ar-ruh an-nuranij Ijy^-jjor ar-ruh ar-ruhani jUjjpj): Afterwards the 
kingly soul is descended to the realm of angels {alam al-malakut ) where it is covered 
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in the dress of this realm and is called ‘the celestial soul’. It is kept safe until its 
descent to the physical world. Unveiling, inspiration and true dreams belong to this 
world. 

■ Soul directly related to the physical body or bestial soul (, ar-ruh al-jismani 

or ar-ruh al-hewani Jl^> ru)' The celestial soul is descended to the physical world 

(alam an-nasut ) where it wears the dress of this realm and is called the soul directly 
related to the physical body or bestial soul. Furthermore a dress made up of four 
elements (body) is prepared for this soul in order to protect it in the physical world. 
Afterwards this soul is breathed into the body. This soul consists of two levels: 

a. Bestial soul is created from essence of four elements after various transformations so 
that it can easily permeate the body of four elements. It enables the body to accept life 
and creates movement in the body. It is present in flesh and bones like the fire in 
coal. The Divine soul is connected to the body through bestial soul. The body 
becomes dead when this soul leaves it. This relation can be exemplified by a tree 
whose roots have been cut, hence it becomes dry and dies. Heart, brain and liver are 
the base of this soul. Medical science has access to this soul only that is why it is also 
called coiporeal soul. Science neither has knowledge about other souls nor access 

b. Soul directly related to the physical body is an additional cover on the bestial soul. A 
reflection of the light of Allah is cast on this soul. It can also be said that the Omniscient 
sheds the theophany of knowledge upon the sperm which then completes the creation 
of human being in the womb of a mother. That is why it is also called the human 
soul. 

Success is to ascend to the realm of Divinity travelling through all the realms and reach 

the Divine soul to have vision of Allah. Shaikh Abdul Qadir Jilani says in his book Sirr 

al-Asrar: 

❖ Allah manifested Divine soul in the realm of Divinity in the most beautiful form. At 
the same time He intended to descend human being to the physical world according 
to verse 5 of sura at-Tin : 


(^6! 6) £^8^(3JLil ^ 

Meaning: Then We returned him to the lowest of the low. ( 95 : 5 ) 

Human was descended to the lowest of the low so that alienation from his origin 
(realm of Divinity) may create in him the passion of Divine love. Due to dominance 
of this passion he would struggle for closeness of Allah. As a result he would be 
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exalted to the great station of truthfulness. This is the station of Prophets and Saints. 
Divine soul is descended to the realm of power with the seed of Oneness ( Ism-e- 
Allah Zaat). Then it is descended to the angelic realm where it wears the dress of this 
world and is kept safe till its descent to the physical world. Then soul is descended to 
the physical world where dress made of four elements is prepared for it. This dress 
safeguards the subtle soul in the physical world. 

■ Real soul is the Divine soul. 

■ As per the dress of realm of power it is named as the kingly soul. 

■ As per the dress of realm of angels it is named as celestial soul. 

■ As per the dress of physical world it is named as bestial soul or soul directly 

related to the physical body. (Sirr al-Asrar) 

Success of human being lies in reaching the realm of Divinity (real homeland) by 
crossing all realms and stations. 

Ibn Arabi narrates as follows: 

❖ Exoteric self of a person is his body whereas esoteric self is soul. Soul and body are 
different entities although human being is singular. Therefore human being is a 
combination of two opposite components. It is clear that whichever component 
dominates the other, the attributes of that component prevail in human being and 
suppress the attributes of other component. If body is fed and soul is ignored, then the 
soul becomes weak and body strong. Consequently animalistic attributes overcome 
the qualities of soul. Likewise when soul is nourished (with Ism-e-Allah Zaat), the 
attributes of soul prevail in the existence of human being. (Fusus al-Hikam) 

❖ True religion is the name of supremacy of soul over body. (Fusus al-Hikam) 

The only way to reach realm of Divinity is invocation and contemplation of Ism-e-Allah 
Zaat provided it is gained from the perfect spiritual guide. As Iqbal says: 

^ J/v i f\ (J/U /U> <lJ 

lS l tv (J- si (JI i Jh 

Explanation: O the bird of realm of Divinity! Death is better than to opt for such an 
invocation which does not provide you the required spiritual sustenance and prevents you 
from reaching your homeland. (Bal-e-Jibril) 
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SPIRITUAL GLANCE 

Refers to the Sufi term nigah (st) which is the powerful glance of the perfect spiritual 
guide with which he can change the inward states. 

SPIRITUAL GUIDE 

Murshid (Js/), Shaikh (Q) and Pir (&): Used for both perfect and imperfect spiritual 
guide. 

THE PERFECT SPIRITUAL GUIDE (i/f JYA/): Shortened from the perfect and 

accomplished spiritual guide. He is the leader of the spiritual order and the one who 
adorns the throne of Divine guidance and persuasion. He grants his disciples sultan of 
invocations Hoo, contemplation of Ism-e-Allah Zaat and Ism-e-Mohammad along with 
the method to inscribe Allah’s name on the body with finger. He is the embodiment of 
the Divine Essence and all His attributes. The bond with the spiritual guide and having 
faith in him is of utmost importance. It is impossible to walk the path of Sufism without a 
spiritual guide nor is such an example found in history. Without him one cannot even 
trace the fragrance of Faqr. A propaganda of contemporary age is that the spiritual guide 
who is perfect and accomplished no longer exists. Sultan Bahoo says in this regard: 

❖ Most of the scholars deprave the common Muslims by saying that there are no Saints 
and true spiritual guides in this age who are capable to give the Divine guidance so 
one should use the medium of knowledge and the books of religion as the spiritual 
guide. What they say is absolutely false. Knowledge is just the light of the path while 
spiritual guide is like the custodian and companion of the path who saves the seeker 
from the trap of inciting innerself, Satan and distractions of life. (Kaleed-ul-Tauheed 
Kalan) 

IMPERFECT SPIRITUAL GUIDE: Fake and imperfect spiritual guides have defamed 
Sufis by disguising like them for merely selfish purposes to gain worldly wealth, fame 
and respect. These pseudo guides should be avoided at any cost as they lead the seeker 
far away from Allah instead of taking towards Him. Sign of imperfect guides as told by 
Sultan Bahoo is that they keep their disciples involved in exoteric worships and lengthy 
recitals. 

See chapter ‘The Perfect Spiritual Guide’. 
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SPIRITUAL SIGHT 

Refers to the mystic term ncizar (/^) which is specific for the effective sight of the perfect 

spiritual guide with which he cleanses and purifies the soul and inward of his disciples as 
well as imparts the inner knowledge. 

STABILITY 

Spiritual stability (tamkin ) is a permanent spiritual station unlike spiritual transformation. 

Spiritual stability means that the seeker has permanently achieved a particular spiritual 
station and is not dominated by variegation of states. 

See Transformation ( talwin ). 

STAGES 

Maqamat (^&): It refers to the different spiritual stages and ranks on the path of Faqr. 
Sultan Bahoo says: 

❖ Perseverance is better than elevated stages and miracles. (Ain-ul-Faqr) 

STATES 

The spiritual guide overwhelms the inward of a seeker with different esoteric conditions 
by his spiritual attention or invocation and contemplation of Ism-e-Allah Zoat. Such 

conditions are called spiritual states (Ahwal Jlid). These are temporary and keep changing. 

STATION 

Contrary to the spiritual states, spiritual station (,maqam f l?*) is the point where spiritual 

state becomes permanent. For example at initial stage, the seeker temporarily experiences 
annihilation but immediately reverts to normal. It is the spiritual state of annihilation. If 
the state of annihilation becomes perpetual and seeker’s humanly attributes are annihilated 
fully then he has achieved the station of annihilation. 

STATION OF NO STATION 

Station of no station comes from the Arabic term la-makan (o&*9). It refers to the 
universe of Command which consists of realm of Incomparable and Unknowable, realm 
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of First Manifestation and the realm of Divinity. These are the stations beyond time and 
space. 

See ‘Sufi cosmology’. 

STATION OF SPIRITUAL SUBSTITUTION 

Refers to mystic term martbah naem-ul-badul (JA f ~r/)• Sultan Bahoo says in his 
books, “Spiritual guide grants his seeker the station of spiritual substitution.” 

It means that the spiritual guide changes the nature of his seeker. Although it is said that 
nature cannot be changed but in Faqr it is verily possible. First of all the esoteric self of a 
seeker is spiritually groomed and the ‘esoteric self is actually the ‘nature’ of the seeker. 
Spiritual guide purifies the seeker from all evils and enlightens him with desirable 
attributes by invocation and contemplation of Ism-e-Allah Zaat. It is the first level of 
spiritual substitution. The final level is that the entities of spiritual guide and seeker 
become one. A spiritual guide has three kinds of descendants. 

Biological descendants: As the term explains these descendants are biologically related to 
the spiritual guide. 

Spiritual descendants: They are the seekers whose inward follows their spiritual guide’s 
inward and eventually become like him but according to the level at which each seeker is 
stationed. They gain blessing of Faqr in accordance to their desire. They are called the 
spiritual descendants. 

Superior Spiritual Successor: He is only one. He is the perfect seeker who reaches ultimate 
spiritual level by following his spiritual guide and gains oneness with him. It is the actual 
level of spiritual substitution where the spiritual guide substitutes the seeker’s personality 
with his own. At this station the spiritual guide becomes the essence of the seeker. 

The spiritual guide of Bulleh Shah was Arain by caste and he himself was Sayyid. On 
reaching the station of oneness with his spiritual guide Bulleh Shah uttered: 

0^/ CF AF (JfV ijc? 

tjlrl 0&& (jA" JA £ 

Explanation: Whoever calls me Sayyid, may he be damned to hell and whoever calls me 
Arain, be blessed with heaven. 

Sultan Bahoo narrates about this station: 
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f (Jl/ a? dxF J <tM t—f Jj & £/ 

9. 9, f 

f jiH J J ':t J ju J? u%> utf u^i 

Explanation: If you want to gain oneness and union with Allah then you must serve your 
spiritual guide and follow him esoterically and exoterically. When a spiritual guide blesses 
his seekers, all sincere seekers who are like buds, bloom into flowers having fragrance of 
Oneness of Allah (reach their respective destination). These are spiritual descendants. 
Among them there is the most special seeker who is distinguished from all others like a 
tulip. It is such a flower which grows only upwards and does not stoop towards the soil. 
That seeker is the exact manifestation of his spiritual guide and is distinct in the knowledge 
of Oneness which makes him prominent among all seekers. In other words he is the 
superior spiritual successor. 

It is also pointed out in the Hadith: 


Meaning: Whoever follows my path, is my descendant. 


(J'" 6 ' 
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STATIONS OR LEVELS OF SPIRITUALITY 

The four stations or levels are: 

STATION OF SHARIA: Station of sharia is in the physical world from where the 

seeker’s soul starts its journey following the Islamic law purely for the sake of Allah and 
with the special help of the spiritual guide who develops the seeker’s insight. 

STATION OF MYSTICISM: The second station of soul's ascension is called tariqa 

and it is in the angelic realm. The soul is purified by the perfect spiritual guide and travels 
towards the next station. 

STATION OF REAFITY: It is the third station in ascending order of the soul’s journey 
of Faqr after being purified and covering the preceding two stations, sharia and mysticism, 
by the guidance of perfect spiritual guide. It is in the realm of power and is called haqiqa 


() . 
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STATION OF GNOSIS: It is the fourth station of soul’s ascension and is called marifa 
This station is in the realm of Divinity, the true homeland of the soul from where 
it progresses towards Divine Unity by the total attention of the spiritual guide. 

The Holy Prophet said about these four levels, “My words are sharia, my actions are 
mysticism (tariqa), my inward states are reality ( haqiqa ) and my secrets are the gnosis 
(marifa)” 

STRAIGHT PATH 

The Quranic term Sirat-e-Mustaqeem W ja) means the straight path, right path or 

righteous path. The first sura of Quran al-Fatihah defines the straight path as the path of 
those special men of Allah upon whom He bestowed His favour. It is the path which leads 
directly to Allah. 

SPIRITUAL SUCCESSOR 

There are two types of successors: 

SUPERIOR SPIRITUAL SUCCESSOR ( al-khalifa al-akbar He is the supreme 

successor to the Sarwari Qadri order. He is the reflection of not only all the attributes of 
Allah but also represents the Essence. This term should not be confused with ‘shrine 
caretaker’ who is the son of a Saint only but superior or supreme spiritual successor may 
or may not be the son. 

JUNIOR SPIRITUAL SUCCESSORS (al-khalifa al-asghar jjUjUliLi): Junior spiritual 

successors are chosen by the perfect and accomplished spiritual guide who trains them 
spiritually and after blessing them with one or more of his attributes appoints at different 
places to guide people. 

Superior successor, junior successors and shrine caretaker are discussed in detail in chapter 
‘The Perfect Spiritual Guide’. 

SUFI COSMOLOGY 

The Sufis have described six realms of Divine descent or soul’s ascension to Allah. In 
descending order they are as follows; 

a) REALM OF INCOMPARABLE AND UNKNOWABLE 
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Arabic alam al-HciHooiyat (cu^U^L): It is the first realm in Sufi cosmology where 
the Divine Essence is in transcendent form. Simply to understand, here the Essence is 
called Hoo. It is also called alam al-Ahadiyah (co^IpjU), the realm of Transcendent 
Unity. 

b) REALM OF FIRST MANIFESTATION 

Arabic alam al-YaHoot (C^L jL): It is the second realm in Sufi cosmology. Here 
the Mohammadan light manifested for the very first time from the transcendent Divine 
light. It is also called alam al-Wahdah the realm of Divine Solitude. 

c) REALM OF DIVINITY 

Arabic alam al-LaHoot (G^jjU): It is the third realm. Here the Mohammadan light 

manifested in the form of Divine soul ( ar-ruh al-qudsi j-Ys rsS) which is the essence 

and origin of ah human souls. When soul ascends to this realm, it is blessed with the 
Divine vision which is impossible in lower realms. It is also called alam al- 

Wahidiyah (cj^»b|jU), the realm of Divine Uniqueness. 

These three realms are collectively called the universe of Command (alam al-Amr 
|jU). 

d) REALM OF POWER 

Arabic alam al-jabarut jjU): It is the fourth one. It is the realm of 

manifestation of all human souls from the Divine soul. Here the soul is without any 
form. It is also called alam al-arwah (HjjljjL), the realm of souls. 

e) ANGELIC REALM 

In Arabic it is alam al-malakut (GpGc jjU). Here souls manifest in intangible 
symbolic forms. Dreams are related to this world. It is also called alam al-mithal 
the realm of metaphorical forms. 

f) THE PHYSICAL WORLD/ REALM OF BODIES 

Alam an-nasut (G^b jjU) or alam al-ajsam C«L->! (JU): It refers to the material 
universe which is the last in Sufi cosmology. 
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The last three realms are collectively called universe of creation (alam al-khalq jL. 
jUJI). 

The steps of Sufi cosmology or Divine descent in books Tohfa Mursala Sharif and Fusus 
al-Hikam 4 5 are: (1) Realm of Incomparable and Unknowable (2) Realm of First 
Manifestation (3) Realm of Divinity (4) The realm of power (5) The angelic realm (6) 
The physical world. Whereas Sultan Bahoo in Risala Roolii Sliarif has placed ‘angelic 
realm (Malakutf at fourth and ‘realm of power (J aha rut)' at fifth. The difference 
between the two is that of Divine descent and ascension. 

SUFI HIERARCHY 

Nizam-e-takwin (c/r (fltf): Whatsoever is present in exoteric world is the reflection of 

esoteric world. It is proven according to Sufism that there is a spiritual system which is run 
by the chosen slaves of Allah. Whatsoever happens in this world is just the implementation 
of decisions taken in the spiritual world. Sultan Bahoo has not given much detail in his 
books but he gives some hints about this system which are discussed below: 

■ The incident of Khidr and Prophet Moses has been narrated in sura al-Kahf. Sultan 
Bahoo calls Khidr the representative of esoteric world and Moses the representative 
of exoteric world. 

■ Sultan Bahoo has narrated a Hadith in Ain-ul-Faqr and other books in which there is 
a reference of forty Abdals, twenty-two remain present in Syria and eighteen in Iraq. 

■ In some of his books he also mentions a Hadith related by Abdullah ibn Masud in 
which the Prophet said, “There are three hundred slaves of Allah whose inwards are 
like Prophet Adam, forty whose inwards are like Prophet Moses and seven whose 
inwards are like Prophet Abraham. Further there are five slaves whose inwards are 
like Angel Gabriel, three whose inwards are like Angel Michael and there is only one 
slave whose inward is like that of Angel Raphael.” 

Total strength becomes three hundred and fifty-six. Sultan Bahoo has also discussed the 
system of esoteric world in detail in his book Mehak-ul-Faqr Kalan. He writes: 


4 Book by Shaikh Abu Saeed Mubarak Makhzoomi 

5 Book by Ibn Arabi 
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❖ In Manafah Anas ibn Malik relates that the Prophet said, “There will always be forty 
Abdals in my umma, twenty-two in Syria and eighteen in Iraq. When an Abdal dies, a 
new one is appointed. This will continue till the doomsday.” 

The strength of Abdals will not be lessened than forty in any case. They all will die 
just before the Judgment Day. Alongside there is a hierarchy of three hundred and 
fifty six Saints who are always present in the world. It includes three hundred Abtals, 
forty Abdals, seven Sayaah, five Autad, three Qutb and one Ghawth ( Qutb-ul-Aqtab ). 
This strength of Saints is never decreased rather it is increased in case of calamities. 
There are three hundred Saints who are known as Abtal (the refuters) as they have 
refuted the path of lust and evil. Then there are forty Saints who are called Abdals 
(the changed ones) as they have changed their undesirable traits into desirable ones. 
Sayaah (the travellers) are seven in number and they keep travelling in different areas 
to help the people in trouble according to the will of Allah. No one from the above 
mentioned three hundred and forty seven is appointed on the throne of Divine 
guidance and persuasion. There are nine more Saints who are appointed on the throne 
of Divine guidance and persuasion. They are annihilated in Allah because of excessive 
theophanies of Divine Essence and attributes. Allah appoints them for the guidance of 
the imperfect and keeps testing them due to which their status keeps changing. First 
five are called Autad (the pegs), three are al-Qutb (the spiritual pivot) and the top 
most is called Qutb-ul-Aqtab (the universal pivot) and he is the heir of the Prophet. 

SUFI TRANSCRIPT 

The Arabic word malfuzat (oU^ii-c) means collection of the sayings of Saints gathered 

and recorded by his disciples. It may also include all other kinds of information about the 

Saint. 

SULTAN OF INVOCATIONS, HOO * 

It is called Sultan-ul-Azkar (Ai^lc^-A and is the final stage of invocation of Ism-e-Allah 

Zaat which swiftly elevates the soul to Allah. There is no invocation superior to it. Ibn 

Arabi writes in al-Futuhat al-Makkiyya: 

9 

*X* Hoo is the most elevated and the ultimate invocation of Mystics. 
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SULTAN-UL-FAQR 

The term Sultan-ul-Faqr (y^l uJlA) or ‘Sultan of FaqF was first introduced by Sultan 

Bahoo in his famous work Risala Roohi Sharif. There are seven personalities who hold 
this status. They are ranked at the highest degree of excellence in oneness with Allah and 
are distinguished among all the Saints. 

See chapter ‘Sultan-ul-Faqr’ for details. 

TASTE 

Taste (dhawq J>i) is to become ecstatic by the eternal Divine vision. See Yearning for 
the Beloved (s hawq). 

THRONE OF DIVINE GUIDANCE AND PERSUASION 

For the mystic phrase Masnad-e-Talqeen-o-Irshad The Universal Divine 

Man holds this spiritual throne for the guidance of the seekers of Allah on the path of 
Faqr. 

TRANSCENDENCE 

For the mystic term Tanzih It refers to the Incomparability of Allah. That is, 

although He is manifest in the entire creation yet He is above all, beyond intellect and 
perception, and nothing can be likened to Him. The Universal Divine Man is 
comprehensive of Immanence and Transcendence. 

See Immanence. 

TRANSFORMATIONS 

Spiritual transformation (talwin cC *) is the station of longing. At this station, the seeker 

remains overwhelmed by different spiritual states. He experiences one state then reverts 
to his original state and again goes through another state. This continues until he achieves 
a particular spiritual station. See Stability ( tamkin ). 

A comparison between spiritual transformation and stability. 

The prominent example is the incident of Prophet Joseph and Egyptian women. Women 
who cut their fingers on watching Prophet Joseph were at the station of spiritual 
transformation as they became overwhelmed and unconscious on watching Joseph. 
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Zulaikha was also present there but she remained calm despite of the fact that she loved 
Joseph intensely. In fact by watching his beauty again and again she had become strong 
enough to tolerate it. Neither she became unconscious and cut her fingers nor did she utter 
anything unintentionally like other women, though her love for Joseph was intensifying 
day by day. Hence Zulaikha was at the station of spiritual stability. A seeker is blessed 
with esoteric marvels of Messengers in the state of spiritual stability which he cannot 
achieve at the station of transformation. 


TRIALS 


The inward of seeker is tested with unbearable esoteric states and distress. These are 
called ‘spiritual trials’. It is Allah Who confers these states upon His seekers. For example 
fear, grief, spiritual contraction etc. Undoubtedly it is an exalted station as Allah says: 




Meaning: It is they whose inwards Allah has tested for piety and permeated with sincerity. 
For them alone is forgiveness and an immense reward. ( 49 : 3 ) 


See Affliction ( bala ). 


A comparison between spiritual trials and affliction: 

It is important to mention that the station of affliction is superior to that of trial because 
trials are related with inward only whereas afflictions are related with both inward and 
outward. 


TRUST 

‘Divine Trust’, ‘Trust of Faqr or ‘Trust’ (Amanat o-'ll) is the spiritual treasure of Faqr. 

When Allah offered His Trust to the skies, earth and mountains, they declined to bear it 
as they did not have its capability. Not only skies but their inhabitants were also unable to 
accept it. It was only human being who accepted the Trust. Divine Trust is the 
manifestation of the Essence of Allah with all of His attributes. It is also called Ism-e- 
Allah Znat as Ism-e-Allah Zaat is the Essence of Allah Who manifested Himself in the 
Universal Divine Man. 


■,y UwA' 11 q 


, UJ 
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Meaning: Indeed We offered the Trust to the heavens and the earth and the mountains, 
but they declined to bear this and felt scared of it, but man took it on. Verily he is ever so 
cruel (towards his innerself) and ignorant (of his highest rank near Allah). ( 33 : 72 ) 

This reality can be explained by an example. When we stand in front of an opaque wall, 
we do not see our reflection because it does not have the ability to reflect. When we stand 
in front of a transparent glass, it also does not show our reflection. However when we 
stand in front of a mirror which is opaque on one side and transparent on the other, it 
reflects our clear image. It means that mirror has the ability to reflect due to its 
transparency as well as opaqueness but wall being opaque and glass being transparent do 
not have the quality to reflect. Similarly the skies and their inhabitants could not accept 
Divine Trust as they are like a completely transparent glass due to their subtlety. Whereas 
the earth and mountains along with their inhabitants could not accept Divine Trust because 
they are like an opaque wall. Human being accepted the Trust as he is like mirror which 
is transparent from one side and opaque on the other. Since human being is a combination 
of good and evil, he has light of Divine attributes on one side and darkness on the other. 
Light is like transparency of glass and darkness is like the opaqueness. ‘Cruel’ in the verse 
metaphorically means darkness which is antonym to light. Human being was created in the 
last of the whole universe hence is the final level of Divine descent so he possesses 
ultimate light as well as darkness which gives him the ability to reflect. It is the same 
capability of human being due to which he could accept Divine Trust. 

In a way human being is ignorant because he is oblivious of everything other than Allah 
due to his perfect gnosis about Him which is the result of comprehensiveness of light and 
darkness in his esoteric self. Thus he negates everything other than Allah, recognizes 
everything with regard to Him and beholds it with His light. Hence he considers the 

creation mortal. By calling him cruel and ignorant Upi), Allah has in fact admired 

His vicegerent. 

When reality of the Divine Trust is recognized, it must be kept in mind that Trust always 
belongs to the Owner. The one who is entrusted the Trust does not have authority to use it 
for his own benefit. The use of Trust as per instructions of its Master is allowed but 
against the will of Master is breach of Trust. It is a blunder to consider Trust as one’s 
own property. Moreover it is compulsory to return the Trust to its Master in its genuine 
state. 
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Human beings were handed over Divine Trust in the best constitution 6 (^Ej and 

were descended to earth, the lowest of the low 7 ALt) for the test to safeguard the 

Trust. In this world, the Trust is kept hidden in the inward. There is a veil of darkness of 
innerself around it. Satan and world incite the human being to embezzle the Trust. 
Successful will be the one who will return the Trust in its original form. The one who will 
not safeguard the Trust will be held an offender on the Judgment Day. The way to return 
Divine Trust in the pure form is explained in the book. 

TRUST UPON ALLAH 

Trust upon Allah ( tawcikkul Jr 7) entails perfect belief in Allah in all spheres of life. Trust 

upon Allah has been discussed in detail in the chapter with the same title. To gain perfect 
trust upon Allah one has to cross the station of renunciation. 

See Renunciation ( tark ). 

TRUTHFUL 

It represents the title Siddiq and means the man of purity, veracity and one who 

upholds the truth. It is the title of Abu Bakr, as Siddiq also means ‘one who verifies’ and 
Abu Bakr verified the event of Miraj of the Holy Prophet when many denied it. 

Plural of Siddiq is Siddiqeen in Arabic, translated as the truthful. In verse 

69 of sura an-Nisa, Allah has mentioned four groups of His chosen men whom He 
blessed with His special favour, they are the Prophets, the truthful, the martyrs and the 
pious. So the truthful are ranked second to the Prophets of Allah. This group includes the 
sacred Companions of the Prophet, Fakirs of Prophet's nation and the perfect Saints. 

UNIVERSAL DIVINE MAN 

For the Arabic term al-Insan al-Kamil (jA^Jio'c-AO, the perfect Fakir who has reached the 

eventual level of annihilation in Allah and immortality with Him and has been blessed 
with all the Divine attributes. He is the absolute manifestation of the Essence of Allah. 
Prophet Mohammad is the Universal Divine Man and the Fakirs of his umma who are 


6 Sura at-Tin, verse 4. 

7 Sura at-Tin, verse 5. 
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annihilated in him represent him as the Universal Divine Man of their respective era. They 
are appointed on the throne of Divine guidance and persuasion by the Holy Prophet to 
guide the seekers of Allah on His path. See chapter ‘The Universal Divine Man’. 

UNVEILING 

Kashf (^LZS): It literally means unveiling of hidden secrets. It is the Divine light which a 

seeker of Allah is blessed with on the path of Faqr. Veils are lifted through excessive 
invocation and contemplation of Ism-e-Allah Zaat and inscribing it on the body. Due to 
this, seeker’s physical sight converts into the spiritual one hence he can see those things 
and incidents which others cannot. See chapter ‘Unveiling’. 

WAHAM 

The spiritual communication or conversation with Allah in the esoteric self whereby the 
seeker is truly guided by Allah in different matters. See chapter ‘Waham’. 

YEARNING FOR THE BELOVED 

Shawq ( Jjt) : Mystically, yearning for the beloved refers to the extreme desire for Divine 

vision. It keeps increasing and one does not satiate even after beholding Him. See Taste 
(< dhawq ). 


PART-I 


BIOGRAPHY OF 
SULTAN BAHOO 


SULTAN BAHOO 


Sultan-ul-Arifeen Sultan Bahoo, the beloved friend of Allah and the leader of Mystics, is 
the Fakir stationed at the highest spiritual level of ‘the master of worlds’. He is the perfect 
spiritual guide possessing the absolute light of guidance. He declares: 




Explanation: I am the perfect, accomplished, supreme and comprehensive spiritual guide 
possessing the absolute light of guidance and 1 hold the rank of Fakir who is the master of 
worlds. (Nur-ul-Huda Kalan) 

The master of worlds Fakir is the highest and ultimate rank of Fakirs. While the perfect 
spiritual guide possessing the absolute light of guidance is superior among those who 
execute the duty of guiding the seekers of Allah on the Divine path of Faqr and adorn the 
throne of Divine guidance and persuasion. These are the most elevated levels of al-Insan 
al-Kamil, the Universal Divine Man, and there is no spiritual level higher than these. 

Sultan Bahoo is the Sultan of Mystics. His greatest achievement is that he reorganized the 
Qcidri order of Shaikh Abdul Qadir Jilani by the title of Sarwari Qadri order and provided 
complete knowledge and information about this mystic way through his books for the 
guidance of seekers of Allah and travellers of the Divine path, making it easy for them. 

Perfect Fakir is the manifestation of Allah and source of His blessings for the creation. 
He possesses all the Divine attributes and manifests the light of Allah thus enlightens the 
society with Divine light. His khanqah is the centre where soul and innerself of the seekers 
of Allah as well as the common people are sanctified. Khanqah of the perfect Fakir has 
always been the fount of Divine knowledge and gnosis which benefits the masses. 
Common people are away from Allah and deprived of His vision because they are trapped 
in the love of world and worldly pleasures which become a veil between them and Allah. 
It is by virtue of the company of perfect Fakir at his khanqah that this veil is removed by 
erasing the love of world from the inwards of people. Hence their dark inwards are turned 
into clear mirrors in which they can have the Divine vision and are blessed with His 
closeness. The seekers of Allah find nourishment and strength for their souls from the 
sacred company of the perfect Fakir. 
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Sultan Bahoo rendered unprecedented services for the betterment of mankind and for 
guiding seekers of Allah on the Divine path. He travelled throughout his life to spread the 
beneficence of love and gnosis of Allah. Wherever he stayed for a while during those 
travels, there developed centres of righteousness and guidance for men of Allah. His 
spiritual beneficence is continued even after his death from his shrine. The theophanies 
and Divine light emit from his shrine and bless the visitors. He has also left a grand and 
sacred asset in the form of books, mystic poetry and his Sarwari Qadri order which will 
keep guiding the seekers of Allah till the doomsday. 

GENEALOGICAL CHAIN 

Sultan Bahoo belonged to the Awan tribe whose genealogy traces back to Ali ibn Abi 
Talib. Awans are the progeny of Ali ibn Abi Talib from wives other than Fatimah bint 
Mohammad. 

Like the contemporary writers, Sultan Bahoo adopted the way of writing a few lines to 
introduce himself in the beginning of his books and then shedding light upon their 
objectives. Wherever he introduces himself, he always writes Awan with his name. In his 
book Nur-ul-Huda Kalan, he writes: 

❖ The writer of this treatise, Sarwari Qadri Fakir Bahoo annihilated in Hoo (^), son of 

Bazayd belonging to Awan tribe and resident of Qila Shor (may Allah save it from 
tribulations and troubles) always says the truth. 

Same lines with the change of a few words are written in almost all of his books which 
prove that he genuinely belonged to the Awan tribe. 

AWAN TRIBE 

Who are Awansl And where did they migrate from? The author Sultan Hamid Ali who 
belonged to the family of Sultan Bahoo penned about Awans in his book Manaqib-e- 
Sultani, the first book on life of Sultan Bahoo in Persian, that they are the descendants of 
Ali ibn Abi Talib. When Sayyids 8 left Arab due to troubles and started living in different 
areas of Iran and Turkistan, the Awan tribe helped them in those troubled times as they 
were their close relatives that is why their family name changed from Alvi 9 and Hashmi 10 


8 Sayyids are the progeny of Holy Prophet from his beloved daughter Fatimah and Ali ibn Abi Talib. 

9 The progeny of Ali ibn Abi Talib, whether from Fatimah bint Mohammad or other wives, is known as Alvi in the whole 
world except in Indo Pak where his progeny from Fatimah bint Mohammad is called Sayyid while from other wives is 
titled as Alvi. 

10 Belonging to the tribe of the Holy Prophet. 
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to Awan which means ‘those who helped the Sayyids’. Sayyids continued their religious 
obligations even when they left Arab but Awans engaged themselves in wars and battles 
and conquered Herat. Mir Qutb Shah, the ancestor of Awans, died while he was the ruler 
of Herat. The title ‘Shah’ is usually a part of the names of Sayyids but Awans also use this 
title. When Sayyids migrated from Khorasan to India due to chaos and tribulations, 
Awans accompanied them and entered Punjab through the mountains of Kalabagh and 
Indus River or Attock River. Here too Sayyids remained engaged in religious obligations 
rather than involving in worldly affairs. Thus Sayyids of various castes like Bukharis, 
Gilanis, Shirazis, and Hamdanis from areas of Uch Sharif, Bhot Mubarik, Choa Saidan 
Shah and Danda Shah Bilawal respectively guided people towards Islam and blessed 
them with their beneficence. Whereas Awans occupied Kalabagh and entering through 
the western bank of Attock River captured the Hindu forts of Malik Dhani, Pothohar, 
Koh Pakhro, Soon valley, Koh Patao, Koh Tawa, Koh Khaon and settled there. The 
Hindus of these areas accepted Islam due to the influence of Awans. Now Awans are in 
majority in these areas. 

Ahmad Saeed Hamdani writes while elaborating about Awans and their forefather Mir 
Qutb Shah in his book Ahwal-o-Maqamat Sultan Bahoo : 

❖ When Mahmud of Ghazni set out for India to attack the Somnath temple, a troop of 
Alvis headed by Mir Qutb Shah (or Mir Qutb Haider) requested to accompany him. 
Sultan Mahmud allowed them and named them Awan. Afterwards they became known 
by this title. 

Awans fought the battle valiantly so Sultan Mahmud was pleased with them. When 
they returned, Mir Qutb Shah requested Sultan to allow them to crush the Rajput 
landlords and nawabs who ruled other areas of the country. Sultan Mahmud accepted 
the request, so Mir Qutb Shah along with troops of Awan tribe attacked the Janjuas 11 
and Chauhans 12 who ruled the surrounding areas of present Pothohar Plateau and the 
Salt Range (now in Punjab, Pakistan) and drove them down the mountains. Awans 
captured the beautiful valleys of these mountains and settled there. Later they were 
known as Qutb Shahi Awan. 

An article writer of Urdu Daera Ma ’arif Is lamia 13 (Punjab University) writes: 

❖ The ancestors of Sultan Bahoo came to India from Arab after the martyrdom of Husayn 
ibn Ali. Firstly they settled in Pind Dadan Khan District Jhelum (now in Punjab, 


1112 Castes of Rajput community. 
13 Urdu Encyclopedia of Islam. 
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Pakistan) and spread Islam among the Hindus of that area. Later on they shifted to 
Shorkot, District Jhang. 

MIR QUTB SHAH 

Mir Qutb Shah is actually the person after whom Awans are called Qutb Shahi Awans. 

Under his leadership Awans joined the army of Sultan Mahmud of Ghazni and then 

settled in Soon Valley. 14 

Ahmad Saeed Hamdani writes about him: 

❖ Mir Qutb Shah’s genealogy traces back to Mohammad ibn al-Hanafiyyah, son of Ali 
ibn Abi Talib. His ancestors reached Afghanistan with the Sayyids who are progeny 
of Ali ibn Abi Talib and Fatimah bint Mohammad while protecting them and fighting 
for them with the rulers. Afterwards they settled in Herat and joined the army of 
Sultan Mahmud. The progeny of Mir Qutb Shah flourished in Pothohar. They got 
married with the daughters of the defeated rajas after they accepted Islam. These 
newly converted Muslims and the tribes who earlier came with Qutb Shah had now 
become relatives, as they got inter married and had children. They all related themselves 
to Mir Qutb Shah who was the source of link between them and the most famous and 
outstanding person among them. Even now they call themselves Qutb Shahi Awans 
wherever they live. Although it is known that Mir Qutb Shah lived in Angah in Soon 
Valley, but nothing about the year of his arrival, period of stay, year of death or 
whereabouts of his shrine has been mentioned by the writers. (Ahwa!-o-Maqamat Sultan 
Bahoo) 

In Manaqib-e-Sultani Sultan Hamid Ali writes the genealogical tree of Sultan Bahoo with 

reference to a book which he got from the library of Awan chiefs of Kalabagh, Pakistan. 

The lineage is given below: 

❖ Sultan Bahoo son of Bazayd Mohammad son of Shaikh Sultan Fateh Mohammad son 
of Shaikh Allah Ditta son of Shaikh Mohammad Tameem son of Shaikh Mohammad 
Manaan son of Shaikh Mohammad Moghla son of Shaikh Mohammad Paida son of 
Shaikh Mohammad Saghara son of Shaikh Mohammad Anoon son of Shaikh 
Mohammad Slaa son of Shaikh Mohammad Behari son of Shaikh Mohammad 
Jaimoon son of Shaikh Mohammad Hargan son of Shaikh Anwar Shah son of Shaikh 
Emir Shah son of Shaikh Qutb Shah son of Amaan Shah son of Sultan Husayn Shah 
son of Feroz Shah son of Mahmud Shah son of Shaikh Fartak Shah son of Shaikh 
Nawab Shah son of Shaikh Darab Shah son of Adham Shah son of Shaikh Abeeq 


14 Tehsil Naushehra, Khushab District, Punjab Pakistan. 
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Shah son of Shaikh Sikandar Shah son of Shaikh Ahmad Shah son of Hajar Shah son 
of Emir Zubair son of Ali ibn Abi Talib. (Manaqib-e-Sultani) 

The genealogy of Awans is correct and authentic from Mir Qutb Shah onwards but before 
him there is some difference of opinion. Another genealogical record given by Malik Sher 
Mohammad, a member of Kalabagh family, in his book Tareekh-ul-Awan is different from 
that mentioned in Manaqib-e-Sultani. According to Sultan Hamid Ali, the lineage of Awans 
reaches Ali ibn Abi Talib through his son Emir Zubair while Malik Sher Mohammad says 
that it reaches Ali ibn Abi Talib through his son Mohammad ibn al-Hanafiyyah. The 
lineage given by Malik Sher Mohammad in Tareekh-ul-Awan is as follows: 

❖ Mir Qutb Shah son of Shah Ataullah Ghazi son of Shah Tahir son of Shah Tayyab 
Ghazi son of Shah Mohammad Ghazi son of Shah Umar Ghazi son of Shah Malik 
Asif Ghazi son of Shah Batal Ghazi son of Abdul Manaan Ghazi son of Mohammad 
ibn al-Hanafiyyah son of Ali ibn Abi Talib. 

In Manaqib-e-Sultani, Sultan Hamid Ali states while writing the lineage record of 
Sultan Bahoo that the lineage traces back to Ali ibn Abi Talib in twenty eight steps through 
his son Emir Zubair whose mother’s name was Memna and she belonged to the progeny 
of Rostam Farrokhzad. 15 However none of the reliable books of history (e.g. Kit ah Al- 
Ma’arif 6 , Tareekh-e-Tabri 17 ) mention any son of Ali ibn Abi Talib by the name ‘Emir 
Zubair’ or any grandson by the name ‘Hajar Shah’. Some people solved the confusion by 
concluding that Abu Zubair might be the filial appellation of Mohammad ibn al- 
Hanafiyyah, which is why some people have written only Zubair instead of his full name. 
Only the writer of Anees al-Waizeen Shaikh Abu Bakr Sindhi has briefly mentioned about 
Emir Zubair in his book in these words: 

❖ Emir Zubair stepped forward from the army of Husayn. At that time, Husayn had 
three brothers with him; Zubair Ali, Talha Ali and Jafar Ali. Zubair was the only son 
of his mother. When he came forth to fight, Husayn said to him, “O brother! Do not 
put your mother in trial. She does not have any other son.” His mother replied loudly 
from her place, “O Husayn! Please do not say so. Let me and my son’s life be 
sacrificed upon you. Without you, our life is useless.” Husayn wept on listening to 
this and embraced Zubair. 

The writer of Anees al-Waizeen writes further, “After this Zubair attacked the enemy 
with all his power and fought till martyrdom.” 


15 A powerful Sasanian general. He was the commander of the army of Khosrau against Muslims in the battle of 
Qadisiyyah. The Muslim army was led by Sa’d ibn Abi Waqqas. 

16 Writer Ibn Qutaybah. 

17 Writer Abu Jafar Mohammad ibn Jarir al-Tabari. 
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Mohammad Sarwar Awan disagrees with both of the aforementioned lineage records. In 
his book Wadi Soon Sakesar-Tareekh, Telizeeb, Saqafat n he writes: 

❖ It is historically proven that Awans are the descendants of Ali ibn Abi Talib and their 
lineage reaches him through his son Abbas Alamdar. Some historians and writers 
have ignored all the historical evidences and tried to prove that Awans are the 
descendants of Mohammad ibn al-Hanafiyyah merely on the basis of assumptions 
which has made the history of Awans doubtful. Some references are given below 
which will prove that Awans are the progeny of Abbas son of Ali ibn Abi Talib and 
that their forefather was Qutb Shah of Baghdad instead of Malik Qutb Haider: 

(a) According to the historians, only five sons of Ali ibn Abi Talib had families. Rest 
of them either did not have children, died before marriage or got martyred in 
some battle. It is written on page 377, chapter Matam of the Persian book RozatuI 
Shuhada, 19 “Only five sons of Ali ibn Abi Talib survived; Hasan, Husayn, 
Mohammad Akbar (generally known as Mohammad ibn al-Hanafiyyah), Abbas 
and Umar ibn Ali.” 

(b) In the book Manaqib-ul-Mahbubain, 20 it is written on page 11 under discussion 
about Ali ibn Abi Talib, “The family of Ali continued from his five sons only, who 
were Hasan, Husayn, Mohammad ibn al-Hanafiyyah, Abbas and Umar ibn Ali.” 

(c) According to the books Nasab al-Aqwam , 21 Zikr al-Abbas and Mirat-ul-Asrar, 22 
the family of Ali ibn Abi Talib continued from his five sons; Hasan, Husayn, 
Abbas, Mohammad ibn al-Hanafiyyah and Umar ibn Ali. 

All the given references prove that the lineage of Ali ibn Abi Talib continued from 
these five sons only. According to the book Kitab-ul-Takhfeed, the children of all his 
sons are called AJvis, although in Indo Pak there is a difference that the children of 
Hasan and Husayn are called Sayyids and those of other sons are called Alvis. 
According to the books Meezan Hashmi, Meezan Qutbi and Khulasa-tul-Ansaab, 
Qutb Shah, the ancestor of Awans is considered the descendant of Abbas. The actual 
statement of the books is: 

CR sj-*> i/®*? £R CR CR CR CR C)^ 1 


ls Published by National Institute of Lok Virsa Islamabad and Al-Faisal publishers, Urdu Bazar Lahore. 

19 Written by Mulla Husayn Waez Kashfi, translated in Urdu by Allama Saim Chishti. published by Newal Kishore Press 
Lucknow, India. 

20 In Persian, written by Haji Najmuddin Sulemani. 

21 In Arabic, published from Iran. 

22 Authored by Shaikh Abdul Rehman Chishti (1095 AH) translated in Urdu by Captain Wahid Bakhsh Siyal, published in 


1993. 
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Meaning: Awans are from Alvis and their lineage is as: Awn son of Ali son of Hamza 
son of Tayyar son of Qasim son of Ali son of Jafar son of Hamza son of Hasan son of 
Abdullah son of Abbas son of Ali ibn Abi Talib. Awn ibn Ali was also known by the 
names of Ali bin Qasim, Abdul Ali, Abdul Rehman, Ibrahim and Qutb Shah. He 
belonged to Baghdad and migrated to India with his family. They stayed in India for 
some time. Some of his children became known by the title of Alvi and some by Awan. 

Mohammad Sarwar Awan gives reference of the Persian book Meezan Hashmi while 
writing the biography of Qutb Shah in his book Wadi Soon Sakesar-Tcireekli, Tehzeeb, 
Saqafat. The same statement is given below: 

❖ His name was ‘Awn’ and he belonged to the progeny of Abbas ibn Ali. His wife 
Ayesha was the sister of Shaikh Abdul Qadir Jilani’s mother Fatimah. Initially Awn 
belonged to the Shia sect. After the birth of his son Gohar Ali, some doubts occurred 
in his mind regarding this sect. Even after having long discussions with scholars of 
different sects, he was not satisfied. He also consulted the Shia scholars and sought 
answers to his doubts basing his queries on arguments of Sunni sect but their answers 
confused him more. Then in 471 AH, Shaikh Abdul Qadir Jilani was born to his 
wife’s sister Fatimah. One day Awn went to her home with his wife. As soon as he 
saw the sacred face of Shaikh Abdul Qadir Jilani, the Shia faith was eradicated from 
his inward. He joined the Sunni sect and offered prayer in their manner on the same 
day. He then followed this Islamic sect till his last breath. When Shaikh Abdul Qadir 
Jilani’s grand status became known to the whole world, the Muslims from all around 
started taking oath of allegiance on his hand. Awn also took oath at his sacred hand 
but kept it secret from his companions until he reached the spiritual status of Qutb-e- 
Maddar , 13 Then he shared this secret with his elder son Gohar Shah who also took 
oath of allegiance at Shaikh Abdul Qadir’s hand. After a few days they declared it 
openly that they have joined the Sunni sect and have become the disciples of Shaikh 
Abdul Qadir Jilani. Awn then took his whole family to Shaikh Abdul Qadir Jilani and 
all of them pledged allegiance to him. Shaikh Abdul Qadir ordered some of them to 
stay in Baghdad and others to migrate to India. Obeying the order Awn left some of 
his family members in the service of Shaikh Abdul Qadir Jilani and set out for India 
with his sons Abdullah and Mohammad. Awn promoted the Qadri order in India 


23 


A rank of sainthood. 
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during his stay and was titled as ‘Qutb Shah’ because of his spiritual status of Qutb-e- 
Maddar. Disciples of Shaikh Abdul Qadir Jilani used to call him ‘Qutb’ while the 
Indians added ‘Shah’ to his name. 

After some time, Qutb Shah returned to Baghdad on the order of Shaikh Abdul Qadir 
Jilani. Here he fell ill with diarrhoea. Shaikh Abdul Qadir Jilani came to see him. He 
died on Friday 3 rd Ramadan, 506 AH. 24 Shaikh Abdul Qadir Jilani conducted his 
funeral prayer. He was buried in the Quraish Tomb. At that time his son Gohar Ali 
had four children. Gohar Ali, commonly known as ‘Golarah’, settled in the subcontinent 
with his family on the order of Shaikh Abdul Qadir Jilani. His progeny still lives in 
the subcontinent, (pp. 105-106) 

Mohammad Sarwar Awan adds: 

❖ According to the books Meezan Qutbi, Meezan Hashmi and Khulasa-tul-Nisaab, 
Qutb Shah belonged to the progeny of Abbas ibn Ali. He was bom in Baghdad, 
travelled to India and Herat, then returned to Baghdad, died and was buried there. His 
children still live in India. On the contrary some Awan writers have tried to prove 
without any evidence that Awans were the children of Mohammad ibn al-Hanafiyyah 
and were given the title of Awan by Sultan Mahmud of Ghazni for their services in 
his army. These are mere suppositions because they have not given any evidence from 
the authentic books of history to prove their statement. Their point of view is merely 
based on hearsay. (Wadi Soon Sakesar-Tareekh, Tehzeeb, Saqafat) 

Doctor Memon Abdul Majeed Sindhi writes in his book Pakistan Mein Sufiana Tehreekain 25 

that Sayyid Qutb Shah of Baghdad was the (junior) spiritual successor of Shaikh Abdul 

Qadir Jilani and he got the robe of succession directly from him. He elaborates: 

❖ Sayyid Awn Qutb Shah Alvi of Baghdad is also known by many other names such 
as Ali, Awn, Abdul Rehman, Abdul Ali, Ibrahim and Qutb Shah. His lineage reaches 
Ali ibn Abi Talib as follows: 

Sayyid Awn son of Qasim son of Hamza Sani son of Tayyar son of Qasim son of Ali 
son of Hamza al-Akbar son of Hasan son of Abdullah Madni son of Abbas son of Ali 
ibn Abi Talib. 

Qutb Shah was born in 419 AH (1028 AD) and died on 3 ld Ramadan, 552 AH (1161 
AD). He is buried in the tomb of Quraish. His progeny lives in the subcontinent, 
Arab and Iran in large number. The Awans of Pakistan claim to be his progeny, (p.78) 


24 Mohammad Sarwar Awan has written 506 AH as the year of death of Qutb Shah. It does not seem correct because in 506 
AH Shaikh Abdul Qadir Jilani had not adorned the throne of Divine guidance and persuasion. Doctor Memon Abdul 
Majeed Sindhi has written Qutb Shah’s year of death as 552 AH which is probably correct. 

25 Publisher Sang-e-Meel Publications, Lahore. 
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I have mentioned all the available lineage records to bring forth the facts. Though it 
should be kept in mind that Manaqib-e-Sultani is the first book on the biography of 
Sultan Bahoo. It is written by Sultan Hamid Ali who belonged to the seventh generation 
of Sultan Bahoo. He has given the lineage record of Awans which he extracted from a 
book of the library of the landlords of Kalabagh. The second lineage record is given by 
Malik Sher Mohammad Awan in his book Tareekh-ul-Awan. He also belonged to Kalabagh. 
Both these lineage records have been copied by the writers without any authentic research 
but Mohammad Sarwar Awan has given the lineage record after substantial research and has 
also proved its authenticity. However there is still room for further research. 

Despite all these controversies and differences in the lineage record of Awans presented 
by various authors, the fact which is agreed upon is that all the genealogical trees reach 
Qutb Shah who is unanimously considered forefather by all the Awans wherever they 
live. It is also an accepted fact that Awans are the children of Ali ibn Abi Talib from wives 
other than Fatimah bint Mohammad. As far as Sultan Bahoo is concerned, he did not 
believe in racial pride. He had never emphasized upon the superiority of Awans being the 
progeny of Ali ibn Abi Talib. He writes: 

❖ Fakirism does not depend on being a Sayyid, Quraishi or famous rather it is only 
because of Divine gnosis. It is only His choice to whom it will be granted. (Nur-ul-Huda 
Khurd) 

❖ Faqr is not an ancestral property and hence cannot be inherited. (Ain-ul-Faqr) 

❖ If you want to be a leader and ruler then you must follow the footsteps of your great 
ancestors (Prophet Mohammad, his Companions and Saints). (Nur-ul-Huda Kalan) 

❖ The grand level (of Fakir) is only the beneficence and bestowal of Allah, He blesses 
with it whomsoever He chooses. It is not at all related with name or fame but with 
bearing inner pains and outer troubles and remaining truthful in all circumstances. 
Dervishism is not related with being a Sayyid or a Quraish. (Nur-ul-Huda Kalan) 

ANCESTORS 

The ancestors of Sultan Bahoo lived in Angah, a village in Soon Valley (Tehsil Naushehra, 
Khushab District, Punjab Pakistan). Their shrines and remains of houses are still present in 
Angah and its vicinity. The shrine of Sultan Bahoo’s grandfather Sultan Fateh Mohammad 
is in the graveyard of Angah. The shrine of Sultan Bahoo’s grandmother is also beside it. A 
few yards ahead, there is an old graveyard across the road where the grave of his maternal 
grandfather is present. 
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PARENTS 

The name of Sultan Bahoo’s father is Bazayd Mohammad which he often mentions while 
introducing himself in the beginning of his books as, “A book by Bahoo Fakir who is the 
son of Bazayd Mohammad and belongs to the Awan tribe.” 

Bazayd Mohammad was a soldier by profession and held a special position in the army 
of Mughal Emperor Shah Jahan. He was a virtuous man, followed sharia perfectly and 
was a hafiz. Bazayd spent his youth in jihad. Afterwards he quietly left the royal court and 
married his relative, Bibi Rasti. She was a Saint and was known in the family for her 
piety. Most of her time was spent in prayers and invocation. The remains of the place 
where she used to meditate being absorbed in the invocation of Ism-e-Allah Zaat can still 
be found near a spring in the valley and that place is famous in Angah. 

Sultan Bahoo shows great devotion and love towards his mother in his books. He says, 
“Thousands of blessings of Allah upon Bibi Rasti for naming me Bahoo.” 

He praises her in these words in Ain-ul-Faqr. 
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Explanation: Rasti was adorned with the virtues of truth and veracity. May Allah be 
compassionate with her and bless with salvation! (Ain-ul-Faqr) 

Bibi Rasti was stationed at the highest level of Faqr which is annihilation in Floo. Therefore 
she was informed of Sultan Bahoo’s grandeur and spiritual status before his birth through 
inspiration, so she named him Bahoo which means ‘with Hoo’ in obedience to Allah’s 
order. Sultan Bahoo got his early spiritual education from his mother. In his book Mehak- 
ul-Faqr Kalan, Sultan Bahoo writes: 

❖ My mother’s eyes bled while invoking. 1 also experienced this state. It is called the 
Divine presence. 

Bazayd Mohammad was impressed by Bibi Rasti’s piety and devotion towards Allah. He 
had also reached the age where a person evaluates his life and wishes to do something for 
the betterment of the life hereafter. Eternal Divine benevolence attracted him so he 
renounced the activities of material world and decided to spend the rest of his life in the 
remembrance of Allah only. He quietly left his home and went to Multan. Here he was 
caught by the state servants who were searching for him as he had abandoned the army 
and his description had been publicized everywhere by the state. When he was presented 
before the ruler of Multan, he was very impressed by his attire, weapons and mare of high 
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breed. He released him and granted a daily stipend. Bazayd stayed in a small house in 
Multan and spent the rest of his life in prayers and remembrance of Allah thus reached the 
highest level of closeness to Allah. As the writer of Manaqib-e-Sultani quotes Shaikh 
Abdul Qadir Jilani: 

❖ The person directly attracted by the Divine favour without any medium does not need 
any hard mystic exercises. He finds Allah in no time. Intellect is useless like a lame 
horse on this path. Allah is the Possessor of the greatest favours and benevolence, He 
bestows this favour upon whomsoever He wishes. 

During Bazayd’s stay in Multan war broke out between Raja Marwat and the ruler of 
Multan. Bazayd was not asked to fight but he voluntarily approached the ruler of Multan 
equipped with arms, riding his mare and offered his services. The ruler asked, “Which 
battalion of army would you like to join?” He replied, “Since 1 alone have been taking the 
salary, 1 will serve on my own with all my ability.” Everyone present in the court laughed 
at his offer but the ruler allowed him to go ahead. He requested the ruler for someone’s 
company to show him the way and a portrait of Raja Marwat. The ruler granted both his 
requests. He set on the way with an escort but when they reached near the fort of Marwat, 
he sent the escort back and entered the city alone. Bazayd crossed the wall of the fort in just 
one jump of his mare and rode directly to the court of Raja Marwat, beheaded him and put 
his head in a bag in the presence of all the courtiers. The incident happened so suddenly that 
everyone in the court was shocked and no one had the courage to stop him. All the gates of 
the city were sealed so that he could not escape but his mare crossed wall of the city. 

When Bazayd returned victorious to Multan with the head of Raja Marwat, everyone 
was surprised to see this miracle. Fame of his heroic action reached the court of Delhi. 
Shah Jahan ordered him to join the army again but he refused and requested to let him 
spend the rest of his life in the remembrance of Allah. Not only was his request granted but 
he was also awarded with twenty five thousand acres of land in Shorkot as a reward for his 
previous services. Then he left Angah and relocated to Shorkot with his wife Bibi Rasti. 

The correct year of death of Bazayd Mohammad and Bibi Rasti is not found in any 
book of history. It is written in Manaqib-e-Sultani that Bazayd Mohammad died during 
the childhood of Sultan Bahoo but Bibi Rasti was alive when Sultan Bahoo reached the 
age of forty year. 26 


26 The writer of Tazkirah AuIiya-e-Jhartg has written 997 AH as the birth year of Bazayd Mohammad, 1056 AH as the 
death year and stated his age as sixty years. According to these facts and figures, the age of Sultan Bahoo at the time of his 
father’s death would have been seventeen years but this cannot be correct because according to all the traditions Sultan 
Bahoo’s father died during his childhood. 

Similarly the writer of Tazkirah Auliya-e-Jhang has written 1068 AH as the year of death of Bibi Rasti which also seems 
incorrect because she was alive when Sultan Bahoo went to Delhi to take oath of allegiance. At that time Sultan Bahoo was 
forty years of age and the year was 1078 AH. 
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The shrines of Sultan Bahoo’s parents are in Shorkot and famous by the name of Darbar 
Mai Baap (shrines of Sultan Bahoo’s parents). No doubt these shrines are Sultan Bahoo’s 
parents’ shrines but due to a mistake in Manaqib-e-Sultani, confusion has arisen about 
the shrine of Bibi Rasti. According to the writer of Manaqib-e-Sultani, her shrine is in 
Multan instead of Shorkot. Sultan Hamid writes in Manaqib-e-Sultani : 

❖ The shrine of Sultan Bahoo’s father is in Shorkot which is also the birth place of 
Sultan Bahoo. His shrine and khanqah are near the grave of Shaikh Talha Quraishi in 
the courtyard of the mosque of Quraishis which is in the south western side of the 
said town. But there is a difference of opinion about the shrine of his mother. Some 
say that her shrine is also in the same mosque while according to others it is in the 
graveyard of great Sayyids of Bibipur near Lutfabad in the vicinity of Multan in the 
village of Ranwa Kalan which was granted by the state of Delhi to Sultan Bahoo’s 
father, who afterwards shifted to Bibipur with his wife in the neighbourhood of the 
great and pious Sayyids. She died there and was buried near the shrines of Sayyids. 
(Manaqib-e-Sultani, ch. 1, section 2) 

The writer of Tazkirah Auliya-e-Jhang Bilal Zubairi also agrees with Sultan Hamid. He 
writes: 

❖ This pious lady (Bibi Rasti) died in 1068 AH, the last year of Shah Jahan’s reign and 
was buried in the Bibian graveyard in Multan. 

When many objections were raised on this statement of Tazkirah Auliya-e-Jhang’ s 
first, second and third edition, Mr. Bilal Zubairi answered these objections in the fourth 
edition as: 

❖ There is a difference of opinion about the shrine of Sultan Bahoo’s mother. 1 have 
written in my book that her shrine is in the Bibian graveyard in Multan but some 
elders have said that it is not correct. It is humbly explained that there is no authentic 
evidence about the exact location of the shrine. It can be known only through Manaqib- 
e-Sultani. Under the details of Bibi Rasti’s life, the complete reference of the said 
book is given which can be consulted to clarify the misunderstanding, (p. 10, ed. 4) 

Now we would try to resolve the misunderstanding through proper research and find out 
why the writer of Manaqib-e-Sultani has written that Bibi Rasti’s shrine is in Multan. First 
those logical arguments are given which every writer has discussed in his book so as to 
prove that the shrines of Sultan Bahoo’s parents are exactly those which are famous in 
Shorkot by the name of Darbar Mai Baap instead of those in Multan. 

1. Sultan Hamid Ali writes in Manaqib-e-Sultani that Sultan Bahoo’s father died in his 
childhood but his mother was alive when he was forty. This means that she was alive 
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till 1078 AH (as the birth year of Sultan Bahoo is 1039 AH). In 1078 AH Aurangzeb 
ruled India not Shah Jahan. It is also proved that she was alive and still living in 
Shorkot when Sultan Bahoo went to Delhi to take oath of allegiance at the hand of 
Abdul Rehman Jilani Dehlvi. 

2. There is not any such tradition available which could prove that she had ever left 
Shorkot after they relocated. She stayed there with her husband and even after his 
death. 

3. Sultan Bahoo’s father had left behind a vast land. Since Sultan Bahoo was never 
interested in the property, Bibi Rasti had to look after it. She was so occupied in it 
that she never had time to go out of Shorkot. 

4. When she died, Sultan Bahoo was (at least) forty years old and was present in Shorkot. 
He must have buried his mother near his father’s grave in Shorkot. Why would he 
bury his mother in any other remote area! 

All the above given arguments are enough to prove that the shrine of Sultan Bahoo’s 
mother is in Shorkot. However this is also true that there is another old shrine of ‘Bibi 
Rasti’ made of beautiful turquoise glazed tiles in the Bibian graveyard which is in the 
south of railway station of Multan and is now known by the name of graveyard of Bibi 
Pak Mai or Bibi Pak Daman. 

Now the question arises that if the shrine of Sultan Bahoo’s mother is in Shorkot then 
who is this ‘Bibi Rasti’ who is buried in Multan? After a complete research we have come 
to know that the Bibi Rasti 27 who is buried here was the princess of Farghanah (Afghanistan) 
who came here with her father Sultan Jamaluddin Mohammad al-Farghani to meet the 
famous Sufi Saint of the Suhrawardi order, Bahauddin Zakariya. Sultan Jamaluddin 
pledged allegiance to him. Bahauddin Zakariya married his son Sadruddin Arif to Bibi 
Rasti and gave her the title of Pak Daman and Asmat Ma ’ab (sacred and respectable). 
Bibi Rasti became known by the title of Pak Mai Bibi Pak Daman (the chaste lady). 
Shaikh Rukunuddin Abu al-Fatah was her son. She died in 695 AH and was buried in the 
Bibian graveyard. 

Doctor Memon Abdul Majeed Sindhi writes about this Bibi Rasti in his book Pakistan 
Mein Sufiana Tehreekain: 


27 Sayyid Najamul Hasan Fazli has given the lineage record of Bibi Rasti Bibi Pak Daman wife of Sadruddin Arif in 
Ashraf-e-Arab as: 

Bibi Rasti titled as Bibi Pak Daman, daughter of Shaikh Jamaluddin Mohammad al-Farghani son of Sultan Abdul Rahim 
Ahmad son of Sultan Abdul Khaliq Mehmood son of Sultan Abdul Razzaq Khalid son of Sultan Abdul Latif Umar son of 
Sultan Abdul Hamid Qasim son of Sultan Abdul Samad Yahya son of Sultan Abdul Qadir Zakariya son of Abdul Rauf 
Tajuddin Ali son of Abdul Sattar Mehmood son of Abdul Ghani Mehmood son of Abdul Rahim Zayn-ul-Abidin son of 
Abu al-Noor Ali son of Abu al-Qasim Mohammad son of Abdullah son of Usman Ghani. 
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❖ Rukunuddin Abu al-Fatah was a great Sufi Saint and spiritual guide. He was the son 
of Sadruddin Arif and the grandson of Bahauddin Zakariya. His mother’s name was 
Bibi Rasti who held the grand status of ‘Rabia Basri 28 of her time’ due to piety. She got 
spiritual education from her father-in-law Bahauddin Zakariya. She had great devotion 
towards the Holy Quran and used to recite the entire Quran daily, (section 5, p. 389) 

Hence the lady buried in the Bibian graveyard (graveyard of Bibi Pak Mai or Bibi Pak 
Daman ) Multan was the daughter-in-law of Bahauddin Zakariya, wife of Sadaruddin Arif 
and mother of Rukunuddin Abu al-Fatah. 

Sultan Hamid went to Multan while he was writing Manaqib-e-Sultani and also visited 
the shrine of Bibi Rasti which he has mentioned in Manaqib-e-Sultani. Probably he got 
confused due to the similar names. All the authentic biographers of Sultan Bahoo agree 
that the shrines of his parents are those which are famous by the name of Darbar Mai 
Baap in Shorkot, Jhang District, Pakistan. 

BIRTH 

Sultan Bahoo was born on Thursday, 1 st Jumada ath-thani 1039 AH (17 th January, 1630 
AD) at the time of dawn ( Fajr ) salat in Shorkot, Jhang Pakistan. At that time Mughal 
Emperor Shah Jahan ruled. According to Manaqib-e-Sultani, when Bibi Rasti reached 
Shorkot from Angah, she was bearing the sacred child. Through Divine inspiration she 
was informed that her child will be the Sultan of Mystics and will be born in the valley of 
Chenab. When this sacred child was born, she named him Bahoo according to the Divine 
order. Bahoo literally means ‘with Hoo’. Sultan Bahoo says: 

)\j 7J h j) i 7 h ft 
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Explanation: Bahoo’s mother named him ‘Bahoo’ because Bahoo has always remained 
with Hoo (’yb). 

Before him, no one in the history had ever been named Bahoo. Sultan Bahoo is the exact 
manifestation of the Divine name Hoo (Ja). In his books, he frequently calls himself ‘Fakir 


:s Rabia of Basra was one of the greatest female Saints of Islam. She lived in Basra and died in 801 AD. Whenever a pious 
Muslim woman reaches highest spiritual level, she is titled as ‘Rabia Basri of her time’. 



106 


Bahoo annihilated in Hoo ’ and describes his status of immortality with Hoo. At one 
place, he writes: 

^ f\ 

Explanation: He symbolizes ‘Ba’ in his name with his physical self, the human element, 
whereas Hoo in his name indicates that inwardly he is entirely divine. If human element 

does not intervene, Bahoo is exact manifestation of Hoo (Ja). 

Sultan Hamid writes his complete name as Sultan Bahoo. Nowadays some writers have 
started writing his name as Mohammad Bahoo or Sultan Mohammad Bahoo but he 
always mentions his name as Bahoo in all his books. In Mehak-ul-Faqr Kalan he writes: 

❖ Bahoo’s mother named him Bahoo because he always remains with Hoo. 

♦> Thousands praises for Bahoo’s mother. Bahoo, the son of Bibi Rasti, finds pleasure 
only in the invocation of Ya-Hoo. 29 

As far as ‘Sultan’ being part of his name is concerned, Ibn Arabi writes about the 
Universal Divine Man: 

❖ The Universal Divine Man is al-Qutb and Sultan of his time. (Exegesis of Fusus al-Hikam) 

Sultan Bahoo is the Universal Divine Man of his time. My beloved spiritual guide Sultan- 
ul-Faqr VI Sultan Mohammad Asghar Ali said: 

❖ The invocation of Hoo (Ja) is the sultan of invocations and one who is annihilated in 
Hoo is ‘the Sultan’. 

Sultan Bahoo is the Sultan of all Sultans i.e. the Sultan of all Mystics and is stationed at 
the highest status of Sultan-ul-Faqr. That is why Sultan became a part of his name and 
afterwards writers and research scholars added ‘Mohammad’ to his name out of respect. 
Common people also call him ‘Haq 30 Bahoo’. In Risala Roohi Sharif, 31 Sultan Bahoo 
writes about himself: 


Meaning: Entitled as Haq (truth) by the Truth. 


29 Invocation of Ya-Hoo is the sultan of invocations ( Sultan-ul-Azkar). It is the most powerful invocation of Allah which 
takes close to Him most quickly. When the lover is annihilated in Hoo , there remains no duality. 

30 Haq means truth. 

31 Risala Roohi Sharif is the most popular book of Sultan Bahoo. It also includes a dialogue between Allah and Sultan 
Bahoo. 
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This means that ‘truth’ was bestowed upon him by Allah Hi ms elf hence ‘Haq Bahoo’ also 
became one of his popular names. 

BENEFICENCE SINCE CHILDHOOD 

Since birth the Divine light had been radiating from the sacred forehead of Sultan Bahoo 
and his eyes glittered with the refulgence of Divinity. This light showed its miracles from 
very early age. His mother remained engrossed in prayers and invocation as she was sure 
that the blessed baby would not disturb her. In infancy Sultan Bahoo did not take feed 
during the days of Ramadan just like Shaikh Abdul Qadir Jilani. This was a miracle by 
infant Bahoo. His personality was so attractive and effective since childhood that on 
whomsoever his eyes fell, that person recited shahada without any persuasion and embraced 
Islam immediately. It was a strange situation that developed a sense of insecurity among 
the non-Muslims of the area. After mutual discussion, they requested Sultan Bahoo’s father 
Bazayd Mohammad to announce whenever his child had to come out of the house so that 
they could keep themselves away from his sight to save their faith. Hence whenever 
Sultan Bahoo was about to step out of his house, it was announced and all the non- 
Muslims hid themselves in their houses, shops or fields. If by chance, anyone of them 
came in his sight, he at once recited shahada and became a Muslim. The Divine light was 
so intensely illumined upon his face that people helplessly sacrificed their beliefs in front 
of him and embraced Islam. This miracle of Sultan Bahoo continued throughout his life. 

Once Sultan Bahoo was very ill. A Brahman physician was called for his check-up but 
he refused to visit and said, “I am afraid if I will go in front of him, I will convert to a 
Muslim. Send his urine in a bottle for diagnosis of the disease.” When Sultan Bahoo’s 
urine was sent to the physician, he embraced Islam as soon as he saw it. It must be clarified 
here that the writer of Manaqib-e-Sultani has written that urine was sent for diagnosis but 
according to the traditions passed on through generations, it is said that Sultan Bahoo’s 
kurta was sent. My spiritual guide Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali also 
endorsed that his kurta was sent. 

Sultan Bahoo remained engrossed in heavenly experiences and doubtless spiritual 
revelations since early age. Once he was resting at some place in a state of spiritual 
absorption when a group of Hindu ascetics passed by. One of them hit him by foot and 
asked despicably to tell them the way. He got up and recited shahada. That group of 
ascetics immediately embraced Islam merely by his single glance and the stroke of shahada 
uttered by his tongue. That group was afterwards included among the Saints. 
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EDUCATION 

Sultan Bahoo did not get any conventional education. In his book Ain-ul-Faqr, he says: 

❖ Like the Holy Prophet, I also did not get formal academic education. We had the esoteric 
knowledge. The Divine experiences revealed such inspirational knowledge inwardly 
and outwardly that requires a number of books to be expressed. 

He says: 

ll» ^ ij l cxf ^f 
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Explanation: Although I did not get any worldly education but the esoteric knowledge 
has completely sanctified me. 

He also says: 

❖ Due to the excess of revelations and effects of theophanies of the light of Divine Essence, 
I could not acquire exoteric education neither could I get time to practise excessive 
outward devotions. 

Despite such engrossment in Divinity, he always followed the sharia and Sunna of Prophet 
Mohammad steadfastly and never missed any obligatory or even optional prayer. He says: 

A 

Explanation: I got every spiritual status through sharia. I have made sharia my guide. 

SEARCH FOR THE DIVINE TRUTH 
AND OATH OF ALLEGIANCE 

Sultan Bahoo was a Saint by birth. Moreover his mother gave him sufficient spiritual 
education and guidance because she herself was a perfect Mystic. Sultan Bahoo writes in 
his books, “1 searched for a spiritual guide for thirty years but could not find the one of 
my standing.” 

One day engrossed in Allah’s vision, he was wandering in the suburbs of Shorkot. 
Suddenly a celestial rider appeared who held his hand and affectionately said, “1 am Ali 
ibn Abi Talib.” Sultan Bahoo immediately recognized Ali and wished to sacrifice himself 


109 


for him. Ali ibn Abi Talib said to him, “Son! Today you have been summoned in court of 
the Holy Prophet.” In a moment he found himself in the Mohammadan Assembly. Abu 
Bakr Siddiq, Umar ibn Khattab, Usman ibn Affan and the People of Cloak were also 
present. First of all Abu Bakr Siddiq blessed him with his attention and beneficence and 
left the court, then Umar and Usman blessed him and left. Then only the People of Cloak 
remained. Sultan Bahoo says, “1 thought that the Holy Prophet would ask to take oath of 
allegiance upon the hand of Ali but he himself held out his hands towards me and 
ordered, ‘Hold my hands,’ then 1 pledged allegiance upon his sacred hands.” 

He adds, “When the Holy Prophet taught me shahada, all the veils of spiritual stations 
and stages were removed by reciting it once. Hence the beginning and end became equal 
for me. Then Fatimah-tuz-Zahra honoured me by saying, ‘You are my son.’ I kissed the 
feet of Hasan ibn Ali and Husayn ibn Ali and entered the circle of their slavery. The Holy 
Prophet ordered me, ‘Call the people towards Allah. Persuade and guide them. Your 
position will be raised day by day till eternity because this is the eternal order of the Lord’.” 

Afterwards the Holy Prophet gave the responsibility of spiritual training of Sultan Bahoo 
to Shaikh Abdul Qadir Jilani who blessed him with the spiritual treasures and ordered 
him to persuade and show the path of righteousness to people. Sultan Bahoo says, “When 
the great leader of Fciqr Shaikh Abdul Qadir Jilani cast his kind eyes upon me, I surpassed 
all the spiritual levels from pre-existence till the eternal end.” 

He writes about his experience of presence in the Mohammadan Assembly, “I saw and 
experienced everything spiritually as well as physically.” 

In Risala Roohi Sharif, he says: 

2 ? u >*;/ »>•(/ ^ u J 
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Explanation: I have taken oath of allegiance at the sacred hands of Prophet Mohammad and 
he has called me his spiritual son. He has allowed and ordered me to persuade and guide 
people on the path to Allah. 

At another place he says: 

!>li U >•;/ 

Jb l/z 
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Explanation: Fatimah bint Mohammad has taken me as her son. Hence I have reached the 
ultimate levels of gnosis of Fciqr. 

After being blessed with this spiritual benevolence, Sultan Bahoo returned home and 
told his mother about the experience. On hearing the incident she said, “Now you should 
take oath of allegiance physically at the hand of the perfect spiritual guide.” Sultan Bahoo 
replied, “1 have already pledged allegiance and have been blessed directly by the Holy 
Prophet through the Uwaisi way. 32 Shaikh Abdul Qadir Jilani has also blessed me with 
the spiritual treasures and allowed me to persuade and guide people.” However his mother 
informed him that he had taken spiritual oath of allegiance. In the path of Fciqr physical 
oath of allegiance is must and for this he should find the perfect spiritual guide. He 
innocently inquired, “Why should I find a spiritual guide when you are like a spiritual 
guide to me?” She replied, “My son! Women cannot take oath of allegiance or perform 
the duty of persuasion. Neither Fatimah bint Mohammad nor Rabia of Basra did.” Then 
Sultan Bahoo asked, “Where should I find a spiritual guide?” She replied, “Search in the 
entire world” and pointed towards the east. He once again set out to find a spiritual guide. 
He travelled long distances in search of the perfect spiritual guide and met many Saints 
and Dervishes but none could fulfil his desire. 

Then he heard about Shah Habibullah Qadri 33 who belonged to the progeny of Shaikh 
Abdul Qadir Jilani. He lived in Garh Baghdad (Mian Channu, Khanewal District, Punjab, 
Pakistan), a village near Ravi River. Sultan Bahoo went to Garh Baghdad to meet him. 
When he entered his khanqah , he saw that it was crowded with Dervishes, Fakirs and 
servants. A cauldron filled with water was kept on fire. Farge number of people came and 
put their hands in the cauldron to get their wishes fulfilled. Sultan Bahoo sat at a side and 
silently observed everything. After a few moments Shah Habibullah Qadri noticed him 


32 The mystic way in which the seeker is spiritually blessed by the Holy Prophet or by the soul of any late Saint directly 
without taking physical oath of allegiance to the spiritual guide. 

33 Shah Habibullah Qadri came to India in the reign of Shah Jahan and took oath of allegiance at the hand of Sayyid Abdul 
Rehman Jilani Dehlvi. According to his book Sirrul-Habib, his lineage record is as follows: 

Shah Habibullah Qadri son of Sayyid Fatehullah son of Abdul Ghani son of Attaullah son of Jahan Alam son of Ahmad 
Abdal-ul-Haq son of Ishaq son of Mehboob Ganj Asraar son of Mohammad son of Sultan Rehman son of Tajuddin son of 
Sayyid Musa son of Sayyid Ismail son of Shahabuddin son of Mohiyuddin Dawood son of Abu Nasar Musa son of Shaikh 
Sayyid Abdul Razzaq Jilani son of Sayyid Shaikh Abdul Qadir Jilani. 

In Oriental Biographical dictionary, Beale has written about Sayyid Habibullah Qadri that two persons by the name of 
Habibullah Qadri can be found in history, one was a poet of Agra and other was the writer of Arabic book Bahr-ul-Mantik. 
This is not true. According to the Indian books Asaar-e-Dehli, Rehnuma-e-Mazaraat-e-Dehli and Tareekh Mashaikh-e- 
Qadiriyya (Vol. Ill) Sayyid Habibullah Qadri was a well-known Saint of Qadri order in Delhi. He died on 14 th Shawwal 
1068 AH (1656 AD) and was buried in Katra Aaqil Shah which is also famous by the name of Katra Gul Shah (Delhi). His 
shrine is also there. According to the writer of Rehnuma-e-Mazaraat-e-Dehli, “The genealogy of Sayyid Habibullah Shah 
traces back to Husayn ibn Ali. His spiritual guide was Shah Abdul Latif Qadri of Lahore. Sayyid Habibullah lived in 
Lahore and got beneficence from his spiritual guide thus reached the highest spiritual status. His death anniversary is 
celebrated on 14 th Shawwal. His shrine is in Katra Gul Shah, Bazar Seeta Ram Delhi 6.” But this Habibullah Shah is not 
the one whom Sultan Bahoo met. Whom he met was the one who is discussed in the above lines. His shrine is at the bank 
of Ravi River in Garh Baghdad Abdul Hakim, Mian Channu, Khanewal District, Pakistan. 
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and said, “Your condition shows that you have travelled a long way to reach here, then 
why are you sitting silently? Put your hand in the cauldron and let your wish be granted.” 
Sultan Bahoo replied respectfully, “1 am not impressed by such miracles nor can my wish 
be granted in this way.” Shah Habibullah Qadri looked at him surprisingly and said, “No 
doubt! Your desire is great but do you know that to achieve great desires one has to go 
through great hardships.” Sultan Bahoo replied, “I am aware of it and that is why I have 
travelled so long. 1 am ready to obey all your orders.” Shah Habibullah Qadri gazed at his 
sacred face for some time and then said, “Well! Fill the pond first.” A servant came and 
gave him a waterskin. He took it and filled the large pond with only one bag. Everyone was 
surprised. 

Then Shah Habibullah Qadri asked him, “Are you ready for the trial?” He nodded. 
Shah Habibullah questioned, “Do you have any worldly wealth?” He again nodded. Shah 
Habibullah said, “Dervish has nothing to do with worldly wealth. You are trying to keep 
two passions in one heart! How can two swords be kept in one sheath?” Hearing this 
Sultan Bahoo set for his house at once. When he reached home, he collected all his 
wealth and threw everything away even the small gold ring in his infant’s finger. Next 
day, he travelled a long journey back to Garh Baghdad. Shah Habibullah welcomed him 
warmly and said, “Although you have got rid of material wealth but not of women. 
Whose due you want to pay, Allah’s or your wives’?” As soon as Sultan Bahoo listened 
to this, he again travelled back home. His mother knew the intention of his son by 
inspiration but pretending to be unaware, she asked, “What have brought you back 
home?” He told her the reason politely. His mother Bibi Rasti advised him kindly, “You 
must not think of divorcing your wives. I assure you that from now onwards your wives 
would have no right upon you although they would always respect your rights upon them. 
If you succeed in achieving your destination of the Divine union, you can come back 
otherwise you do not need to come home for the sake of family.” Sultan Bahoo accepted 
her advice and returned satisfied to Shah Habibullah who again welcomed him warmly. 
He blessed Bahoo with his spiritual attention and asked, “O Bahoo are you satisfied? 
Have you had any Divine observation?” He replied respectfully, “O Shaikh! I am 
acquainted to such observations since my infancy. I desire much more than this.” Shah 
Habibullah remained silent and disappeared suddenly. Sultan Bahoo knew that the Shaikh 
was testing him so he also went after him and found him working in a field in the guise of 
an old farmer. He went near him and said, “Such hard work in this old age! Please allow 
me to serve and you take rest.” Shah Habibullah smiled and removed the guise, walked a 
few steps with him but disappeared again. Sultan Bahoo chased and found him in the 
appearance of an old Brahman pandit who was applying tilak on the people. Sultan Bahoo 
went near him and requested smilingly, “My forehead is clean, am I not fortunate enough 
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to have tilak by you.” Shah Habibullah returned to his real form, smiled at Sultan Bahoo 
and moved forward with him. After a few moments he disappeared again. Sultan Bahoo 
followed him again and saw him in a mosque in the guise of an old imam teaching Quran 
to the children. Sultan Bahoo also appeared as a child with the holy book in his hands and 
placing finger on a word, inquired innocently, “What is this?” Shah Habibullah burst into 
tears of love, embraced him and said, “That is enough Bahoo!” However Sultan Bahoo 
did not change his appearance and kept on asking, “What is this?” Shah Habibullah 
exclaimed, “What could I tell you? 1 do not have what you desire. You can find your 
destiny only from Shaikh Abdul Rehman Jilani who lives in Delhi.” 

Another tradition follows that after Shaikh Abdul Qadir Jilani completed the spiritual 
training of Sultan Bahoo, he ordered him to take oath of allegiance upon the hand of 
Abdul Rehman Jilani Dehlvi. Thereafter Sultan Bahoo set for Delhi in obedience to the 
given order. When he was a few miles away from Delhi, a man met him, touched his feet 
and told him that he had been sent by Shaikh Abdul Rehman to welcome him. That man 
guided him to the Shaikh. 

Sultan Bahoo met Shaikh Abdul Rehman Jilani on the Friday of 29 th Dhul al-Qadah, 
1078 AH (11 th May, 1668 AD). The Shaikh took him in privacy and granted him the 
eternal Divine treasure he had been searching since years. Sultan Bahoo received his 
eternal destiny in the form of Ism-e-Allah Zcial in a moment in single step during his only 
meeting with his spiritual guide. He returned fully blessed with the eternal Divine favour 
and brimful with the emotions to benefit people with this benevolence. On his way back, 
he started benefitting everyone and made the Divine blessing common. Consequently such 
a large crowd gathered around him that the roads were blocked. The news spread around 
the city. When Abdul Rehman Jilani heard it, he immediately called him back and asked, 
“I blessed you with the most special favour, why did you make it common?” Sultan 
Bahoo replied, “Respected spiritual guide! When an old woman buys a pan from the 
market, she first checks it to ensure whether it will serve the purpose or not. Likewise 
when a young boy buys a bow, he first determines its elasticity. Similarly I was just 
checking the effects of the bounty I have received from you, as I am ordered by the Holy 
Prophet that if I benefit and persuade people towards Allah, this Divine favour will 
flourish day and night till eternity.” Abdul Rehman Jilani smiled on this argument and 
said, “O Bahoo! 1 do not forbid you to benefit people but you must keep in mind that 
everyone cannot bear these effects.” 

Then Sultan Bahoo went to the grand mosque of Delhi. Mughal Emperor Aurangzeb was 
offering Friday congregational prayer with his courtiers and members of the government. 
The mosque was so crowded that Sultan Bahoo could not find any place to sit so he stood 
at the end of mosque where shoes of the praying people were usually kept. When he 
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benefitted the people in the mosque with his spiritual attention, everyone went ecstatic. 
Only the emperor, the chief of police and the judge were left deprived of the effects of his 
attention. When Sultan Bahoo restrained his attention, everyone returned to the normal 
state. The three of them came to Sultan Bahoo and asked why they were kept deprived of 
the blessing. He answered, “I blessed everyone equally but you remained unaffected 
because you are callous.” They requested for his favour. Sultan Bahoo said, “You can get 
this blessing but on the condition that you and your children would not keep any kind of 
relation with me and my family nor favour us with material wealth so that your worldly 
matters may not indulge my descendants in property conflicts and worldly tribulations.” 
When Aurangzeb promised to follow his order, he blessed him with his spiritual 
attention. On Aurangzeb’s request, Sultan Bahoo composed his book Aurang Shahi there 
and then as a souvenir for him which was immediately written by the royal scribes. 

MEETINGS WITH AURANGZEB 

It was the third meeting between Sultan Bahoo and Aurangzeb which took place in the 
grand mosque of Delhi immediately after the physical oath of allegiance of Sultan Bahoo 
in 1078 AH. 

According to the writer of Tazkirah Auliya-e-Jhang and Tareekh-e-Jhang Sultan Bahoo 
had met Aurangzeb twice earlier in Garh Maharaja. Their first encounter was in 1059 AH 
when Aurangzeb had returned from the war of Kandahar and Emperor Shah Jahan had 
appointed him the governor of Multan, Sindh, Bhakkar and Siwistan (now Sehwan 
Sharif, Sindh). In 1062 AH they met again when Aurangzeb went to conquer Kandahar 
and passed from the Chenab River on his return journey. 

Both these meetings took place in the reign of Shah Jahan before Aurangzeb acceded to 
the throne. It was that period of Sultan Bahoo’s life when he was travelling in search of 
Truth and used to recite ilm-e-dawat at shrines. 

SHAIKH SAYYID ABDUL REHMAN JILANI DEHLVI - 
THE SPIRITUAL GUIDE OF SULTAN BAHOO 

Shaikh Sayyid Abdul Rehman Jilani Dehlvi is the spiritual guide of Sultan Bahoo. He 
belonged to the progeny of Shaikh Abdul Qadir Jilani. Details about his life are concealed 
from the world just like other spiritual leaders of Sarwari Qadri order. They do not 
appreciate fame and keep themselves away from publicity hence the details about their 
lives remain a secret. 

According to the writer of Manaqib-e-Sultanv. 
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❖ Sayyid Abdul Rehman Jilani Dehlvi held a government post in Delhi. He was the key 
holder and trustee of the royal treasury. He was provided with armed security and a 
guarded place to live. When he came to meet his disciples, he used to hide his face 
with a veil because the light of Divine majesty and beauty luminous upon his face 
was unbearable. He held a great position in worldly life as well as in Fciqr. 

This statement of Manaqib-e-Sultani creates some confusions which are discussed 

below: 

1. Since Abdul Rehman Jilani Dehlvi was stationed at the highest rank of Fciqr, ah the 
seekers of Allah must have been visiting him to gain spiritual beneficence from his 
company. Indian authors have also stated in their books that numerous people got 
spiritual beneficence from Sayyid Abdul Rehman Jilani which implies that he had to 
meet a lot of seekers of Allah every day. Had he held a high government post, it 
would not have been possible because then he must have been busy in doing his 
worldly duties. None of the historians have ever mentioned his name as a royal 
official. Indian authors too have written just a few lines about him while discussing 
his shrine. Secondly had he been a high government official and the key holder as 
well as a trustee of the royal treasury, he must have had contacts with all the 
members of royal family and all the servants and officials of the court. During the 
reign of Shah Jahan and Aurangzeb dozens of historians were appointed to write each 
and every moment of the history but no one has ever mentioned his name as an 
important royal official which seems strange. 

2. Immediately after meeting Sayyid Abdul Rehman Jilani, Sultan Bahoo met Aurangzeb 
in the mosque of Delhi where he blessed everyone although Aurangzeb, the chief of 
police and judge remained unaffected. On the request of Aurangzeb, Sultan Bahoo 
compiled the book Aurang Shahi. During that meeting Aurangzeb would most 
probably have asked him about his purpose of coming to Delhi and Sultan Bahoo 
must have answered him that he had come to meet Sayyid Abdul Rehman Jilani. Had 
Sayyid Abdul Rehman been a government official, Aurangzeb would have recognized 
him immediately and had added him to his special advisors. 

3. To cover one’s face had never been a tradition of Sarwari Qadri spiritual leaders. 
Covering the face makes a man more prominent while Sarwari Qadri spiritual guides 
never appreciate fame and prefer to remain anonymous. They also remain close to 
common people instead of rulers. 

4. Sayyid Abdul Rehman Jilani’s shrine is in old Delhi at a long distance away from 
Lahori Gate of the Fort. Adjacent to the shrine is an immemorial mosque by the name 
of Shah Abdul Rehman Mosque. This also shows that he did not live inside the Fort. 
Rather he lived in a common area and blessed common people with his benevolence. 
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All the above arguments prove that the writer of Manaqib-e-Sultani has not researched 
before writing the above statement about Sayyid Abdul Rehman Jilani nor did he travel to 
Delhi to confirm it. He wrote the tradition heard from someone in the family without 
verifying it from reliable sources. 

Bagh-e-Sadaat , 34 a book by Sayyid Tajammal Shah Naqvi Achvi was published in 1934. 
Its second edition was published in 1947. Nowadays this book is rare, although it is 
verified that its first edition was published in 1934, as its reference is present in Sharif al- 
Tawarikli which was also published in 1934 after it. On page 61 of Bagh-e-Sadaat, the 
lineage of Sayyid Abdul Rehman Jilani is given as: 

■ Shaikh Abdul Qadir Jilani 

■ Shaikh Sayyid Abdul Razzaq Jilani 

■ Abu Saleh Nasr 

■ Sayyid Yaseen 

■ Sayyid Ahmad Shah 

■ Sayyid Abdul Qadir 

■ Sayyid Abdul Latif 

■ Sayyid Abdul Rehman, commonly known by the name of Bholu Shah, the spiritual 
guide of Sultan Bahoo, buried in Delhi. 

This lineage continues as: 

■ Pir Habib Shah 

■ Pir Rajab Shah 

■ Abdullah 

■ Mohammad Shah 

■ Pir Allah Bakhsh 

■ Pir Kareem Shah 

■ Hazoor Shah 

■ Nur Shah 

■ Zaman Shah 35 

The main objection on this lineage record is that Sayyid Abdul Rehman Jilani had 
never been known by the name of Bholu Shah. In fact Bholu Shah was another Saint of 
Qadri order who lived in 1200 AH. His shrine is at a distance of two or three kilometres 
from the shrine of Sayyid Abdul Rehman. We can find discussion about him in the old 


14 In the possession of Ghulam Mohammad son of Khalifah Manzoor Ahmad, Uch Sharif. Pakistan. 

35 His shrine is in the village Tung of Isa Khel Mianwali District, Pakistan. The shrine is deserted and has no attendant 
niether the people of area have any knowledge about him. Zaman Shah had three sons (1) Ghulam Shah (2) Daulat Shah 
(3) Nadir Shah. According to the lineage records of these three sons given in the third edition of Bagh-e-Sadaat (1947), 
their twelve generations had passed then who lived in Zafarwal, Nankana Sahib, Layyah and its vicinity. 
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and new Indian history books. All the writers have written his name Bholu Shah except 
Ghulam Yahya Anjum who has written his name ‘Shah Behlan commonly known as 
Bholu Shah’ in Tareekh Mashaikh Qadiriyya (Vol. III). 

Bholu Shah was a majdhub Saint who migrated to Delhi from Punjab. He was the 
disciple and spiritual successor of Abdul Hamid in Qadri order. In the book Waqiat Dar- 
ul-Hakumat Dehli (Vol. II) it is written about him: 

❖ The shrine of Bholu Shah (1201 AH) is near the Kabli Gate which has been removed 
now but everyone knows its place. He was the Saint of Qadri order and died in 1201 
AH. The graves of his disciple Shah Mohammad Hafeez and his son Shah Ghulam 
Mohammad are near his shrine. The death anniversary of Bholu Shah is held on the 
19 th of Muharram. (p. 473) 

The book Mazaraat-e-Auliya-e-Dehli compiled by Mohammad Alam Shah Fareedi, 
published in 1927 AD is the first book on the shrines of Delhi. Its second edition was 
published in 1930. The writer and publisher migrated to Pakistan in 1947. This book was 
republished in 2006 from Delhi with corrections and additional information by Doctor 
Hafeez-ur-Rehman Siddiqui. In this book it is written: 

❖ Bholu Shah (1789 AD), shrine in old Delhi near Kabli Gate:- Belonged to Punjab and 
was the spiritual successor of Shah Abdul Hameed in Qadiriyya Razaqia order. He 
also had the privilege of having the company of Fakhruddin Chishti and Shah Nano. 
Bholu Shah was a majdhub devotee. He died on 20 th Muharram 1204 AH (1789 AD) 
in the reign of Shah Alam II. His shrine is outside Kabli Gate. (pp. 157-158) 

In Rehnuma-e-Mazaraat-e-Dehli it is written about him: 

❖ He (Bholu Shah) was a disciple and spiritual successor of Shah Abdul Hameed in 
Qadiriyya Razaqia order. He originally belonged to Punjab and had also benefitted 
from Shah Nano and Shah Fakhruddin. He died on 20 th Muharram, 1204 AH. His 
shrine is close to the railway line under the left side of Mithai Bridge (Lahori Gate 4, 
Old Delhi 6). A mosque is also present nearby. Shah Hafeez-ur-Rehman was amongst 
the special disciples of Shah Bholu who died on 30 th Dhul al-Qadah, 1236 AH during 
the reign of Akbar Shah II and was buried near his spiritual guide. Shah Ghulam 
Mohammad was Shah Hafeez-ur-Rehman’s son and spiritual successor. His grave is 
at the footside of his father’s grave, (pp. 284-286) 

Ghulam Yahya Anjum writes in Tareekh Mashaikh Qadiriyya (Vol. Ill): 

❖ Shah Behlan, commonly known by the name of Bholu Shah, belonged to the Qadiriyya 
Razaqia order. He was the disciple and spiritual successor of Shah Abdul Hameed 
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and also benefitted from Fakhruddin Chishti. He was a majdhub devotee, died on 19 th 
Muharram, 1204 AH (1789 AD) and is buried in Takya Bholu Shah which is 
adjacent to Kabli Gate in Delhi. His devotees celebrate basant 36 in the spring season 
at his shrine with great enthusiasm, (p. 291) 

All the above statements prove that the lineage record of Sayyid Abdul Rehman Jilani 
given by the writer of Bagh-e-Sadaat by the name of Bholu Shah is definitely not related 
to Sayyid Abdul Rehman Jilani. It is the lineage record of Bholu Shah who migrated to 
Delhi from Punjab and got spiritual beneficence from Shah Abdul Hameed of Qadri 
order. His family resided in Punjab, which is why his spiritual successor Shah Mohammad 
Hafeez became his successor and the caretaker of his shrine. After Shah Mohammad 
Hafeez, his son succeeded him. Their graves are also near the grave of Bholu Shah. The 
shrine of Sayyid Abdul Rehman Jilani is situated at Lahori Gate, Sadar Bazaar Railway 
Station, Railway Colony Muslim Waqf Board Quarters, Old Delhi 6, about two kilometres 
away from Bholu Shah’s shrine. 

DISCUSSION ABOUT SAYYID ABDUL REHMAN JILANI DEHLVI IN 
INDIAN BOOKS 

It is written in Mazaraat-e-A uliya-e-Dehli : 37 

■ He (Sayyid Abdul Rehman Jilani) was amongst the great and recognized Saints. He 
was the disciple and spiritual successor of Shaikh Sayyid Abdul Jaleel in Qadri order 
and was the spiritual guide of Sultan Bahoo who is the famous Saint of Punjab. 
Sayyid Abdul Rehman Jilani was a man of miracles and powers. His shrine is in the 
compound behind the waiting room of Railway Station Sadar Bazaar. He died 
between the last period of the reign of Shah Jahan and the beginning of Aurangzeb’s 
reign. The exact date and year of death is not known. 

Details about Sayyid Abdul Rehman Jilani are taken from this book by the authors of 
later books upon the history of Saints and their shrines. 

In Rehnuma-e-Maqamat-e-Muqaddas Dar-ul-Hakumat Dehli 38 it is written about the 
shrine of Sayyid Abdul Rehman Jilani Dehlvi: 

■ His shrine is adjacent to Sadar Station Delhi. He belonged to the progeny of Shaikh 
Abdul Qadir Jilani. He is one of the greatest Saints. The famous Saint of Punjab 
Sultan Bahoo was his superior spiritual successor. It was due to his spiritual powers 


36 Basant is a kite festival which marks the spring season and is common in Indo-Pak. 

37 First edition, published in 1927. 

38 Published in 1914 from Delhi. 
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that his shrine was saved by the government during the construction of the road and 
the railway track. The government also tiled its compound, made an iron fence around 
it and made a pavement to reach the shrine. 

Doctor Ghulam Yahya Anjum writes in Tareekh Mashaikh Qadiriyya (Vol. Ill): 9 

■ Sayyid Shaikh Abdul Rehman Jilani was one of the most eminent Saints of Delhi. 
His genealogy traces back to Shaikh Abdul Qadir Jilani. He was distinguished in 
piety and Sufism and held a high position in revelations and miracles. Sayyid Abdul 
Rehman Jilani received spiritual beneficence of the Qadri order from his spiritual guide 
Sayyid Abdul Jaleel. Qadri order flourished in and around Delhi due to him. 
Countless seekers of Allah became his disciples and he blessed many of them with 
spiritual succession and many with the permission to grant litanies. The famous Saint 
Sultan Bahoo was also his spiritual successor. 

In Rehnuma-e-Mazaraat-e-Dehli 40 it is written in the context of his shrine: 

■ Abdul Rehman Jilani was the spiritual guide of the famous Saint of Punjab, Sultan 
Bahoo. He was a recognized Saint of Qadri family as well as a man of miracles and 
powers. 

Beale has written in Oriental Biographical Dictionary that Sayyid Abdul Rehman Jilani 
was the son of Abdul Aziz Naqshbandi and his daughter was married to Salman Shikoh 
who was the son of Dara Shikoh. Doctor Rama Krishna holds the same point of view. 
However this seems more like a supposition because Sayyid Abdul Rehman was 
genealogically a Jilani 41 Sayyid and all his family, generation after generation, belonged 
to the Qadri order. Hence it is impossible that his father belonged to the Naqshbandi 
order. It is also a fact that it was he who migrated to India not his father. This opinion of 
Beale is not considered authentic by anyone neither it has any importance in Qadri or 
Sarwari Qadri order. None of the old or new authors have ever mentioned it in their books. 

We have discussed complete research of all the Indian and Pakistani authors about 
Sayyid Abdul Rehman Jilani Dehlvi which proves that the Indian authors have been just 
rewriting what had been published in Asaar-e-Dehli in 1914 or in Mazaraat-e-Auliya-e- 
Dehli in 1927. Whereas Pakistani authors have been copying the statement of Manaqib-e- 
Sultani. No one has ever taken the pain to go to his shrine and research or even confirm 
the details known about him. 


19 Published in 2006 from Delhi. 

40 Published from Delhi in 2007. 

41 Descendant of Shaikh Abdul Qadir Jilani. Jilan is a village in Iran. 
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To find the exact details about Sayyid Abdul Rehman Jilani, it was necessary to research 
properly and then compile his actual biography. In this context, the most difficult job was 
to go to India and carry out the research there. In November 2008, I discussed the matter 
with one of my disciples, Asad Khan Sarwari Qadri. He told me that his friend 
Mohammad Ilyas’s wife belonged to old Delhi. His brother-in-law Mujeeb-ur-Rehman 
often visited Pakistan. Maybe he could be of some assistance. Then Asad Khan talked to 
Mujeeb-ur-Rehman on telephone and asked for help in this matter, he agreed. The first 
step was to search the shrine of Sayyid Abdul Rehman Jilani in Delhi because Delhi has 
expanded much now. Mujeeb-ur-Rehman sent us some books about the shrines of Delhi. 
Through those books he was guided about the location of the shrine. Even then it took 
him two months to find the shrine. He came to know that it was difficult to enter that area 
as its occupants were the people of other religion and the shrine along with its adjacent 
land had been encroached since 1947. 

Mujeeb-ur-Rehman took his mother along and went to the Mosque Shah Abdul Rehman 
adjacent to the shrine. There he met Sayyid Saleem-uz-Zaman Hashmi son of Sayyid 
Ahsanullah Hashmi son of Hakeem Sayyid Abdul Rehman Hashmi. He voluntarily served 
as the imam of the mosque as well as caretaker of the shrine. Mujeeb-ur-Rehman discussed 
the matter with him in detail and also let him talk to Asad Khan on phone. First of all he 
complained that no one takes the pain to search the facts about Sayyid Abdul Rehman 
Jilani Dehlvi and the authors just copy whatever is written about him in the old books 
without verification. When the latest book Relmuma-e-Mazaraat-e-Dehli published in 
2007 was shown to him, he told that the picture of the grave of Sayyid Abdul Rehman 
Jilani given in the book was forty years old. However he promised that he would search 
his old family records which were in Arabic and Persian and then he would be able to 
give the exact information in writing. 

A year passed by, although Sayyid Saleem-uz-Zaman Hashmi gave all the information 
to Asad Khan on phone but before he could give anything in writing, he had a stroke of 
paralysis in 2009. He could not move the right side of his body. We waited until he was 
under treatment. In early 2010, he asked Mujeeb-ur-Rehman to write the available 
information about Sayyid Abdul Rehman Jilani, as he thought his last moments were 
near. Mujeeb-ur-Rehman could write in Hindi only so it seemed appropriate to get all the 
information written by him in Hindi and then composed in Urdu. 

Mujeeb-ur-Rehman wrote all the information given to him by Saleem-uz-Zaman Hashmi 
in Hindi and came to Pakistan in February 2010. Here all the notes were translated and 
composed in Urdu. Those notes and a beautiful sheet specially embellished for the shrine 
of Sayyid Abdul Rehman Jilani on which Ism-e-Allah Zacit was embroidered were handed 
over to him. He returned to India on 21 st February, 2010. On 23 ld February he met Sayyid 
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Saleem-uz-Zaman who was very ill and came to the shrine with great difficulty. He read 
and signed that script and gave it back to Mujeeb-ur-Rehman permitting him to give it to 
anyone who needs it for research purpose. Sayyid Saleem-uz-Zaman Hashmi died on 25 th 
February, 2010. Mujeeb-ur-Rehman has added in the script that perhaps Sayyid Saleem-uz- 
Zaman Hashmi remained alive for the last few days just to handover that script to him. 
On 13 th May 2010, Mujeeb-ur-Rehman again came to Lahore and delivered that script signed 
by Sayyid Saleem-uz-Zaman Hashmi to Mohammad Asad Khan in the presence of witnesses. 
Mujeeb-ur-Rehman also wrote in Hindi all the incidents that took place during the 
preparation of the script. It was translated there and then in Urdu under his guidance and 
signed by him. Now this script is in the possession of Mohammad Asad Khan Sarwari 
Qadri. According to the script the biography of Sayyid Abdul Rehman Jilani is given below. 

BIOGRAPHY OF 

SAYYID ABDUL REHMAN JILANI DEHLVI 

GENEALOGICAL CHAIN 

Sayyid Abdul Rehman Jilani Dehlvi is the descendant of Shaikh Abdul Qadir Jilani. His 
lineage reaches Shaikh Abdul Qadir Jilani in the following order: 

Sayyid Abdul Rehman Jilani Dehlvi son of Sayyid Abdul Qadir son of Sayyid Sharfuddin 
son of Sayyid Ahmad son of Sayyid Alauddin Sani son of Sayyid Shahabuddin Sani son 
of Sayyid Sharfuddin Qasirn son of Sayyid Mohiyuddin Yahya son of Badaruddin 
Husayn son of Alauddin son of Shamsuddin son of Saifuddin Yahya son of Zaheeruddin 
Masood son of Abi Nasr Mohammad son of Abu Saleh Nasr son of Shaikh Sayyid Abdul 
Razzaq Jilani son of Shaikh Abdul Qadir Jilani. 42 

BIRTH 

Sayyid Abdul Rehman Jilani was born in 1024 AH (1615 AD) in Hama, Syria. His father 
Sayyid Abdul Qadir was a Dervish and a perfect Saint. He got his early education from 
his father. At the age of thirty five, he came to Baghdad from Hama and remained in 
seclusion for three years at the shrine of his great ancestor Shaikh Abdul Qadir Jilani. He 
was then esoterically ordered by Shaikh Abdul Qadir Jilani to go to India and meet 


42 This lineage record can be confirmed and matched with the lineage record of Sayyid Abdullah Shah which is also given 
in this chapter. Sayyid Abdullah Shah was the great grandson of Sayyid Abdul Rehman Jilani and the spiritual leader of 
Sarwari Qadri order after Sultan Bahoo. His biography has been abridged and included in the biography of Sultan Bahoo 
in this book. For detailed biography consult the books Life History of Sultan-ul-Tarikeen Hazrat Sakhi Sultan Syed 
Mohammad Abdullah Shah Madni Jilani Rehmat-ul-AUah Alayh and The Spiritual Guides of Sarwari Qadri Order which 
is the record of authentic biographies of spiritual leaders from Sultan Bahoo to Sultan-ul-Ashiqeen Sultan Mohammad Najib- 
ur-Rehman. 
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Shaikh Sayyid Abdul Jaleel. At that time, he was thirty eight years of age. On Tuesday 
13 th Dhul al-Qcidcih, 1062 AH (15 th October 1652 AD), he reached India via Iran and 
Afghanistan in the reign of Shah Jahan. He pledged allegiance to Sayyid Abdul Jaleel on 
Monday, 10 th Dhul ctl-Hijjah, 1062 AH (10 th November, 1652 AD). At that time, Sayyid 
Abdul Jaleel either resided in Burhanpur India, Adilpur Sindh or somewhere near the 
bank of Indus River, the exact location is unknown. Then at his orders, he went to Delhi 
on Wednesday, 9 th Safar , 1063 AH (8 th January, 1653 AD). Here he bought some land 
and built his house and a khanqah where his shrine is situated now. He also built rooms 
for residence of disciples on the land around the khanqah and a mosque which is now 
known as Shah Abdul Rehman Mosque. Present Sadar station in old Delhi and quarters of 
Muslim Waqf Board are built on his property. 

THRONE OF DIVINE GUIDANCE AND PERSUASION 

Sayyid Abdul Rehman Jilani spent his life in anonymity. He never wanted fame and never 
went to the royal court or met the rulers and officials. He was the Fakir of Qadri order 
and possessed Divine powers. A large number of people in Delhi and its vicinity were 
blessed with his beneficence and countless people became his disciples. He was among 
the Fakirs who benefit people while staying at one place. There is not any evidence that 
he ever went out of Delhi after settling there. 

There is also a tradition that Sayyid Abdul Rehman Jilani came to India for two puiposes; 
firstly to hand over the Qadri order to Sultan Bahoo physically as this order will continue 
till the doomsday and Sultan Bahoo was chosen to spread and elevate it in the world. 
Secondly to spiritually support and help Aurangzeb to ascend the throne so that the 
Mohammadan sharia could be enlivened through him. It was the spiritual power of 
Sayyid Abdul Rehman Jilani which exercised behind the victories of Aurangzeb and the 
extermination of heretical practices prevailing in that era. After the death of Abdul Rehman 
Jilani this responsibility was transferred to Sultan Bahoo whose spiritual assistance made it 
possible for Aurangzeb to establish the greatest Mughal Empire and vivify the Mohammadan 
sharia. 

BEAUTY AND ELEGANCE 

Sayyid Abdul Rehman Jilani had wheatish complexion and medium height. His eyes were 
very beautiful and his face was so much divinely luminous that the disciples could not fix 
gaze at his sacred countenance. 
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FAMILY 

On Monday, 6 th Jumada ath-thani, 1065 AH (12 th April, 1655 AD) Sayyid Abdul Rehman 
Jilani married a Sayyid woman of Jilani descent, Sayyida Zahida in Delhi. In 1070 AH 
(1660 AD) he had his first son Sayyid Taj-ul-Arifeen who died of diarrhoea in 1075 AH 
(1665 AD). In 1082 AH (1671 AD) his second son Sayyid Abdul Aziz 43 was born. 
Sayyid Abdul Rehman Jilani died in 1088 AH (1677 AD). His wife died ten years later in 
1098 AH (1687 AD). 

CHAIN OF FAQR 

The chain of Faqr reaches Sayyid Abdul Rehman Jilani Dehlvi from Shaikh Abdul Qadir 
Jilani in the following order: 

Sayyid Abdul Rehman Jilani was the disciple of Sayyid Abdul Jaleel who was the 
disciple of Sayyid Abdul Baqqa disciple of Sayyid Abdul Sattar disciple of Sayyid Abdul 
Fattah disciple of Sayyid Najamuddin Burhan Puri disciple of Sayyid Mohammad Sadiq 
Yahya disciple of Sayyid Abdul Jabbar Jilani disciple of Shaikh Sayyid Abdul Razzaq 
Jilani disciple of Shaikh Abdul Qadir Jilani. 

SPIRITUAL SUCCESSORS 

Sultan Bahoo was the superior spiritual successor of Sayyid Abdul Rehman Jilani. The 
junior successors included Shah Habibullah Qadri and Sayyid Mohammad Siddiq who 
was also the first caretaker of his shrine. 

DEATH 

Sayyid Abdul Rehman Jilani Dehlvi died in the reign of Emperor Aurangzeb on Friday 
night, the 21 st of Ramadan, 1088 AH (16 th November, 1677 AD). 

DEATH ANNIVERSARY 

Sayyid Abdul Rehman Jilani’s death anniversary is celebrated on 21 st Ramadan with great 
zeal and zest till date. 

SHRINE 

Sayyid Abdul Rehman Jilani was buried in his apartment. His junior spiritual successor 
Sayyid Mohammad Siddiq was the first caretaker of his shrine. Sayyid Mohammad Siddiq 


43 Sayyid Abdul Aziz migrated to Madina at a young age and settled there. His grandson Sayyid Abdullah Shah came back 
from Madina to India and got the Divine Trust of Faqr from Sultan Bahoo. 
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died childless in the reign of Aurangzeb. Neither his death date is known nor is any 
information about his grave available. During the British rule, when a road and a railway 
track were passed from the land around the shrine of Sayyid Abdul Rehman and the 
Sadar Railway Station was constructed, the railway track was slightly diverted to keep his 
shrine safe. A compound was made around the shrine to keep it separate from the railway 
system. 

The Hindus who migrated to India from Pakistan in 1947 after the partition of 
subcontinent occupied the vast land adjacent to the shrine of Sayyid Abdul Rehman Jilani 
by conspiring with the members of Muslim Waqf Board just as they had done with the 
other shrines and Muslim khanqahs. Now his shrine is just a small room and Shah Abdul 
Rehman Mosque is present nearby. The surrounding land which was actually the property 
of Sayyid Abdul Rehman and was a part of his shrine is now in the custody of illegal 
occupants. Let us discuss with reference to Indian books that how these people 
encroached the shrines and other properties left by Muslims. 

Fareeduddin Shah Buland from UP India writes in Rehnuma-e-Mazarciat-e-Dehli: 

❖ Alas! The sacred places and shrines were also badly affected by the partition of India. 
A large number of Muslims migrated to Pakistan. Thousands of shrines and endowed 
properties were illegally occupied and disfigured. Gradually people forgot their actual 
history and even their traces were erased, (p. 7) 

Doctor Mohammad Hafeez-ur-Rehman Siddiqui states in Mazciraat-e-Auliya-e-Dehli 44 : 

♦> During the turmoil of 1947 most of the Muslims migrated to Pakistan and Delhi was 
occupied by the refugees who migrated from Pakistan. The sacred places of Muslims 
were treated badly and no one remained to look after them. The mausoleums of Qadam 
Sharif, Shah-e-Mardan, Chirag-e-Dehli and the boundary of mausoleum of Qutbuddin 
Bakhtiar Kaki were occupied by the immigrants coming from Pa ki stan. The government 
forcefully took the main shrine back but the boundary is still occupied by them. 
Muslims occupied the remaining mausoleums and built their houses in them. The 
premises of these mausoleums was vast and great Saints were buried inside them. All 
these enclosures were encroached by people who built their houses and shops in 
them. A shop is still running in the mausoleum of Shaikh Salahuddin which is in 
Savitri Nagar, Sheikh Sarai. A carpenter is working nearby in the shrine of a Saint of 
the same family. A shop is running in the shrine of Shaikh Sulaiman Dehlvi which is 
in the west of Zafar Mahal in front of the house of Nando fruit-seller. The stone of 
the grave has been removed. The nearby two shrines are occupied by a Hindu who is 


44 


2006 edition, published from Delhi. 
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using them as his residence though the domes of these shrines can still be seen. Similarly 
houses have been built on all the shrines inside the mausoleum of Nizamuddin Auliya. 

The vast land around these mausoleums and shrines was fixed for the graveyards. 
This land was occupied by the government. In Delhi most of the shrines and land for 
the graveyards are in the custody of Delhi Development Authority (DDA), some are 
occupied by Municipal Corporation of Delhi (MCD) and the remaining are possessed 
by the capitalists. The Oberoi Hotel and Delhi Public School are built on the land 
fixed for graveyard. 

The small shrines on the land devoted for the graveyard around the mausoleum of 
Sayyid Mehmood Najjar Kelokheri are now being demolished in spite of the fact that 
this land is under the supervision of Waqf Board. 45 Alas! Now the shrines and their 
lands are not safe even under the supervision of Waqf Board. 

Following quote of Khawaja Sayyid Islamuddin Nizami, the caretaker and imam of Khilji 
Mosque of shrine of Nizamuddin Auliya is present in the same book: 

❖ Most citizens of Delhi migrated to Pakistan. The shrines, mausoleums and other Muslim 
buildings were occupied by the immigrants coming from Pakistan. Afterwards some 
of these places were vacated by Maulana Abul Kalam Azad. Meanwhile tombstones 
of most of the shrines were pulled down, as a result it became difficult to recognize 
them. Houses were also built on most of the occupied shrines. 

These statements clearly show what happened to the shrines in India after the partition 
of subcontinent. Muslim Waqf Board was established for the safeguard of the properties 
of Muslims who migrated. This board comprised of the Muslims of particular religious 
group which had political domination in India due to its alliance with Congress. That 
group belonged to the school of thought which is against spirituality and Sufism, that was 
why they were unaware of the importance of shrines. They lavishly distributed the land of 
shrines and mausoleums among their relatives. Hence the Muslim heritage was ruined 
due to that particular group. There was also a vast land adjacent to the shrine of Sayyid 
Abdul Rehman Jilani which was illegally occupied and houses were built there. That area 
afterwards became known as ‘Muslim Waqf Board Quarters Delhi 6’. Now there is only 
a small shrine and a mosque, the remaining land is in the custody of encroachers. Now 
they are trying to occupy the shrine as well. The shrine is still in the custody of Muslim 
Waqf Board but there is no one to take its care. Sayyid Saleem-uz-Zaman Hashmi wrote in 
his manuscript: 


45 Muslim Waqf Board was established for the protection and management of mausoleums, shrines, mosques, graveyards and 
other properties of Muslims but it became a big mafia itself. The Muslim monuments, shrines, properties devoted for 
mosques and graveyards were occupied and demolished under its supervision. 
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■ I, the humble servant of Sayyids, Saleem-uz-Zaman Hashmi son of Sayyid Ahsanullah 
Hashmi, live in the vicinity of the shrine of Sayyid Abdul Rehman Jilani. I am the 
only attendant of this shrine, surrounded by the trouble makers and tribulations in this 
frail part of my life. After the partition of subcontinent, this area was occupied by the 
mischief makers and the encroachers. Out of their fear no one visits the shrine. 
Moreover there is no caretaker of the shrine who could inform the people about the 
facts. The trouble makers are trying hard to capture and demolish the shrine. They 
have occupied a large land of the shrine but by the grace of Allah the shrine is safe 
despite the absence of any supervisor or caretaker. 

Address of the shrine: Old Delhi 6-Towards the East of Lahori Gate near Sadar Railway Station, 
Railway Colony, Muslim Waqf Board Quarters, Delhi 6, India. 

DIFFERENCE OF OPINION ON OATH OF ALLEGIANCE OF 
SULTAN BAHOO TO ABDUL REHMAN JILANI 

There is a difference of opinion among the researchers and biographers of Sultan Bahoo 
on the matter of his oath of allegiance upon the hand of Sayyid Abdul Rehman Jilani. The 
argument mostly given in this context is that Sultan Bahoo did not require physical oath 
of allegiance because Prophet Mohammad himself took his spiritual oath of allegiance 
and assigned him to Shaikh Abdul Qadir Jilani for further spiritual training. Moreover in 
all his books Sultan Bahoo has used the phrase ‘our spiritual guide’ ( Shaikh-e-Maa ) for 
Shaikh Abdul Qadir Jilani. Another argument given by them is that Sultan Bahoo has 
never mentioned anything about his oath of allegiance to Sayyid Abdul Rehman Jilani in 
his books and it is absolutely improbable that he had been benefitted by someone but had 
not even mentioned him. However this argument cannot be considered valid because we 
have many previous examples where the disciple has not mentioned the name of his 
spiritual guide in his books. Such as Shaikh Abdul Qadir Jilani has not mentioned the 
name of his spiritual guide Shaikh Abu Saeed Mubarak Makhzoomi in his books. 
Similarly Sayyid Habibullah Qadri has not mentioned anything about his spiritual guide 
Sayyid Abdul Rehman Jilani in his only book Sirrul Habib. 

In Manaqib-e-Sultani the writer has mentioned Sultan Bahoo’s oath of allegiance upon 
the hand of Sayyid Abdul Rehman Jilani while discussing his spiritual order. Since 
Manaqib-e-Sultani is the first biography of Sultan Bahoo, so it must be believed as there 
is no valid reason to reject it. 

Now we shall discuss different opinions of various biographers and researchers in this 
regard: 
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❖ The most surprising point of view is that of Noor Mohammad Kulachvi. He was not 
only a research scholar but according to him, was directly blessed by Sultan Bahoo 
and claimed to be his spiritual successor. He has also mentioned many of his spiritual 
meetings with Sultan Bahoo in his books but never mentioned anything about his 
own oath of allegiance. However his son Abdul Hameed states about the physical 
oath of allegiance of Noor Mohammad Kulachvi in Hayat-e-Sarwari in following 
words: 

■ At first he (Noor Mohammad Kulachvi) pledged allegiance to Saleh Mohammad, the 
third caretaker of the shrine of Sultan Bahoo. His father took him to the shrine of Sultan 
Bahoo when he was very young and requested his spiritual guide Saleh Mohammad 
to let him pledge allegiance to him. Saleh Mohammad allowed with great kindness. 
Many years later he (Noor Mohammad Kulachvi) left college and stayed at the shrine 
of Sultan Bahoo as a Dervish. At that time Saleh Mohammad had died and Noor 
Mohammad was the shrine caretaker. Noor Mohammad usually visited Damaan 
Valley (Dera Ismail Khan, Pakistan). Once he came to the village Mudi Sharif (Dera 
Ismail Khan). Noor Mohammad Kulachvi also went there from Kulachi with his 
father and renewed his oath of allegiance at Noor Mohammad’s hand. (p. 56) 

If Noor Mohammad Kulachvi was getting spiritual beneficence directly from Sultan 
Bahoo through the Uwaisi way then why did he need to take oath of allegiance, not even 
once but twice? 

Noor Mohammad Kulachvi writes in Makhzan al-Asrar. 

• There is no any clue about the physical oath of allegiance of Sultan Bahoo. (pp. 259- 
260) 

On the contrary, when Noor Mohammad Kulachvi writes the Sarwari Qadri chain on 
page 8 of his book Anwar-e-Sultani (Punjabi interpretation of Sultan Bahoo’s poetry), he 
writes the name of Pir Rehman i.e. Sayyid Abdul Rehman Dehlvi before the name of 
Sultan Bahoo, thus contradicting his own statement in his other book. Noor Mohammad 
Kulachvi’s son Abdul Hameed also writes the name of Sayyid Abdul Rehman Dehlvi 
before the name of Sultan Bahoo as ‘Pir Rehman’ while mentioning Sarwari Qadri chain 
in his book Hayat-e-Sarwari on pages 132-133 and 219. This shows that he admits that 
Sayyid Abdul Rehman Jilani was the spiritual guide of Sultan Bahoo. Thus he also 
contradicts his father’s opinion. The travellers of spiritual path know that the spiritual 
chain is recited by the spiritual guide while taking oath of allegiance from disciples and it 
includes the names of all the previous spiritual guides in order of their respective era. 
Every spiritual guide is the disciple of previous one. 
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❖ Doctor Sultan Altaf Ali who belongs to the family of Sultan Bahoo, writes in Divan- 
e-Bahoo that Sultan Bahoo had no need of a spiritual guide. In the foreword of his 
book Sharah Abyot-e-Bahoo he writes that the spiritual guide of Sultan Bahoo was 
Shaikh Abdul Qadir Jilani whom he had frequently referred to as ‘our spiritual guide’ 
in his books. However in his book Mirat-e-Sultani (Bahoo Nama Kamil ) Doctor Altaf 
Ali changes his opinion and writes: 

■ Shaikh Habibullah Qadri said to Sultan Bahoo, “O Fakir! 1 do not have what you 
want. You should go to my spiritual guide Sayyid Abdul Rehman Jilani in Delhi.” When 
Sultan Bahoo reached Delhi, he found that Pir Abdul Rehman Dehlvi was already 
waiting for him. He at once bestowed the eternal treasure upon Sultan Bahoo. (p. 114) 

In the same book Doctor Sultan Altaf Ali writes the Sarwari Qadri chain on pages 
120 and 121 with the name of Sayyid Abdul Rehman Dehlvi before the name of 
Sultan Bahoo which shows that he admits that Sultan Bahoo had taken oath of 
allegiance upon the hands of Sayyid Abdul Rehman Jilani. 

❖ In this context the most rigid opinion is that of Ahmad Saeed Hamdani. He has 
discussed this matter in detail in his book Suitan-ul-Arifeen Hazrat Sultan Bahoo 
( Hayat-o-Taleemat ) under the topic Shaikh-e-Maa Sultan-ul-Arif een ke Murshid . 46 
First he gives the reference of the following statement of Manaqib-e-Sultani: 

■ Shah Habibullah Qadri was a famous Shaikh who lived in Garh Baghdad at the bank 
of Ravi River. Sultan Bahoo met him. It is said that he took different tests of Sultan 
Bahoo but found him better in courage and spiritual strength. At last he requested 
him to go to his spiritual guide Sayyid Abdul Rehman Qadri Dehlvi. 

Then he writes: 

■ According to the writer of Manaqib-e-Sultani a Dervish Sultan Hameed accompanied 
Sultan Bahoo in his journey to Delhi. He belonged to Bhakkar and was his junior 
spiritual successor. When Sultan Bahoo met Sayyid Abdul Rehman Jilani, he took 
him in privacy. Sultan Bahoo got his ‘eternal destiny’ only in one step. Thus he found 
what he desired. 

Contradicting this statement of Manaqib-e-Sultani Ahmad Saeed Hamdani proceeds: 

■ The writer of Manaqib-e-Sultani considers Sayyid Abdul Rehman Jilani the spiritual 
guide of Sultan Bahoo and has also given a spiritual chain in accordance. However 
before writing the above incident, he has also stated an esoteric experience of Sultan 
Bahoo which shows that he got the spiritual beneficence by the Uwaisi way and was 
already permitted by the Holy Prophet through Shaikh Abdul Qadir Jilani to guide 


46 It means 'the spiritual guide of Sultan Bahoo.’ 
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and persuade men of Allah on the way to righteousness. The writer of Manaqib-e- 
Sultani Sultan Hamid had heard the tradition of this esoteric experience from his 
ancestors, generation after generation. Sultan Bahoo had this experience while he was 
awake. “One day he was standing somewhere in Shorkot, a celestial and dignified 
rider appeared who held his hand and let him sit on the horse behind him.. ..That rider 
was Ali ibn Abi Talib. (The proceedings of this incident have been earlier mentioned 
under the topic ‘Search for the Divine Truth and Oath of allegiance’)- After having 
presence in the Mohammadan Assembly and being blessed with the benevolence of the 
Companions of Holy Prophet and the People of Cloak, he was assigned to Shaikh 
Abdul Qadir Jilani for further guidance.” 

In Risala Roohi Sharif when Sultan Bahoo mentions the names of the seven Sultan- 
uI-Faqr souls, he writes about Shaikh Abdul Qadir Jilani: 

Meaning: One of these souls is our spiritual guide, the truth of Truth, absolute celestial 
light, the perfect manifestation of eternal Reality and the beloved of Allah, Shaikh 
Abdul Qadir Jilani. 

If this spiritual experience is compared to the tradition of Sultan Bahoo’s meeting with 
Sayyid Abdul Rehman Jilani then the contradiction between the two becomes obvious. 
If after this great experience the Divine lights of Essence were directly bestowed 
upon Sultan Bahoo and he was given the authority by the glorious souls to guide 
people towards righteousness, then getting ‘eternal destiny’ from any other spiritual 
guide makes no sense. He had already reached the status where he himself held the 
position of the perfect spiritual guide. 

Ahmad Saeed Hamdani proceeds as: 

■ It is also written in Manaqib-e-Sultani that since Sultan Bahoo was born a Saint, he 
had complete knowledge of the Divine secrets by birth. Moreover Sultan Bahoo 
himself says, “Due to the excess of revelations and effects of theophanies of light of 
the Divine Essence, I could not acquire exoteric education neither could I get time to 
practise excessive outward devotions. I am always absorbed in the Divine Oneness 
and busy in exploring the Divine Essence.” If he did not need exoteric education 
neither got time for outward devotions, then he did not require an outward spiritual 
guide as well. It seems that just like in the age of cultural deterioration, modern 
members of different fields and circles were left with following and unnecessarily 
emphasizing upon the superficial rules only, similarly in Sufism, the importance of 
physical form of connectivity was superfluously enhanced. If someone did not have a 
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teacher in poetry he was considered untaught. Likewise in Sufism, if someone was not 
attached to any physically alive spiritual guide, he was considered misguided. As far 
as Sultan Bahoo is concerned, he did not care about this rule at all nor has he 
mentioned anything about Habibullah Shah or Sayyid Abdul Rehman Jilani in any of 
his books. However he often relates about getting beneficence through the Uwaisi 
way and his aforementioned spiritual experience. Perhaps various people found it 
necessary to attach him to some traditional spiritual chain due to the specific cultural 
background of their age. Hence they had to give reference of a living spiritual guide, 
(pp. 46-50) 

❖ Mumtaz Baloch writes in Hoo Dey Bayt: 

■ Sultan Bahoo’s oath of allegiance to Sayyid Abdul Rehman Dehlvi is merely a 
presumption which has no reality, (p. 61) 

It should be remembered that Mumtaz Baloch is just a research scholar. Whatever he 
writes about Faqr in his books is limited to superficial knowledge only. He has written 
the above statement just on the basis of those statements of Sultan Altaf Ali, Ahmad 
Saeed Hamdani and Noor Mohammad Kulachvi in which they reject Sultan Bahoo’s 
physical oath of allegiance. 

❖ Maulvi Mohammad Din Gujrati published a booklet on Sultan Bahoo in 1927. Even 
after searching hard it could not be found but its particular statement which we 
needed is quoted in Ah mad Saeed Hamdani’s book Sultan-ul-Arifeen Hazrat Sultan 
Bahoo (Hayat-o-Taleemat) on page 49. This statement supports our argument which 
we will discuss later. Here we are quoting the exact statement: 

■ Maulvi Mohammad Din Gujrati has considered that the relation between Sultan 
Bahoo and Abdul Rehman Jilani was limited to a single meeting in which he revealed 
the Divine secret upon Sultan Bahoo. He narrates, “Abdul Rehman Jilani held the 
hand of Sultan Bahoo, took him in his apartment and said to him, ‘Indeed! You are 
rich with the benevolence of Divine Oneness, the Holy Prophet’s sacred hand is upon 
your hand and you are guided by Shaikh Abdul Qadir Jilani.’ After being blessed 
with the Divine secret Sultan Bahoo came to the market of Delhi and blessed the 
people with his attention. All the shopkeepers and other people felt the state of 
spiritual absorption.” 

❖ My spiritual guide Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali 47 belonged to 
the family of Sultan Bahoo. He was the man of Divine Essence, possessor of the 
Divine Trust and stationed at the venerable grand status of Sultan-ul-Faqr. He says: 


47 To know about Sultan Mohammad Asghar Ali. refer to the books The Spiritual Guides of Sarwari Qadri Order and 
Sultan-ul-Faqr VI Sultan Mohammad Asghar All-Life and Teachings. 



130 


■ Sultan Bahoo’s physical oath of allegiance to Sayyid Abdul Rehman Jilani was amongst 
the requirements of Fciqr. He met Sayyid Abdul Rehman only once, pledged 
allegiance and returned because in Faqr outward oath of allegiance is essential. If he 
had not taken oath of allegiance at the hand of Sayyid Abdul Rehman Jilani then the 
Sarwari Qadri chain which reaches Sayyid Abdul Rehman Jilani from Shaikh Abdul 
Qadir Jilani in a continuous manner would have broken and Sultan Bahoo had not 
become a linked spiritual guide of this chain. 

He further says: 

■ Pir Sayyid Mohammad Bahadur Ali Shah 48 got complete spiritual beneficence and 
the treasure of Faqr during his forty years’ stay at the shrine of Sultan Bahoo. When 
he became accomplished in all the branches of esoteric knowledge, he was spiritually 
ordered by Sultan Bahoo to take oath of allegiance to Pir Mohammad Abdul Ghafoor 
Shah 49 . Moreover my spiritual guide Sultan Mohammad Abdul Aziz 50 wanted to go 
to Baghdad to take oath of allegiance at the hand of someone from the progeny of 
Shaikh Abdul Qadir Jilani. Pir Bahadur Ali Shah requested Sultan Bahoo to take 
Sultan Mohammad Abdul Aziz’s oath of allegiance spiritually as he belonged to his 
progeny, but Sultan Bahoo ordered Sultan Mohammad Abdul Aziz to take physical 
oath of allegiance at the hand of Pir Bahadur Ali Shah. In Faqr it is necessary to 
pledge allegiance to a living spiritual guide. 

Sultan Mohammad Asghar Ali recited list of names of all the Sarwari Qadri spiritual 
leaders in order of their appearance in the world while taking oath of allegiance from the 
disciples. It starts from the Holy Prophet, reaches Shaikh Abdul Qadir Jilani then to 
Sayyid Abdul Rehman Jilani in a properly linked order and then continues till his 
spiritual guide Sultan Mohammad Abdul Aziz. In that list also Sayyid Abdul Rehman 
Jilani’s name comes before the name of Sultan Bahoo. I also recite the same list with an 
addition of two verses which are about my beloved spiritual guide. 

In all the books published from India e.g. Asaar-e-Dehli, Rehnuma-e-Mazaraat-e- 
Dehli, Tareekh Mashaikh-e-Qadiriyya, Mazaraat-e-Auliya-e-Dehli and in many other books 
wherever the name of Sayyid Abdul Rehman Jilani is mentioned, it is written alongside 
that he was the spiritual guide of Punjab’s famous Saint Sultan Bahoo. 

All the researchers who are against Sultan Bahoo’s physical oath of allegiance have 
their own opinion based upon their knowledge and the books available. My research is 


48 , 49,50 Spinal leaders of Sarwari Qadri order. To know about them in detail refer to the book The Spiritual Guides of 
Sarwari Qadri Order. 
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not meant to contradict them. Rather it is meant to proceed their work. Although it must 
be stated respectfully that a researcher just tries to find the truth and it is possible that his 
research proves to be wrong. In Faqr it is necessary to cover the spiritual journey under the 
guidance of the perfect spiritual guide through the contemplation of Ism-e-Allah Zciat. 
One understands the reality after the completion of journey. It is impossible to know the 
reality just on the basis of superficial knowledge. 

Here I quote my own experience about understanding the mystic knowledge. I pledged 
allegiance in 1998 AD. When I read the first page of Sultan Bahoo’s book Ain-ul-Faqr 1 
understood it differently but as time passed and I covered my spiritual journey, this very 
first page gave me a new knowledge every time I read it, the entire book is no different. 
That is why Sultan Bahoo has declared on the same page, “This book is a perfect guide 
for a beginner as well as for the proficient.” Hence in the way of Faqr exoteric 
knowledge and intelligence are not that much beneficial. If the Divine secrets could be 
known merely through outward knowledge then there was no need of a spiritual guide or 
the way of Faqr itself, only sharia and exoteric knowledge would have been enough. Yet 
we agree that these scholars are right as far as their outward knowledge is concerned 
because Sultan Bahoo himself states: 

❖ Sarwari Qadri disciple is actually the one who takes oath of allegiance at the hand of 
Prophet Mohammad. His existence is purified of all the immoral behaviours and he is 
blessed with the Divine favour to adopt the Mohammadan sharia. (Mehak-ul-Faqr Kalan) 

❖ Some of the Sarwari Qadri followers possess such an elite status that they are 
directly blessed with the benevolence of the Holy Prophet. Then he assigns them to 
Shaikh Abdul Qadir Jilani who blesses them in such a way that they are never 
separated from him even for a single moment. (Mehak-ul-Faqr Kalan) 

Those who have rejected the physical oath of allegiance of Sultan Bahoo have given 
the argument that Sultan Bahoo got beneficence through the Uwaisi way. Uwaisi way is 
the spiritual way in which a devotee gets spiritual beneficence directly from the Holy 
Prophet or from some Saint who is not physically alive. This spiritual way surely exists 
and we do not deny it. There are three kinds of the Uwaisi way: 

1. The great people who have to adorn the throne of Divine guidance and persuasion 
must take physical oath of allegiance despite being benefitted from the Holy Prophet 
through the Uwaisi way because they should have esoteric as well as exoteric link 
with the chain of spiritual guides of a specific spiritual order. The fact that Shaikh 
Abdul Qadir Jilani despite being a Saint by birth took oath of allegiance at the hand 
of Abu Saeed Mubarak Makhzoomi supports our argument. Shaikh Abdul Qadir 
Jilani’s grand status among all Saints is so high that his foot is on the neck of all of 
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them and he took oath of allegiance upon the hands of the Holy Prophet on the night 
of Miraj. 51 Without his benevolence no one can find even the fragrance of Faqr. He 
also found the complete spiritual treasure through the Uwaisi way as explained by 
Shah Waliullah Muhaddith Dehlvi in his book Hama ’at; 

❖ After Ali ibn Abi Talib follows a series of sacred Sufis and Saints. The most 
powerful and superior among all the Saints and the one who successfully stepped 
into the real Uwaisi way and travelled the mystic path with utmost excellence is 
undoubtedly Shaikh Abdul Qadir Jilani. 

This proves that Shaikh Abdul Qadir Jilani found everything through the Uwaisi 
way. Sultan Bahoo considers him his spiritual guide and calls him ‘our spiritual 
guide’. Although Shaikh Abdul Qadir Jilani had got the entire spiritual beneficence 
and powers through the Uwaisi way even then he had to take oath of allegiance upon 
the hands of Abu Saeed Mubarak Makhzoomi. His oath of allegiance has never been 
controversial and is stated in the books of Sufism with confirmed and authentic 
traditions. It is related that Shaikh Abdul Qadir Jilani met his spiritual guide Shaikh 
Abu Saeed Mubarak Makhzoomi only once, he gave him morsels with his hand to eat 
and the khirqa, 52 that was all. Shaikh Abdul Qadir Jilani immediately started persuading 
and guiding the seekers of Allah on the path to Allah. Sultan Bahoo’s oath of 
allegiance followed the same pattern. He met his spiritual guide only once and found 
the complete spiritual treasure in just one meeting because he had already completed 
his spiritual journey through the Uwaisi way. The statement of Maulvi Mohammad 
Din Gujrati referred before supports our argument. 

Now the question is that why it is necessary to have physical oath of allegiance in 
order to hold the throne of Divine guidance and persuasion? It is because in Faqr a 
system of spiritual chain has been established which reaches step by step to the Holy 
Prophet. Every perfect spiritual guide should be a link of this chain and this chain and 
linkage should not break anywhere until it reaches the Holy Prophet through Ali ibn 
Abi Talib. If this linkage is broken anywhere in between, a great disorder and trouble 
can arise because then it would become very easy for any wicked person to creep in 
this spiritual chain and claim the throne of Divine guidance and persuasion saying 
that he has been blessed by the Holy Prophet directly through the Uwaisi way and 
that he does not need to take oath of allegiance to any spiritual guide. If someone 
claims this, he is an absolute liar and must be punished. Such evil persons falsely claim 
sainthood just as people falsely claim Prophethood or claim to be the Imam Mahdi. 


51 As mentioned by Sultan Bahoo in Ain-ul-Faqr. 

52 Khirqa is a symbol of oath of allegiance in Sufism. It also symbolizes honour. It can be a cloak, a turban or anything 
else. 
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Nowadays such frauds, fake and so called spiritual guides are found everywhere who 
refuse physical oath of allegiance and claim that they have been directly blessed or 
are Saints by birth or the hereditary Saints. 

The physical oath of allegiance of Shaikh Abdul Qadir Jilani and Sultan Bahoo was 
to fulfil the above mentioned requirement as they had to hold the throne of Divine 
guidance and persuasion and benefit an infinite number of people of their age and 
their spiritual order has to continue till the doomsday. Their physical oath of 
allegiance was necessary also because it had to serve as an example so that in future 
no one can claim that he is permitted to hold the throne of guidance and persuasion by 
the Holy Prophet through the Uwaisi way. 

Shaikh Abdul Qadir Jilani says: 

❖ The chain of Faqr of the great spiritual guides reaches Ali ibn Abi Talib in a 
continuous manner and then from Ali who is the doorway to knowledge reaches 
Prophet Mohammad, the core of knowledge. These spiritual leaders invite people 
towards Allah with wisdom. (Sirr al-Asrar ch.5) 

This statement supports our argument that to hold the throne of Divine guidance 
and persuasion, it is necessary for a Saint to be formally linked with the spiritual 
chain. Although sometimes it also happens that the spiritual leader of the order 
cannot find any seeker capable enough to be entrusted all the spiritual powers to run 
the order, so he has to leave the world without transferring his powers to anyone. 
After his death when Allah sends some competent seeker, he transfers his powers to 
him from his shrine and the chain continues again from where it was temporarily 
interrupted. In this manner there remains no gap between the links of the chain. We 
can find two such examples in the history of Sufism. One is in the Nciqshbandi order 
and other is in the Sarwari Qcidri order. The example in Nciqshbandi order is of Abu 
al-Hasan al-Kharaqani who was born eighty seven years after the death of his spiritual 
guide Bayazid Bastami. When he reached maturity, he did hard mystic struggle at the 
shrine of Bayazid Bastami for twenty years. Then Bayazid transferred him the spiritual 
powers to continue his order. 

The example in Sarwari Qadri order is of Sultan Bahoo who died in 1102 AH 
without transferring the Divine Trust to anyone. Eighty four years after his death, 
Sayyid Abdullah Shah Madni Jilani was born in Madina in 1186 AH. He remained 
secluded for twelve years at the tomb of Prophet Mohammad. Then after getting 
spiritual training from Shaikh Abdul Qadir Jilani, he reached the shrine of Sultan 
Bahoo in 1241 AH. Sultan Bahoo transferred him the Divine Trust of Faqr hence the 
Sarwari Qadri chain continued again from where it had stopped. 
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2. Second is the Uwaisi way in which the follower does not have to hold the throne of 
guidance and persuasion but is destined to perform some important responsibility 
related to the religion or umma. For example, Allama Iqbal got the spiritual 
beneficence from the soul of Jalaluddin Mohammad Rumi through the Uwaisi way. 
Although Allama Iqbal had taken oath of allegiance in the Qadri order when he was 
young but he never mentioned the name of his spiritual guide in his poetry. Rather he 
considers Rumi his actual spiritual guide. 

3. Third Uwaisi way is that whereby a seeker is given the preliminary spiritual guidance 
at the beginning of his journey towards Allah and then he is sent to the spiritual guide 
for further guidance. The seeker may or may not know it. 

It is hoped that this research would clarify many misconceptions about the physical oath 
of allegiance of Sultan Bahoo. My intention was not to hurt sentiments of any person or 
group rather to bring in limelight the different aspects of biography of a great Saint. 

THRONE OF DIVINE GUIDANCE AND PERSUASION 

After taking physical oath of allegiance, Sultan Bahoo returned from Delhi and started 
executing his duty of guiding and persuading people towards righteousness. From that 
day onwards the Divine radiance and theophanies manifested from his existence so 
intensely that hundreds of people were elevated to the level of Divine union just by his 
single glance. 

Sultan Bahoo defines an independent Fakir as compared to the conventional spiritual 
guides and shrine caretakers: 

❖ An independent Fakir is not bound by rules and regulations and is free from all the 
constraints. Firstly he is not bound to stay at one place. Secondly his beneficence 
continues in every condition and in every direction. Usually he distributes the blessing 
of Faqr among common people while travelling from place to place. 

Sultan Bahoo travelled all his life to educate and guide people on the path of Faqr and 
distributed the treasure of Divine love and knowledge among common people. He did 
this on Allah’s commandment, as he says: 

\j& j\ /f. ^ \j J** 

\j* jl /f. ('■> lU> y; y 

Explanation: 1 disgrace my innerself walking from door to door for the sake of Allah. 

(Nur-ul-Huda Kalan) 
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Mostly he travelled towards Soon Valley, Multan, Dera Ghazi Khan, Dera Ismail Khan, 
Sindh and Balochistan for guiding and persuading people towards Faqr. The details about 
his travels cannot be found in any book, anthology or Sufi transcript because he always 
remained away from the centres of culture and education of his age and never met any 
writer. His visit to Delhi has also been mentioned only once. He distributed the treasure 
of Ism-e-Allali Zaat mostly among the common villagers and those villagers continued 
and promoted his teachings. 

While travelling he often blessed any person on the way with Divine closeness by his 
single glance. Emperor Shah Jahan had granted a grand property to his father Bazayd 
Mohammad which included vast land, a fort of bricks and several wells. Although the 
property was very vast and needed proper care but Sultan Bahoo was completely 
indifferent towards it. He used to leave home whenever the Divine absorption occupied 
him. Sultan Hamid Ali writes in Manaqib-e-Sultanv. 

❖ Sultan Bahoo never indulged himself in worldly jobs or relations. He tried to plough 
the fields twice but both times the passion of Divine love overcame him to the extent 
that he left the bullocks there and then and went to jungles and mountains absorbed in 
the theophanies and revelations of Divine vision. 

Sultan Bahoo was the perfect spiritual guide possessing absolute light of guidance. 
Such spiritual guide holds the authority to elevate a devotee by his spiritual attention, 
persuasion and education to the level where he is blessed with the Divine vision so much 
so that he does not require any other mystic devotion, invocation or meditation. Sultan 
Bahoo spent his entire life wandering in search of the seekers of Allah and then elevating 
them to the Divine Oneness as he was ordered from the court of the Holy Prophet to 
execute the duty of guiding people towards Allah. 

TITLE ‘SULTAN-UL-ARIFEEN’ AND SPIRITUAL STATUS 

‘SULTAN-UL-FAQR’ 

TITLE SULTAN-UL-ARIFEEN 

Sultan Bahoo is known by the title of Sultan-ul-Arifeen among all the Saints and Mystics 
as well as in the entire world. Sultan-ul-Arifeen literally means ‘Sultan of Mystics’. 

CLAIMANTS OF THE TITLE SULTAN-UL-ARIFEEN 

When Sultan Bahoo became known in the world by the title of Sultan-ul-Arifeen, some 
fake guides and fraudulent all over the world especially in Indo-Pak and Jammu and 


136 


Kashmir started using this title with their names. Followers and devotees of some Saints 
also attached this title to that Saint’s name. It should clearly be understood that the title 
Sultan-ul-Arifeen is specific only for Sultan Bahoo. Only he truly and factually deserves 
and owns this title, others are just imitators and imposters. 

SPIRITUAL STATUS OF SULTAN-UL-FAQR 

Sultan Bahoo is stationed at the most elevated status of Sultan-ul-Faqr (Sultan of Faqr), 
the seven souls who are distinguished among all the Saints and ranked at the highest 
degree of excellence in oneness with Allah. These souls include Fatimah bint Mohammad, 
Shaikh Hasan of Basra, Shaikh Abdul Qadir Jilani, his son Shaikh Abdul Razzaq Jilani, 
Sultan Bahoo and Sultan Mohammad Asghar Ali while the manifestation of the seventh 
soul is yet not known. 53 

MUSTAFA SANI AND MUJTABA AKHIR ZAMANI (Mustafa the second and 
Mujtaba of the last era) 

Just as Shaikh Abdul Qadir Jilani announced during his address by the will of Allah: 

‘dj'QStlpjUSj^ 

Meaning: My foot is on the neck of all the Saints. 

Similarly Sultan Bahoo proclaimed: 

(jlJ 7\ iff ) Jlr {J&) tXj ‘tjF ijh 

Meaning: Since the eternal benevolence has graced me with grandeur, Prophet Mohammad 
sail ’Allahu alayhi wa ’alihi wasallam has ordered me to guide everyone, Muslim or non- 
Muslim, fortunate or unfortunate, dead or alive and he has titled me Mustafa Sani and 
Mujtaba Aakhir Zamani with his pearl divulging tongue. (Risala Roohi Sharif) 

Both titles Mustafa and Mujtaba mean ‘the chosen and the desired one’ but these titles 
are specific for the Holy Prophet. However he himself blessed Sultan Bahoo with the 
titles of Mustafa Sani meaning ‘Mustafa the second’ and Mujtaba Aakhir Zamani 
meaning ‘Mujtaba of the last era’. It is a symbolic reference to the fact that when the evil 


53 To know about the status of Sultan-ul-Faqr refer to chapter 10. 
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practices will become rampant in the Muslim society, Sultan Bahoo’s teachings will be 
the light of righteousness and a unique person from his spiritual order will promote his 
teachings and guide people on the right path according to his teachings. That person will be 
spiritually supported by Sultan Bahoo because he himself will not be physically alive in 
the last era. 

This fact is also highlighted in the following words of Sultan Bahoo which have been 
passed on from generation to generation: 

❖ When ignorance will prevail and falsehood overcome the truth, there would be 
numerous sects and groups. Every sect would consider only itself on the right path 
and all the others as depraved. People would hesitate to talk against the wrong sects, 
those who falsely claim to have the spiritual knowledge will disguise themselves as 
Saints and occupy the seats of shrines to plunder wealth by looting people. Then the 
fountains of Divine light will start showering from my shrine. 

Fountains of Divine light refer to his valuable teachings of Faqr which will bring out 
the people of this age from darkness into the light of guidance. Hence in this world of 
chaos if the Muslim umma is ever going to find guidance towards righteousness, the 
source will only be the teachings of Sultan Bahoo which will be promoted by a person of 
exalted spiritual status from his order. He would be the one to revive the true spirit of 
Islam. 

In the following verses Sultan Bahoo is referring to the same fact: 

f ^>- 1 ^ <Ls) dA 

Explanation: O my enlightened moon of Faqr\ You must rise soon and enlighten the 
world which has been overcome by darkness. The seekers of Allah are wandering in 
search of Divine Truth in this age of falsehood and are waiting for a true guide like you. 
Whenever they try to seek knowledge about the path of Truth from some guide, they 
discover him masked with deception. So they are waiting for a true guide like you who 
will take the umma to the right path. 
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Explanation: O enlightened moon of Faqr\ Rise soon and fill this dark and evil world 
with the Divine light. The seekers and true believers of Allah are desperately waiting for 
you. Hundreds of fake moons (fraud guides and their fake ways) have risen and deceived 
the umma claiming to be you but without you there is darkness everywhere. When our 
real moon (the perfect spiritual guide of Sarwari Qcidri order who is true and complete 
manifestation of the Divine Essence) will appear, the fake moons will disappear and the 
fraud guides will run away. (Abyat-e-Bahoo Kamil) 

Another explanation of the titles Mustafa Sani and Mujtaba Akhir Zamani is that a 
large number of people have bene fitted from Sultan Bahoo’s shrine. The beneficence of 
Faqr is distributed from there every moment. 

BOOKS 

Sultan Bahoo did not get any kind of formal or academic education. Even then he 
authored at least 140 books. All his books are in Persian except Abyat-e-Bahoo which is 
in Punjabi language. 

The compiler of Sharah Abyat-e-Bahoo and Mirat-e-Sultani (Bahoo Nama Kamil), 
Doctor Sultan Altaf Ah who belongs to the family of Sultan Bahoo states in both the 
books that he could not find any manuscript written by Sultan Bahoo himself. Only the 
manuscripts written by his spiritual successors and Dervishes could be found. Saad Ameer 
Khan Niazi who was a translator of Sultan Bahoo’s books in Urdu, also writes in the 
foreword of the translation of his book Asrar-e-Qadri: 

*X* As a translator of Sultan Bahoo’s books I faced the problem that the original 
manuscripts of his books were not available which could be consulted and compared 
to deduce the actual Persian text and translate it properly. If only I could have found a 
single manuscript written by Sultan Bahoo himself then there was no need of others 
for the translation but unfortunately not even one could be found. All of them were 
lost or wasted because the spiritual successors kept them in their possession instead 
of spreading, (p. 40) 

As you have read the statement of Sultan Bahoo in previous pages that he could not read 
or write like Prophet Mohammad. Therefore just as there is not any Quranic verse or 
Hadith available written by the sacred hands of the Holy Prophet similarly no hand 
written document or script by Sultan Bahoo can be available. Whatever he stated verbally 
as a result of Divine revelations, the spiritual successors and Dervishes wrote it and now 
only those manuscripts are available. Hence it is not strange that Sultan Altaf Ali or 
Sultan Hamid Ali or anybody else was unable to find any manuscript written by Sultan 
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Bahoo. The translators got the Persian manuscripts of the books of Sultan Bahoo which 
are translated till now from the heritage of his family. Most of the translators compared 
different manuscripts of the same book and then translated it. That is why all the available 
translations are almost the same in terms of teachings. 

Sultan Hamid Ali has given a list of very few books of Sultan Bahoo in Manaqib-e- 
Sultani which shows that most of the books were lost or were not available when 
Manaqib-e-Sultani was written. Since there was not any proper institution to publish Sultan 
Bahoo’s books, only a few books could be published and preserved, that too as the result 
of individual efforts. 

Another reason for keeping these books concealed for a long time might be that Sultan 
Bahoo wanted to keep this Divine treasure hidden from the undeserving people. Perhaps 
it will be revealed in future at some fixed time, which is why the Holy Prophet has titled 
him Mustafa Sani and Mujtaba Akhir Zamani as the guide of righteousness for the last 
era. 

Sultan Bahoo’s books are the masterpieces of Divine knowledge. He proclaims that if 
someone is unable to find a spiritual guide, his books will prove to be a guide and 
medium for him to reach the perfect spiritual guide. In Risala Roohi Sharif he says: 

❖ If a Saint having spiritual union has been dropped from the spiritual world or from 
the angelic world being demoted from his rank, seeks mediation of this treatise, it 
will prove a perfect spiritual guide for him. If he does not make it his mediator, he is 
liable and if he does then we are responsible to elevate him back to his status. 

This proclamation of Sultan Bahoo is present in almost all of his books with a change 
of few words. 

Sultan Bahoo’s writing style is very simple and easy to understand even for a less educated 
person. His writings are so persuasive and influential that they completely envelop the 
reader. If his books are read respectfully after ablution, an ocean of spiritual beneficence 
pours down upon the reader. If the reader continues reading them with complete faith and 
true intentions, he will be guided towards the perfect spiritual guide of the Sarwari Qadri 
order who is the real spiritual heir and representative of Sultan Bahoo in the present age. 

In his books Sultan Bahoo has used the Quranic verses, Hadiths and Qudsi Hadiths 
according to the requirement of the statement. If these verses or Hadiths are removed, the 
actual meaning of the statement remains unexplained. Sultan Bahoo also makes use of 
poetry eloquently and beautifully which enhances the effect of the statement. 

Urdu translations of Sultan Bahoo’s following books are available: 
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(1) Abyat-e-Bahoo (Punjabi Poetry) 

(2) Divan-e-Bahoo (Persian Poetry) 

(3) Ain-ul-Faqr 

(4) Majalisa-tul-Nabi 

(5) Kaleed-ul-Tauheed (Kalan) 

(6) Kaleed-ul-Tauheed (Khurd) 

(7) Shams-ul-Arifeen 

(8) Ameer-ul-Kaunain 

(9) Taigh-e-Barhana 

(10) Risala Roohi Sharif 

(11) Ganj-ul-Asrar 

(12) Mehak-ul-Faqr (Kalan) 

(13) Mehak-ul-Faqr (Khurd) 

(14) Asrar-e-Qadri 

(15) Risala Aurang Shahi 

(16) Jamia-ul-Asrar 

(17) Aqal-e-Baydar 

(18) Fazal-ul-Laqa (Kalan) 

(19) Fazal-ul-Laqa (Khurd) 

(20) Miftah-ul-Arifeen 

(21) Nur-ul-Huda (Kalan) 

(22) Nur-ul-Huda (Khurd) 

(23) Taufeeq-ul-Hidayat 

(24) Qurb-e-Deedar 

(25) Ain-ul-Arifeen 

(26) Kaleed-e-Jannat 

(27) Mohkim-ul-Fuqara 

(28) Sultan-ul-Waham 

(29) Deedar Bakhsh 

(30) Kashf-ul-Asrar 

(31) Mohabbat-ul-Asrar 

(32) Tarfa-tul-Ain (this book is also known as Hujjat-ul-Asrar) 

■ Shams-ul-Arifeen is in fact a collection of selective topics of Sultan Bahoo’s books: 
Kaleed-ul-Tauheed, Qurb-e-Deedar , Majmua-tul-Fazal, Aqal-e-Baydar, Jamia-ul-Asrar, 
Nur-ul-Huda, Ain-Numa and Fazal-ul-Laqa. It was compiled by Sultan Wali 
Mohammad, the second son of Sultan Bahoo. Now this book is considered as a book 
of Sultan Bahoo. 
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■ In Manaqib-e-Sultani and Shams-ul-Arifeen the names of some books of Sultan 
Bahoo have been mentioned which are still unavailable. These books are: Majmua- 
tul-Fazal, Ain-Numa, Talmeez-ur-Rehman, Qutb-ul-Aqtab, Shams-ul-Ashiqeen, Divan- 
e-Bahoo Saghir and Kabir (Persian). Only one book Divan-e-Bahoo is available 
which is either Saghir or Kabir. 

■ Only one Punjabi book of Sultan Bahoo Abyat-e-Bahoo is available which is a 
collection of his Punjabi poetry. 


TEACHINGS 

Sultan Bahoo has chosen the term Faqr for his teachings instead of the conventional 
terms like spirituality or mysticism. His teachings emphasize on acquiring the path of Faqr. 
The most essential thing in the way of Faqr is guidance of perfect spiritual guide of 
Sarwari Qadri order who is the man of Divine Essence and the absolute light of 
guidance. According to Sultan Bahoo, the perfect spiritual guide is the one who gives 
Ism-e-Allah Zaat written in golden letters to the seeker on the very first day and orders 
him to invoke, contemplate and inscribe it on the body with index finger. By the attention 
and benevolence of the perfect spiritual guide and contemplation of Ism-e-Allah Zaat or 
Ism-e-Mohammad, the seeker is esoterically blessed with two most elevated spiritual 
stations i.e. the Divine vision and presence in the Mohammadan Assembly. There are no 
spiritual stations higher than these two. Only those seekers reach these levels who continue 
their journey of Faqr following their spiritual guide with devotion and perseverance. 
Teachings of Sultan Bahoo regarding important topics of Sufism and Faqr are discussed 
in detail in Part II. 


RELIGIOUS SCHOOL OF THOUGHT 

Sultan Bahoo was a Sunni Muslim and followed Imam Abu Hanifa’s school of thought. 
He says: 

❖ 1 follow Imam Abu Hanifa who was a Mystic with pure inward and ever remained 
free of polytheism, infidelity and heresy of music. (Kaleed-ul-Tauheed Kalan) 

ORDER OF FAQR 

The spiritual order of Sultan Bahoo is Sarwari Qadri. In all his writings he has declared 
himself Qadri and has elaborated the excellence and ultimate spiritual beneficence of 
leader of all Saints Shaikh Abdul Qadir Jilani from whom this order continues. Sultan 
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Bahoo has discussed two offshoots of the Qadri way; Sarwari Qadri and Zcihidi Qadri. 
He has related himself to the former. 54 


FAMILY 


WIVES 

Sultan Bahoo had four wives: 

1. His first wife belonged to the family of Makhdoom Burhanuddin Ahmad, 55 resident of 
Langar Makhdoom, Jhang District, Pakistan. 

2. His second wife was from Awan family. 

3. Third wife was his close relative. 

4. His fourth wife belonged to a rich Hindu family. She embraced Islam at the hands of 
Sultan Bahoo before he married her. The author of Manaqib-e-Sultani narrates this 
incident as: 

❖ Once Sultan Bahoo went to Multan (Pakistan) at the shrine of Bahauddin Zakariya 
and climbed his grave for reciting ilm-e-dawat. At first the grave shook but immediately 
it was ordered from Shaikh Abdul Qadir Jilani, “O Bahauddin! He is my beloved, 
you must also love him and follow whatever he instructs.” On hearing this, the soul 
of Bahauddin came out of the grave to meet Sultan Bahoo and requested him to order 
whatever he wanted. Sultan Bahoo ecstatically said that he needed nothing. However 
on Bahauddin’s insistence, he demanded a chaste person from his city. Then he left 
the shrine and went towards the north in rapturous state. While he was standing near 
the river for ablution, he saw a young maiden standing with shoes in her hands, 
having blisters in her feet. Sultan Bahoo asked, “Who are you?” She replied, “1 am 
the daughter of so and so Hindu. When you came out of the shrine of Bahauddin 
Zakariya, 1 accepted Islam there and then, as I was ordered by him to serve you. 
Rather he ordered me to become your slave.” Sultan Bahoo married her in the nearby 
village in the presence of villagers. 

CHILDREN 

According to Manaqib-e-Sultani, Sultan Bahoo had eight sons. Their names are: 

1. Sultan Noor Mohammad 


54 To know about the Sarwari Qadri order study chapter 19. 

55 Makhdoom Burhanuddin belonged to the Suhrawardi order and was a spiritual guide. According to a tradition, he was 
the spiritual successor of Bahauddin Zakariya Multani while according to another tradition, he was his son. (Tazkirah 
Auliya-e-Jhang). 
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2. Sultan Wali Mohammad 

3. Sultan Latif Mohammad 

4. Sultan Saleh Mohammad 

5. Sultan Ishaq Mohammad 

6. Sultan Fateh Mohammad 

7. Sultan Sharif Mohammad 

8. Sultan Hayat Mohammad 

Doctor Sultan Altaf Ali writes in Mirat-e-Sultani (Bahoo Nama Kamil) that he also had 
a daughter by the name of Mai Rehmat Khatoon. 

Sultan Bahoo’s family continued only from his three sons Sultan Noor Mohammad, 
Sultan Wali Mohammad and Sultan Latif Mohammad. While other sons died childless. 
One of his sons, Sultan Flayat Mohammad died in his childhood. 

When Sultan Bahoo passed away, his eldest son Sultan Noor Mohammad left his shrine 
and went to an area in Layyah, Garang Fateh Khan, at the western bank of Indus River 
(Pakistan). He returned to the shrine after twenty years and died there. He was buried in 
the shrine of Sultan Bahoo. His descendants live in a small town near Layyah. 

Sultan Bahoo’s second son Sultan Wali Mohammad became the first caretaker of his 
shrine. He died during his last travel, near the khanqah of Ghayyasuddin Taigh Harran in 
the city of Marta which is near Dera Ghazi Khan (now Rahim Yar Khan, Pakistan) and 
was buried there. His descendants reside in the vicinity of Chah Samandari (old shrine of 
Sultan Bahoo), present shrine of Sultan Bahoo in Jhang, Ahmadpur East and Rahim Yar 
Khan. All the caretakers of shrine of Sultan Bahoo were from the progeny of Sultan Wali 
Mohammad and they also inherited his property. Some of them reached high government 
posts and some became popular in politics. My spiritual guide, Sultan Mohammad Asghar 
Ali’s lineage also reaches Sultan Bahoo through Sultan Wali Mohammad. 

The third son Sultan Latif Mohammad’s descendants lived in Kot Sabzul (Sadiqabad, 
Pakistan). This family spent life in poverty and anonymity and at last diminished. Now 
the lineage of Sultan Bahoo is continued only by his two sons, Sultan Wali Mohammad 
and Sultan Noor Mohammad. 


MIRACLES 

In terms of sharia miracle is the unusual spiritual power which is displayed by Prophets 
and Saints. It is in fact a spiritual authority bestowed by Allah upon His chosen slaves. A 
miracle by a Prophet is called mujiza in Arabic while that by a Saint is karamat. 
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Miracle is of two types; one is outward and extrinsic while the other is spiritual or 
intrinsic. The outward or extrinsic miracle is for common people because those who can 
see only the outward things acknowledge only the extrinsic miracles. Whereas the spiritual 
and intrinsic miracles are for the special ones who have the knowledge of Sufism. The 
extrinsic miracles can be satanic deceptions which can be shown even by the non- 
Muslims, Hindu ascetics or magicians like walking on water, flying in the air, revealing 
the hidden secrets or making an ill person healthy or a healthy person ill or insane. The 
Mystics do not consider such magical acts as miracles. In the path of Faqr, they are 
considered immodest and impure behaviours. 

The spiritual or intrinsic miracle is to change one’s inward, to start invocation of Ism-e- 
Allah Zaat in one’s soul, bless someone with the Divine union by a single glance, convert 
an illiterate into a scholar, give such knowledge to a person which he does not possess, 
elevate the seeker to the status of annihilation in the spiritual guide, annihilation in Allah 
and becoming immortal with Him, convert a materialistic person into a Mystic or immerse 
someone in the Divine vision and union without any mystic struggle or lengthy devotions. 
These spiritual miracles of Mystics are only for the special seekers of Allah and there is 
no satanic deception in them. 

There are several extrinsic and intrinsic miracles of Sultan Bahoo. Some of them are 
mentioned below: 

❖ Since childhood he could turn a non-Muslim into a Muslim just by a single glance. 
This miracle continued throughout his life. 

❖ His second biggest miracle is his books. He did not get formal education from any 
school and could not read or write even then he authored 140 books in Persian, the 
customary language of his age. The miracle of his books, observed by myself, is that 
if they are read with complete faith, respect and sincerity after ablution, the soul of 
the reader becomes enlightened. The words of his books are absolute light and the 
statements are based on Divine presence. He declares in all his books, “If someone 
could not find a spiritual guide, he should make any of my books his guide and 
medium. 1 will definitely guide him to his eternal destination.” 1 have observed that a 
sincere reader of his books definitely finds a spiritual guide according to his desire. 
However for the spiritually blind people he says, “The spiritually blind unfortunates 
who are deprived of gnosis since eternity will never like my books.” 

Another miracle of his books is that they have treasures of Divine knowledge and 
mystic secrets for all the seekers and Mystics whether they are the beginners, at 
middle level or drowned in Divine Unity at the final level. The seeker at initial stage 
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will get guidance from them according to his status while the seeker at middle or 
final stage will get beneficence accordingly. 

❖ Once a poor Sayyid who had a large family to support was worried due to poverty 
and was in search of a Saint whose prayer could improve his financial plight. To 
fulfil this desire, he started serving a Fakir. One day the Fakir asked him what he 
wished. Fie replied, “1 have a large family to support and a huge loan to return. My 
sons and daughters have reached the age of marriage but I cannot manage to get them 
married due to my poverty. All the material sources have ended. Only some invisible 
power can solve my problem now.” The Fakir said, “Let me give you the address of a 
perfect Saint. Only he can solve your problem. Go to Sultan Bahoo who lives in 
Shorkot and tell him your problem.” The poor Sayyid went to Shorkot but he was 
disappointed to see that Sultan Bahoo was ploughing the fields. He was also told by 
the nearby people that they did not know Sultan Bahoo as a Fakir or Saint. He was 
about to return in disappointment when Sultan Bahoo, who had become aware of his 
esoteric state, called him back. Hearing his voice, Sayyid felt encouraged and decided 
to tell him his problem. After greetings Sultan Bahoo asked his problem, the Sayyid 
told everything. Sultan Bahoo requested him to hold his plough while he passed the 
urine. Afterwards he cleaned himself with a clod and holding that clod he came back 
to the Sayyid and said, “You came here in vain, I cannot help you as I am a simple 
farmer.” Sayyid was already tired of the long journey and much worried due to his 
troubled life, he said angrily, “Right then this is my punishment as 1 am begging from 
a farmer in spite of being a Sayyid myself.” This enraged Sultan Bahoo, he threw the 
clod that was in his hand in fury, saying the verse: 

^Iv ‘Uf J s 

if if jf zJ 

Explanation: Whose sight is alchemy itself, they can turn a stone into gold. It does not 
matter whether one is a Sayyid or a farmer. 

The clod he threw tumbled far on the ploughed field and all the clods that came in 
touch with it turned into gold. Sayyid was petrified and begged forgiveness at Sultan 
Bahoo’s feet. He said to the Sayyid, “Now do not cry, pick up the gold and leave 
silently. If anyone comes to know about the incident, both of us will be in trouble.” 
The Sayyid put the gold in his coverlet and left kissing the feet of Sultan Bahoo. 
(Manaqib-e-Sultani) 

❖ Once Sultan Bahoo was travelling in Thai with some of his disciples and Dervishes. 
Someone amongst them asked him about the alchemic sight. At that time a man 
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nearby was about to lift his bundle of wooden sticks. When Sultan Bahoo put a glance 
upon him, he started staring at the sky. Sultan Bahoo said to the disciple who 
questioned about the alchemic sight, “On our return when we will reach here, this 
person will answer your question.” They continued their journey. When they returned 
to the place where they had found the man with the bundle of sticks, they reminded 
Sultan Bahoo of the question about alchemic sight. He took all the Dervishes and 
disciples to that man who was still in the same condition. The bundle of sticks was 
lying before him and he was staring at the sky. Sultan Bahoo ordered his disciples to 
ask the question from that man but when they asked the man, he remained silent and 
still like an idol. When he did not speak even on calling many times, the disciples 
requested Sultan Bahoo to call him. Sultan Bahoo asked his disciples, “What was this 
man’s condition when you last saw him?” They replied, “This man was about to pick 
his bundle of sticks, when you put a glance upon him he started staring at the sky.” 
Sultan Bahoo told them that the man had been in the same state since then. When 
Sultan Bahoo again put a glance upon the man, he returned to his senses. He fell at 
Sultan Bahoo’s feet and crying bitterly requested to grant him that state again. Sultan 
Bahoo ordered him to tell everyone about his condition. He said, “When you passed 
from here last time, I was about to pick my bundle of sticks. You put a spiritual 
glance upon me and just by your attention 1 was submerged in the Divine vision. Till 
now 1 was enchanted and captured by the pleasure of Divine vision. Now you have 
taken me out of that state. I am really upset and restless, I request you to bless me 
with the same condition again.” Sultan Bahoo told his disciples that this was a very 
simple and ordinary example of alchemic sight. Then he said to the man, “Pick up 
your bundle of sticks, you were earlier a majdhub and slave to time but now you are a 
traveller of the Divine path who rules over time. Now you have control over your 
condition, you can experience that ecstatic state whenever you want.” (Manaqib-e-Sultani) 

❖ There was a jujube tree in front of the door of Sultan Bahoo’s tomb. As it was in the 
middle of pathway, it was a hindrance for the visitors of shrine and also hid the view 
of tomb. The attendants of shrine and spiritual successors of Sultan Bahoo thought it 
disrespectful to cut it. One day a blind man came to the shrine, his head struck 
against the tree while he was entering the tomb. He was badly injured. The attendants 
and spiritual successors mutually decided to cut the tree next day before the dawn 
( Fajr ) salat. Those days a Fakir named Mohammad Siddiq who was a man of spiritual 
states had come from Dera Ismail Khan to stay in seclusion at the shrine. He was also 
included in the consultation. That night Sultan Bahoo came in his dream and said, 
“Why are you cutting my jujube tree, it will go far from here itself.” Next morning it 
was seen that the tree had actually moved ten steps away from its original position. It 
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stood towards the north of the door at right hand of the visitors. From that day 
onwards it was called the Hazoori Bair. 56 Devotees come from far flung areas to take 
its fruit as a benediction especially for childless couples to have children and to 
recover from illnesses. If the fruit is not available people take its leaves. Since, Sultan 
Bahoo informed Mohammad Siddiq about this miracle, so he was titled as Bair Wala 
Sahib and Makhdoom Sahib Bair Wala. His disciples used to call him by this title. 
(Manaqib-e-Sultani) 

❖ Once Sultan Bahoo was travelling with Dervishes in the area of Dera Ghazi Khan, 
Pakistan. They passed from a village named Chabri. Dervishes requested Sultan Bahoo 
to allow them to cook food as it was the time for lunch. He allowed them. A woman 
in that village used to serve Dervishes, they all went to her house. Some of the 
Dervishes started cooking food with the help of that woman. Meanwhile the baby girl 
of the woman who was sleeping in a crib woke up and started crying. The woman 
asked Sultan Bahoo to swing the crib so the baby would stop crying. Sultan Bahoo 
moved the crib and while doing so enlightened the soul of the girl with the light of 
Ism-e-Allah Zaat by his attention. Then he turned to the woman and said, “1 have 
moved the crib of your girl in such a way that this movement (her spiritual 
enhancement) will be continued till the doomsday.” That girl’s name was Fatimah 
and she belonged to the Baloch tribe Mastoi. Her shrine is in Katkar, an area in the 
village Fateh Khan in Wahwa, Dera Ghazi Khan, Pakistan. Lakhs of devotees and 
hundreds of seekers of Allah visit her shrine for gaining beneficence. 

❖ Once Sultan Bahoo was visiting Soon Valley. His spiritual successor Sultan Naurang 
was with him. They stopped near a beautiful hill of Kallar Kahar. 7 On the 1 st of 
Ramadan, Sultan Bahoo went in seclusion in a cave of that hill and got absorbed in 
the Divine vision. When evening fell Sultan Naurang became worried about arranging 
food in the forest. At the time of breaking fast a supernatural being appeared in the 
form of a deer and came down the hill near Sultan Naurang. There was some water in 
a utensil and food in a cloth on its horns. Sultan Naurang broke his fast with that 
provision, afterwards he tied the utensil and the cloth with the horns of deer and let it 
go. The deer kept providing food to Naurang Sultan the whole month of Ramadan 
before dawn for keeping the fast and at dusk for breaking the fast. 

Sultan Bahoo remained in the state of spiritual absorption the whole month of Ramadan. 
When the moon appeared on the night of Eid, drums were beaten in the villages 
nearby which let Sultan Bahoo come out of his state of meditation. He asked Naurang 
Sultan what the noise was all about. He replied that the Eid moon had been sighted. 


56 Bair is jujube. Hazoori Bair means the divine jujube. 

57 The government has now made it a picnic spot. 
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Sultan Bahoo exclaimed, “Oh! Has all the Ramadan passed? And what about my 
prayers, fasts and taravih 58 prayers?” He replied, “My lord! You know better.” In 
spite of his intense state of spiritual absorption, Sultan Bahoo offered all his prayers 
and kept fasts afterwards. 

Then the supernatural deer came to Sultan Bahoo and requested for his attention. 
When Sultan Bahoo put a glance, it could not bear the attention and died at once. It is 
said that a Dervish 39 was also present there. He requested Sultan Bahoo, “My lord, I 
have been in your service for a long time but you never put such a glance upon me.” 
Sultan Bahoo blessed him too with his attention, he also could not endure it and died. 
Sultan Bahoo made tombs of both the deer and the Dervish side by side. Later on this 
place became famous by the name of ‘Aahoo Bahoo’. ‘Aahoo’ means deer and ‘Bahoo’ 
shows relation with Sultan Bahoo. Their shrine has become a sacred place for the 
visitors. I have often visited this place 60 and the cave where Sultan Bahoo secluded 
because my beloved spiritual guide used to go to Uchhali Sharif, a beautiful area in 
Soon valley, during summer every year and I had to go to Uchhali to meet him via 
Kallar Kahar from the Motorway. Hence I had the privilege of visiting this place at 
least fifteen times a year. 

Till 2001 this place was famous by the name of Aahoo Bahoo but in 2002 its name 
was changed to Hoo-b-Hoo because someone had taken these shrines under his 
control and related them to Shaikh Mohammad Yaqoob Shaheed and Shaikh Ishaq 
Shaheed, sons of Shaikh Abdul Qadir Jilani’s son Shaikh Sayyid Abdul Razzaq Jilani 
thus changing the actual course of history. 

❖ Another miracle of Sultan Bahoo is related to this place. It is said that the water of 
this place was not sweet and clean. The people of Kallar Kahar had to bring clean 
water for drinking from far off areas. Once long ago, some women were bringing 
sweet water for drinking when a Saint 61 passed by. He requested for some water but 
the women lied that the water was bitter. The Saint replied, “Alright! If you say the 
water is bitter, then it must be bitter.” When those women reached home, they found 
that water had actually become bitter. When other people went to the spring from 


58 The prayer offered at night in Ramadan before keeping the next day fast. 

59 My spiritual guide Sultan Mohammad Asghar Ali related from his spiritual guide and father Sultan Mohammad Abdul 
Aziz that the name of Dervish was Fakir Ghulam Mohammad and he was the resident of Noor Pur Sethi, Chakwal District, 
Pakistan. 

60 I also had the privilege of visiting these tombs in March 1994 before my oath of allegiance to my spiritual guide. At that 
time the Motorway was under construction and these tombs were famous by the name of Aahoo Bahoo. Abdul Hameed son 
of Noor Mohammad Kulachvi writes in his book Hayat-e-Sarwari that his father often went to the mountains of Soon 
Valley in the month of Ramadan and visited the tombs of Aahoo Bahoo. Noor Mohammad Kulachvi has also mentioned 
about these tombs in his book Makhzan al-Asrar. 

61 According to the book Mirat-e-Sultani (Bahoo Nama Kamil), he was Fariduddin Ganjshakar. 
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where they used to get sweet water, they found that it had also become bitter. All of 
them started searching that Saint. When he was found, they requested him to forgive 
the women as they could not recognize his status and begged to make the water of the 
spring sweet again because it was the only source of drinking water for them. The 
Saint replied, “I cannot make the water sweet again but one day the king of Mystics 
would pass from this place. You would have to request him as changing bitter into 
sweet and useless into useful is his attribute.” 

When Sultan Bahoo had buried the deer and Dervish, people of the village came to 
know that a Saint had been present in their area since a month and was engaged in 
devotions in the cave. They met Sultan Bahoo and presented the problem of bitter water 
before him. Sitting at his place of seclusion, he threw a stone forcefully at the foot of 
hill. At once a spring started flowing from there. Sultan Bahoo declared that the spring 
would continue till the doomsday. Now this spring is the only source of water for the 
people of Kallar Kahar and fulfils all their requirements of water. The water of this 
spring has given birth to a natural lake in Kallar Kahar. This place has become a big 
picnic resort now. 

TRANSFERENCE OF DIVINE TRUST AND SARWARI QADRI 

ORDER 


WHAT IS THE DIVINE TRUST? 

In the Holy Quran, Allah Almighty says about His sacred Trust: 

1 s 


( r r ur) Upi 6 

Meaning: Indeed We offered the Trust to the heavens and the earth and the mountains, 
but they declined to bear this and felt scared of it, but man took it on. Verily he is ever so 
cruel (towards his innerself) and ignorant (of his highest rank near Allah). (33:72) 

According to the perfect Fakirs, this Trust actually refers to the true heritage of the 
Holy Prophet which is Ism-e-Allah Zaat and the Trust of Faqr. The person to whom this 
Trust is transferred is stationed at the grand position of: 

Meaning: When Faqr is accomplished that is Allah. 


Lgi-w> 
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When the seeker of Allah reaches the peak of Faqr i.e. becomes immortal with Allah 
after being annihilated in Him, he acquires all the attributes of Allah and is adorned with 
the grand status of the Universal Divine Man. The most perfect and pre-eminent man of 
this entire universe is Prophet Mohammad and he is the best manifestation of Allah. 
Sultan Bahoo says: 

❖ The Holy Prophet is the Universal Divine Man while all others 62 have attained to the 
levels (of perfection and proximity to Allah) through him according to their status. 

(Ain-ul-Faqr) 

The Universal Divine Man is possessor of the Divine Trust and representative of Allah on 
earth. Sultan Bahoo says: 

❖ Jamiat which is the beneficence of the most Compassionate Allah, is solely the 
destiny of the Universal Divine Man. Only the Prophets and Fakirs hold the status of 
Universal Divine Man. (Fazal-ul-Laqa) 

Allah says in the Quran: 


Meaning: (Allah) is most Kind. (O aspirant to His gnosis)! Ask of Him (from) someone 
who has attained to His awareness. (25:59) 

The Universal Divine Man becomes the ultimate manifestation and reflection of Allah. He 
reflects the light of the Divine Essence as well as all His names, attributes and actions. He 
possesses all the Divine attributes and virtues. 

Husayn ibn Ali says in his book Mirat-ul-A rifeen : 

❖ The entire Quran is in its opening chapter which is abridged in Bismillah and the name 
of Allah ( Ism-e-Allah Zaat) is present in the inward of the Universal Divine Man. That 
is why the Universal Divine Man is both the abridged and detailed manifestation of all 
the attributes of Allah and His Essence. 

When Sultan Bahoo reached this destination of Faqr, he said: 

❖ When I reached the ultimate destination of Faqr, the Divine decree came from the 
Majestic court, “You are My lover.” I respectfully submitted, “My humble self is 
incapable of the love of the Majesty.” Then it was commanded, “You are My beloved.” 
On this, I kept quiet. The sheen of ray of Divinity submerged me into the oceans of 
Divine engrossment like a mere particle and the Divine commandment came, “You 


62 Here ‘all others’ refer to great Companions of the Holy Prophet as well as the perfect Saints and Fakirs of his umma. 
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are exactly Me and I am exactly you. With respect to the station of reality you are My 
Reality and with respect to the station of gnosis you are My beloved and the secret of 

Ya-Hoo (jib) lies in Hoo (ji).” (Risala Roohi Sharif) 

In this statement Hoo (j£) means the Divine Essence whereas Ya-Hoo (jib) means the 
Mohammadan Reality and the ‘secret’ means union with Allah after the spiritual 
accomplishment. This is the station of immortality with Hoo (ji) after annihilation in 
Him where man becomes perfect and adorns the station of the Universal Divine Man. 

In Aqal-e-Baydar Sultan Bahoo says about the Universal Divine Man: 

❖ The Divine light of Mohammad manifested from the light of Allah and from the light 
of Mohammad, the entire creation came into being. Hence the origin of man is 
Divine light. When the seeker’s innerself, inward and soul completely convert to 
light on the basis of his virtues, he becomes the Universal Divine Man. 

In his book Nur-ul-Hilda Kalan, Sultan Bahoo says: 

❖ The enchanting existence of the Universal Divine Man is the maze of treasure of the 
Divine name and Essence. 

Sultan Bahoo has called the existence of Universal Divine Man as the manifestation of 
wonders and rarities. He knows the secret of finding the Divine Essence from the name 

u> 

(bill). This secret is a treasure and just as one reaches a treasure after solving a maze 

likewise recognizing the Universal Divine Man is a maze. Whoever solves this maze, 
only he recognizes the reality of the Universal Divine Man. 

Ibn Arabi says about the Universal Divine Man: 

❖ Since Ism-e-AUah Zaat is comprehensive of all the Divine attributes and is the fount of 
entire marvels hence it is the origin of Divine disclosure and is called the Lord of all 
the lords. The person who is its perfect embodiment is the exact Divine Essence-the 
true man of Allah upon whom everything is revealed. In every era one person is on 
the footsteps of Prophet Mohammad and he is ‘the absolute man of Allah’ of that era. 
He is called the leading Saint of all the Saints or the Ghawth , 63 His way is exactly that 
of Prophet Mohammad. He involuntarily follows the Divine commandments and 


63 Arabic term al-Ghawth literally means the mightiest succour and the saviour. It is the highest rank in Sufi 

hierarchy. 
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remains absorbed in Divine love and obligations. Whatever Allah has to do, He does 
it through him. (Fusus al-Hikam, 64 p. 232) 

As Allah says in the Holy Quran: 



Meaning: And We have encompassed everything in the Imamin Mubin. (36:12) 

In this verse the Imamin Mubin refers to the Universal Divine Man. Allah has kept all His 
wills, commands and the created universe in the Guarded Tablet which is in fact the 
inward of the Universal Divine Man. Inward of the Universal Divine Man is the place 
where theophanies of Divine Essence are revealed, hence its vastness can neither be 
explained nor imagined. 

Allama Iqbal says: 




Explanation: You are the Guarded Tablet, the Pen and the real Quran. The crystal coloured 

dome (meaning the sky) is just a bubble as compared to your existence. (Bal-e-Jibril) 

Shaikh Moid-ud-Din Jindi says: 

❖ The greatest name of Allah which has become famous all over, is in fact meaningly 
related to the world of reality and soul (universe of Command) while literally it is 
related to this world of physical existence and apparent words. All the Hadiths which 
encompass the truth of Divine marvels are called ‘the reality’ and they actually refer 
to the Universal Divine Man who is present in every era. He is the leading Saint of all 
Saints. He possesses the Divine Trust and is the ultimate representative of Allah. The 
greatest name is actually the physical countenance of that perfect Saint (the Universal 
Divine Man). (Tafsir Ruh al-Bayan, 65 Vol. I, p. 41) 

Sayyid Abdul Karim bin Ibrahim al-Jili writes in his book al-Insan al-Kamil : 

❖ Among the levels of existence, the level and marvel at which Prophet Mohammad is 
appointed, none else can ever achieve. The words, behaviour, conditions and actions 
of the beloved Prophet Mohammad are a witness that he is unique in all marvels. He is 
the Universal Divine Man and the rest of Prophets and perfect Saints are adjoined to 


64 Translated in Urdu by Abdul Qadeer Siddiqi, publisher Nazeer sons Lahore. 

65 Translated in Urdu by Mohammad Faiz Ahmad Awaisi, publishers Maktaba Awaisia Rizvia Bahawalpur, Pakistan. 
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him the way ‘perfected ones’ are adjoined to ‘the Perfect’. They are related to him 
just as the ‘distinguished ones’ are related to ‘the Distinguished’ but unanimously the 
ultimate and absolute Universal Divine Man is Prophet Mohammad, (p. 379) 

♦♦♦ The Universal Divine Man is the one who truly deserves the personal name and 
attributes of Allah as per order of the Divine Essence. For Allah, he is like a mirror. 
Man cannot see himself except in a mirror and Ism-e-Allah Zcicit is the true mirror to 
judge oneself. Universal Divine Man is Allah’s mirror and Allah has made it 
compulsory upon Himself to view all His names and attributes only in the Universal 
Divine Man. (p. 391) 

Abdul Karim al-Jili further describes about the Universal Divine Man: 

❖ The Mohammadan Reality manifests itself in every era in the being of the Universal 
Divine Man according to the requirements and prevailing conditions. The Universal 
Divine Man is the representative of Prophet Mohammad in his particular era. 

❖ The Universal Divine Man is the celestial pole around whom the entire universe 
revolves from pre-existence till eternal end. Ever since the advent of existence till 
eternity of the eternities, he is a unique entity. Then there are different physical dresses 
for this entity in different ages (this entity appears in a different physical appearance 
in each era). In accordance to that particular dress he is given a name that would not 
go for another of his dress. His actual name is Mohammad, his filial appellation is Abu 
al-Qasim, his epithet is Abdullah (man of Allah) and his title is Shamsuddin. He has a 
name in accordance to each physical dress. In every era he has a new name which 
suits to the physical dress in which he appears. (Al-lnsan al-Kamil, 66 p. 388) 

The reality of Universal Divine Man is described in detail by Ibn Arabi in Fusus al- 

Hikam as: 

❖ From pre-existence till eternal end, the Holy Prophet keeps changing his physical 
dresses in every era and only in the beings of ‘perfect individuals’ does he manifest 
himself. 

❖ The Universal Divine Man is a unique entity since pre-existence till eternity and that 
is the lord of universe Prophet Mohammad who has been appearing in the beings of 
Prophets, Messengers and their spiritual successors from Adam till Christ and after 
the seal of Prophethood he would be manifesting in the beings of Ghawth, Qutb, 
Abdal and Saints according to their respective spiritual levels and ranks. 

Syed Mohammad Zauqi Shah says: 


66 Translated in Urdu by Fazal Meeran, publisher Nafees Academy Karachi, Pakistan. 
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❖ The Universal Divine Man is comprehensive of entire creation. With respect to his 
wisdom and soul, he is titled as the mother of Book; 67 with respect to his inward, he is 
the Guarded Tablet; with respect to his innerself, he is the book of obliterations and 
affirmations. The Universal Divine Man is the revealed book which encompasses 
everything in the universe. Its secrets and true meaning are revealed only upon those 
who have been liberated from the veils of inner darkness. (Sirr-e-Dilbaran) 6 

Rumi says: 

❖ Just as treasures are found in deserted places, Allah entrusts His Trust to that person’s 
inward who is not popular. (Mathnawi Maulana Rumi Vol. Ill) 

In every era there is a man who bears the Divine Trust and he is the heir of treasure of 
Faqr. The Holy Prophet is the owner of treasure of Faqr and has complete authority over 
it. He is the one who transfers this Trust and treasure. Without his permission it cannot be 
entrusted to anyone. He transferred the treasure of Faqr to his daughter Fatimah-tuz-Zahra 
and she holdsO the highest and supreme level of being the first Sultan-ul-Faqr among the 
Mohammadan umrna. This treasure was also transferred to Ali ibn Abi Talib from whom 
the spiritual orders and mystic chains originated through which the treasure of Faqr was 
conveyed to the umma. Among the People of Cloak, this treasure was transferred from 
Ali to his sons Hasan and Husayn. Then the chain continued and the treasure reached 
Shaikh Abdul Qadir Jilani and then to Sultan Bahoo. Now whenever someone is chosen 
for entrusting the Divine Trust, the Holy Prophet hands over that person to Shaikh Abdul 
Qadir Jilani for his spiritual training to hold the Trust. Then he is sent to Sultan Bahoo for 
the final transference of the treasure of Faqr, the Divine Trust. Though the actual and main 
source of transference of the treasure of Faqr till doomsday is only Prophet Mohammad. 
Without his approval and permission Faqr cannot be granted to anyone. 

The Universal Divine Man who possesses the Divine Trust is also called the man of 
Divine Essence and he is the perfect spiritual guide possessing the absolute light of 
guidance. If a seeker is fortunate enough to find such a spiritual guide, then his access to 
the extreme level of Faqr is not at all difficult. The symbol of his marvels and perfection 
is that he blesses the seeker with the sultan of invocations, the greatest name of Allah 

Hoo and grants him Ism-e-Allah Zaat for contemplation on the very first day of 

taking oath of allegiance. If a seeker finds such a spiritual guide, he should immediately 


67 ‘The mother of Book’ refers to opening chapter of Quran which contains the summary of the whole Quran and is also its 
start. Since the Universal Divine Man contains the whole universe in a compact form and is also the start of universe as the 
Holy Prophet said, “My light manifested from the light of Allah and then the whole universe was created from my light,” 
so he is titled as the mother of Book. 

68 Urdu book published by al-Faisal publishers and book traders Lahore. 
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join him. However it is difficult to find him as he is usually not a popular and known 
person. The chain of perfect spiritual guides will continue till the doomsday but only those 
seekers will find and recognize them who truly and sincerely seek the recognition and 
vision of Allah and presence of the Mohammadan Assembly. 

The Universal Divine Man who is also the man of Divine Essence and perfect spiritual 
guide possessing the absolute light of guidance, holds the Divine Trust. He is the heir of 
treasure of Faqr and also the representative of Holy Prophet. The Mystics have declared it 
mandatory to search him in this world and then follow him on the right path. Hence the 
seekers of Allah must search him. 

TRANSFERENCE OF THE DIVINE TRUST AND SARWARIQADRI ORDER 
BY SULTAN BAHOO 

When the perfect spiritual guide transfers his spiritual asset and powers to his chosen 
disciple, it is termed in Sufism as transference of the Divine Trust or Trust of Faqr. The 
chosen disciple is called the spiritual confidant of the guide and he leads the spiritual 
order after the death of his guide. 

Sultan Bahoo says about transference of the Divine Trust and the spiritual confidant: 

f if/ r U i? ^ j/ {/ b Jj 

Explanation: I could not find any deserving seeker to whom I could transfer the Trust of 
Faqr. Whoever came to me wanted to fulfil his worldly desires. 

❖ I searched for a spiritual guide for thirty years and now 1 have been looking for a true 
seeker of Allah for years but I could not find the one. (Ain-ul-Faqr) 

Lf/ 1 W/ r f LfZ tf* j £ J*' 
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Explanation: No one sought the gnosis of Allah from me. If anyone had, 1 would have 
taken him to the Throne and the Chair. The path of Allah would have revealed upon him 
and he would have become one with Allah separating from each and everything. (Ain-ul- 
Faqr) 




j\j 
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Explanation: I could not find any true seeker of the Truth whom I could elevate to the 
Divine presence granting him the Divine secrets. (Ameer-ul-Kaunain) 

Ju y 7 h 

J ^ f 

Explanation: O Bahoo! No seeker came to me who was true to his desire for Allah, who 
was eligible to be presented before the Holy Prophet and could be carried to the Divine 
Oneness. (Ameer-ul-Kaunain) 

fl/ js/ ^ y f 
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Explanation: I am in search of a true seeker, as I am the perfect spiritual guide and 
acquainted with every kind of the seekers and spiritual guides as well as with all the 
stations of spiritual journey. (Nur-ul-Huda Kalan) 

^ jj 

& y y y 

Explanation: I have been searching for the true seeker for years but could not find any 
seeker capable to have the Divine vision. (Nur-ul-Huda Kalan) 

In his book Nur-ul-Huda Kalan Sultan Bahoo says: 

❖ I had been searching for the true seekers for years and years but could not find a 
magnanimous, truthful and trustworthy seeker eligible for the Divine persuasion whom 
I could grant authority upon the treasures of Allah and bestow infinite esoteric and 
exoteric wealth. Thus paying the zakat due upon me from the boundless Divine 
benedictions and absolving myself from the right of Allah, (ch. Explanation of Mohammadan 
Faqr) 

Iqbal says: 

jt y I41 y J/ 

(ji/ f y if 

Explanation: Iqbal! I have no confidant in the world. No one knows my hidden pain. 

(Bang-e-Dara) 
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The given references prove that Sultan Bahoo could not find a truly capable seeker in 
his life to whom he could transfer the Divine Trust and the Sarwari Qadri order so he left 
this world without transferring it. Eighty four years after the death of Sultan Bahoo, Sayyid 
Abdullah Shah was born in Madina in 1186 AH who was eternally chosen to be entrusted 
the treasure of Faqr. He came from Madina to the shrine of Sultan Bahoo in Jhang, 
Pakistan (then India) in 1241 AH (1825 AD) and received the Divine Trust of Faqr from 
him. Hence the Sarwari Qadri order continued from him 139 years after the death of 
Sultan Bahoo. 

SULTAN-UL-TARIKEEN SULTAN SAYYID MOHAMMAD 
ABDULLAH SHAH MADNI JILANI 

The Divine Trust of Faqr was transferred from Sultan Bahoo to Sayyid Mohammad 
Abdullah Shah Madni Jilani and he became the next spiritual leader of the Sarwari Qadri 
order. 

Sayyid Abdullah Shah was born on the Friday night of 29 th Ramadan, 1186 AH (24 th 
December, 1772 AD) in Madina. His ancestry goes up to Ali ibn Abi Talib through Shaikh 
Abdul Qadir Jilani. It is as follows: 

Sayyid Abdullah Shah son of Sayyid Abdul Raheem son of Sayyid Abdul Aziz son of 
Sayyid Abdul Rehman Jilani Dehlvi son of Sayyid Abdul Qadir son of Sayyid Sharfuddin 
son of Sayyid Ahmad son of Sayyid Alauddin Sani son of Sayyid Shahabuddin Sani son 
of Sayyid Sharfuddin Qasim son of Sayyid Mohiyuddin Yahya son of Sayyid Badaruddin 
Husayn son of Alauddin son of Shamsuddin son of Saifuddin Yahya son of Zaheeruddin 
Masood son of Abi Nasr Mohammad son of Abu Saleh Nasr son of Shaikh Sayyid Abdul 
Razzaq Jilani son of Shaikh Abdul Qadir Jilani. 

From maternal side his ancestry goes up to Ali ibn Abi Talib through Imam Sayyid 
Mohammad Taqi. It is given below: 

Sayyida Momina daughter of Sayyid Mohammad Zakiuddin son of Sayyid Abdullah 
son of Sayyid Mohammad Mubeen son of Sayyid Ameer Akhwand son of Sayyid 
Imamuddin son of Sayyid Haider son of Sayyid Mohammad son of Sayyid Feroz son of 
Sayyid Qutbuddin son of Sayyid Imamuddin son of Sayyid Fakharuddin son of Sayyid 
Kamaluddin son of Sayyid Badaruddin son of Sayyid Tajuddin son of Sayyid Yahya son 
of Sayyid Abdul Aziz son of Sayyid Ibrahim son of Sayyid Mehmood son of Sayyid Zaid 
Shehwar son of Sayyid Abdullah Zarbakhsh son of Sayyid Yaqoob son of Sayyid Ahmad 
son of Sayyid Mohammad Aarij son of Sayyid Ahmad son of Sayyid Mohammad Musa 
al-Muberaka son of Imam Sayyid Mohammad Taqi son of Imam Sayyid Ali Raza son of 
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Sayyid Imam Musa Kazim son of Sayyid Imam Jafar Sadiq son of Sayyid Imam 
Mohammad Baqir son of Sayyid Imam Zayn al-Abidin son of Imam Husayn son of Ali 
son of Abi Talib. 

Sayyid Abdul Rehman Jilani Dehlvi, the spiritual guide of Sultan Bahoo was the great 
grandfather of Sayyid Abdullah Shah. Sayyid Abdullah Shah’s grandfather Sayyid Abdul 
Aziz migrated from Delhi to Baghdad in 1107 AH (1696 AD). Then he went to Madina 
from Baghdad in 1109 AH (1698 AD) and settled there permanently. 

Sayyid Abdullah Shah’s countenance was divinely luminous by birth. Whoever beheld 
him got mesmerized. He had been inclined towards devotions since childhood and was 
least interested in the worldly matters. He found peace only while worshipping Allah. He 
had learnt the Holy Quran by heart at the age of twelve. His maternal grandfather Sayyid 
Mohammad Zakiuddin often took him to the tomb of the Holy Prophet in Madina. At the 
tomb his soul which perpetually remained restless due to the Divine love, found spiritual 
bliss for a few moments. The restlessness of his soul made him enraptured to the extent 
that he ran engrossed in Divine love for miles and miles until his feet bled. 

After the death of his parents, Sayyid Abdullah Shah got fed up from the world 
completely. He left his home and started living at the tomb of the Holy Prophet. There he 
kept himself absorbed in prayers and services of the tomb. After six years of service and 
spiritual struggle, Sayyid Abdullah Shah was graced with the holy presence of Prophet 
Mohammad in his dream who asked him, “What do you want in reward for your services?” 
He replied humbly, “O Lord! You know better that 1 seek nothing but Faqr.” The Holy 
Prophet said, “For Faqr you would have to go to India to Sultan Bahoo.” 

When Sayyid Abdullah Shah woke up, he was surprised and worried to think that why the 
Holy Prophet had referred him to Sultan Bahoo while he himself is the fount of righteousness 
and Divine guidance. Hence he continued his routine services at the tomb. 

After another six years the Holy Prophet again came in his dream and asked the same 
question, “What do you want in reward for your services?” Sayyid Abdullah Shah replied 
the same that he only wished Faqr. The Holy Prophet said, “You would get Faqr only 
from Sultan Bahoo.” Sayyid Abdullah Shah respectfully stated, “I am totally unaware of 
the language, culture and life style of that region.” Prophet Mohammad replied, “I hand you 
over to my beloved Abdul Qadir Jilani. Now it is his responsibility to guide and help you 
to reach there.” 

On waking up Sayyid Abdullah Shah immediately set out for the shrine of Shaikh 
Abdul Qadir Jilani in Baghdad. Under his guidance Sayyid Abdullah Shah visited the 
shrines of all the spiritual leaders of Sarwari Qadri order according to their sequence in 
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the chain, got their beneficence and eventually reached the shrine of Sultan Bahoo in 
Jhang, India (now Pakistan) in 1241 AH (1825 AD). Sultan Bahoo esoterically transferred 
him the Divine Trust and order of Faqr. Sayyid Abdullah Shah stayed at the shrine of 
Sultan Bahoo for six months. During that period Sultan Bahoo trained him spiritually and 
then ordered him to settle in Ahmadpur East and guide the seekers of Allah on the path of 
Faqr. Sayyid Abdullah Shah obeyed the order and spent the rest of his life in Ahmadpur 
East where a large number of people got beneficence from him. The nawab of Bahawalpur 
State, Nawab Bahawal Khan III was also included among his devotees. 

TITLE 

The title of Sayyid Abdullah Shah is Sultan-ul-Tarikeen which was conferred upon him 
from the Mohammadan Assembly. Sultan-ul-Tarikeen literally means ‘the Sultan of 
renouncers’. He was given this title because he is among those few Saints about whom 
Allah says in the Qudsi Hadith, “Some of My friends remain concealed in My robe, 
nobody knows them except Me.” 

It is written about Sayyid Abdullah Shah in the Sufi transcripts of his superior spiritual 
successor Pir Mohammad Abdul Ghafoor Shah which was compiled by his son Pir Abdul 
Haq: 

❖ He was an independent Saint and perfect Mystic and was amongst the most pious 
ones who are hidden from the world according to the Qudsi Hadith (mentioned before). 
He remained in solitude indifferent to the worldly fame, meditating with complete 
attention towards Allah in the state of deep engrossment. 

He always kept himself away from the limelight and the affairs of the state and court. 
He never visited the gatherings of any nawab or leader and always stayed at his khanqah. 
When the true seekers of Allah came to him, he blessed them with Divine benevolence 
and spiritual persuasion cleansing their innerself and purifying their soul. 

Shaikh Abdul Qadir Jilani and Sultan Bahoo spiritually address him as ‘Shah Sahib’ 
which is why he is famous with this title as well. ‘Sultan’ is part of his name denoting 
association with the spiritual order of Sultan Bahoo while ‘Jilani’ depicts his genealogy 
and ‘Madni’ marks his birth in Madina. 

APPEARANCE 

In Sufi transcripts of Pir Mohammad Abdul Ghafoor Shah, his son Pir Abdul Haq writes; 

❖ Sayyid Abdullah Shah had a very humble personality and liked to keep his attire 
simple and unpretentious which was always according to the sharia. His usual dress 
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consisted of plain long shirt and trousers along with turban. He used green, blue and 
white coloured turbans. White turban had two to three spans erect edge over it. 

On special occasions such as Eid, he used to wear kurta and wrap leg sheet ( tehmad ). 
He was unique in his beauty and grandeur. He had a charming personality and an 
enlightened countenance. His forehead was broad and eyes were very beautiful. Mostly 
he used to stay absorbed in meditation and due to deep engrossment he had redness in 
his eyes. He had a straight nose. He used to keep the length of his hair till his ears. 
His beard was grey, thick and very appealing in width and length. He had an average 
height. People who came to meet him with any purpose were so much mesmerized by 
his magnificent beauty that they forgot everything. Even the young lads when came 
in his service, used to get absorbed in the beautiful aura of his presence forgetting 
their fun and play. 

Pir Abdul Haq related that his father Pir Mohammad Abdul Ghafoor often said, “1 
have never seen anyone as exceptionally beautiful as my spiritual guide Sayyid 
Abdullah Shah. He was the best in his morals and behaviour as well.” 

RELIGIOUS SCHOOL OL THOUGHT 

Sayyid Abdullah Shah was a Sunni Muslim and belonged to the Hanafi fiqh. 

ORDER OL LAQR 

Sayyid Abdullah Shah belonged to the Sarwciri Qadri order. He was the spiritual leader 

of Sarwciri Qcidri order after Sultan Bahoo. It is written in the Sufi transcripts of Pir 

Mohammad Abdul Ghafoor Shah: 

❖ The spiritual chain of Sayyid Abdullah Shah is Sarwari Qadri. He guided and 
persuaded the seekers through this spiritual way. There are two spiritual ways of the 
Qadri order; Sarwari Qadri and Zahidi Qadri. In the Sarwari Qadri way, the seekers 
of Allah are immediately blessed with the destination of proximity to Allah without 
being indulged in hard worships and endeavours merely by the effect of the attention 
and guidance of perfect spiritual guide. While in Zahidi Qadri way, the secret of 
Divine Reality is revealed after an extended period of intense struggle and lengthy 
devotional exercises. The mystic way followed by Sayyid Abdullah Shah was Sarwari 
Qadri because the seekers of Allah were blessed with his spiritual beneficence 
without prolonged worships and struggles. The secret of Allah was revealed upon 
them just by his most effectively benefitting glance. He also verbally instructed the 
true seekers of Allah. 
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PROGENY 

Sayyid Abdullah Shah had two daughters only. One of them, Noor Bibi, died at the age 
of seven years while the second daughter Saleha was known by the name of Bibi Pak 
Daman. She was a perfect Saint blessed with Divine sight. She died few years after the 
death of Sayyid Abdullah Shah. Her shrine is near the shrine of Pir Mohammad Abdul 
Ghafoor Shah in Mud Mopal, Garh Maharaja, Jhang District, Pakistan. She was unmarried. 

DEATH 

Sayyid Abdullah Shah died on Friday afternoon, 29 th Ramadan, 1276 AH (20 th April, 
1860) in his khanqah in Ahmadpur East and is buried there. 

SHRINE 

Sayyid Abdullah Shah’s shrine is in Fatani Chowk, Ahmadpur East, Bahawalpur District, 
Pakistan. 

The detailed life history of Sayyid Abdullah Shah is given in the second chapter of the 
book The Spiritual Guides of Sarwari Qadri Order. His complete biography is also 
published by the title Life History of SuItan-uI-Tarikeen Hazrat Sakhi Sultan Syed 
Mohammad Abdullah Shah Madni Jilani Rehmat-ul-Allah Alayh. 

SPIRITUAL SUCCESSION 

In the path of Faqr the perfect spiritual guide appoints some of his chosen seekers at 
different places to guide people after training them spiritually and blessing them with one 
or more of his attributes. They are called the spiritual successors. 

The difference between a superior and junior spiritual successor is that the most special 
seeker who is chosen for the Divine Trust is completely annihilated in his spiritual guide 
and he possesses all the attributes of his spiritual guide. He represents and manifests his 
spiritual guide’s essence so much so in the physical body of that seeker, the actual being 
is that of his spiritual guide’s. In mystic terminology he is called the superior spiritual 
successor ( al-khalifa al-akbar) and he is only one. He holds the throne of Divine 
guidance and persuasion after the death of his spiritual guide and becomes the perfect 
spiritual guide possessing light of guidance for the seekers of Allah. That is to say, he is 
the Universal Divine Man of his era. While the spiritual successor who is annihilated in 
one or some attributes of the spiritual guide and represents only those attributes is called 
the junior spiritual successor ( al-khalifa al-asghar). There can be more than one junior 
spiritual successors. Their number is not fixed. 
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Actual source and origin of the Divine guidance and righteousness is the Universal 
Divine Man who holds the Divine Trust while the junior spiritual successors work as his 
subordinates and execute their duty of guiding people. It is not necessary for the junior 
spiritual successor to be stationed at the level of annihilation in Allah and immortality 
with Him. He is only trained according to the requirements of his responsibility. The 
relation between the Universal Divine Man and his junior spiritual successors can be 
understood by the example of a powerhouse and transformers. The powerhouse supplies 
electricity to the whole city but every area of the city has its own transformer. The actual 
source of electricity is the powerhouse but this electricity is supplied to all the areas of 
city through the transformers, according to the potential of the transformers. Similarly the 
actual source of all the esoteric powers is the perfect spiritual guide possessing the light 
of Divine guidance. These powers and light of the perfect spiritual guide reach the 
seekers after reflection through the inward of successors. If a junior spiritual successor 
commits a mistake his spiritual powers are seized, the light coming from the inward of 
perfect spiritual guide to his inward ceases and he is demoted from his spiritual level. 
However the Universal Divine Man holds the Divine Trust and his status is that of 
belovedness so his spiritual powers never cease and he is never demoted. Rather he never 
commits a mistake as he is the manifestation of the Divine Essence. 

In the Sarwciri Qadri order usually there are a few junior spiritual successors. In this 
order the perfect spiritual guide holds the status of the Universal Divine Man and 
possesses the Divine Trust i.e. he is the possessor of contemplation of Ism-e-Allah Zaat. 
Thus a seeker must contemplate Ism-e-Allah Zaat under his guidance to gain the gnosis 
of Allah. A seeker can never find this blessing from any junior spiritual successor. Only 
the perfect spiritual guide can directly bless him with this Divine favour. However after 
the death of perfect spiritual guide, the power of successors is increased many times 
because usually the Universal Divine Man does not appear twice at one place and the 
seekers recognize him after a long time at the new place where he appears. 

The terms Sajjada Nashin or Gaddi Nashin (caretaker of a shrine) are also common 
nowadays in Indo Pak and usually people wrongly take the caretaker of the shrine as the 
spiritual successor of the Saint whose shrine he is looking after. Before the British rule in 
India, it was true that usually the spiritual successor of the Saint was also the caretaker of 
his shrine. However the British rulers made a law that the seat of caretaker of the shrine 
would also be included in the inheritance. They did this just to destroy the mystic system 
of Muslims. Now according to the laws of inheritance the seat of caretaker of a shrine is 
also inherited by the sons of the Saint just like other property whether they deserve it or 
not. If before death the Saint himself appoints his actual spiritual successor as the 
caretaker of his shrine, then usually the sons of the Saint get him evicted through the 
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court and claim it as their inheritance. Fight for the seat of caretaker of shrine is common 
nowadays, rather it has intensified so much that it has become a matter of life and death 
because the inheritance of the property and the income of the shrine are also linked with 
this seat. Caretakers of shrines even use this seat to get high positions in politics. 

FAMOUS SPIRITUAL SUCCESSORS OF SULTAN BAHOO 

Numerous people got beneficence from Sultan Bahoo but here we shall discuss only 
those disciples who got (junior) spiritual succession directly from him. It has already 
been discussed that his superior spiritual successor and heir was Sayyid Abdullah Shah. 

SULTAN NAURANG KHETRAN 

Once Sultan Bahoo visited Damaan-e-Koh, western Jabal-e-Aswad in Punjab, Pakistan. 
There he saw a child who was grazing a cow. The eternal attraction of that child aroused 
the spiritual beneficence of Sultan Bahoo who made that child a majdhub seeker of Allah 
by his single spiritual glance. The Divine light enlightened the sacred being of the child 
and he started revolving around Sultan Bahoo like a moth. That child was Sultan Naurang 
Khetran. He served his spiritual guide Sultan Bahoo for thirty years and left after being 
blessed with spiritual succession. His shrine is in ‘Wahwa’, a small town near Dera Ghazi 
Khan, Pakistan at the foot of Jabal-e-Aswad. This shrine is known as ‘Darbar Sultan Sahib’ 
and visited by masses for beneficence. Naurang Sultan blessed thousands of people with 
Divine guidance. His spiritual munificence still continues from his shrine. 

LAL SHAH 

Once Sultan Bahoo went to Jang, a village in Sanghar, to spread mystic beneficence. He 
stayed in a mosque. A child named Lai Shah was present in the mosque. The sacred 
attention of Sultan Bahoo enthused the passion of Divine love in him. He sat near Sultan 
Bahoo the whole night. When relatives of the child came to the mosque searching him, 
they found him in the service of Sultan Bahoo. They tried their best to take the child 
home but he refused completely. They informed his father Budhan Shah who came with 
his disciples and friends and requested Sultan Bahoo to allow the child to go home as his 
mother was extremely worried. Sultan Bahoo said to Budhan Shah, “This child is not 
your property. Allah has entrusted his destiny and beneficence to me so his spiritual 
training is now my responsibility.” Hearing this Budhan Shah started trembling and said 
humbly, “O lord! Lai Shah is yours now.” 

Budhan Shah belonged to a rich family of Pirs. He had two wives. Lai Shah was his 
first wife’s son. He had abandoned Lai Shah and his mother since long. When Lai Shah’s 


164 


mother came to know about the matter, she sent a written request to Sultan Bahoo, “1 
have only one son who is my only hope. Please allow me to come with him, I will also 
serve you keeping myself veiled.” Her husband Budhan Shah also permitted her. 
However Sultan Bahoo did not allow the woman to leave her house and ordered to keep 
herself veiled at home. On hearing this she started crying and complained that why 
should she be kept deprived of the beneficence of such a great Saint! Thus Sultan Bahoo 
blessed the woman with his spiritual attention while she was at her home. That woman 
got so much absorbed in mystic states that she never indulged in worldly affairs again. If 
she ever had to cook food, she put chapatti on tawa and got immersed in spiritual ecstasy 
while the chapatti burnt. 

Sultan Bahoo took Lai Shah with him and asked the attendant who lived with him to 
hand over his prayer mat, ablution pot and miswak 69 to Lai Shah. Lai Shah lived with 
Sultan Bahoo for thirty years and during the entire period his possession was only a black 
blanket, half of which he used to spread under him and covered himself with the other 
half. After thirty years, Sultan Bahoo blessed him with spiritual succession and allowed 
him to go home. At home he kept himself dressed in the same old blanket, just added a 
cotton turban on his head. He performed the duty of persuading and guiding the seekers 
in his homeland Sanghar. He died in Sanghar where his shrine is situated now. 

SULTAN TAYYAB 

Once Sultan Bahoo went to Bhakkar, Punjab Pakistan. There lived Sultan Tayyab who 
was the disciple and spiritual successor of Sher Shah and the son of Sha’ali. He had no 
son. When Sultan Tayyab came to know that Sultan Bahoo had come to Bhakkar, he 
went to meet him and requested to pray for him. Sultan Bahoo gave two apples to Sultan 
Tayyab and said, “Ask your wife to eat these, Allah will bless you with two sons. One of 
them will be yours and the other will be ours.” Then Sultan Tayyab had two sons by the 
grace of Allah. He named one of them Sultan Abd and the other Sultan Sohara. Sultan 
Abd was a Mystic by birth. 

When Sher Shah the spiritual guide of Sultan Tayyab was informed that his disciple 
had presented his request before Sultan Bahoo, he was extremely annoyed. He snatched 
all the spiritual powers and benefits from Sultan Tayyab who helplessly lay at his home 
being dumb and lame. Sultan Bahoo esoterically came to know the condition of Sultan 
Tayyab. He got angry with Sher Shah and complained against him in the court of Holy 
Prophet who ordered Sher Shah to bless his disciple Sultan Tayyab sixty times more than 
before. 


69 Herbal stick for brushing teeth. 
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SULTAN HAMEED 

Sultan Hameed was one of the most distinguished spiritual successors of Sultan Bahoo. 
He had great respect and affection towards Sultan Bahoo. There is very less information 
available on his life. The only information about him obtained from Manaqib-e-Sultani is 
that he went to Bhakkar with Sultan Bahoo. One day both of them were visiting the 
suburbs of Bhakkar. They reached a deserted hillock. Hameed wanted to sit there for a 
while but Sultan Bahoo ordered Hameed, “Come down at once from this hillock, it is the 
home of some cruel being.” 

Afterwards they took rest in a sandy plane. Sultan Bahoo placed his head in the lap of 
Hameed and lay for some time. His body became dusty. Hameed was aggrieved to see 
this and wished that if he had wealth he would have made a bed out of silk and velvet for 
his spiritual guide. He thought that the sacred body of his spiritual guide got dusty only 
due to his poverty. Meanwhile Sultan Bahoo raised his head and asked him, “What are 
you thinking?” Hameed expressed his feelings. Sultan Bahoo said, “Close your eyes.” When 
Hameed closed his eyes, he saw that an exclusive gathering was going on, a beautiful 
woman in a silk dress with gold ornaments was alluring Hameed and proposing him to 
marry her. Hameed refused her politely and told her to keep distance and be respectful as 
he was in the service of his spiritual guide. When Hameed came out of the state of 
meditation, Sultan Bahoo asked him what he saw. Hameed told everything. Sultan Bahoo 
said, “You were complaining of your poverty, whatever you watched in your meditation 
symbolized material wealth, why did not you accept it? Had you accepted it, you would 
have become rich for your lifetime.” Hameed replied respectfully, “My Master! 1 only 
seek the light of Essence of Allah, I have no desire of riches.” Sultan Bahoo said, “The 
effect of Faqr of Prophet Mohammad will never be erased from your family.” This 
prediction of Sultan Bahoo proved to be true. 

The shrine of Sultan Hameed is in the graveyard of Mian Usman at Daman Choi to the 
north of Bhakkar, Pakistan. 

SAYYID MUSA SHAH JILANI 

Sayyid Musa Shah was commonly known by the title of Mosan Shah. His lineage traces 
back to Shaikh Abdul Qadir Jilani through Shaikh Sayyid Abdul Jabbar Jilani. The lineage 
is as follows: 

Sayyid Musa Shah son of Sayyid Abid son of Sayyid Abdul Jaleel son of Sayyid 
Kamaluddin Shah son of Sayyid Mubarak Shah Baghdadi of Adilpur son of Sayyid 
Husayn Dehlvi son of Sayyid Mohammad Makki al-Arabi son of Sayyid Younus son of 
Sayyid Ahmad son of Sayyid Jafar son of Sayyid Abdul Qadir Sani son of Sayyid Abu 
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Nauman son of Sayyid Hameeduddin son of Sayyid Abdul Jaleel son of Sayyid Abdul 
Jabbar Jilani son of Shaikh Abdul Qadir Jilani. 

Sayyid Musa Shah was the resident of Ghotki, Sindh Pakistan. His father Sayyid Abid 
died when he was a child. A Dervish potter went from Sindh to Punjab to meet Sultan 
Bahoo, Sayyid Musa accompanied him. When he met Sultan Bahoo, he persuaded him to 
get education and sent a message for his mother to educate him first then send him in his 
service. After completing education Sayyid Musa went again to meet Sultan Bahoo with 
the same Dervish potter. However they found that Sultan Bahoo had died. Sayyid Musa 
Shah was told that one day before death Sultan Bahoo wrote Ism-e-Allah Zacit with his 
finger on a paper and gave it to his sons saying, “Musa Shah is coming from the south, give 
him this paper.” As soon as Musa Shah saw Ism-e-Allah Zaat, he became accomplished 
spiritually. He dissolved the paper in water and drank it. 

Almost one lakh people of Sindh benefitted from Sayyid Musa Shah. His teachings 
removed many heretical practices prevailing in Sindh. He made Lo-Sahiban his centre 
which is in the middle of Rohri and Ghotki in Sindh. In 1148 AH (1735 AD) he built a 
grand mosque there. Now this area is famous by the name of Basti Musan Shah. 

He died on Monday 8 th Dhul al-Hijjah, 1173 AH (21 st July 1760 AD). His shrine is 
near the mosque built by him and is visited by people for beneficence. 

SAYYID AHMAD AND SAYYID MEHMOOD SHAH 

The shrines of these two brothers are famous by the name of Darbar-e-Shahan in Khushab, 
Pakistan. Not much information is available about them except that both brothers were 
the disciples and spiritual successors of Sultan Bahoo. According to a tradition they were 
in the army of Mughal emperor Aurangzeb. When Aurangzeb was at war with Dara 
Shikoh in Khushab and Dara Shikoh was about to overcome his army, Aurangzeb 
requested these brothers to pray for his success. At last he succeeded by their prayer but 
afterwards they could not stay in the army. They settled in Khushab and died there. 

MULLA MUA’ALI 

He came to meet Sultan Bahoo from Dhadar, an area in Qandahar village of Balochistan, 
Pakistan. He pledged allegiance to Sultan Bahoo and was blessed with spiritual succession 
after having persuasion from him. He started guiding and persuading people on the path of 
righteousness during the life of Sultan Bahoo. It is said that he was the first spiritual 
successor of Sultan Bahoo. His shrine is in Karak near Sibi Balochistan and is known by 
the name of Ziarat Akhund Mua ’ali. 
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ALAM SHAH 

He came with Mulla Mua’ali to meet Sultan Bahoo and got blessed with his spiritual 
beneficence. His shrine is in the suburbs of Qandahar Balochistan, Pakistan. 

MULLA MISRI 

He also came to meet Sultan Bahoo with Mulla Mua’ali and got his spiritual beneficence. 
His shrine is in Dhadar Balochistan, Pakistan. 

SHAIKH JUNAYD QURAISHI 

He was the resident of Sardarpur, a village near Multan in the east of Ravi River. Once 
Sultan Bahoo visited Sardarpur where he met Shaikh Junayd Quraishi who gave a feast in 
his honour. Shaikh Junayd ordered his servants to cook Sangri for the feast. It is a vegetable 
of the Ghaf tree and is long, thin and hard like vermicelli. When it was cooked, it turned 
into real vermicelli by the spiritual powers of Sultan Bahoo. It was presented before Sultan 
Bahoo. He asked for some pure dust and water. When he sprinkled the dust and water on 
vermicelli, they miraculously changed into sugar and ghee. 

Sultan Bahoo blessed Shaikh Junayd with spiritual beneficence. His shrine is in the 
village of Sardarpur. 

SHAIKH KALU 

Shaikh Kalu was son of Shaikh Junayd. When he came to meet Sultan Bahoo as a seeker 

of the Truth, he heard someone invoking Hoo Qa) from the room of Sultan Bahoo. He 

entered the room anxiously but found no one. He came out but again heard the voice of 

Hoo ($>). Again he went into the room but could not find anyone. Similarly he went in 

and out of the room many times. At last when his anxiety and desire to see Sultan Bahoo 
heightened and he became extremely restless, Sultan Bahoo blessed him with his vision. 
Afterwards Sultan Bahoo took oath of allegiance from him and granted him spiritual 
succession. His shrine is adjacent to his father Shaikh Junayd’s shrine. 

LAL SHAH HAMDANI 

His shrine is at the back of shrine of Sultan Bahoo. He was son of Sharif Shah Hamdani. 
Once he came at the shrine of Sultan Bahoo who blessed him so much that he never left 
the shrine and spent rest of his life there. He died at the shrine in 1328 AH and was buried 
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there. My spiritual guide Sultan Mohammad Asghar Ali used to say that Sultan Bahoo once 
spiritually said to Lai Shah Hamdani, “You are my beloved, 1 will keep looking at you 
from my shrine throughout your life. After your death I will let your grave be made near 
my shrine and will keep looking at you till the doomsday.” 

DEATH 

Sultan Bahoo died at the age of sixty three years on Thursday, 1 st Jumada ath-thani, 1102 
AH (1 st March 1691 AD) at the time of afternoon ( Asr ) salat. 

RESEARCH ON AGE OF SULTAN BAHOO 

AGREED UPON FACTS 

It is agreed upon by all the biographers that the age of Sultan Bahoo was exactly sixty 
three years at the time of his death according to the lunar calendar. 

Sultan Mohammad Nawaz says: 

Ji J Jl, ^ 
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Explanation: Prophet Mohammad spent sixty three years in the world. Similarly Sultan 
Bahoo also spent the same period of time in the world. (Sultan Mohammad Nawaz - Hayat-o- 
Taleemat) 

Once my spiritual guide Sultan Mohammad Asghar Ali said to me while he was 
conversing about the birth and death date of Sultan Bahoo, “His age was exactly sixty three 
years in accordance to the age of Holy Prophet, neither a day more nor less. His date of 
birth and death are the same.” 

OPINION OF DIFFERENT BIOGRAPHERS ON BIRTH AND DEATH DATE 

1. Sultan Hamid has not mentioned the date of birth of Sultan Bahoo in Manaqib-e- 
Sultani but writes that he died on the night of Friday l sl Jumada ath-thani, 1102 AH. 

2. Ahmad Saeed Hamdani writes in Sultan-ul-Arifeen Hazrat Sultan Bahoo (Hayat-o- 
Taleemat) that he was bom in the reign of Shah Jahan. Shah Jahan ascended the 
throne in 1628 AD and according to this book Sultan Bahoo was bom some time 
before or after it. The year of death of Sultan Bahoo is written 1690 AD in this book. 
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In his book Shama-e-Jamal Ahmad Saeed Hamdani writes the year of birth 
approximately between 1627 AD and 1631 AD and writes 1690 AD as the year of 
death while in his book Ahwal-o-Maqamat Sultan Bahoo he writes 1631 AD (1040 
AH) as the year of birth and 1691 AD (1102 AH) as the year of death. 

3. Noor Mohammad Kulachvi has written the year of birth 1039 AH and the date of 
death, 1 st Jumada ath-thani 1102 AH in Makhzan al-Asrar. In his translation of Nur- 
uI-Huda Kalan, he has written the same date of birth and death in a detailed note on 
the life of Sultan Bahoo. 

4. Saad Amir Khan Niazi the translator of Sultan Bahoo’s books has written the year of 
birth 1039 AH and the date of death 1 st Jumada ath-thani 1102 AH in the biography of 
Sultan Bahoo given at the beginning of the translations of Mehak-ul-Faqr Kalan, 
Shams-ul-Arifeen, Ain-ul-Faqr, Kaleed-ul-Tauheed Kalan and Nur-ul-Huda Kalan. 

5. Tariq Ismail Sagar has written the year of birth 1631 AD and year of death 1691 AD 
in Sahib-e-Lolaak. 

6. In Mirat-e-Sultani (Bahoo Nama Kamil) Sultan Altaf Ali, after mentioning the year 
of birth as 1039 AH, writes about the month of birth, “He must have been born at the 
end of Shaban in the mentioned year because according to the traditions he avoided 
having mother feed during the days of Ramadan.” If this argument of Sultan Altaf Ali 
is considered correct then according to the calculations, the age of Sultan Bahoo 
would be sixty two years, seven months and five days instead of sixty three years 
which is against the facts. Sultan Bahoo’s avoiding mother feed in Ramadan does not 
prove that he was born in Shaban. Had he been born a few months before Shaban 
even then he would not have taken mother feed in Ramadan. If Sultan Altaf Ali’s 
argument is accepted, it will create confusion about the age of Sultan Bahoo which is 
unanimously accepted to be exactly sixty three years. Hence his argument cannot be 
considered valid. However he writes the date of death the same as others have written 
i.e. 1 st Jumada ath-thani, 1102 AH on Thursday at the time of afternoon ( Asr ) salat. 

There is consensus of all biographers of Sultan Bahoo that his age was exactly sixty 
three years, neither a day more nor less. The year of birth is consented by most to be 1039 
AH while date of death is agreed by all to be 1 st Jumada ath-thani, 1102 AH. If sixty 
three is subtracted from 1102 AH the year of birth is confirmed to be 1039 AH. As far as 
the date of birth is concerned, it is obvious that if his date of birth is considered to be the 
same as the date of death i.e. 1 st Jumada ath-thani, only then his age would be exactly 
sixty three years as was Prophet Mohammad’s age. Therefore it is proved that Sultan 
Bahoo was born on Thursday 1 st Jumada ath-thani 1039 AH and died on Thursday 1 st 
Jumada ath-thani 1102 AH following the Sunna of Prophet Mohammad whose day and 
date of birth and death were the same and age was exactly sixty three years. 
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SHRINE 

Sultan Bahoo was buried in Fort Qehrgan at the western bank of Chenab River, Shorkot, 
Pakistan. His shrine remained there for seventy eight years; from 1102 AH till 1180 AH 
(1691 AD-1767 AD). When Jhanda Singh and Ganda Singh captured Lahore, descendants 
of Sultan Bahoo migrated to different parts of Punjab. Only a few Dervishes and 
attendants stayed at the shrine. In 1180 AH (1767 AD) Chenab River sank down the fort 
which fell afterwards. The river then reached the graves. Dervishes and attendants took 
out other coffins and saved them in boxes but the coffin of Sultan Bahoo could not be 
found. Dervishes and attendants started crying in disappointment. Sultan Bahoo spiritually 
told them, “My coffin will surely be found, a man who is worthy to touch my body will 
come here tomorrow morning at sunrise. He will take out my coffin, river water will not 
reach my grave till then.” Dervishes were now satisfied and they started waiting for this 
miracle to happen. Next morning a man with green veil appeared at the fixed time. He did 
not remove the veil and instantly took out the coffin of Sultan Bahoo from the ground that 
had been dug by the attendants. Thousands of people gathered around and had the 
privilege of seeing the sacred body of Sultan Bahoo which was as fresh as alive, water of 
ablution was dripping from his sacred beard. When the coffin was opened, the fragrance 
spread through miles. A lot of people present there became spiritually ecstatic and went 
into trance. 

My spiritual guide Sultan Mohammad Asghar Ali once told me while stating the incident, 
“That person in veil was Sultan Bahoo himself.” 

On the western bank of Chenab River towards Garh Maharaja, in the town of Samundari, 
there was a deserted mansion and a well. Near the well there was an old banyan tree. 
Whoever entered the mansion, fainted. Even the cattle and other animals could not enter 
it. People had left the area out of fear. The mansion was sacred, Sultan Bahoo ordered 
that his shrine should be built in the mansion near the well, as that place was near the old 
shrine and was fixed for his new shrine. Thus the Dervishes built his shrine in the centre 
of the mansion. The coffin was not buried in the earth rather was placed on the ground 
and then shrine was made on it. Sultan Bahoo’s shrine remained there for 157 years; from 
1180 AH till 1336 AH (1767 AD-1917 AD). 

According to the predictions of Sultan Bahoo, the water of Chenab River once again 
reached close to the sacred shrine in 1336 AH. At that time Sultan Haji Noor Ahmad was 
the caretaker. Dervishes living at the shrine tried to take out the coffin of Sultan Bahoo 
from his grave. They found coffins of all the descendants of Sultan Bahoo who were 
buried around, but once again the coffin of Sultan Bahoo could not be found despite 
much effort. 
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Since Allah has sent Sultan Bahoo as the benefactor for every age, for every Muslim and 
non-Muslim, fortunate and unfortunate, and also as the true successor and representative 
of Prophet Mohammad in this materialistic age to guide the people on the right path, so 
his shrine had to be saved. That temporary concealment was due to some hidden wisdom. 
He came in the dream of Sultan Dost Mohammad and advised him to dig the place of the 
grave deeper. Next day when the said place was dug, the signs of coffin started 
appearing. When the earth was dug deeper, gusts of fragrance spread in the air. That 
fragrance was out of the world. The coffin of Sultan Bahoo was at last found but it had 
become impossible to stay there due to the extreme fragrance. No one could stay inside 
the shrine for more than fifteen minutes. The coffin was taken out with much difficulty. 
The fragrance was so lasting that it did not faint from the dresses of workers even when 
the dresses got old and torn. 

The coffin of Sultan Bahoo was taken out before the 10 lh of Muharram, 1336 AH 
(October, 1917 AD) and kept safe. The construction of the present shrine commenced at a 
distance of one mile to the north western side of the old shrine. In six months the new 
shrine, the mosque and the closets which are now present around the mosque were ready. 
Sultan Bahoo’s coffin was buried in the shrine on Friday, April 1918 AD. 

The present shrine is situated in a populated area. The city Garh Maharaja is at a distance 
of two miles from the shrine, Ahmadpur Sial is in the south. In the east there is city of 
Shorkot across the Jhelum River and Chenab River. The Muzaffargarh road passes at a 
distance of one and a half miles towards the west of the shrine. Nowadays access to the 
shrine is very easy because of the concrete road. The pilgrims from Ahmadpur Sial and 
Garh Maharaja can easily approach the shrine. Moreover Motorway has been constructed 
which passes through Shorkot and connects this city to all the cities of Pakistan. To reach 
the shrine of Sultan Bahoo via Shorkot a bridge has been constructed on Chenab River 
which has made access to the shrine easier. Through this bridge, the pilgrims coming 
from Jhang can easily reach the shrine through Shorkot in short time. 

Many seekers of the Divine Truth gain beneficence from the shrine. It is a famous 
miracle of the shrine of Sultan Bahoo that as soon as one enters it, tears start from one’s 
eyes. This shrine is a source of beneficence for the whole world. Wishes of thousands of 
seekers and lovers of Allah are fulfilled here. Thousands of people have divine experiences 
and many of them have reached the level of spiritual guide by the attention of Sultan 
Bahoo and beneficence of his shrine. Countless miracles of this shrine are known. 

Sultan Bahoo’s shrine is free from all kinds of heretical practices. Hundreds of Mystics 
remain in seclusion at the shrine for the sake of Divine vision. Once entered the shrine, 


172 


one does not want to leave. The seekers of the Divine Truth are never returned empty 
handed from this shrine. 
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Explanation: Perfect and accomplished Fakirs are those who are immortal and their 
graves are the epitome of beneficence and blessings. 

Address of the shrine: The village Sultan Bahoo, Garh Maharaja via Shorkot, Tehsil 
Ahmadpur Sial, Jhang District, Pakistan. 

DEATH ANNIVERSARY 

The death anniversary of Sultan Bahoo is celebrated every year on the first Thursday of 
Jumada ath-thani. People come from far off places to join the celebrations. 

Sultan Bahoo extremely loved the People of Cloak. He held commemoration ceremonies 
for the martyrs of Karbala every year in Muharram from 1 st to 10 th . This tradition is still 
carried on. Thousands of pilgrims visit the shrine during the first ten days of Muharram 
while in the last three days their number reaches to lakhs. In this way two vast 
congregations are held every year at his shrine where a lot of people are blessed. 


PART-II 


SUFI TEACHINGS 


CHAPTER-1 


FAQR 


Sultan Bahoo has neither called his teachings mysticism nor spirituality rather he titled 
them Faqr. 

Faqr is an Arabic word and is commonly known among the masses as poverty, destitution 
and hard times. It literally means indigence but Mystics describe it as that purpose of a 
person’s life about which the Prophet said: 


’/} , J / »/ 


Meaning: Faqr is my pride and Faqr is from me. 70 


Meaning: Faqr is my pride and Faqr is from me and Faqr is the reason of my superiority 
over all the Prophets and Messengers. 


Meaning: Faqr is one of the treasures of Allah. 




Faqr is that spiritual level at which a man becomes indifferent to all kinds of needs to 
only keep in view Allah’s will, which is why in every condition he maintains conformity 
with the foreordainment. He neither asks for anything from Allah but His proximity nor 
does he desire or need anything except Allah. Such a person considers it a sin to interfere 
in His will hence submits and only seeks proximity and presence in His court. 


Sultan Bahoo says about Faqr. 

❖ Faqr is exactly the Divine Essence. (Ain-ul-Faqr) 

❖ Bahoo who is a Fakir exhorts that whoever wants to have the Divine vision and 
proximity must acquire Faqr which is the way of invocation, meditation, love and 
gnosis of Allah. (Ain-ul-Faqr) 

❖ Faqr is the secret of Allah and Allah is the secret of Faqr. (Ain-ul-Faqr) 


70 Quoted by Shaikh Abdul Qadir Jilani, Sultan Bahoo, Mulla Ali al-Qari, Imam Jalaluddin al-Suyuti and many others in 
their books. 
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❖ 1 am the scholar of knowledge of Divine vision and I behold His light everywhere. 
Except the knowledge of Divine vision, I do not study any other knowledge. Neither 1 
do nor I know any other kind of invocation, reflection and meditation as every knowledge 
is in fact for the sake of Divine vision (which I already have). (Ameer-ul-Kaunain) 

❖ I am proficient at the knowledge of Divine vision and study its lessons only. I have 
attained these ranks by the benevolence of the sacred company of the Prophet, his 
Companions and the People of Cloak. (Ameer-ul-Kaunain) 

❖ You must know that all the Prophets requested for Faqr but their request was not 
granted. Faqr was completely bestowed upon Prophet Mohammad sail ’Allahu alayhi 
wa ’alihi wasallam who entrusted it to his umma. This Faqr of Prophet Mohammad is 
his pride. Faqr is the ultimate beneficence. (Ameer-ul-Kaunain) 

❖ All the Prophets entreated Allah for Faqr and to be the followers of Prophet Mohammad 
but their wish was not granted. Whoever perfectly followed Prophet Mohammad made 
the Mohammadan Faqr his companion. Neither there is nor there will be any station 
higher and worth more pride than Faqr. Faqr is the eternal life. (Nur-ul-Huda Kalan) 

The national poet of Pakistan and the great Mystic Allama Iqbal writes about Faqr. 

} JjiJ ft. tj* ft o; ft ft ijiji/; ft ft ft 
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Explanation: Very few know, in fact who knows about the jewel of all jewels that is 
none other than the Divine Essence Himself, unveiled at the final station of Faqr. 
When the soul of a devotee reaches the peak of its potential then this is the rank 
where he is given the esteemed title of Sultan. Sultan is the final station which is the 
zenith of the strengths of true believers. It is such a station at which a man becomes 
the Universal Divine Man, the true reflection of Allah Almighty. (Zarb-e-Kalim) 

FAQR IS PREDESTINED 

Essentially Faqr is the destiny of those few since the origin of souls of mankind in the 
spiritual world who at the time of creation abstained from all the treasures of world and 
hereafter remaining engrossed in Allah and all the inclinations of creation did not shake 
their resoluteness. 
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Sultan Bahoo narrates the aforementioned as: 

❖ When Allah decided to unveil the secret of Divine command ‘Be! And it becomes,’ 


He said: 



Meaning: I was a hidden Treasure, I desired to be recognized so I created the 
creation for My gnosis. 

For this purpose when Allah looked towards His left with wrath, there appeared the 
fire of Satan. Then He looked towards His right with favour and grace, tranquillity and 
compassion, affection and consideration, there manifested the Mohammadan light 
brighter and more magnificent than the sun. After this Allah gave the command of 
‘Be’ and all the souls were created. According to their respective status they waited for 
His command respectfully standing in queues and the groups they belonged to. 

At this point Allah said: 



◄ 


Meaning: Am I not your Lord? ( 7 : 172 ) 


(oo')JJljJls ◄ 


Meaning: They said, “Yes!” ( 7 : 172 ) 

Some souls repented at their extemporaneous declaration. These were the souls of 
infidels, polytheists, hypocrites and mendacious persons. On the other hand some souls 
were delighted at this ‘yes’ to His call. Then Allah said to all the souls, “O souls! Ask 
Me anything you want. 1 shall grant you.” All the souls replied, “O Allah! We seek 
only You from You.” 

Then Allah presented all the charms and treasures of the world on His left Hand. First 
of all the cursed Satan entered the world with the inciting innerself. He was mesmerized 
by the fake adornment and exquisiteness of the world and raised twenty four calls (or 
it can be said that he created twenty four categories of lust in the world to attract 
souls). On listening to these calls nine parts of the total souls entered the world 
following Satan. These twenty four calls are: 


1. Melody (dance, music and singing) 

2. Worshipping handsomeness and good looks 

3. Egotism 
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4. Drinking wine, liquor and taking intoxicating things 

5. Heresy and satanic inventions 

6. Leaving salat 

7. Developing new devices for musical instruments or dancing. 

8. Leaving prayer in congregation 

9. Negligence 

10. Narcissism 

11. Lust 

12. Jealousy 

13. Hypocrisy 

14. Malice 

15. Arrogance, pride and vanity 

16. Discord and schism 

17. Backbiting 

18. Polytheism 

19. Infidelity; negating Allah and being rebellious 

20. Ignorance 


21. Lie 


22. Distrust and suspicion 

23. Evil eye 

24. Avarice 

Cursed Satan was followed. His calls were heeded. Whoever got attributed with these 
satanic calls is one of them. They are like what they chose to be (whoever opted any 
one or more of these calls in the spiritual world adopts the same attributes in the 
physical world). Allah says: 



◄ 


Meaning: Satan makes you afraid of Faqr and enjoins you to commit indecency. 

( 2 : 268 ) 

Whosoever befriended Satan, followed him and became fond of this mortal world 
was ruined. 

These souls came in thaumaturgy of satanic calls. The remaining souls kept standing 
before Allah respectfully. Allah said with favour and grace: 

“O (steadfast) souls! Ask Me whatever you want so I shall grant you.” 

These souls again replied, “O Allah! We seek only You from You.” 
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On this Allah Almighty presented adorned and enchanting paradise (houris, castles, 
delicious foods and all other paradisiacal blessings) on His right Hand. Nine parts of 
the remaining entered paradise. These were the souls of pious and self-disciplined 
people i.e. the seekers of hereafter. They raised calls of asceticism and God-fearingness 
in loud and melodious voices and achieved perseverance on sharia of the Prophet. 
These were the souls of theologians, ascetics and abstainers. The remaining souls kept 
standing before Allah reverently. These truly sincere ones neither glimpsed at the 
world nor looked towards paradise. Neither they heard calls of Satan nor of paradise. 
Being annihilated in Allah and immortal with Him, they were engrossed in His 
presence. These were the souls of Fakirs who have presence in the Mohammadan 
Assembly. The Prophet said about them: 



Meaning: The (pleasure of) world is forbidden for the seekers of hereafter, (pleasure 
of) hereafter is forbidden for the seekers of the world whereas (the pleasures of) the 
world and the hereafter both are forbidden for the seekers of Allah. 




Meaning: One who finds Allah, finds everything. 

In the spiritual world these souls did not see anything but Allah and so they remain 
engrossed in Him in this world as well. (Shams-ul-Arifeen, Kaleed-e-Jannat, Kaleed-ul- 
Tauheed Kalan and Mehak-ul-Faqr Kalan) 

This pact is also mentioned in chapter two of Mci'ali ul-Himam of Shaikh Junayd of 
Baghdad. 


FAQR IS BESTOWED BY ALLAH 


Though Faqr is predestined but Allah’s grace and favour bestows it to some people due 
to their passion of love for Him, like Allah says: 



◄ 
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Meaning: This is Allah’s bounty which He gives to whom He wills. And Allah is the Lord 
of infinite bounty. ( 57 : 21 ) 

Allah says in Quran: 

(ai:a-)4juijiI jJas ◄ 

Meaning: So run towards Allah. (51:50) 

Sultan Bahoo says: 

❖ Whoever runs towards Allah, the benevolence and kindness of Allah attracts him more 
powerfully. Allah tests him by presenting both the worlds before him. If he rejects 
them, he becomes a Fakir and attains to the highest levels of Fciqr. Allah says: 

(At"!(Q:(_^JsLij Li ^ 

Meaning: His eye neither inclined aside nor overstepped the limit. (53:17) (Nur-ul-Huda 
Kalan) 

Sufis always preach to adopt the path of Faqr. It is documented in ar-Risala tul-Ghausia 
(a record of dialogue between Allah and Shaikh Abdul Qadir Jilani) that Allah said to 
Shaikh Abdul Qadir Jilani: 

❖ O Ghawth al-Azam! Say unto your companions and friends that if they want My 
company and nearness then adopt the path of Faqr. 

Sultan Bahoo says about Faqr: 

❖ Faqr is the greatest blessing of Allah. He grants to whomsoever He wishes. (Ain-ul-Faqr) 
Ibrahim ibn Adham who left monarchy to adopt the path of Faqr says: 

❖ Faqr is one of the treasures among the countless treasures of Allah which He has 
placed above the heavens and He bestows it to whom He loves. 

Sayyid Shah Kamal Qadri Kaithali says: 

❖ Among the following of the Prophet there is no greater following than that of Faqr. 

In the way of Faqr worldly riches, wealth, office, honour, glory, comforts, desires, 
reputation and life are perished in the ardent love for Allah and a man in the company of 
Allah becomes indifferent inwardly to both the worlds. 
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COMPULSIVE FAQR AND CHOSEN FAQR 


Some people adopt Faqr untruthfully only to deceive others. Such people who could not 
accomplish anything in their life nor could attain a single triumph in any domain, they 
just with the intention of having success, riches, wealth or basic necessities enter the 
circle of a Saint who is accomplished in Faqr. Their intention is not to behold Allah but 
is attainment of this mortal temporal world. Such persons also adopt Faqr either being 
terrified on account of facing some worldly nuisance, pain or illness or due to momentary 
emotions. The shrine caretakers who hold the shrine of deceased Saints are also among 
them. Mostly these people are from his children and customarily have no idea what Faqr 
is. Their aim of life is limited to the income of the shrine or the receipt of offerings from 
the disciples of Saints whose shrine they hold. Or their ambition is to gain nobility by 
becoming spiritual guides. Such Faqr is called ‘compulsive Faqr about which Allama 
Iqbal says: 


U vL & <L-\ CL- ij£ 

(Jvjfv } {jj» <L- C— blj/ 

Explanation: I seek refuge from compulsive Faqr. In compulsive Faqr one does not get 
the bounties and blessings of the true Faqr and such people become miserable in the 
hereafter. (Bal-e-Jibril) 

On the other hand Faqr which is chosen ardently is the one in which seekers of Allah, 
whether monarchs, leaders, eminent in the world or unknown and poor, put everything at 
stake and adopt Faqr to behold Allah. Their prerequisite is nothing other than the Divine 
vision. They leave everything and befriend the perfect spiritual guide saying, “Allah is all 
for us.” They ask Allah from Allah. They are Fakirs near Allah. Allah says about them: 




Meaning: And Allah is Independent and you (all) are Fakirs. ( 47 : 38 ) 


For chosen Faqr it is important not to incline one’s inward towards world and its aspirations. 
There are radical differences between compulsive Faqr and chosen Faqr. Compulsive 
Faqr results in the death of soul whereas chosen Faqr vivifies the soul. In compulsive 
Faqr a person is disgraced and dishonoured but chosen Faqr bestows upon a man such 
grandeur and strength that whole of the universe is given at his disposal. Prophet Mohammad 
declared this Faqr as his pride. 


Sultan Bahoo says: 


There are two kinds of Faqr. First is the chosen Faqr about which the Holy Prophet 
said: 



Meaning: Faqr is my pride and Faqr is from me. 

It has two levels: The first is to gain complete authority over the esoteric treasures of 
inward as well as all the treasures of the world and then become sated with it. Second 
is to gain perfect righteousness, gnosis and proximity of Allah. The other kind of 
Faqr is compulsive. The person who adopts compulsive Faqr begs door to door (he 
is always seeking material wealth and respect from people rather than seeking Allah). 
He is disgraced and deprived of spiritual satiation, so he is ever complaining about his 
poverty. The compulsive Faqr is the Faqr that brings disgrace. The Holy Prophet 
said: 



◄ 


Meaning: I seek refuge in Allah from Faqr that brings disgrace. (Ayn al-ilm wa Zain al-Hilm) 

The foundation of chosen Faqr is contemplation of Ism-e-Allah Zaat which blesses 
with proximity of Allah and recognition of the Essence through the Divine name. 

(Ameer-ul-Kaunain) 

Whatever a Fakir says, it is after esoteric endorsement from Allah. Following the 
perfect spiritual guide holds boundless Divine rewards because his esoteric self is pure. 
He does justice to his innerself and condemns boasting. At this point Faqr becomes the 
chosen Faqr. Guidance is bestowed by Allah on a person who is contented and is 
indifferent to the blessings of the world and the hereafter. Such a person goes through 
countless trials (like Prophets, Sufis and Saints). Unless a person achieves the station 
of such contentment, he complains by telling stories wrapped up in the evil of innerself 
that incites. Allah says: 



Meaning: And He found you seeking (closeness with your Ford) and (then blessed 
you with the pleasure of His sight and) freed you of every need (forever). ( 93 : 8 ) 

Thus reaching at the station of contentment and having eternal union with Allah is 
only possible by Allah’s kindness and favour. 
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Faqr is an Arabic word written as J&i with three alphabets; >_i (FA), J (Q) and j (R). A 


seeker receives pride from alphabet >_> (FA), closeness from J (Q) and mercy from j 
(R). 

Chosen Faqr is exactly according to sharia. In the following Hadith the Holy Prophet 
said: 


U~a I } (S I *lL I J 


Meaning: Allah loves Fakirs. Faqr is my pride and Faqr is from me. 
According to Quran: 


(rAirr) :.., (iiyj 4 

Meaning: O Lord! I am Fakir of whatever good You send down to me. ( 28 : 24 ) 

The perfect spiritual guide who is the seeker of Truth takes every step after careful 
scrutiny. 

Whosoever contemplates Ism-e-Allah Zaat (and sees the divine face of the perfect 
spiritual guide in Ism-e-Allah Zaat) does not find beauty and melody attractive. Even 
if beauty resembles that of Prophet Joseph and melody resembles the beautiful voice 
of Prophet David because he listens to the sound of “Am 1 not your Lord?” and 
beholds the beauty of the theophany of Allah. Therefore why should he need to see 
the beauty of creation? This is consonant with Quran and against Satan. Whoever 
becomes accomplished in contemplation of Ism-e-Allah Zaat transcends life, death, 
innerself and Satan rather everything becomes meaningless for him. 

There is a Hadith; 


Meaning: Whatever is contained in the vessel, only that comes out of it. 

Only that person knows the reality of Oneness of Allah who is one with Him. Whoever 
drowns in the ocean of Oneness never comes out of it. It is said in a Hadith: 




Meaning: Peace has ten parts, nine are found in silence while the remaining is in 
Oneness. 
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Meaning: Safety is in Oneness while duality is full of troubles. 
Quran states of them: 



Meaning: Allah is pleased with them and they are pleased with Him. ( 5 : 119 ) 
Second is the Faqr which brings disgrace. It is said in a Hadith: 



Meaning: I seek refuge in Allah from Faqr that brings disgrace. 

This is compulsive Faqr. It also has three Arabic alphabets i_5 (FA), J (Q) and J (R). 


It means infamy for word >_i (FA), wrath for J (Q) and J (R) means to be rejected 
from the court of Allah. Allah says: 



◄ 


Meaning: Satan makes you afraid of Faqr and enjoins you to commit indecency. 

( 2 : 268 ) 

It is a heresy. Therefore whoever steps out of the Sunni way cannot have ultimate 
union with Allah. 

The one who is passionate (in reaching close to Allah) and goes through countless 
trials and bears pains eventually achieves all his objectives. He is sympathetic and 
desirable friend. This (chosen Faqr) is the path of Allah, of repentance from heresy and 
falsehood. It is path of the one who excels in sharia and is a man of spiritually powerful 
sight like the sun. (Risala Aurang Shahi) 

❖ Indigents are of two kinds; one are those who have crushed their lust and appetites of 
inciting innerself and have become close to Allah-the most Compassionate. They 
hold such grand levels that are beyond description. Such Fakirs are blessed with the 
Mohammadan Faqr that is the pride of Holy Prophet. They are on the footsteps of the 
Holy Prophet and are his spiritual companions and beloveds. Neither do they seek 
any kind of favour from anyone nor hope to get financial assistance. They hold the 
grand and celestial levels of Faqr about which the Holy Prophet said; 
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Meaning: Faqr is my pride and Faqr is from me. 




◄ 


Such Fakirs are the problem solvers and guides towards Allah. Other kind of 
indigents are the reprobates who shave their beard and head, they are immodest and 
deprived of the gnosis of Allah. Their so called Faqr brings disgrace for them as 
they do not follow the sharia and footsteps of the Holy Prophet. The Holy Prophet 
said about such Faqr, 


[Jii 4li\j ayO 4 

Meaning: I seek refuge in Allah from Faqr that brings disgrace. 

Fraudulent follower of Faqr has one of the two attributes; either he is ever talking 
about the worldly riches as he is miser and enemy of the Muslim brethren or is 
always relating tales of Faqr and complaining to Allah about his indigence. One who 
surpasses the disgraceful Faqr approaches the desirable Faqr. What is the desirable 
Faqr ? 




Meaning: Honour the commands of Allah, be kind to His creation and adopt His 
attributes. (Nur-ul-Huda Kalan) 


❖ FaqrJH has three Arabic alphabets >_> (FA), J (Q), j (R). The letter (FA) means 
that it grants annihilation (fana) to the innerself, J (Q) refers to the fact that it gives 
power to the soul and j (R) means that it makes the seeker kind hearted by the Divine 
attribute of the most Merciful. Or the letter (FA) refers to pride, J (Q) refers to 
closeness and j (R) refers to kindness and mercy. For the one who joins the great 
Faqr and then leaves it returning towards the contemptible world, the letter (FA) 

means disgrace and brawl, J (Q) means torment and wrath of Allah and j (R) means 

that he is rejected. (Kaleed-ul-Tauheed Kalan) 


FAQR ACCORDING TO THE TEACHINGS OF SULTAN BAHOO 

Sultan Bahoo says: 
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❖ On the night of Miraj, the Prophet mounted al-Buraq (heavenly steed) and the Archangel 
Gabriel escorted him. The whole universe was decorated and eighteen thousand worlds 
were adorned and presented before him. At a point Gabriel stopped advancing (as he 
could not go beyond the realm of power). In spite of all aforementioned arrangements 
the Prophet remained engrossed in beholding Allah, nothing drew his attention away. 
Hence Allah said: 


Meaning: His eye neither inclined aside nor overstepped the limit. ( 53 : 17 ) 

When the Prophet reached the utmost boundary of creation ( Sidrat al-Muntaha), he 
beheld the Face of Faqr and enjoyed the status of Sultan-ul-Faqr. He absorbed the 
resplendent light of Faqr and then was honoured by proximity and union with Allah 
at the point of ultimate nearness (qab qausain). He was blessed with the honour of 
having conversation directly with Him. Then he advanced to the ultimate stage of Faqr 
which is annihilation in Allah and became the companion of Faqr being one with the 
Essence. Thus acquired all the virtues of love, gnosis, taste, intense longing and yearning 
for the Beloved, intellect, tolerance, kindness and generosity. It is said: 

Meaning: Be attributed with the attributes of Allah. 

When the entire ocean of Oneness gathered in the Prophet's self on reaching the final 
stage of Faqr, he said, “ Faqr is my pride and Faqr is from me.” When he returned to 
the Companions and the reality of Faqr manifested from his sacred self, a great number 
longed for it on hearing about the ecstasies of gnosis of Faqr. Therefore Allah said to 
His beloved Prophet, “(O My beloved!) Stay tenaciously in the companionship of those 
who remember their Lord morning and evening, ardently seeking His pleasure.” 71 

The Prophet said, “Praise be to Allah! Now I will obey this order of Allah at every 
moment.” (Mehak-ul-Faqr Kalan) 

❖ The inception of Faqr is the contemplation of Ism-e-Allah Zaat. (Mehak-ul-Faqr Kalan) 

❖ The special way to reach Allah by contemplation of Ism-e-Allah Zaat is the way of 
Faqr. (Kaleed-e-Jannat) 

❖ It must be known that pursuing Faqr is in fact seeking Allah and His Prophet. It is 
following the sacred Companions and Saints. (Mehak-ul-Faqr Kalan) 


Sura al-Kahf, verse 28. 


71 
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❖ There are three levels of Faqr. First is annihilation and it is negating existence of any 

!u U) 

other God (ill, 5). Second is becoming immortal with Allah (UjI ']]) and third is the 
final level to be the guide for people by becoming one with Prophet Mohammad 
(Jbl djij Fakir is one with Allah and stranger to everyone else. Whosoever is 


attached to the world is detached from Allah as attachment and detachment cannot occur 
at the same time. Until one is annihilated, one cannot become immortal. (Ain-ul-Faqr) 


❖ It is not an easy undertaking treading the path of Faqr inwardly for it is filled with 
countless ordeals at every station of the different strata of the Divine Essence and the 
attributes. It is the path pursuing which thousands of seekers were lost. In this path 
the association with the perfect spiritual guide is compulsory. The perfect spiritual 
guide never lets a seeker go astray keeping him under his perpetual attention, inwardly 
as well as physically. (Mehak-ul-Faqr Kalan) 


❖ Initial stage of Faqr is: 


Meaning: Death before dying. 




◄ 


It is achieved by the invocation and contemplation of Ism-e-Allah Zaat. The supreme 
level of Faqr is that by the contemplation of Ism-e-Allah Zaat a seeker is annihilated 
in Allah becoming light. He becomes the secret of Prophet and is blessed with 
presence in the court of Allah. The Holy Prophet said about this station: 


cP ^ J dJjJi jJA IjjtZZ CsSj aLI 

✓ ^ / 


Meaning: At times I have such closeness with Allah when neither any Prophet nor 
any archangel is between us. 72 


This is the station of Fakir annihilated in Allah who is drowned in the Oneness and 
Divine light. He is engrossed in beholding Allah and has been blessed with His 
proximity. He is Allah’s beloved and spiritual confidant. (Asrar-e-Qadri) 

Sultan Bahoo further elaborates in Nur-ul-Huda Kalatr. 


12 One night Prophet Mohammad woke up and went outside the house. Aisha bint Abi Bakr followed him out of curiosity. 
She saw that he went to Jannat-ul-Baqi and sat there. Aisha was about to return when he heard her footstep and asked, 
“Who is there?” She replied, “I am Aisha.” He said, “Who is Aisha?” She replied, “Abu Bakr’s daughter.” He said, “Who 
is Abu Bakr?” She replied, “Slave of Mohammad.” He said, “Who is Mohammad?” Aisha came back silently. This matter 
was discussed with the Holy Prophet when he returned upon which he quoted the said Hadith. 
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-t i J'j % J? / 
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Explanation: The sight of Faqr is a treasure and it has authority over all the treasures. 
Faqr makes the man of sight independent of all desires. 

(It ) \J £ (& y; j\ )jf. y^ 

(0 (if b f L/ )>/ 

Explanation: Faqr is to surpass every common and special level. By saying this I have 
explained Faqr fully. 

w=iL Ijt Jf Ijt L ijt 

ijt ^jj\t \jt L \j \jt 

Explanation: The eyes got spiritual sight from Divinity and are constantly focused upon 
It. The sight of Divinity has made the Mystic divine. (Nur-ul-Huda Kalan) 

❖ Faqr (yii) has three Arabic alphabets: (FA), J (Q) and j (R). J> (FA) means Allah 

is imparting beneficence, mercy and benevolence on His seeker. J (Q) means not to 
forget doomsday and becoming empowered and dominant over innerself due to 

contentment and proximity with Allah, j (R) is not to wish any designation in Faqr 
but the Divine will. (Mehak-ul-Faqr Kalan) 

❖ The Faqr of Prophet Mohammad and gnosis of Oneness of Allah are the veritable 
servitude and devotion while the worldly levels and honours are all filth and carrion. 
Dervishism and Fakirism are the Sunna of Prophets. (Kaleed-ul-Tauheed Kalan) 

❖ Faqr begins with passion and longing and concludes at annihilation in Allah. Faqr 
starts with simple knowledge but its accomplishment lies in attaining to the level of: 

£ £ 

^!rr^^I jtsLgJLlIjiyJLaJIpJ a ^ 

Meaning: (He is) the Knower of the unseen and the seen. He alone is the most Kind 
and ever Merciful. ( 59 : 22 ) 


The beginning of Faqr is: 
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Meaning: So run towards Allah. (51:50) 

Its peak is: 

Meaning: Proclaim, “He is Allah, Who is the One.” (112:1) (Ain-ul-Faqr) 

❖ Faqr commenced before pre-existence and will sustain even after eternity. In the 
beginning of spiritual journey of Faqr one adopts silence and on reaching its final 
stage one experiences intense pain. In the beginning of this journey the inward of the 
seeker is filthy and impure while at the final level it is sanctified and subtle. The 
beginning of Faqr is to be blessed with the rank of a Saint and its peak is to reach 
beyond infinity. The first stage of Faqr is renouncing (the world), middle stage is 
detachment (from creation) and final stage is to drown in the Oneness of Allah. The 
first stage of Faqr is seeking, middle stage is achieving and final stage is overcoming 
the innerself where the esoteric self dominates the physical being. In the beginning 
the seeker is veiled then he becomes lost in the love of Allah and finally he becomes 
His beloved. The reality of secret of the secrets of Faqr is prescribed in the book of 
inward which can never be obtained without the help of the spiritual guide. This secret is 
not mentioned in any word of any sentence on any page of any book nor can it be found 
by just invocation, meditation or by drowning in ecstatic spiritual states. Initial level of 
Faqr is annihilation, middle is detaching from both the worlds and final is becoming one 
with Allah. 

Know that there are three kinds of scholars. One are those who are people of the 
world and give its information. Second are the scholars of hereafter who inform about 
the houris, castles, blessings and pleasures of the paradise. Third are the Fakirs who 
impart knowledge about Allah Himself. The lust of the world at last leads to 
perdition. For the seeker who has reached the final level of Faqr, worrying about his 
afterlife is also a veil. He must abstain from both, worldly lusts and worries of the 
hereafter, this is the right approach. Firstly he should free himself from the chains of 
worldly relations and then try to discover the Truth and Reality. For the Fakirs, 
drowning in Divine Oneness for a moment is better than achieving the rank of Prophet 
Moses who had the honour to converse with Allah and know His secrets because 
drowning in Divine Oneness is the honour of Prophet Mohammad. Faqr is the Miraj 
for me as I have forbidden the world as well as the hereafter upon myself. Beginning of 
Faqr lies in slavehood while accomplishment grants Lordship. (Ain-ul-Faqr) 
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❖ Faqr begins with tears and concludes at extreme adoration. First stage of Faqr is 
contemplation and final stage is possessing the authority. (Ain-ul-Faqr) 

❖ True Fakir is the one in whose being sharia is enfolded even if he is spiritually frenzied 
and resides in the station of no station. Initial level of Faqr is the knowledge of 
certainty, middle is the eye of certainty and final is the truth of certainty. Beginning of 
Faqr is to be blessed with the insight and accomplishment is in annihilation and 
death before dying. When one dies, he is detached and absolved of everything. Fakir is 
the one who fulfils all obligations whether eternal, daily, monthly, seasonal or yearly. 
The foremost obligation is to consider Allah Omnipresent and All-Seeing while the 
greatest Sunna is to sacrifice your every possession in the way of Allah. Faqr begins 
with right faith, sincerity and belief in the spiritual guide while it accomplishes on 
being blessed with the company of Allah. (Ain-ul-Faqr) 

❖ Listen! The existence of Fakirs is the symbol of power of Allah. Their power can be 
described by the incident that when the Prophet prayed for defeat of the infidels by 
saying: 


Meaning: Let their faces be mutilated. 




It happened as he uttered (so the power of Fa ki rs is that whatever they order, is done). 
The secret (level) of Fakirs is beyond the utmost boundary of creation. Bahoo who is 
also a Fakir says that the level of Fakir annihilated and engrossed in Allah is more 
distinguished and dignified than the level of all the pious, successful and honourable 
ones as well as all the Saints of Sufi hierarchy. Moreover it is more distinguished and 
dignified than Shaikhs, ascetics and worshippers. He is above them all because he is 
the ruler of the realm of Divinity. By the grace of Allah the Universal Divine Man 
(Fakir) is only under the command of the Prophet whose ultimate closeness with 
Allah is described in Quran as: 


Meaning: Then a distance measuring only two bow-lengths was left (between Allah 
unveiled and His esteemed beloved) or even less than that (in extreme nearness). 
( 53 : 9 ) 

His dignified title is ‘the light of guidance’. (Ain-ul-Faqr) 

❖ What is the sign of station of accomplishment of Faqrl It is the station which is beyond 
intellect, recitation, invocation and meditation. Where there is absolute Divinity, there 
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is only the soundless voice of secret of the Divine Essence (Hoo yt). Where there is 

the king, no one can shout or make noise because the kings do not like noise. So where 
there is the Eternal, there is not any noise or fault. (Ain-ul-Faqr) 

Sultan Bahoo says: 
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Explanation: O Bahoo what is Faqrl Faqr is to annihilate oneself. On the contrary 
knowledge boosts arrogance and hypocrisy. 

c/'Jj fb ib ft 7J h 
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Explanation: Bahoo what do you know about Faqrl Faqr is the name of ever residing 
at the station of no station and for this a devotee needs eternal silence. 
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Explanation: The person accomplished in Faqr is a king who because of proximity 
with Allah is indifferent to both the worlds. He has no inclinations because he 
remains in the sight of the Prophet. 
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Explanation: The path of Faqr is the ultimate bounty for everyone while the worldliness 
is absolute infidelity. You must leave this world and turn towards Faqr, the righteous 
way to Allah which is guided by the Prophet himself. (Mehak-ul-Faqr Kalan) 
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Explanation: When Faqr is perfected, a person remains absolutely in no need to implore 
or beseech that is why Faqr is also called the independent Faqr. (Mehak-ul-Faqr Kalan) 

Js ji JI ji ji JI 

Explanation: Faqr is the Divine light. This light turns its seeker to light as well. His 
physical and spiritual beings transform into light and is pardoned completely. (Qurb-e- 
Deedar) 

Jlj j\/\ lj£ JI ijjy 
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Explanation: Faqr is one of the great secrets of Allah which grants Divine presence 


to the 

body and soul of the seeker 

during salat. (Qurb-e-Deedar) 
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Explanation: (1) Faqr is the secret of Oneness of Allah and is always attentive towards 
Him. That is why Faqr has complete gnosis of Truth. 

(2) The skies, earth and mountains cannot bear the Trust of Faqr. Fakir is only 
recognized by another Fakir due to the evident signs of Faqr. 

(3) Faqr is an ocean of Allah’s kindness, generosity and bounties. Faqr remains 
prostrated before Allah day and night. 

(4) Bahoo! To seek the blessing of Faqr from Allah Himself, remove everything from 
your inward for Allah. (Wlehak-ul-Faqr Kalan) 
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Explanation: If sun vanishes it will cause desolation in the universe. Faqr is the sun 
which spreads blessings and bounties. (Mehak-ul-Faqr Kalan) 
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Explanation: O seeker of Allah, attain the treasure of Faqr in one moment and in one 
step because the initiation and exaltation of Faqr can be achieved in a moment. 

(Mehak-ul-Faqr Kalan) 

❖ Faqr Jj has three Arabic alphabets; _* (FA), J (Q) and J (R). _* (FA) is 

annihilation of innerself, J (Q) is remembering death and J (R) is spirituality. Faqr 
means ‘death before dying’. (Ain-ul-Faqr) 

❖ What is the ultimate level of gnosis of Allah for a scholar Fakir and which is the 
highest rank of a Fakir? Is it to possess authority upon every common and special 
creation of eighteen thousand worlds? No! I do not say wrong for this is an imperfect 
level. The extremity of Faqr is to suipass the desires of innerself being annihilated in 
Allah and gaining immortality with Him. It is to immerse in the Divine vision and 
observations which make the inward replete with Divine light. This is the rank of the 
Fakir who has approached the level of truth of certainty and the ultimate station of 
Divine presence and closeness. The irreligious seekers who are men of inciting 
innerself know nothing about these levels. (Kaleed-ul-Tauheed Kalan) 

❖ The ranks of Faqr are only known to the person who has reached Faqr, acquired and 
experienced Faqr and has seen Sultan-ul-Faqr with his eyes. (Asrar-e-Qadri) 

❖ Faqr is the Truth and world is falsehood. (Kaleed-ul-Tauheed Kalan) 

❖ Faqr is being independent of all but Allah. (Mehak-ul-Faqr Kalan, Ain-ul-Faqr) 

❖ What is the commencement of gnosis of Faqr ? And what is its peak? The beginning 
is mostly known as the invocation, reflection, meditation, unveiling, stations and 
miracles. Though they are also related to the theophanies of Divine light and to cover 
these stages is harder than facing countless pains and afflictions however this is just 
the start of gnosis. Hence to cover the stations of spiritual contraction, expansion, 
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intoxication and sobriety; facing intense trials; being engulfed in love only for Allah; 
yearning for Allah; being restless and perturbed; staying disturbed all night just to 
have a glimpse of Allah; to long for union with Allah by wishing death because of the 
promise of vision on the doomsday and to wish to sacrifice one’s life etc. are all the 
initial conditions of gnosis of Allah. The highest point of Faqr is to witness Oneness 
by drowning in the light of Allah. It is to annihilate oneself in Allah completely being 
engulfed in Oneness out of extreme passion to have His union. (Mehak-ul-Faqr Kalan) 

❖ Fate is of four types. Fakirs’ fate is that whatever they eat or drink is converted into 
light of gnosis. Their livelihood comes from trust upon Allah and from whichever 
way they receive their sustenance they consider it from Allah Himself. Some think that 
livelihood comes from a profession, others acquire knowledge to earn it and several 
take it by force through tyranny and transgression. The offices of felicity, dignity and 
honour are found in the treasure of Faqr only. The greatest ranks of Faqr are bestowed 
by Allah upon those who become one with Him. Those away from Allah remain 
deprived of Faqr. (Mehak-ul-Faqr Kalan) 

❖ If you have the sight of Faqr then turn towards the vision of Allah otherwise do not 
object upon the people of Divine vision and Faqr nor deny their grand status. It 
would destroy and disgrace you in both the worlds. (Qurb-e-Deedar) 

❖ It is the saying of the Prophet that Faqr is the greater jihad as it is to fight against the 
innerself. The jihad with disbelievers is a lesser jihad and we are moving from the 
lesser jihad towards the greater one. He also said, “Every Prophet has a calling and I 
have two callings. One calling is Faqr and the other is jihad. Who loved them, loved 
me and who held grudge against them, held grudge against me.” (Mehak-ul-Faqr Kalan) 

❖ What is Faqrl And where does it come from? Faqr manifests from the light of Allah 
because the universe manifested from the light of Faqr. Faqr is guidance. Faqr is a 
countenance of light of truth which is beautiful to such an extent that both the worlds 
love it and are fascinated. However Faqr does not pay heed to anything unless Allah 
orders and permission from the Prophet is granted. (Taufeeq-ul-Hidayat) 

❖ Faqr has all the Divine treasures. Worldly treasures will decline and world is like a 
dream. The treasure of Faqr is gnosis and never ending Oneness which is real Divine 
union. Bounties of physical world are for a few days, eventually you are accountable 
to Allah. (Taufeeq-ul-Hidayat) 
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Explanation: I have achieved Faqr by accomplishing in it. 1 received this honourable 
designation of Faqr from the perfect spiritual guide who is its exact embodiment. 

(Miftah-ul-Arifeen) 

❖ Faqr is beneficence; Faqr is kindness; Faqr is compassion; Faqr is righteousness; Faqr 
is sainthood; Faqr is ultimate contentment; Faqr is annihilation; Faqr is immortality; 
Faqr is surrendering and submitting to Allah’s will; Faqr is the Divine power; Faqr 
is accumulation of all (esoteric and exoteric) levels; Faqr is the Divine beauty and 
majesty; Faqr is knowledge; Faqr is the secret of all secrets; Faqr is the light of 
Divine presence; Faqr grants intelligence and wisdom; Faqr is the beloved of Allah; 
Faqr is the master of universe and king of the Solomon empire; Faqr is the treasure 
of authority over the alchemy; Faqr is life and death. (Kashf-ul-Asrar) 
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Explanation: The inward which contains Faqr is desirable in the court of Allah and is 
blessed with His kind attention. Such an inward remains in pain. (Kaleed-ul-Tauheed Kalan) 

F' 

(t & 

jij Ij ft 

/ 


L 

Explanation: For the people of Faqr every day is the doomsday. They always keep in 
view the judgment of the Last Day. (Kaleed-ul-Tauheed Kalan) 
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Explanation: The blessing of Faqr is the grandest and everlasting Tmst. The Fakir 
whose soul is eternally blessed has the courage to hold it. (Kaleed-ul-Tauheed Kalan) 


❖ You must know that every position has a title and different levels such as levels of 
scholars, levels of Saints, levels of invokers, levels of men of meditation, unveiling, 
accountability and inner fight, levels of Mystics, levels of men of Divine union, levels 
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of proximity with Allah, levels of Divine observations, levels of Divine light, levels 
of Divine presence, levels of dawat, levels of Abdals, 73 levels of Autads, 74 levels of 
Akhiyars, levels of Ghawth, levels of Qutbs and the levels of Dervishes. All 
these levels are related to the spiritual flight of different spheres and the desires of 
innerself. None of these levels is equivalent to even the initial level of a Fakir as the 
Fakir surpasses all these levels of desires of innerself and drowns in the Divine 
Oneness. This level is attained by the beneficence of the powerful spiritual sight of 
the Mystic immortal with Allah. The actual level of Faqr is known only to those who 
have acquired the Mohammadan Faqr and have drowned in the extremity of 
Divinity. (Kaleed-ul-Tauheed Kalan) 

❖ O Bahoo what is Faqrl Faqr is a countenance which is beautiful beyond imagination 
and it is the right path. This countenance is pure of all that is except Allah. Both the 
worlds are yearning to see this exquisite countenance. Whoever saw, found Allah. 

(Mohabbat-ul-Asrar) 

❖ Whoever considers Faqr of Prophet Mohammad useless, goes empty handed from 
this world. (Ameer-ul-Kaunain) 

❖ Only that seeker remains steadfast upon Faqr who considers the hidden Divine treasures 
better than the treasures of the worldly king. (Kaleed-ul-Tauheed Kalan) 

❖ Whatever you see other than Allah in the path of Faqr is a brigand. (Kaleed-ul-Tauheed 
Kalan) 
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Explanation: The disgraced ones who run worriedly after the pale gold do not turn 
towards Faqr. (Kaleed-ul-Tauheed Kalan) 

❖ Some people just know the name of Faqr, some just reach the level of inspiration of 
Faqr and some approach only its initial level. Some use it to earn worldly progress 
and honour, make disciples, build khanqahs and become popular. Among thousands 
only one accomplishes in Faqr by the grace and help of the Prophet. My words are 
according to my experience that perfect and scholarly Fakir accomplished in all fields 


73 , 74 , 75 , 76 , 77 


All are different ranks of Saints. 
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is the one who has authority over the eighteen thousand worlds and who possesses 
the attributes of kindness and mercy. Allah says: 


Meaning: Surely the most honourable amongst you in the sight of Allah is he who 
fears Allah the most. (49:13) (Kaleed-ul-Tauheed Kalan) 

❖ What is the final level of Faqrl Whatever I say is according to my own experience 
and the knowledge of Allah is sufficient for me. Those who claim to possess high 
levels in Faqr are braggarts and liars. Some of them know Faqr just verbally, some 
have experienced its one or a few states and some just know the deeds and teachings 
of Faqr. Only one out of thousands acquires the real gnosis of Sultan-ul-Faqr by 
attaining to the union of exact Divine beauty, being blessed with the highest levels of 
Faqr and witnessing it personally. Most of the people just guise themselves as its 
people. Only one out of thousands is accomplished in Faqr. (Ameer-ul-Kaunain) 

❖ Faqr is the eternal life. (Nur-ul-Huda Kalan) 

❖ Faqr is the secret of Allah. (Mohabbat-ul-Asrar) 
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Explanation: (1) Faqr is the supreme blessing and the secret of oneness with the 
Eternal light. Fakir has all the layers of earth and heavens under his feet. 

(2) One who observes Faqr becomes a Mystic. A Fakir is honoured by the status of 
Oneness due to Faqr. 

(3) Faqr is the glance by Allah. Faqr is the speech of Prophet Mohammad. (Miftah-ul- 
Arifeen) 


Sultan Bahoo says in Punjabi poetry: 
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Explanation: Incompetent seekers who fail to become spiritual confidant are clueless to 
the Divine secret hence are utterly unaware of the way of Faqr. They are like raw earthen 
pots that have not become uprighteous and steadfast by burning in the furnace of Divine 
love. They are the merchants of glassware and do not know the status and value of rubies 
and gems that is the seekers of Allah who have reached Oneness by travelling the path of 
gnosis. Only those people will return with faith to the hereafter who perseveringly stayed 
in the company of Fakirs in this temporal world. 
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Explanation: The journey of Faqr is eternal. It is accomplished where Allah is all alone and 
there is no knowledge, no sharia to answer queries and no storytelling. The physical 
world is nothing but idol worshipping and should not be trusted. Faqr is accomplished 
on: 


Meaning: Death before dying. 
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Fakirism is neither in intellectual conversation nor in solving problems or in storytelling. 
This is the path of love with only Allah and drowning in His Oneness. The one who is 
accomplished in Faqr, only he knows about its virtues and spiritual states. 
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Explanation: Nowadays it has become a custom that anyone can claim to be a perfect 
spiritual guide. They start giving invocation and contemplation of Ism-e-Allah Zaat and 
spiritually train people without having its capability and permission from the Prophet. It 
is the principle in the path of Faqr that when the perfect spiritual guide’s time to depart 
from the world comes, he presents in the Mohammadan Assembly the most sincere and 
capable of his devotees. The Prophet is the sole authority who grants the treasure of Faqr 
hence he bestows upon the chosen seeker the inspired knowledge and permits the guide to 
train the seeker to accede to the throne of Divine guidance and persuasion. Then the 
spiritual guide starts his training inwardly. When the seeker’s training is completed the 
spiritual guide departs from this world granting his throne of spiritual guidance and 
persuasion to the chosen seeker. Now it becomes obligatory upon the seeker to spiritually 
guide, grant gnosis and invocation and contemplation of Ism-e-Allah Zaat to the seekers 
of Allah. The person who does not follow this pattern and on his own accord starts this 
task, ultimately becomes a madman, apostate and infidel and his end is horrendous. We 
have a lot of examples scattered around us. Such a person though worships for hundreds 
of years but his hard mystic exercises cannot remove the veil from his inward because he 
has made superficial wishes his god and has adorned the throne of guidance to 
accumulate wealth from people. May 1 sacrifice myself for the true seekers of Allah who 
have gained union with Allah and have reached the destination in Faqr\ 

Another explanation of these verses is that a person who adopts the path of Faqr without 
its true knowledge eventually becomes a madman and an infidel. Without the perfect 
spiritual guide even if a person worships for hundreds of years he cannot attain gnosis of 
Allah. Despite every effort veils from the inward cannot be removed and he will remain 
ignorant. May I sacrifice myself for the seekers of Allah who have gained union with 
Him and have reached the destination in Faqr\ (Abyat-e-Bahoo Kamil) 

IQBAL AND FAQR 

Unless a true believer reaches Faqr, he cannot become the bearer of attributes of Ali ibn 
Abi Talib and Khalid ibn al-Walid who overpowered innumerable enemies in the battlefield. 
Allama Iqbal says: 
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Explanation: O perfect man! Within are hidden the secrets of Oneness. I am worried 
about the seeker whether he will envision what makes one bravely swing an iron sword in 
the battlefield. Undoubtedly it is Faqr\ When this sword of Faqr comes in the hand of the 
true believer he becomes the reflection of Ali ibn Abi Talib and Khalid ibn al-Walid. 

(Zarb-e-Kalim) 

❖ Downfall of Muslims started when they lost the wealth of Faqr. 
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Explanation: You have been enslaved because you have lost the treasure of Faqr and 
follow inciting innerself and Satan. (Zarb-e-Kalim) 
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Explanation: O Muslims! You have forgotten the attributes of renunciation of world (from 
the inward), fearing Allah, engrossment in prayers and the gem of all gems the Faqr of 
intense love for the Prophet. You have not been entreasured anymore with the worldly 
imperialism like that of Solomon and the spiritual wealth and powers of Salman the Persian. 

(Zarb-e-Kalim) 

❖ If Muslims want to rule the world then first they will have to achieve the treasure of 
Faqr. 
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Explanation: If you have strength then find Faqr. The reality of Faqr is that it is the 
heritage of the Prophet. It develops the special Divine characteristic that a man becomes 
indifferent to everything. The one who becomes the very epitome of true Faqr, the chosen 
Faqr, does not depend on weaponry rather on Allah only. He completes his mission despite 
all the opposition and wins at every turn. Ask for such Faqr from Allah which will make 
you honourable in both the worlds. (Zarb-e-Kalim) 

❖ Allama Iqbal was not disappointed from the future of Faqr, in fact he promises about 
it in the following manner. 
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Explanation: O followers of prestigious Faqr\ Do not bow except to Allah, your time to 
rule the world is about to come again. The lust of world and its wealth has eaten away 
occidentals’ soul. (Zarb-e-Kalim) 

❖ If Europe holds animosity against Islam then the other name of this religion is Faqr. 

It is the soul of Islam. 


y d f\ 7 fin’ ff 

\j»t ^ c h if 1 ft \/» 

Explanation: It does not matter if Europe resents the word ‘Islam’. Another name for the 
same religion is Faqr, the most honoured. (Zarb-e-Kalim) 
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Explanation: People accomplished in Faqr come in the battlefield with complete faith 
and trust upon Allah and not on their weapons and armoury. They are powerful because 
they are at the station where inward is strengthened due to its purity and perfection. Their 
increasing boldness and eagerness refresh the tale of Moses and Pharaoh in every era. 

(Zarb-e-Kalim) 


201 


♦> A true believer reaches the peak of Faqr when he becomes the spiritual confidant of 
Allah. 
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Explanation: When a disciple becomes Allah’s spiritual confidant, he being the manifestation 
of the Divine Essence and all His attributes is the king. (Zarb-e-Kalim) 

Allama Iqbal further says about Faqr 
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Explanation: Faqr is the whetstone which makes the sword of esoteric self sharp and 
strong such that a solitary soldier’s strike defeats a complete army. (Bal-e-Jibril) 

3 X ft Jt ^ ft jl 

Explanation: Faqr is from Husayn ibn Ali which gives strength of jihad against false forces, 
be it exoteric or esoteric. Such Faqr makes one a leader in the world. It is the heritage of 
true believers and the asset of Husayn ibn Ali. (Bal-e-Jibril) 

(J ft / jI> cl. IrU^ ft ijl 

ijftl?. J/'i U2 eft a- ft 

Explanation: In this verse Iqbal compares chosen Faqr with compulsive Faqr. He says 
that those who opt for compulsive Faqr ultimately convert from the hunter into the 
hunted. It is by the grace of justice of Allah which He brings upon the wrong doers. 
Whereas in chosen Faqr the secrets to conquer the world are unbolted. (Bal-e-Jibril) 
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Explanation: There is no difference between a monarch and the Universal Divine Man. 
They both rule. The differentiation comes from the fact that an emperor conquers an area 
with force whereas the latter conquers inwards with his spiritual sight. (Bal-e-Jibril) 





Explanation: What is Faqr of a true believer? Subjugation of all the realms and getting 
attributed with the attributes of Allah. (Mathnawi) 78 
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Explanation: The Universal Divine Man who holds Faqr is the crowned king esoterically 
sitting on the throne with innumerable soldiers at his charge. He is the king of all kings 
and the leader of all the leaders. (Bal-e-Jibril) 



Explanation: Faqr which is the soul of Islam is superior to any rank of rule and power. 
What can be done if Muslims of today opt for begging before others instead of seeking 
the valuable Faqrl (Zarb-e-Kalim) 



Explanation: The religion is not parting from the worldly responsibilities. In Islam there is 
no concept of monastic lifestyle. In Faqr renunciation of the world means to get rid of the 
love of relations and worldly wealth inwardly for the love of Allah. Physically such a 
person dwells in world and performs all his obligations but esoterically he stays with Allah 
like the Prophet and his sacred Companions. To stay idle is not the way of Faqr rather the 
seeker perpetually remains engrossed in worldly and holy obligations. The perfect Fakir 


78 Pas Chili Bayed Kard Ay Aqwam-e-Sharq 
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keeps thriving and struggling against odds to fulfil his obligation to spread Faqr, the real 
Islam. (Zarb-e-Kalim) 

Allama Iqbal says in his Persian poetry: 
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Explanation: Faqr is the passion and eagerness (for Allah). It is the way to submit and 
surrender completely to Allah’s will. It is the asset of the Prophet and we are its inheritors 
and custodians. (Mathnawi) 
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Explanation: Faqr will take you to its highest station and will make you a diamond from 
a glass. It makes a man manifestation of the attributes of Allah and His spiritual confidant. 

(Mathnawi) 

❖ Allama Iqbal says differentiating between knowledge and Faqr. 
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Explanation: The aim of knowledge is sanctification and positive progression of intellect and 
wisdom. The aim of Faqr is cleansing the soul and inward. Knowledge makes you an 
intellectual, a philosopher and an expert in Islamic law but Faqr is Christ and Moses 
itself. Prophet Christ’s attribute is: 


Meaning: Rise by Allah’s command. 
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When he recited, it brought dead to life. The perfect spiritual guide gives life to the soul 
by reciting it. Similarly Mount Sinai crushed into pieces and Prophet Moses fainted when 
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Allah descended His theophany but such men of Faqr are born in the Mohammadan umma 
who are showered with the theophanies of Allah’s light thousands of times a day but they 
do not transgress even a little rather ask for more while saying: 



Meaning: I am still longing and passionate for my Beloved. 


The intellectual is in pursuit of the straight path but the person of Faqr is accomplished in 
straight path. Faqr is achieving the Divine vision and travelling the path of gnosis whereas 
intellectual knows Allah up to the mere extent of verbiage. In Faqr ecstasy at the stage of 
annihilation in Allah is a virtue whereas intellect says it is a sin. The intellect only knows 
that Allah is Omnipresent but Faqr makes one feel His Omnipresence everywhere and all 
the time. The intellect recites shahada whereas shahada of Allah’s seeker is beholding 
Him. (Bal-e-Jibril) 


FAQR AND 

SULTAN MOHAMMAD ASGHAR ALI 

Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali says about Faqr 

♦> Faqr is the real legacy of the Prophet. The heir of this legacy is his true heir. 

❖ Faqr is the path of loving only Allah assiduously. 

❖ Faqr is actually the knowledge of Divine vision and presence in the Mohammadan 
Assembly. 

❖ The Holy Prophet said, “ Faqr is my pride and Faqr is from me.” It is an obligation 
on his every follower to acquire his pride Faqr from him as it is distributed only from 
his sacred court. 

❖ Faqr is the greatest treasure of all the treasures of Allah and it is distributed by Prophet 
Mohammad. 

❖ The real straight path is Prophet Mohammad himself. One who has reached his sacred 
assembly covering the stages of Faqr has found the straight path. 

❖ Faqr is the secret of Allah. Whoever finds Faqr, gets aware of the hidden secret and 
becomes Allah’s confidant. 
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❖ Only that person is familiar to the reality of Faqr and the essence of its secret who 
has adopted Faqr, passed through its various stages, achieved the pleasure of the 
recognition of Allah and has spiritually witnessed and recognized Sultan-ul-Faqr. 

♦> On the ultimate destination of Faqr, the worldly wealth and riches, ranks and dignity, 
pomp and show, peace and luxury, life and prestige, the appetites of this world and 
the hereafter rather everything perishes in the love of Allah. Man becomes indifferent 
to both the worlds in His love. 

❖ All the waystations and levels in the path of Faqr are covered by the spiritual glance 
and attention of the perfect spiritual guide and by the invocation, contemplation and 
inscribing Ism-e-Allah Zaat on body. There is no source to reach the height of Faqr 
other than this. 

❖ A person being truly devoted towards prayers arrives at the stage where he only 
desires Allah rejecting the world and the hereafter then the Divine beneficence attracts 
him towards itself and he is inwardly handed over to Prophet Mohammad (for spiritual 
elevation). The world and its luxuries, the hereafter, its blessings and rewards are 
esoterically presented before the seeker to test him. If he renounces everything then 
he is guided towards the perfect spiritual guide who lets him spiritually pass through 
the waystations of Faqr. By the training of the perfect spiritual guide, the seeker 
reaches the station where his eyes and inward are never attracted towards anything 
but Allah. 

❖ There are very few people who travel the path of Faqr. It is only because of their 
presence that the world is not reprimanded, the sky rains and the earth grows crops. 
As the doomsday will approach nearer, their number will gradually decrease. Hence 
on doomsday the world would be void of them. When Allah decides to torment any 
area, first He evacuates that region from His seekers. Their presence in the world is a 
blessing. O people! Search them and recognize them before the doors of repentance 
are closed by Allah, the Eternal. These people avoid and hide themselves from the world 
because you are not familiar to their reality so your misbehaviour and impudence 
towards them may not put you in trouble. In the present age they are concealing 
themselves more because you do not cherish any passion to have benefit from them 
in your inwards. May Allah be merciful to our plight! (Sultan-ul-Faqr VI Sultan Mohammad 
Asghar All-Life and Teachings) 


THE METHOD OF SPIRITUAL TRAINING 

The changes in a person’s outward affect his spiritual self and vice versa but the method 
used in Faqr by the perfect spiritual guide is to first change spiritually which ultimately and 
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permanently transforms one outwardly. As a seeker practises invocation and contemplation 
of Ism-e-Allah Zaat with the blessing of spiritual attention of the perfect spiritual guide 
changes start. First thoughts and views are changed. The inner personality of the seeker 
commences to develop from scratch and finally he reaches the station of ‘death before 
dying’ esoterically. Like this everything happens in the esoteric identity of a person and 
the physical self adapts accordingly. When internally man has changed, the outward 
personality has no option but to comply. Sufis have always used this method of spiritual 
training. 

In Faqr under the supervision of the perfect spiritual guide, the seeker is trained in 
such a manner that he spiritually and physically becomes one so that his words and deeds, 
thoughts and actions do not conflict because hypocrisy not only creates malice but is also 
harmful for the society. Nowadays Muslim scholars only focus on superficial knowledge 
and apparent coaching due to which the society is in discord and is divided in different 
sects. Faqr is called ‘sincerity of action’ and this is achieved on unity of physical and 
spiritual self. 

Sultan Bahoo says: 

❖ Until the spiritual and physical self of a person become one, he cannot be the lover, 
beloved and desirable to Allah. Moreover he cannot become beloved of everyone. 

(Aqal-e-Baydar) 

❖ The esoteric world is real because it contains the gnosis and union with Allah 
whereas the exoteric world is like the seasons which keep changing. (Nur-ul-Huda Kalan) 

❖ Superficial piety leads to fame, egotism and makes the inciting innerself strong, 
thriving and corpulent. It makes a person deceitful and hypocrite and swipes into 
polytheism. Satan becomes his companion and the world appears gentle. His soul wilts 
and the innerself which repents or inspires and even that which is at peace, becomes 
apprehensive. In contrast those who undergo spiritual hardships are accomplished in 
gnosis. Such a man’s inciting i nn erself becomes weak and eventually dies. Soul 
enlivens. Repenting innerself accepts truth, inspiring innerself blesses with jamiat and 
finally the innerself at peace assents to the Divine will. These states are of piety and 
such a person is accomplished in gnosis. He is the enlightened one and the Mystic 
immortal with Allah. (Mehak-ul-Faqr Kalan) 


IS FAQR INHERITANCE? 

Faqr is to spiritually elevate seekers of Allah by His grace. It is a pure passion and not 
the heritage of any person, group or family. The travellers of the path of Faqr are those 
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who neither seek the world nor the hereafter instead they are the seekers of Allah only. 
They do not stay for a moment oblivious to Allah and forever remain engrossed in 
invocation and contemplation of Ism-e-Allah Zcicit. Their intrinsic devotion continuously 
stays towards Allah and not on their life, wealth, children or sensual desires. This group 
is of a special few and their importance is of philosopher’s stone which has the ability to 
convert iron into gold meaning sinners come to them and are changed into Divine lovers. 
World is in existence because of them. It is due to them that worldly people are getting 
bounties and blessings of the world and it is for their sake that the creation gets 
sustenance. Afore doomsday befalls, none of these exalted people will remain, then and 
there world will be struck with tribulations and afflictions. 

Sultan Bahoo says: 

♦♦♦ Fakirism does not depend on being a Sayyid, a Quraishi or famous rather it is only 
because of Divine gnosis. It is only Allah’s choice to whom it will be granted. (Nur-ul- 
Huda Khurd) 

ij! / 
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Explanation: Fciqr is not an inheritance which can be transferred to seven generations. 
Its reality cannot be understood by conversation. (Ain-ul-Faqr) 

❖ Fciqr is like a munificent wave of ocean which is endowed upon the Fakirs by Allah. 
They anxiously await for it to come and bless them. (Ain-ul-Faqr) 

FAQR AND SHARIA 

Sultan Bahoo strictly follows sharia in the process of esoteric training and spiritual 
elevation. He says: 

❖ What is Fciqr? It is the heritage of the Prophet. Its beginning as well as accomplishment 
lies in sharia. The true and perfect man is the one who never steps out of sharia 
whether he has been experiencing the spiritual states of intoxication, frenzy, contraction 
or expansion since eternity or is an eternal lover of Allah and a man of Divine 
secrets. If he will do so, all his special ranks will be confiscated and he will be left 
perplexed. (Ain-ul-Faqr) 

The path of Fciqr is the path of seekers of Allah who desire nothing but Allah Himself. 
The next chapter is about them. 



CHAPTER-2 


SEEKER OF ALLAH 


On the occasion of Divine covenant all human souls promised to worship and love Allah 
only but He took an undeclared test by presenting the world and the paradise. Ironically, 
almost all chose one of the two breaking the covenant but a few remained true. These few 
are the seekers of Allah who only desire Divine vision, union and gnosis. Those who 
broke the promise are given a second chance on the earth. They can be included among 
the seekers of Allah if they avail the chance and turn away from the world and the 
hereafter for the sake of Allah. On these bases, the Sufis categorize people as; 

SEEKERS OF THE WORLD: 

Seekers of the world are those who utilize all their knowledge, skills, expertise and 
struggle to attain material world and its luxuries. They consider this as the aim of their 
life to the extent that even the aim of their invocation and contemplation, prayers and 
devotion, recitals and all other mystic exercises is only to acquire and increase worldly 
assets and respect. Their success is only limited to this world and they are at peace with 
it. 

SEEKERS OF THE HEREAFTER: 

Their focus is on making the hereafter a better place for themselves. For them success 
means saving themselves from hellfire and to get the bounties of the paradise and its 
castles and houris. This is why all their devotions, mystic exercises, good deeds, fasting, 
salat, hajj, zakat, invocations and glorifications are meant only to gain a happy life in the 
hereafter. They believe that this is the only purpose of life. 

SEEKERS OF ALLAH: 

The purpose of all their struggle, devotion and worship is only to seek vision, closeness 
and union with Allah. Neither do they seek the pleasures of this world nor do they aspire 
to have bounties of paradise in the hereafter. Their goal is the Divine Essence and they 
are the seekers and lovers of Allah. They willingly sacrifice the desires of this world and 
the hereafter because of their love for Allah and remain desirous of His vision only. 

Mystics always instruct people to become the seeker of Allah. 

These three groups have been mentioned in the following Qudsi Hadith: 
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Meaning: The seeker of world is an intersex, the seeker of hereafter is a female and the seeker 
of Allah is a male. 


Sultan Bahoo says: 

❖ Who is a true man? The one who desires nothing but the Divine vision, neither he 
wants the pleasures and adornments of the world nor the houris, castles and charms 
of the paradise. The men of Divine vision have been absorbed in the ecstasy of Ism-e- 
Allah Zacit since eternity, for them everything other than Allah is hideous. Whosoever 
makes Ism-e-Allah Zaat his life and soul gets rid of all worries of both the worlds. 
(Ain-ul-Faqr) 

Prophet Mohammad said about the seeker of Allah: 




Meaning: He who has any desire (other than Allah) does not find goodness in it but he 
who seeks Allah, achieves everything. 




Meaning: He who seeks the world, gets it; he who seeks the hereafter, gets it but he who 
seeks Allah, gets everything. 


yjlis Js I t S Lp\jJ IS LpoJI Jo I l»pOJ I ^ 


Meaning: The (pleasure of) world is forbidden for the seekers of hereafter, (pleasure of) 
hereafter is forbidden for the seekers of the world whereas (the pleasures of) the world 
and the hereafter both are forbidden for the seekers of Allah. 


5 ^ 1 ^ ◄ 

Meaning: One who finds Allah, finds everything. 

The special quality of the seekers of Allah has been described as: 




Meaning: Their bodies are in the material world but their inwards are in the hereafter and 
they offer eternal prayer inwardly. 


Prophet Mohammad said: 
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Meaning: He who becomes Allah’s, Allah becomes his. 
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Meaning: The best desire is to seek Allah and the best invocation is of Allah ( Ism-e-Allah 

Zaat) 

Ali ibn Abi Talib says: 

❖ I do not worship Allah for the desire of heaven or out of the fear of hell. I worship 
Allah because only He is worthy of worship. 

❖ Imam Ahmad bin Hanbal narrates that Fudayl ibn Iyad said, “The seeker of the world 
gets oppressed and insulted.” He requested Fudayl ibn lyad to give him a piece of 
advice and he said, “Be a slave not a master. Being a slave is a matter of honour.” 

(Chapter 10 Tazkirat-ul-Auliya) 

Shaikh Abdul Qadir Jilani says about the seeker of Allah: 

❖ Most people seek the world, the seekers of hereafter are a few but the seekers of 
Allah are rare. Despite their rarity they hold the attribute of alchemy, the ability to 
turn copper into gold. Such people are seldom found around but serve as a protection 
for the people of their area. Their presence rebound evil curses from the creation. It is 
due to them that Allah pours rain which makes the earth produce minerals, grains and 
fruits. At their initial stage they wander from place to place and sometimes even in 
desolated places. When their reality is recognized, they leave the place and travel 
elsewhere. Then there comes a time when they are surrounded by Divine forts. Allah’s 
graciousness descends upon them. The army of Allah takes them into its protection. 
They become honoured and secure. Now it becomes binding upon them to take care 
of humanity. They become spiritual healers and cure the creation of Allah. However 
these things are beyond your perception and intellect. (Al-Fath ar-Rabbani) 

❖ O seeker of the world and its riches! Both are under the control of Allah so do not 
expect them from the creation. Even when you receive it from them, do not take them 
as partners of Allah nor should you trust them as the real sources. (Al-Fath ar-Rabbani) 

❖ When I behold the faces of those devoted seekers of Allah who have gained beneficence 
from me, I gain tranquillity. (Al-Fath ar-Rabbani) 

Shaikh al-Akbar Mohiyuddin ibn Arabi says: 
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❖ Only he is worthy of gnosis of Allah who is strong, neither does he seek the world 
nor the hereafter but his only desire is Allah Himself. (Fusus al-Hikam) 

Allama Iqbal directly addresses the seeker of Allah in his poetry that he should not 
expect any reward in exchange of his worship and devotion lest it would become a form 
of trade. He instructs to devote oneself to Allah selflessly: 

S ^ \$fbP 
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Explanation: This is not a trade but the worship of the Lord. O ignorant! Renounce even 
the slightest expectation of reward. (Bang-e-Dara) 

>!/ (JL $ a- 4'/ Jif' £?!) 
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Explanation: O sermonizer! Absolute renunciation of everything except Allah ensures 
destination. So renounce the world as well as the hereafter. (Bang-e-Dara) 

j>\ £,\7. Si/i‘j/ 4 — ^if" 
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Explanation: Relinquish the attractions of paradise. Make your deeds selfless and only 
desire the Divine Essence, for its reward is priceless. (Bal-e-Jibril) 

£ iMj uC jp j^\ 
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Explanation: The desire for the houris of paradise has made the sermonizer who pretends 
to be so innocent, learn all the methods of worship which are void of pure intention for 
Allah. (Bang-e-Dara) 

Iqbal addresses those who worship for the sake of bounties of paradise: 

jpt l*iI? lyi' 1/ u~ S £ * 
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Explanation: May the worshippers be blessed with paradise, for my desire is only the 
Divine vision. Although I am insignificant but my yearning for the Beloved is so intense 
that I have pleaded Allah for His vision as Prophet Moses did. 

❖ In Zabur-e-Ajam (Persian Psalms) he draws a comparison between the world and 
hereafter: 
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Explanation: (1) This world is a vast realm and so is the hereafter. 

(2) In fact the world and hereafter are merely fragments of thought and imagination. They 
both exist only because of the existence of man (the Universal Divine Man). 

(3) Both this world and the hereafter are temporary and mortal but I am eternal (the 
Universal Divine Man is immortal with Allah). 

(4) The world and hereafter are worthless because both are void of the intensity of Divine 
love. However I am eternal as my soul has become perfectly immortal with Allah due to 
my intensity of Divine love. 

(5) My sojourn in this world is temporary and my stay in the hereafter would also be 
limited. I am least interested in both. 

(6) I have no concern with this world or the hereafter! I lament and remain restless due to 
my love for the Divine and my state would remain the same in the hereafter if I am sent 
to paradise without the blessing of Divine vision. 
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(7) The world and the hereafter are both robbers and are a loss themselves because they 
stand between my Beloved and me. The pleasures of the world distance one from the 
desire of Allah whereas the pleasures of paradise deprive one of the Divine vision. 

(8) I enlighten the world and the hereafter. I am compelled to live, to grant beneficence and 
to stay connected to them but it is not my way to get indulged in these and forget my 
Beloved. One sigh of my love for the Divine can burn the world and the hereafter into 
ashes. (Zabur-e-Ajam) 

In Payam-e-Mashriq (Message from the East) Iqbal writes that in this world people are 
given in accordance to their desire and its intensity. 

I ?J i ijj 
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Explanation: The world is a tavern and it is open for all to drink (the wine of Divine 
vision). Hence everyone gets his share of wine according to his cup (desire). (Payam-e- 
Mashriq) 
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Explanation: The everlasting paradise means death to the inwards of the Divine lovers as 
the life of paradise would be constant. Neither are there passionate voices of the lovers 
nor any pain or consoler. (Payam-e-Mashriq) 

In Javid Nama (Book of Eternity) Allama Iqbal has described the difference between 
the paradise of the seeker of hereafter and the lover of Allah: 


)l Jjij {J 


jpj i/ )i\ 


vr' 




i s w/ >*b S s/ _i 

f'La > jp > z— If cX: -f 


dp > jP ik _r 


jJl j / $ u m J? 


Explanation: (1) The man of Allah who fully knows what is right or wrong cannot be 
restricted by time and space. Even his soul would not be bound in the paradise. 
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(2) The paradise for the seeker of hereafter is the purified wine, houris and servants but 
the paradise of the lovers is to travel eternally and have Divine vision. 

(3) The paradise of the seeker of hereafter is to eat, drink and enjoy luxuries but for the 
lovers of Allah paradise means the vision of the Beloved. 

(4) According to the seeker of hereafter, resurrection means opening up of the graves and 
awakening of the dead at the blow of the trumpet of Angel Raphael. However the lover 
goes through judgment of doomsday every moment and dies before death being blessed 
with Divine vision in life. (Javid Nama) 
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Explanation: An ascetic who is the seeker of hereafter is estranged to the world as he 
perpetually worships for the pleasures of paradise whereas the seeker of Allah (lover) is a 
stranger to paradise and worships only for the Divine vision. 



(Jlf 

Explanation: Although paradise is one of the theophanies (blessings) of Allah but without 
the vision of the Beloved there is no calm. 
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Explanation: 1 left the pleasures of paradise and drowned my soul into the ocean of 
Divine light (Oneness of Allah). 

Allama Iqbal considers religion itself as the desire for Allah: 
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Explanation: What is religion? It means to allow oneself to feel the pain of longing and 
desire for Allah. Its beginning is obedience to the spiritual guide and peak is burning 
oneself in the love of Allah. 
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He instructs the seekers of Allah to protect themselves from the misleading tricks of 
intellect in the way of Faqr. 

>7 ffil S L t)7 ffltf yi J) 
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Explanation: Should the inward be the slave of intellect or should it lead intellect? Be 
careful O seeker of Allah! This dilemma is very critical. (Bal-e-Jibril) 

Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali says about the seeker of Allah: 

❖ The seeker of Allah should be true to his quest for Allah like Abu Bakr Siddiq who 
was the man of truth. 

❖ In veracity and sincerity, the seeker of Allah should be exemplary of Abu Bakr and 
should not refrain from sacrificing his life, wealth and progeny for his spiritual guide. 

❖ The seeker of Allah neither desires the pleasures of the world nor the grades and 
blessings of the hereafter. His quest is only to have the Divine vision. 

❖ How could you claim that you are a seeker of Allah? In exchange of your prayers and 
virtuous deeds you demand reward and grades from Allah. Are you worshipping Him 
or doing trade with Him? 

❖ This world and the hereafter are both the creations of Allah and only He is their Owner 
and Master. If you worship and struggle mystically to achieve the pleasures of world or 
hereafter then you have made them your gods and have given in to polytheism. You 
should worship only to please Allah and have His recognition and gnosis. Remove 
the desires of getting high ranks in the world and the hereafter. If you succeed in 
achieving the recognition and gnosis of Allah, He will put the world and the hereafter 
at your feet. So worship not for the sake of rewards and prizes but for Him who is the 
Grantor of all rewards. 

❖ The seeker of Allah has no desires. He is indifferent to all desires. (Sultan-ul-Faqr VI 
Sultan Mohammad Asghar Ali-Life and Teachings) 

The writings of Sultan Bahoo revolve around the concept of the seekers of world, 
hereafter and Allah. According to his perception, the masses are the seekers of the world. 
The religious scholars, worshippers and ascetics are seekers of the hereafter whereas the 
most special people such as Prophets, Saints, the truthful and the pious are the seekers of 
Allah. He says: 
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❖ Know that it is incumbent upon the seeker of Allah to search for the perfect spiritual 
guide and find him even if he has to travel all through the world from the east to the 
west. The defectiveness of an imperfect spiritual guide and his flawed way is visible 
from the effects of his company. The initial and final point of the perfect spiritual 
guide is the same. He is on the straight path and possesses the mystic way of 
contemplation of Ism-e-Allah Zaat which leads to the gnosis and closeness of Allah, 
Divine Oneness and the observation of theophanies of the Divine Essence. The more 
the imperfect guide gathers disciples the more he is disgraced in the world and 
hereafter as he keeps them deprived of the gnosis and closeness of Allah hence ruins 
them. (Qurb-e-Deedar) 

❖ Real scholar is the one who is the seeker of Truth while reverend is the one who 
seeks Allah only. (Ain-ul-Faqr) 

❖ Arabic word for ‘Lord’ is (Jy* transliterated as Mania having alphabets f (M), > 
(AU), J(L), ii(A). The seeker of Allah has four signs by the effect of these alphabets. 
The letter |"(M) means he does not fulfil the desire of innerself and remains 
engrossed in the gnosis. The letter > (AU) is to be ever drowned in Oneness. The 
letter J (L) is to become capable of the Divine vision and being cut off from the 

contemptible world. Lastly the letter ij (A) means he is so absorbed in the 

remembrance of Allah that he forgets his wealth, children and even himself. (Ain-ul- 
Faqr) 

❖ The Arabic word for ‘seeker’ is transliterated as Talib. It also has four alphabets; 

]>(T), 1 (A), J(L) and (B). Its first letter i (T) means that the true seeker of Allah 

simultaneously divorces thrice the desires and pleasures of the inciting innerself, the 
world which is like an old witch and a bandit as well as the Satan who is the enemy 
of humans. When he gets rid of all the evil attributes and hurdles of worldly relations 

by repenting, he becomes pure. The letter L(T) also means that the seeker only has 
desire of Allah, he is determined to achieve his objectives and is capable to have 

gnosis of Allah. The second letter I (A) means that the seeker has true objective, he is 
verily truthful, does not rest from the esoteric and exoteric worships even for a 


217 


moment and remains engrossed in Divinity. He never inclines towards the wrong 
path and sacrifices his life in the way of Allah. The third letter J (L) refers to the fact 

that he is capable and modest, has shunned arrogance and lust, his inciting innerself 
has annihilated and soul has become immortal. Welcome to such a seeker towards 

Allah! Fourth letter w (B) means that the seeker bears the Truth and leaves the 

falsehood, he is obedient and saintly, vigilantly follows the orders of the spiritual 
guide and foregoes his own will. The Holy Prophet said about such a seeker: 



Meaning: True disciple has no desires. (Kaleed-ul-Tauheed Kalan) 

❖ The word Talib is used for the seeker of Allah and it has four letters;]? (T), 
1(A), J (L), w (B). Its first letter J? (T) means that the seeker only has the desire of 
Allah. The second letter 1 (A) means that his devotion is true. The third letter J (L) 

means that he never lies or boasts. Fourth letter ^ (B) means that he leaves all his 

powers and authorities and believes in his spiritual guide fully. The Holy Prophet 
said: 

u! 
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Meaning: The seeker should be to the spiritual guide just like the corpse is to the 
corpse washer. (Mohkim-ul-Fuqara) 

❖ The word Talib has four letters, J? (T), 1 (A), J (L) and w (B). The letter J? (T) 

renders the true seeker more obedient and less greedy about his life. With the letter 1 
(A) he has sincere intentions and is the most truthful and the most faithful. With the 
letter J (L) the seeker is worthy of the Divine vision. He is independent of all wishes, 

does not flaunt and does justice to his innerself. With the letter w (B) the seeker is 
respectful, his speech is calculated and he becomes as clear as a mirror. 
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Furthermore with the letter k (T) the seeker should get control over his entire existence 
to become one with Allah. With I (A) he should come under the protection of Allah. 

With J (L) he should become independent of desires and with w (B) he should not 

provide any pleasure to his innerself except the pleasure of eating itself i.e. let his 
innerself remain dissatisfied so it gets destructed. There are four kinds of flesh 
(innerselves) and hence four types of pleasures of eating each. It is said, one flesh is 
with the flesh, the second is within the flesh, the third is above it and the fourth one 
eats it. (Mehak-ul-Faqr Kalan) 

❖ The seeker of Allah comes with the Truth and takes the Truth with him. He never 
inclines towards the false world or anyone other than Allah. (Kaleed-ul-Tauheed Kalan) 

Sultan Bahoo says while describing the qualities of the seeker of Allah: 

❖ Who is a flue seeker of Allah? The virtuous one who circumambulates the inward 
(which is the abode of Allah), one who is perfectly sincere like Abu Bakr Siddiq, as 
just as Umar ibn Khattab, as modest as Usman ibn Affan, fighter against innerself and 
completely resigned to the will of Allah like Ali ibn Abi Talib, man of sharia and 
Divine secrets like the king of Prophets, Prophet Mohammad, as they all are the real 
seekers of Allah. (Ain-ul-Faqr) 

Sultan Bahoo states in his book Ain-ul-Faqr about the seeker of the world: 

■ The seekers of world are either hypocrites or pretenders 

■ The world is a Satan and its seekers are devils 

■ The world is violence and rebellion and its seekers are rebellious 

■ The world is hypocrisy and its seekers are hypocrites 

■ The world is an impurity and its seekers are impure 

■ The world is a lie and its seekers are liars 

■ The world is polytheism and its seekers are polytheists 

■ The world is an evil and its seekers are also evil 

■ The world is a curse and its seekers are accursed 

■ The world is an ignorance and its seekers are ignorant like Abu Jahl 

■ The world is a prostitute and a worldly man is a cuckold who sees his whore wife in 
the sensual company of others but does not object. (Ain-ul-Faqr) 


He also says; 
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❖ The seeker does not become confidant of Divine secrets unless he reaches the station 
of ‘death before dying’. The seeker who is not perseverant and seeks the world, always 
faces disgrace. There are many seekers of the hereafter and hence of the houris of 
paradise. Amongst thousands there is perhaps only one seeker of Allah who comes 
up to the spiritual guide’s expectations and is worthy of being presented in the court 
of Allah. The seeker who desires gnosis and union with Allah should spend all his 
wealth to achieve that. (Taigh-e-Barhana) 

❖ The inward and soul of the strong seeker of Allah are passionate for the Divine vision 
and his every breath remains engrossed in it. The seeker desired by Allah keeps 
imploring; 




Meaning: We are passionate for Your vision, can we have more, can we have more? 

(Qurb-e-Deedar) 


❖ It is obligatory upon the seeker of Allah to acquire the eternal straight path from his 
spiritual guide and follow the greatest Sunna of the Holy Prophet which is to donate 
the entire wealth and every possession in the way of Allah. (Qurb-e-Deedar) 


❖ You must know that the true seeker is dearer to the spiritual guide than his own life 
but the dishonest seeker who spies on the spiritual guide is his enemy and is like the 
Satan. Rather worse than Satan because the Satan runs away on reciting Hawqalo 79 
but the dishonest seeker does not go away even on reciting Hawqala thousand times 
and keeps on harming the spiritual guide till death. 


\j ljUll? >T 'J {j 

Explanation: O Bahoo! If the true seeker finds the perfect spiritual guide who bears the 
Divine secrets, he can elevate the seeker spiritually just by his powerful sight. 

Know that the veiled seeker is one who seeks worldly respect and honour. He is mean, 
impotent and deprived of the real objective of life. The majdhub seeker eventually turns 
reprobate while the beloved seeker of Allah is bestowed with the laudable end. The 
seeker who is blessed with the gnosis of Allah, privilege of beholding the light of 
Divine Essence with open eyes and closeness of Allah, always keeps check upon his 
innerself and does its accountability like a judge. According to sharia, there are two 


79 Prayer for safety from Satan. 
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witnesses of the closeness to Divine vision; first is the unprecedented sight and second 
is the eternal awareness by the power of Divine favour. Such a seeker is always 
safeguarded by Allah. (Qurb-e-Deedar) 

❖ The seeker of Divine vision becomes trustworthy due to his true intention while the 
seeker of the world remains busy in pursuing his carcass desires. The people of 
Divine vision do not keep the company of those who seek the carrion world. (Mehak- 
ul-Faqr Kalan) 

❖ Seeking worldliness is sheer ignorance and the seekers of world are full of ignorance. 
Seeking Allah is the real knowledge and the seekers of Allah are embodiment of 
knowledge which blesses with exact Reality, shows exact Reality, grants perfect 
purification and bestows union of exact Reality. Hence the seeker ever remains 
present in the Mohammadan Assembly. (Ameer-ul-Kaunain) 

❖ The seekers are of two kinds, some are cowards and weak others are strong and brave 
like the winning soldiers. Who are the weak ones and who are the winning soldiers? 
Weak ones are those who fight day and night against the enemies of Allah i.e. the 
innerself and Satan while the winning soldiers are those who behead the enemies and 
everything other than Allah with the sword of Ism-e-AUah Zaat and become safe from 
the fight hence attain perseverance which is superior to miracles and high stations. 
(Ameer-ul-Kaunain) 

❖ The seeker of Allah should think of his existence as a system and should stay with 
Allah in all conditions like speech, action, movements, feelings, eating, drinking, 
sleeping and waking as Allah says: 





◄ 


Meaning: Wherever you are, He is with you and Allah monitors best what you do. 
( 57 : 4 ) 


Allah says in a Qudsi Hadith: 






◄ 


Meaning: O My slave! Come to Me and sleep with tranquillity. In fact sleep near Me, 
the sleep of a bride because 1 did not make you and groomed for strangers but you 
have been trapped from all sides. 


Hence the seeker should be upright regarding his speech, actions and conditions. He 
should mould his existence according to Allah as: 
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Meaning: None but Allah is the active force in the existence. 

He should always get blessed with the love of Allah by staying close to Him. As 
Allah says: 


Meaning: And We are nearer to him than his jugular vein. ( 50 : 16 ) 
According to a Qudsi Hadith, Allah says: 




Meaning: I and My secret are a special blessing for you and I am better for you than 
everything. 


y j\}\ S / 
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Explanation: 1 have exterminated the love of everything other than Allah from my 
inward as I only want His love to flourish within me. 

Hence the seeker of Allah involves in the invocation of Allah to the extent that he 
annihilates himself as Allah orders: 




Meaning: O believers! Keep remembering Allah abundantly and glorify Him morning 
and evening. ( 33 : 41 - 42 ) 


Thus if you are a sage and true seeker of Allah, practise the invocation with inhale 
and exhale so that you become the owner of both the worlds in one breath. (Ain-ul- 
Arifeen) 

Sultan Bahoo defines the seeker of Allah; 


❖ Who is a seeker? 


IgJLiljcj Lpjj I ^ ! j-fc XJ lk)i 


Meaning: Seeker is the one who is independent and indifferent to this world and 
everything that is in it. 
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Meaning: Seeker is indifferent to his own self as well. (Ain-ul-Arifeen) 

❖ The seeker should consider himself as the creation of Allah who is desired, employed, 
empowered and enriched. Also he should submit to what Allah orders and stay 
satisfied with it. However he should know that the will of Allah is different from the 
will of His creation. Sometimes his fate favours him and sometimes it does not. 
Sometimes he faces hardships and at times he enjoys pleasures. Man should try to 
understand that everything is from Allah. He should accept whatever comes from 
Allah, show gratitude and stay happy so that he attains closeness to Allah and on the 
Day of Judgment he rises amongst those who are enduring, as Allah says: 

I , ij; 

Meaning: Certainly Allah is (always) with those who observe patience. (2:153) 

According to the mystic way of Sayyid Maghribi Jamal Alvi, if a person intends (to 
please) someone other than Allah then it is polytheism because: 


()♦! )♦< ) ’jl' aJ CL5 £ 4Ll dlplj 


Meaning: And if Allah afflicts you with some distress then there is none who can 
remove it but He. (10:107) (Ain-ul-Arifeen) 


❖ One must know that there are three types of sustenance for the seeker: sustenance of 
sharia, sustenance of mysticism and sustenance of Reality. The sustenance of sharia 
means that the seeker should take sustenance in gratitude and remembrance of the 
Sustainer and must always stay in a state of devotion. The sustenance of mysticism 
means that he should reflect upon himself and the sustenance of Reality means that he 
should always witness the Essence of Allah within himself because existence without 
Allah is not possible. Hence according to Reality, the subject, the verb and the object 
are the same. 
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Explanation: Accept the fact that you are mortal because it is the reality. Whatever 
enters the ocean becomes a part of the ocean and then it has no existence of its own. 
What exists is the ocean itself only and nothing else. 
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Meaning: When the seeker reaches this destination, there remains nothing except Hoo 
(Essence of Allah). (Ain-ul-Arifeen) 


❖ The seeker should perpetually stay in the state of invocation of Allah. He should acquire 
solitude and retirement with Allah so that he achieves consistency in the invocation 
of Allah and can negate himself and get rid of Satan. He should minimize worldly 
pleasures and lust so that he finds pleasure and contentment in the invocation of Allah 
and gets more and more of gnosis and finally be blessed with true slavery of Allah. 


Meaning: Invoker of Allah's name is he who abandons everything except Allah. 

As Allah points out in the Holy Quran: 

9 

(»A:rr)c4 r 5iii£Jjj^5ii5 ◄ 

Meaning: And invoke your Lord when you forget (everything and even yourself). (18:24) 
(Ain-ul-Arifeen) 

Sultan Bahoo writes in Nur-ul-Huda Kalan about the seeker of Allah: 


Ull- (Jf U P / 

fj? 0 f 

Explanation: O seeker! If you are truly passionate to behold Allah, travel towards Him 
beheaded. 

b ij\/ (J 

Explanation: The beheaded ones are led by the Divine secret of Oneness and they behold 
the vision of Allah. 
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Explanation: Those who sacrifice their head for Allah are blessed with eternal Miraj and 
are crowned. 
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Explanation: The beheaded are ever travelling in the light of Divinity and reciting Ya- 
Ghafoor 80 without voice. 

bj \j* J>. {j/ (j S y? 

\j& / i j>. i i y 

Explanation: Beholding Allah is justified only for the beheaded. No one has ever beheld 
Allah with the physical eyes. (Nur-ul-Huda Kalan) 

Sultan Bahoo further writes: 



t il 

J 


J^ 4_ i/i 



Explanation: Develop the desire for Allah in your inward so that you achieve the aim of 
life because without the desire for Allah you will remain deprived of your objective. (Mehak- 
ul-Faqr Kalan) 

ifl jdyi ~ r 

til (Jy* 

Explanation: O seeker of Allah! Become the ardent lover (of Allah) esoterically but be 
vigilant exoterically and seek only the Divine vision. (Mehak-ul-Faqr Kalan) 

,_iH \j 

tJy tuf ^ ^>1 / t 

Explanation: The seekers of Allah are always seeking their Desired One, Allah. The mirror 
of their pure inward reflects their ‘desire’ right in front of them. (Mehak-ul-Faqr Kalan) 

He further states: 


Attributive name of Allah which means ‘the most Forgiving’. 
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Explanation: (1) There are very few seekers who are actually in search of the secrets of 
Allah and constantly remain drowned in invocation and reflection of the Divine secrets of 
Oneness. 

(2) Whoever seeks Allah becomes a friend of Hoo (ji). Pride and vanity are removed 
from his existence and he becomes worthy of seeing Allah. 

(3) Whoever becomes the seeker of Allah reaches Him and then he does not look at 
anyone except Allah. (Mehak-ul-Faqr Kalan) 


Jr 

f 

>/ 

JU 

/ 



;i \j 



\J yt 

L 

J>1 -i 


i/' 

A? 


j\>/ 

uU It 

_r 

Jt 


(Jlf 

t>J>f 




>i (Jf 

uJ lb 

_r 


&/ 

h Ui 





£/ L-l 

jU 

_r 

Jl-fi 

/ 

l ! 

yj U> 


(jlf 

(j jju- 

4 f 



Explanation: (1) The spiritual status of seekers can be judged by the level of their desire 
which is reflected from their words. 

(2) There are countless seekers of the material world who are lustful for worldly 
pleasures. What they desire is only carcass! 

(3) The seeker of Allah is forbearing like soil as his inciting innerself is dead and soul is 
pure and alive. 

(4) When his devotion and love for the spiritual guide reaches its peak, the spiritual guide 
kills his inciting innerself with powerful sight. 

(5) If the disciple claims to be the seeker of Allah but cannot sacrifice himself then 
ultimately the fake guide and imperfect seeker rob each other of faith. (Mehak-ul-Faqr Kalan) 
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Explanation: O seeker of Allah! Seek the Divine vision from your spiritual guide. This 
vision is gained by the light of Divine command (Be). (Ameer-ul-Kaunain) 

D e J") ^ V* ^ 

& IjS j\ jl/ ijf 

Explanation: O seeker of Allah! Seek the invocation of Allah from your spiritual guide and 
learn the lesson of His vision and union. (Ameer-ul-Kaunain) 

£?y. )){ iJ jU 

a * 

Explanation: The true disciple always keeps his eyes upon the Reality while the mean and 
false disciple counts his services for his spiritual guide. (Ameer-ul-Kaunain) 
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Explanation: Only the beheaded seeker explores the Divine secrets reaching the Divine 
presence and becomes the man of certainty. (Ameer-ul-Kaunain) 

(Jl 7j ijj j) S 

[J If > (Jl [J' / 

Explanation: The true seeker who is desirous of the presence and closeness of Allah 
should present his wealth and life to Allah. (Taigh-e-Barhana) 
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Explanation: The seeker of Allah who is His true lover, sacrifices his life for Him. This is 
the tradition of all the true seekers of Allah. (Taigh-e-Barhana) 

Sultan Bahoo describes in his Punjabi poetry: 


9 

f 

ijjj) 


J / /t TV 


f b 

IT 

9 

f 

iff 

r" 

j? <lJi z 

j/ ff b 


9 

f 

f 

jjCt fj 



(if 


9 

f 

ijjf 



44 J> 




Explanation: I struggled so much to find a sincere seeker but could not found my spiritual 
confidant whom I could transfer the Divine Trust and assign the throne of spiritual 
guidance and persuasion. No one came to me with an inward desirous of Allah but 
everyone had his own selfish needs and approached me to achieve his goals. Without the 
perfect spiritual guide no one can attain the secret of Allah. One should walk the path 
which leads to the Divine vision but people are scared to do so and some fear so much 
that they refuse it right away. 
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Explanation: O seeker! Be a sincere and devoted disciple of your spiritual guide and obey 
him physically as well as esoterically. Love and obey him to the extent that you are 
annihilated in him. Recite shahada with the inward verification so you become eternally 
purified by accepting that there is no god but Allah and achieving the secret of 
Mohammadan Reality. When you annihilate yourself in Ism-e-Allah Zcicit, Allah would also 
sanctify you from all impurities and make you pure and clean. 

f jUj f'j c/A ‘\jix ff y b f 
f * jl b f 
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Explanation: You have become an expert in recitals and consider yourself a Saint. You wear 
hundred beaded rosaries around your neck but they have no impact upon your inward. It 
is still an abode of Satan, inciting innerself and the world. When it is time to spend in the 
way of Allah, you are nowhere to be seen but when it comes to collecting wealth, you are 
all over the place. Those who have become callous with the lust of this world and hypocrisy, 
the Divine theophanies do not descend upon them. 

f ijjv / iji 

f ^j <u^ d ^ 

f {jj/l c 4 wic Z_ ij&jl iJj L 

f (Jvk i (X * {$4 oH' ijjjf 

Explanation: The seekers of the hereafter rise early in the morning and get involved in 
recitals and seclusions but those recitals have no influence upon their inwards. The seekers 
of the world are worse because they rise early to gather wealth through lawful and 
unlawful means. They are like greedy vultures who are in search of carrion. Alas! Their 
efforts go in vain as they are deprived of the real wealth which is Divine love. They remain 
hollow even after their lifelong struggle. 
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Explanation: O seeker! Allah made you for His closeness and union. Life is very short. 
Before it ends, achieve the purpose of your life which is recognition and gnosis of Allah 
or else you would die in disgrace. The death knell rings ashore. If only the Divine 
Beloved is satisfied with you! But the demons of inciting innerself and Satan have both 
teamed up to take control upon your life. Only the beneficence and grace of Allah can 
allow the boat of your life to reach its destination safely. 
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Explanation: Ever since I have fallen for the Beloved, the whole world has turned up 
against me but I have willingly handed over my life to my Beloved. Protecting His love 
within me, I have moved from the realm of souls to this universe of creation. The people 
of the world and hereafter are ignorant to the secret of Divine love which is why they hurl 
their arrows at me. Though the one whose spiritual guide is perfect, is neither sad nor 
worried because the spiritual guide will certainly take him to the destination, safely and 
successfully. (Abyat-e-Bahoo Kamil) 


IMPERFECT AND PSEUDO SEEKER 


Sultan Bahoo says about the imperfect and pseudo seeker: 

❖ One who possesses love, value and respect for this world and its seekers is surely 
accursed. (Mohabbat-ul-Asrar) 





Explanation: One can find thousands of disciples who are spies and enemies but the 
true seekers of Allah are only one or two. (Kaleed-ul-Tauheed Kalan) 

❖ The spiritual guide never shows affection towards the hypocrite and false seeker nor 
does he bestow him with gnosis of Allah. The seeker ought to be sincere and pure of 
inward. (Fazal-ul-Laqa) 

❖ The perfect spiritual guide should make the sincere seeker his disciple. Instructing a 
faithless seeker who distrusts the spiritual guide is of no gain as he would never turn 
towards union with Allah instead always remains a prisoner of the desires of his 
inciting innerself and the pleasures of this material world. (Fazal-ul-Laqa) 

❖ Who is a strong seeker? Who is a weak seeker? The weak seeker is one who desires 
to get worldly wealth and riches from his spiritual guide whereas the strong seeker is 


one who finds the path of the Reality by sacrificing his life and wealth for it. (Taufeeq- 
ul-Hidayat) 

A dog is better than the seeker who is insincere, disrespectful, unfaithful and shameless. 
The disciple who loves this carrion world stays deprived of the desire for gnosis. 

(Fazal-ul-Laqa) 

Beware! The ill-natured seeker is deceitful and a devil who does not go away even 
after reciting Hawqala. 

I ^ s 9 

Meaning: There is no might nor any power except with Allah, the Exalted, the Great. 

The immoral seeker and a prostitute are both a danger to life rather a devil and an 
enemy to one’s belief. (Mehak-ul-Faqr Kalan) 

Who is a hopeless seeker? How could a seeker investigate the status of the spiritual 
guide till he becomes one with him (after annihilating himself)! How could a seeker 
dare to reach the status of the spiritual guide till he himself delivers it to the seeker 
and acquaints him with the state of union with Allah along with other bestowals! The 
seeker who tries to overpower the spiritual guide and judges his actions, stays unblessed 
in both the worlds. (Fazal-ul-Laqa) 

The seeker who cannot differentiate between the worthy and unworthy spiritual guide 
is a fool himself. At last he would remain deprived. It is a difficult task to be a seeker 
of Allah. Even a dog is better than shameless and disrespectful seeker. (Aqal-e-Baydar) 

I am surprised at the seekers who talk about Prophet Moses but their inwards are 
filled with the hypocrisy of Pharaoh. Their speech is similar to that of Prophet Abraham 
but inwardly they carry the jealousy of Nimrod. They frequently relate traditions of 
Prophet Mohammad but their ignorance is similar to that of Abu Jahl. Allah says 
about them: 


(j« 'y >£13 


Meaning: In their inwards is a disease. So Allah has worsened their disease. (2:10) 
(Aqal-e-Baydar) 


The seeker of Allah is ever united with Him while the seeker of the world and ranks 
is always begging. It is inappropriate for both of them to accompany each other. The 
seeker of Allah is happy, the seeker of the world remains unhappy whereas the seeker 
of the hereafter is a labourer (of paradise). (Mehak-ul-Faqr Kalan) 
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Explanation: (1) The Arabic word for knowledge is Ilm (^) which has three letters, 

each is a clue towards Allah, trust on Allah and renouncing everything other than 
Allah. 

(2) Whoever acquires knowledge for anything other than these three is a seeker of the 
world and the seeker of world is nothing more than a dog. (Mehak-ul-Faqr Kalan) 

❖ Among the seekers, he is the most unfortunate, insincere and evil who is disrespectful 
towards the spiritual guide. He counts his days of service and stays disrespectful 
throughout life. (Aqal-e-Baydar) 

❖ There are two indications of a sincere seeker. First, he does not judge the actions of 
the spiritual guide in terms of right and wrong. Second, his focus is not upon the 
rewards or punishments. The spiritual guide immediately elevates such a seeker to 
the ultimate gnosis and closeness of Allah. (Aqal-e-Baydar) 

❖ Desire, love and yearning for the Beloved are all status. Love is a rank, desire is a 
station itself and longing is a bestowal. When the seeker starts his journey from desire, 
he should completely divorce the pleasures of inciting innerself, the worldly lust and 
satanic evil. It is very difficult to abstain from these three. It is due to the inciting 
innerself that the worldly people have pride of Pharaoh, the greed of Korah, the 
misfortune of Shaddad and the mischief and disgrace of Nimrod. (Aqal-e-Baydar) 

❖ The seeker of Allah only desires the vision and closeness of Allah while the seeker of 
the world is immodest. The people of Divine vision do not like the company of 
immodest people. (Ameer-ul-Kaunain) 

❖ Those people do not deserve to be called seekers who are self-obsessed and want 
things to go their way. They are recognized from their worldly desires. How can such 
disrespectful and shameless people reminiscent of animals become the seekers of 
Allah! (Taigh-e-Barhana) 

i J' j>i Cf (J Juit 
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Explanation: Keep yourself away from those who do not seek Allah. Engross your eyes 
and inward in the Divine light and observe it with your every word. (Taigh-e-Barhana) 

❖ The seeker who neither has faith upon Ism-e-Allah Zaat nor believes the words of his 
spiritual guide, it is evident that he is self-conceited, trapped in desires of his innerself 
and is not finding the way to spiritual sanctity. Such a seeker is disobedient and 
immodest rather he is unfortunate and deprived of gnosis of Allah. He is far away 
from the Divine Oneness and that is because he follows his own will (instead of 
following the spiritual guide). (Ameer-ul-Kaunain) 

In his Punjabi poetry, Sultan Bahoo says: 
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Explanation: In this era, there is not a single seeker of Allah nor a perfect spiritual guide, 
all are fake. The path of Faqr is far away from the imperfect seekers and pseudo spiritual 
guides who are involved in the lust and greed of this world. Those who possess Divine 
love are willing to even sacrifice their lives for their Beloved. The seeker whose inward is 
enflamed with the fire of Divine love is ready to bear all hardships of the world and 
renounce everything in his passion to have the vision of Beloved. 
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Explanation: The seeker of Allah should not befriend someone who is unfaithful, narrow¬ 
minded, scoundrel and a hypocrite because his evil nature will never be changed. Just like 
a bitter fruit cannot become as sweet as a watermelon even if one takes it to Makkah. The 
babies of crows cannot become the babies of geese if fed with pearls. Similarly wells which 
contain bitter water cannot turn sweet even if tons of sugar is added. (Abyat-e-Bahoo Kamil) 
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The subtle point to reflect is that the entire universe including the worlds and heavens 
belong to Allah and only He is its Master and Creator so why not worship and love only 
Allah seeking the pleasure of His closeness, vision and recognition by renouncing desires 
of the world and the heavens. When the recognition and gnosis of Allah are achieved, the 
world and heavens become meaningless. If one assumes that he can physically walk 
towards Allah then surely he is wrong. Allah is above and beyond time, space, directions, 
limitations, boundaries and quantities. The journey of Divine vision is in fact the esoteric 
journey of self-realization and recognition of the reality of man. The Divine vision is only 
possible through this esoteric journey of self-realization which shall be discussed in the 
next chapter. 


CHAPTER-3 


SELF-REALIZATION 


Ever since the human being stepped on the earth, questions have been arising in his mind 
such as: 

■ Who am I? 

■ What is my origin? 

■ What is my end? 

■ What is my reality? 

■ What is my recognition? 

■ If a Creator does exist who has created me, who is He and how would I recognize 
Him? 

■ What is the purpose of my life? 

Whenever humans strived to search for the answers to these questions, Allah sent His 
Prophets and Messengers on every territory of the earth for their guidance who had been 
satisfying them regarding such queries. Anyhow the world progressed and reached the stage 
where communication started among the people living in different regions. At that time 
Allah sent His beloved last Prophet, Mohammad, the reason of creation of the universe and 
revealed His ultimate message providing absolute guidance to mankind in the form of 
Holy Quran, the complete code of life. Prophet Mohammad is the guide for all human 
beings till the doomsday. 

Allah says about His beloved Prophet: 



Meaning: And he does not speak out of his (own) desire. (53:3) 

Thus the Quran along with Qudsi Hadiths and Prophet’s Hadiths has been preserved 
till the final day for the guidance of people of Allah. The fortunate one who followed this 
code of life found the true guidance and achieved the purpose of his life. 

Allah tells the purpose of life and creation of man in the following Qudsi Hadith: 


I cilii 0 \cJAiti Uiij. L&eif 


Meaning: I was a hidden Treasure, I desired to be recognized so I created the creation. 



235 


It is obvious from this Hadith that the purpose of creation of man is to gain the recognition 
and gnosis of Allah. Now the question arises, how can a man recognize Allah? Its method 
is told in the following Hadith: 


Meaning: Whoever recognized his innerself undoubtedly recognized his Lord. 

The explanation of above Hadith is that Allah created the sacred soul of Mohammad 
from His Own Divine light and souls of the rest of creation from the soul of Mohammad 
in the realm of Divinity. At this stage the human soul is called Divine soul and this is the 
state of soul about which Allah says: 




Meaning: Man is My secret and I am his secret. 

The souls were engrossed in the Divine vision at this stage because there was no veil 
between the souls and Allah hence they were absorbed in seeing the Divine beauty. Neither 
was there earth nor heavens so there was no distraction of the material world or paradise. 
This is the level where the Divine covenant from human souls was taken as it is mentioned 
in sura al-A Va/ that Allah asks: 

Meaning: Am I not your Lord? (7:172) 

Meaning: They (the souls) said, “Yes!” (7:172) 

Allama Iqbal says: 

Explanation: From whose proud solitude arose the voice, “Am I not your Lord?” and from 
whose musical instrument arose the tune of the song of “Yes! You are.” 

Realm of Divinity is the hidden and prohibited world for all the creatures except the 
human soul. At its border Gabriel said to Prophet Mohammad at the night of Miraj, “If I 


;i 

Ji 
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step ahead, I would get burnt.” From the realm of Divinity Allah sent the soul in the 
realm of power in that realm’s dress because in whichever world the soul was descended 
it was cladded in the respective dress. It needed the required cover of that realm to 
survive in it. In the realm of power it was named as the kingly soul. It was then sent to the 
angelic realm in the respective dress and was called ‘the soul of celestial light’. 
Afterwards it was permeated in the mortal body and was dressed with the body of flesh 
and bones in the physical world where it was titled as ‘the soul directly related to the 
body’. Due to its Divine origin the soul is said to be the ‘Lord’s command’ 81 and it is 
considered that every child is born on Divine nature. It means its soul is pure, illuminated 
and is not inclined to the worldly impurities and pleasures. 

The actual human elevation occurs when he spiritually progresses and returns to the 
realm of Divinity and attains to his original soul, the Divine soul. At this point he can 
recognize his true self which is surely not the material body but the soul manifested from 
the Mohammadan light. The realm of Divinity is his original homeland and actual 
destination where he finds the closeness of Allah required for His vision and recognition. 
Here he can gain the recognition of his innerself and that of his Creator. Thus it is said, 
“Whoever recognized his i nn erself undoubtedly recognized his Lord.” To achieve this 
exaltation is the puipose of human life. 

The Divine soul is given different names: 

■ Some of the Sufis called the spiritual being of man as the esoteric self ( batin cA), 
soul (ruhl/>j) or the inner person. 

■ In some Hadiths and statements of Sufis, the soul is called inward (qalb^Xs), heart 

( dilj j) and inner ( munnc/). Here the heart does not mean the piece of flesh which is 

placed at the left side of chest. Such a heart is also present in animals and the 
deceased and can be seen with the physical eye. How can it have the knowledge of 
spiritual world as it is related to the physical world and after the death it has to decay 
like other organs! In fact the soul and inward are symbolically referred to as heart. 

■ Iqbal named the soul as khudi and called self-realization ( Irfan-e-nafs ) as ‘the 

gnosis of soul’ (khudi ki pehchan cJtg! 6 &?)■ Most of Iqbal’s interpreters have 

wrongly interpreted khudi as ego instead of soul. Probably they could not understand 
that ego (pride or vanity) takes man away from Allah while the soul close to Him. 
However Iqbal has used the terms; inner (munn), heart ( dil ) and soul (. ruh ) as well. 


81 


Sura Bani Israil, verse 85. 
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■ A layman also calls the soul ‘conscience’. When a person commits a sin or does 
anything wrong, it is his soul that makes him regretful because sin is not inherent in 
its nature but man exclaims, “My conscience is pricking me!” The recognition of 
Divine soul is actually called the recognition of the reality of man or self-realization 
and this is the very faith. In fact true faith means ‘the recognition of essence (soul) of 
human being and its accomplishment’ and attainment to this level is the perfection of 
faith. In other words the actual religion is self-knowledge, self-realization and self- 
perfection. 

Self-realization is that man must know he is created with two things; the outer existence 
which is also called body and can be seen and touched while the other is his spiritual self 
which is also termed as soul, esoteric self or inward by the Mystics as is mentioned earlier. 
Neither it can be seen with physical eyes nor touched. Only the spiritual sight is able to 
observe it as it does not belong to the physical world rather it is related to the invisible 
world. It is everlasting and stays even after the death of physical body because it is 
accountable to Allah. 

Divine gnosis and vision of Divine beauty are the peculiar attributes of soul. The 
ordainment to worship is actually for the soul. Reward and punishment are for it and only 
it is destined to be submissive and humble. It means all the attributes of man are related 
to the soul not to his body. Physical being is merely a source to express the qualities of the 
esoteric self. The awareness of its reality is the key to gnosis and proximity of Allah. 

In this era the major predicament is that people overlook the Quranic verses consisting 
of explicit instructions and enlightened guidance to the spiritual context considering them 
ambiguities. The main reason of our depravity is that we have turned oblivious to our real 
esoteric self and focus only upon the superficial being. Alas! The contemporary man is 
lost in the external world. If he recognizes his actual inner being, he would observe 
Divinity and the universe within himself. 

Man is invited towards his spiritual self repeatedly in the Holy Quran, some of the 
references from different suras are given below: 



◄ 


Meaning: And (I am) in your selves (as well). So do you not notice? (51:21) 

Meaning: And We are nearer to him than his jugular vein. (50:16) 
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Meaning: It is they in whose inwards Allah has inscribed faith. (58:22) 

\)^j \^ 

Meaning: Have you seen him who has made his desire his god. (45:23) 

Meaning: Have they not meditated within themselves. (30:8) 

Allah has drawn our attention towards the spiritual self in following Qudsi Hadith: 




Meaning: Neither the earth nor the heavens could contain Me whilst the inward of My 
believer can. 

It is also alluded to in several Hadiths: 




Meaning: Verily! Allah neither observes your physical appearance nor the deeds rather He 
observes your inward and intentions. 


Meaning: Deeds are judged by intentions. (Bukhari 6953) 




Jld aLI 4-i 


Meaning: The inward of believer is the Throne of Allah. 

Various such verses and Hadiths are available which divert the attention of man towards 
his esoteric self and inward which is the centre of thoughts and imagination. It is the 
place where the true faith is stationed and the cursed Satan also produces apprehensions 
in this very inward. 


Meaning: Who whispers into the inwards of man ki nd, (i 1 4:5) 
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Wherever in the world a recognizer of Reality, a knower of the hidden secret or a thinker 
is bom, he has definitely disclosed this reality that the true awareness is achieved only by 
the self-realization and he also essentially unveiled this Quranic reality that not only Allah 
but all His created realms are present in human inward in a subtle form. This is not merely 
a philosophical principle that is fabricated for intellectual delight or for the mental 
satisfaction. Rather it is the reality of life which is established on the basis of the teachings 
and experiences of Prophets and Saints along with the teachings of Quran and Hadith. 

❖ Rumi says to man while unfolding the reality: 

jy 

jy ^ c?' 

Explanation: You are a micro world by appearance but 
world. 

He further says: 

f & L 

Explanation: The human being is trivial and 
inwardly he possesses a large realm. 

❖ Khawaja Hafiz Shirazi expresses: 

i ib s jsj A 

<L- i j .; J} JX S <1—u 

N ♦ 

Explanation: O Hafiz! My Beloved accompanies me day and night, the way life runs 
through my veins and flesh. 

❖ Bu Ali Shah Qalandar expresses: 

/? L- i3L£ ji y j) vL 

Explanation: Your Beloved is within you, why are you so oblivious! 

❖ Khawaja Moinuddin also addresses man elaborating the significance of the inner 
quest: 


b iJjI 
cf l' Ji 

worthless regarding his physical being but 


u* 

ji 

in reality you are the macro 
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y v>i wT 

C/^” oL> 0 lj‘l 

Explanation: In the darkness of your being elixir of life is present. Become a fish and 
dive in this water. 


{ j^~' t* ifyy 7 /a j ^ 

Explanation: O Moinuddin, how long will you roam about! Whatever you need, find it 
from within yourself so that you would come to know who you are! 


According to Bulleh Shah: 

^ ,} £ ? ? 

<LJ 

b jJI i>/ ib 

•+ ** 

<LJ ijXJ O^Z 4 J/ ,£• 


^ \fc> tjll <J“ 

eL-\ V>! J) 

j" 

0 jJ> c^fC LI J* 
b ^ ifb i>\ 
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Explanation: Life is full of dangers so you should be very careful. Peep through your inner 
world and find your destination (Allah). I do not know why people look for Him in the 
world of appearances. 1 cannot help uttering this reality! Whoever has found the secret of 
Reality, achieved it through travelling the spiritual path. He eventually found eternal 
tranquillity and liberated himself from bounds of happiness, sorrow, sin, reward, life and 
death. 


Al-Ghazali interprets the Hadith, “Whoever recognized his innerself undoubtedly recognized 
his Lord” as: 


❖ O human! Nearest to you is your very own entity, so if you do not know yourself, 
how can you recognize others? Only to know that these are my hands, these are my 
feet, these are my bones and this is my body, is not the recognition of yourself. This 
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much recognition is possessed by animals too. Or to know that in hunger eat something 
while in anger fight and on being overwhelmed by sexual desire, just involve in sex 
is also insufficient. All these things are equally found in animals too. How are you 
then better and nobler than them? The requirement of gnosis and recognition of your 
entity is to know your real inner being and your true identity regarding who you are, 
where have you come from and where have you to return? If you have come in this 
world, what is the purpose of your being here? Why have you been given birth? What 
are your virtues and good fortunes and in which things do they exist? What is your 
misfortune and what is its source? The attributes which are accumulated in you, some 
of them are bestial and wild, some are devilish and evil but some are angelic and 
celestial too. Just consider whose attributes do you possess? Who are you among 
these? Your reality is similar to which one of these? Which qualities have transitory, 
temporary and alien status in your inward? Unless you recognize these facts you will 
remain deprived of your identity. You will never find your good fortunes because each 
one has different instinct and the source of nourishment to grow in yourself. 

The animals’ instinct and source of nourishment are to eat, sleep and indulge in 
sex. If you are the same then struggle day and night to continue feeding your stomach 
and satisfying your appetite. The nourishment and instinct of beasts are in fighting, 
killing and ferociousness. The nourishment and instinct of devils lie in evil, deceit 
and wickedness. If you are one of them, adopt their nature and habits to achieve your 
required pleasures and goals. The instinct and nourishment of angels lie in invocation, 
glorification and circumambulation of the Holy Kaaba in heavens. Whereas the virtue 
and nourishment of human being lie in the observation of the Divine lights of beauty 
of Allah in His nearness. If you are a human then try to recognize the Divine Essence 
and witness His Divine light and beauty. Strive also to liberate yourself from the 
clutches of your bestial anger and appetite and only seek the Divine Essence, the One, 
so that you may find out who is the Creator of these bestial and ferocious attributes? 
The reality would also be disclosed upon you that if the Creator has created these 
qualities within you, it does not mean that they should overpower and enslave you 
and become victorious over you. Rather they are for you to imprison and enslave 
them and become the conqueror. By overpowering them you can convert some of 
these slaves to the horse of your journey (towards Allah) so that a few days you have 
to stay in this mortal world, you may use these to get your good fortune. When you 
get it just trample over these slaves to enter the eternal calm and tranquil place which 
is called Divine presence by the virtuous persons. You must know these facts. The 
one who does not know them remains far away from the true faith. Certainly the 
reality of true faith is veiled for him. (Kimiya-e-Sa’adat) 
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Ibn Arabi states: 

❖ O seeker! Recognize your essence; who are you and what are you? What is your 
reality? What is your relation to Allah and on what basis are you called the Truth and 
on what basis are you called the world? (Exegesis of Fusus al-Hikam Wal Aiqan) 

A spiritual scholar Wasif Ali Wasif expresses: 

❖ Your real companion and true identity is the person inside you. It is he who has to 
worship or to rebel. He is the one who becomes the worldly one or the man of 
hereafter. This very inner person makes you deserving for reward or punishment. The 
decision is upon you. Your esoteric self is your best friend as well as the worst enemy. 
You yourself are the dilemma of your journey as well as the happy destination. If your 
spiritual self is safe, the physical being too becomes secured. 

In this context Iqbal’s poetry has a great similarity to that of Sultan Bahoo. Iqbal has 
titled the soul as khudi and gnosis of soul as self-realization (khudi ki pehchan ) in his 
writings. Though he has used the terms; inner ( munn ) and inward (qalb, dil ) as well in his 
writings according to the situation. 

Iqbal states that real man is the soul which became the point for angels’ prostration. 


O' yd cf* ^ JJ ^ tjf 


dfX ^ ^ ulf X 

Explanation: Whose place of prostration is this (soul)? Do not ask me. O oblivious! Do 
not ask the body about the story of soul. (Zabur-e-Ajam) 

The soul in human body became the place of angels’ prostration but Satan could not 
recognize the reality of human existence, he thought it an ordinary statue of clay. Hence 
he went astray and was cursed. Angel Gabriel recognized the reality of human and fell in 
prostration first of all and became the chief of angels. 

When the embryo of a baby is formed in the mother’s womb Allah breathes soul into it. 
Then every organ of the baby starts moving and remains in motion till Allah wills and at 
the time of death the soul is removed from the body. 


JlYI j tXie- (J> 
[ U jif 


/ j mPV -I 

Ip Jl CT </»/ ~ r 
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i-Jb j( *_il sj-/ b >? <^>j S' 

Explanation: (1) The secret of the universe and Divinity is hidden in the soul while body 
is one of the states of life. 

(2) The soul applied the henna of form and face and wore various dresses for the sake of 
its revelation. 

(3) Reality enjoys to reveal Itself hence weaves a veil (body) for Its manifestation. (Zabur- 
e-Ajam) 

ij/ J ^ i/l Ji j~ 

J: ^ \JJ ( 

Explanation: Why are you talking to me about existence and non-existence! I am indifferent 
to the superficial distractions around me and only know about my immortal existence. 

(Zabur-e-Ajam) 

Firstly, it is essential to recognize yourself. What is happening in the world has secondary 
value. It means initially, do recognize yourself and then go for the world so your deeds 
will become according to Allah’s consent. 

Iqbal in his writings elaborates the inner reality of human and exhorts upon the recognition 
of soul because without its knowledge man is like an animal. 

c— j j 

ijif ji ^ ji ^ 

Explanation: Seek from Allah the spiritual sight because to see with the physical eye is 
not the enlightenment of soul. (Bal-e-Jibril) 

(J>*2 j/ I? l / jt Z—l 
cf- y ty ‘c/- * fe y 

Explanation: Dive into your inner and find the secret of life. If you are not mine, does not 
matter but be sincere to yourself. (Bal-e-Jibril) 

j i j !Uj j q7 ijp > t ) vV Uj jd* j 

t •f > \J? (}u /i y (jT j tj* 
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Explanation: The inner human realm is full of passion, ecstasy, rapture and love but the 
life of physical world is just an illusion, fraud, hypocrisy and manipulation. When the 
spiritual wealth comes in hand it never goes away. The physical wealth is like a shadow, 
it does not last and has a transitory status. (Bal-e-Jibril) 

j/ is ^ yV yi jt J) 

j? S yb a- jj 

Explanation: If in a soul is a tiny spark of the passion of love, it enlightens the inward with 
the secret of Reality. (Bang-e-Dara) 

jZf vT ) /. jZ iJa > ij a S 

jZf ;U y x ;t z 

Explanation: The sanctified soul has no vanity or haughtiness even when it is ecstatic and 
playful. Even if it is proud, it is not without the element of humility. (Bal-e-Jibril) 

4 Iji ^ V 4 - [f S' J/ 

jji/ iji s y 

Explanation: O Allah! Whose destination is the abode of my soul? Sometimes it seems to 
be the Throne and at times the Kaaba. (Bang-e-Dara) 

(}/ c — f fit/ * c— I S A 
l }/ c—f b Jj y yt 

Explanation: If somebody wants to see the Reality he must open his inner eye because It 
cannot be seen by the physical eyes. (Bang-e-Dara) 

ji? {}/ s' /- D iJj/ 

jZf y f\ yf*i y 

Explanation: Soul is a shoreless ocean. If you think it a streamlet then your thought is 
wrong and incorrigible. (Bal-e-Jibril) 


ifiisj i s' ijj/ S 
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(/‘Ujv 1 (/‘v ^ y (Jj/ (/‘v y? ^ i/i (Jy tfi lT>'v (Jy 

Explanation: The morning breeze has given me the message of awareness that the 
Mystics have been placed high and are kings. Your life and honour depend upon your 
elevated soul, if you continue to possess it you are a king but if you lose it you would be 
disgraced. (Bal-e-Jibril) 

ffiz / \f jZ f)/ 

sh if jit Jjb* A~ t—jZ ifr 

Explanation: The Divine Essence is within your soul. O oblivious! Discover it as only 
this is the way to reform yourself. (Bal-e-Jibril) 

J» jtf li -U yfi I y 

(jf J)) CL- iJb ^-jf of off 0 ) 

Explanation: O the prisoner of physical body! The station of no station is not far from 
you. Ponder over yourself as Divinity manifests in the abode of your soul. (Bal-e-Jibril) 

(Jt /C jZ off* if f)/ fif^ jZ jiff if f')/ 

fljp fjf CL- jZ )j if f)/ if/ ! if J' ! Jfl ) jZj 

Explanation: When concealed, the Divine soul is in fact the Divine Essence and is 
Mohammad when manifested. It possesses the entire universe, the earth, the heaven, the 
Chair and the Throne. (Bal-e-Jibril) 

if i? ^ Uj cl- j)j ff- if)? 

\f i j\j f y ) ijTv 

Explanation: By the power of soul dominate the world and discover the secret of the 
universe. (Bal-e-Jibril) 
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Explanation: The people who do not discover their soul and believe in their intellect are 
misled and follow the way towards infidelity. It means the concealed Divine Essence in 
human self is endeavoured to be proved by the intellect. It is impossible because Allah is 
transcendent of wisdom. The person who does so, rejects the presence of Allah in the 
inward of human being and turns into a non believer. Man always converses to Allah in his 
inward as he never has to go anywhere for praying to Allah. This reality discloses the 
secret that Allah is present in the inward. Let me tell you the method of ruling or attaining 
Faqr that is to protect your inward and never expect from other than Allah in any 
situation. (Bal-e-Jibril) 

Iqbal considers him dead who is deprived of the recognition of his soul: 


Uvi* [jj* si -if ^4 




t 
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Explanation: Your body is unfamiliar to your soul, no wonder your prayer is in vain. It is 
obvious if there is no connection between your body and soul, the real attributes like 
Divine love, pain and the desire to reach Allah do not appear from your body. Hence you 
are alienated from your soul. Allah is not pleased with the person having dead soul 
because when he cares only for his body without paying heed to the desires of his soul 
which craves Allah then it gets distant from Him. Such a person is called dead by Iqbal. 
He considers a person alive whose soul is enlivened and observes Allah, listens to Him 
and talks to Him. Allah is Omnipresent and Eternally Alive. Hence He is God of the 
living. (Bal-e-Jibril) 

When the youngsters come to know about their inner being, their soul gets the power to 
fly and they find their destination in the realm of Divinity in the form of Divine vision. 


(jy IF. ~(j!j (Jl^ 

jt (jyH JjF iXf / t 7 - (JT 


Explanation: When the soul of the youth awakes it takes high flight like an eagle so they 
see their destination in the realm beyond all the realms where they have the Divine vision 
and nearness. (Bal-e-Jibril) 


To attain to the destination of self-realization and gradually to the Divine vision is 
possible only through the perfect spiritual guide. 
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j;\ 2—f Uz* £ 

vjl (J& j)l (Jlv 1^ JJU' ^ 

Explanation: When the passion of seeking Allah is awakened in the soul, it gets enlivened and 
its eyes achieve the spiritual sight. The spiritual traveller finds himself in a new dimension of 
time and space every moment in his journey of proximity to Allah. Everything in this 
journey depends upon the spiritual states and stations. (Bal-e-Jibril) 

if i jt /. ij u /I cl- u.> S vtfi y wfi 
i c- £J y Jr ^>. ji/\ L Ji ji 

Explanation: If you have the courage then pass through the world of thoughts because 
your inner secret is vaster and deeper than the ocean and yet some secret islands need to 
be discovered in it. The secrets of this unfathomable and silent ocean are yet to be 
unfolded. They cannot be disclosed unless you strike with the power of Prophet Moses 
who struck the river with his staff and the river parted into two halves making a path in 
between. Hence such kind of a powerful stroke is needed to plunge into the ocean of soul. 
It means the invocation of the personal name of Allah through breaths. (Bal-e-Jibril) 

C? ^ J/ f wlf (js 

[£{? Jz <£_ f iJj/ y S 

Explanation: You think you are only a body which is perishable and death will be a 
source of your salvation. Mind it, death does not mean salvation because you have the 
soul which is accountable to Allah. (Zarb-e-Kalim) 

^ iJjljf S 

'/ L Ji ‘f ^ uA 1/ 

Explanation: Man wanders about day and night to fulfil the desires of his stomach and 
body even though Allah has liberated him from the worries of earning livelihood as He 
has already fixed it for him but man forgets Allah in his useless pursuit and never cares 
for the desires of his soul. Thus his soul dies and is not capable of connecting to Allah. 
He must know that if he goes for the survival of his soul it will make him spiritually rich 
but if he keeps struggling to fill his stomach then it is disastrous. The ball is in his court 
and it is his own choice. (Bal-e-Jibril) 


ijjM y yt jIm ) oXj Jj 
_jy y ^ i Jiyi 
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4L1 ail 5 jlf / V 

4L1 ail 5 <uIa $ <z- 

Explanation: The secret of inner being is hidden in the first section of shahada ‘There is 
no God but Allah’ which means to negate everything other than Allah even oneself. The 
soul that truly loves Allah is such a sharp sword which kills everything other than Allah. 
Hence only the Divine Essence exists and nothing else in such a soul. (Zarb-e-Kalim) 

l jj/ A jj (£ flVl 

i ji {jj/ A 

Explanation: The spirit of Islam comprises of Divine light and flame of soul which means 
Divine beauty and majesty, respectively. By the majestic theophany the inciting innerself 
is burnt and perished then only Divine light remains in the human self. Hence he gets the 
Divine presence which entails an eternal life. (Zarb-e-Kalim) 

t-JlUl (pi 4 S A> * 

»lf > (JbJ IjZ <f- (3 iJjA 

Explanation: The reason of decline of your grandeur in the world is that you have ki lled 
your soul that aspires to the Divine heights. You wrongly assume that your esteem has 
been influenced by the rotation of stars and the variations in destiny. (Bal-e-Jibril) 

According to Iqbal the human existence is worthless without the self-realization. 

S l Jj/ ji?. He) l / )£) 

ly aA S $ (X* f 

Explanation: What is existence? It is just the manifestation of Divine attributes through 
soul. If soul does not manifest the Divine attributes, it is dominated by bestial attributes. 
Make efforts to purify it so that the Essence may be revealed. (Zarb-e-Kalim) 

Merely reciting shahada by tongue has no significance, actual destination is to achieve 
inward verification. 
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1 / y ‘ait f Ij / ,/ <L 
(/“" (jU'''* J^’ ) Jj 

Explanation: What really matters is the inward verification. Reciting only verbally, 
“There is no God blit Allah,” has no impact on the soul. You become a Muslim by this 
utterance but cannot be a true believer. If your inward and soul are not Muslim you can 
achieve nothing. Thus the spiritual endorsement that nothing exists except Allah makes 
one a faithful. (Zarb-e-Kalim) 

bA)) / CL-\ \j£ J J *>/ J-> 

9 

tj\e * J/ £ uri £- dr / 

Explanation: The dead soul cannot be considered real soul, revitalize and enliven it 
because an enlightened and living soul is the only remedy of the chronic diseases of 
nations. (Zarb-e-Kalim) 

Iqbal expresses about the institutions, schools, colleges and universities: 

<4-1 <L ^ ji jjvv ^ {Jj/ ^ L 4 u^c ! J^ 

> Jifi a j%j a- S ^J < 7 - /<■' 

Explanation: The contemporary institutions educate only superficially and have no 
concern with the spiritual knowledge because they have no aptitude for such knowledge. 
Therefore it is proper to hide such a great subject from the commonplace people. This 
subject deals with the spiritual states and stations of the elevated persons who are 
metaphorically called falcons by Iqbal while he compares the worldly people with a 
wagtail. (Zarb-e-Kalim) 

In Muslims the passion of recognizing the Divine Essence has diminished so the soul 
has become dead and only the trivial physical existence remains. 

C *lJf £Z- Jj '/* c— j^y* t£{jj/ 
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f!7l t>lf t j)0^ Ljf $ / I* (7 £ ^ S 6>? 

Explanation: The death of soul has caused darkness in the core of west while the east is 
suffering from leprosy. The spirit of Arabia has lost its fervour and lustre whereas Iraq 
and others have become essenceless. The death of soul not only harmed these nations but 
also badly affected Muslims of the subcontinent who are in the shackles of slavery to the 
British imperialism. They cannot live freely and the reason of their inability is the death of 
their souls. Thus they are satisfied with the slavery and have no aspiration for freedom. 
The death of soul also damaged the theologians and clerics, they have become so mean 
that they can even sell sacred religious views and verdicts. (Zarb-e-Kalim) 

ijf ! wT J* 2^ y? ly 

(J-> o7J ^ j ji 

Explanation: You are ever involved in the worries of the world. Seek from Allah a living 
soul. (Mathnawi) 
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Explanation: To Allah only that soul is alive which is eternally present in His court otherwise 
you are dead for Him. (Zabur-e-Ajam) 

Iqbal has further advised the human beings to enliven the soul which is a secret itself 
and is familiar to every secret of the universe. 
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Explanation: If your soul is revealed, it is a sword. Emerge from the sheath of your body 
and unveil it. Remove the human veils and take control of the moon, stars and the sun. 

(Zabur-e-Ajam) 
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Explanation: Soul does not belong to this material and superficial world. Our physical 
senses are a barrier between Allah and us. Physical eye cannot see through the veils of 
soul. Observe your soul without the physical eye. (Zabur-e-Ajam) 

if/ Jr j. <£? ft 

iJZ ijjs ^ jui 

Explanation: If you peep through your inward, you will find your destination (Allah) 
within you. (Zabur-e-Ajam) 
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Explanation: (1) The soul breaks all the inner barriers for its revelation. 

(2) The soul is the Divine light with which everything is seen clearly but you consider it 
mortal. It means you do not understand the reality of soul. 

(3) The physical death is not to be scared about. The soul when gets its recognition, is 
absolved from death and becomes immortal. (Zabur-e-Ajam) 

If you do not believe, notice the burning candles at the mausoleums of Saints and Fakirs. 
Iqbal has stressed upon the importance of soul; 
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Explanation: (1) The soul when enlivens no more remains restrained and helpless like the 
human body. Then it drives the world according to its own will. 

(2) The sky does not rotate without its permission and no star shines without its affection, 
the entire universe becomes its obedient. 
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(3) Angels are queued up waiting in its way to have a look of it. 

(4) Angels get their wine from it and gain their worth from its dust (human existence). 

(Zabur-e-Ajam) 

About this very station Iqbal expounds: 
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Explanation: Elevate your soul to such an extent that Allah Himself may ask man about 
his wish before deciding his fate. (Bal-e-Jibril) 

\J>j l vtXi j ijj/ 
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Explanation: The soul is beyond our assumptions. It is transcendent of everything that you 
see around. (Zabur-e-Ajam) 
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Explanation: You ask me about the inner core and what is meant by travelling within 
oneself? 1 have told you about the mutual relationship of body and soul. You just travel 
into yourself and explore what is the inner core. (Zabur-e-Ajam) 


zs\ 

ksdjY Jia> 

xy 

[5>f 


^i> tflJ 

b_ 

aP 


Explanation: The soul is talisman for the protection of universe and the first manifestation of 
Divine Essence. It is alluded to the level when the eagerness of manifestation in Allah 
aroused and first of all He manifested Himself in the form of Mohammadan light then 
created the creation from that light. (Zabur-e-Ajam) 
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Explanation: You explore the world but do not recognize yourself. How long would you 
remain oblivious of yourself? (Zabur-e-Ajam) 





Explanation: When my soul covered itself in the body, the wish of Divinity to be 
manifested through it expressed into two aspects; body and soul. Hence the body and soul 
started seeming two separate beings whereas the foundation of both is the same as body 
is the transformed shape of soul. The restless Divine soul has infinite manifestations and 
body is just one of them. (Payam-e-Mashriq) 





Explanation: The realm of my inward is beyond time and space. It has no morning and 
evening though every moment there is a revolution. (Payam-e-Mashriq) 



Explanation: Revitalize your soul because unless it is awakened neither your efforts nor 
mine are effective and every endeavour on our part is in vain, nothing would be achieved 
without the discovery of soul. However when the soul awakes, the attributes of Umar ibn 
Khattab and Ali ibn Abi Talib are attained as the awakening of soul is like an alchemy for 
man. (Bal-e-Jibril) 

Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali expresses about self-realization: 

❖ O human being! Have you searched your esoteric self to find your reality and your 
origin? Where did you come from? What is the purpose of your life in this world and 
where do you have to return? 

❖ Find your reality within yourself. Your reality is that Divine Entity Who is nearer to 
you than your jugular vein. You would find the Divine Essence while finding your 
ownself. 

❖ Recognize yourself! When you recognize yourself you will recognize Allah as well. 
To reach the Reality, first remove the rust from your inward and get rid of the sensual 
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veils. Then your inward would become such a mirror in which the Essence is clearly 
visible without any veil. 

❖ The esoteric self of human being is a great essence. It is such a mirror of Reality 
which is enlightened by the Divine light. It is so vast that the whole universe can be 
seen within it equal to a mustard seed. This esoteric being is the real person who 
comes from Allah and returns to Him. The corporeal body of flesh and bones neither 
comes from Allah nor returns to Him. It takes birth in this world, here it is buried and 
perished. 

❖ Enliven your esoteric self because it is the true human being. Praying is in fact his job 
as heaven and hell are for him and it is the Hadith of the Holy Prophet, “No salat 
without the presence of inward.” The person whose esoteric self is rectified, his 
exoteric self is corrected automatically. 

❖ If you want to unlock the door of your esoteric self, get its key from the perfect 
spiritual guide. The key to open the door of esoteric self is Ism-e-Allah Zacit. (Sultan-ul- 
Faqr VI Sultan Mohammad Asghar Ali-Life and Teachings) 


TEACHINGS OF SULTAN BAHOO 

Like all Fakirs and Saints, Sultan Bahoo also exhorts man to peep through his soul and 
persuades him to ponder over his self. As he is appointed at the greatest status of Sultan- 
uI-Faqr among the Sufis therefore his style is also unique and different. 

All his teachings whether prose or poetry are a beautiful interpretation of the Quran and 
Hadith. He quotes the Quranic verse, “And We are nearer to him than his jugular vein” 
and describes that prior to search for the Divine Essence it is essential to have an access 
to one’s inner. Sultan Bahoo while emphasizing the presence of Allah in the esoteric self 
says that to him word ‘nearness’ is also incongruous because it too represents the aloofness 
and duality whereas the Essence is the reality of our beings. He says: 

X X X)'} (J w/ 
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Explanation: The Divine Essence is closer than the jugular vein but you are spiritually 
blind and the union with Allah is not destined for you. (Divan-e-Bahoo) 

Sultan Bahoo explains the Hadith, “Whoever recognized his innerself undoubtedly 
recognized his Lord” as: 
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❖ Know that the energy and food of the inciting innerself is in sin and evil. Rather it 
should be considered that its profession is to commit sins. If a man is always busy in 
the obedience and slavehood of Allah like offering salat day and night and ever 
observing fasts even then the inciting innerself does not avoid committing sins 
because depravity is inherent to it. Whether the man remains engaged in studying 
Islamic jurisprudence or Quranic injunctions and Hadiths or in devotional practices and 
reciting the Quran day and night, the inciting innerself never ceases to do wrong 
because it is closely related to Satan. It continues its job being a friend of the Satan 
whether an individual keeps circumambulating the Holy Kaaba or performing hajj or 
killing the enemy in the battlefield. Even if one achieves the levels of Ghawth and Qutb 
while continuing invocation, meditation and self-accountability and gets the power of 
revelation and unveiling of inwards and graves, the inciting innerself is always prone 
to mischief and deadly evils. 

However when the spark of theophanies of Divine nearness and union flares up in 
his soul by dint of contemplation of Ism-e-Allah Zciat the seeker reaches the highest 
station of Mystic annihilated in Allah being immersed in the ocean of Divine light of 
Unity and the Divine presence. At this point the inciting innerself stops committing evil 
and sin being fed up of it. By the Divine Nature it is ordered to the inciting innerself 
through voiceless inspirations to be modest and respectful. Thus it gets repentant and 
rectified and becomes Muslim reciting shahada through inward verification and veritable 
affirmation. On being repentant of sins the inciting innerself elevates to the innerself at 
peace and in the quest of righteousness accepting Mohammadan faith the seeker 
becomes a Saint. At this highest stage of Divine gnosis when he recognizes his ownself 
according to the under discussion Hadith he also recognizes Allah through the signs 
that his innerself starts getting the Divine intuitions because at the station of gnosis it 
does not possess sensual and devilish element anymore. After that he does not opt for 
anything whether all the houris, blessings of paradise and the worldly adornments 
together are collected around him. (Mehak-ul-Faqr Kalan) 

❖ The Hadith, “Whoever recognized his innerself undoubtedly recognized his Lord” is 
addressed to the Mohammadan umma because by it the person becomes familiar to 
his actual inner condition, his innerself gets disgusted of the sensual desires and the 
inward is fed up of sins. Man is created for slavehood to Allah so without slavehood 
his entire life is a sheer embarrassment. Therefore before death Prophet Adam 
advised his sons five useful lessons which are given below: 

(1) Never love other than Allah. I loved paradise and lost it. (2) Never follow women as 
I acted upon Eve’s opinion that turned unfavourable for me. (3) If your innerself demands 
anything never provide it as my innerself wished to eat the forbidden fruit, I followed 
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it and was punished for that. (4) Do consult somebody before any undertaking. Had I 
consulted angels I would not have faced such consequences. (5) If somebody swears 
without reason, do not believe him because cursed Satan swore to convince me and I 
believed him so I had to bear a great loss. 

Only to seek Allah is enough for a Fakir and the rest is lust. (Mehak-ul-Faqr Kalan) 

Human inner is a vast and great essence of Divine light and a mirror to the Truth which 
is enlightened by the personal light of Allah. The whole universe is seen in it equal to a 
mustard seed. Sultan Bahoo’s point of view is that such a state is created in the soul by 
Divine gnosis due to which the total states of both the worlds (spiritual and physical) are 
assimilated in the inward and the seeker with insight watches them clearly through his 
soul’s eyes. In fact a Divine lover perpetually remains attentive towards his inward. He 
further describes: 

❖ The inward is a vast and great kingdom Both the worlds along with their creations 
can be contained in it but the inward cannot be contained in both the worlds. (Fazal-ul- 
Laqa) 


vJF Jj :< lJX yr 
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Explanation: Every book is a dot in the world of inward as it has encompassed 
countless books of Truth. (Mehak-ul-Faqr Kalan) 

Sultan Bahoo explains the reality of inward as below: 

❖ What is the reality of inward? Know that the enormous earth is a mere drop in 
comparison to the vast sky. Total elevation of the sky is a drop in comparison to the 
Guarded Tablet. The Guarded Tablet is a drop in comparison to the Pen. The Throne 
has several turrets. Shahada is inscribed on every turret and a lamp is hanging on it. 
In every lamp fourteen spheres of earth and sky are layered by the Nature. In every 
layer the creatures of eighteen thousand realms are inhabited. Every creature is 
reciting shahada in its respective language. However the Throne and all the layers are 
just a drop equal to esfand seed in comparison to the inward. 

Listen O sensible one! When a man hurts a faithful Mystic it causes an upheaval in the 
Throne and the Chair rather among the entire creation of the eighteen thousand 
realms and Allah asks them, “Why are you disturbed?” They reply that somebody has 
annoyed a believer and they are overwhelmed by anger so they are restless. Allah then 
descends His wrath upon the tormentor. I seek refuge in Allah from this. (Mehak-ul-Faqr 
Kalan) 
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❖ Know that invocation, concentration, meditation, self-accountability, unveiling and 
seclusion in an enclosure are the job of the imperfect. The inward is a better secluded 
enclosure than the earthen one and the latter is inferior to the former. Whoever got the 
secret of Allah it is only through the inward and the one who has attained it has 
released himself from the secluded enclosure of soil. It should be considered that to be 
secluded in the earthen enclosure for forty days is sheer ignorance rather infidelity 
because such people claim that whatever they have achieved is only due to their forty 
days seclusion in the enclosure and do not accredit Allah for the achievement. 
Therefore all such practices are a mere illusion. Nothing is better than to keep the 
physical self involved in the congregational salat of sharia according to the Sunna 
and engross the esoteric self in spirituality, reality and gnosis. The physical self should 
be kept with the creation and the esoteric self with the Creator. (Mehak-ul-Faqr Kalan) 

❖ The inward which is once vivified, perpetually remains attentive towards Allah and 
occupied in beholding Him. It is madly engrossed in the Divine vision. (Qurb-e-Deedar) 

The way to find Reality is in the human inward and this is the particular place in the 
human existence where the manifestations of the Essence are seen. If rust and veils from 
the human inward are removed and it is cleansed then the soul achieves intuition of Reality 
through the inward. In fact inward is the pivot of spiritual states. If it is purified then all the 
deeds would be accurate but if it becomes dark and deviates, the spiritual values are ruined. 
It is the inward in human body where the Divine Essence is concealed and manifested. 
Allah says in a Qudsi Hadith: 


Meaning: Man is My secret and I am his secret. 
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Only the gnostics and the true seekers of Allah know this reality. 


In Aqal-e-Baydar Sultan Bahoo describes the reality of soul: 

❖ I witnessed Kaaba in my inward and had the Divine vision so I prostrated before Him. 

❖ Pure soul is a Divine treasure in the existence. The people of such soul are laudables 
and Divinity is revealed through them. 

❖ Due to the satanic apprehensions the inward becomes the abode of devil but the 
inward of Mystic is full of Divine light. 

❖ The soul is subtle and because of its subtlety it meets Allah and it is also the secret of 
Oneness and immortal Truth. 
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❖ The seekers of world do not possess the true inward. They are utterly immodest, sinners 
and embarrassed ones. 

❖ Bahoo! The inward, breath and soul of the person become one who prostrates the One 
and offers salat day and night. 

He further says: 

❖ The inward of human is like the deepest ocean and his body is like a bubble upon it. 

(Nur-ul-Huda Kalan) 

❖ When the soul enlivens by the benediction of the treasure of secrets of Secret (Allah), 
the observation of Divine light, the invocation of the name and the gnosis of Allah 
then its inner five senses become active and the sensual five senses of the physical 
body become dormant. (Majalisa-tul-Nabi) 

He says in his couplets: 
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Explanation: O soul! Why do you not try to be enlivened and drink the sweet syrup of 
spiritual life? Once the soul is revitalized, it never dies again and when awakes never 
sleeps again. (Majalisa-tul-Nabi) 

Ji f* UJ -r & f* 
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Explanation: Close your physical eye while the inner eye is watching and experience 
the Divine vision in the earthen body. (Taigh-e-Barhana) 

❖ The Arabic word for inward is transliterated as Qalb. It has three alphabets; J 
(Q), J (L) and (B). The alphabet J (Q) refers to closeness of Allah, the alphabet 

J (L) refers to Divine vision and (B) refers to immortality with Allah and having 

the Divine observations which all are gained in the inward. Whoever possesses these 
attributes is the man of inward otherwise a dog in the guise of a human. (Qurb-e- 
Deedar) 
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❖ The author says that the infidel’s soul, intellect and inward are pagans too. He studies 
the knowledge of infidelity and eats forbidden things earned through illegal means. 
The hypocrite’s soul, inward, innerself and intellect too are hypocrites. He studies 
hypocritical knowledge and has the nourishment of hypocrisy. It means he gets 
education only for the worldly purpose and uses this knowledge for the satisfaction of 
evil attributes like avarice, vanity, pride and jealousy. The believer’s inward, soul, 
innerself and intellect are also in accordance. His knowledge leads him to Islam, the 

refuge in Allah and the gnosis of‘only Allah’ (ALi *yl). The sustenance he takes, makes 

him thankful to Allah and he does justice to his innerself. (Mehak-ul-Faqr Kalan) 




Explanation: Inward is the greatest Kaaba, vacant it from the idols (of worldly love 
and wishes). It is the sacred home of Allah, do not make it an idol shop. (Ain-ul-Faqr) 

Sultan Bahoo quotes the Hadith while explaining about the kinds of inward: 



Meaning: Inward is of three kinds; the purified inward ( qalb-e-saleem ), the inward 
returned to Allah ( qalb-e-muneeb ) and the inward engrossed in observation of Allah ( qalb- 
e-shaheed). The purified inward has nothing but the gnosis of Allah. The inward returned 
to Allah is attentive only towards Allah turning away from everyone. The inward engrossed 
in observation of Allah witnesses only Allah and His Nature in everything. (Ain-ul-Faqr) 

He utters in his mystic poetry: 
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Explanation: Your body is the place of Divine manifestations. Just peep through your 
body and do not depend upon Khidr who has drunk the elixir of life and has been granted 
immortality as within yourself is the vital water of Divine love. Enlighten the lamp of love 
within yourself so you may find the lost Trust (Essence) that is hidden in your inward since 
eternity. The people who found this secret died before death and attained to immortality. 


9 

f 

fl/ A >/ 



L jf 

Jj 

9 

f 

(JTt (jlf 

fj 


Jv 

i> 

Ljj 

uS 

9 

f 

iff ^ 

/ /j 

J Z—f 

Jji Jt 

A 

9 

f 


A* Z 


i)j 

J 


9 

i/I 


Explanation: The human inward is deeper than the ocean. Strive to reach its depth because 
here is the ocean of Oneness and if you fail to drink from this ocean your inward would 
always remain deprived of Divine vision which is the biggest loss in the universe. To 
achieve this objective, always invoke and contemplate Ism-e-Allah Zaat with the desire 
for the vision of Beloved. However you must search for a perfect and accomplished 
spiritual guide first and adopt his slavehood because only he can take you to the 
destination of Divine vision. Beware of the pseudo and imperfect spiritual guides because 
they would indulge you in their lame and spurious words. They have nothing to give except 
false promises rather they are themselves hollow from within. Better than them is the 
woman who satisfies her lover’s desires in spite of being wicked and deceiver. 
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Explanation: Ever since the reality of spiritual self is disclosed upon me that my inward is 
the abode of manifestations of the Beloved 1 am overjoyed and delighted. The goblets are 
present within me with which I had the ablution of purification of my soul. Then I stood 
on the prayer mat of my purged self where I prostrated before the Beloved. Since my soul 

L u! 

is one with Allah so Kaaba is within. The reality of ‘only Allah’ ( 4 J 0 I ’jil) is disclosed upon 

me that nothing exists except Allah in the universe. All this I received from my perfect 
spiritual guide who is my guardian and benefactor. 

9 
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Explanation: The human inward is vaster than the sea and the waves of Divine gnosis 
always surge high. There are also the whirlpools of satanic apprehensions and evil whispers, 
though the seekers of Allah rescue themselves from these whirlpools by their wisdom and 
reflection. Firstly I am a stranger to this mortal world, secondly involved in the Divine love 
and thirdly unfamiliar to the customs and ways of Divine love. Ever since my heart is 
captured by His love 1 have forgotten all worldly pleasures and enjoyments. 
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Explanation: You claim that your soul has awakened but remember that it is far from Reality 
as for this Allah’s love has to be cherished removing all worldly loves from the inward. 
Take yourself to the realm of Oneness from that of multiplicity. The soul is the essence of 
beauty and perfection, the abode of Allah and the place of revelation of Divine light and 
theophanies. My inward is a secluded place for love of Allah and the Holy Prophet along 
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with the Divine light and blessings due to which it is enlightened and acquainted to 
Reality. 
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Explanation: Sainthood or Sufism is not to dance in the streets and markets displaying 
yourself a Sufi. Neither sainthood is to take somebody across the running stream without 
getting wet nor to offer prayer on the mat hanging in the air. Tme Fakirs are the ones who 
find the concealed Divine Essence in their inward and make Him their Beloved. (Abyat-e- 
Bahoo Kamil) 

Fakirs and Saints taught people the lesson of self-realization because only then can a 
man gain the recognition of Allah. One thing distinguishes Sultan Bahoo from the other 
Saints that they only urged man to attain the recognition of soul, inward, inner, esoteric 
self and conscience and to get the enlightened insight yet they did not tell about its ‘key’ 
because of which the spiritual self can travel. Whereas Sultan Bahoo discusses in all of his 
writings about this key and its benefits along with its secrets and signs. The key that 
unlocks the door to man’s soul and esoteric self and blesses him with the insight is the 
invocation and contemplation of Ism-e-Allah Zaat provided it has been granted by the 
Universal Divine Man who is the possessor of the Essence and the personal name of Allah 
along with all of His attributes. 


CHAPTER-4 


ISM-E-ALLAH ZAAT 


Sultan Bahoo elaborately explains the secrets of the invocation and contemplation of Ism- 
e-Allah Zaat (the personal name of Allah) in his books. He has also named it as the 
knowledge of alchemy and Divine favour. Ism-e-Allah Zciat is the origin of entire esoteric 
knowledge. Through it are achieved the two highest stations of the Divine vision and 
presence in the Mohammadan Assembly which are not possible from any other invocation 
and reflection. Esoterically there are no exalted stations than these. 

Ism-e-Allah Zaat is in fact the Divine Essence and is specific for His glorified Divine 
Self. Well known scholars of Islam state that this name is neither derived from any word 
nor any new word can be derived from it. Unlike other attributive names of Allah, it cannot 
be applied metaphorically on anyone. Thus this name is perfectly pure of combination. 
Like Allah Himself, His name is also the One, the Only and: 


Meaning: He has not begotten any nor is He begotten. (112:3) 

The invocation and contemplation of personal name of Allah develops a special 
relationship between Allah and His slave. Quran mentions this name four thousand times. 

The Mystics and Fakirs consider the name Allah (<dil) to be His greatest name ( Ism-e- 

Azam). This name encompasses all the Divine attributes. Hence when a person remembers 
Allah with the name, he actually remembers all the attributive names of Allah simultaneously. 
It is the unique quality of this name which is not encompassed by any other of His names. 
Imam Fakhruddin al-Razi elaborates this point in a very beautiful manner. He says: 

❖ No doubt! When you remember Allah with His names of compassion and you say 
‘the most Beneficent’ ( ar-Rcihman ) or ‘the most Merciful’ ( ar-Raliim ) you only invoke 
His attribute of compassion not of wrath and majesty. Similarly if you remember 
Him by the name ‘the All-Knowing’ ( al-Alim ) you only invoke His attribute of 

Omniscience not of Omnipotence. On the contrary, when you say Allah you 

invoke all the Divine attributes because the One to be worshipped is the One who 
possesses all the Divine attributes. (Tafsir-e-Kabeer, Vol-1 p. 85) 
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Name is the medium to call and recognize somebody or something. There are two types 
of names; personal and attributive. If somebody’s ‘personal name’ is Naveed and he is an 
expert in medical knowledge, he will be called Doctor Naveed. If he has learnt Quran by 
heart, he will be called Hafiz Naveed. If he has performed hajj he will be called Haji 
Naveed. Hence the more attributes he has, the more attributive names will become a part 
of his personal name. So Naveed is his personal name whereas doctor, hafiz or haji are all 
his attributive names because they became part of his original name when he acquired 
those attributes. This shows that the invocation of an attributive name only includes the 
remembrance of one particular attribute while the invocation of the personal name 

u> 

includes each of the attributive names as well. Similarly Allah («dbl) is His personal name 

while the Generous ( al-Karim ), the All-Merciful ( ar-Rahim ), the Hider of faults (al- 
Ghafur), the Forgiver ( cil-Ghaffar ) and other such Divine names are attributive names and 


they all are included in the personal name Allah (kLT). When a person invokes Allah (<Lt) 


he in fact remembers Allah along with all His attributes. 

Allah has blessed the human beings with the aptitude of knowledge of Ism-e-Allah Zaat 
as well as all the other attributive names since eternity as He says in the Quran while 
mentioning the creation of Prophet Adam: 



◄ 


Meaning: And Allah taught Adam all the (Divine) names. (2:31) 

From Adam the aptitude of this knowledge was transferred to all his progeny. Therefore 
when a person invokes a particular attributive name of Allah repeatedly, its light 
enlightens his esoteric self and he acts under the effects of the said light. When he invokes 
the attributive name ‘the most Compassionate’ (, ar-Rahman ) then this invocation blesses 
him with the theophanies of this attributive name of Allah and the Divine light of this name 
penetrates him. Hence he is blessed according to his capability with the Divine attribute of 
compassion and beneficence which prevails all over the universe and due to which all the 
creations have the emotion of kindness and are compassionate towards each other. The 
invoker becomes the possessor of the attribute of compassion and acts accordingly in his 
esoteric and exoteric matters. Similarly when a person invokes the Divine names, the 
Hearer of all (, as-Sami ) or the Seer of all ( al-Basir) he is blessed with these attributes 
according to his capability and in addition to the physical senses of heal ing and seeing, he 
acquires these senses esoterically as well. He can hear the unspoken words through 
inspiration and can see the unseen esoteric and exoteric places and incidents. Similarly 
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the effects of the invocation of other attributive names can be understood. However when 
a person remembers Allah with His personal name which is Ism-e-Allah Zaat then Allah 
blesses him with the theophanies of His Essence that possesses all the Divine attributes 
due to which the invoker witnesses the light of the Essence within himself. His being is 
enlightened with this light and he is blessed with the Divine vision. 

Like Allah Himself, His name is also unprecedented, peerless and unique because of its 
astonishing marvels and meaningfulness. The distinguished quality of this name is that if 
its letters are gradually separated, even then its meanings are not changed and in any case 

it remains Ism-e-Allah Zaat and is used to address Allah only. If the first letter, Alif (I) of 

aJoT (Allah) is removed it becomes 4 J 0 (Lillah) in Arabic which means ‘to Allah’ or ‘for 
Allah.’ It is also Ism-e-Allah Zaat. In the Quran Allah says: 


» 

(r:rAr)^^tjUso_^JtjU4L ◄ 

Meaning: Whatever exists in the heavens and the earth belongs to Allah. (2:284) 


If the first J ( Laam ) of 4 J 0 ( Lillah ) is removed, it becomes aJ ( LaHoo ) in Arabic which 
means ‘for Him’. It is also Ism-e-Allah Zaat. As Allah says in the Quran: 




Meaning: For Him is the entire kingdom and for Him is all the praise. And He is All- 
Powerful over everything. (64:1) 


J . ; ... ; 

(Laam) is also removed it becomes yb ( Hoo ) in Arabic. Hoo (yb) is a 
pronoun for Allah as used many times in the Quran for Ism-e-Allah Zaat: 

; 

Meaning: He (Hoo yb) is Allah, besides Whom there is no God. (59:22) 


Allah says in the Quran: 

Meaning: Allah (Ism-e-Allah Zaat ) is the light of the heavens and the earth. (24:35) 
Sultan Bahoo says: 
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❖ From this Divine light (of Ism-e-Allah Zaat) all the creation manifested and hence 
this light is the sustenance of all the creation. (Majalisa-tul-Nabi) 

Allah manifested the Mohammadan light from the light of Ism-e-Allah Zaat and then 
He created all the souls of the creation from this light. The sustenance of human soul is 
the light of Ism-e-Allah Zaat. When souls are provided with their sustenance, they gain 
the sight to see Allah. 

Abdullah ibn Abbas says: 




Meaning: Every creation has a particular Divine name from all the Divine names and 
manifestation of every name is from the name of Allah ( Ism-e-Allah Zaat). 


Husayn ibn Ali says in his book Mirat-ul-Arifeen: 

❖ And manifested the eternal Reality through the creation and created the creation from 
the eternal Reality (His Own Essence) and scattered the written order and wrote that 
in the hidden Book with the revealing ink which was concealed in the esoteric self of 
the Writer. Completed the Book with letters and sentences, inscribed the both in it, 
joined with discipline all the perfection which is in the Book in detail and then 
abridged it all in the opening chapter of Quran. What is written and hidden in this 
opening chapter is kept in Bismillah. This chapter is the comprehensive book for all 
the levels and worlds which are in the comprehensive Book. That is why it is titled as 
the mother of the Book while Bismillah (Bismillah at -Rahman ar-Rahim) is called 
the mother of mothers. It is also divided in two; that which is related to the Essence is 
Bism and the other which is related to the attributes is ar-Rahman (the most 
Beneficent) and ar-Rahim (the most Merciful). What is between them is Ism-e-Allah 
Zaat (it is the word ‘Allah’ when written in Arabic). So it is comprehensive of both. 


Sultan Bahoo says: 

❖ The seven layers of earth and skies are stable without any pillar only because of Ism- 
e-Allah Zaat. (Ain-ul-Faqr) 


Everyone has a name which is different from his essence. Since Allah has no partners 
therefore He is One and Only in His name and Essence. 


MANIFESTATION OF THE DIVINE ESSENCE AS ISM-E- 

ALLAH ZAAT 
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When Allah intended to manifest Himself, He descended from the world of Oneness towards 
the world of multiplicity and made Ism-e-Allah Zaat the source of His recognition. Allah 
says in a Qudsi Hadith: 


Meaning: 1 was a hidden Treasure, I desired to be recognized so I created the creation. 


‘Hidden treasure’ means that Allah’s Essence as well as all His attributes were initially 
concealed. Then an intense desire to be recognized aroused in the Essence for which the 

simple phrase T desired’ (c~*-~2-U) is used in the aforementioned Hadith but this desire 


aroused with such intensity that the Sufis interpreted it as the passionate Divine love 
instead of simply love. When love reaches the highest degree of intensity, it becomes 

ardent (ishq ij )■ It was the ardent love which formed the basis of creation of mankind 

and the whole universe. Hence the main reason behind the creation of all the created 
things was to recognize their Creator as Allah has clearly said in the Hadith. 

Sultan Bahoo says: 

❖ When Allah desired (to be recognized), He separated Ism-e-Allah Zaat from Himself 
(manifested Himself in the form of Ism-e-Allah Zaat). From Ism-e-Allah Zaat the 
Mohammadan light manifested. When Allah beheld His reflection in the mirror of 
His Oneness in the form of Mohammadan light, He was fascinated and became fond 
of Himself and got the titles of ‘Lord of the lords’ and ‘the beloved of Allah’ from 
His Own Divine court. Then Allah created the souls of all the creatures of eighteen 
thousand realms from the Mohammadan light. (Ain-ul-Faqr) 


NATURE OF MAN AND ISM-E-ALLAH ZAAT 

When Allah viewed Himself in the form of Mohammadan light in the mirror of His Divine 
Nature, He adored His magnificent beauty and became His own lover. This love is the 
special essence of the Mohammadan light. Then Allah created the souls from this light by 
His command of ‘Be!’ 


The Holy Prophet said: 
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S(jlsO bl ^ 

Meaning: I am from the light of Allah and all the creation is from my light. 

When all the souls were created from the Mohammadan light, the special essence of 
Divine love was transferred to them. Then Allah unveiled Himself in front of the souls to 
be loved and praised for His beauty and grace. He appeared before the souls in the form 
of Ism-e-Allah Zaat because Allah is One and has no partners so He is also unique and 
single in His name and Essence. His name is not anything other than His Essence, they 
are the same and One. All the souls were mesmerized to see the unmatched and boundless 
Divine beauty and got engrossed in His glorification. This invocation of Ism-e-Allah Zaat 
and the Divine vision became the sustenance of the souls and they started getting their 
strength and nourishment. Out of His kindness, Allah has deliberately revealed this 
particular incident of the manifestation of His Divine beauty in the Quran so that the 
human soul can regain the recognition of Allah which they forgot when they came to the 
world. Allah reminds the souls of the promise they made in eternity when they were 
blessed with the Divine vision: 




Meaning: Am 1 not your Lord? (Are you all not sustained by My invocation, vision, 
beauty and wrath!) (7:172) 

At that time the eyes of souls were enlightened by the light of Ism-e-Allah Zaat, they 
were engrossed in the Divine vision and were free from all the impurities of the material 
world, so: 


(o<r) JJljM ◄ 

Meaning: They (the souls) said, “Yes!” (You are our Sustainer.) (7:172) 

They admitted that they were sustained and nourished by beholding the Divine beauty 
and by His invocation. 

On the basis of this verse Sultan Bahoo and other Sufis justify the existence and 
attributes of the soul because when Allah asked, “Am 1 not your Lord?” the souls replied 
in harmony, “Yes! Verily. We testify.” The interesting point is that in order to answer any 
question, it is necessary to have the power of listening, understanding and speaking. This 
verse proves that the soul is a complete entity with all the senses. Allah has also 
mentioned this fact in the Quran many a times. He says: 
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Meaning: And surely, We have created a large (number) of jinns and human beings for 
hell: they have inwards (and minds but) cannot understand (the truth) with them; and they 
have eyes (but) cannot perceive (the truth) with them; and (also) they possess ears (but) 
cannot hear (the truth) with them. They are like cattle rather more misguided (than them). It 
is they who are neglectful. (7:179) 



◄ 


Meaning: They are deaf, dumb and blind. So they will not return (to the right path). (2:18) 

These few verses prove that in addition to the physical senses of sight, speaking and 
hearing, human also possesses esoteric senses which are related to his soul. Iqbal says: 


ijS / [f' t> (J) 


Explanation: Pray for an enlivened soul as it witnesses Allah’s grandeur from the light (of 
Ism-e-Allah Zaat). The enlightenment of inward eyes shows what the physical eyes 
cannot. (Bal-e-Jibril) 

After the crucial question and answer Allah intended to confer the Divine Trust of His 
ardent love upon these souls and asked, “Is there anyone who would bear the Trust of My 
love? Is there any true lover of Mine amongst you?” The souls of all the other creations 
refused to bear this Trust except the souls of human beings because the Trust of Divine 
love is not an easy one. One has to bear it at the cost of his life. Only the human soul had 
the courage to take the risk. Allah has revealed it in the Quran in the following words: 




Meaning: Indeed We offered the Trust to the heavens and the earth and the mountains, 
but they declined to bear this and felt scared of it, but man took it on. Verily he is ever so 
cruel (towards his innerself) and ignorant (of his highest rank near Allah). (33:72) 


According to the Sufis, this Trust is Ism-e-Allah Zaat. 
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Just like we need two lights to see and recognize things, one is the light of eyes which 
gives the power to see and the other is light from some source like sun or artificial light. 
If one is missing (either one is blind or there is complete darkness) then nothing can be 
seen and recognized. Similarly in the spiritual world there are two lights which enable the 
soul to have the vision and recognition of Allah, one is the light of eyes of the soul which 
has been proved and the other is the light of Ism-e-Allah Zaat about which Allah says in 
the Quran: 


Meaning: Allah {lsm-e-Allah Zaat) is the light of the heavens and the earth. (24:35) 




Meaning: Allah ( lsm-e-Allah Zaat) is the Guardian of the believers. He brings them out 
of (ah kinds of) darkness and takes them towards the light. (2:257) 


Man beheld Allah through His light and this Divine light is present in man’s inward 
wrapped up in pure veils, towards which the Quran and Hadith bring forth our attention 
many a times: 


Meaning: Have they not meditated within themselves. (30:8) 


Meaning: And (I am) in your selves (as well). So do you not notice? (51:21) 

Meaning: And We are nearer to him than his jugular vein. (50:16) 

Meaning: It is they in whose inwards Allah has inscribed faith. (58:22) 

^ 

z-' 

Meaning: Have you seen him who has made his desire his god. (45:23) 
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Hadiths: 




Meaning: Verily! Allah neither observes your physical appearance nor the deeds rather He 
observes your inward and intentions. 




Meaning: Deeds are judged by intentions. (Bukhari 6953, Abu Dawud 2201) 


Meaning: The inward of believer is the Throne of Allah. 




There are numerous verses and Hadiths stating the importance of inward and esoteric 
self which are the centre of thoughts and ideas and where lies the faith. Cursed Satan 
whispers evil in the very thoughts. As the Quran tells: 


Meaning: Who whispers into the inwards of man ki nd, (i 1 4:5) 

In short when man declared to be the lover of Allah in front of everyone in the 
congregation of souls, Allah intended to check the truth and sincerity of his love. He 
separated the human soul from Himself and deprived it from the vision of His beauty by 
placing veils on His light and concealing the soul of man in a physical body. Allah sent 
man in the material world which is in fact an abode of trial. Man descended from best 

constitution (Ahsan Taqwim 82 ) towards lowest of the lowest ( Asfal-us-Safilin 83 

QJLd) as the desires of innerself, satanic attributes, filth and impurities of the 

material world were added to the human nature during his descent towards the material 
world. Moreover to test the ability of every soul to protect the Divine Trust, Allah allowed 
Satan and the innerself to dominate it and hence man was brought in the trial of this 
world from the heaven of His closeness and union. 

Sultan Bahoo says: 


82 Sura at-Tin, verse 4. 

83 Sura at-Tin , verse 5. 
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f c~\ ij) {J\A <11/ & 

f <z-\j> k ) &> X X ‘iff (Jj w j X 

y* <^1/ (jfe (ji x dju cj&ii x 

/ ^L* Jl- X tX j/ <X (X Cgt X 5 

Explanation: We were with Allah when He created the creation saying ‘Be!’. There was a 
time when we were with the Divine Essence and now is the time when our soul is trapped 
in human body searching for Allah. There was a time when we dwelled in the station of 
no station and now we are imprisoned in the earthen body. Our souls have been polluted 
and have become impure due to the innerself otherwise this is not how we were. (Abyat-e- 
Bahoo Kamil) 

When man came to this world he had to face a completely new and strange environment 
because Allah has concealed the reality of everything by putting a physical veil over it. 
This veil not only keeps the reality of everything safe in this material world but is also a 
source of its recognition. This veil is called ‘exoteric self ( zahir ) of that particular thing 
and the concealed reality is called its ‘esoteric self ( batin ). For example the kernel of an 
almond which is its reality, is concealed in a hard outward cover. This cover not only 
protects the almond but is also a source of its recognition. Similarly fruits such as banana 
and orange are covered by a peal. The peal is made up of a different material than that of 
the fruit inside. This peal not only protects the fruit but also helps in the identification of 
the type of fruit. If these outer protecting covers were not made, the real substances would 
have gone rotten and wasted. Similarly the human soul has been protected in this world by 
a physical material body which helps in movements and actions as well as becomes the 
identity of that person. Since soul is the actual being of man, it has got control over the 
physical body which is just a cover. In this world the soul has to confront three enemies: 
Satan, innerself and attractions of the world. These three surround the soul to snatch the 
Divine Trust. If the soul of man dominates the desires of his body then certainly he can 
walk the straight path towards Allah and reach the destination (Allah) thus achieving the 
main purpose of life that is vision and recognition of Allah. On the contrary if he would 
let his enemies-Satan, innerself and the world to overpower him and take his control, then 
they would not let him succeed in his test. On the doomsday he would be amongst the 
failures and the disgraced ones. Shaikh al-Akbar Mohiyuddin ibn Arabi says: 

❖ The outward of human beings is their body while their esoteric self is the soul. Body 
is something entirely different from the soul although the referred person is treated as 
one entity. If the body is nourished and the soul is neglected, the body will get 
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healthier and the soul weaker. The animal instincts of the body will dominate the 
Divine qualities of soul. However if the soul is nourished (through the invocation and 
contemplation of Ism-e-Allah Zaat) its Divine attributes will dominate the bestial 
qualities of the body. (Exegesis of Fusus al-Hikam Wal-Aiqan p. 107) 

❖ Faith is perfected when the soul dominates the body. (Exegesis of Fusus al-Hikam Wal- 
Aiqan p. 141) 

A human being is combination of body and soul. Body is created by the semen in this 
world and is related to it only. The soul is a sublime and subtle being which is related to 
the Divine world. Both are attracted and inclined towards their respective origins as it is 
said in a Hadith: 


Meaning: Everything turns towards its origin. 

Since the body is composed of matter, its food for growth is also from the world which 
is why the body has the appetite for worldly pleasures and eatables. All the animals have 
this inclination. In the Holy Quran, Allah has called all those beings who require food of 

this world as ‘moving creature’ (2 jTs) and says: 


(id i) Igjjj 4L i Js Sn (jijSh J & U s 


Meaning: And there is no moving creature (living being) on the earth but (that) its sustenance 
is (a bountiful obligation) upon Allah. (11:6) 


Allah has fixed the sustenance for every living being since eternity. It can neither be 
increased nor decreased no matter how much one tries through legitimate or illegitimate 
ways. Though if one sincerely spends in the way of Allah it is increased ten to seventy 
times. Allah has also made perfect arrangements to supply this sustenance. It is said that 
livelihood searches the person like death and reaches him in any case. A person cannot 
meet death unless he has taken the portion of sustenance fixed for him since eternity. 
There are two ways to get livelihood, hard work and complete trust upon Allah. The person 
who turns towards Allah and seeks only Him without worrying about his sustenance, 
leaving it upon Allah to provide him, he is truly resigned to the will of Allah. People who 
do not trust Allah the way He should be trusted, keep running after the livelihood 
throughout their life and forget to seek Allah. They seek sustenance and forget the 
Sustainer. Allah says to such people: 
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Meaning: And many an animal there is that does not carry its sustenance (with it)! Allah 
provides for them and for you too. (29:60) 


Allah has created a lot of sources and ways of earning for those who try to get it 
through hard work. The way chosen by a person would determine the source. He is free to 
choose any profession, trade, business, agriculture etc. Hard work is also of two types; 
lawful or unlawful. If he chooses lawful way, he will be provided with all the lawful 
sources of earnings. If he chooses the unlawful ways of earnings, he will be provided 
with their sources. The decision has been left open for man. The way of hard work is of 
difficulties and risks. Sultan Bahoo says: 


❖ There is accountability for the lawful earnings and punishment for the unlawful earnings. 

(Ain-ul-Faqr) 

Although Allah has liberated man from the worries of his sustenance but man fails to 
have complete trust upon Allah and the promises Allah has made in the Quran about the 
provision of his livelihood. He keeps trying hard to increase it disregarding the fact that it 
has already been fixed. 


On the other hand, soul the subtle being of man is related to the Divine world so it is 
attracted towards it. The soul is always inclined towards the Divine love, knowledge, 
closeness, vision and union. Its sustenance and nourishment lies in the invocation and 
contemplation of Ism-e-Allah Zacit because Ism-e-Allah Zcicit is also related to the Divine 
world and its invocation and contemplation are the sources of strengthening man’s 
relation with Allah. Allah has directed the attention of man towards it in the Holy Quran. 
It is a fact that Allah cannot be recognized by just outward discussions and deeds. The 
outward knowledge can neither reveal the reality of the great spiritual status and 
miraculous powers of Prophet Mohammad nor the reality behind revelation of the Quran 
and Miraj. That is why the religious scholars with just superficial knowledge are always 
contradicting others regarding the matters of hidden knowledge of the Holy Prophet, 
reality of Miraj, miracles, possibility of vision of Allah in this world etc. To know all 
these hidden facts the best and easiest way is the invocation and contemplation of Ism-e- 
Allah Zaat. Without it the spiritual way towards the Divine observation, closeness, vision 
and union is impossible to achieve which gives eternal life to the soul. 


INVOCATION AND CONTEMPLATION 
OF ISM-E-ALLAH ZAAT 
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Allah says in the Quran: 

Meaning: Know that it is the invocation of Allah ( [Ism-e-Allah Zaat) alone that brings 
calm to the inwards. ( 13 : 28 ) 


3ji Q*pfs'yjl y j piJI qjoJI 


C r: ’) 

Meaning: O believers! Let not your wealth and your children make you neglectful of the 
very invocation of Allah ( Ism-e-Allah Zaat). And whoever does so, it is they who are the 
losers. ( 63 : 9 ) 


^It! )• ^ (Q)Ij^SAbt I j(/Ss IS 


Meaning: And invoke Allah much so that you may attain to prosperity. ( 62 : 10 ) 


(rr:n) it t^it t^f 


Meaning: O believers! Keep invoking Allah abundantly. ( 33 : 41 ) 

OsGI 

Meaning: And the men who invoke Allah abundantly and the women who invoke Allah 
very much-Allah has prepared for all of them forgiveness and a mighty reward. ( 33 : 35 ) 


(rr:ra)0 


t j t j-LitsAL t t s 




Meaning: So remember Me (through the invocation of My name), I shall remember you. 
And always be thankful to Me and never be ungrateful to Me. ( 2 : 152 ) 


(!*•'*') f,' lgIjw (Jt^QsA pJij jJjU|L>aXa0^j»a j 


Meaning: And whoever holds fast to Allah ( Ism-e-Allah Zaat) is most surely guided to 
the straight path. ( 3 : 101 ) 


(r:rrA)^j3lS^ljoji£)lJitjiii ◄ 
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Meaning: Guard strictly all your prayers especially the middle prayer (the inward prayer 
of invocation of Ism-e-Allah Zaat). (2:238) 





Meaning: Satan seeks only to breed enmity and spite amongst you by means of wine and 
gambling and hinder you from invoking Allah (Ism-e-Allah Zaat ) and observing prayer. 


(5:91) 


The following verses prove that the Muslims who are negligent of the invocation of Ism- 
e-Allah Zaat are considered as the depraved ones. They are warned of hard punishment and 
Allah has forbidden others to have close relationship with them. Allah says: 



Meaning: So divert your attention from him who turns away from Our invocation and 
desires nothing but the life of this world. That is but the limit of the working of their 
knowledge. Verily your Lord fully knows him who has strayed from His path and (also) 
knows best him who has attained guidance. (53:29-30) 


The invocation of Ism-e-Allah Zaat (AjI) creates light of faith in the inward. Therefore 


one who is ignorant of its invocation is declared as depraved. It is the saying of Allah: 




Meaning: Well! He whose inward Allah has opened for Islam (by the invocation of Ism- 
e-Allah Zaat) is (stationed) in the light from his Lord. (But on the contrary) those whose 
inwards are hardened for (being deprived of the bounty of) Allah’s invocation are destined 
to ruin. It is they who are in open error. (39:22) 

❖ Abu Saeed al-Khudri narrates that the Holy Prophet was asked, “Who among men 
will be superior in rank on doomsday?” The Holy Prophet said, “Those men and women 

who excessively invoke Allah (<d)f).” He (the narrator) submitted, “O Messenger of 

Allah! Even above those who fight in the way of Allah?” The Holy Prophet said, 
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“Yes! If they strike the disbelievers and the idolaters with their sword until it breaks 

U! 

and gets dyed in blood, those who invoke Allah (4J0I) continuously would still be 
superior in rank.” (Tirmidhi 3376) 

❖ Abu Musa al-Ash’ari narrates that the Prophet of Allah said, “He who invokes Allah 
(<bt) and he who does not are like the living and the dead, respectively.” (Bukhari 6407) 


The Holy Prophet said: 




»(J Uj AL) I iSi (j»JLs $ 5 8 a J* lijS) 1 


Meaning: Everyone has counted breaths. The breath which passes without the invocation 
of Allah is dead. 


Sultan Bahoo explains the Hadith as follows: 

ft LU’Z -zd ('> 

ft LlJ J) l) ft (jlW .J\ f 0/ f y 

I Ilf fZ Jlsl L-l? cJU f 

ft u uy <fti zL / uy cl/ 

Explanation: My spiritual guide has taught me the lesson that a breath without the invocation 
of Ism-e-Allah Zaat makes one a pagan. Therefore, I have made my inward oblige to it. I 
have done such a trade for Divine love in which I have submitted my whole life to 
Allah’s will. I have given up my will and desires. The union with Allah is blessed upon 
the one who dies before death. (Abyat-e-Bahoo Kamil) 

❖ It is the saying of Prophet Mohammad sail ’Allahu alayhi wa ’alihi wasallam: 


<JjI u»JJs m 


Meaning: The best desire is to seek Allah and the best invocation is of Allah (Ism-e-Allah 
Zaat). 


Therefore Allah has ordered many times to invoke Ism-e-Allah Zaat (kid). 

The inward invocation of Allah is the eternal prayer. Its purpose is described in the 
following Hadith: 
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1^5 2JJL4Joj £)aJ 


Meaning: There is a burnisher for everything and the burnisher of inward is the invocation 
of Allah. 


Now it is clear that Allah has ordered the invocation of Ism-e-Allah Zaat («djt) for the 


purification and cleansing of the inward. In fact inward is the mirror in which the light of 
Allah can be observed but only if it is clean. That is why we should always remain 
occupied in the invocation and contemplation of Ism-e-Allah Zaat to keep the inward pure 
and clean from the filth of world so that we can fulfil the promise of, “Yes! ( Bala !).” &4 

Sultan Bahoo explains the Hadith in these words: 

f if dx? J>} dff 4 r" if" f 

Explanation: Make your inward clear like a mirror then all your veils will be removed. The 
cleaner the mirror of your inward, the clearer is the reflection of the light of Allah. (Abyat- 
e-Bahoo Kamil) 

It is the saying of Prophet Mohammad: 

Meaning: No charity is better than invoking His name ( Ism-e-Allah Zaat). 


aL| 2^21*5 8jJjl 




Meaning: The sign of loving Allah is invoking His name and the sign of hostility is 
leaving His invocation. 


Meaning: The greatest of all the invocations is the invocation of Allah. 

The Holy Prophet said to his sacred Companions: 

❖ “Should I tell you the act which is the most favourite and elevated near Allah and the 
best of all deeds even better than spending gold and silver in the way of Allah or 
fighting for His cause and killing the enemies of Allah or being martyred?” The 
Companions replied, “Why not O Prophet of Allah! Do tell us.” He exclaimed, “It is 
the invocation of Allah.” (Tirmidhi 3377) 


84 A reference to sura 7 verse 172 as mentioned earlier in this chapter. 
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❖ Someone asked Salman the Persian that which deed is the most supreme? He answered: 
Have you not read the Quran? Allah says: 


Meaning: Verily the invocation of Allah is the greatest. (29:45) 
Qudsi Hadiths: 




Meaning: When you see that My slave is not performing My invocation, understand that I 
have veiled him. 




Meaning: I am with My slave when he remembers Me by moving his lips (by the invocation 
of Allah with tongue). (Mishkat 2285) 


D ^’S' 3 D 615 6 ^C^ 3 D oji 


:1m- 


. , 3' UI !♦ 


Meaning: I am as My slave perceives Me. I am with him when he invokes Me. When he 
remembers Me secretly I also remember him secretly. And when he remembers Me in a 
gathering, I also remember him in a better gathering. (Bukhari 7405) 


All the said Quranic verses and Hadiths prove that the invocation of Allah (-Jit) is the 


greatest of all the worships. However one must grasp that how invocation should be 
performed so as to get its real beneficence which is the recognition of one’s innerself. It 
advances towards the recognition of Allah as is said in the Hadith: 


AjJ \±At iCwjO Aiyt' ^ 

Meaning: Whoever recognized his innerself undoubtedly recognized his Lord. 

One way of remembering Allah is by tongue. It includes the recitation of Quranic verses, 
shahada and all other prayers performed physically. Such invocation is a source of reward 
and a better place in heaven. The invocation which actually opens the doors of spiritual 
world is the invocation of Ism-e-Allah Zaat through inhale and exhale in a special 
manner. It is called ‘the sultan of invocations’ ( Sultan-ul-Azkar ). 
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The salat Muslims offer five times a day is the second pillar of Islam. The Holy Prophet 
has declared: 


Meaning: No salat without the presence of inward. 
He also said: 


;r!jJU0 SjT-ajt ^ 

Meaning: Salat is Miraj for the believers. 

Apparently salat is a collection of few verses which are recited in a particular manner but 
actually it means to have the closeness and vision of Allah. When one attains the closeness 
and vision of Allah only then his salat becomes Miraj. One can acquire this status only 
through the sultan of invocations. Salat is also a way of invocation of Allah as He Hi mself 
says: 

9 

Meaning: And establish salat for the sake of My invocation. (20:14) 

Allah wants His men to invoke His name not only during salat but continuously, as He 
commands: 


ysi 




9 Z+ 9 ♦ «» I « I ♦ 

»0*~***/z5 1 2 w 




◄ 


Meaning: So, (O Muslims), when you have offered your salat, invoke Allah ( Ism-e-Allah 
Zacit in all postures) standing, sitting and (lying down) on your sides. (4:103) 


In the verse ‘on your sides’ refers to ‘sleep’. During sleep only the invocation by 
breaths is possible. Allah has also explained how this invocation should be performed: 


9 

Meaning: And invoke your Lord when you forget (everything else). (18:24) 

What should be invoked is also clearly mentioned; 


Meaning: And continue invoking the (personal) name of your Lord devoted completely to 
Him alone (in your inward and soul), broken away from everyone else. (73:8) 
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(AO)0 ◄ 

Meaning: Glorify the (personal) name of your Lord, the most High. (87:1) 

Even the first revelation was the order of recitation of Allah’s name: 


Meaning: (O Beloved!) Read with the name of your Lord, Who has created (everything). 

(96:1) 


Meaning: So always invoke the name of your Lord, the most Magnificent. (69:52 & 56:74,96) 
Allah also describes the proper and desired method of invocation: 




(<>*) 

Meaning: And invoke your Lord by breaths with humility and tearful submissiveness and 
fear and repentance and also by calling in low tones. (Persevere with His invocation) 
morning and evening and be not of the neglectful. (7:205) 







9 

I ◄ 


Meaning: Invoke your Lord most submissively and quietly. Surely He does not like the 
transgressors. (7:55) 


One should not follow those who are negligent of His invocation. Allah says: 


cLLjp 0o0 ^ i i 8joJdL> j*£jj 0 ^* 0 ^ ^sioJ! y® 5 ^ 

9 S3 ^9 

(' A - rA )0' Js ^ 9 O^j jij^s IjJJLc’ I i Lp\>JI S_yiAJI 


Meaning: (O My beloved!) Stay tenaciously in the companionship of those who remember 
their Lord morning and evening, ardently seeking His pleasure, (keen on the glimpse of 
His sight, and eagerly aspiring to glance at His radiant Countenance). Your (affectionate 
and caring) looks must not but focus them. Do you seek the charisma of the worldly life 
(shifting your attention away from these self-denying devotees)? And (also) do not follow 
him whose inward We have made neglectful of Our invocation and who follows but the 
urge of his (innerself) and his case has exceeded all bounds. (18:28) 
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So the crux of all this discussion is that to achieve the main aim of life which includes; 
the gnosis of Allah, nourishment and prosperity of the soul, a righteous inward, satisfied 
esoteric self, enlightenment, pleasing Allah and to reach the station of Miraj, it is necessary 
for every Muslim and true believer to seek Ism-e-Allah Zaat and then invoke and 
contemplate it under the guidance of a perfect spiritual guide of the Sarwari Qadri order. 
There is no other way to reach the eternal destination, Allah. The person who does not 
invoke and contemplate Ism-e-Allah Zacit, his whole being is captured by Satan and evil 
innerself. They occupy the inward and mind of that person and overcome all his senses just 
like dodder enwraps the whole tree. Satan has complete command over such a person. He 
becomes completely oblivious to the Reality because his soul could not get its required 
sustenance. Allah says in the Holy Quran: 




Meaning: And whoever turns away from My invocation, his (spiritual) sustenance will be 
narrowed and We shall raise him blind on the day of resurrection (as well). (20:124) 


It signifies that the person who does not behold and recognize Allah in this world 
remains blind spiritually. Due to this blindness he would not be able to see and recognize 
Allah on the doomsday as he will be raised blind. Allah declares: 




Meaning: And whoever remains blind (esoterically) in this (world) will be blind in the 
hereafter as well. (17:72) 


Allah created this world only because He wanted to be recognized and desired to manifest 
His beauty and majesty. He longed to have someone who would love Him ardently. So 
the main purpose of man’s creation is the recognition and vision of Allah. The power of sight 
is the best source of recognizing, other senses cannot give complete recognition. Hence the 
contemplation of Ism-e-Allah Zaat with sight and its invocation with breaths are the best 
sources of getting blessed with the vision and recognition of Allah. By imprinting Ism-e- 

Allah Zaat (rf-LT) on soul through contemplation and invocation, it leaves impressions on 


our esoteric being and influences it with its great powers hence giving life to the soul. By 
other methods of invocation, the invoker cannot achieve his objective which is to enlighten 
the inner eyes and enliven the soul. When the eyes of the soul are blessed with sight, this 
powerful enlightened spiritual sight confers the Divine vision and recognition upon the soul. 
Then the seeker ever remains engrossed in beholding the Divine Essence. 


THE CONNECTION BETWEEN INVOCATION AND 
CONTEMPLATION 
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Invocation and contemplation are interrelated. They can never be separated. Brain thinks all 
the time. This thinking is a form of remembrance and invocation. Whatever a person thinks 
about, its picture flashes before his eyes. If he thinks about his family, their faces come 
before his eyes and if it is his house then its image comes in mind; this is contemplation. 
The series of invocation and contemplation always continue. That is why the attachment 
and love with worldly relations and things become stronger as he is always absorbed in 
their thoughts. This relation and attachment is the result of their continuous invocation 
and contemplation. Sufis divert this worldly invocation and contemplation towards Allah 
in order to build strong relation of soul with Him through invocation and contemplation 
of Ism-e-Allah Zaat. It is pointed out in the verse: 



◄ 


Meaning: And continue invoking the (personal) name of your Lord (being) devoted 
completely to Him alone (in your inward and soul), broken away from everyone else. (73:8) 

This describes the same diversion of inward from world to Allah. The way a diamond 
cuts a diamond and a water logged land is revitalized by water only, similarly it is the 
(Divine) invocation that overcomes the invocation and it is the contemplation that 
overcomes contemplation. One only needs to replace the subject. If one invokes and 
contemplates the personal name of Allah continuously rather than thinking about transitory 
worldly relations and objects then love for Allah starts developing. Soul gets attracted 
towards Him and one gets closer to Him with every breath. The entrusted Divine Essence 
then manifests within us and ultimately we find His vision and union. 


ISM-E-ALLAH ZAAT IS THE GREATEST NAME OF ALLAH 


Muslim scholars and ascetics in every age searched for the greatest name of Allah but 
none of them could reach its Essence. Undoubtedly they accessed spiritual ranks and 

status through the invocation of Ism-e-Allah Zaat (*d)l) but stayed deprived of vision and 

union with Allah which are only the destiny of Mystics. 

Sultan Bahoo says: 

❖ Listen! The scholars cannot find the greatest name of Allah from the Holy Quran 
because it sustains only in a sacred existence. Even if one finds this name and recites, it 


284 


would not affect him due to his impure being. The invocation does not continue in the 
inward of a person without the greatest name and the greatest name only sustains in 
the pure being of an accomplished and perfect Fakir or the religious scholars who 
practise what they preach. In fact such scholars are only the perfect Fak ir s. That 
person is a fool who trusts and depends on the greatest name of Allah instead of 
Allah Himself . 85 Only those find the reality of the name who are themselves blessed 
with its Divine qualities and have it. (Ain-ul-Faqr) 

Therefore Allah says: 


(n:<)(jitijliii 


Meaning: So (O people) if you do not know (yourselves), ask the people of invocation. 

(21:7) 


In this verse Allah says that if one does not know about the invocation of His greatest 
name then he should ask the people who invoke it. 


If one focuses on this verse one will quickly understand the point under discussion that 


^ j ^ s 

Allah has not ordered, “Ask the people of knowledge (Jl *11 Q&\ I p£Li)” but “Ask the 


people of invocation (^qJI Ijiiii).” Those who have knowledge can go astray 

because the centre of knowledge is brain which can mislead while the real invocation of 
Allah arouses from the inward which never deceives. Knowledge is recorded in brain 
whereas invocation affects and gets imprinted on inward. 

Allah says: 


(ra:<M)0i 4 

Meaning: (Allah) is the most kind. (O aspirant of His gnosis!) Ask of Him (from) someone 
who has attained to His awareness. (The unaware do not have any gnosis of Him.) (25:59) 

Sultan Bahoo says: 

ii x l s 9 

❖ Ism-e-Allah Zcicit (Allah 4J0), Lillah 4J0, LaHoo aj, Hoo ) are the greatest names of 

Allah. (Ain-ul-Faqr) 


85 Every religious or Sufi act when separated from the Source that is Allah, leads nowhere. 
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❖ Whoever achieved the levels of piety, it was through Ism-e-Allah Zacit. Name {Allah) 

U! 

includes four Divine names. Firstly, name *Uol {Allah) itself, whose invocation is the 

!u ^ 

most gracious. When I (Alif) of is separated, it becomes 4 J 0 {Lillah). The invocation 
of 4 J 0 {Lillah) is the Divine beneficence. When first J {Laairi) of {Lillah) is separated, 


it becomes dJ {LaHoo). The invocation of dj {LaHoo) is the Divine blessing. When 

{Laam) of *0 {LaHoo) is separated it becomes {Hoo) and invocation of ^ 
(Hoo) is the Divine favour. Hence Allah says: 

Meaning: None is worthy of worship but He {£). (2:255) 

Seek only Allah, everything other than Allah is lust. (Mehak-ul-Faqr Kalan) 

U) 

Many traditions prove that Ism-e-Allah Zaat ( 4 LI) is the greatest name of Allah. 


The Prophet heard a man saying: 

Ul 

Meaning: O Allah! Indeed, I ask You by my testifying that You are Allah (*dbl), there is 


none worthy of worship except You, the One, the Satisfier of all needs, the One Who 
does not beget nor was begotten and there is none who is like You. 

On hearing this the Holy Prophet said, “I swear by Allah in Whose Hand is my soul, this 
person prayed mentioning the greatest name through which Allah gives anything that is 
asked and accepts any prayer.” (Tirmidhi 3475) 

Hadith 3478 of Tirmidhi and 1496 of Abu Dawud state that Allah’s greatest name is in 
the following two verses: 


(r:nr) 


Meaning: And your God is One. There is no God but He, the most Kind, the Ever-Merciful. 
(2:163) 
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p}ia)l54Ll0jt)1 


fljw 

Meaning: pi (The Mohammadan Reality). Allah! None is worthy of worship but He, the 
Ever-Living, Self-Subsisting and the Sustainer. (3:1-2) 


A Hadith relates that Aisha bint Abi Bakr prayed to Allah saying: 


pp U l# JuliJl PLtpL cJpSI5 fUs.pl PJI Ppol s (5^pl Ppoi J UjI Ppoi (jl p4jjT ◄ 


(Y ) pLftl pLi S 

Meaning: O Allah! I call upon You by Your name Allah and 1 call upon You by Your 
name the Compassionate and I call upon You by Your names the Benefactor and the 
All-Merciful and I call upon You by all Your beautiful names those that I know and 
those that I do not know. 


Then the Holy Prophet said, “The greatest name of Allah is (hidden) in these words.” 

(Ibn Majah 3859) 

❖ Zayn al-Abidin dreamt that the greatest name of Allah is: 


p S tu u) 

pU»J1 ^>JI Sll a)I 2) frjJI Pbl> 


Imam Qazi Iyad related that he heard from the scholars that the greatest name of 
Allah is in shahada. 


❖ Fakhruddin al-Razi and certain Sufis claim that Hoo (P) is the greatest name of Allah. 


❖ Mansur al-Hallaj writes in al-Tawasin that Prophet Mohammad is the spiritual confidant 
of Hoo (P). 


❖ Sayyid Abdul Karim bin Ibrahim Al-Jili writes in his book al-Inscin al-Kamil chapter 
twenty-six, “The Divinity of the Reality is hidden in such a way that His manifestation 
is impossible except in one form that is through His entire attributes and Divine 
names. Divinity represents the Core of Divine Oneness. I am not saying it about any 
particular Divine name, attribute, marvel, level or about the absolute Divine Essence 
disregarding His other attributes and names. Rather Divinity refers to all these 
including them individually as well as collectively. Divinity reflects the unseen and 
hidden. The word which is fixed (by the Sufis) to refer to the hidden Core of Divinity 

is Hoo (P). Hence Hoo (P) refers to the Core and Essence of Allah which includes 
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His entire attributes and names as well as that Reality which is hidden. My following 
poetic words also refer to the same fact: 


^ L > . 2 1 


0*6l\>J L«j Qjk;" 0^-*“ 


olj oj. 


yOt- c* » jj OsSj cJO 


Explanation: Divinity is the unseen Core of the unique Divine Essence which is 
impossible to manifest in the ‘seen’ and the physically present things as if it is only a 
word. Even though its grandeur is that it exists layer within layer and no one can deny 
this. 


Know that the greatest name is Hoo (Jti). This name is most special in the name 


Allah (<dof) and is the secret of Allah. As long as ‘»(H)’ remains at the end of the word 


Allah OLl), it is meaningful and 's (H)’ refers to Hoo (**). When ‘a (H)’ is removed 
from the end of the word Allah («dof), the remaining alphabets give no meaning 

t 

neither any beneficence. However when | (Alif) of jjj) {Allah) is separated, it 
becomes «do ( Lillah ) which is meaningful and its invocation benefits. When first J 
(Laam ) of {Lillah) is separated, it becomes aJ ( LciHoo ) which also gives benefit. 


When second J {Laam) of aJ {LaHoo) is separated there remains ‘s’ and this is Hoo 


(JL) which actually is ‘H (a)’ without ‘00 {))’. Actually ‘00 (a)’ is attached to ‘H 
(a)’ to elongate the sound and due to continuous use it has become one word {yb, 

Hoo) with the passage of time. Thus the name Hoo {£>) is supreme to all the Divine 

names. In 799 AH, I attended a gathering of the men of Allah in Makkah, may Allah 
exalt their eminence. In that gathering the greatest name of Allah was discussed 
about which the Holy Prophet had referred that it is at the end of sura al-Baqarah and 
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the start of sura aal-Imran. A Mystic said that it is Hoo (^) and it is interpreted from 
Prophet Mohammad’s words (the words of the Holy Prophet are elf/i JUijVitjs). As 
(H)’ ends the word al-Baqarah (in Arabic) and (00)’ is the Arabic conjunction 
joining the names of two suras in the Arabic words of Holy Prophet (when H V of 
the end of al-Bciqarah and 00 0’ in between names of two suras are joined, it makes 

Hoo yb). This is a famous saying and it depicts the greatest name. I have referred the 

words of that Mystic here so that the honour of the greatest name of Allah is realized. 
It is deduced from the above referred symbolic words of the Holy Prophet which give 

a clue that the name Hoo (£>) is glorious and the greatest of all the Divine names. (Al- 

Insan al-Kamil, Ch. 26) 

❖ Ibn Arabi writes in al-Futuhat al-Makkivya, “Hoo (Js) is the most elevated and the 
ultimate invocation of Mystics.” 

❖ Most scholars of spiritual sight say that the name Allah (‘UjT) is the greatest name. 

❖ Shaikh Abdul Qadir Jilani says, “ Ism-e-AIlali Zaat is the greatest name of Allah but 

!u ✓ 

one condition to oblige is that when Allah ( 4 J 0 I) is said once with sincerity there 
should not remain anyone other than Allah in the inward.” 

!u 

❖ Ibn Abidin says that Imam Abu Hanifa has declared the name Allah ( 4 LI) as His 
greatest name. 

❖ Some scholars claim that the greatest name is Bismillah. 

❖ Sultan Bahoo also says: 

f IvUf J'&f lj) <b 4LI jwIj 

Explanation: In Bismillah is concealed Ism-e-Allah Zaat and this is the Divine Trust which 
in pre-existence was presented to each and everything of the universe but they refused 
and man took up the great responsibility. (Abyat-e-Bahoo Kamil) 
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Sultan Bahoo further says: 

❖ Listen! All the four Holy books; Torah, Gospel, Psalms and Quran are just the 
explanation of Ism-e-Allah Zaat. What is Ism-e-Allah Zaatl It is exactly the Divine 
Essence. All Prophets got Prophethood and won over the disbelievers only due to the 
power of Ism-e-Allah Zaat. (Ain-ul-Faqr) 

From the Hadiths and traditions it is established that Ism-e-Allah Zaat is the greatest 
name because in every Hadith and tradition Ism-e-Allah Zaat {Allah, Lillah, LaHoo and 
Hoo) is present in any one of its forms. 

Sultan Bahoo says that without the spiritually effective sight of the perfect spiritual 
guide, the greatest name does not unfold or sustain in the inward of invoker. 

Ismail Hakki says in the explanation of the greatest name of Allah: 

❖ There is always present in the universe an accomplished and perfect Saint who is the 
bearer of the Divine Trust. His esoteric and exoteric countenance is Ism-e-Azam ( Ism- 
e-Allah Zaat). He is the representative of Allah and from him the reality of His greatest 
name is achieved. (Tafsir Ruh al-Bayan) 

Hence it is ascertained that Ism-e-Allah Zaat is the greatest name but it unfolds when 
the perfect spiritual guide gives its persuasion. 

ISM-E-ALLAH ZAAT, THE COMPANIONS AND THE SAINTS 

ALIIBN ABI TALIB 

❖ Your pain is within you and you do not know that its remedy also lies inside you. 
You do not notice but imagine that you are merely a tiny body whereas a large world 
is abridged within you and you are the enlightened book whose letters reveal the 
hidden thing. (Mirat-ul-Arifeen) 

❖ Ali ibn Abi Talib says about Allah, “Hence I saw my Lord in my inward with the eye 
of certainty.” 

❖ Ali ibn Abi Talib says, “I do not pray to Allah unless I see Him.” 

UMAR IBN KHATTAB 

*i* I saw my Lord from His light (of Ism-e-Allah Zaat). (Sir’r al-Asrar) 
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HUSAYN IBN ALI 

According to Husayn ibn Ali, Allah chose the Universal Divine Man for His recognition 
and manifestation. Complete Quran is in the opening chapter which is in Bismillah and 
Bismillah is manifested in the inward of the Universal Divine Man. Therefore the Universal 
Divine Man is detailed and abridged for all the Divine attributes as well as the Essence. 

He explains this reality in these words: 

❖ There lies similarity between the Divine Pen and man’s 86 soul, between Divine 
Tablet and man’s inward, between Divine Throne and man’s body, between the Chair 
and man’s self. Each is a minor to the other. Thus everything which is composite in 
Pen, same is collected in man’s soul and everything that is in detail in the Divine 
Tablet lies in detail in man’s inward and everything that is detailed in the Chair is 
exactly in a detailed form in the man’s self. Hence man (the Universal Divine Man) is 
a comprehensive Book for all the books which contains entire facts about Divinity and 
the created worlds, that is why he is the totality or collection of everything in composite, 
concise as well as detailed form. So whoever recognized his self thus recognized his 
Creator. (Mirat-ul-Arifeen) 

SHAIKH SIRRI SAQTI 

Once Shaikh Sirri Saqti asked a Saint his name. He replied, “Hoo (>*).” Then he asked, 

“What do you eat and drink?” He answered, “Hoo Qi).” When he replied “Hoo Q*)” to 

all the questions, Shaikh Sirri Saqti asked, “Does Hoo (Js) means Allah?” At once, upon 
hearing this, the Saint screamed and passed away. (Tazkirah Auliya, ch. 30) 

AL-GHAWTH AL-AZAM SHAIKH ABDUL QADIR JILANI 
Shaikh Abdul Qadir Jilani says: 

u> 

❖ When Allah (*UjI) is said once with sincerity, there should not remain anyone other 
than Allah in the inward. 

He further says: 

❖ When Ism-e-Allah Zciat enters the inward, the inward is lit with two things, the Divine 
blaze and light. The Divine blaze burns the thoughts and love of everything other 


86 


Here ‘man’ refers to the Universal Divine Man i.e. al-Insan al-Kamil. 
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than Allah and the Divine light enlightens the inward and makes it clean like mirror. 

(Al-Fath ar-Rabbani) 

❖ Shaikh Abdul Qadir Jilani narrates a tradition in Malfoozat-e-Ghausia that once a Saint 
reached a mosque of Syria. He was very hungry. He said to himself, “1 wish 1 knew 
the greatest name.” Suddenly two men descended from the sky and sat beside him. 
One of them said to the other, “Do you want to know the greatest name?” The other 

Jj 

replied in affirmative. He said, “Say Allah (<tLl), it is His greatest name.” The Saint 

U) 

thought that he often recited Allah (*dbl) but never experienced its efficacy. The man 

explained, “Allah (‘dot) should be invoked in such a way that there is no one except 
Allah in the inward.” (Al-Fath ar-Rabbani, Malfoozat-e-Ghausia) 

❖ To get rid of the evil qualities, the mirror of inward should be cleansed with the burnisher 
of Oneness (contemplation of Ism-e-Allah Zaat) and by the knowledge, actions and 
mystic struggle until the soul becomes alive acquiring the Divine qualities and gets 
enlightened with the light of Oneness. Then it is reminded of its eternal homeland 
(realm of Divinity) and becomes anxious to return there. (Sir’r al-Asrar, Ch. 10) 

SHAIKH AL-AKBAR MOHIYUDDIN IBN ARABI 
Ibn Arabi writes in al-Futuhat al-Makkiyya (volume one): 

❖ It is a fact that Ism-e-Allah Zaat is not responsible to provide beneficence to the person 
who has not recognized his own reality through it. Eventually he becomes the denier 
of Ism-e-Allah Zaat being disobedient. People whom Allah kept steadfast were the 
ones who made His name ( Ism-e-Allah Zaat) their leader and strengthened the 
relationship hence becoming the eternal prostrators (before the Essence with the 
presence of their inwards). 

He says: 

❖ Allah (^iil) is the personal name of the Essence which includes all the Divine 
attributive names. (Fusus al-Hikam, Ch. Fus-e-ldreesia) 

❖ Hoo (j^) is the most elevated and the ultimate invocation of Mystics. (Al-Futuhat al- 


Makkiyya Vol-ll Ch. 5) 
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SAYYID ABDUL KARIM BIN IBRAHIM AL-JILI 
Sayyid Abdul Karim bin Ibrahim al-Jili writes in his book al-Insan al-Kamil\ 

♦> Allah can only be recognized through His names and attributes. Since all the attributive 

J) ^ 

names are included in His personal name (*dbl), so there is no other way to reach 
Allah except His name (aJoT) . 

❖ Allah has made His name ( 4 LI) a mirror for human beings (so that they can see Allah 
through it). 

❖ Through Ism-e-Allah Zaat manifests the Divine Essence which is comprehensive of 
all the Divine attributes hence reflects the perfection. All the theophanies of the 
Essence are present in Ism-e-Allah Zaat. Before the manifestation of this name 
(which is also the manifestation of all the Divine attributes) there is utter darkness as 
Allah is hidden in Himself in manifold layers (at the level of HaHooiyat -the realm of 

!u 

Incomparable and Unknowable). The Divine name (mIiI) is light in the darkness through 
which Allah sees Himself. 

SHAIKH JUNAYD OF BAGHDAD 
Shaikh Junayd of Baghdad says: 

❖ The invoker of the personal name of Allah is oblivious of himself and unified with 
Allah. He strictly obeys the orders of Allah and remains engrossed in the observation 
of Allah inwardly so much so that the light of Divine vision and theophanies of Allah 
burn his human attributes. 

SHAIKH BAHAUDDIN NAQSHBAND 

For sixteen years Bahauddin Naqshband tried to imprint Ism-e-AUah Zaat inwardly but in 
vain. One day infatuated by Divine love he went into the woods. There he met Khidr. 
Khidr asked, “O Bahauddin! What are you doing?” He answered, “My inward is not 
enlightening therefore I am troubled.” Khidr said, “Contemplate Ism-e-Allah Zaat.” 
Bahauddin Naqshband replied, “For sixteen years I am endeavouring by doing the same 
but I have not succeeded.” He advised, “Go and request at the mausoleum of Shaikh 
Abdul Qadir Jilani. You will succeed.” He went to his tomb and requested for his 
beneficence in these words: 
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jS \/ > L 

/ s yS uc> f*.} 


Explanation: O Dastgee/ 1 of the whole world! Hold my hand and help me the way you 
are known for helping everyone. 

Shaikh Abdul Qadir Jilani raised his right hand from his sacred grave towards him in 
the form of Ism-e-Allah Zaat and said: 




Explanation: O Naqshband of the world! Engrave my impression (of Ism-e-Allah Zaat ) 
on your inward and imprint it in such a way that you are remembered with the title of 
‘Naqshband’ (the one who engraves) till the doomsday. 


At once Ism-e-Allah Zaat was engraved on his inward. 


SHAIKH FAKIRULLAH 


Once Shaikh Fakirullah was engaged in the invocation of Ism-e-Allah Zaat, he observed 
that a few angels were sitting at some distance from him engrossed in glorification of 
Allah. He said to the angels, “Come and join me in the invocation.” The angels replied, 
“We cannot come closer as we do not have the power and capacity to be part of this 
invocation.” (The invocation of Ism-e-Allah Zaat is only the honour of man.) 

KHAWAJA GHULAM FARID 

Fariduddin Ganjshakar was the spiritual guide of Khawaja Ghulam Farid. The birth name 
of Khawaja Ghulam Farid was Khurshid Alam. After forty years of seclusion in Ruhi 88 he 
was esoterically blessed by Fariduddin Ganjshakar who imprinted Ism-e-Allah Zaat on 
his inward. This unveiled all the spiritual realities upon him. As a gratitude for this 
blessing, he named himself Ghulam Farid (slave of Shaikh Farid). This is the reason why 
he walked barefooted from Kot Mitthan (his place of residence) to Pakpattan (city of his 
spiritual guide). Khawaja Ghulam Farid writes: 

❖ That person can never be a believer who takes even a single breath without the 
invocation of Ism-e-Allah Zaat. (Malfuzat-e-Faridi) 


87 Title of Shaikh Abdul Qadir Jilani which means ‘the one who holds the hand and helps in all the matters’. 

88 Ruhi is a desert in Balochistan, Pakistan. 
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He says: 




(jk 4 


J- 

Jk* 4—) i/' 
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J- 

(Jk* 4—) 


J. jk* \J> z~ \ 

Explanation: Only Alif (Ism-e-Allah Zaat) is enough for me. I do not need any other recital 

or supererogatory prayer because Ism-e-Allah Zaat has enlightened my inward. Through it I 

have found the Reality hence it has completely taken me. 

He further says: 

e£ J'lf A !>/ A 

c —i jr ur y ~f_\ 

Explanation: O Farid! To recognize the Beloved (Allah), Ism-e-Allah Zaat is the perfect 

source. 

SAYYID ABU AL-ABBAS AL-MURSI 

❖ He says, “O devotee! You should invoke Ism-e-Allah Zaat because this name is the 
sultan of all the Divine names. Its beginning is the Divine knowledge and exaltation 
is Divine light.” 

ARIF BILLAH IBN AJIBA 

❖ The name Allah (<Ujt) is the sultan of all the recitals and Divine names hence the most 

exalted. When the invoker is engrossed in the invocation of Ism-e-Allah Zaat, it 
permeates his entire existence and he is blessed with Divine light and theophanies. It 
progresses from tongue to inward, from inward to soul and from soul to the secret 
(, sir’r ). Then the invoker is blessed with the Divine vision and union. 

❖ Seeker attains to the station of complete submission to the will of Allah only when he 
has crossed the three initial stations of the Divine path: (1) He is engrossed in the 
invocation of the majestic name ( Ism-e-Allah Zaat). This is only possible when 
invocation is performed after permission from the perfect spiritual guide. (2) He is 
associated with the company of those who invoke ( Ism-e-Allah Zaat all the time 
through breaths). (3) He obliges to the sharia of Prophet Mohammad. 
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ABU AL-QASIM AL-QUSHAYRI 

U) 

❖ The invocation of name Allah (*0bl) is: 

■ The proclamation of sainthood 

■ The minaret of Allah’s union 

■ The symbol of treading the Divine path 

■ A guide to the destination 

There is nothing more exalted than its invocation. The invocation of this Divine name is 
the source of acquiring all the praiseworthy attributes which in turn lead to the (reality of) 
Divine name. 

IBN QAYYIM AL-JAWZIYYA 

❖ Undoubtedly just as copper and silver get rusty so does the inward (with sins and 
darkness of veils between Allah and man). The name of Allah burnishes the inward. 
The invocation of Allah makes inward shine just like a mirror. 

IMAM FAKHRUDDIN AL-RAZI 

❖ Hell is the fate of those who are negligent towards the invocation of Allah. Only this 
invocation will relieve man from hell’s torment. The inward which is ignorant of its 
invocation is surrounded by darkness. The love of world and its wishes engulf the 
inward which gets more and more avaricious making man greedy and lustful. When 
such an inward starts invocation of lsm-e-Allah Zaat and is blessed with the recognition 
of Allah, it gets rid of all the evils and darkness and gains the wisdom of gnosis. 

PIR SAYYID MEHR ALI SHAH 

Mehr Ali Shah’s approach to Sufism was changed when he was blessed with Ism-e-Allah 
Zaat by his spiritual guide. Formerly he believed in seeking knowledge, forty days 
seclusion and endeavours. 

He says: 
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Explanation: Ever since I have begun invocation and contemplation of Ism-e-Allah Zaat, 
I have forgotten all my outward knowledge because now each and every cell of my body 
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is engrossed in the invocation of Ism-e-Allah Zaat. Due to this invocation my inward and 
soul are attracted towards the One who is eternally Indifferent. 

BULLEH SHAH 
Bulleh Shah says: 
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Explanation: My inward has been illuminated by Ism-e-Allah Zaat, I do not know any 
other knowledge or recital. Even if I try, 1 am unable to understand the outward knowledge. 
1 find pleasure only in the invocation of Ism-e-Allah Zaat because it is the most effective 
and has the power to cleanse the inward and purify the soul. 
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Explanation: Why have you burdened yourself by reading so many books? They will give 
just the outward knowledge which will create more and more veils between Allah and you 
by making you proud. You will be accountable before Allah for this knowledge which has 
taken you away from Him. Too many books have had only a negative impact that has 
made you the executioner of your own faith. Remember! He can never be recognized 
through it. The path of outward knowledge is long and very difficult. If you want to have 
the closeness and recognition of Allah, invoke Ism-e-Allah Zaat, it will liberate you from 
all the troubles and take you to the destination. 

ALLAMA IQBAL 

Allama Iqbal has profoundly elaborated the reality of gnosis and Sufism in his poetry. 
While seeking Ism-e-Allah Zaat, he implores in the assembly of the spiritual guide with 
an intense and pure passion: 
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\j >\ ^ \j s 7 ^ S 

Explanation: Inscribe Ism-e-Allah Zaat on the tablet of my inward so that it enlightens my 
soul and reveals the secret of myself as well as the Divine Essence Who is hidden inside 

me. (Armaghan-e-Hijaz) 

Allama Iqbal guides seekers of Allah: 

l/ r® ;lj >7 jt i ) >J:j 

{jt ‘fb <d)f <L >1? (JU (/‘if ‘O J-> <LJ 7 

Explanation: Your soul is restless because you are entangled in the fake beauty and 
charms of the world. Your senses are lost in the four dimensions, which is why, you 
cannot reach Allah Who is above all dimensions. However if you continue the invocation 
of Allah Hoo, you may find peace of inward and refuge from sins. (Bal-e-Jibril) 

He is a staunch advocate of the gnosis of the Divine Essence. 

‘kZsIj’ 7 ijp L-U l 

j: ’ U d jiu( 24 

Explanation: The people who seek manifestation of the Divine attributes find my passion 
daring to reach the Divine Essence. Though my prayer to seek His Essence has been 
heard in the Divine sanctuary. (Bal-e-Jibril) 

/ ) cf* j^lt L~ Jl" Lj & 

all, 5 / J. if 

Explanation: Rumi, my spiritual guide has shown me the reality of this world which is 
divided in earthen bodies such that the light of Allah which is hidden everywhere has 
manifested in me. Now far and wide I see only the Divine Essence. My spiritual leader 
has opened the Divine reality that there is none present and worthy of worship but Hoo 

(jZ). This realism is revealed only by the excessive invocation of Hoo (J»). (Bal-e-Jibril) 
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fat L fa/ fa? fat <L fa/, fa? 

<Z_ fat fa, ) J; C _J* «ti»f fa* 

Explanation: The ardent love for Allah has enveloped me completely. My entire existence 
started to invoke Ism-e-Allah Zaat when I performed it passionately. (Bal-e-Jibril) 

^ J fi? us 2b J* A jt ua A J' 

Jfa ‘fa’ /* fat / <Liy. O' ^ a/ vii 

Explanation: Worldly people are having fun being indulged in transitory pleasures but 
there are also those who are engrossed in the Divine Essence away from the neglectful lot 

and waiting for the perfect spiritual guide to bless them with the invocation of Hoo (fa) 

because only it can take one to the Divine Essence. (Bang-e-Dara) 

Iqbal describes the state of Muslims in the contemporary age who are unaware of the 
importance of the invocation of Ism-e-Allah Zaat: 

)/ ? ^ fal?* )/ C— S 3/ }jj\ fa,\ 

)/ fa Mill’ fa? I fal S fa/]) fayfa f fa?' 

Explanation: The Muslims of this age are deprived of the eagerness for the vision and 
closeness of Allah which was the identity of Muslims of the previous eras. The souls of 
Muslims have become dead because they are not ardently in love with Allah. The non¬ 
believers should celebrate this faithlessness of so called Muslims. They are in wretched 
condition esoterically and exoterically because they have turned away from the 
invocation of Allah Hoo. (Armaghan-e-Hijaz) 

Allama Iqbal says in his Persian poetry: 

fa? I S fa 1 

‘fab fa/ Jl jl fa'" ! 

Explanation: Rumi disclosed upon me that the poetry which is full of fire of love for Allah 
is inspired through the passion for Essence aroused by the invocation of Allah Hoo. (Javid 
Nama) 
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'j* *Obf (JI (/ 

Explanation: One who invokes Allah Hoo (*i <dbl) does not remain imprisoned in this 
world of time and space. He cannot be bounded by the four dimensions. (Javid Nama) 

He says about Ghazali: 

4 L 1 O'j) (3<7 1" 
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Explanation: Ghazali became accomplished when he acquired the invocation and 

9 u> s 

contemplation of Allah Hoo (ji 4 J 0 I) from his spiritual guide. He also became perfect in 
esoteric knowledge as well as exoteric knowledge. (Javid Nama) 

Iqbal declares that Muslims got this invocation from their beloved Holy Prophet. 

)i )i c 21 >1 

‘0J\ if Ui jlj 

Explanation: I felt the fragrance of the Holy Prophet from his dress (referring to his 

spiritual guide Maulana Rumi). He gave us the slogan (invocation) of Allah Hoo <dA). 

(Mathnawi) 

Invocation of Hoo (^) is the ultimate invocation of Ism-e-Allah Zaat. Iqbal says: 

~ 2- f'l t>f (7 S f 
I'l bjJ (Jl?. (J* S 

Explanation: It was I who circumambulated the Holy Kaaba while keeping the idols (of 
desires of innerself and world) in my inward. However I am also the one who raised the 

slogan of Hoo (£) in front of idols (superficial religious scholars) and disclosed the secret 
of Hoo (ji) before them. (Payam-e-Mashriq) 
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A M j\ f if 

Explanation: One who strengthens his relation with the Omnipresent Hoo (*i) by 

annihilating in Hoo (yb) gets liberated from the slavery of everyone and everything. 

(Rumuz-e-Bekhudi) 

JALALUDDIN MOHAMMAD RUMI 

LJ? f f f i J/ 

/t AJt Jf' f l f 

Explanation: Khidr’s elixir of life which is found in the region of darkness is trivial when 
compared to our (Mystic’s) powerful elixir that is Ism-e-Allah Zaat. The source to this 

water is the name Allah (aJoT) which is the Divine Essence and hence superior to elixir. 

He says, “Practise that invocation through which Allah will manifest. Do not invoke by 
tongue because this is only provisional, the everlasting invocation is of the ‘soul’ which 
is the expertise of Dervishes.” 

MIAN MOHAMMAD BAKHSH 

b A A A if I J’ Jil 
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Explanation: All praises are for Allah alone Who is the Lord and the Sustainer of all the 
worlds. The invoker of Ism-e-Allah Zaat always succeeds in every field. 

SULTAN PIR SAYYID MOHAMMAD BAHADUR ALI SHAH 

Sultan Pir Sayyid Mohammad Bahadur Ali Shah received Ism-e-Allah Zaat from Pir 
Abdul Ghafoor Shah after forty years of hard mystic endeavours. He says: 
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Explanation: 1 do not want any knowledge other than Allah’s, as everything other than 
Him is only lust. This lesson is taught to me by my spiritual guide Pir Abdul Ghafoor 
Shah in whose sacred being 1 observed the light of Allah. The Divine attraction of this 
light has made me annihilate in my spiritual guide. Ardent love for him has obsessed my 
senses. I am completely blessed by honouring and serving him. Now I get spiritual 
beneficence even from his shrine. His benevolence has enlivened my soul and when the 
eyes of my soul opened, I was blessed with the Divine vision. 

SULTAN-UL-FAQR VI SULTAN MOHAMMAD ASGHAR ALI 
Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali says about Ism-e-Allah Zaat: 

❖ Ism-e-Allah Zaat is the greatest name of Allah. The recognition and closeness of 
Allah are attained only through it. It is the Divine light which takes the Mystic traveller 
to the Lord. The seeker in whose inward Ism-e-Allah Zaat is engraved and sustained, 
no secret of the universe remains hidden from him provided this greatest name has 
been acquired from the perfect spiritual guide. 

❖ The contemplation of Ism-e-Allah Zaat is the source of entire mystic knowledge. By 
its invocation and contemplation the highest spiritual stations of Divine vision and 
presence in the Mohammadan Assembly are achieved. These levels cannot be 
accessed by any other invocation, meditation or devotional practice even if a person 
continuously fasts in the day and stays in prayer at night for his whole life or exhausts 
completely while performing hard mystic struggles. 

❖ A person reaches self-realization and recognizes Allah only through Ism-e-Allah Zaat. 
No other invocation, meditation or devotional prayer can unlock the closed doors of 
his soul. 

❖ Ism-e-Allah Zaat, Hoo (£>), is the sultan of all the invocations. The seeker who has 
become Hoo (JL) after annihilating in Hoo (£>) is the sultan. 

❖ Ism-e-Allah Zaat is the key to one’s soul. 

❖ By invocation of Ism-e-Allah Zaat the rust is removed from the mirror of the inward 
and it becomes bright and clear. 
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❖ The contemplation of Ism-e-Allah Zaat sanctifies the inward. Its efficacy influences 
the whole body just like a tablet enters the stomach but cures the affected part of the 
body. Similarly the medicine may be injected in the arm but it heals the injured foot. 
When a person invokes Ism-e-Allah Zaat through breath and contemplates it, at first 
the inward and then the entire being of the invoker is sanctified by its efficacy. 

❖ Whoever has not enlivened his soul by the invocation and contemplation of Ism-e- 
Allah Zaat with his breaths, he left this world in deprivation. 

❖ Whoever wants to gain the vision and recognition of Allah should first of all find the 
man of Divine Essence, the perfect spiritual guide of Sarwari Qadri order and then 
seek the invocation and contemplation of Ism-e-Allah Zaat from him. (Sultan-ul-Faqr VI 
Sultan Mohammad Asghar AM-Life and Teachings) 

SULTAN BAHOO 

Sultan Bahoo has written one hundred and forty books and every book is an explanation 
of Ism-e-Allah Zaat. The way he has explained the reality, splendour and secrets of Ism- 
e-Allah Zaat, no one else could do. He says: 

0 ^ de 

ly f>! JJ ^ /l ^I c/ ^ll 

Explanation: Why the thought of reading too many books has obsessed you! Only the 
knowledge of Alif is enough. (Kaleed-ul-Tauheed Kalan) 

I 

j) yilij ‘Oof f I 

1*1/ ify^ L 4 Jof Ji 

Explanation: (Invocation of) Ism-e-Allah Zaat guides the seekers of Allah at every stage 
and helps them reach the ultimate stage of Faqr. (Mehak-ul-Faqr Kalan) 

JLo L (Jii ‘Oof 
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Explanation: By the contemplation of Ism-e-Allah Zaat, the contemplator becomes keen for 
Allah. He remains unified with Allah every moment and converses with Him esoterically 
without moving tongue. (Mehak-ul-Faqr Kalan) 
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Explanation: Remind yourself of the day when you would not have any friend except 
your faith and good deeds. O Bahoo! If you recite Ism-e-Allah Zaat once sincerely, it is 
better than every good deed. Leave everything other than Ism-e-Allah Zaat and be sure 
that only it is sufficient for you. (Mehak-ul-Faqr Kalan) 



Explanation: Ism-e-Allah Zaat is the priceless and grandest holy treasure. Its reality is 
known only to the Holy Prophet. (Kaleed-ul-Tauheed Kalan) 



Explanation: When Ism-e-Allah Zaat brightens your inward like sun, all the darkness is 
removed by its Divine light. It is very easy to invoke Allah’s name verbally but it is very 
difficult to reach its secret and hidden reality. (Mehak-ul-Faqr Kalan) 

❖ Ism-e-Allah Zaat is exactly the Divine Essence. (Ain-ul-Faqr) 

This is explained by Mansur al-Hallaj in al-Tawasin as: 

❖ If a person says that he has recognized Him (Allah) through His name ( Ism-e-Allah 
Zaat) then he should remember that the name is not separate from the Essence 
because He is non-creation. 

Whenever Allah made any form of worship obligatory, He then also fixed its limit (the 
number of times it should be performed) but the invocation (of Ism-e-Allah Zaat) has no 
fixed limit which means that it should be performed (as Allah orders it) while standing, 
sitting and lying, day and night, on land or water, while travelling or during sojourn, in 
richness and in destitution, while in health or in sickness, secretly and loudly, the 
invocation of Ism-e-Allah Zaat is obligatory. 


Sultan Bahoo says in the honour of Ism-e-Allah Zaat: 
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❖ Listen! All the four Holy books, Torah, Gospel, Psalms and Quran are just the 
explanation of Ism-e-Allah Zaat. What is Ism-e-Allah Zaatl It is exactly the Divine 
Essence Who is incomparable, unparalleled, doubtless and unexemplified for Whom it 
is said: 


Meaning: (O Beloved!) Proclaim, “He is Allah, Who is the One.” ( 112 : 1 ) 

Whoever sincerely recites and learns (the reality of) Ism-e-Allah Zaat becomes the 
beloved of Allah. By the recitation and invocation of Ism-e-Allah Zaat the inspirational 
knowledge is gained about which Allah says: 

(r:n)ls8to3ijo(fyipj < 

Meaning: And Allah taught Adam all the (Divine) names. (2:31) 

Allah says: 


Ails jwl ^63 pJ ^5 


Meaning: And do not eat of over which Ism-e-Allah Zaat has not been pronounced. 
Verily it is a sin. (6:121) 


Keep in mind that Miraj of the Holy Prophet to the station of ultimate nearness ( qab 
qausain) higher than the Throne, the Chair, the Pen, the Tablet and then talking to 
Allah without any veil was only due to the benediction of Ism-e-Allah Zaat because it 
is the key to both the worlds. The seven layers of earth and skies are stable without 
any pillar only because of Ism-e-Allah Zaat. All the Prophets got Prophethood and 
won over the disbelievers only due to the power of Ism-e-Allali Zaat. Their slogan 
was always, “Only Allah is enough for our help.” The medium connecting Allah and 
His slave is Ism-e-Allah Zaat. All the Saints and Mystics whether Ghawth or Qutb got 
the beneficence of invocation, meditation, inspiration, absorption in Divine Oneness, 
concentration, unveiling and miracles by the grace of Ism-e-Allah Zaat. Such 
inspirational knowledge is revealed by Ism-e-Allah Zaat that one does not need to 
gain any other knowledge. 

j\} js / L 

j\} Jlj jXJl >T ,£■ y? 

Explanation: One who is attached to Ism-e-Allah Zaat gets detached from everything 
other than Allah. (Ain-ul-Faqr) 
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❖ Listen! By the invocation of attributive names of Allah one can be deceived and 
misled but the invocation of Ism-e-Allah Zaat will never mislead the invoker. The 

grand personal name of Allah (<Lt) has four letters (according to Arabic alphabets), 
fljjl. When ( (Alif) of ‘Oof (Allah) is removed, it becomes «du ( Lillah ). When first J 


ill £ s j 

(.Laam ) of 4 J 0 ( Lillah ) is removed, it becomes Ai (LaHoo ) and when second J (Laam) 

!u 1 

is removed, it becomes ^ ( Hoo ). All four of them ^ <.4Jo it are Ism-e-Allah Zaat 

and Ism-e-Azam (the greatest name of Allah). It is written in Quran: 

^ _ » 


Meaning: Allah! None is worthy of worship but He (^). (2:255) 
Allah says: 




Meaning: Allah (Ism-e-Allah Zaat) is the Guardian of the believers. He brings them 
out of darkness and takes them towards the light. (2:257) 


Meaning: There is no God but He (£). So take Him alone as (your) Guardian. (73:9) 

Ism-e-Allah Zaat has been mentioned four thousand times in the Holy Quran, by 
whose grace the whole Quran is in fact Ism-e-Allah Zaat. Perfect and accomplished 
spiritual guide is the one who only knows the way of Ism-e-Allah Zaat and Ism-e- 
Mohammad while the true seeker is the one who seeks only Allah the Exalted and 
nothing else. 
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Explanation: Skies and heavens are Allah’s creation. He would fold them (whenever 
He wills) but Ism-e-Allah Zaat is immortal, it will remain forever. (Ain-ul-Faqr) 
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❖ Which is the knowledge that instantly grants salvation from the inciting innerself 
without any struggle and what is the way to acquire it? It is the knowledge of 
contemplation of Ism-e-Allah Zac it by whose favour, authority, guidance and verified 
bestowal the invoker is immersed in the Divine Oneness and honoured with the 
Divine vision immediately. (Nur-ul-Huda Kalan) 

❖ Some seekers are blessed with Miraj of Divine observations, love and gnosis through 
the contemplation of Ism-e-Allah Zaat openly as they spiritually reside at the station 
of no station and Divinity is revealed upon them. The world and hereafter are worthless 
for them. (Nur-ul-Huda Kalan) 

Sultan Bahoo says that contemplation and invocation of Ism-e-Allah Zaat is the only 

way to reach Allah. He exhorts: 

❖ The entire knowledge of Quran, the knowledge of Eternal, the knowledge of Islamic 
injunctions and Hadiths, the knowledge inscribed on Guarded Tablet, the knowledge of 
Throne and Chair, the knowledge from heavens till the bed of ocean, the hidden 
knowledge, the knowledge of Divine secrets, the knowledge of all Divine commands, 
the knowledge of inward, innerself and the soul, the knowledge of wisdom behind 
Allah’s commands, the knowledge of entire creation of eighteen thousand worlds, the 
knowledge of Gospel, Psalms, Torah and Quran and the knowledge of the greatest name 
of Allah ( Ism-e-Azam ) all are present in the core of Ism-e-Allah Zaat. (Nur-ul-Huda 
Kalan) 

❖ Which is the perfect path that is free of demotion and immediately leads to never 
ending Divine presence and union? There is a danger of demotion on the path of 
invocations, reflection, meditation, unveiling, salat, fasting, recital rounds, hajj, zakat, 
recitation, knowledge and everything that is intended for anything or anyone other than 
Allah. Contemplation of Ism-e-Allah Zaat and the Divine presence gained through it is 
the path that rids the seeker of spiritual demotion and exalts him to everlasting Divine 
presence by the attention of the perfect spiritual guide. Contemplation and reflection 
upon Ism-e-Allah Zaat annihilate the seeker in Allah and grant immortality by its 
authority. (Nur-ul-Huda Kalan) 

❖ By the contemplation of Ism-e-Allah Zaat the light of theophanies radiates in the 
inward which envelops the entire existence. It is the point where a man of 
contemplation is exalted to the Divine vision. Otherwise by the excessive devotions, 
invocations, reflections and inclination of people for solution of their problems, the 
inciting innerself of the person becomes stronger. The satanic whispers, illusions and 
thoughts appear in the form of fake theophanies and show him an assembly which is 
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misunderstood by that fool as Divine presence and union. Beware! The Holy Prophet 
said: 


Meaning: Whatever is contained in the vessel, only that comes out of it. 

Recognize yourself in the light of the Hadith. (Nur-ul-Huda Kalan) 

❖ On the doomsday when the account of good and bad deeds would be reckoned, the 
person on whose inward Ism-e-Allah Zacit is engraved and who has recited Ism-e- 
Allah Zacit sincerely only once in life would be forgiven even if his sins are equal to 
the fourteen layers of the earth and the skies. When the angels will place all his sins 
on one side of the scale and his single good deed of invocation of Ism-e-Allah Zacit 
on the other, the side with Ism-e-Allah Zaat would be heavier. The angels will ask 
surprisingly, “O Allah! Only one act of this person made the side of good deeds of the 
scale heavier. What that good deed is?” Allah will say, “This person is My seeker and 
remained occupied in the invocation of Ism-e-Allah Zciat. O angels! You are among 
those who are veiled from My real worship which is the invocation of Ism-e-Allah 
Zciat. When My seekers perform the invocation of Ism-e-Allah Zciat I am with them 
and they are with Me. You are the strangers.” 

Only Allah! Everything other than Allah is lust. (Ain-ul-Faqr) 

❖ If a person spends all his life in salat, fasting, giving charity, performing hajj, reciting 
Quran and other physical devotions or has got excellence as a religious scholar but is 
ignorant of Ism-e-Allah Zaat and Ism-e-Mohammad then all his life and prayers are 
ruined and wasted. (Ain-ul-Faqr) 

❖ To learn one law of Islamic jurisprudence is better than a sincere prayer of one year 
while one breath in the contemplation of Ism-e-Allah Zaat is better than learning 
thousand Islamic laws. (Ain-ul-Faqr) 

As by the contemplation of Ism-e-Allah Zciat innerself is slain and inward is vivified 
due to which the presence of inward is achieved. The one who has achieved presence of 
inward, all his worships are accepted in the court of the Holy Lord. On the contrary, 
worship of a person who is deprived of it is nothing but pretence. It is the saying of the 
Holy Prophet: 


Meaning: No salat without the presence of inward. 
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The inward upon which the enlightened impression of Ism-e-Allah Zaat is engraved is 
called pure. It is the pure inward which will benefit on the doomsday. Quran says: 


(ri: 




Meaning: The day when neither wealth nor sons will profit. But he alone (will be the 
gainer) who appears before Allah with an inward protected (from) and pure (of all evils). 

( 26 : 88 - 89 ) 


Sultan Bahoo says: 


❖ When a Fakir annihilated in Allah and immortal with Him is invoking (Ism-e-Allah 
Zaat ) engrossed in Allah, the sky says, “I wish I was the earth sitting upon which the 
Fakir is engrossed in invocation of Allah.” While the earth says, “All praises for Allah, 
I am being blessed with the invocation of Allah.” When every cell, hair, flesh, bones, 
skin, brain, heart, soul, each and every part of the body of seeker of Allah invokes 
Ism-e-Allah Zaat and Allah responds to his invocation by saying: 


Meaning: I am here My slave. 

The angels feel envious that they had been prostrating and glorifying Allah all their 
life but Allah never responded to them in such a way, they wish that they were humans. 
Therefore recognize your importance O slave of Allah and be amongst the special 
ones. (Ain-ul-Faqr) 

❖ Fakir’s entire existence invokes Ism-e-Allah Zaat. Even his bones, eyes and skin perform 
invocation. Hence for the inward invoker of Ism-e-Allah Zaat, his entire being becomes 

Ism-e-Allah Zaat and invokes it.The existence of such a Fakir is an archetype of 

powers of Allah. (Mohabbat-ul-Asrar) 

❖ The Fakir who attains the ultimate level of Faqr which is ‘Sultan of waham ’ is blessed 
with the revelation of entire knowledge from the Divine closeness. The messengers 
from Allah bring infinite inspirations to him which contain the hidden knowledge of 
religion. The immortal Mystics cover countless spiritual stations in just a moment by 
the contemplation of Ism-e-Allah Zaat. (Qurb-e-Deedar) 

Contemplation of Ism-e-Allah Zaat is the straight path treading which the pure people 
became the ones upon whom Allah bestowed His favour because it truly enlightens the 
inward with the light of religion. While those who neglected invocation and contemplation 
of Ism-e-Allah Zaat got entrapped by the innerself and Satan hence were depraved. In 
reality the death of innerself is the vivification of inward. 
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Sultan Bahoo says: 

❖ You must know that some ascetics acquire such spiritual levels by hard mystic struggle 
of twelve to forty years that they become able to read the Divine Tablet, reach the 
Throne or thousands of stations above than that by flying in the air esoterically. 
Hence they acquire high ranks of Mystics and earn fame and respect through a large 
number of disciples. They also get the power of miracles and unveiling and gain 
authority over the supernatural beings, wrongly considering these levels as gnosis. Some 
of them become capable of reading mind and gain the ability of getting inspirations by 
excessive inward invocations. They misunderstand it as the Divine knowledge of 
Oneness. There are also some Mystics who practise the inward invocation, by which 
Divine light is reflected from their soul which enlightens their brain. On observing 
this light they think that they have acquired gnosis and Oneness of Allah. However 
all these levels are related to the creation and are the ranks of the emulators. 
Possessors of such ranks and levels are far away from Fciqr of the Holy Prophet and 
gnosis of Oneness of Allah. Hence it is concluded that no one among them knows the 
beginning (of manifestation) of Allah neither they can ever reach His ultimacy. So 
what do we mean by gnosis, Oneness and observation of Divine closeness? 

Listen! The real mystic way to have the Divine gnosis, closeness, presence and 
knowledge of Oneness is that the seeker of Allah gets absorbed in the contemplation 
of Ism-e-Allah Zaat along with the contemplation of shahada. From each holy letter 
of Ism-e-Allah Zaat theophanies of light emit and take the seeker to the highest 
spiritual station of the Mohammadan Assembly. The station of no station always 
remains under the authority of the Holy Prophet where there is the ocean of Oneness 
and various waves of this ocean are calling out loudly, “He is the One, He is the One 

Whoever reaches the ha nk of this ocean of Divine light and observes it, 

becomes the Mystic immortal with Allah and the fortunate one whom the Holy 
Prophet himself drowns in this ocean of Divine Oneness, he becomes the Divine diver 
and reaches the level of annihilation in Allah. Some of these divers become majdhub. 
Although they possess high ranks but are veiled from the Essence and the level of 
Divine Oneness. The ocean of light of Oneness which is in the station of no station 
cannot be likened to anything because the said station is non-creation. It is a station 
beyond all the stations and cannot be exemplified with anything. Neither there is filth of 
the world nor any kind of undesirable wishes of the innerself. There is only the eternal 
absorption in the servitude of Allah. It is impossible for Satan to reach there. Whoever 
reaches there, observes the light of Oneness everywhere according to the verse: 


310 


Meaning: So whichever direction you turn to there is Divine Countenance. (2:115) 


These levels are gained by the benevolence of the Holy Prophet as well as by 
following the sharia completely and by the grace of shahada. This is the verified 
mystic way to reach the station of no station. Whoever suspects it, is surely a liar and 
disbeliever. (Shams-ul-Arifeen) 


❖ It should be evident that by invoking Ism-e-Allah Zaat along with the practice of 
inscribing Allah’s name on body, one finds eternal salvation in this world as well as 
in the hereafter and presence of the Mohammadan Assembly. By the Divine presence 
attained through Ism-e-Allah Zaat the existence of seeker becomes pure inwardly as 
well as outwardly complying with the injunctions of Quran and Hadith. His tongue 
becomes the sword of the Compassionate and he comes in the protection of Allah as 
said; 


Meaning: An indigent^ is under the protection of Allah. 

Such an invoker is the treasure of Allah, his secret is Allah’s secret. He is pure of 
polytheism, infidelity, heresy and the desires of innerself. His eyes view the Truth so 
he feels disgusted of the worldly people who are irreligious and false. His inward is 
replete with the knowledge and gnosis of Oneness. He is sincere, free of emulation, 
kind, steadfast upon sharia and the straight path and ever determined to practise Divine 
deeds and fight against his innerself. Such a true invoker has no desires of innerself 
in his existence but only Allah as his existence has reached its origin by the 
contemplation of Ism-e-Allah Zaat. Whatever he views is the secret of gnosis of 
Allah, theophanies of Divine light of the Essence and observation of Divine presence 
and union. The invocation of Allah envelops the entire being of the invoker in Ism-e- 
Allah Zaat and converts it into Divine light that is why such an invoker ever remains 
under the kind attention of Allah. With every glance of Allah boundless light of 
compassion of Allah descends upon him. His inward is illuminated with the light of 
Allah therefore he remains restless and anxious in this world. He is forgiven forever 
and always remains present in the assembly of Prophets and Saints. (Kaleed-ul-Tauheed 
Kalan) 

❖ The knowledge gained by the contemplation of Ism-e-Allah Zaat purifies the innerself, 
sanctifies the inward and enlightens the soul and the secret. Whoever attains this level 


89 He is indigent because he spends everything for the cause of Allah and becomes indifferent to both the worlds. 
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his body is dominated by his inward, inward is dominated by the soul and soul is 
dominated by the secret. When all these become one, his existence is purified of all 
the evil attributes and his spiritual senses dominate his physical senses. Then his soul 
acquires the knowledge of Allah’s words: 


Meaning: And breathe My Soul into him. (15:29) 

When the Soul entered the sacred existence of Adam, it first of all recited the Divine 
name, Ism-e-Allah Zacit. (Kaleed-ul-Tauheed Kalan) 

❖ Without the invocation of Ism-e-Allah Zaat neither the innerself dies nor the soul is 
enlivened even if a person perpetually recites Quran or gets complete knowledge of laws 
of religion and jurisprudence or is exhausted and consumed while performing hard 
mystic struggles and devotional exercises. None of his hard work bears fruit without 
the mystic exercise of contemplation of Ism-e-Allah Zaat. His inward remains filthy 
and black. (Shams-ul-Arifeen) 

Hence it is established that the straight path is the invocation and contemplation of Ism- 
e-Allah Zaat and Satan has sworn to lead people astray from it. He will use any ruse to 
stop a person from its invocation and contemplation. It is consequential from the whole 
knowledge of the Quran and Hadith that Ism-e-Allah Zaat is the gist of all the virtuous 
deeds and it is also the essence and crux of piety. By the invocation and contemplation of 
Ism-e-Allah Zaat the invoker’s vile acts are converted into noble qualities. His existence 
becomes pure and he gets attributed with the attributes of Allah becoming eligible for 
Allah’s proximity, union and vision. Allah then annihilates him in His light and he ever 
stays with Allah esoterically. Like this he reaches the station of annihilation in Allah and 
becomes immortal with Him. 

Sultan Bahoo says: 

❖ The seeker who contemplates Ism-e-Allah Zaat becomes the beloved of Allah without 
any struggle. This is the desirable level where one is blessed with enlightened insight 
and becomes the beloved of all hearts. Due to the contemplation of Ism-e-Allah Zaat, 
the seeker gains spiritual authorities by the kindness and graciousness of Allah which 
he must utilize for the beneficence of people. (Kaleed-ul-Tauheed Kalan) 

❖ The darkness, rust of sins and the filth of misbelief are never removed from the inward 
without the contemplation of Ism-e-Allah Zaat. (Shams-ul-Arifeen) 

❖ By contemplation of Ism-e-Allah Zaat, the soul is revived and revitalized just like a 
dry and barren land is replenished by the rain. (Shams-ul-Arifeen) 
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❖ Contemplation of Ism-e-Allah Zaat proves to be the safest refuge for its possessor 
against Satan and his disciples. (Shams-ul-Arifeen) 

❖ The inward is never purified and sanctified by physical prayers unless it is burnt in 
the fire of contemplation of Ism-e-Allah Zaat. Without the invocation of Ism-e-Allah 
Zaat neither the evil innerself dies nor the inward becomes alive. (Shams-ul-Arifeen) 

❖ When the seeker is blessed with the efficacy of Ism-e-Allah Zaat, he acquires gnosis 
of Allah and reaches the level of perfection where there remains no alienation between 
him and his Beloved thus he finds the destination. When he looks at himself with a 
spiritually enlightened sight, he observes Ism-e-Allah Zaat written on his whole 
existence on each and every cell of his body. His flesh, bones, heart, brain, veins, 
tongue, hair, rather each and every cell of his body gets the power of speaking (and 
starts invoking Allah). He observes Ism-e-Allah Zaat written everywhere around him at 
everything. Wherever he looks at, he observes Ism-e-Allah Zaat manifested from 
everything. Whatever he hears or speaks, he considers it from Ism-e-Allah Zaat. 
(Shams-ul-Arifeen) 

❖ The invocation does not continue in the existence of the reciter unless he gets hold of 
the key to the ultimate invocation and that key is the contemplation of Ism-e-Allah 
Zaat. By the contemplation of Ism-e-Allah Zaat boundless level of invocation is attained 
by the seeker. At this level every cell of the body of reciter invokes Allah hence his 
flesh, bones, skin, brain, veins and every part of his body from head to toe gets 
absorbed in the invocation of Allah. Such a person is called the man of contemplation 
of Ism-e-Allah Zaat as his exoteric and esoteric self has nothing but Allah. (Shams-ul- 
Arifeen) 

❖ When the inward is enlivened by the contemplation of Ism-e-Allah Zaat and it is 
perfectly engraved on the inward of the possessor of contemplation, he observes Divine 
light radiating from every letter of Ism-e-Allah Zaat like the sunlight which envelops 
his inward. Hence his inward is enlightened from head to toe by the theophanies of 
the light of the Essence and starts reciting: 

UAljl U M 

Meaning: O Allah! O Allah! There is no God but Allah, Mohammad is the Messenger of 
Allah. 

Every time his inward invokes the name of Allah along with shahada, he gets reward 
of reciting the complete Quran seventy thousand times rather infinite reward. When 
such a reciter with vivified inward gets attentive towards his inward with closed eyes, 
absorbing himself in deep meditation by the contemplation of Ism-e-Allah Zaat and 
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drowns in the theophanies of Divine light of the Essence, he is blessed with the 
Divine observation and presence. Thus his sins of eighty years are obliterated from the 
record of the recording angels by the command of Allah, benedictions of the Divine light, 
grace of Ism-e-Allah Zaat and shahada. This sacred act (invocation and contemplation 
of Ism-e-AUah Zaat) is always acceptable in the court of Allah because it is hidden 
(from everyone other than Allah) and hence it is free from hypocrisy and pretence. 
Allah always beholds the inward of His slaves (not their physical deeds). (Shams-ul- 
Arifeen) 

❖ When the man of contemplation of Ism-e-Allah Zaat drowns in the holy letters of 
Ism-e-Allah Zaat, he gains perfect gnosis of Oneness and reaches the level of 
annihilation in Allah and immortality with Him after crossing the stages of separation 
(tajrid) and isolation (tafrid). Every letter of Ism-e-Allah Zaat is vaster than the seven 
layers of earth, seven skies, Throne, Chair, Pen and Tablet rather it is vaster than both 
the worlds. Whoever gets real efficacy and knowledge of even one letter of Ism-e- 
Allah Zaat his being is absolutely purified and the Divine Essence manifests in him. 
Why should the seeker who is completely absorbed in the contemplation of the holy 
letters of Ism-e-Allah Zaat fear from the doomsday or accountability! (Shams-ul- 
Arifeen) 

❖ The seeker who gains complete knowledge of the letters of Ism-e-Allah Zaat everything 
in both the worlds is revealed upon him and he becomes a knowledgeable Mystic. 
Outwardly he is looked down upon by the people but esoterically he is a person of 
perfect insight and is the beloved of the souls of all the Prophets and Saints as well as 
the dwellers of heaven. Such a Mystic is called the scholar of Divine letters. Verily 
every act of a Mystic immortal with Allah is according to Divine order and by the 
permission of Prophet Mohammad. All his deeds whether worldly or religious are 
based on wisdom as said: 

Meaning: Every act of a wise man is based on wisdom. 

Every state of the Mystic Fakirs immortal with Allah and their every word and deed 
is just to get the gnosis and union with Allah as they are always attentive towards the 
contemplation of Ism-e-Allah Zaat. (Shams-ul-Arifeen) 

❖ Eternal invoker is the Qalandar 90 who keeps tormenting his innerself. His level is 
superior to king Solomon and Alexander. If a person wishes to control his innerself even 


90 Qalandar here does not mean the person who is not bound to follow rules and regulations that is the standard 
understanding derived from the term. Over here it means a great personality who goes beyond conventional norms to 
extreme superior heights of Sufism. 
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if he eats delicious food and wears expensive clothes, wants to be safe from the 
accidents of life, wishes to get rid of Satan so that the devilish whispers, obsessions, 
evil suggestions, apprehensions and distracting thoughts come to naught in his 
existence then he should contemplate Ism-e-Allah Zaat and also inscribe it on his 
inward by contemplation. No doubt he will gain contentment of heart and will be 
blessed with the presence of the Mohammadan Assembly. (Kaleed-ul-Tauheed Kalan) 

❖ Know that the moment the exalted soul invoked Ism-e-Allah Zaat as it entered the 
body of Adam, everything till the doomsday was revealed upon it but still none has 
reached the peak of essence of Ism-e-Allah Zaat. Complete knowledge, revealed books, 
Divine inspirations and Holy Books; Torah, Gospel, Psalms and Quran are all the 
explanation of Ism-e-Allah Zaat. All the Prophets and Saints learnt the exoteric and 
esoteric knowledge only to know the quiddity of Ism-e-Allah Zaat. They were blessed 
with the station of annihilation in Allah, received His gnosis and reached the realm of 
Incomparable and Unknowable only through Ism-e-Allah Zaat. Is there any knowledge 
superior to Ism-e-Allah Zaat and its knowledge for which you turn away from the 
Divine name? You attain other knowledge but neglect Ism-e-Allah Zaat and do not 
make it your guide that is why your inward has darkened and you are dishonoured 
and disgraced. 

) 

iji/ aL\ f I j 

ciijjif >T y l 

Explanation: Accomplish any knowledge you so desire by Ism-e-Allah Zaat because 
it is Ism-e-Allah Zaat which will remain with you eternally. 

One’s wisdom increases as Divine knowledge escalates. One whose guide is the 
Divine wisdom his entire existence becomes eager towards Oneness. He seeks Allah, 
desires purgation of inward, gnosis and revelation of the Divine secrets. He experiences 
spiritual states of amazement, hope and fear, renounces everything for Allah, acquires 
complete trust upon Allah and then all the attributes are manifested in him by the 
blessing of Ism-e-Allah Zaat. Such a person repents upon his sins, becomes a true 
slave of Allah, comes under His protection and annihilates himself in Ism-e-Allah Zaat. 
The most subtle absorption is that when a person is engrossed in the contemplation of 
Ism-e-Allah Zaat, his blessed soul which has received tranquillity by the beneficence 
of Allah acquires the form of light of Ism-e-Allah Zaat. It elevates to the celestial 
realm of Ism-e-Allah Zaat which cannot be bounded in six dimensions as the Divine 
Essence is beyond time, space and form. The person who reaches here becomes an 
ultimate man of spiritual absorption. This is the station of ‘Death before dying’. 
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Hadith: 




Meaning: No doubt! The Saints of Allah never die. 

At this point life and death become equal for the Fakir Mystic of Allah because his 
physical existence is buried but his soul is beyond the Throne engrossed in the light 
in the realm of Allah’s light. On the doomsday the people who are engrossed in 
Divinity will rise from their graves in the state that their souls will enter the bodies 
and start the recitation of shahada. They will be anxiously intoxicated by the vision to 
such an extent that they will not rest. This magnificence of the desire of Divine 
Essence and His gnosis is evidently due to the contemplation and powerful authority 
of Ism-e-Allah Zacit. Such a Fakir is called the man of treasures, the one who has 
achieved gnosis and union with Allah through the blessing of Ism-e-Allah Zaat without 
toil. (Mehak-ul-Faqr Kalan) 


THE SULTAN OF INVOCATIONS (SULTAN-UL-AZKAR) 


Sultan Bahoo writes the effects of the sultan of invocations ( Hoo in his books Ain-ul- 
Faqr, Nur-ul-Huda Kalan and Kaleed-uI-Tauheed Kalan : 



Explanation: Bahoo has completely engrossed in Hoo (^1) being annihilated in Allah. The 


name of Bahoo has Hoo (ji) as he is never apart from Allah. 


to, f t f f 7J h 


ig f jtj j'\ J)i S 


Explanation: Bahoo annihilated in Hoo (£) and became immortal with Hoo (Jb) because 
he found the complete secret of Hoo (£). 
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ji\'f n f ji >i 

Explanation: Bahoo drowned in Hoo (^b) and lost his existence. He received the invocation 
of Ya-Hoo (yb(j) directly from Hoo (Jt) and keeps invoking it. (Nur-ul-Huda Kalan) 

?J h j f fi S yr 

;i A jA 

Explanation: Whoever acquires the invocation of Hoo (yb) from Bahoo, hears Ya-Hoo (yb\j) 

from every creation whether pigeon or dove (he is so absorbed in this invocation that he 
hears nothing except it). (Nur-ul-Huda Kalan) 

/ \j ft? ij> f f j) 7 h 

2>[s (3 jY Ji l 

. ; 

Explanation: Bahoo lost his existence in Hoo (yb), how can he be found! He converted to 

light, annihilated in Allah and became the companion of Prophet Mohammad. (Nur-ul-Huda 
Kalan) 

rfe & f 7 h J 

fC/ js f \#\ tj 

9 

Explanation: The invocation of Divine name Hoo (yb) rises from the grave of Bahoo. Hoo 

9 

(yb) is the final invocation of the true invokers. (Nur-ul-Huda Kalan) 

7 h >j> f f jj 7 h 

>•1/ f l i hj A jJ 
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Explanation: Bahoo lost his existence in Hoo (ft ) now Bahoo is no more. The light of 
Bahoo invokes Ya-Hoo (ftft) day and night. (Nur-ul-Huda Kalan) 

ij* j>. ft ft* ft uft ;i fti 
\A> \jY- ft 

Explanation: Bahoo beholds Allah with the eyes of Hoo. Absorbed in Hoo, he views pure 
Oneness everywhere. (Nur-ul-Huda Kalan) 
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Explanation: O Bahoo! The destiny has been in my favour as Hoo (^i) has become my 

Friend. Now I am enjoying the company of my Beloved. I am a moth burning in the fire 
of His love and have forgotten myself. (Ain-ul-Faqr) 

fti c? fti ojCft 

ftl Z* ftl Z ) j)j Jf> / 

; 

Explanation: There remained no veil before Bahoo and he became one with Hoo (j>) by 
the invocation of Ya-Hoo (jib), morning and evening. (Ain-ul-Faqr) 
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Explanation: The person whose inward is invoking Hoo involuntarily all the time, the 
reality of Hoo is revealed upon him and his whole body (physically as well as spiritually) 
is converted into Divine light. 
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Explanation: The greatest name of Allah ultimately takes one to Hoo so Bahoo keeps 
invoking Ya-Hoo day and night. (Kaleed-ul-Tauheed Kalan) 

3}. jvjT L 3J. f lj 7 h 

>/ >> £$ U? dT L S A 

Explanation: Hoo annihilated Bahoo in such a way that ‘Ba’ was removed from his name. 
Whoever beholds Hoo in Bahoo, never dies. (Ain-ul-Faqr) 

^ 7 h A f\ 

^ f J A tjh 

9 

Explanation: Ya-Hoo (/’l') has become the guide for Bahoo honouring him with eternal 
presence in the Mohammadan Assembly. He is led there by the Prophet himself. 

jsj {S ‘A i / yr 'A i^i ‘A i mi 

‘A 'A\Sx A j u/ 

Explanation: Hoo (*i) is the beginning and Hoo (yt) is the finality. Whosoever reaches Hoo 
A) becomes Mystic. Being annihilated in Hoo (£), he himself becomes Hoo (Jt). 

gb f JZ. JL » J& 
ft iA (A j.> S i 

Explanation: I have exterminated the desires of world and hereafter by just one stroke of 

; 

the Divine name of Hoo (*i). 1 am the crocodile of the ocean of Oneness (the mighty 
Saint of the station of no station). 


Explanation: Bahoo (A) becomes Ya-Hoo (/’l') by just adding an Arabic alphabetical dot. 

It symbolizes that there remains no difference esoterically between both as he is 
annihilated in Hoo and has become immortal with Him. All that remains is the exoteric 

9 

veil. Hence Bahoo forever remains engrossed in the invocation of Ya-Hoo (A). 
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Explanation: Bahoo remains 

engrossed in the 

invocation of the Divine name Hoo (yb) 


which is a sword that is always engaged in killing the infidel innerself. 

Sultan Bahoo further says: 

❖ If you want to know the secrets of Hoo (£), eliminate everything from your inward 

for Him. (Qurb-e-Deedar) 

❖ The invocation of Hoo (,&) affects its reciter in such a way that he starts loving Hoo 
(yb) extremely and is disgusted by everything other than Him. (Ain-ul-Faqr) 

❖ When a seeker invokes the name Hoo (yb) inwardly, he likes nothing except Allah. 

People think he is ignorant or insane but in fact he has found presence in the court of 
Allah. (Mehak-ul-Faqr Kalan) 

❖ When due to the frequent invocation, Hoo {£) dominates and overpowers the being 

of the invoker of Hoo (yb), there remains nothing in him except Hoo (yb). (Mehak-ul- 
Faqr Kalan) 

❖ The laws of sharia apply to this material world. Station of mysticism is related to the 
realm of angels, station of reality is related to the realm of power whereas gnosis 
belongs to the realm of Divinity. Words of shahada comprehend all of them. Words, 
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‘There is no (other) God’ (<t!il_5) is the invocation of material world, ‘but only Allah’ 

Ul 15 Is 

( 4 J 0 I *511) is the invocation of realm of angels, ‘Allah’ («d)l) is the invocation of the realm 

of power and Hoo(yt>) is the invocation of the realm of Divinity. (Mehak-ul-Faqr Kalan) 

Realm of Divinity is the world at whose boundary Angel Gabriel requested Prophet 
Mohammad to proceed alone on the night of Miraj because he was not able to survive 
beyond that point, had he proceeded he would have been burnt. Realm of Divinity is the 
world of Divine vision. Entering that world is possible only through the most powerful 

and spiritually effective invocation of Hoo (£) which is the honour of humans only. 

Sultan Bahoo says about Ism-e-Allah Zaat and the sultan of invocations, Hoo (*i), in his 
Punjabi poetry: 
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Explanation: In this quatrain Sultan Bahoo has likened Ism-e-Allah Zaat with jasmine. 
Sultan Bahoo is the pioneer Mystic who has used the metaphor of jasmine for Ism-e- 
Allah Zaat. Its seedling is sowed into the earth, it grows slowly into a plant laden with 
flowers whose fragrance envelops the surroundings. Similar to it, when a spiritual guide 
bestows the seeker with contemplation and invocation of Ism-e-Allah Zaat he sows a 
seedling into the seeker’s inward and under the care of spiritual guide the light of Ism-e- 
Allah Zaat gradually envelops the whole being of the true seeker illuminating it. 

May Allah bless my spiritual guide with a long life who has bestowed Ism-e-Allah Zaat 
and revealed all its Divine secrets with his perfect spiritual attention as he is boundlessly 
merciful, kind and affectionate! He has revealed the reality of ‘there is no (other) God’ 

(3il/5t) hence negated everything within me except Allah and removed all the idols from my 
inward. He also taught me the reality of ‘only Allah’ (4ll yj) by affirming the Divine 
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Essence in me and elevated me by the recognition of Essence through the name. Now this 
Divine secret has penetrated my entire existence. Ism-e-Allah Zaat has enveloped my being 
making me witness all its secrets and mysteries and now I wish to disclose it before the 
world. However these Divine secrets are for the chosen ones and not the commoners. It has 
become hard to live because 1 am bearing these magnificent secrets and mysteries. Now 
wherever I turn my eyes I see only Ism-e-Allah Zaat, not only spiritually but physically as 
well. My condition is reminiscent of the Quranic verse: 

“So whichever direction you turn to, there is Divine Countenance.” (2:115) 

f Ij& Jfc ^ f J <f f\ L- f jZ\ 

f \A.y- U (> a ‘lib lb b f 

f lA! J^/l f <£5 
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Explanation: The seeker who obtains the contemplation of Ism-e-Allah Zaat and the 
invocation of Hoo (£) from the perfect spiritual guide, sees Hoo {£) both physically and 
spiritually, inside and around him as the beneficence of the spiritual guide unveils the 
secrets of Hoo (Jt). His condition complies with the Quranic verse: 

“So whichever direction you turn to, there is Divine Countenance.” (2:115). 

_ _p 

When the love of Hoo Qi) penetrates the inward, it burns down the love of others and all 

that remains is love for Allah which enlightens the inward. Only Allah! Everything other 
than Allah is lust. May 1 sacrifice myself upon the hue seekers who remain restless and 

anxious to find the secrets of Hoo (£) and ultimately reach their destination! 
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Explanation: The true seekers who have been blessed by the contemplation and invocation 
of Ism-e-Allah Zaat do not follow the wishes of innerself. They also do not incline 
towai'ds other kinds of knowledge, invocation of attributive names or daily recitals because 
they have found the Essence. These fortunate few do not need any kind of outward 
support because they have been blessed by the eternal company and support of the perfect 
spiritual guide who is the man of Divine Essence and have also gained the ultimate blessing 
of Ism-e-Allah Zaat. 

f z rf} <L L c/f I 
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Explanation: The knowledge of both the worlds is in the Quran, the Quran is in shahada 
and shahada’s crux is Ism-e-Allah Zaat. Those who have been blessed with the love of 
Essence by the invocation of Ism-e-Allah Zaat have the inspired knowledge which gives 
them complete esoteric and exoteric knowledge of the Holy Quran. The Divine love has 
lifted all the physical and spiritual veils for them. The paradise and the hell have become 
their slaves by the grace of the Holy Lord. May I sacrifice myself for those who have 
annihilated in the ocean of Oneness of Allah becoming one with the One! 
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Explanation: The inward which is brightened with the light of Ism-e-Allah Zaat and 
honoured with the Divine vision drowns in His love. This intense love does not stay 
concealed in the inward but is revealed like the unceasing fragrance of the musk, light of 
the sun and water of the oceans. Experiencing these states of ardent love, the seeker’s 
existence is eventually perished in the Divine Essence. 
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Explanation: O seeker of Allah! In your inward lies the book of Oneness which you should 
always study. All your life has been spent in ignorance despite studying books and 
gaining the knowledge. Only contemplate and invoke Ism-e-Allah Zaat as this is the 
initial and the final lesson. Both the worlds will come in your servitude if you accomplish 
in holding the Trust of Ism-e-Allah Zaat. The closeness and vision of Essence are only 
achieved by the invocation of Ism-e-Allah Zaat. 
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Explanation: The perfect spiritual guide has taught me that it is the inward where Allah 
dwells. Ism-e-Allah Zaat is the greatest name of Allah whose invocation through breaths 
leads to the secret of Allah as well as life and death. Life means the breath which invokes 
Ism-e-Allah Zaat and death is the breath which does not. Life is beholding Allah in the 
inward and death is its deprivation as Ali ibn Abi Talib said, “I beheld the Essence in my 
inward.” 

f { ia <(jy 1C i Sji/" 

f <L U (3 (3 ‘b <i)l /j c/ Jt 

f 4—3? 3 kSdJ Jp3 Jj 

f 4—1^ JL> Jfi 4—A? fll* Ulf. C$33 

Explanation: It is necessary in the path of Faqr that the dog like inciting innerself is 
crumbled into bits and pieces ultimately towards its complete annihilation. The eternal 
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invocation and contemplation of Ism-e-Allah Zaat should be performed by every breath 
with intense passion. Without it the innerself never dies despite lifelong prayers that will 
exhaust you. The blessing of Divine vision is received only after the innerself dies by the 
contemplation and invocation of Ism-e-Allah Zaat. Both the worlds come in the servitude 
of the one who is blessed with the Essence. 


f * [jjf ‘ ij‘L Jlj ijf\t 

f ksdj yi Z_ Jlf »>* 




f i. _ ^ tb <h / if 


Explanation: Divine lovers always protect the secrets of Beloved. They are in fact those 
who have received the gnosis of Ism-e-Allah Zaat and have become aware of the secrets 
which keep them anxious and restless. They can neither sleep nor rest rather implore day 
and night before Allah with grief and pain to never keep them away from Himself 
because deprivation from the vision of Allah is the biggest of all misfortunes in both the 
worlds. How fortunate are those who have been blessed with the secret of Ism-e-Allah 
Zaatl 



Explanation: O imperfect seeker! Due to the love of world and fear of losing it you could 
not reach the level of ‘death before dying.’ In this death lies union with Allah and the 

eternal life. You will find them on invoking the sultan of invocations, Hoo (ji). Your 

entity will be annihilated in the Essence ultimately becoming its exact manifestation. This 
level is beyond proximity as for proximity two existences are needed but here there is no 

9 

duality. The invocation of Hoo (jt) keeps the lover of Allah restless, burns him in the fire 
of love and neither at night nor in the day is he relieved. 
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Explanation: The extreme level of Faqr is annihilation in Hoo (ft). Mystic invokes Ism-e- 

Allah Zaat, annihilates himself in Hoo (*&) and becomes Hoo (ft). This is the station of no 

station where there exists no Islam or infidelity neither is there any station or destination 
nor life or death. To achieve this station one does not need to go far beyond as it is nearer 
than the jugular vein. There remains no duality when one is annihilated in the Essence and 
the Essence is manifested in one’s existence. 
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Explanation: You will achieve your destination which is the Essence when you are absorbed 
in love for Allah and will sacrifice even your life for Him. If you want to reach the 

Essence then become intoxicated in His love whose source is to invoke Hoo (ft) with 

each and every breath and also to contemplate Ism-e-Allah Zaat. I was named Bahoo 
when I annihilated myself in Him. (Abyat-e-Bahoo Kamil) 

PRACTICE OF INSCRIBING ISM-E-ALLAH ZAAT ON BODY 
(MASHQ MURQOOM-E-WAJUDIA) 

It is the practice of writing Ism-e-Allah Zaat through concentration by the index finger on 
the body while keeping the printed Ism-e-Allah Zaat in front of eyes. Sultan Bahoo 
describes the marvellous effects of this exercise in these words: 
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❖ All the levels of part and whole are revealed and attained by inscribing Ism-e-Allah 
Zaat with concentration. Afterwards theophanies from each letter of Ism-e-Allah Zaat 
are manifested in the being of the seeker and he at once elevates to the level of the 
great Saint Maroof Karkhi. He becomes generous and independent of all the desires 
thus achieving ghanayat which is the alchemy of elixir. (Nur-ul-Huda Kalan) 

❖ The esoteric path is full of dangers but Ism-e-Allah Zaat takes the seeker to the 
destination safely. The spiritual guide must know the way of contemplation and 
Divine presence. Otherwise some theophanies are of Divine light while some are fiery, 
some theophanies create infidelity and polytheism in the existence while some manifest 
the light of Divine vision in the existence. That is to say, the seeker has to reach the 
Divine closeness, annihilate himself in Allah and eternally immerse in the light after 
safely crossing the satanic dangers, evils of inciting innerself and worries of worldly 
accidents in an instant. Thus he is blessed with the presence and his being is forgiven. 
He surpasses the discussions and verbosity and gains the true pleasure of beholding 
the Divine beauty hence becomes aware of all the spiritual states and enjoys endless 
union with Allah. Through which spiritual way all this becomes possible and which 
knowledge is its witness? That is the way of inscribing Ism-e-Allah Zaat which 
embraces the entire existence of the seeker like a creeping plant surrounds the tree. 
Ism-e-Allah Zaat dominates the being of seeker in such a way that the name of Allah 
is inscribed upon his entire body. (Nur-ul-Huda Kalan) 

❖ Listen! At the initial stage of Faqr, the entire existence of the seeker converts into 
Divine light from head to toe due to the inscribing practice and invocation of Ism-e- 
Allah Zaat and he becomes sanctified and pure just like a new-born. Owing to this 
purity attained by inscribing, the seeker is blessed with the presence of Mohammadan 
Assembly. The Holy Prophet takes that innocent (spiritual) child Fakir to his sacred 
family with utmost benevolence and kindness then gives him to Fatimah-tuz-Zahra, 
Aisha bint Abi Bakr and Khadijah bint Khuwaylid who are the mothers of all 
believers. Each one of them takes him as her child and feeds him milk. Hence the 
infant Fakir becomes a member of the sacred family and is named as the son blessed 
with Divine presence and titled as the spiritual son. In the esoteric world the child 
Fakir perpetually remains in the state of presence in the form of Divine light while 
outwardly he converses to the common and chosen people with his physical body. 
These are the levels of accomplishment in Faqr. (Nur-ul-Huda Kalan) 
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CONTEMPLATION OF ISM-E-MOHAMMAD 

In addition to the blessings of Ism-e-Allah Zaat, Sultan Bahoo has also explained the secrets 
and effects of contemplation of Ism-e-Mohammad. He declares that only the spiritual guide 
who knows the method of both Ism-e-Allah Zaat and Ism-e-Mohammad is perfect. Along 
with the invocation and contemplation of Ism-e-Allah Zaat, the contemplation of Ism-e- 
Mohammad is also compulsory for a seeker to reach the destinations of Divine vision, 
union and presence in the Mohammadan Assembly. 

During the life of the Holy Prophet his sacred Companions crossed all the spiritual 
stages of gnosis by the privilege of his closeness, attention and beholding his sacred face. 
After him all the seekers of gnosis find presence in his assembly through the contemplation 
of his name and get his spiritual beneficence. Without his guidance and help no one has 
ever reached Allah and no one ever will. Unless his attention is bestowed, neither the soul 
of a seeker becomes alive nor finds gnosis and union. In this age the only way to get his 
spiritual beneficence is the invocation and contemplation of Ism-e-Allah Zaat and 
contemplation of Ism-e-Mohammad which takes the seeker spiritually to the Mohammadan 
Assembly and grants him the honour of spiritual company of the Holy Prophet and his 
sacred Companions. When a seeker stays in this assembly with patience, perseverance, 
respect, modesty, devotion and obedience leaving desires and dependence on others only 
then he becomes capable of gnosis. Hence reaches the station of belovedness and union 
with Allah. 

There are infinite attributive names of Allah but ‘Allah’ is His personal name. Similarly 
there are many attributive names of the Holy Prophet but ‘Mohammad’ is his personal 
name. lust as Allah is the most powerful name of Allah, Mohammad is the most powerful 
name of the Holy Prophet. 

The name Mohammad was manifested when there was nothing except the light of Allah 
and the light of Mohammad. So Ism-e-Mohammad itself is entire Divine light and has 
miraculous powers. Initially the light of Allah manifested itself in the form of Mohammadan 
light. When the Saints reveal the fact that Allah first of all manifested Himself in the 
form of Ism-e-Allah Zaat then by saying ‘ Zaaf they actually refer to the light or essence 
of Mohammad who is the first manifestation of the light of Allah. So Ism-e-Mohammad 
is not separate or different from Ism-e-Allah Zaat rather Ism-e-Mohammad is concealed 
in Ism-e-Allah Zaat and Ism-e-Allah Zaat is veiled in Ism-e-Mohammad. That is why 
Allah has declared His beloved Mohammad’s hand as His Hand and his words as Allah’s 
Words as Allah says in the Quran: 
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Meaning: (O Beloved!) Indeed those who pledge allegiance to you in fact pledge allegiance 
to Allah alone. Allah’s Hand is over their hands. ( 48 : 10 ) 



◄ 


Meaning: And he (the Holy Prophet) does not speak out of his (own) desire. His speech is 
nothing but revelation which is sent to him. ( 53 : 3 - 4 ) 

When the seekers of Allah wish for vision, union and gnosis, it is possible for them 
only in the form of Ism-e-Allah Zaat. Except the Holy Prophet no one is capable to see 
the unveiled light of Allah and understand its nature directly. Only the Holy Prophet, due to 
his ultimate nearness with Allah can see the light of Allah in its actual and unveiled form. 
To see Allah in the form of Ism-e-Allah Zaat and for His union and gnosis, a seeker has to 
invoke and contemplate Ism-e-Allah Zaat by following the path of Faqr. 

While explaining about Ism-e-Allah Zaat, Sultan Bahoo says that Ism-e-Mohammad 
manifested from Ism-e-Allah Zaat just as light of Mohammad manifested from the light of 
Allah. So Ism-e-Mohammad is a form of Ism-e-Allah Zaat. In Mehak-ul-Faqr Kalan he says; 

❖ It is the saying of the Holy Prophet: 




Meaning: Faqr is my pride. 

It can be explained as the path of Faqr begins with Ism-e-Allah Zaat and it is the 
pride of the Holy Prophet through which the Fakirs attain their level. Ism-e-Allah 
Zaat transforms into Ism-e-Mohammad as Allah says in a Qudsi Hadith: 


l:Tc5bc5il:T ◄ 


Meaning: (O Mohammad!) I am you and you are Me. 

This shows that these two names are of the same Divine Entity. That is why he said: 



Meaning: Faqr is my pride and Faqr is from me. (Mehak-ul-Faqr Kalan) 


Ism-e-Mohammad has all the powers and effects of Ism-e-Allah Zaat. However Ism-e- 
Allah Zaat has the Divine majesty as well as the beauty. It has both wrath and kindness. 
While Ism-e-Mohammad is the absolute Divine beauty therefore it has more compassionate 
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effects on the esoteric self of a seeker. By the contemplation of Ism-e-Mohammad the seeker 
becomes completely obedient to the laws of sharia and fully compliant to Allah. Sultan 
Bahoo where fully explains Ism-e-Allah Zaat there he also describes the knowledge, 
effects and marvels of Ism-e-Mohammad. The exegesis of Ism-e-Mohammad by Sultan 
Bahoo is: 

❖ From the letter d (M) of (Mohammad) gnosis of Allah is gained and by the 
letter Jj (H) presence in the Mohammadan Assembly is obtained. By the second ( (M) 

of Mohammad one gets observation of both the worlds and by the letter ) (D) all the 

objectives are achieved immediately. These four letters are like an unsheathed sword 
to kill the innerself. (Kaleed-e-Jannat) 

In his book Aqal-e-Baydar Sultan Bahoo narrates the stations gained by the contemplation 
of Ism-e-Mohammad due to the theophanies radiating from its letters as: 

❖ Ism-e-Mohammad (o4*-«) has four Arabic letters which are d (M), Jj (H), d (M) and 3 
(D). From command over the (first) d (M) access to the Mohammadan Assembly is 
achieved. The command over Jj (H) gives presence before Prophet Mohammad. The 

command over (second) d (M) makes one absorb in the light of Mohammad and 3 

(D) means not a single breath is void of the conversation of Prophet Mohammad 
sail ’Allahu alayhi wa ’alihi wasallam. (Aqal-e-Baydar) 

Every letter of Mohammad has great power and efficacy. When a seeker contemplates 
Ism-e-Mohammad with the permission of perfect spiritual guide, he feels changes in his 
esoteric self by the luminous effects of the light of these letters. Gradually he starts 
acquiring the morals and attributes of the Holy Prophet due to which he becomes the 
beloved of Allah. His innerself dies and the soul becomes alive which liberates from the 
limitations of the body and boundaries of the world thus reaches the Mohammadan 
Assembly where he is guided by the Holy Prophet himself. He acquires his sacred attributes 
and becomes the beloved of Allah. While discussing the effects of contemplation of Ism- 
e-Mohammad on the personality of the seeker, Sultan Bahoo states: 

❖ When a seeker is absorbed in the contemplation of Ism-e-Allah Zaat, Ism-e-Mohammad 
and shahada, all his sins hide in the coverlet of the light of Ism-e-Allah Zaat. 

(Mohabbat-ul-Asrar) 
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❖ The person who contemplates the sacred name of Mohammad, his every word is 
absorbed in its light. Contemplation of 1sm-e-Mohammad affects the seeker in such a 
way that he is blessed with lustrous insight, grand magnificence, company of the Holy 
Prophet, a sanctified inward and the straight path. He (reaches the stage of annihilation 
in the Prophet in such a way that he) becomes one with the soul of the Holy Prophet. 
He hears with the Holy Prophet’s ears, sees with his eyes, speaks with his tongue and 

walks with his steps. He wears the coverlet of sharia. Ism-e-Mohammad (o4*i) has 

four Arabic alphabets (j{*£/(*) which contain both the worlds. Contemplation of Ism-e- 

Mohammad reveals the secrets of both the worlds upon the seeker. When a seeker 
contemplates Ism-e-Mohammad, the Holy Prophet along with the Companions, 
bestows him with his presence. (Mohabbat-ul-Asrar) 

❖ When a devotee contemplates Ism-e-Mohammad, no doubt the Holy Prophet and his 
Companions visit him spiritually. The Holy Prophet says to him, “Hold my hands.” 
The very moment he holds the hands of the Holy Prophet, his inward and soul are 
illuminated by the light of gnosis and he becomes capable of guiding others. The Holy 
Prophet advises the man of contemplation to guide the mankind. Thus such man of 
contemplation blesses the people with guidance and persuasion. (Kaleed-e-Jannat) 

❖ By the contemplation of Ism-e-Mohammad, the reality of knowledge is acquired. 

(Kaleed-e-Jannat) 

❖ When one contemplates Ism-e-Mohammad, he relinquishes everything for Allah and 
sees the Mohammadan Assembly everywhere. He becomes the humble and modest 
lover of the Holy Prophet and the beloved of Allah. (Aqal-e-Baydar) 

❖ Let it be known that the contemplation of Ism-e-Allah Zaat, Ism-e-Mohammad and 
shahada opens two types of knowledge on the man of contemplation. The exoteric 
knowledge which is related to devotions and outward matters and esoteric knowledge 
which is gnosis, Oneness and witnessing the light of Essence. There are only two types 
of knowledge, firstly the knowledge of physical matters and secondly, revelations. 
(Kaleed-e-Jannat) 

❖ When light of Ism-e-Mohammad enters the body of a seeker (through contemplation) 
all his matters are resolved by (the blessing of) Ism-e-Mohammad. (Aqal-e-Baydar) 

❖ There are four levels of contemplation of Ism-e-Mohammad which grant four kinds 
of Divine favour. The first level is that whosoever contemplates Ism-e-Mohammad, 
his soul becomes alive and innerself dies. This contemplation has the authority to 
take to the level of annihilation in Ism-e-Mohammad which is the level of the perfect 
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Fakir. Second level is that when Ism-e-Mohammad enters the inward, it takes the 
seeker to the Mohammadan Assembly. He reaches the assembly, sees and recognizes 
it and finds presence. Third level is that whosoever acquires permanent contemplation of 
Ism-e-Mohammad, every part and whole of the universe is exposed upon his eyes and 
he is forgiven according to the verse: 


L« j«oJL) Li Sjjl cb 


Meaning: So that Allah forgives, for your sake, all the earlier and later sins. ( 48 : 2 ) 


Such a contemplator (of Ism-e-Mohammad) should be a true man not a human being 
having qualities of animals. Fourth level is that by the contemplation of Ism-e- 
Mohammad the Divine presence and its knowledge are gained. After gaining the 
knowledge of vision the seeker reaches the level of Divine vision then there remains no 
wish in his inward (as all his wishes are fulfilled). Through the contemplation of 
impression of Ism-e-Mohammad the knowledge of presence before Prophet Mohammad 
is gained on the very first day as it is witness to the knowledge of Divine presence. 
Seeking anything except the presence is a sin. The spiritual guide who does not take 
the seekers to the level of presence step by step and does not let them have persuasion 
directly from Prophet Mohammad, he himself is depraved and his disciples are 
eventually disgraced. (Kashf-ul-Asrar) 

The contemplation of Ism-e-Mohammad saves the seeker from the tricks of Satan and 

innerself as well as from ignorance and misbelief. Sultan Bahoo says: 

❖ The seeker of Allah must get control over his mind and all his thoughts through 
contemplation of Ism-e-Allah Zaat and Ism-e-Mohammad. Hence such fire is ablazed 
in his essence by the invocation of his soul and secret (sir V) which turns him completely 
against his innerself, Satan and the world. (Mehak-ul-Faqr) 

❖ Ism-e-Allah Zaat is the greatest name of Allah and Ism-e-Mohammad has the straight 
path. (Mehak-ul-Faqr Kalan) 

❖ You must know that the Holy Prophet is the righteous guide in both the worlds. Having 
the privilege of seeing him enhances and adorns the faith. Keep in mind that Allah 
has sent him for guidance on the right path. Satan can never be a righteous guide so 
he can never acquire the countenance of Prophet Mohammad neither a Muslim can ever 
get righteousness from him. Satan fears from Ism-e-Allah Zaat, Ism-e-Mohammad and 
righteousness just like a non-Muslim fears shahada which is like a killing sword for 
him. (Mehak-ul-Faqr Kalan) 
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❖ Be aware that there are one lakh and seventy-three thousand knots of infidelity and 
polytheism in a human (which break by the contemplation of Ism-e-Allah Zaat). By 
adopting the path (of Ism-e-Allah Zaat ) the seeker is honoured in the very beginning 
with presence before Allah and also with presence in the Mohammadan Assembly. 
He sees everything in the realm of Divinity. Hence his light gets absorbed in Divine 
light. Neither is there body nor soul. How can these stations be known by ignorant 
beasts (apparently humans but in reality animals)? If you sacrifice yourself for Ism-e- 
Mohammad with devotion and perfect belief, you will be honoured by witnessing the 
countenance of the Holy Prophet a thousand times in a moment. You should have 
belief that this path is beneficent for the pious. (Aqal-e-Baydar) 

❖ It is easy to find presence in the Mohammadan Assembly but it is very difficult to 
achieve righteousness and sainthood like him, to adopt his habits and morals, his 
command over both the worlds, his attributes of the renunciation of world, his complete 
faith in Allah and submission to fate and the will of Allah. In short it is very difficult 
to acquire the Faqr of Prophet Mohammad completely. (Kaleed-ul-Tauheed Khurd) 

It is possible to cross the above stations only by the sacred attention of the Holy Prophet 
for which the contemplation of Ism-e-Mohammad is necessary. Sultan Bahoo says: 

^ t J (2 {y ~ U4 
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Explanation: If I can see Allah, the Eternal, it is because of the (sacred attention and) 
company of the Holy Prophet. 
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Explanation: The person who wants to reach a certain (spiritual) station should become 
eternal companion of the Holy Prophet (attain eternal presence in the Mohammadan 
Assembly through the contemplation of Ism-e-Mohammad). 

f'lv Lf L >\ if Jj 
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Explanation: One whose inward is indifferent to both the worlds forever remains with the 
Holy Prophet. He is not dependent on anyone. 
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Explanation: Mystics immortal with Allah remain present in the Mohammadan Assembly. 
They never beg for charity. 

A seeker reaches the station of annihilation in the Prophet only after having eternal 
presence in the Mohammadan Assembly which afterwards blesses him with the final station 
of annihilation in Allah and being immortal with Him. Sultan Bahoo says: 

❖ There are three levels of a true seeker. First is the level of annihilation in the spiritual 
guide. When a seeker contemplates the countenance of the perfect spiritual guide, he 
observes the marvels of the authority of his spiritual guide everywhere. Second is the 
level of annihilation in Ism-e-Mohammad. When the seeker contemplates the 
countenance and beautiful name of Mohammad, everything other than Allah is 
eliminated from his inward and wherever he looks he observes the Mohammadan 
Assembly. Third is the level of annihilation in Allah. When the seeker contemplates 
the Divine name, his innerself dies completely and wherever he looks, he observes 
infinite theophanies of the light of Allah. This light is beheld at the station of no 
station which is beyond all levels and stations as considering Allah to be bounded by 
time and space is an absolute disbelief. (Shams-ul-Arifeen) 

❖ When the scholar having knowledge of Allah annihilates himself in Ism-e-Mohammad, 
he becomes favourite of Prophet Mohammad and all the Saints. Such a person is a 
scholar, practitioner of his knowledge and also a perfect Fakir. He is the beloved 
disciple of Shaikh Abdul Qadir Jilani and by his grace, he becomes indifferent to all 
the needs. (Fazal-ul-Laqa) 

However it should be kept in mind that these blessings of contemplation of Ism-e- 
Mohammad are not possible without the attention and persuasion of the perfect and 
accomplished spiritual guide. The efficacy of contemplation of Ism-e-Mohammad reaches the 
inward only when it is practised with the permission and under the guidance of the perfect 
spiritual guide. Unless he opens the lock of inward, the effects of contemplation of Ism-e- 
Mohammad cannot reach it. Sultan Bahoo says: 

❖ When the spiritual guide grants Ism-e-Mohammad to the seeker, he is blessed with the 
presence in the Mohammadan Assembly on the very first day. It is impossible for the 
cursed Satan and the innerself to enter the company of Prophet Mohammad. This is the 
sacred path of the Divine presence gained by Ism-e-Allah Zaat through which the 
seeker can observe pre-existence as well as the eternity. He can have the view of the 
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treasures of world, chaos of the doomsday, Divine closeness and presence, heavenly 
houris and castles, paradise and the hell. Perfect spiritual guide is the one who reveals 
the hidden realities upon the seeker through the contemplation of Ism-e-Allah Zaat 
and Ism-e-Mohammad and then gives him the persuasion so that he gains complete 
trust and faith. (Aqal-e-Baydar) 

To obtain all these blessings of contemplation of Ism-e-Mohammad and to reach the 
Mohammadan Assembly, the disciple must be sincere and steadfast and should have 
complete belief in this path of the Divine presence. The disciple who has doubts about the 
Mohammadan Assembly can never find presence there and if by the beneficence of the 
spiritual guide, he enters this assembly, he can never stay there for long due to his malicious 
inward. 

It is completely up to the perfect and accomplished spiritual guide of the Sarwari Qadri 
order when he decides to gi ant contemplation of Ism-e-Mohammad to the disciple. He 
may grant Ism-e-Allah Zaat in the beginning and Ism-e-Mohammad after sometime or 
may grant both at the same time. The disciple should follow the spiritual guide submissively 
and should not take decisions by himself. The guide is also the spiritual doctor who knows 
about all the inward diseases of the disciple and their remedies so he should always act 
upon his guide’s advice. The disciple who follows his own will can never succeed because 
Faqr is the way of complete submission. 

DENIER OE ISM-E-ALLAH ZAAT AND ISM-E-MOHAMMAD 

Sultan Bahoo says about the denier of Ism-e-Allah Zaat and Ism-e-Mohammad'. 

♦> One who forbids from Ism-e-Allah Zaat and its invocation is either a hypocrite and 
infidel or a jealous and arrogant. (Ain-ul-Faqr) 

❖ The denier of Ism-e-Allah Zaat and Ism-e-Mohammad is Abu Jahl the second or 
Pharaoh. (Aqal-e-Baydar) 

❖ One who does not believe in Ism-e-Allah Zaat and Ism-e-Mohammad is surely a 
hypocrite. (Mehak-ul-Faqr Kalan) 

It is evident from all the stated Quranic verses, Hadiths and teachings of the Saints that 
unless a seeker invokes and contemplates Ism-e-Allah Zaat and contemplates Ism-e- 
Mohammad, he cannot get rid of his innerself and Satan. Neither his inward gets purified 
nor do his exoteric and esoteric self coordinate even if he spends all his life in physical 
prayers, recitation of the Quran, learning the laws of Islam or performing hard mystic 
exercises and becomes thin like thread while doing so. Moreover in this materialistic age 
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sincerity, truth and pure urge are rare. Nowadays people neither have the time nor courage 
for excessive pious deeds and hard mystic struggle to reach Allah like our righteous 
ancestors did. Prayers and all the religious obligations have now become superficial acts 
without soul. 
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Explanation: Most people of today no longer perform selfless pious deeds and mystic 
endeavours hence do not have Divine union, vision and gnosis. Their inwards are void of 
desire of loving Allah which has made the religious obligations such as salat, fast, sacrifice 
(of animal on Eid-ul-Adha ) and hajj soulless acts. The religious obligations are no longer 
performed for Allah. (Bal-e-Jibril) 

The invocation, contemplation and inscribing Ism-e-Allah Zcicit and contemplation of 
Ism-e-Mohammad are the only way to kill the innerself and revitalize the dead soul. When 
the soul becomes alive, the seeker is blessed with the Divine vision. However the 
condition to oblige is that the seeker has acquired Ism-e-Allah Zaat and Ism-e-Mohammad 
from the perfect spiritual guide of Sarwari Qadri order, the man of Divine Essence. 


CHAPTER-5 


THE PERFECT SPIRITUAL GUIDE 

MEANING OF MEDIATOR AND HIS SIGNIFICANCE IN 

SHARIA 


Allah says in the Holy Quran: 


(a:ra)lu^jidjjiiJi 
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Meaning: O believers! Fear Allah persistently and keep looking for a mediator to (approach 
and get closer to) Him. (5:35) 


In this verse Allah has given two orders, one is to acquire piety and the second is to 
search for a mediator to be close to Allah. 


Literally piety means to have fear of Allah, abstain from sins and adopt pious deeds but 
mystically, it is the state of inward closeness to Allah. The more a person’s inward is close 
to Allah the more he will be pious. Hence it is an esoteric state which ultimately leads to 
Divine vision. This fact is endorsed by the Hadith that once Prophet Mohammad was 
asked about piety, he pointed towards his chest and said, “Piety is here.” (Muslim 6541) 

Mediator ( vaseela ) refers to the conspicuous path as well as such a source who takes to 
the destination. He should be so helpful that all the desires are fulfilled and one is 
completely satisfied by obtaining the goals of his life. Lisan al-Arab (Vol. XI p. 725) 
defines mediator ( vaseela ) as, “By means of whom closeness to someone is achieved.” 

According to sharia, mediation means to find closeness to Allah through a person who is 
Allah’s beloved and is already close to Him, who has travelled the mystic path and knows 
its ups and downs. In Sufism such a person is known as Murshid, Pir or Shaikh i.e. the 
spiritual guide. A true spiritual guide is the one who perfectly knows the path to Allah, 
who has crossed the waystations of Faqr reaching the realm of Incomparable and 
Unknowable and is now fully proficient to guide common people who do not know the 
Divine path. The perfect spiritual guide saves them from the satanic illusions, distractions 
of the inciting innerself and all the other obstacles of the path towards Allah. Now the 
verse may be translated as, “O believers! Find the perfect spiritual guide to reach Allah.” 

Some people thi nk that ‘mediator’ refers to faith but the words, ‘O believers’ (IjJtil l^L) 

in the verse show that Allah is addressing those who are already faithful so mediation can 
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never mean faith. According to some people, mediator means pious deeds but the 
argument against this opinion is that Allah has ordered to ‘find’ mediator, since deeds are 
intangible, they cannot be found. Hence, it must refer to the perfect spiritual guide because 
being a physical entity he can be searched and found. Another argument which supports 
this opinion is that all the pious deeds are not perfect and pure enough to bless the seeker 
with the ultimate closeness and Divine vision. Only those deeds are acceptable in the 
court of Allah which are completely free from the impurities of pride, vanity, jealousy, 
self-conceit, pretence and hypocrisy. To keep religious deeds free from such impure and 
unacceptable acts is possible only by the guidance and beneficence of the perfect spiritual 
guide. Thus it is justified to take mediator as the perfect spiritual guide who is the 
righteous guide on the path to Allah. Hence the verse actually means that every true 
Muslim should eagerly find the perfect spiritual guide who would sanctify him by his 
spiritually effective sight and celestial company so that all his esoteric and exoteric deeds 
are corrected and purified. Then by making the seeker desirable in the Divine court, he 
takes him to the destination of vision and union. 



Explanation: The spiritual elevation from the level of a common man to the one who 
converses with Allah like Prophet Moses is just a negligible distance away but the one 
condition to oblige is to find the perfect spiritual guide who is the Prophet Jethro of the 
present era, whose blessing and beneficence is everything. (Bal-e-Jibril) 
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Explanation: One cannot reach Allah only by invoking His name superficially or silently and 
through physical prayers but the perfect spiritual guide can take the seekers close to Him. 

❖ Shah Abdul Rahim, Shah Waliullah Muhaddith Dehlvi and Shah Abdul Aziz al- 
Muhaddith Dehlvi who are renowned among Sufis and the people of Hadith 91 also 
deduced ‘spiritual guide’ from the word mediator. The chief of opposers of Sufism 
Shah Ismail Dehlvi who was the paternal grandson of Shah Waliullah also deduced 
spiritual guide from the Quranic word ‘ vaseela ’ in his book titled Mansab-e-Imamat. 
He writes in the explanation of said verse: 

91 People of Hadith is a sub-sect of Sunni Muslims not following the four Sunni juridical schools and relying on Quran and 


Hadith directly. 
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Meaning: Mediator means the person who is closest to Allah in spiritual ranks and 
levels. 

In the following verse Allah has clearly defined the word mediator leaving no room for 
doubt: 


( k : ) o l l J l 6 ** 64 &>•t oLX>I 


Meaning: Those that they worship look for mediation to their Lord (themselves) as to 
who amongst them is the most intimate (in the court of Allah). (17:57) 


Ismail who is intransigent in his views narrates the interpretation of this verse in 
Mansab-e-Imamat : 

Meaning: According to the levels of closeness to Allah, the highest is Prophet Mohammad 
sail ’Allahu alayhi wa ’alihi wasallam and then the spiritual Imams who are his 
representatives. 


No one has ever attained to the level of a Saint or could have gnosis and vision of Allah 
without the spiritual training of the perfect spiritual guide. Al-Ghazali became renowned 
after he left teaching the religious lessons to experience mystical states under the spiritual 
guidance of Shaikh Fadl ibn Mohammad al-Farmadi. Rumi became legendary after 
coming in servitude of his spiritual teacher Shams of Tabriz. Iqbal became a famous Sufi 
poet after he received spiritual beneficence from Rumi. Briefly said no one has ever 
reached Allah in the history of Faqr and Sufism without a spiritual guide. 


Prophet Mohammad has also ordered to search for a spiritual guide in the following 
Hadiths: 


Meaning: First find the companion (perfect spiritual guide) and then set on the (spiritual) 
journey. 



Meaning: One who does not have a spiritual guide has no faith. 
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Meaning: Verily one who is not guided by a spiritual guide, Satan surrounds him. 



◄ 


Meaning: One who died in a state that he had not pledged allegiance to the perfect spiritual 
guide, died in complete ignorance. (Muslim 4793) 



Meaning: A spiritual guide is among his people as a Prophet is among his nation. 


OATH OF ALLEGIANCE ACCORDING TO SHARIA 


Whenever a person embraced Islam it was obligatory for him to pledge allegiance to 
Prophet Mohammad in addition to the recitation of shahada. Allah says: 



Meaning: (O beloved!) Indeed those who pledge allegiance to you in fact pledge allegiance 
to Allah alone. Allah’s Hand is over their hands. (48:10) 

This verse is a proof that oath of allegiance to the Universal Divine Man who is the 
perfect spiritual guide is a religious act approved by Allah. If oath of allegiance with 
Prophet Mohammad was necessary even after accepting Islam then oath with his spiritual 
successors also holds the same importance. Rather it became essential after his death 
because in his absence the mediation and source towards Allah is required even more. 

Moreover in this verse Allah has told the Companions that when they pledged allegiance 
to the Holy Prophet, their covenant was not only with him rather through his mediation 
they had in fact pledged allegiance to Allah. After the Prophet, people who pledged 
allegiance to any of the Rashidun Caliphs who were also the spiritual successors of the 
Holy Prophet and the spiritual guides of his nation, they actually pledged allegiance to 
the Prophet through their mediation and reached Allah through two steps of mediators. 
Hence as the chain of spiritual guides continued, the number of mediators increased. In 
this age when fourteen centuries have passed since the initiation of oath of allegiance if a 
Muslim pledges allegiance to a perfect spiritual guide, he reaches the Holy Prophet and 
Allah through many steps. 

The pure and perfectly accomplished people who are spiritually bound by the oath of 
allegiance, their lineage in Sufism goes back to the Prophet. Such virtuous people are 
linked spiritually and there is no discontinuity in their link to Prophet Mohammad. These 
fortunate ones spiritually connect their disciples to the Prophet through pledge of allegiance. 
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In terms of Faqr it is considered that their disciples have in fact pledged allegiance to 
Prophet Mohammad and have reached Allah through his mediation. 

CATEGORIES OF OATH OF ALLEGIANCE 

There are many manners of oath of allegiance e.g. oath to enter Islam, pledging allegiance 
to a leader or caliph, oath before jihad, oath of piety etc. In the age of the Rashidun 
Caliphate oath of allegiance to enter Islam became obsolete owing to the fact that 
innumerable people were accepting Islam which made it impossible to distinguish 
between those accepting with pure intention for Allah and others at the prudence of its 
honour and power. In the era of the Umayyad Caliphate and the Abbasid Caliphate the 
oath of allegiance could not become popular as the rulers became tyrants and 
transgressors and were blithe to the establishment of Sunna. Those affairs which relate to 
the purity of innerself and the inward as well as proximity to Allah and ultimate union 
with Him are inclusive in oath of piety. This oath was included in oath to a caliph during the 
mle of Rashidun Caliphate henceforth many mystic orders initiated. After Hasan ibn Ali 
renounced caliphate, oath of piety no longer remained a part of oath to a caliph. One of 
the reasons of the incident of Karbala was that Yazid was not a capable person to 
understand the difference between the oath of piety to a spiritual guide and the oath taken 
to a caliph and was not at all legitimate that the spiritual leader of the time (Imam-e- 
Waqt) and the Universal Divine Man of the era, Husayn ibn Ali, would pledge allegiance 
to him. If he had pledged allegiance to Yazid then it would not only be an oath given to a 
ruler but of piety as well. This could never be an option for Imam Husayn for he himself 
was the leader of that age. 

After the incident of Karbala, oath of piety could not continue in its actual form because 
there were a few reservations. Firstly, it might not get confused with oath to a caliph, 
wrongly concluding to unjust persecution of people and secondly, sedition and turmoil may 
not arise. Hence during that period Shaikh Hasan of Basra, his successors and future 
Sufis bestowed symbols to their devotees which were denoted as pledging allegiance on 
the hand of a Sufi. After an interlude, custom of taking oath of allegiance became non¬ 
existent among kings, sultans and leaders and eventually all its signs were erased. Sufis 
then revived the Sunna of oath of piety in its full form once again. It is a credit to Sufis 
who revived the oath of piety making all essentials part of it and making it famous by the 
title of oath of Sufism. 


341 


OATH OF ALLEGIANCE IS A SUNNA 

For some Sufis oath to piety is obligatory but to others and general public it is a Sunna. It 
is continued successively from the time of Prophet Mohammad. 


THE PERFECT SPIRITUAL GUIDE’S METHOD OF 
SPIRITUALLY ELEVATING A DEVOTEE 


The perfect spiritual guide spiritually educates and makes seekers of Allah cross several 
mystic waystations following the same pattern as was of Prophet Mohammad for his 
Companions. Quran describes this pattern as: 




Meaning: (Prophet Mohammad) who recites to them His revelations and cleanses and 
purifies them (outwardly and inwardly) and teaches them the Book and wisdom. (62:2) 


An instructor is prerequisite with a book to make a person absorb and learn it similarly 
prescription requires a doctor. Those who object, “Why need a spiritual guide in the presence 
of the Quran?” To them 1 ask, “Why Prophet Mohammad was sent with the Quran?” If 
Companions needed Prophet Mohammad, we face a similar need of spiritual guide. Like 
righteous guidance was not possible without Prophet Mohammad similarly in every age, 
it is not possible without a representative of Prophet Mohammad. It is astonishing to find 
that Muslim scholars who only have apparent knowledge of the religion feel their need 
among people but do not feel the need of such a perfect spiritual guide who has reached 
closest to Allah and has the honour of achieving His gnosis after manifold devotional 
prayers and mystic endeavours than scholars. 

❖ Imam Ahmad ibn Hanbal was once known for his disapproval for mysticism and Sufis 
but afterwards when true faith adorned his inward and soul through the blessed 
company of Bishr al-Hafi, he would answer queries about sharia himself but would 
refer the seekers of Truth and Reality to Bishr al-Hafi. Seeing this, students of Imam 
Ahmad ibn Hanbal felt embarrassed and asked him why he would refer people to a 
Sufi when he himself was a great scholar! He replied that he only had the knowledge 
of sharia and Bishr al-Hafi knew Allah Himself therefore he directed seekers of Allah 
to him. 


According to another tradition Imam Ahmad ibn Hanbal would often run after Bishr 
al-Hafi. Once someone asked that why he ran after a Fakir despite being such a great 
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scholar himself? He answered, “Bishr al-Hafi knows God whom Ahmad ibn Hanbal 
worships.” 

❖ Bahlool (Wahab ibn Amr) was apparently a majdhub 92 but is counted among the 
Shaikhs of Imam Abu Hanifa. One is surprised what the great Imam would have been 
learning from him! The Imam himself was well versed in all of the branches of 
knowledge such as fiqh, Hadith, syntax, Islamic principles etc. Certainly he visited 
Bahlool for the purity of innerself and for the ardent love of Allah. If a person reads 
the biography of Imam Abu Hanifa he will find the name of Bahlool at the top of the 
list of his spiritual guides. It is the saying of Imam Abu Hanifa, “If I had not 
remained in the blessed company of Bahlool for two years as I did, my soul would 
have been wasted.” 

In the verse of sura al-Jumu ’ah, calls of Prophet Mohammad mentioned by Allah are as 
follows: (1) Recite verses unto them, that is, invite them towards Islam and convey 
commands of Allah; (2) purification of innerself and (3) bestow wisdom through inspired 
knowledge. 

Nowadays Muslim scholars do the same, they recite verses before people, invite them 
to Islam, convey the meaning of the Quran and persuade to follow what it says. Then why 
masses accepted Islam in the age of Prophet Mohammad but now none because of them? 
The reason is that he had immeasurable spiritual powers hence he raised spiritual ranks of 
people who visited him by the efficacy of his sacred company or through his words. 
Before accepting Islam, Salman the Persian had met spiritual leaders of Jews, Christians 
and fire worshippers but was influenced by none but as soon as he reached the Holy 
Prophet, he recited shahada upon seeing his sacred face. Likewise Islam prospered in the 
subcontinent due to the accomplished Sufis. 
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Explanation: The perfect spiritual guide’s powerful Divine sight opens the mystic path 
leading a devotee to the secrets of Allah. If one cannot purify the innerself with his 
powerful sight what is the point to be known as a spiritualist! It is only the way of the 
‘perfect’ spiritual guide. (Bal-e-Jibril) 

Once the Holy Prophet said to Umar ibn Khattab, “None of you will be accomplished 
in faith till he loves me more than his life, wealth and children.” Listening to this, Umar 
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Here it means lost in Divine meditation. 
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said that he did not feel such state. The Prophet asked, “Do you not feel?” This address 
raised his spiritual status and he immediately said, “Now 1 feel it.” 

One day Prophet Mohammad was designating Muadh ibn Jabal or some other Companion 
as the governor of Yemen. Muadh ibn Jabal said to the Prophet, “O Prophet! 1 do not 
have the ability to become a governor.” When the Prophet touched his shoulder he at 
once exclaimed, “Now 1 feel the ability within me.” This is called purification of innerself 
by the spiritual sight. Afterwards the spiritual successors of Prophet Mohammad executed 
the same responsibility. This is the reason why rhetoric of scholars go in vain while even 
a minute attention of the perfect spiritual guide cleanses devotees’ innerselves due to 
which their souls become strengthened hence reaching close to Allah crossing many 
waystations. Allama Mohammad Iqbal also says that in order to accomplish faith, the cure of 
Muslims lies in the powerful sight of a perfect spiritual guide: 
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Explanation: Intellect has nothing but verbosity, the cure lies in the spiritual sight of the 
perfect spiritual guide from diseases of the soul e.g. jealousy, rancour, greed, lust, backbiting, 
slander etc. Thereafter filling the inward with the ardent love for Allah. (Bal-e-Jibril) 

Iqbal seems worried about the conditions prevailing nowadays: 
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Explanation: Your inward is empty of Divine love and eyes do not give the sheen of 
purity then why should it be strange that you are not fearless! Why you do not dare to go 
against your innerself that incites you and cover the spiritual journey towards Allah! (Bal- 
e-Jibril) 



Explanation: I left madrasas and fake khanqahs as there was no life for spiritual self, no 
Divine recognition, gnosis, proximity and vision as well as no spiritual sight to alter inwards. 

(Bal-e-Jibril) 

In short, attaining true knowledge of the Book (Quran) and wisdom is not possible 
without the perfect spiritual guide. It is he who manoeuvres a devotee from the scams of 
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Satan and inciting innerself and takes him close to Allah, the ultimate shelter. Common 
people have not even heard the name of this mystic way and knowledge let alone become 
adept in it. 


SIGNIFICANCE OF THE PERFECT SPIRITUAL GUIDE 


Allah says in Quran: 


“til I IjJLil IgjC 


Meaning: O believers! Fear Allah persistently and remain in the (company) of those who 
uphold the truth (truthful men). (9:119) 


Like it has been explained before, piety means inward state of being close to Allah. The 
closer a person’s inward is to Allah the more he will be pious. Now what does ‘truthful 
men’ mean whose company we are ordered to keep? We are all Muslims, majority of us 
offer salat and in it we recite sura Fatihah during which we supplicate Allah, “Show us the 
straight path. The path of those upon whom You have bestowed Your favours, not of 
those who have been afflicted with (Your) wrath, nor of those who have gone astray.” 
Now the question arises what is the straight path? This is true that the straight path is the 
Quran and Sunna but all religions in the world, every community and then every sect 
within Islam has announced that they are on the right path. Among Muslims some give 
reference of Quran saying that they have more knowledge of it and recite it more often 
therefore they are on the straight path but the Quran says: 

Meaning: Allah holds many astray and guides many aright with the same example. (2:26) 


People recite Quran but do not get guidance. Despite reading it they do not attain gnosis, 
closeness and union with Allah while some peoples’ direction of thoughts is converted 
and they go astray like Mirza Ghulam Ahmad Qadiani (the accursed). 93 Some Muslims 
are expert in the knowledge of Hadith and claim that since they are the people of Hadith 
that is why they are on the straight path. All sects have determined the straight path on 
their own terms and are following the path that they think right. If Allah wanted He could 
have announced in sura Fatihah, “O Almighty! Show us the straight path which is the 
way of Your Book and the Sunna of Your beloved.” Instead Quran has ordered to follow 
and pray for the path of those upon whom Allah has bestowed His favour. Now the 


93 He declared himself a Prophet despite the fact that Prophet Mohammad is the last Prophet. The Parliament of Pakistan 
declared the group who follows him as non-Muslims and all over the world Muslims consider them as non-Muslims. 
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question arises that who are the ones upon whom Allah has bestowed His favour and 
whose path we are ordered to follow? Allah says in the Quran: 
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Meaning: And whoever obeys Allah and His Messenger (blessings and peace be upon 
him) are the people who will be in the company of those (spiritual dignitaries on the last 
day) whom Allah has blessed with His (special) favour: the Prophets, the truthful, the 
martyrs and the most pious. (4:69) 


First group is of Prophets. They are the ones upon whom Allah has bestowed His favour 
without a doubt but there are three other groups who are not Prophets. The second one are 
the truthful men. In verse 119 of sura at-Taubah Quran says to adopt the company of 
truthful men while travelling the straight path but who are they? 


Mohammad Karam Shah al-Azhari writes in Tafsir Zia-ul-Quran: 

❖ The literal meaning of truthful is of a person who is extremely true to his words and 
true in his conversation. It is an attribute and the person who has it, holds one of the 
many high stations of proximity to Allah. 


Shaikh Mohammad Abduhu says: 

❖ Truthful are the people whose nature is pure of all the intricacies of innerself and 
Satan so much so that when reality of Islam is presented before them, they would 
accept it immediately. They are not confounded between good and evil. They can easily 
differentiate between right and wrong. This rank was enjoyed by many Companions of 
the Prophet and Abu Bakr is ‘the truthful’ whose life is the perfect example of 
outright truthfulness. (Tafsir Ruh al-Bayan) 

Truthful are those who endorse the truth. Whose inwards have become pure to such an 
extent that revelations received by Prophet Mohammad and the orders of Allah narrated 
by him are obeyed by them immediately. 

After Prophets, the truthful men are ranked the highest because none till upcoming 
times can be blessed by the physical company of Prophet Mohammad. Till the end of time 
no matter how much a person becomes accomplished in servitude to Allah and reaches 
exalted ranks of Qutb and Ghawth, he cannot even come close to the ranks at which the 
Companions exalted. The privilege to be a Companion has ended till the Judgment Day. 
After Prophet Mohammad, the age of being blessed with his physical sacred company ended 


346 


leading towards bestowment of truthful men to nation, whoever joins their company will 
get beneficence of the blessed company of Prophet Mohammad through their mediation. 

Shaikh Abdul Qadir Jilani says: 

❖ O man! When you love Allah sincerely after purifying from the sensual wishes, He 
will make your inward such a mirror in which when you would glimpse, the secrets 
and facts of the world and the hereafter will be revealed. 

The perfect spiritual guide who is the embodiment of truth becomes the perfect reflection 
of spiritual aspects of Prophethood. He receives beneficence of Allah through the mediation 
of Prophet Mohammad and performs the duty of distributing it among the seekers of 
Allah. 


Truth is the highest station of piety. When a person accomplishes in it he is conferred with 
sainthood and appointed at the rank of the truthful. It becomes obligatory upon him to 
spiritually persuade and guide people on the right path. The Quran has ordered to keep 
their company: 




Meaning: So (O people) if you do not know (yourselves), ask the people of invocation. 

(21:7) 


If one ponders over this verse, he will quickly understand a very important point that 
Allah has not ordered, “Ask the people of knowledge” Ail \p£L>) rather “Ask the 


people of invocation” (^JJI Ail IjJ44J). Those who have knowledge can go astray because 

intellect is from brain which can mislead while the real invocation of Allah arouses from 
the inward which never deceives. Knowledge is recorded in brain whereas invocation 
affects and gets imprinted inwardly. The Quran has forbidden to follow those who do not 
invoke. 




Meaning: And (also) do not follow him whose inward We have made neglectful of Our 
invocation and who follows but the urge of his (inciting self) and his case has exceeded 
all bounds. (18:28) 


The Quran says about the truthful men (perfect spiritual guides): 
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Meaning: But follow someone who adopts the path turning to Me. (31:15) 


Meaning: (Allah) is the most kind. (O aspirant of His gnosis!) Ask of Him (from) someone 
who has attained to His awareness. (25:59) 


Meaning: O believers! Obey Allah and obey the Messenger (blessings and peace be upon 
him) and those who are Ulil Amr (/'fljh) amongst you. (4:59) 


These verses are pointing towards the truthful, the perfect spiritual guide, telling us to 
follow him. Some people derive the meaning ‘worldly leaders’ from the term Ulil Amr in 
verse 59 of sura an-Nisa but Saints derive it to be the truthful who is the perfect spiritual 
guide, representative of Prophet Mohammad in each era and whose responsibility is to 
spiritually train the people. The Quran and Hadith turn our attention again and again towards 
following him. 

It is not possible to have union with Allah without the guidance of the perfect spiritual 
guide. Satan with his army and followers has set an ambush on the door of sharia because 
the way to Allah’s gnosis, proximity and union passes through it. Firstly, he does not let 
any man come to this level. If a courageous man reaches the door of sharia (salat, fasts, 
hajj, zakat) then satanic group tries to stop him on the very adoption of sharia and tries to 
absorb him into its superficial elegance. He lets no one reach its reality (and the biggest 
problem of today’s age is that people outwardly comply with sharia but do not try to 
reach its reality). If a lucky few seekers of Allah try hard and cross the basic level of sharia 
to approach the next levels of gnosis of Allah then Satan tries more forcefully to stop 
them and makes them go astray. He tries every trick and ruse to stop them. When a 
seeker of Allah reaches the esoteric world crossing the door of sharia he has to go across 
the vast and dangerous jungle of inclination from the creation (people incline towards 
him for the solution of their worldly problems). At this point if the seeker of Allah does 
not have the association and guidance of the perfect spiritual guide then he goes astray in 
this jungle of inclination and is spiritually halted forever. Like the knowledge of sharia 
cannot be learned without a teacher similarly gaining esoteric knowledge is impossible 
without the association of the perfect spiritual guide. The persuasion and sight of the 
spiritual guide are the alchemy which removes all the impurities from the seeker making 
him inwardly pure. What is the difference between religious education and spiritual 
persuasion? Education acquaints with outward aspect of religious knowledge whereas 
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through spiritual persuasion a man is enlightened with the knowledge of both physical 
and esoteric worlds. 

SEARCH FOR THE PERFECT SPIRITUAL GUIDE 

When the seeker of Allah starts his journey towards Allah, the first step is to find the perfect 
spiritual guide. The truthful men, Fakirs and Saints are chosen as representatives by Allah 
in the world and are spiritual successors of Prophet Mohammad. To have proximity of 
Allah it is indispensable to come in their servitude, pledge allegiance to them and have 
beneficence of their company. Rumi says: 
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Explanation: You do not have any worth in this world unless you get associated with the 
perfect spiritual guide. 

However the problem is how to recognize the perfect spiritual guide as it is narrated by 
Abdullah ibn Abbas: 

❖ Gnosis of Allah is easy but gnosis of the reality of a Saint (perfect spiritual guide) is 
difficult for the simple reason that Allah is known for His perfection and marvels but 
the Saint is a human therefore obtaining gnosis of a human by a human is difficult as 
he is also bound by sharia like others. However esoterically he is forever with Allah. 

(Tafsir Ruh al-Bayan) 

Suhayl, the Companion of the Prophet, said: 

❖ Everyone sees his (perfect spiritual guide’s) appearance but no one knows the reality. 
A fortunate few come to know his reality who will become successful if they 
venerate him according to the prestige but if they make the mistake to oppose him, be 
disrespectful or insolent, no matter how minute in nature it is, they will be destroyed 
and their hereafter will be ruined. (Tafsir Ruh al-Bayan) 

Every seeker or disciple does not have the ability to recognize the Fakir who is 
annihilated in Allah and immortal with Him and is the perfect and accomplished spiritual 
guide possessing the light of guidance. This is because every seeker or disciple does not 
truly seek Allah. Many are the seekers of the world or the hereafter. The call of the 
perfect spiritual guide is to show the path of Allah to its travellers as well as simplify it 
for them as he is their leader and guide on this path. Only those can recognize the reality 
of spiritual guide who have set out on the journey with pure intention to seek Allah. 
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Common people cannot recognize him, firstly because they are not pure in their desire for 
Allah, secondly because outwardly he appears to be an ordinary human like them. It is 
impossible for the seekers of world to recognize his reality with their limited intellect 
since he apparently lives like common people. Intellect cannot reach his reality because it 
is always busy in finding flaws and arguments. If you will try to identify him with mere 
intelligence you will be left with arguments only. The incident of Prophet Moses and 
Khidr related in sura Kahf is an enlightening lesson for the seekers of Allah that 
arguments bifurcate the path. 


SEARCH FOR ALLAH TAKES THE SEEKER TO THE PERFECT 
SPIRITUAL GUIDE 


If the seeker is true in his intention to gain proximity to Allah and His recognition then he 
should be assured that he will find the perfect spiritual guide because Allah says: 




Meaning: And those who strive hard (and struggle against the inciting innerself vehemently) 
for Our cause, We certainly guide them to Our ways. (29:69) 


In Sufism, a seeker is directed towards a spiritual guide according to his longing. Every 
devotee is inclined towards a spiritual guide who is in accordance to his desires and 
disposition as Allama Iqbal says; 
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Explanation: This world is a tavern and everybody is invited to drink (taste the wine of 
Divine vision). Everyone’s wine will be up to the size of his cup (according to his desire 
to seek Allah). 


THE PERFECT SPIRITUAL GUIDE POSSESSING THE DIVINE 

LIGHT OF GUIDANCE 

If search for a spiritual guide is meant to recognize Allah and attain His proximity then one 
will find two kinds of spiritual guides, one is the bearer of the Trust, the representative of 
Allah. He is the one who is the spiritual successor and representative of Prophet Mohammad 
hence he is the perfect spiritual guide possessing the Divine light of guidance and all 
others are his junior successors. The details follow ahead. 
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BEARER OF THE DIVINE TRUST - THE UNIVERSAL DIVINE MAN 


❖ Sultan Bahoo says, “Remember! The strata of the heavens and the earth are standing 
without a pillar out of respect for Ism-e-Allah Zaat and will remain intact till the 
Judgment Day due to it. Everything in the heaven and the earth is engaged in 
glorifying Allah.” 


5 0^1)1 La jjj 


Meaning: All those who are in the heavens and the earth glorify Allah alone, and only He 
is the Lord of honour, the most Wise. (57:1) 


Allah says in the Quran about the Divine Trust: 
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Meaning: Indeed We offered the Trust to the heavens and the earth and the mountains, 
but they declined to bear this and felt scared of it, but man took it on. Verily he is ever so 
cruel (towards his innerself) and ignorant (of his highest rank near Allah). (33:72) 
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Explanation: Ism-e-Allah Zaat is the priceless and grandest holy treasure. Its reality is 
known only to the Holy Prophet. (Kaleed-ul-Tauheed Kalan) 

Mystics say that Trust means the treasure of Faqr, Ism-e-Allah Zaat. The person to whom 
the Divine Trust or the treasure of Faqr is transferred is the embodiment of the status of: 


Meaning: When Faqr is accomplished that is Allah. 

The Prophet is the owner of Faqr and has its complete authority and it is his sacred 
assembly from where all the decisions relating to Faqr are issued. He orders transference 
of the Trust from the Universal Divine Man of an era to his best disciple who must be the 
perfect and true seeker of Allah and would be the Universal Divine Man of the next era. 
Whoever claims this status on his own accord is doubtlessly a reprobate. 

Ibn Arabi writes in his book Fusus al-Hikam : 
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❖ Since Ism-e-Allah Zacit is comprehensive of all the Divine attributes and is the fount of 
entire marvels hence it is the origin of theophanies and is called the Lord of all the 
lords. The person who is its perfect embodiment is the manifestation of Divine 
Essence-the true man of Allah upon whom everything is revealed. In every era, one 
person is on the footsteps of Prophet Mohammad and he is ‘the absolute man of Allah’ 
of that era. He is called the leading Saint of all the Saints or the Ghawth. His way is 
exactly that of Prophet Mohammad. He involuntarily follows the commandments and 
remains absorbed in Divine love and obligations. Whatever Allah has to do, He does 
it through him. (Translated in Urdu by Abdul Qadeer Siddiqi ) 94 

Shaikh Moeeduddin Jindi says: 

❖ The greatest name of Allah which has become famous all over is meaningly related to 
the world of reality and soul (the universe of Command), while literally it is related to 
this world of physical existence and apparent words. All the Hadiths which 
encompass the truth of the marvels are called ‘the reality’ and they actually refer to the 
Universal Divine Man who is present in every era. He is the leading Saint of all the 
Saints. He holds the Trust and is the ultimate representative of Allah. The greatest 
name is actually the physical countenance of that perfect Saint (the Universal Divine 
Man). (Tafsir Ruh al-Bayan) 

Allah says in the Quran: 


Meaning: And We have encompassed everything in the Imamin Mubin. (36:12) 


In this verse, Imamin Mubin is the Universal Divine Man. Allah has kept all His wills, 
commands and the created universe in the Guarded Tablet which is in fact the inward of 
the Universal Divine Man. His inward is the place where the Godly light of the Divine 
Essence is revealed and its vastness can neither be explained nor imagined. 


Rumi said in Mathnawi (Vol III): 

❖ Just as treasures are found in deserted places, Allah entrusts His Trust to that person’s 
inward who is not popular. 

Sayyid Abdul Karim bin Ibrahim al-Jili writes in his literary work al-Insan al-Kamil: 

❖ The Universal Divine Man is the celestial pole around whom the whole universe 
revolves from pre-existence till eternity. Ever since the advent of existence till eternity, 
he is a unique entity. Then there are different physical dresses for him in different ages 
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(this entity appears in a different physical appearance in each era). In accordance to 
that particular physical dress, he is given a name that would not go for another of his 
dress. His actual name is Mohammad, his filial appellation is Abu al-Qasim, his 
epithet is Abdullah (man of Allah) and his title is Shamsuddin. He has a name in 
accordance to each physical dress. In every era he has a new name which suits to the 
physical dress in which he appears, (p. 388) " 

This reality is further explained by Ibn Arabi in his book Fusus al-Hikam (exegesis by 
Riaz Qadri): 

❖ From pre-existence till eternity the Holy Prophet keeps changing his physical dresses 
in every era and only in the beings of ‘perfect individuals’ does he manifest himself. 

(p. 97) 

❖ The Universal Divine Man is a unique entity since pre-existence till eternity and that 
is the lord of the universe Prophet Mohammad who has been appearing in the beings 
of Prophets, Messengers and their spiritual successors from Adam till Christ and after 
the seal of Prophethood he would be manifesting in the beings of Ghawth, Qutbs, 
Abdals and Saints according to their respective spiritual levels and ranks, (p. 165) 

In every era there is a man who bears the Divine Trust and he is in fact the heir of the 
treasure of Faqr. Prophet Mohammad is its owner and has complete authority. He is the 
one who transfers this Trust and treasure. Without his permission, the Trust of Allah 
cannot be entrusted to anyone. He transferred the treasure of Faqr to his daughter 
Fatimah-tuz-Zahra and she holds the highest and supreme level of being the first Sultan 
of Faqr among the Mohammadan umma. This treasure was also transferred to Ali ibn Abi 
Talib from whom it was transferred to the nation therefore he is titled as ‘the gateway of 
Faqr\ Then the chain continued and the treasure reached the supreme holder of Faqr, 
Shaikh Abdul Qadir Jilani and then to Sultan Bahoo. Now whenever someone is selected 
by the Mohammadan Assembly for entrusting the Trust, Prophet Mohammad hands over 
that person to Shaikh Abdul Qadir Jilani for his training to hold it. Then he is sent to Sultan 
Bahoo for the transference of the treasure of Faqr and then from there he is sent to the 
Universal Divine Man of the era. The treasure of Faqr will be transferred only through 
Prophet Mohammad till the doomsday. Without his approval and permission Faqr cannot 
be granted to anyone. 

The possessor of the Trust of Allah who is called the man of Divine Essence is in fact 
the perfect and accomplished spiritual guide possessing the light of guidance. If a seeker 
finds such spiritual guide then it is not hard to reach the extreme level of Faqr. His grandeur 


95 Translated in Urdu by Fazal Meeran, publisher Nafees Academy Karachi. 
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is that he blesses the seekers with the greatest name of Allah, Hoo which is the king 

of all invocations, on the very first day of allegiance. He also blesses the seekers with 
Ism-e-Allah Zaat for contemplation. It is hard to find such spiritual guide as he is not 
renowned but if a seeker is fortunate enough to reach his court then he should immediately 
enter the circle of his slavery. The chain of spiritual guides will continue till the doomsday 
and there will always be one perfect spiritual guide present in the world but only those 
seekers will be able to reach him who set on the journey to Divine recognition and vision 
and have the urge to reach the Mohammadan Assembly. Seekers of the world and the 
hereafter cannot reach him and even if they reach him they do not stay in his assembly for 
long. 

If one finds an imperfect spiritual guide due to his impure intentions then he must not 
object as fault lies within his own self. Contemplate within yourself. If you seek Allah, He 
will Himself protect you then how could you get trapped by Satan! People of today seek 
wealth, riches, fame and ranks and these are the legacy of Pharaoh, Korah and Abu Jahl 
whereas the heritage of Prophets and Saints is to seek Allah. A person reaches the guide 
in accordance to his desires and it is because Allah sees intentions and inward. (For details 
see chapter 9 and 11) 

JUNIOR SPIRITUAL SUCCESSION 

In the path of Fciqr the perfect spiritual guide appoints some of his chosen seekers at 
different places after training them spiritually and blessing them with one or more of his 
attributes in order to guide people. They are known as junior spiritual successors. The actual 
source and origin of guidance and righteousness is the Universal Divine Man who bears 
the Trust while they work as his subordinates and execute the duty of guiding people. It is 
not necessary for junior spiritual successors that they be stationed at the level of 
annihilation in Allah and immortality with Him. They are only trained according to the 
requirements of their responsibilities. The relation between the Universal Divine Man and 
his junior spiritual successors can be understood by the example of a powerhouse and 
transformers. The powerhouse supplies electricity to the whole city but every area of the 
city has its own transformer. The actual source of electricity is the powerhouse (11,000 
volts) but this electricity is supplied to all the areas of city through the transformers 
according to the potential of the transformers (240 volts). Similarly the actual source of 
all the esoteric powers is the perfect spiritual guide possessing the light of guidance. These 
powers and the Divine light of the perfect spiritual guide reach the seekers after reflection 
through the inward of the successors. If a junior successor commits a mistake his spiritual 
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powers are seized, it means the Divine light coining from the inward of the perfect spiritual 
guide to his inward ceases and he is demoted from his spiritual level. However the 
Universal Divine Man holds the Divine Trust and his status is that of belovedness, so his 
spiritual powers never cease and he is never demoted rather it should be said that he 
never commits a mistake as he is the manifestation of the Divine Essence. In the Sarwari 
Qadri order usually junior spiritual succession is given to a very few seekers or it is given 
only outwardly to execute a particular responsibility. In this mystic order, the perfect 
spiritual guide holds the status of the Universal Divine Man and has the Trust which 
means he is the man of contemplation of Ism-e-Allah Zaat. Hence a seeker must 
contemplate Ism-e-Allah Zaat under his guidance. The blessings of exalted stations of 
Faqr which a seeker can have directly from the perfect spiritual guide can never be found 
from junior successors. Only the perfect spiritual guide can directly bless a seeker with 
the Divine favour. However after the death of the perfect spiritual guide, their spiritual 
power is increased manifold (for the sake of seekers at that place) because usually the 
Universal Divine Man does not appear twice at one place and the seekers recognize him 
after a long time at the new place where he appears. 

FAKE AND IMPERFECT SPIRITUAL GUIDES 

Some people have defamed Sufis by disguising as them for merely selfish purposes to 
gain worldly wealth, fame and respect. They are indeed corrupt but remember a piece of 
wisdom that fake currency is printed where there is real currency similarly fake items are 
imitated from original items. The more the demand and worth of a thing is, the more likely 
its fake will ensue. That is why the number of fake spiritual guides have increased 
nowadays. They are like a bandit in the guise of a guide, thief as a sadhu, enemy of life 
claiming to be a well-wisher, men worse than devils pretending to be Saints. Prophet 
Mohammad said, “Satan appearing in the form of a man is more dangerous than Satan in 
the appearance of jinn.” 

Rumi says: 

❖ Many humans are inwardly Satan so a seeker should not follow anyone without prior 
authentication. Hunter sings in the voice of a bird to deceive the prey. That bird listens 
to its kind and gets trapped. Likewise deceitful in the guise of a Dervish use subterfuge. 
These wicked people steal the words of Fakirs so they could deceive the innocent. 
The call of the Universal Divine Man is to shower Divine light so that the soul gets 
relief whereas wicked people’s task is deceiving. They disguise themselves to claim 
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sainthood or Prophethood like Musaylimah 9 6 but history proved his title to be ‘The 

Arch-Liar’ jJ al-Kadhab) and Prophet Mohammad is always remembered as the 

man of wisdom. He has the Truth while the fraudulent have filth and hell torment. The 
true Fakir follows the sharia of Prophet Mohammad because without sharia, Fakirism is 
nothing but a deceit. 

This is comprehended by Data Ganj Bakhsh Ali ibn Usman al-Hajveri in the following 
manner: 

❖ Sufis can be placed in three categories: 

1. SUFI (THE PERFECT SPIRITUAL GUIDE): He is the one who is accomplished in 
all stations of Faqr and is annihilated in Allah and immortal with Him. His being is 
free from everything that is other than Allah (Allah makes persuasion and guidance 
obligatory only upon such Sufis). 

2. MUTASAWWUF: He is the one who is well-versed in the outward knowledge of 
Sufism and spirituality. He has acquired knowledge of the Divine path but is not 
accomplished (due to his own imperfect intentions. Though after reading books of 
Sufis he has become familiar with its affairs). 

3. MUSTASAWWUF: He is the one who pretends to be a Sufi for worldly gains and 
riches. He is certainly unaware of the path of Sufism and spirituality and is indeed 
lustful. 

Allah! Save mankind from such people who are like Satan. Now their advertisements are 
regularly published in newspapers and magazines which is ludicrous. In these advertisements 
each one of them claims to be an accomplished spiritual guide who is worried for the 
entire world and just for the sake of removing people’s worries he has settled in a small 
shack in your city leaving Europe and America. Some even claim to have spent at least 
forty years seclusion in Himalayas. All these so-called spiritualists claim that they have 
received beneficence from a perfect spiritual guide and quite often link their spiritual 
lineage with the Qadri way. Only if they knew the grandeur of the Qadri they would not 
have falsely claimed link with its lineage. Then they also boast that they can do anything, 
jinns and supernatural beings are under their command and can perform any task upon their 
authority. Dear readers! Just think, are not human beings superior to jinns and supernatural 
beings? Is not Allah Omnipotent! Can jinns and supernatural beings interfere in His 


96 He was a false Prophet who declared Prophethood after the death of Prophet Mohammad in the age of first Rashidun 
Caliph, Abu Bakr Siddiq. 
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authority? Such false claimants rob the people whose faith is weak and for this they opt 

for different methods. A few of the many categories are mentioned below: 

❖ Many people adopt sainthood and have made a profession out of it only because they 
are involved in some difficulty regarding worldly affairs. In fact they are not spiritual 
guides and have no knowledge about Sufi ways. They act like one just to plunder 
simple people and perform different trickeries to aggrandize themselves. Some among 
them are never guided by a guide and some have been spiritually demoted while 
performing mystic struggles and then have gone astray by being caught in satanic 
deceptions. Some have followed fake guides whose predilection is world therefore 
they also incline their disciples towards it from the very first day and henceforward the 
fake guides and their disciples both plunder the world. They advertise to become 
famous. Advertisements include claims such as: solve any problem by one night’s 
incantation; get answer of any question; heartless lover is yours; expert in astrology; 
expert in palmistry; expert in Bengal’s black magic; expert in African black magic; 
reform your husband; a nine days’ wonder; five lakhs to the Saint who counters my 
work; expert in countering black magic and occult influences etc. 

Due to these wretched men, people avoid the honourable path of Faqr or Sufism. The 
sole aim of life of these villains is gaining wealth for which they deceive people and 
many of them even keep a Hindu name. Constantly newspapers and magazines print 
their traps. These so-called Saints name their magic tricks as miracles and practise all 
sorts of trickery e.g. open letters published along with their advertisements have same 
pattern for different sadhus which is, “1 was worried to death, after being disappointed 
of everyone I contacted so-and-so spiritualist and my all worries were resolved.” If the 
readers think over and work towards the facts of these open letters they would be 
astonished to find out that this is just one letter published with the advertisement of 
different self-styled spiritualists with only change in name of the writer and the 
remaining structure of the letter is the same. In fact these people commit blasphemy and 
become a polytheist when they say, “Being disappointed of everyone I contacted so-and- 
so sadhu and my problems were solved.” These foolish people even negate Allah (I 
seek refuge in Allah) by saying that a person was disheartened from God but the 
(fake) spiritualist did his task. They are shamelessly fearless from questioning on the 
Judgment Day and are lovers of wealth and riches. They have impinged on the 
shrines and mausoleums of Saints and have made these blessed places as hunting 
grounds where they hunt humanity making populaces distrust the Saints. 

❖ Second category is that which makes a fool out of people by staying within the 
boundaries of sharia. Such a person uses the shrine of a Saint and create opportune 
moments. His style is that of a person who is seemingly fulfilling all the requirements 
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of sharia and is sitting cross-legged with closed eyes. People gather around him in a 
circle. His two henchmen are asking people to make a place so that supernatural 
beings of this fraud can sit. After some time the man shakes his head and opens his 
eyes and says to someone sitting in the front, “Ask! And all your queries will be 
answered.” Upon this a strange pattern starts. On every question, the man converses 
with the supernatural beings whom the audience are trying to locate by widening 
their eyes so that they can see them somehow. Upon every question a similar reply is 
received that so-and-so relative or a neighbour has got black magic done on him. 
Then it is concluded that the person should meet the so-called holy man at his 
personal place and hence get plundered. 

❖ Now a new category of these fake guides has become common and they have also 
made the shrines of Saints their den to entrap people. On every Thursday and Friday 
they come to the shrine with a few of their henchmen and sit among their followers. 
These followers start attracting people towards their guide. Some among these frauds 
have power of knowing secrets of the inward and therefore they can tell a person about 
his worries. A depressed man becomes impressed and is hence lured. Sometimes a 
group gathers at a place and starts some kind of invocation. People become attentive 
and gather around them. A person who is invoking in the group becomes frenzied 
displaying to be overwhelmed by a spiritual state. People get impressed by this act 
hence are tricked. Although people should know that true Saints invoke in solitude. 
In sharia, supererogatory prayers have been ordered to be performed in solitude to 
conceal from other people. It is the saying of the Prophet, “Do not make your homes 
a graveyard.” Companions asked the Holy Prophet, “How?” He said, “Offer additional 
and supererogatory prayers at your homes.” 

In these circumstances it is easy to say that the perfect spiritual guide cannot be found in 
this age of fraud. Similarly it is not difficult to say that these days a truthful devotee is not 
easy to find. Though there are a lot of devotees but they visit their spiritual guide so they 
could ask him to pray for them or for the attainment of talismans. This behaviour is not 
correct as one does not entrust himself to a spiritual guide for such worldly affairs. The 
need for the spiritual guide is for esoteric correction, purification of innerself and inward and 
for the enlightenment of the soul. The perfect spiritual guide makes a truthful devotee cross 
the path of Fciqr station after station and eventually takes him close to Allah. As compared 
to contemporary times, in the past every person was in search of the perfect spiritual guide 
so that he could be spiritually trained. His servitude towards the guide could lead him 
closer to Allah and hence he could achieve gnosis. People would search and find the 
perfect spiritual guide’s assembly and through his persuasion and guidance achieved 
Allah’s gnosis and proximity. Gradually man became materialistic and was ensnared by 
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worldly desires. Wish to become close to Allah began to reduce. Observing these 
circumstances, the perfect spiritual guides (the Universal Divine Man of different ages) 
concealed themselves from the world and went into solitude. This created a void which 
was capitalized by fake spiritual guides and swindlers who started the business of giving 
talismans and knotted strings (used as charms by blowing on them). Even palmists, 
astrologists and supernaturalists became so-called guides. They would distribute tablets 
with Quranic verses made of gold, silver and metal, pricing them accordingly. Though 
palmistry and astrology are fields of knowledge but are not Sufism itself. Even women 
claim the title of a spiritual guide and surprisingly are successful in deceiving people. 
Likewise cunning, sly and knave men attracted and trapped people through sleight of 
hand deceptions. Hence mutilated form of spirituality became a business and reached its 
peak. People started inclining towards these fake guides for benefit in worldly affairs and 
to find solutions for their problems. Thus the trade of incantations and giving talismans to 
increase wealth and have success in business started. The trend of foretelling numbers for 
lotteries and bonds also became a part of it. Shops were decorated which claimed to bless 
the childless and to resolve matters and fights with in-laws. At some places started occult 
functioning to dark magic and at others to undo this magic. People started attending these 
fake superficial spiritual guides’ gatherings for the desires of their inciting innerself and for 
the solution of their problems. When they paid attention towards conduct of these fake 
guides, they found contradiction and deceit in their words and deeds, lies and backbiting in 
their habits, saw crowd of women in their chambers and carnality in their eyes. It was 
observed that these frauds just wanted accumulation of wealth by any means from people. 
Simple innocent men and women were seen getting entrapped. Unfortunately some people 
who had the coincidence of visiting these wicked and contemptible guides perceived this 
as the actual way and manner of bona fide Sufis. Those who were not fortunate enough to 
stay in the company of the perfect spiritual guide or even if they were blessed by the 
company they waited for miracles to believe in him or when their worldly wishes were 
not fulfilled they became distrustful and did not stay in his blessed company any longer, 
eventually all such people followed the fake guides who themselves were bounded by 
sensual desires. 

It is the saying of Sultan-ul-Faqr II Shaikh Hasan of Basra: 

Meaning: The person who adopts the company of depraved people of Sufism (fake and 
superficial guides) will develop mistrust for the virtuous people of Sufism (the perfect 
spiritual guides). 
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Now the approach should have been that people ought not to have followed these 
frauds and rebuked the wishes of their innerself but on the contrary they started abusing the 
attributes of Saints and the path of Sufism. Consequently people became mistrustful of the 
path of Sufism and left it for superficiality. People became more concentrated towards 
exotericism. This led to sectarianism and gave rise to different schools of thought. When 
Sufism which is the soul of Islam, vanished from Muslim society they became disintegrated 
and started killing each other in the name of religion. Due to this disintegration they lost 
their worth in the whole world because: 
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Explanation: Allah is disgusted with the bodies without enlivened souls. Soul is dead because 
its wishes and necessities have been neglected which lie in union with Allah, as people 
currently nurture only their bodies. Allah Himself is eternally alive and forever sustained, 
He is the Lord of the enlivened ones. That soul is enlivened which has Allah’s gnosis and is 
capable to see the Lord, listen to Him and converse with Him. (Bal-e-Jibril) 

SHRINE CARETAKERS: The Muslim nations failed in worldly affairs when the progeny 
of political leadership started to succeed politically. Similarly succession in descendants 
of spiritual guides made us fail in faith as well. This does not mean that sons of Saints do 
not deserve spiritual succession in fact they do deserve it and sometimes more than 
anyone else but in the contemporary age often incompetent people are seen as shrine 
caretakers. Certain number will be of those who have no knowledge of the spiritual path. 
However it can be said that they are blessed to be born in a family and lineage which 
belonged to a Saint whose position they have inherited as well as devotees. This pattern 
of succession continues for centuries until someone dethrones them. Before the British 
rule in India, it was mostly considered among people that the spiritual successor of the 
Saint was the shrine caretaker which was true. However the British rulers made a law to 
destroy the khanqah system of Muslims by making shrine caretaking part of inheritance. 
Now according to the laws of state, it is also inherited just like any other property by the 
sons of the Saint even if they do not deserve it. If before death the Saint himself appoints 
his actual spiritual successor as the caretaker of his shrine, then he will be evicted in a 
few months through the court and the authority will be transferred to the sons as their 
inheritance. The possession of property and the income of shrine are also linked with it 
therefore shrine caretaking was included in inheritance. The fight for this is usually seen 
in the courts or read in newspapers. Now it has intensified so much that it has become a 
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matter of life and death because people also use it to get a high position in politics. 
Allama Iqbal has pointed towards this fact: 
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Explanation: The sons of Saints have inherited position of spiritual guidance and 
persuasion of the perfect spiritual guide which in truth is granted by the permission of 
Prophet Mohammad. It is the throne to guide Muslims and show them the path towards 
gnosis of Allah. The perfect spiritual guide is worthy of this throne but not those who 
inherit it as a property. They use it out of the greed for offerings of devotees and to 
establish goodwill for political purposes. The seekers of the world whose inwards are 
empty of Allah’s love and filled with greed have in their clutches the khanqah of the 
Universal Divine Man which was a home to seekers of Allah and where the Saints used 
to enlighten their inwards. (Bal-e-Jibril) 
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Explanation: Prophet Christ’s attribute was ‘Rise by Allah’s command’. When he recited, 
it would bring the dead back to life. The perfect spiritual guides who gave life to the dead 
souls by reciting it cannot be found anymore because they have gone in solitude. The 
khanqahs and shrines of the late spiritual guides are occupied by their descendants who 
are just selling their forefathers’ religion with the connivance of attendants of the shrine 
and grave-diggers. All of them have no knowledge of the glory of a Saint. (Bal-e-Jibril) 


I question the reader that who were the shrine caretakers among the great Saints like 
Shaikh Abdul Qadir Jilani, Ali ibn Usman al-Hajveri, Moinuddin Chishti, Fariduddin 
Ganjshakar, Bahauddin Zakariya, Nizamuddin Auliya, Qutbuddin Bakhtiar Kaki, Shah Abdul 
Latif Bhittai, Lai Shahbaz Qalandar, Bari Imam Shah Abdul Latif Kazmi, Shams of Tabriz, 
Rumi, Sultan Bahoo, Sayyid Abdullah Shah, Pir Abdul Ghafoor Shah, Pir Bahadur Ali 
Shah and Sultan Mohammad Abdul Aziz or other Saints who are no longer with us? They 
earned respect and honour in the world of Sufism on their own, not as a shrine caretaker. 
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Explanation: If your soul is alive, you must build your own world instead of relying on 
inheritance or taking advantage of others. 
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Sultan Bahoo considers an independent Fakir as the bona fide Fakir implying that he is 
not bound to a khanqah rather he spreads beneficence by travelling. I have myself travelled 
all over Pakistan and was astonished to find out that people are worshipping the descendants 
of a Saint for seven generations. Although the descendants have no clue what Sufism is, 
they have crammed a few of its lessons to fool people and are openly acting against 
sharia but people still do not understand. They spend summer in Europe and America and 
get their medication from there as well at the expense of the offerings of devotees. They 
take part in politics, make money out of it and obtain respect, honour and much more. 
Opposers of Sufism have led people astray by quoting their examples. 


HERESY IN SUFISM 


A few of the many heresies associated with Faqr and Sufism are discussed in the topic of 
fake and imperfect guides in the previous pages. These are mistakenly known to the 
common people as saintly. A few of them are mentioned below: 

NOT FOLLOWING SHARIA AND CALLING IT FAQR 

You will find odd men in corners of many streets who would either be clean shaved, sitting 
naked or would have adopted a new style for instance wearing strings of beads around the 
neck, hands and feet and call themselves mendicants. Several know a few magic tricks 
which when performed would make people sit before them devotedly. These tricks result 
from incantations. By observing such people abandon sharia, people falsely interpret it as 
some station in Faqr where sharia has to be neglected. In the path of Sufism this particular 
heresy ends faith. Remember that whosoever turns back from the sharia of Prophet 
Mohammad, will no longer be blessed with Allah’s favour. Sultan Bahoo says: 



Explanation: Whoever will adopt the way opposite to the path of (sharia of) Prophet 
Mohammad will never reach the destination. (Kaleed-ul-Tauheed Kalan) 

WIN OVER BY GIVING TALISMANS 

People take keen interest in breaking relationships and creating bonds through talismans. 
Talismans are used to win over people to ultimately exploit them and bring them under 
subjugation. They are also used to bring a person’s enemy under charm to break the enemy’s 
relationships with his loved ones. It also includes making voodoo dolls of enemies and 
poking needles in them. All of these are occult undertakings and are hence satanic. Satan 
brings people to do such evil acts by coining a noble cause for them. Hence it is in itself a 
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heresy to give pure intention to satanic work. A crowd can be seen around these fake 
guides who give talismans and charms. To run their business they have made some 
henchmen who spread the word among people about their magic tricks. One must ponder 
that whether it is the call of Saints to make people fall in love and to end enmities through 
their spiritual powers or the hermits, Christian anchorite and schismatic guides can also do 
this through black magic? Quran has narrated the reality of magic which is: “They (the 
Jews) used to learn such (magic) from both of them (Harut and Marat) by which they caused 
separation between husband and wife. Yet they cannot harm anyone by this except under the 
command of Allah.” (2:102) 

GAMBLING THROUGH JINNS 

Jinns are used to guess prize bonds and lottery winning numbers. Similarly they are used in 
games betting and in gambling. People (Hindu ascetics, Christian mon ks and schismatic 
guides) who are involved in black magic at times through their satanic sources come to 
know that a particular' number will be announced in the lucky draw of lottery, bond or in 
gambling. That number is informed to the most trusted henchman. Sometimes instead of 
jinns this task is accomplished through numerology and ilm-e-Jafr. 91 How these people 
come to know the unknown? Perhaps only they can answer! What comes next is that both 
fake guide and devotees earn great profit. Their activities spread ineffable polytheism and 
heresy that only Allah can save us from their evil. 

GRANTING SPIRITUAL SUCCESSION TO ANYONE 

Granting spiritual succession is to establish vicegerency and is a critical responsibility. It 
is included in Sufism and is considered a pious deed if the vicegerent is well-intentioned 
and worthy of it. It is a sin to grant succession to an unworthy person as it leads to chaos. 
Sufis grant it only to the deserving devotees. They never grant it to the disciple on the basis 
that he fawns over the spiritual guide, forces people to follow him and accumulates 
wealth for the spiritual guide, neither is granted so that the disciple works towards 
reduction of circles of other guides. The (fake) guide who grants succession for the sole 
purpose to increase his influence, creates heresy which defames both sharia and Sufism. 

MAKING SUCCESSION AN INHERITANCE 

If succession is granted to the meritorious devotee then it does not matter whether he is 
from progeny or outside the family. It is a heresy in Sufism to grant succession to the 
descendants just to keep it within the family or to avoid a person who is not from the 
progeny to succeed. Allah bestowed Prophethood only upon the worthy ones, never ever an 
incapable was chosen for this honour. It is deduced from this that granting succession to 


97 A form of numerology. 
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any incompetent person due to his family connections is not the way of Prophets and 
Saints hence it is a heresy in Sufism. 

The pioneer of Naqshbandi order, Salman the Persian was not progeny of its leader 
Abu Bakr Siddiq. The pioneer of Qadri, Chishti and Suhrawardi order, Shaikh Hasan of 
Basra was not from the family of Ali ibn Abi Talib. Rashidun Caliphs who were the 
Companions of Prophet Mohammad succeeded on account of their competency without 
being discriminated on lineage. They were Abu Bakr Siddiq, Umar ibn Khattab, Usman 
ibn Affan and Ali ibn Abi Talib. Likewise in prior eras spiritual succession was given on 
the basis of proficiency and not on the account of authority and lineage. If someone is 
blessed with sainthood it does not mean that his son or grandson starts to call himself a 
Saint and has the right to spiritually lead. 

Qutbuddin Bakhtiar Kaki who was the spiritual successor of Moinuddin Chishti of the 
Chishti order was not his son. Fariduddin Ganjshakar, the spiritual successor of Qutbuddin 
Bakhtiar Kaki was not his son and likewise Nizamuddin Auliya, the spiritual successor of 
Fariduddin Ganjshakar was also not his son. In Sarwari Qadri order the Divine Trust that 
was transferred from Sultan Bahoo 98 also had no intervention of lineage. Sultan Mohammad 
Abdullah Shah Madni Jilani" came from Madina to whom the blessing of Trust was 
transferred by Sultan Bahoo. From him it was transferred to Pir Abdul Ghafoor Shah 100 
who further transferred it to Pir Bahadur Ali Shah"" after whom it was transferred to 
Sultan Mohammad Abdul Aziz 102 and it is not the lineage which relates all of them. 
Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali 103 was the son of Sultan Mohammad 
Abdul Aziz but he was also his most deserving disciple for the Trust of Faqr and it had 
been decided since eternity that he would be its possessor. If transference of Trust was to 
be decided according to the lineage then Sultan Mohammad Asghar Ali’s elder brother 
and Sultan Mohammad Abdul Aziz’s eldest son Sultan Safdar Ali had been the one to 
whom it would have been transferred. 

KEEPING DISCIPLES IN THE SAME FAMILY AFTER THE DEATH OF THE 
SPIRITUAL GUIDE 

This is another heresy which has appeared in Sufism nowadays. It is very important that 
there is a connection between the spiritual guide and the disciple. Connection brings a lot 
of beneficence and spiritual progress but it is a heresy to force and induce people to 


98, 99, ioo, ioi, 102, 103 -phe ^ 00 j, jSpiritual Guides of Sarwari Qadri Order has details of all these Saints as well as the 
sequence in which Divine Trust was transferred. 
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pledge allegiance to the sons of the late spiritual guide or with his junior spiritual 
successors to prevent them taking oath to someone else. If the successor of the spiritual 
guide is perfect then he will not attempt any of this but if he is imperfect then he will try 
any ruse to convince the devotees to stay in his circle. 

GUIDANCE TO AVOID AN IMPERFECT SPIRITUAL GUIDE 

We have elucidated about the imperfect spiritual guides. Similarly guides of all other orders 
have also warned about them. A sinful Muslim due to his vile acts cannot represent Islam 
correspondingly a fake and imperfect spiritual guide cannot represent Faqr and Sufism. It 
is not allowed in sharia that a person is penalized because of the wrongdoings of his 
neighbour. Likewise it is not right to blame pure religion Islam due to sinful acts of a few 
groups of Muslims or distrust Sufis of pure disposition due to fake guides. 

❖ Shaikh Ahmad Zarruq says that fake guides are the people of lust. Their sayings should 
be rejected and actions disregarded. However due to their presence in the circle of 
Sufism, true Sufis should not be renounced. Good and bad people are present in 
every field and this will continue till the Judgment Day. All the Islamic jurists, 
teachers, judges as well as traders, rich people and leaders are not the same, likewise 
are the Sufis. Islamic scholars also have two categories: vicious savants and true 
scholars. One cannot renounce the true scholars because of vicious savants. In Sufism 
also, some are appointed at highest spiritual stations and others are fake spiritual guides. 
This fact is so obvious that everyone knows it and there is no room for doubt. A 
person should first of all recognize Allah so that he can recognize His people. 

Sultan Bahoo has set the standard for true seeker that he is the one who seeks only the 
Essence and for the spiritual guide that he has supreme authority of Ism-e-Allah Zaat. He 

must grant the seeker on the very first day the sultan of invocations {Hoo £>), contemplation 

of Ism-e-Allah Zaat, method to inscribe Allah’s name on body and take him to the 
paramount level. He says: 

❖ The seeker must take spiritual persuasion only from the perfect spiritual guide and get 
rid of the imperfect and fake guide. How can the perfect spiritual guide be distinguished 
from the imperfect one? The perfect spiritual guide instantly elevates the seeker to the 
Divine presence by his spiritual attention and the inscribing practice of Ism-e-Allah 
Zaat while the imperfect guide makes false promises. (Nur-ul-Huda Kalan) 
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Explanation: In order to become a spiritual guide and accede to the throne of Divine 
guidance and persuasion it is compulsory to first become disciple of the one who is 
perfect and accomplished in it. Imperfect guides could not even attain to the level of a 
seeker of Allah, failed in Faqr, never pledged allegiance to the perfect spiritual guide nor 
were granted permission to guide and persuade yet call themselves ‘spiritual guides’. It is 
a self-deception that since their forefathers were guides hence they hold the same title and 
that spiritual guidance is inheritance. These fakes have made it a business to sell gnosis 
and succession hence pledging allegiance to them is proscribed and forbidden. No 
guidance can come from the imperfect. They are playing a dangerous game opposite to 
Divine love therefore on the Judgment Day they will be disgraced. 
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Explanation: Break oath of allegiance to a guide who fails to grant union with Allah. Avoid 
him if no peace is felt by the soul or guidance in the inward. Do not pledge allegiance or 
follow those who have failed to guide and cannot lead on the straight path but if you find 
the perfect spiritual guide who can bless with Divine vision then do not hesitate even if 
you have to trade your very life. (Abyat-e-Bahoo Kamil) 

Sultan Bahoo says: 

❖ The perfect spiritual guide is like the pure soul whereas imperfect guide is like a dog. 

(Majalisa-tul-Nabi Khurd) 

❖ The spiritual guide who does not grant the contemplation of Ism-e-Allah Zacit is not 
worthy to guide others. (Nur-ul-Huda) 
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Here he has mentioned ‘contemplation’ and not ‘invocation’. In Sultan Bahoo’s order 
contemplation and invocation both are meant even when one is mentioned. 

Allama Iqbal exhorts to get associated with the perfect spiritual guide because without 
him one cannot unfold the secrets of Faqr. His poetry also persuades people to avoid the 
company of fake guides and shrine caretakers because they have nothing but verbosity and 
altercations. According to his teachings one should protect oneself from these hunters and 
their traps because if the seeker is misguided by them, he can even lose his faith instead 
of accomplishing in it. The great poet seems disappointed from both madrasas and 
khanqahs of his age. He says: 
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Explanation: I left madrasas and the fake khanqahs as there was no life for spiritual self, 
Allah’s love, gnosis, proximity or spiritual sight to alter the inward. (Bal-e-Jibril) 
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Explanation: In present times only worldly knowledge is taught in educational institutes and 
in the same way madrasas focus on outward knowledge of the Quran, Islamic jurisprudence 
and Arabic grammar etc. The focus of none of the institutes is on the gnosis and ardent 
love of Allah which is the real faith. ‘There is no God but Allah’ means to be accomplished in 
His gnosis so that the inward and soul verify that there is no God except Allah. To say 
shahada just verbally, with love and dependence on worldly relations is meaningless. (Bal- 
e-Jibril) 
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Explanation: In the modern educational institutes neither there is effort towards creating love 
for Allah nor any lessons regarding gnosis. There is no embellishment of thoughts. On a 
similar note seekers of Allah are no longer spiritually trained in the fake khanqahs where 
there were once present Sufis, Saints and Fakirs who acquainted them with the secrets of 
Allah. (Bal-e-Jibril) 
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Explanation: The ostensible spiritual guide generates respect among people by using the 
name and status of his grand and sacred forefathers. He is shameless and can even sell 
Abu Dharr al-Ghifari’s tattered quilt, Uwais al-Qarani’s saintly clothes or shawl of Fatimah 
bint Mohammad for his benefits. (Bal-e-Jibril) 
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Explanation: Nowadays there is no purification of inward and enlightenment of soul. 
Muslims are misguided by kings, leaders, clerics and fake guides hence going astray from 
the real faith. (Armaghan-e-Hijaz) 
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Explanation: In this dark age imperfect self-styled guides having no spiritual powers are 
present everywhere in Muslim countries. A true seeker rarely finds the perfect spiritual 
guide whose sacred hands possess the spiritual strength like the hand of Prophet Moses 
which shone with a bright light. (Armaghan-e-Hijaz) 
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Explanation: Allah! Where should your seekers go for guidance in this age of fraud where 
there are a number of fake dervishes and cunning sultans! (Bal-e-Jibril) 
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Explanation: These fake guides plunder wealth from people and only seek their own 
benefit. May Allah save the umma from them! They want to be respectful in society by 
claiming to be the guide of Muslims but the reality is that they are impairing and ruining 
them. (Bang-e-Dara) 
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Explanation: The caretakers of the shrines are embezzling the offerings of the devotees of 
the late Saints. They earn respect by trading on the shrines of the sacred ancestors. It is 
even expected from them to start selling idols owing to their lust to earn money. (Bang-e- 
Dara) 
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Explanation: The fake Sufis have set such a bad example that even Islamic jurists and 
scholars have started taking oath of allegiance imitating the true Sufis. Neither they are 
eligible nor entitled to spiritually guide. (Bal-e-Jibril) 

If I '7 iji <£_ 

cf" 1/ v>'i 4 \J VU 27 a 

Explanation: The offerings which are taken by fake guides and by those who claim 
sainthood on account of their lineage is like interest. 104 They are usurers hidden in disguise 
of Sufis. (Bal-e-Jibril) 
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Explanation: The Islamic jurist in the city has left all his activities becoming confused and 
has adopted a monastic lifestyle because Muslim scholars belonging to different sects are 
fighting upon the laws of sharia, reinterpreting and giving them many new forms which has 
confused even the jurists so they have withdrawn themselves from unnecessary arguments. 

(Zarb-e-Kalim) 

Iqbal seems to be disappointed of both the so-called Mystics and theologians. 
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Interest on borrowings is forbidden in Islam. 
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Explanation: In pseudo Sufism there is left only outward ecstasy. Hence a person becomes 
indifferent with no understanding of his whereabouts. Sharia of theologians is left only with 
intoxication from verbosity and fondness to sermonize with no applicability on their own 
behaviour. The Muslims of today are depleted of loving Allah. I cannot find any true 
believer who endeavours on the path to Allah, declares war on his innerself and is 
engrossed in the ardent love of Allah. (Zarb-e-Kalim) 

In short, in the path of Fciqr, guidance of the perfect spiritual guide is pivotal, but one 
should beware of thugs and fake guides. Those who set out to the journey with sincere 
intention to search Allah are safeguarded from the frauds. Allah Himself is their Protector in 
Whose search they have set out and those protected by Allah Himself cannot be misguided. 

SELECTING THE PERFECT SPIRITUAL GUIDE 

A seeker will have no difficulty in finding the perfect spiritual guide after acknowledging the 
prerequisites for the one. A beginner cannot measure the powers of the perfect spiritual 
guide neither it is required. A seeker or devotee as a beginner should keep in view the 
following matters before pledging allegiance: 

(1) Present oneself in the assembly of a Saint and observe whether in that duration 
minimum occurrence of satanic apprehensions and evil suggestions ensued inwardly 
or not and did he experience love and fervour for Allah and Prophet Mohammad? It 
does not matter if on leaving the assembly of the Saint his state returned to what it 
was before meeting the Saint. It is important to notice whether he experienced even a 
minor change in him or not during his stay in the company of the Saint. 

(2) That Saint’s devotees or at least some of the devotees have improved or not. Before 
they became disciples what was their state and afterwards what kind of changes 
transpired in them? 

(3) As long as the seeker sat in the Saint’s company, did the Saint utter any words 
related to his inward state or not from which he received guidance and felt spiritual 
assistance for solving any of his confusion or tenacious problems. 

(4) According to the teachings of Sultan Bahoo, a spiritual guide should not only himself 
be accomplished in the contemplation of Ism-e-Allah Zaat but should also instantly 

after oath of allegiance grant the disciple invocation of Hoo {£) and contemplation of 

Ism-e-Allah Zaat. If no spiritual development ensues from the invocation and 
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contemplation of Ism-e-Allah Zaat then he is not the perfect spiritual guide. Perfect 
spiritual guide is the one from whom a disciple feels spiritually benefitted, his views 
and ideas start to alter and he inwardly renounces world and becomes absorbed in 
Allah. 

If a person feels said positive changes then he should take oath of allegiance fully 
trusting that Saint because he cannot find anyone better than him as far as his spiritual 
reformation and development is concerned. 

RULES FOR RENEWING OATH OF ALLEGIANCE 

Oath of allegiance is likened to marriage and obligations of oath correspond to the 
provisions of marriage that is as long as the husband lives it is prohibited for the wife to 
consider any other man her husband. Similarly referring to another spiritual guide in the 
life of one’s perfect spiritual guide is forbidden. However in following conditions taking 
oath again or renewal of oath is allowed: 

❖ If after oath a devotee comes to know: the spiritual guide is imperfect; he is not from 
a Sufi order; he does not have the abilities of the perfect spiritual guide; he is not the 
spiritual successor of the perfect Saint; the disciple pledged allegiance for proximity 
and union with Allah but none was achieved; he did not find the straight path; his 
soul was not vivified; he was not transformed spiritually and remained the same 
before and after the oath then the devotee has the right to break the oath of allegiance. 
If guide is imperfect and is not linked to any spiritual order then there is no need to 
even break the oath as there was no oath to begin with. Nowadays as per inheritance 
law caretakers of shrines are from the family of the Saint. They get to possess this seat 
through courts if needed. This category of fake Saints come under the aforesaid types. 
If a person pledges allegiance to them then according to Sufism no oath occurred. 

❖ The spiritual guide has passed away and the disciple could not cover the path of Faqr, 
his journey went in cessation and he is incompetent to further progress in Faqr 
through beneficence from the shrine of the late Sufi then it is not only right but 
obligatory to pledge allegiance again. 

❖ If allegiance was pledged in childhood on the persuasion of parents or someone else 
without adequate understanding then as adult or upon maturity the person is free to 
pledge allegiance to the spiritual guide towards whom he feels inclined. 

❖ If the spiritual guide neither blesses nor trains the seeker spiritually and continuously 
remains indifferent towards him then he can recourse to another spiritual guide. It 
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would be right for the perfect spiritual guide to take him under the oath and spiritually 
train him. 

❖ If spiritual guide is missing and the disciple could not stay in connection even 
spiritually, neither he knows the whereabouts of the spiritual guide then allegiance can 
be pledged again. 

❖ If an unaccomplished Saint was given spiritual succession and the right to take oath of 
allegiance on the condition that he will complete the journey of Faqr and would 
accomplish whatever remains unaccomplished but even after the opportunity he could 
not do so then his disciples have the right to break the oath of allegiance. 

According to the teachings of Sultan Bahoo, the perfect spiritual guide is the one who gives 

the disciple sultan of invocations (Hoo £), Ism-e-Allah Zaat for contemplation and the 

practice of inscribing Allah’s name on body to purify his innerself. The spiritual guide 
who cannot do this should not be followed and oath to him must be broken. Then 
allegiance should be pledged to the spiritual guide who is man of contemplation of Ism-e- 
Allah Zaat and can grant it to his disciples too. 

EXCELLENCE OF THE PERFECT SPIRITUAL GUIDE 
ACCORDING TO SUFIS 

SHAIKH ABDUL QADIR JILANI 

❖ If fate is kind and takes you to the court of the perfect spiritual guide who is aware of 
the Divine secrets then engage yourself in making him happy. Follow his orders and 
leave ah those matters which were expedient for you once. Do not object on affairs of 
the perfect spiritual guide to which you are not familiar because demurring only leads 
to discord. The incident of Khidr killing a child to which Prophet Moses opposed 
should be sufficient (narrated in sura al-Kahf). 

❖ Endeavour to join the assembly of the perfect spiritual guide because it blesses with 
the accomplishment in religion. In his celestial company and assembly a person’s 
inward is filled with pure love of Allah whose value is only known to those who have 
been blessed with the invocation of Allah’s name. (Ghunyat al-Talibeen) 

❖ O people of Allah! You live in a material world of ways and means so you need a 
mediator. Ask Him for a spiritual doctor (spiritual guide) who will cure the diseases of 
your soul. Ask Him for a healer who will give you the remedy you require. Seek such 
a guide who holds your hand and leads you towards the true path of salvation. Be 
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close to the beloveds of Allah who are the nearest and the most obedient to Him. They 
are the custodians of the door of Divine path. (Al-Fath ar-Rabbani, Malfoozat-e-Ghausia) 

❖ You are (spiritually) blind, find the one (perfect spiritual guide) who holds your hand. 
You are ignorant, find a man of wisdom. When you find him then stay in his company, 
follow his words, accept his opinions and ask him the straight path. When under his 
guidance you reach the righteous path then stay there steadfastly and achieve Allah’s 
gnosis. (Al-Fath ar-Rabbani, Section-4) 

❖ As Prophet Mohammad is not physically present for you to follow so when you 
follow the sacred men who are his perfect followers and have always obeyed him 
steadfastly, it is as if you have followed the Prophet. Seeing them is like seeing him. 

(Al-Fath ar-Rabbani, Section-14) 

❖ Find the man who is like a mirror for your faith. You can correct your faith by 
looking at him just like you beautify your physical appearance by looking in the 
mirror. Be wise! Why this lust and what for! You say that you do not need anyone for 
guidance, while it is the saying of the Prophet, “The believer is other believer’s 
mirror.” When a believer’s faith is perfected, he becomes a mirror for the rest of the 
mankind. People check their faith in the mirror of his conversations, meetings and 
proximity. (Al-Fath ar-Rabbani, Section-61) 

❖ The perfect Saint possesses the sainthood of Prophet Mohammad which is the spiritual 
part of his Prophethood. The Prophet himself entrusts this sainthood to the Saint. The 
religious scholars who only have the superficial knowledge of religion should not be 
taken as the ‘perfect Saints’ because if we do consider them as the heirs of the Prophet 
then they would just have uterine relation with him. True heirs are those who are the 
children of a father because they are more related to the father than all the other uterine 
children. That is why Prophet Mohammad said, “One portion of knowledge is kept 
secret which is known only to the Divine scholars (perfect spiritual guides).” (Sirr al- 
Asrar, Section 5) 

❖ If you want salvation, you must opt for the company of the perfect spiritual guide 
who knows all the Divine orders and is proficient in gnosis. He will teach you true 
knowledge, make you aware of the rules of the court of Allah and will lead you on 
the way to Him. It is necessary for a disciple to have a guide and custodian because 
this world is like a jungle where there are many venomous snakes, scorpions, horrible 
wild animals and many other kinds of disastrous dangers (hurdles in the way to 
Allah). The perfect spiritual guide will save from all the catastrophes and show the safe 
way. If the disciple will travel through this jungle without a guide, he will surely be 
harmed. 
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O traveller of the path of the world! Do not be separated from the caravan, guide 
and the companions. Otherwise your life, wealth and every asset will be lost. O 
traveller of the path of the hereafter! You must remain with the perfect spiritual guide 
as he will take you to the destination. Serve him with devotion on this path, regard 
him and never be heedless to his opinion. He will teach you the true knowledge and 
elevate you close to Allah. (Al-Fath ar-Rabbani, Section-50) 

❖ It is obligatory on a person to vivify his soul in this world before death. It is 
accomplished through the man of Divine persuasion (perfect spiritual guide) because 
in the hereafter one reaps what he has sowed in the world and if a person does not 
sow anything then what will he reap in the hereafter? This sowing means performing 
good deeds for the betterment of outward and inward existence of a person. (Sirr al- 
Asrar, Section 8) 

SULTAN BAHOO 

Sultan Bahoo says in his book Ain-ul-Faqr. 

❖ One must know that who is worthy of being called the perfect spiritual guide? What 
qualities and attributes does he possess? How does he submerge the seeker in the 
Oneness and bless him with presence in the Mohammadan Assembly? What can be 
acquired from the spiritual guide? What is his own status and rank? Spiritual guide 
has Divine powers as he is the Fakir who is annihilated in Allah and immortal with 
Him. Spiritual guide is the giver of life (to the soul) and death (to the inciting 
innerself) and is indifferent to all the needs. He is like the philosopher’s stone and 
also a touchstone. His glance is beneficent like the sun which changes all the bad 
qualities of the seeker into good ones. He is like a dyer (who changes the inward 
colour of seeker by diverting his attention from worldliness to Allah). Spiritual guide 
is a well informed person and is aware of all the qualities of a seeker just like a betel 
leaf chooser is aware of the qualities of betel leaves. 

FA CU i/M S cfA 

FA lit Jl^l (j 

Explanation: The iron which touches philosopher’s stone at once turns into gold. 

The perfect spiritual guide is virtuous like Prophet Mohammad and is more kind 
than one’s parents. He is the great leader and guide on the path to Allah, bestower of 
jewels just like a mine of diamonds and gems, a wave of munificence like an ocean 
filled with pearls, patron of every destination like a key for every lock, indifferent to 
worldly wealth and free of greed. He loves the seekers of Allah more than his own 
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life. Spiritual guide is the Dervish having none of material luxuries. He is like a 
corpse washer. He is always in search of a seeker whose innerself is dead and who 
wishes to reach the stage of ‘death before dying’ where his soul becomes alive and 
material body dies. Only such a true seeker can bear with the hardships on the way of 
Faqr while the disobedient seekers are stubborn and follow their own will. The 
perfect guide can also be compared to a potter who makes pots out of clay. Clay does 
not dare to object before the potter in whichever way he holds or moulds it. 
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Explanation: How can the clay dare to ask the potter why is he moulding it and what 
is he making out of it? 

The spiritual guide must be the gnostic and the seeker should have a complete trust 
upon him. He is the real companion of the seeker about whom the Holy Prophet said: 




Meaning: First find the companion and then set out on the journey. 
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Explanation: O Bahoo! The (fake) spiritual guides of this age want to grab more and 
more wealth. The perfect spiritual guide whose glance can turn soil into gold (a 
common person into a lover and beloved of Allah) is rarely found. 
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Explanation: O Bahoo! The (fake) spiritual guides of this age are the lovers of wealth 
and women. They are lewd, egoistic, arrogant and dark inwardly. 
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Explanation: The true spiritual guides who are one with Allah, burn in the fire of His 
love every moment day and night. 

Listen! The existence of a human is like milk. Just like curd, lassi, butter and ghee 
are in milk (as they all are made after processing the milk) similarly innerself, 
inward, soul and secret all are present at particular points in the existence of humans. 
When a little curd is added to the milk and it is left over night, the milk thickens to 
curd. When the curd is churned, butter is produced which comes up and lassi is left 
below. Then the butter is heated on fire which removes the impurities from the butter 
and pure ghee is obtained. Just as a woman completes her job by converting the milk 
into ghee, the spiritual guide should also accomplish his task. He should show his 
disciple the points of innerself, inward, soul and secret separately in his existence and 
should also reveal upon him the point of Divine favour and the points of knowledge of 
station of sharia, station of mysticism, station of reality and station of gnosis. He must 
also make the disciple aware of the points of evil, Satan and the inward diseases like 
greed, jealousy, arrogance etc. in disciple’s being, all separately. Just as a butcher 
slaughters a goat, removes its hide, separates the veins and other useless things from 
the edible meat and throws them away, the spiritual guide should also separate the 
evil from the existence of the seeker. (Ain-ul-Faqr) 

❖ When you see a (so called) Fakir who toils hard in asceticism and abstinence but is 
unaware of the spirituality and esoteric way to Allah, get to know that he is depraved 
and his end will also be among the depraved ones. (Ain-ul-Faqr) 

❖ There are two kinds of Fakirs. One are those who are the men of exoteric ways and 
others are the men of esoteric ways. Those who struggle exoterically by eating less but 
are unaware of the inner, will end up in falsehood. Whatever the men of esotericism 
eat, converts into Divine light twice as much as they eat. The food of Fakirs is light, 
their esoteric self is like a stove, their inward is the heavenly Kaaba, their sleep is the 
presence before Allah and their end is forgiven. To them the ascetics are the labourers 
who struggle to get a place in paradise. (Ain-ul-Faqr) 

❖ Spiritual guides are of two kinds; one is the man of effective spiritual sight and the other 
is the (fake) guide who seeks wealth. The former grants eternal union with Allah and 
the latter demands his portion of wealth from the annual income of his disciples. (Ain- 
ul-Faqr) 

❖ True spiritual guide is like a shady tree which endures the severity of weather himself 
and provides shade and comfort to those sitting beneath it. The spiritual guide should 
be against the (attractions of) world and the perfect scholar of religion, while the 
seeker should trust him and should not hesitate to sacrifice his wealth and life for 


him. The spiritual guide should be like the messenger of Allah and the seeker should 
be like a friend of Allah. (Ain-ul-Faqr) 


Mediation (of the spiritual guide) is better than excellence gained by knowledge. When 
one is committing sin, knowledge or excellence cannot stop him but mediation (spiritual 
guide) can. Just as Prophet Joseph was saved from the evil of Zulaikha due to the 
mediation (of his spiritual guide and father, Prophet Jacob). The Holy Prophet said: 



Meaning: The spiritual guide is among his people as a Prophet is among his nation. 

(Ain-ul-Faqr) 

Mystics are also of three kinds; Mystic of the world, Mystic of the hereafter and Mystic 
of Allah. The Mystic of the world seeks worldly wealth, fame, respect, inclination from 
people and wants to increase the number of his disciples. He uses the name of his 
pious ancestors to earn respect from devotees, builds khanqahs, wanders the earth and 
skies, shows miracles and supernatural acts to attract people and wishes to have 
relations with the kings. These are the attributes and ranks of eunuchs. The disciples of 
such eunuch spiritual guide are also the same. Second are the Mystics of hereafter 
who worship a lot just for the sake of heaven and adopt austerity and abstinence out 
of the fear of hell (none of their act is purely for Allah). They are the men of outward 
knowledge (of religion). Their level is (inferior and weak) like that of women and 
their disciples are also the same. 


\f (jl^y (~ Jl 



Explanation: O ascetic! Why do you frighten me of the fire of hell! There is such an 
intense fire (of love for Allah) inside me which can burn even the hell. 

Third is the Mystic immortal with Allah, he is drowned in Oneness and is blessed 
with the presence before Allah. Indifferent to the world and hereafter, he is happily 
occupied with Allah. Only Allah! Everything other than Allah is just lust. (Ain-ul-Faqr) 

Who is a spiritual guide? He is one who can give life to the inward and death to the 
inciting innerself. When such a spiritual guide becomes angry with a disobedient 
disciple, he gives life to that disciple’s innerself and death to his inward by his wrathful 
attraction. Spiritual guide is the one who is so much accomplished in Faqr that he has 
forbidden everything upon himself except Allah. He is an eternal pilgrim upon whom 
everything is unveiled. Spiritual guide is like a doctor and the disciple is like a 
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patient. When a doctor treats a patient he gives him bitter and sweet medicines and 
the patient must take those medicines so that he is cured and becomes healthy. (Ain-ul- 
Faqr) 

❖ Spiritual guide is an embodiment of kindness, he is the confidant of Divine secrets 
and the granter of Allah’s love to his disciples. Spiritual guide is like a sword, only 
that seeker may go near him who is ready to get himself beheaded. Spiritual guide is 
like a knife, only that seeker goes near him who can slaughter himself with his own 
hands. Spiritual guide is the angel of death like Azrael, only that seeker goes near 
him whose life is not dear to him. Spiritual guide is the house of hunger, one who can 
bear starvation may go near him. Spiritual guide is like a gibbet, one who can hang 
himself to death may go near him. Spiritual guide is like fire, one who can burn his 
infidel innerself may go near him. Whoever comes near the spiritual guide with 
sincerity should only keep in view the love of spiritual guide and must not judge him. 
Detecting good and bad is the job of spies, not of the true seekers of Allah. (Ain-ul-Faqr) 

cj» ju c/i cjU y? 7J f\ 
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Explanation: O Bahoo! The disciples of this age are mean and cowards, they do not want 

to attain closeness of Allah. (Ain-ul-Faqr) 

What is the sign of the perfect spiritual guide? 

❖ The perfect spiritual guide gives the seeker a beautifully written Ism-e-AUah Zaat and 
advises him to inscribe it on his inward. When it gets engraved on his inward and 
sustains there, the spiritual guide says to him, “O seeker! Observe the theophanies 
radiating from the alphabets of Ism-e-Allah Zcicit like rays of the sun.” (Nur-ul-Huda Kalan) 

❖ The perfect spiritual guide is the one who not only blesses the seeker with invocation 
of Ism-e-Allah Zaat but also grants its contemplation. The spiritual guide who cannot 
give (invocation and contemplation of) Ism-e-Allah Zaat to the seeker is not a true 
spiritual guide. (Nur-ul-Huda) 

❖ The perfect spiritual guide grants Ism-e-Allah Zaat to the seeker of Allah on the very 
first day. (Kaleed-e-Jannat) 

❖ You must know that there are neither any mountains or walls nor a long distance 
between Allah and His slave. Rather there is only a thin veil of innerself which can 
easily be removed by the contemplation of Ism-e-Allah Zaat and the attention of the 
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spiritual guide who is the man of Divine secrets. If you come, you will find the doors 
open for you and if you do not then Allah needs none. (Kaleed-ul-Tauheed Kalan) 

❖ The perfect spiritual guide knows every path and waystation of the esoteric self and is 
the solver of all its difficulties. He is the name of Divine favour. Nothing is achieved 
unless Divine favour is granted. Without the perfect spiritual guide no struggle of the 
seeker is fruitful even if he spends his whole life in hard mystic practices because 
without a spiritual guide no one has ever reached Allah. Spiritual guide is like a 
vigilant and skilled captain of the ship who is aware of all the hazards of the way and 
knows all the methods to overcome them. Without the captain the ship would surely 
sink. To a seeker, the perfect spiritual guide himself is the ship as well as the captain. 
One who understands will understand. (Ain-ul-Faqr) 

❖ Get to know and understand that Allah is in the inward of the possessor of Divine 
secrets (the Universal Divine Man). The ocean of Oneness of Allah is present in the 
inward of true believers. Whosoever wants to reach the Truth and have union with 
Allah must first of all find the perfect spiritual guide who is actually the possessor of all 
the treasures inwardly. The person who becomes the spiritual confidant does not 
remain deprived of the Divine vision. (Ain-ul-Faqr) 

❖ Know that true spiritual guide is the one who is completely aware of all the states, 
words, deeds, acts, level of gnosis and closeness to Allah, thoughts, arguments, 
considerations and waham of the seeker. Spiritual guide should be so much vigilant 
that he ever keeps his hold upon the seeker to the extent that the seeker speaks his 
words and breathes with his breath. Such a spiritual guide has a thriving inward and 
his seekers find him omnipresent, inwardly as well as outwardly by the power of Ism- 
e-Allah Zaat and keeps perfect faith in him. (Kaleed-ul-Tauheed Kalan) 

All and sundry is not eligible to become the spiritual guide. Sultan Bahoo says: 

♦> Spiritual guide is like a philosopher’s stone. Every impure person who is like iron or 
copper when comes in his company turns into gold. (Kashf-ul-Asrar) 

❖ The spiritual guide imparts gnosis and Divine vision to the seeker. He makes the seeker 
disgusted of the carrion world and repent thousand times from it. Perfect spiritual 
guide is the one who manifests the gnosis and Divine vision through the contemplation 
of Ism-e-Allah Zaat and then returns to Ism-e-Allah Zaat. From beginning till end 
nothing is out of Ism-e-Allah Zaat and it never will be. (Nur-ul-Huda Kalan) 

❖ If one spends his whole life in mystic struggles and keeps standing on one leg for 
hundred and thirty years as a strenuous devotion he can never know anything about 
the real Sufism, gnosis of the inward, Divine vision, annihilation and immortality without 
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the favour of the perfect spiritual guide. Single spiritual attention of the perfect guide 
is better than hundreds of years of devotion as it reveals the vision of Allah in a 
moment. (Ameer-ul-Kaunain) 

❖ Sarwari Qadri spiritual guide is comprehensive and complete. He is such a book 
inwardly as well as outwardly which has the status of ‘book of all the books’. By 
reading this book, the seeker is annihilated in Allah in such a way that there remains 
no veil before him. 

1 / if/ \j {jUlk 
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Explanation: The seekers who read this book with complete faith, sincerity and purity 
of inward, all their objectives are achieved easily. (Kaleed-ul-Tauheed Kalan) 

Meaning: The perfect Mystic of ( Sarwari ) Qadri order is omnipotent and omnipresent. 

(Risala Roohi Sharif) 

There are two kinds of spiritual guides of the Sarwari Qadri order: 

MAN OF RECITALS (SAHIB-E-ISM): He possesses only the invocation of the name of 
Allah and holds the status of common creation. These spiritual guides are just junior 
spiritual successors and their disciples spend all their lives in carving the Divine name on 
their inward. 

MAN OF DIVINE ESSENCE ( SAHIB-E-MUSAMMA ): He is the Fakir who is annihilated 
in Allah and has become immortal with Him. He is the bearer of the Tmst, the 
representative of Allah and holds the status of the Universal Divine Man. He is the 
perfect spiritual guide possessing the light of guidance. His disciples are blessed with his 
contemplation through Ism-e-Allah Zaat. Sultan Bahoo says about such a spiritual guide: 

❖ The Mystic who is an immortal Fakir is the one who is annihilated in Allah, 
annihilated in the Prophet, annihilated in Faqr and annihilated in Hoo (Jb). (Ain-ul-Faqr) 

He says about the man of recitals and the man of Divine Essence in Ain-ul-Faqr: 

❖ The innerself, tongue, inward, soul and body all are creation while Ism-e-Allah Zaat 
is non-creation. Hence non-creation should be remembered through a non-creation. 

What is the difference between the man of recitals and the man of Divine Essence? 
Man of recitals is the spiritual guide who possesses only the invocation of name of 
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Allah whereas man of Divine Essence refers to the perfect spiritual guide who is 
submerged in the Essence. Man of recitals holds the status of general creation while 
the man of Divine Essence is above the level of creation. He holds the status of non¬ 
creation. Invocation is forbidden for the man of Divine Essence because his inward 
and outward are completely annihilated and always submerged in the Essence. (Ain-ul- 
Faqr) 

In Mehak-ul-Faqr Kalan, Sultan Bahoo describes the reality of spiritual guide who is 
the man of Divine Essence as follows: 

❖ This path (of Fciqr) is not related to the apparent fame and respect but to the 
recognition of the Reality. Whomsoever Allah grants Fciqr reaches the station of 
absolute annihilation in Allah and becomes the man of Essence. The path to recognize 
Allah cannot be covered j ust by verbal discussions rather this blessing is conferred by 
Allah Himself alone. On whomsoever He confers it becomes Mystic immortal with 
Him and only he knows and recognizes the Lord. 
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Explanation: The status of man of Divine Essence is eternal where there is no room 
for invocation, reflection or union as he is already one with Allah. When a seeker 
reaches this level, he is annihilated in Allah and the concealed secret (of the Divine 
Essence) is revealed upon him. (Mehak-ul-Faqr Kalan) 


He says in his Punjabi poetry: 
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Explanation: The perfect spiritual guide should be like a laundryman who does not let even 
the faintest stain stick to clothes turning dirty into white. Likewise instead of involving in 
forty days seclusion or unnecessary endeavours and struggles, the guide shows the path 
of Ism-e-Allah Zaat along with casting spiritual glance which purifies the innerself and 
removes the diseases of soul and inward. His marvel lies in the fact that he eradicates the 
love of the world from one’s inward and removes its vicious desires as well as that of the 
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inciting innerself. He drowns a seeker in Allah’s Oneness. A worthy seeker is the one 
who is manifestation of his spiritual guide and a worthy guide has the power to make it 
possible. 

f L-t (jl^ lj£ A> jA/ 

^ ' 9 

f L.\i L /\ 6^ L 

Explanation: The goldsmith melts raw gold in a crucible and then alters it into many 
forms of jewellery giving it a lustrous look. Such should be the case of a spiritual guide, 
for the perfect is the one who burns the seeker in the kiln of ardent Divine love and 
moulds his spiritual self with Ism-e-Allah Zaat to purify it from the love of other than 
Allah. Old habits and wishes are altered giving the seeker such a form which is acceptable 
in the court of Allah. 
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Explanation: I wish that my entire being turns into one big eye so that 1 may behold my 
beloved spiritual guide to heart’s content. This might not be enough because what if it 
blinks! I desire lakhs of eyes on every hair of the body so that if a few of them might 
blink I could still behold him. For a seeker the key to success is engrossment in the 
perfect spiritual guide. Beholding him with so many eyes is not lessening the desire rather 
it is intensifying making me restless. This restlessness is showing signs of proceeding to 
the next stage of Faqr. A single look at the spiritual guide is equivalent to billions of hajj. 
May Allah bless me with this condition eternally! 
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Explanation: The perfect spiritual guide has unveiled all the powers and secrets of Ism-e- 
Allah Zaat within me by first imprinting it inwardly. Now he teaches and nourishes those 
of my habits, states and conditions which he is fond of and are acceptable in the court of 
Allah. I am not left for a moment when he is not showering beneficence and affection. I 
have annihilated in him to such an extent that none of my words, deeds and gestures are 
without his will. He himself teaches me the secrets and powers of the path of Faqr. At 
times it is he who is manifested in my being when I am completely annihilated. I do not 
exist, it is him and this is how he ends the subtlety of ‘you and F between us. 
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Explanation: Merely closing one’s eyes for meditation does not enlighten the inward rather 
this piece of show is for your own need and to attract audiences. Inward awakes from the 
slumber of negligence when Ism-e-Allah Zaat is invoked and contemplated, consequently 
Allah is beheld. I was lost as I believed in the long seclusions and meditations until my 
spiritual guide showed me the path of Truth, since then I have rightly understood the point. 
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Explanation: Where one gi'am of Divine love is being sold better barter tons of faith for it 
because the heights where love can take you, faith is unaware. Nothing is possible without 
the perfect spiritual guide even if you spend your entire life studying books, secluding 
yourself or staying up at nights. Remember! Union with Allah is not possible without 
‘death before dying’. 
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Explanation: I wandered in swamps and jungles but none of my needs were met. I opted 
for long seclusions and even went to Makkah for hajj still my inward raced for the gnosis 
of Allah. I offered five daily salats and fasted for thirty days until 1 got tired but all my 
worries faded and veils were lifted by one affectionate glance from my perfect spiritual 
guide. 
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Explanation: Divine love swiftly came enfolding and overpowering me. Now wherever 1 
turn I see theophanies of the Essence. This beatitude showered by my spiritual guide has 
enlightened me with secrets of Allah and unsealed the locks inwardly. I wish to sacrifice 
myself for the perfect spiritual guide who confided (revealed secrets) in me. 
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Explanation: Although my spiritual guide is not in front of me but we have a deep spiritual 
connection which is unbreakable. He lives remote still I see him like I am in his presence. 
A seeker who loves even minutely will seem drunk without wine. Perfect and accomplished 
Fakirs are those who are immortal and their graves are the epitome of beneficence and 
blessings. 
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Explanation: In this quatrain Sultan Bahoo symbolizes seeing the countenance of the spiritual 
guide as hajj, calls him the gateway to compassion and mercy of Allah and considers 
meeting him as circumambulating Kaaba. 

The company of my spiritual guide is a hajj for me, he is the door to Allah’s mercy and I 
am in constant state of circumambulating him. I had recognized him in pre-existence 
when I heard ‘Be and it becomes’. My spiritual guide is immortal and he is my guide and 
leader. 
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Explanation: The perfect spiritual guide is the one who gives salvation in both the worlds. 
He changes the perception and focus to Allah from merely the challenge of earning 
livelihood which has bothered man’s inward for long. He transforms radically the 
turbulent, noisy and inexperienced spiritual self of seeker through Ism-e-Allah Zaat into 
silver that is blesses with gnosis of Allah. A guide who fails to do all this in the physical 
world and cannot direct a seeker of Allah on the path towards His gnosis is inexpert, a 
notorious liar and a cheat. 
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Explanation: The perfect spiritual guide is Makkah, the seeker is pilgrim and his love is 
Kaaba. Such a seeker is eternally present in front of Allah in the state of circumambulation 
out of love which is his hajj. I am not separated from my guide even for a moment and 
now my inward yearns for complete union. My immortal guide is like a soul to this body. 
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Explanation: The perfect spiritual guide has taught me such a lesson of Ism-e-Allah Zaat 
that my soul invokes it all the time. If I cover my ears I could still hear my soul invoking 
the name of Allah. My condition is that my eyes keep on beholding spiritual guide even 
when I close them. The beloved guide is manifesting through my entire existence. 
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Explanation: Man without the guidance of the perfect spiritual guide not only stays deprived 
of union with Allah but also goes astray and becomes a heathen. This is because his 
intellectual struggle fails to grant him Allah’s union so he believes that God never existed. 
He is engulfed by the darkness of self-conceit and egotism and becomes the victim of 
inclination of creation. Then he sits in a small chamber in the guise of a spiritual guide 
and makes himself known as Ghawth and Qutb. Some fashion themselves with a chaplet 
and sit in a mosque or an enclosure like a mouse hides in a corner. All their prayers and 
mystic exercises are just a pretence to attract people. Without the perfect spiritual guide, 
no one can travel this difficult path filled with hurdles and therefore stays in the darkness 
of ignorance. 
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Explanation: I left no stone unturned to accomplish gnosis by performing various religious 
rites. I offered supererogatory prayers, prostrated in salat hundreds of times and placed my 
plea, performed hajj, forty-days seclusion and then wandered off into the woods to find 
Allah but failed due to lack of guidance of the perfect spiritual guide. I remained deprived 
of Allah’s gnosis unless I came in the servitude of my guide. The moment he cast his eyes 
upon me with beneficence then and there I accomplished the purpose of my life. 
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Explanation: I am neither a Sunni nor a Shia as there is prejudice, intolerance and 
belligerence in different schools of thought. When I was blessed with the union of Allah 
and dived into the vast ocean of Oneness, 1 found no disagreement there hence achieved 
the essence of the religion. A person who associates himself with the perfect spiritual 
guide elevates from sectarianism to the level of truth. 
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Explanation: I searched for Allah and when 1 found Him I came to know that He is neither 
seated on His Throne nor resides in Kaaba. He cannot be found by reading books, gaining 
intellect, in mosques and different places of worship. He cannot be found by secluding 
into woods to perform hard devotional and mystic exercises. The place where He resides 
is the sacred being of the perfect spiritual guide, the man who knows the Divine secrets. 
Since I came in the servitude of the perfect spiritual guide, all my endeavours and worries 
have faded away. (Abyat-e-Bahoo Kamil) 

ABU HAMID MOHAMMAD IBN MOHAMMAD AL-GHAZALI 

Al-Ghazali emphasized that to enter the congregation of Sufis (to take oath of allegiance 
to the perfect spiritual guide) is an obligation because there can never be a man who is not 
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wretched with the diseases and vices of soul but only the Prophets. He further said that he 
had been a denier of the spiritual states experienced by the righteous ones as well as of 
the various Sufi stations accomplished by the Mystics until he received beneficence from 
the assembly and servitude of his spiritual guide Fadl ibn Mohammad al-Farmadi. He 
cleansed his inward through mystic endeavours hence he was exalted by experiencing 
Divine observations and was blessed with His vision. Allah said to him, “O Abu Hamid! 
Leave all your preoccupations and opt for the company of those who are the centre of My 
attention. These are the people who have traded both the worlds for My love.” Ghazali 
said, “Almighty! Bestow me with good faith about them.” Allah said, “I have bestowed.” 
Then Allah said, “Do not be absorbed in the love of the world, it is the barrier between 
you and them. Renounce the love of the world before you have to abandon it after 
experience. O Ghazali! 1 conferred My sacred proximity and Holy lustre upon you.” 
Ghazali said that as soon as he woke up he presented himself in the assembly of his 
spiritual guide and narrated the dream. He smiled and said, “O Abu Hamid these are the 
initial signs (of my spiritual powers) for you. If you continue your servitude towards me, 
this sacred discernment will be adorned by the support of the Lord.” 

SHAIKH ABD AL-WAHHAB AL-SHA’RANI 

The marvel of the perfect spiritual guide is that he abridges the path to Allah. The one 
who walks down this path without a guide goes astray and despite the struggles of whole 
life cannot reach the destination. Spiritual guide can be exemplified with a leader who 
leads the seekers on the difficult paths. He said, “If reaching this destination was possible 
without the spiritual guide and with just reading books then Muslim scholars like Shaikh 
Ghazali and Shaikh Izzuddin Abdul Aziz ibn Abdul Salam would not have felt the need 
of one. Although before they entered the circle and servitude of a guide they used to say 
that if a person thinks that there is a way to gain religious knowledge other than their way 
then he lies about God. However when they both entered Sufism and reached the 
assembly of the spiritual guide, they were blessed with the sweetness of Allah’s love. 
Then they would say, ‘We spent a large portion of our lives in idleness and veils’.” 

SHAIKH AHMAD ZARRUQ 

Shaikh Ahmad Zarruq said that it is better to acquire knowledge and learn pious deeds from 
the great spiritual guides rather than from others as Allah says about them: 




Meaning: But these are the clear verses (of the Quran) that are (preserved) in the breasts of 
those who have been given (true) knowledge. ( 29 : 49 ) 
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He exhorts that one must not walk on the unknown path without a guide or will fail to 
understand its intricacies. Only the perfect spiritual guide can take across the sea to success. 

SHAIKH MOHAMMAD AL-HASHIMI 

Give your hand in the sacred hand of such a spiritual guide who is alive and is a Mystic 
annihilated in Allah. He must be sincere, truthful and should have the inward knowledge 
and pure nature. He must have covered the path to Allah under the guidance of the 
perfect spiritual guide. He should be the knower of the intricacies of the path of Sufism 
so that he could save you from the difficulties, apprehensions and spiritual destructions 
encountered in this way and teach to get rid of everything that is other than Allah. Only 
such a spiritual guide can end the flaws of innerself and when you recognize his reality 
you will start to love him and when you will start to love him you would not hesitate to 
obey his orders and in this way he will lead you to Allah. 

SHAIKH IBN HAJAR AL-HAYTAMI 

Spiritual guide, jurist and well versed in the traditions of the Holy Prophet, Ibn Hajar 
said, “It is advised to the devotee that in order to obtain proximity to Allah he should hold 
on to the word of his spiritual guide because he is the great doctor who for every devotee 
recommends the remedy according to his nature and the diseases of his soul and 
nourishes his soul with what benefits him.” 

SHAIKH IBRAHIM IBN MOHAMMAD IBN AHMAD AL-BAJURI 

“It is most rewarding to walk the path of mystic endeavours after pledging allegiance to 
the spiritual guide.” He said that a single glance of the Universal Divine Man upon a 
thousand men is better than the sermons of thousand people to a man. The seeker should 
remain respectful in the presence of his spiritual guide because he may be lucky that the 
mirror of his inward gets cleansed by the sacred glance of his spiritual guide. 

SHAIKH HUSAYN IBN ABDULLAH IBN MOHAMMAD TAYYABI 

Shaikh Husayn ibn Abdullah ibn Mohammad Tayyabi said, “It is not appropriate for a 
scholar to consider his knowledge sufficient even if he becomes the most credible and 
unparalleled. Rather it is obligatory upon him to join the assembly of those who are 
accomplished in Sufism so that they guide him onto the straight path that leads to Allah. 
Hence he attains to the level of those upon whose inwards Allah reveals His inspirations 
due to their cleansed inwards. He needs to dispose of the worldly filth and try to shun 
greed, lust and filth of the innerself which have become part of his knowledge. To 
completely cleanse himself and for the attainment of inspired knowledge, he should 
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present himself in the servitude of the perfect spiritual guide because he is the one who 
knows how to end sensual diseases and cleanse an impure innerself. He liberates him 
from the conceits of innerself and its hidden deceits. Those accomplished in Sufism have 
consensus that it is obligatory on a person to take oath of allegiance to the perfect 
spiritual guide who teaches him to leave sinful habits which are an obstacle in the way of 
gaining presence in the Holy court.” 

SHAIKH IBN ATA-ALLAH AL-ISKANDARI 

Ibn Ata-Allah said that the person who is determined to become accomplished in Sufism 
and Faqr should search for the spiritual guide who is conversant in this way, is well 
aware of its secrets and symbols and holds presence in the court of Allah. When he finds 
such a spiritual guide who has all these attributes then he must follow his orders and 
abstain from all the things the spiritual guide forbids. He said that spiritual guide is not 
the one from whom a person hears something but the one from whom he achieves 
something. A person’s guide is not the one whose sermon he listens to rather he is the one 
whose instructions penetrate his soul. Spiritual guide is not the one who calls to the path 
but who lifts all the veils. He is also not the one who appoints the seeker at a higher 
designation than himself but who frees him from the prison of greed and lust (sensual 
desires) and unites him with Allah. 

He said, “The spiritual guide is like a burnisher for the mirror of the devotee’s inward, he 
burnishes it to the extent that it is showered with the Divine light and theophanies. He leads 
the devotee to the court of Allah and stands by him throughout the journey. The spiritual 
guide blesses the devotee with presence in the Holy court and would say after making 
him witness the Divine vision, ‘He is Allah.’ Do not opt for the company of such a 
person who cannot lead you to Allah and elevate your level in His court.” 


KHAWAJA HAFIZ SHIRAZI 
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Explanation: I wish they cast their glimpse upon me who convert dust to gold with their 
alchemic sight. They make barren inwards rich with the ardent love of Allah. 

JALLALUDDIN MOHAMMAD RUMI 
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Explanation: One cannot become spiritually accomplished on his own just like iron cannot 
be turned to knife without the expertise of a blacksmith, confectioner cannot become artful 
without becoming pupil of a proficient confectioner. Even 1 was not elevated from a 
simple Muslim scholar to Rumi until I came in the servitude of my spiritual guide Shams 
of Tabriz. 

ALLAMA MOHAMMAD IQBAL 
Allama Iqbal, the disciple of Rumi, writes: 

c/15 jU * c f. cl- |'!j 'rf 
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Explanation: When I came in the servitude of my spiritual guide Ruini, I came to know that 
even a million wise men who are drowned in the philosophical thoughts and try to unfold 
the Divine secret through intellect are nothing as compared to a single man who directly 
converses with Allah inwardly and takes Allah’s secrets from Allah Himself for he is ever 
engrossed in jihad with his innerself. (Bal-e-Jibril) 

ii ^ ^ & So, ^ 
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Explanation: Acquire the secret states of inward from an unconventional Dervish who is not 
bound in apparent customs of Sufism. Being independent of all bounds, he is close to 
Allah. May Allah enlighten men with their reality! (Bal-e-Jibril) 

DATA GANJ BAKHSH ALIIBN USMAN AL-HAJVERI 

Without opting for the company of the perfect spiritual guide or without coming in his 
servitude, no one can become a Sufi and Mystic immortal with Allah. 

IMDADULLAH MUHAJIR MAKKI 

The servitude towards an accomplished spiritual guide is compulsory for the correction of 
one’s beliefs about Oneness of Allah, Apostleship, mysticism, piety, revelations, invocations 
etc. It is not possible to travel even a few steps on the path of Faqr without the spiritual 


391 


guide. He said, “No matter how much a man is devout and pious, he cannot escape the 
traps of Satan. This mystic knowledge is being passed through the continuous chain of 
Saints.” He further added, “It is compulsory to learn the right method to invoke Ism-e- 
Allah Zciat from a perfect guide as this method is passed through generations spiritually. 
This knowledge originated from Prophet Mohammad and the perfect spiritual guide is his 
representative who shows the path to Allah.” He concentrated extensively on the point 
that a person who has no spiritual guide is surrounded by Satan. (Shamaim Imdadiya) 


AL-MUHADDITH SHAH ABDUL AZIZ DEHLYI 


The Divine order to find a mediator in the following verse means to find the spiritual guide. 




Meaning: O believers! Fear Allah persistently and keep looking for a mediator to (approach 
and get closer to) Him. ( 5 : 35 ) 


KHAWAJA SHAMSUDDIN SIALVI 

It is not possible to succeed in Sufism without the perfect spiritual guide. The obedience 
to Allah and His Prophet is bestowed by loving (and following) the spiritual guide. A 
disciple should absorb himself in the spiritual guide so that he could witness Allah and 
His Prophet’s manifestation. 


SHAIKH ABDUL AZIZ AL-DABBAGH 

The perfect spiritual guide can make any man unite with Allah in a moment. 


SHAIKH IBN HAJAR AL-ASQALANI 

To take oath of allegiance to a spiritual guide is absolutely in accordance to the Quran, 
Sunna and the religious consensus formed by Muslim scholars. As long as the devotee 
requires to compel himself to worship, he is at the level of sharia and when he passionately 
worships and feels pleasure in it then it is Sufism. In Sufism a person is elevated to 
spiritual experiences from verbal knowledge. The difference between verbal knowledge 
and spiritual experiences is the same as that of a man of words (scholar) and the man of 
spiritual states (the perfect spiritual guide) who belongs to the group of lovers of Allah. 


SHAIKH IZZUDDIN ABDUL AZIZ BIN ABDUL SALAM 

Initially he was the denier of Saints. When he heard the poetry of Abul Hassan al-Shadhili, 
he exclaimed, “People! Listen to this poetry. It has not been revealed before.” Being 
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impressed by his poetry, he pledged allegiance to him. When he benefitted from the 
company of his spiritual guide he said that the group of Sufis form the base of religion, 
both outward and inward reality of the religion is with them. The proof of their marvels are 
the miracles emanating from them. He added, “People who deny the Saints are accursed 
and signs of God’s wrath are visible upon their faces. Their faces are void of Divine 
luminosity and this reality is not hidden from the men of Allah who have the insight to 
witness it.” 

SHAIKH ABU SAEED ABUL KHAYR 

In Sufism a man’s inward is directly connected with Allah. The one who does not learn 
and experience it, is worthless. The base of Sufism is oath of allegiance. 

SHAIKH AHMAD SIRHINDI (MUJADDID ALIF SANI) 

The way of Saints is the same as that of the sacred Companions. No matter how much 
pious a man gets he is not exempted from the need of benefitting from Saints. Imam Abu 
Hanifa benefitted from Bahlool for two year's and he would say that if those two years 
were not part of his life he would have been spiritually lost. It is his saying that 
association with a spiritual guide is better than any kind of invocation. 


SHAIKH SAIN TAWAKAL SHAH 


A devotee gets the benefit of protection of Allah in his religious and worldly matters by 
pledging allegiance to a spiritual guide. He said that the spiritual guide is the owner of 
everything of a devotee and in return the responsibility of spiritual guide is to help him 
spiritually during agonies of death so that invocation of Allah’s name starts from his lips 
and Satan may not seize his faith. Spiritual guide makes easy the cross-questioning of the 
two angels, Munkar and Nakir in the grave for the devotee and helps him cross narrow 
bridge to paradise. Lastly he is responsible towards the seeker to get him blessed with the 
intercession of the Holy Prophet. Devotees who are intensely in love with their spiritual 
guide from the depth of soul, their relation with Allah is out of words. (Zikr-e-Khair) 


MIAN MOHAMMAD BAKHSH 
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Explanation: (1) Solutions to all the difficulties lie with the perfect spiritual guide and 
when he casts an affectionate glance upon the seeker, all his problems are solved. 

(2) After one finds the perfect spiritual guide, he removes all the spiritual diseases (greed, 
jealousy, egotism, lust, malice, rancour) and cleanses the inward of the seeker. That man 
of Allah (perfect spiritual guide) is the one who possesses the power of Divine command 
‘Be’ and it becomes immediately. He turns stones into gems and rubies. He converts 
common men and seekers of world into Saints. 

(3) Assembly of the spiritual guide is better than supererogatory prayers because each 
and every word of his conversation and his every glance bestows Divine secrets upon the 
seeker. 

(4) Spiritual guide is forever immersed in the ocean of Oneness with Allah and rises every 
moment with new secrets. His conversation and deeds are true and Divine. He is pure 
from hypocrisy. 

(5) 1 was meagre and worthless like a poppy seed. I have achieved everything in life due to 
the kindness and blessing of my spiritual guide. 1 was worse than the filth on lanes, it is 
the favour of my spiritual guide who cleansed and elevated my soul. 

SULTAN-UL-FAQR VI SULTAN MOHAMMAD ASGHAR ALI 

Sultan Mohammad Asghar Ali often repeated the saying of Sultan Bahoo that the perfect 
spiritual guide of Sarwari Qadri order is omnipresent and all powerful. He said: 

❖ The people who claim to have vision and closeness of Allah without the guidance of 
the perfect spiritual guide are liars. They should not be tmsted because in the history of 
Sufism and Faqr, it has never been possible that anyone has reached Allah covering 
the waystations of the spiritual path all by himself without the guidance of the perfect 
spiritual guide. 

❖ I have heard that nowadays perfect spiritual guides are rare and the fraudulent are 
present everywhere in the guise of spiritual guides. Well! If you seek the world or 
heaven instead of Allah then you will definitely be deceived by such people. A true 
seeker who really wants Allah’s nearness never becomes the victim of such people 
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because his Protector is Allah in Whose search he has set out. First check and rectify 
your own demand then look for the perfect spiritual guide, you will surely find the 
destination. Since there are no more seekers of Allah who set out to find Him truly 
and seek His closeness and recognition, hence the perfect spiritual guide has also 
concealed himself from the carcass worldly people. 1 again emphasize upon finding 
the perfect spiritual guide with a true intention and without prejudice, only then you 
will find your destination. Abu Jahl and Abu Lahab could not recognize Prophet 
Mohammad in spite of being near him. While Uwais al-Qarani recognized him due to 
his true passion despite being physically away. 

❖ The perfect spiritual guide never involves his seekers in hard mystic exercises, forty 
days seclusion or daily recitals. Rather he knows the way of Ism-e-Allah Zaat and 
contemplation of Ism-e-Mohctmmad. He grants the seeker the eternal invocation of Ism- 
e-Allah Zaat and gives him the gold engraved Ism-e-Allah Zaat and Ism-e-Mohammad 
for contemplation. He lets him cover the path of Faqr by showing him the way of 
inscribing Allah’s name on the body. This is not written in books as its knowledge is 
inwardly and secretly bestowed. The perfect spiritual guide sanctifies the soul and 
body of the seeker by involving him in invocation and contemplation of Ism-e-Allah 
Zaat and inscribing it on body and then presents him in the court of Allah. The 
spiritual guide who cannot do this is fake and imperfect, he must not be followed at all. 

❖ The company of the perfect spiritual guide creates Divine love inwardly. As the Holy 
Prophet was once asked, “Which friend is better?” He replied “Whose countenance 
reminds you of Allah and whose conversation enhances your good deeds.” 

❖ The seeker should invoke and contemplate Ism-e-Allah Zaat or contemplate Ism-e- 
Mohammad along with writing it on his body with the index finger (as ordered by the 
spiritual guide) for Divine vision and presence in the Mohammadan Assembly. He 
should regularly visit his spiritual guide because the company of the spiritual guide is 
such a place where the light of faith is inculcated in the soul of the follower after the 
purification of his polluted inward. One glance of the perfect spiritual guide is more 
effective than the invocation and contemplation of six months. If the seeker cannot 
visit his spiritual guide daily then he must visit him once a week or a month with true 
belief and sincerity because without visiting the spiritual guide’s assembly even Ism-e- 
Allah Zaat is not retained inwardly. 

❖ The perfect spiritual guide of Sarwari Qadri order is omnipresent and all powerful 
however the seeker ought to be sincere and true. 

❖ In the beginning the invocation and contemplation of Ism-e-Allah Zaat create love for 
the spiritual guide in the inward of seeker. The point to ponder is that the seeker is 
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contemplating Ism-e-Allah Zaat but the love is nurtured for his spiritual guide. 
Although according to the principle, love should be created for the one who is being 
contemplated. The love for spiritual guide compels the seeker to visit his company again 
and again. Then this love becomes ardent. The love for spiritual guide transforms into 
the love of Prophet Mohammad. It eventually converts into Allah’s love and the seeker 
finds his destination. 

❖ A sacred glance of the perfect spiritual guide absolves the seeker from all the spiritual 
diseases l ik e greed, jealousy, arrogance, rancour, egotism, lust, malice, love of the world 
and the hereafter so that a seeker can walk the path of Faqr. 

❖ Although reward and spiritual ranks are received by the worship performed without 
the guidance and supervision of the perfect spiritual guide but it is impossible to gain 
the Divine observation, presence of the inward, recognition of Allah and His closeness 
without the guidance of spiritual guide. 

❖ The perfect spiritual guide shortens the path of Faqr and gets the distance of years 
covered in days. Whoever travels this path without the perfect spiritual guide goes 
astray and never reaches the destination throughout his life. A Hadith reveals “Verily 
the one who is not guided by a spiritual guide, Satan surrounds him.” 

❖ To travel the path of Faqr without a spiritual guide is out of question. Even to begin this 
journey without him is impossible. 

❖ If the seeker cannot understand the disclosure of the Divine lights, theophanies or the 
secrets which are revealed by the contemplation of Ism-e-Allah Zaat or is confused and 
has doubts then the spiritual guide should grant him the contemplation of Ism-e- 
Mohammad because it shows the straight path. Prophet Mohammad said, “Whoever 
beheld me in fact beheld the Reality.” (Sultan-ul-Faqr VI Sultan Mohammad Asghar All-Life 
and Teachings) 

Without the leadership and guidance of the spiritual guide who is the man of Divine 
Essence and possesses the light of guidance, even to ruminate union with Allah is among 
the impossibilities. In the maelstrom of ignorance surrounding both the world and hereafter 
the perfect spiritual guide is a beacon of hope for the seeker of Allah to steer the wobbling 
boat of his life overcoming the odds and ferocity, safely to the shore. Without the 
guidance of the perfect spiritual guide who is the man of Divine Essence, attaining to the 
stations of ‘annihilation in Allah and being immortal with Him’ is mere imagination and 
conceit. 


CHAPTER-6 


DIVINE LOVE 


Allah says in the Holy Quran: 


jib Ll> OwSn^i»cl 5 ^ 

Meaning: But those who believe, love Allah the most. ( 2 : 165 ) 

Man fosters love for his relations and possessions. For example, he loves Allah and the 
Holy Prophet, he loves his parents, wife, children, siblings, friends, home, land, property, 
city, tribe, kith and kin, business etc. The love which becomes intense and dominates all 

other loves is called the ardent love and is denoted by Ishq ((j*i&)in Arabic. If such ardent 


love is for Allah then it is called Divine love (JL *> <$£*). This love turns all the other 
loves into ashes and overpowers them. As the Holy Prophet said: 

❖ None of you will have faith until he loves me more than his parents, children and all 
mankind. (Bukhari 15). 

Allah considers this passionate love for Himself an attribute of the believers and it is 
innate to the human soul. 

The Essence of Allah was secret and hidden, then an intense passion to be recognized 
aroused in Him. This desire aroused with such severity that Sufis interpreted it as Divine 
love. In the very passion of love Allah manifested Mohammadan light from His Own. 
Then the souls of entire creation were created from the Mohammadan light. The following 
Hadith points towards the same reality: 

» £ 
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Meaning: I am from the light of Allah and all the creation is from my light. 

Sultan Bahoo states: 

❖ Know! When the Divine light of Ahad, 105 coming out of His isolated Oneness, 
intended to manifest Himself in multiplicity, He graced (all the worlds) with the splendid 

103 Allah’s attributive name, it means ‘the One’. 
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disclosure of His pure Divine beauty. Both the realms started burning like a moth on 
the candle of His blazing beauty. Then the light of Ahad (o^»0 concealed in the veil of 

M (f) of Ahmad 706 (o^-O and manifested Himself as Ahmad. (Risala Roohi Sharif) 

This statement implies that when Divine love (Allah) adorned His court, first of all He 
revealed Mohammadan light from His own Essence. Then He created the souls of the 
whole creation from his light. This is the Mohammadan Reality for whose revelation this 
universe is created. 
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Explanation: O beloved Mohammad! The Creator of both the worlds is proud of your 
existence. Surely you are the reason behind the creation of this universe. 

Several Hadiths and traditions of the Holy Prophet reinforce this reality. 

Allah told the Holy Prophet: 


Meaning: If it was not for you (O My beloved Mohammad) 1 would not have created the 
universe. 

The Holy Prophet said: 




Meaning: I was the Prophet even at the time when Prophet Adam was between soil and 
water (in the process of creation). 


He also said, “I am from the light of Allah and ah the creation is from my light.” 


That is to say, he is the very first in creation and the last in descent. Therefore he is the First 
as well as the Last. 


In his writing Shajra-tul-Koon, Ibn Arabi beautifully illustrates Prophet Mohammad 
being the First and the Last by the following example: 


106 


Ahmad is the attributive name of Prophet Mohammad. 
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❖ A trader wraps a carpet over his treasure and layers it with several cloths. When he 
unfolds the carpet, the cloth which he had put first opens up in the end. Same is the 
situation of manifestation of the Holy Prophet that his sacred soul came into being first 
of all but he was sent last. That is why, he is called the First and the Last. 

Iqbal says: 
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Explanation: The intoxicated lovers of Divinity with their rapturous eyes full of intense 
love witness the truth and reality of the Holy Prophet. They know that Prophet Mohammad 
is the First and the Last. He is First because he is the first manifestation of Allah and the 
Last because he is the seal of Prophethood as well as immortal with Allah. He is the Holy 
Quran because his life is the practical Quran. Yasin and Taha are the names of suras as 
well as his attributive names and he himself says, “Only Allah knows my reality,” as the 
meanings of these names are also unknown to people. (Bal-e-Jibril) 

This is the status where he is the totality as stated in the book al-Insan al-Kamil. 

8 Oxt* 0 ^ 5 aJL« 5 aJLj ^ 

Meaning: Everything is within him (the Prophet), from him, was from him and will be 
from him. 

Iqbal states this reality in beautiful words: 
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Explanation: (O beloved Mohammad!) You are the Guarded Tablet on which is inscribed 
the fates of all the humanity, you are the Divine Pen with which the destinies are 
inscribed and your existence is the Holy Book. Since everything in the universe is created 
from your light so its value is like a bubble in comparison to your ocean like existence. 

(Bal-e-Jibril) 

The Mohammadan light descended in human form in the world at its fixed time and it 
was Prophet Mohammad’s human existence. 
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Meaning: Allah chose one from His creation. He appears to be one of them but in reality he 
is not. 

His manifestation took place with perfection in this world of matter. Here human element 
was applied upon him as Allah says: 


()A>) jjjl* ◄ 

Meaning: Say, “1 look like you only (by virtue of my visible creation) as a man.” ( 18 : 110 ) 

His reality of Divine light was perfectly there but his human appearance became a veil for 
most of the people. They could not see his reality behind it. As Allah says: 




Meaning: And you see these as if they were looking at you whereas they do not see. ( 7 : 198 ) 


The lustrous and elegant beauty of the manifestation of Divine light was moulded in the 
physical form of Prophet Mohammad. Ghalib 107 says: 
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Explanation: The theophany of Divine light loved your personality for its manifestation 
and found itself lucky to adopt your brilliant beauty. 


❖ Rumi utters: 
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Explanation: The Holy Prophet is mirror to the Countenance of Allah. The Essence and 
all the attributes of Allah are reflected through him. 


Conclusively the origin of the universe is Divine love and the creation of man is for the 
sake of love. When the souls were created from the Mohammadan light, the exclusive 
essence of Divine love was inherited by the human souls from the Prophet. The passion 
of love must arouse in the inward of seeker for Divine vision. In fact the relation of the 
soul and Allah is that of love. Without love neither the soul awakes nor can it find ‘the 
Divine vision’. Love is present in the form of a seed within the human being. Although it 
is dormant but as soon as it awakes in the soul by the invocation and contemplation of Ism- 
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Mirza Ghalib was a famous poet during the last era of Mughal Empire. 
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e-Allah Zaat, inscribing the name of Allah on body and the attention of spiritual guide, the 
passion, longing and attraction for Allah start increasing. 

The perfect Fakirs state that love is essential for the vision of Allah and faith is imperfect 
without love. Divine love helps the seeker to reach the court of Allah. Only love takes man 
ahead through the spiritual path that is the path closer than his ‘jugular vein’. Only love 
makes the man intimate to the Divine Essence within him. Only this ignites the flame of 
urge in the soul to meet Allah. Only love keeps the soul restless and anxious day and night 
for beholding and meeting Him. It intensifies the fire of parting and leads to the vision of 
the Reality. 

The most respected lord of the universe, the Holy Prophet stated about the lovers: 

❖ It is a hard luck for the lovers of Allah if they have to live in paradise without the 
vision of His beauty but if the eager lovers find hell with His union, it is their great 
fortune. (Asrar-e-Qadri) 

Allah’s relation with His lovers is entirely different from all others. He deals with the 
religious scholars differently while the lovers are specially treated. Love leads to the 
observation of Divinity and knows the Reality but the intellect has superficial knowledge 
only. 

Sultan Bahoo has explained it in this way: 

❖ It should be clarified that the path of Divine love is not written in the books on 
religion or community. It means the Lord of lords ( Rab-ul-Arbab ). When the Prophet 
returned blessed from Miraj first of all the lovers of Allah asked the Holy Prophet, 
“Did you see Allah?” He replied; 


Meaning: Whoever beheld me, in fact beheld the Reality. 

Afterwards the ulema and scholars asked, “Did you see Allah?” Since the following 
verse was revealed in his favour: 


Meaning: And he (the Prophet) does not speak out of his (own) desire. (53:3) 

He replied (by the will of Allah): 

/j / tu ✓ 


Meaning: Reflect upon the signs of Allah not His Essence. (Mohabbat-ul-Asrar) 
Shaikh Abdul Qadir Jilani states in his booklet ar-Risala tul-Ghausia : 


401 


❖ 1 saw Allah. Then 1 asked, “O Lord! What is meant by love?” He replied, “O Ghawth 
al-Azam! Love Me, love for Me and I am Love Myself and liberate your inward and 
actions from everything other than Me. When you have recognized the exoteric love, it 
is essential for you to surpass the stages of ardent love because love is also a veil 
between the lover and the Beloved. Hence it is necessary for you to go beyond 
everything else other than Allah because everything other than Allah is a veil between 
the lover and the Beloved.” 

❖ Rabia of Basra says: 

;i/ £ l f'l ^ tjf 
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Explanation: To prostrate before the Beloved madly is my salat and the sorrow of my 
passionate inward is the recitation of the Holy Quran. 

❖ According to Rumi: 

^>s) U UZ / ^1 u' 0^ 
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Explanation: Love is the flame which when flares up burns everything except the Beloved. 

Khawaja Hafiz Shirazi states: 

❖ The person who is not in Divine love surely all his prayers are in vain, deceitful and 
full of hypocrisy. (Deewan-e-Hafiz) 

Bulleh Shah says: 

^ L/ eft lA 6 
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Explanation: I have now understood the reality behind the conflict between sharia and 
Divine love as well as the connection between them. In fact Divine love is the core and 
foundation of sharia, they should be observed parallelly. The staunch and superficial 
followers of sharia consider it the entire religion, however it is soulless without Divine 
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love. If they get to taste even a sip of love, they will forget all their knowledge, 
arguments and outward devotions. 

The religious scholars and theologians cannot even think about the exalted stations at 
which the lover of Allah reaches by crossing all the levels of knowledge and wisdom. 

Mian Mohammad Bakhsh says: 
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Explanation: Those who do not trade their life for love, their life is useless and worthless. 
Without the love (of Allah) there is no difference between a man and dog. 


k. J? t/l ^ CT v>! Jj J* 



Explanation: Dogs are better than the people who do not cherish Divine love because dogs 
watch their master’s house patiently even when the master does not feed them and kicks 
them out, still they continue serving their master. 

Like his spiritual guide Rumi, Iqbal also considers love as the key to Faqr and it is the 
love that takes to the destination. The path of Faqr is the very path of love. Without love 
it is impossible to reach the peak of Faqr which is Divine vision. 

Like all Mystics Iqbal declares ‘faith’ incomplete without Divine love. 


(jU^* \Jr X c- y yi f\ 
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Explanation: If a person is in love with Allah, he is a Muslim even being a pagan. Without 
Divine love even a Muslim is a hypocrite and heretic because he prefers worldliness to 
the love of Allah and it is infidelity. (Bal-e-Jibril) 


^ & j Jj j JF * 
iSsljy** Bj-f [Jj ) tj/ y Ft * Cf* 


Explanation: The first and the foremost spiritual guide of inward, wisdom and insight is 
love. Without Divine love devotions are merely an idol temple. When one performs 
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devotion with the inward full of worldly desires and love, it is not for Allah rather it is 
paganism. (Bal-e-Jibril) 

& m 2 - Cr* \jf * fe 
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Explanation: Wherever Divine love played its game, the Fakirs became kings of both the 
worlds because the power of love raises the status of man in here and the hereafter as 
well. (Bal-e-Jibril) 

U £-0' ‘U £- if' LA 0^ 
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Explanation: The truthfulness of Prophet Abraham and belief in the Oneness of Allah 
were reasons to put him into fire but the fire turned cool. His belief was firm due to his 
love so the courage to jump into the fire was because of love. 

In the battle of Karbala the patience of Husayn ibn Ali was also due to his love for Allah 
which took him to the highest station of surrender and submission. 

In the battles of Badr and Hunain the Companions following the Holy Prophet fought in 
love of the Prophet and became victorious. Similarly in the battle between body and soul 
which ensues from the Divine love, either the body and its desires get domination or the 
soul and its wishes. Those who are void of love never experience such battle because 
their body always remains dominant over their soul. (Bal-e-Jibril) 

r i/ b <L Ji S if 

jt 1#^” ijiJ' ^ / (jlrl ) jtj j'l 

Explanation: A single step in Divine love covered the entire journey and took me to the 
spiritual heights, otherwise I used to think that earth and heaven were too immense to be 
surpassed. (Bal-e-Jibril) 

J> CA P cA 
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Explanation: Divine love is the angelic light and also the Holy Prophet’s inward which 
was all replete with it. Love is the soul of true seekers who were also created by love and 
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for love. The true message of Allah is conveyed to man through love. Love is the 
messenger as well as the word of Allah. (Bal-e-Jibril) 

(' } -O J~ L-\i \m. c— Jr* 
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Explanation: It is because of love that there is variety, hustle bustle, ups and down and 
beauty in life. The warmth of Divine love ignites the passion within the shallow body of 
man. (Bal-e-Jibril) 

lA/S 1 ^ e- { * 
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Explanation: If the soul is strengthened by knowledge, man attains the honour of Angel 
Gabriel through whom Allah descended knowledge upon all the Prophets. If it is 
strengthened with Divine love, it is like the trumpet of Angel Raphael which will raise 
the dead from the graves. Similarly, Divine love empowers the soul to enliven the 
spiritually dead. Human soul becomes more powerful than the angels if it acquires Divine 
knowledge and love. (Bal-e-Jibril) 

jt y ^ j/x l jf 
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Explanation: The beauty of life is due to the Divine love. It is the light as well as the fire 
which keeps spark in life. All the hustle and bustle, freshness and splendour are because 
of Divine love. (Bal-e-Jibril) 

In the contemporary age, Divine love is not sought as it is the age of knowledge and 
intellect. Iqbal says: 

f & c- jF fU 4- f- FF 
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Explanation: These days intellect is unbridled and the minds are stuck in logic, therefore 
people do not believe what is beyond intellect. Yet the Divine love is far from its true 
status and oblivion is prevalent in this context. The Eternal Artist (Allah) has made a 
complete picture with body and soul but in the contemporary times man is yet to be 
completed as he exists physically with no soul. (Bal-e-Jibril) 
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Explanation: Nowadays everyone is a slave of lust. So-called wisdom, theology, science 
and art are different types of snobberies adopted by man to fulfil his worldly appetites. 
Divine love is the solution of all the problems but its beneficence has not prevailed yet. 

(Bal-e-Jibril) 

(j.>/ f fj. F J>N 
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Explanation: The essence of life is Divine love and the essence of love lies in the soul but 
alas! The sharp sword of love is still hidden in the sheath. (Bal-e-Jibril) 

In fact love of Allah strengthens and empowers man and by its power all the worldly 
and spiritual predicaments are tackled. 

/ !m_ ft* ty jt F A> 
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Explanation: In the realm of love everybody has to work hard on his own behalf. No 
lineage and ancestral background works for gaining the high stations of Divine love. 
Love trains man and makes him capable to innovate. Create your own status in the world 
of love and discover new avenues, new life and era of Divine love! (Bal-e-Jibril) 

L-J f ^ <L F 
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Explanation: Loving Allah is not easy, it has its own hardships. The love has removed all 
the weaknesses of my personality as I was wishing for a long time to be corrected by 
some very great and accomplished person (spiritual guide) because without him no one 
can attain purification of innerself and reformation of personality. (Bang-e-Dara) 

Iqbal does not consider a person Muslim if he is not a lover of Allah. 

Explanation: If a Muslim is not an ardent lover of Allah, he should not be considered a 
Muslim rather an infidel. (Asrar-e-Khudi) 
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Explanation: Love has no fear of any sword or dagger because the foundation of Divine 
love is not the four basic elements; water, fire, air and soil but it is the soul. (Asrar-e-Khudi) 
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Explanation: In this world Divine love is peace as well as war. Love is the water of life as 
well as the sharp edged sword. (Asrar-e-Khudi) 
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Explanation: A single glance of love can even break the rocks. The love of Truth itself 
becomes the Truth at its ultimate stage. (Asrar-e-Khudi) 


<L-)f ! vVT Jf if 
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Explanation: Learn to love and find the beloved (the accomplished spiritual guide). Seek 
for the insight of Noah 108 and the patience of Job. 1181 (Asrar-e-Khudi) 

X jl {/ Im. uf 
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Explanation: You can turn a handful of soil into gold. It means you can change your 
earthen existence into an enlightened soul but for that you will have to find the Universal 


108 Noah is a Prophet of Allah whose description is given in the Holy Quran. When his nation refused to follow him even 
after so many efforts and struggles, the Divine command came that the whole nation was to be perished except some of 
them. By his insight he made an ark and saved his life along with his followers. Even his wife and son did not believe him 
and perished in the flood which was nothing than the Divine wrath. 

109 Prophet Job is mentioned in the Quran and he is well known for his patience. Job’s patience was great while bearing the 
hardships in the way of Divine love. He was inflicted a lot, he lost his animals, servants and many family members in 
various calamities but he endured everything patiently. Even he fell ill with a loathsome disease, everybody left him but his 
faith in Allah stayed firm. Allah rewarded him and loved him in return and bestowed upon him all the blessings. 
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Divine Man who would guide you towards Divine love and has the expertise of turning 
soil (sinful) into gold (seekers of Allah). (Asrar-e-Khudi) 
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Explanation: (1) Love burnishes a man and makes his inward a mirror then he beholds 
Allah through this mirror. 


(2) The lover’s inward is compared to the valley of Sinai where Prophet Moses conversed 
with Allah. Divine love gives the lover the inward like the valley of Sinai and luminous 
hand to the skilled one which was the miracle of Moses. Thus in this inward the 
theophanies of Allah are manifested and the lovers do such marvels which seem miracles 
by the power of Divine love. 


(3) The whole existence of universe has no importance in comparison to the Divine love. 
The entire world is sour whereas the love is sweet. If anything in the world is charming 
and attractive it is only because of love otherwise the universe is valueless, trivial and 
insipid. 

(4) The warmth and energy in our thoughts is due to the flame of love. The universe is 
created and the souls are breathed into the body as the outcome of love. Ardent love 
awakens the soul and empowers it to have the Divine vision. 

(5) The blessing of love alone is equally sufficient for an insect, a bird and human rather 
for all the creation of both the worlds. The objectives of both the worlds are accomplished 
through it. One can gain the blessings of Allah in both the worlds by virtue of love. 


(6) The path of love which lacks Divine majesty is only a spell. It means the traveller of this 
path has to face the majesty. Love along with Divine majesty is the path of messengerhood. 
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True love is that in which both Divine majesty and beauty are inclusive. On having both 
the attributes it is as if possessing the grandeur of messengerhood. 

(7) The path of love is blended with Divine majesty and beauty. None of them alone is 
able to produce positive results. Therefore they are equally merged in love. Love has 
established a unique realm in other realms. In the world of love, majesty has beauty and 
beauty has majesty. This maintains the balance in the world. Due to the both, new realms 
can be constmcted. (Zabur-e-Ajam) 

Oneness of Allah is love and without love, one’s faith is incomplete. 

iJjJ Jj y b *>y ? iy \t 
ijjj J^ A 

Explanation: What is love? Love is to cherish the Oneness of Allah in the inward and then 
encounter every difficulty coming in the way of Truth so that one gains the final destination 
of Oneness. (Zabur-e-Ajam) 

QJ’ cjuu S \jj jjp J>x ^ y 
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Explanation: Create in your soul the passion and fervour because the travellers of the path 
of love are immersed in their inward in such a way that they completely renounce the 
world. You also adopt their way by self-realization and then rule the world. (Zabur-e-Ajam) 

C/U >Jt J Xw > pX jj 
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Explanation: It takes years of devotion whether in the Holy Kaaba or in the temple, then the 
world is blessed by the presence of a perfect Mystic and the confidant of Divine secret 
(the Universal Divine Man) who appears from the cover of Divine love. (Zabur-e-Ajam) 

According to Faiz Ahmad Faiz, winning and losing in the game of love is out of 
question as in this game losing means to win. 

\pf A )) |£j yi\? p jj L S jf* (J 7 L f 
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Explanation: If you are playing the game of love, do not fear to sacrifice everything. In 

this game winning or losing does not matter. If you win, it is marvellous but being defeated 

also means the game is not lost. 

Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali states about the Divine love: 

❖ The Essence was hidden. Allah wanted to be recognized so He manifested Himself in 
the universe but everything burnt to ashes due to His magnificence and majesty. Then 
Allah, the Ahad, concealed Himself with the veil of ‘M’ of Ahmad and took the form of 
Ahmad hence everything came into peace and calm. When Allah viewed Himself in 
the mirror of Divine light of Ahmad, He became His own lover. Then the souls of the 
entire creation were created from the light of Ahmad. The beginning of multiplicity 
from Oneness was only due to the Divine love. Hence the passion of love transmitted 
to all the souls through the sacred soul of Prophet Mohammad. This passion of Divine 
love is present within every human being in the form of a seed. By the contemplation 
of Ism-e-Allah Zaat and the spiritual sight of the perfect guide, it sprouts and then 
gradually enwraps the whole being of the invoker. 

❖ The relation between Allah and soul is that of Divine love. It is present in the form of 
a seed within man but is dormant. By the invocation and contemplation of Ism-e- 
Allah Zaat and its inscribing practice on body along with the attention of the perfect 
spiritual guide, it becomes eager. Then the attraction of soul for Allah increases by 
the invocation and contemplation of Ism-e-Allah Zaat. The very Divine love then 
annihilates the soul in Allah. 

❖ Divine love is the fire which when enflamed burns all other loves into ashes and 
envelops the whole existence of the seeker. 

❖ When Divine love reaches its peak, the fire of parting from the Beloved (Allah) is 
kindled in the lover. The craving and eagerness for union with the Beloved keeps on 
increasing. The fire of parting makes the lover restless and anxious. He finds contentment 
only on reaching the stage of union with Allah. 

❖ It is useless to worship Allah without loving Him. 

❖ If intellect is accompanied by Divine fight which is gained by humility then such an 
intellect leads towards Divine love. However the intellect which is veiled by ego, self- 
conceit and pride on devotions never leads towards the destination of Divine love. 
Rather it carries away from the path of Truth towards depravity. 

❖ It is only love that grants the greatest secret of the universe which is Divine vision. 
On the contrary intellect denies it. 
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❖ It is only the love that endows presence in the Mohammadan Assembly while intellect 
denies it. 

❖ It was the love that gave courage to Prophet Abraham to jump into Nimrod’s fire and 
to Prophet Ishmael to lie under the knife to be sacrificed while intellect forbids to do 
so. 

❖ It was only Divine love that gave courage to Husayn ibn Ali to witness the ruthless 
slaughtering of all the sacred family members in the field of Karbala though intellect 
denies it and orders to save life. 

❖ It was Divine love that excited Mansur al-Hallaj to utter the slogan, “I am the Truth,” 
(. Anal-Haq jaJlbl) when he was hanged to death. 

❖ Intellect has no access to the heights of Divine love because it is entangled in questions 
like how, when, why, what etc. 

❖ When the lover of Allah reaches the extreme level of love, he becomes the beloved of 
Allah. The prayers of the lover are invocation, reflection and the Divine vision. The 
seekers of the world and hereafter cannot understand it. 

❖ The extreme level of Divine love is that when the lover reaches the court of Allah 
after passing through all the trials of love successfully, he becomes the beloved and 
Allah becomes his Lover due to his perseverance upon the love of Allah. Whatever 
the beloved needs, the Lover provides him. 

❖ The final stage of Faqr is the status of belovedness. Here the will of beloved is the 
same as that of the Lover (Allah). 

❖ Through intellect Abu Jahl and Abu Lahab could not recognize the reality of Prophet 
Mohammad in spite of being near him but Owais al-Qarni recognized him even 
living far from him only due to love. 

❖ Due to Divine love, dog of the Companions of the cave (Ashab al-Kahf) became 
desirable in the court of Allah. 

❖ All the waystations of Divine love are achieved by the invocation and contemplation 
of Ism-e-Allah Zaat provided it is granted by the perfect spiritual guide possessing 
the light of guidance. (Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali-Life and Teachings) 

SULTAN BAHOO AND DIVINE LOVE 

Divine love is the key to eternal success and only love takes one to the court of Allah. 
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Explanation: O Bahoo! The poor lover is always engrossed in the Beloved and 
ecstatically sings beautiful songs in His love. (Ain-ul-Faqr) 

l / 1 y 

U"J b Jj jj{ 

Explanation: Do you know what love is? It is to kill your innerself. Due to the intensity 
of love the lover is ever suffering from pangs of the passion. (Mehak-ul-Faqr Kalan) 
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Explanation: (1) As long as you remain conscious of yourself in love, you would be 
in fear and danger. 

(2) When you start loving Allah intensely, you will become unconscious of yourself 
then nothing can harm you. 

(3) When you will be liberated from your own innerself, you will find union with the 
Beloved. 

❖ The lovers of Allah are neither afraid nor frightened of anybody’s reproach. (Mehak-ul- 
Faqr Kalan) 

The most precious asset for a Muslim is his faith but for the lover of Allah it is only a 
waystation. The true destination of the lover is union with Reality which is gained through the 
ardent love. When the fire of love gets intense it becomes painful to live without the Beloved. 
The yearning to meet the Beloved keeps increasing and makes the lover anxious and restless 
day and night for union. When the fire of love burns the innerself which is a veil between 
Allah and the soul of a man, the destination of Divine vision is attained. Vision of the 
enthralling beauty of Allah makes the lover more passionate and his urge for meeting Him 
increases. Fire of love then annihilates the lover in the light of Allah and he is blessed with 
His union. Thus he finds the secret of Oneness. 
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Sultan Bahoo says: 
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❖ Love is a subtle passion which arouses in the inward from the hidden and does not 
find peace with anyone but the Beloved. (Mohkim-ul-Fuqara) 

❖ The invocation with love takes high flight. A fly can never approach the heights 
attained by a falcon even if it tries hard and soars thousand times. Similarly an ascetic 
can never find Divine secrets even if he goes through hard ascetic discipline. The 
lesson of Divine love is not taught by any teacher in any institution because it is the 
grand Trust. The tradition of love is to be indifferent to the whole world. An ardent 
lover of Allah always seeks death before dying so that he spiritually reaches the 
station of no station as death of a lover means union with the Beloved. (Ain-ul-Faqr) 

❖ You must know that there are two types of Fakirs; one are the spiritual travellers 
while others are the Divine lovers. The spiritual travellers are the men of mystic 
struggle and endeavours while the lovers are the men of Divine secrets and 
observations. The final level of a spiritual traveller is just the beginning of the lover 
because the nourishment of lovers is the spiritual endeavours and their sleep is the 
Divine observation. 

The Holy Prophet said about the Divine lovers: 

Meaning: Their bodies are in the world but inwards are in the hereafter. (Mohkim-ul- 
Fuqara) 

❖ Divine love is like a skilful jeweller who checks the purity or impurity of gold. (Ain-ul- 
Faqr) 

❖ Listen O ascetic, the labourer of paradise! The nourishment of lovers of Allah is all 
Divine light, their stomach is like burning stove and their sleep is actually the Divine 
union and presence. (Mohkim-ul-Fuqara) 

He explains the identity of the lover as: 
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Explanation: O Bahoo! The secret of lovers is that they ever remain engrossed in the 
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invocation of Hoo Qi). They reach their destination by invoking Hoo (^i) with each 
breath. (Ain-ul-Faqr) 

Sultan Bahoo states about the Divine lover in his book Nur-ul-Huda Kalaiv. 
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The Fakir who is a lover of Allah is the beloved of the Holy Prophet. Whatever I say 
is in compliance to the following verse not out of my own desire. Allah says; 



Meaning: (O My beloved!) Stay tenaciously in the companionship of those who 
remember their Lord morning and evening, ardently seeking His pleasure, (keen on 
the glimpse of His sight, and eagerly aspiring to glance at His radiant Countenance). 
Your (affectionate and caring) looks must not but focus them. Do you seek the 
charisma of the worldly life (shifting your attention away from these self-denying 
devotees)! And (also) do not follow him whose inward We have made neglectful of 
Our invocation and who follows but the urge of his (inciting innerself) and his case 
has exceeded all bounds. (18:28) 

The beloved of Allah is honoured with endless life of inward due to the Divine vision 
and closeness. (Nur-ul-Huda Kalan) 

This Qudsi Hadith is also about the Divine lovers as Allah says: 



is 


is 



Meaning: Whoever seeks Me undoubtedly he finds Me. Whoever finds Me, he 
recognizes Me. Whoever recognizes Me, he begins to love Me. Whoever loves Me, he 
becomes My lover. Whoever loves Me passionately, I kill him. Whoever I kill, his 
compensation is due on Me and I am Myself his compensation. 
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Explanation: The status of Divine lovers is that their beginning as well as end is 
Divine light. 

Allah says; 



Meaning: Light upon light. Allah takes to His light whom He wills. (24:35) (Nur-ul-Huda) 
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Sultan Bahoo states about Divine love in Risala Roohi Sharif. 

❖ When I reached the ultimate destination of Faqr, the Divine decree came from the 
magnificent court, “You are My lover.” 1 submitted, “My humble self is incapable of 
the love of the Majesty.” Then it was commanded, “You are My beloved.” On this, 1 
kept quiet. (Risala Roohi Sharif) 

❖ You must know that the true Fakir has two levels; initially he is the lover and finally 
he becomes the beloved. The struggle of a lover is just meant to behold the Beloved. 
The invocations, reflections and recitals are unlawful for him. He is indifferent to good 
and bad, desires and fulfilments. (Nur-ul-Huda Kalan) 

Seekers of the path of Truth acknowledge that to sacrifice one’s life is not difficult. 
However it is hard to stay alive and kill the ego and personal wishes even then remain 
happy and satisfied with Allah’s will. It is, “Die before death.” To kill one’s wishes and 
submit to Allah fully and completely is tough. Though love makes it easier for the lover 
as it gives him the courage to annihilate his innerself, sacrifice everything to please Allah 
and find His closeness, vision and union. Sultan Bahoo states about the blessing of 
Divine love: 
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Explanation: O Bahoo! The roof of Divine love is very high, the ladder to reach it is the 
invocation of Ism-e-AUah Zaat. It will take you to every waystation even to the station of 
no station. (Ain-ul-Faqr) 

Now the question arises how the hidden passion of Divine love can be awakened in 
oneself? As one loves the things and the people whom he sees while Allah is incorporeal. 
How can a person love Him? According to the perfect Mystics, one can attain Divine 
love by means of metaphorical love which is the love for the spiritual guide. Usually the 
metaphorical love is thought to be for a man by a woman and vice versa which is actually 
lust and devilish. Sharia does not allow it. On the path of Faqr ‘metaphorical love’ means 
love for the spiritual guide. 

How one falls in metaphorical love? 

For the love of spiritual guide, method adopted in all the other spiritual chains and paths 
is that the seeker is advised to contemplate the image of his spiritual guide. Nowadays in 
some of the chains even the pictures of spiritual guides are actually provided for this 
purpose. The seeker remains absorbed in contemplating and thinking about his spiritual 
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guide. This method is deceptive and a form of polytheism. As it is a part of human nature 
to develop love for the one about whom he keeps thinking. Then this love intensifies. 

In Sarwari Qadri order this method is never adopted. Instead the metaphorical love or 
the love of spiritual guide grows through the contemplation of Ism-e-Allah Zaat. When 
the seeker starts contemplation of Ism-e-Allah Zaat , he gets the vision of his spiritual 
guide first and in this way the love for spiritual guide begins. This method has two 
advantages: one is that there is no deception in it because it has been gained through Ism- 
e-Allah Zaat and whatever is gained through the name of Allah can never be deceptive. 
Secondly, since this image is gained through the contemplation of Ism-e-Allah Zaat thus 
it is confirmed to the disciple that his spiritual guide is the perfect one and he is on the 
straight path. This love turns into love of the Holy Prophet and after that transforms into 
Divine love and the seeker climbs up to the destination of annihilation in Allah and 
immortality with Him. 

In other spiritual chains, the meditation of annihilation in the spiritual guide is performed 
then the meditation of annihilation in the Prophet is practised and at the end, the 
annihilation in Allah by means of Ism-e-Allah Zaat is meditated upon. 110 This process 
demands a long duration but in the Sarwari Qadri order the spiritual guide grants 
contemplation of Ism-e-Allah Zaat on the very first day. That is why it is said that the 
peak of other chains is just the beginning of the Sarwari Qadri order. 

❖ Shams of Tabriz describes about the love of spiritual guide: 
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Explanation: Only love can take to the court of Allah. If you want to know the secret of 
Miraj then fix your eyes on the face of a Divine lover (perfect spiritual guide). 

❖ Jami says: 

CF F uij 

A4 cJk? /A j\ S 

Explanation: If you are blessed with the love for your spiritual guide, consider it your 
good fortune because only this leads to the love of Reality. 


110 


Every chain has its own way. 
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❖ According to Bulleh Shah, metaphorical love is the fount of Divine love. The former 
generates the latter. 

ij. z is <£u jvV jf ~ z 

IrU yt A if Irb Ji if Jr* 

Explanation: A person can never ascend to truly loving Allah without the love of his 
spiritual guide. Just like a needle cannot sew without a thread similarly Divine love cannot 
be felt without metaphorical love. 

❖ Mian Mohammad Bakhsh expounds: 

jjJ Of (/( U f / \jS JljT jt 

Ji t£ Jt* i—i (Jl J? (Jl>) Jl/l Jl)lf 

Explanation: 1 am a very humble and ordinary person but I am proud that my spiritual 
guide is perfect and supreme and he blessed me according to his grandeur. He always 
kept me under his true guidance and protection and took me to the destination in spite of 
all my shortcomings. 

❖ Shaikh Ahmad Sirhindi (Mujaddid Alif Sani) utters: 

jsj jsj \ f ‘if if 

if Jl%l cf>J ‘JSJ f f ll 1—i). 

Explanation: Keep following the passionate lovers of Allah so that you may at least smell 
the wine of love if not the love itself. If you cannot even avail its fragrance then their 
sacred vision is also enough for you. 

❖ Rumi further states: 

o'a f* \Jjj, jA \j j&i 

2—ii ijls Jf i \Jji i f i 

Explanation: The beauty of the beloved (spiritual guide) has become the institute of 
lovers because their book, lesson and learning all are inscribed on his face. 

f vfc Ji Jji ! wlX Jj 6 

f' j\Ai \j Ji t^u 
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Explanation: Get rid of books and knowledge and turn the direction of your inward 
towards your beloved. 

Sultan Bahoo also considers the love for the spiritual guide as the means of ascending 
to the Divine love. His Punjabi poetry is imbibed in Divine love, as given: 

f «(J \jf ci-yf f «UjT 

f ^ »t* <L-i> uk j ^ 

f &} v>'l fltf jA> 

f c-yf CT Jljf Jl> tP 7J h 

Explanation: When the reality and the secret of Ism-e-Allah Zaat was revealed upon me, the 
fire of love flared within me and due to its intensity, the anxiety and restlessness for 
meeting the Beloved has increased. The fire of love is urging me to step further on the path 
of Faqr towards the next waystation. When Divine love taught me the customs and rules of 
the path of Faqr, I found the Beloved. 

f j/ O'LG & j/ A dUl 

f (j>f f ‘U-f^ cM / UW (/ 

F i}/ A f jj dl£l d* ji Ja' if 

f f/> uLj (jyL£i ‘ 7J f\ jdj f* \j* 

Explanation: Everyone wants to save his faith but no one seeks the treasure of Divine 
love. It can only be the desire of a seeker of Allah. The seekers of world and heaven are 
pseudo seekers who only wish the safety of their faith and are afraid of seeking the love 
of Allah because this is not an easy path. Their behaviour has infuriated me and the 
mighty esteem of Faqr and love is surging in my inward. In fact the destination of Divine 
closeness to which only love has access, faith is not even familiar to it. May Allah save my 
love and grant me perseverance upon it because love is dearer to me than my faith. 
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Explanation: Passion for the fascinating vision of the Beloved has been intensified by the 
enthusiasm of love. My body has turned pale, eyes are filled with sorrowful tears on 
parting from the Beloved. In this state, a painful sigh of Divine passion is heaved with my 
each breath. It is true that love and fragrance can never stay hidden hence my condition is 
revealed to everyone. O Bahoo! Fakir is the one whose station is of no station. 

tf* i_Jj (jy tJljl zL. ‘ij) wri vU (JL* JIjI 
f £— Z 4—Zy z ijd' Jy 

f JL\j d—Zy z jS «_)£ <-& 

f Lj> of ur jjy i U?* z jy^ Jj JS 

Explanation: The ill-mannered and uncultured people are not aware of the respect and 
regard of the greatly venerable ones. Due to their wretchedness they are deprived of the 
status which is of the respectful. The inherent nature cannot be changed without the 
invocation, contemplation of Ism-e-Allah Zcicit and the guidance of perfect spiritual guide. 
Those who are eternally unfortunate and damned cannot become the fortunate ones as the 
earthen pots cannot be turned into porcelain. The disrespectful people whether they are 
impudent towards Allah, the Prophet, the Companions, the People of Cloak, the Fakirs or 
the spiritual guide, remain deprived of the gnosis of Allah in both the worlds. As an Urdu 
proverb explains, “The respectful succeeds while the impudent turns wretched.” The one 
who does not seek the Divine presence remains empty handed in both the worlds. 

f c—\ ij* jx jf ‘\m (JC 5 jj* Oiz 

f c _ /b jy (Jtlf J\f ‘ty/ Z_ ijXlt 
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ft i—M ^ o>/' *jj uP H if* 
ft jfl-^ ^ <lJ? A&f jft Jly fti 

Explanation: Fakir becomes accomplished when he trades his life for love and ends the 

desires of his innerself with the sword of negation (La *5). He sacrifices his house, wealth, 

family even his own being and then annihilates himself burning in the fire of love. Renounce 
self-conceit and frivolousness so that you may start travelling the path of righteousness 
and Truth with complete attention because union with Allah is not achieved without death 
before dying whether a lot many prayers and struggles are done apparently. 

ft u jz is ‘UCj (jy jif Cft ^<ir 
ft [jJ' tjf 4 .JU sjI 4 js i)l 4 

ft Jj ji *Z3 ,Liy_ Jt i/k 

/ iX' ; j\J CT J> 1/ u'i' iff 

Explanation: Only those are blessed with Divine love who sacrifice all their possessions 
to have the eternal pleasure of closeness with Allah. The passionate lovers of Allah are 
neither concerned with ranks and spiritual status nor do they pretend to be pious by 
remaining busy in prayers in the mosques. Rather they are drowned in the Divine vision 
and absorbed in His love. Their love for Allah is so strong that they are never affected by 
any other attraction or pleasure of the world or the hereafter. While the religious scholars 
always advise to follow the principles of sharia only. They keep themselves and the umma 
restricted only to the prayers of sharia and never step towards the eternal prayer of Divine 
love. 

ft y* 4 )j) J) y 4 y J) (JZ 

ft (Ji cJZ Jj £ y J) j'i 

ft ift y ‘ftft 4 jft^ y U~‘ 

ft iJ 3~ 4 5z u ia? ‘ft[ ji/* 4 £*/)) u» 
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Explanation: The soul which neither traded for the Divine love nor suffered from the 
pangs of pain is deprived of compassion. The rocks are better than such oblivious soul 
and damned is the inward that has not sought Divine presence. The union with Allah is 
not destined to those who do not sacrifice their household for the Reality. 

3 LXj >/ wi <£ z *7 <jr J> jZ 
3 L-b/ £3 (j/ ‘£3 j/ A <!—/* 2t 

3 L~\z jf> <JA uz? uA u£ 

3 L~t ijA** £ 1 * (jijf <3i ify j3 £ tjj jb A z_ 

Explanation: The people who have not traded for Divine love are either esoterically 
feminine or eunuch. How can they be called true men? They are living in the world like 
animals and beasts. The true men (seekers of Allah) can be distinguished from eunuchs 
(seekers of the world) after trial in the arena of love when Allah bestows the successful 
lover with His union. 

3 £ i> £ tjf J"- lj 3'~- £ 

3 Z± A A J) Z JL \A / b Zj jl 

3 i£ % Q3 lyi <u 2 1 £/ y / 

3 £ £ jia? z3i jy j\f ciij 

Explanation: Since the day I corrected my prostration in the court of my perfect spiritual 
guide drinking the goblet of love’s wine, my thought has never been diverted towards 
anything other than Allah. The secret of the Beloved which I found from the perfect 
spiritual guide is exclusive for the Divine lovers. That secret is between me and my 
Beloved. The confidants sacrifice themselves getting beheaded instead of disclosing the 
secret of the Beloved. May I sacrifice my life for those who have found the secret of love 
as well as cherished it carefully! 

3 y£ i_y a <$./ £ 

9 

3 jj £ 3 / a 3\z iz 
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ft—)/* Js £rit Jt 

y* t^j/’j /- Zl( u_^U (J!>if ‘ J f\ UU <L- Cf It 

Explanation: True lover is like a lion and falcon so the jackals, wolves and vultures cannot 
harm him. Love is a better goldsmith as a goldsmith purifies the gold from every impurity 
similarly love purifies the seeker of Allah from all his negativity. The lover does not care 
for his sleep and hunger, his every breath enlivens by the invocation of Ism-e-Allah Zciat. 
Lovers are apparently busy in daily tasks but every moment they are engrossed in the 
theophanies of the Essence. The love becomes immortal only when the lover surrenders 
and submits his will to the consent of the real Beloved. 

f „ , 

f <£ 4 (Jj/V 41 J? ij* (JlA? 

i 

f (jy ("5 ‘U cf‘j J* /> 

f lj)[f /) I ‘lJ/C ‘ij !J ‘{J* ‘tS* 1 

f i /j uy ud cA/ i j~ 

Explanation: The seekers of Allah who have found the real love do not remember Allah 
only by tongue rather always remain absorbed in the invocation and contemplation within 

their souls. They inhale and exhale by invoking Ya-Hoo (jib) all the time and their beings 

remain engrossed in the physical, inward, spiritual, secret, hidden and concealed invocation. 1 
sacrifice myself for such a perfect and accomplished spiritual guide who enlivens the dead 
souls by a single spiritual sight. 

f dl (JL* i}/ bA j dif’> 

f k. Jt <j\f i uLyi 

f Jt i Ji i Jy ‘LJ / \)d 

f k jCu ; lj^ ?J h <J &3 

Explanation: When the fire of love burns in the inward of a lover no one can sit beside 
him. To be near the lover of the Essence is equal to destroying everything hence the 
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theologians also avoid the company of the lovers because they want paradise and houris. 
In the lover’s inward, the warmth of love increases every moment and only that person 
can stay in his company who is his confidant. The fear of being separated from the Beloved 
is always lurking in the lover which ends only on union with Him by His kindness, if He 
grants. O seeker! Be sensible and annihilate yourself in the Divine Love because you are 
not supposed to live here forever. Rather you have to return to the world of souls at last. 

f tty* vl ijp b (Jljp )j) 

ft 4? ft _ft 1 / 4 ? j ftft. (J 
ft Ik. lie bf ‘{jftb 

ft Ift \Pyi p cf\ ft. ‘ftl ft/ p \J\pi Ij ft 

Explanation: Divine love has occupied my soul as if a lion rules the jungle and is sucking 
my blood like a thirsty hawk. It has burnt all the loves except the love of Allah as if a 
crazy elephant attacks and devastates everything. Though its attack should not be feared 
about because without it the union with Allah cannot be attained. 

f i—ftfjj sLsf ftli ‘ftjJ {}/ p lj l ) ft a>Vi 

? Jt U?! eft bP~ {ft 

ft jl b Ji} ft ft I ft b Ul/i 

ft ^ftfft u4 Uft ‘ft\ b Uft ft? ft 

Explanation: The seekers of world and the Divine lovers are compared. The worldly 
people love peace and tranquillity as they only churn milk and yogurt while the lovers 
churn the fire of love in the pot of their body with the shaker of their inward for the union 
with the Beloved. They pull the ropes of sorrows and woes with stinging sighs and 
painful cries to move the shaker alongside mix the water of their tears into it too. The 
perfect Saints are those who churn out butter of gnosis from their bones. 

ft ftv ft cjjlft (jtT jIj jjj 

ft ft-j ft'i “ft ‘jj/ j?i (Jb (J )j) 
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f J-^T <j// JtT JL> Jl>0 jvj 

f 4—}j> * Jy J\& Ji jJ jtJ jIj jixs >j) 

Explanation: The lover of Reality has accepted the Trust which had been declined by 
everyone on the earth and the heavens. This Trust of Allah’s love has transformed the 
lovers as by their sigh the rocks are broken into pieces, snakes hide into the earth and the 
stars fall from the sky. Only the lovers of the Essence are not afraid of their cries and 
sighs because they themselves are engaged in the observation of lights and theophanies of 
the Essence and always request, “Is there any more?” 

f jb Jt U? JU (Jlf ‘sL —/v! C —;l J /> 
f jl^*D J> \ji (JL f jb Ed 

f A c? JJq- jy Jl/)l jb Ed 

f ju U ^ A yr fs b f rJ h 

Explanation: Invocation and reflection are insignificant in love, actually the purpose is to 
give your life (before death) and annihilate yourself. Annihilation in the Divine Essence 
is attained by the perfect Mystics who reside at the station of no station becoming 
immortal with Allah. They have achieved such a high status being wounded by the arrow 
of Divine love. By invoking the sultan of invocations, the longing and anxiousness of 
meeting the Beloved is intensified. Unless they attain union with the Beloved, they remain 
desperate and restless every moment. 
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Explanation: Divine love is because of Ism-e-Allah Zaat and it has occupied the inwards 
of the lovers. It makes them cry at night with the tears of blood and keeps them wounded. 
Ever since the secret of Oneness has been revealed from Ism-e-Allah Zaat inwardly, calm 
and peace is impossible even for a moment. The same secret of Oneness was disclosed by 
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Mansur al-Hallaj and was hanged. To reveal the secret is against the principle of love so 
it must not be unveiled even if the lover is hanged. The very principle of love is to be 
esoterically slaughtered and hanged perpetually concealing it in the inward. Only this is the 
true submission and surrender. When the Divine consent is achieved sorrow and fear end. 

f u'tJf Oz CF ‘b; F Jt'O 

♦ 9 

z ixi> Jb'i jif ‘i—z \e J) (jy 

f b jF £-\ ‘^r 2- F X- 5 ' 

f U'l~> JY ?h L J* </ y 

Explanation: The inciting innerself has dominated man in cooperation with Satan and 
worldliness. The darkness of innerself is only converted by the Divine love. Love occupies 
the inward stealthily and silently. During the journey of Sufism only those can be 
successful who have been liberated from lust, sensual appetites, worries and darkness and 
most importantly who have a perfect spiritual guide and possess the true love. 
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Explanation: The blessing and bounty dwells in that house where the lamps of Divine 
love have been lightened. The river of my love has raised high into the ocean of Oneness, 
where can the ship be anchored now! The boat of intellect should be sunk at the very 
outset of travelling the path of love. Now the state of affairs is such that wherever I see, 
the Divine Essence is everywhere. 
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ft a-ftft Jl/ d.ft ‘6b l} & yft" df 

ft P J!> #1 cftb // ^ 

Explanation: When the Divine Essence delivered the call of love in the pre-existence I 
performed ablution with the blood of my heart. Then I could not leave my salat of love which 
I started on hearing the words of azan ‘Allah is the greatest’. These words annihilated me and 
I became one with Allah. I am grateful to the Beloved for this kindness. 

ft 1}^ Ji <yly fV Jj b \ftft\t 

ft (jU \$> (JUL Jj 7 ‘£- J 7 Ift *fi Jill? 

f ijbJ \J 7, ^<L- v'l 

ft Ju- jyi^ d\!) ‘fti bft 7 *7 Jj 

Explanation: The inwards of the Divine lovers are soft and pure. They are eager to meet 
the Beloved and ever remain restless and perturbed for it. They are always waiting for the 
beneficence of His vision with their eyes thirsty for more because they themselves are 
caught in their human limitations and worldly bounds and cannot disclose the secret of 
their Beloved. He who has not earned the Divine love remains deprived and miserable in 
both the worlds. 

f 7. ft*; ft'i 

ft d~ ft ftft 4—PiJ ‘(^!& fjftJ vV &! 

ft Ufir ft ft ? * ft!» 
ft Jftft f ft, <ft[ & Jy^ ^ ft*f J/ 

Explanation: The passionate lovers of Allah have taken their ablution with love since the 
day of Divine covenant which will last till the day of judgment. They remain engrossed in 
bowing and prostrating at the Divine door. Only Faqr has got the true honour and glory 
in both the worlds. Therefore the station of Divine lovers is beyond the Throne. 
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ft UtItL- i/ »1? If yr i£> 

/ UlV U b/ <1-6 J*lf J*15 (4 

ft uL'ib t/yjyi u Jj i^ F ft? 

ft Jb(f F Hr \f ‘fti F yft\ F 

Explanation: Once in a lifetime everyone plays the game of love. It is so magical that it 
enchants the theologians, scholars and intellectuals. Now love has encamped in my inward 
and has made it an enclosure of seclusion ousting everything from it for the Beloved. 
Everyone whether rich or poor admits it but the dark inwards do not know this secret. 

ft iiv J F <i~if ulft uFi F 
ft JvV ^ ^ ^ 

ft (jvb fab I H faF fat ‘tL-jift F *i 

ft (jvt* Jifi F uf ‘ft\ uift \j\f F uk j F 

Explanation: Love has attacked my feeble being vigorously and has dominated it to the 
extent that neither does it sleep in the aspiration of the vision of the Beloved nor does it 
let me sleep. Without passing through the trials and following customs of the path of love 
it wants union as soon as possible whereas this destination is still far away. When love 
guided me I became indifferent to the intellect and reasoning. 

ft F <cA M (5? F 

ft C _ >F jft) eiftf fa) jf fair H cF 

ft b J? fa ft <H) yi fa/4 fabf/ 
ft F 4 ‘ft[ Ublft Z-St F 

Explanation: Love is the fire that bums everything except the Beloved. The fire of love turns 
the lover into fire itself. His bones burn too and his inward and soul are roasted. Such 
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lovers of Allah remain wandering all the time in sadness and become restless but among 
thousands of lovers only a fortunate one gets the station of belovedness. 


f <L j >i tj/ jL ijij ij* 

f <^>d Ji> jf <d >if dyZ 54 <f$ 
f Jt ^ d<db J? <Lii ^ 

f k wT uia? ?h ui jif Ji/ uf 


Explanation: Divine love is unique, it takes to the path of Faqr progressing beyond sharia. 
If a scholar, theologian or researcher is enflamed by love, he will join the crowd of lovers 
leaving all his degrees of knowledge and research. The ignorant preach for the easy path 
of worship and prayers advising the lovers to renounce love but lovers do not pay any 
heed to them. Those whom the Lord Himself chooses for love, their return from this path 
is impossible. 


d/ <L.t ij> X \)4 Jj c — 



Explanation: The poor lover lost his heart as well as himself in the love of the Beloved. 
He is now lost forever, never to return and was included in the beloveds’ group. 1 forgot 
all intellect ever since I met the Divine Love. May I sacrifice myself for those whose love 
has approached its peak and found the Beloved. 



U* A/ 



f j&U J[ A? JUo Cf U 

f ^ d^j d ia? ‘bi jy jif d\) lA 
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Explanation: Although Ghawth and Qutb hold high ranks yet they can never reach the 
stage of closeness to Allah with which the true and passionate Divine lovers are always 
blessed. They dwell in the station of no station and always remain one with Allah. I 
sacrifice myself for the lovers who have annihilated in Allah obliterating their own beings. 

f ^ *J/ uf t\j ‘Jb \S ySjii J? 

£—) t-J ).j L-b' Z—il X £ 

f / tjf ij £ 

f ^—>4 (JjX ‘If* ijt v 

f £-»/ * flJ Jl ^ S 

9 

f ^ /. if JLs\ mi ‘h ju? ^ 

Explanation: The path of love is full of dangers as one passes through arduousness and 
darkness where at every step he is fearful. The innerself, worldliness and Satan are the 
bandits of this way. However my perfect spiritual guide has introduced the reality to me. 
The face of my spiritual guide is the enlightened fount of elixir of life and the Kaaba of 
inwards before whom lovers prostrate. When the veils from my inward were removed by 
his spiritual sight I came to know that the true religion is only in union with Allah. In this 
context the four schools of thought Hanafi, Maliki, Hanbali and Shafii have a mutual 
consent. The true lovers remain restless in search of the company of spiritual guide and 
are anxiously striving for it every moment. Those who found a drop of vital water from 
him got the immortal life. 

f (jUol c/L jtb oil <(j) (JLA> Ju &) 
f (JL> £—&) *£j 'j ij) (/‘l i—C' 

f 0J-b U^ JH J IX j *l 
f Jij ‘ ? h lA U? J 

Explanation: Lovers of Allah remain awake longing for His vision. Love for the Beloved 
does not let them stay peaceful but the spiritually blind are unable to understand their 
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condition and keep cursing them. Love has created within me such a passion that I have 
spent countless nights in restlessness. The fire of contemplation of Ism-e-Allah Zaat 
burns me head to toe in such a way that the flesh parts the bones but the materialistic 
people are oblivious of the inner states. 

f ZZj /V / si <JjvI i—) XX jlj 

f cZ LJp cf. <&) iff b X' A’J 

f £_3 A Js‘ tjf Z ^ Jlf If U* 

f £ ~ ^ ‘h * / i3if jif uif 

Explanation: Love is the highest status in faith. If faith is lost due to the love, better to be 
a pagan instead of giving up love because union with Allah is only attained by love. If 
one has to sit even in a temple for the sake of Divine union, one should never hesitate. 
Where the Essence is not beheld one must neither prostrate nor recite shahada. 

f c—z Jy* i[ i-jT [jyi X ^ 

f i—jff z Jsi |^3 t_J] (\jf jUO? /j L i- Cf* 

f <^Pi> if jfb jV ml jLl^ JK 

f if. ij‘ if\t sf ‘h Ijejt uU> C? 

Explanation: When the vision of Allah is received by the warmth of love, there is no need 
of invocation. Since the seeker of Allah is absorbed in the vision hence the invocation 
and reflection end. Love is such a gale that uproots all the wrong beliefs and makes the 
inward its own abode. Love melts the callous men like salt but it is also a fact that if the 
Divine love had been easy, everybody would have claimed to be a lover. 

f UiiX jlr ‘ilXf b X. ,yt f 

f iliA l,/ jlr <ifiz J jfb 
f j [tfj w/ o jlr ‘ifX.X' U Osb ijjfy 
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f j& s ji~ u »i/ JHj 

M ^ •«, »* M . M 

/ l/* t£> ^ </; ui~ #i l/^ JjU JPu 

Explanation: In this stanza the trials and tribulations which are faced on the path of love are 
explained through examples and similes. 

Eon is beaten on getting red hot to prepare a sword. The wood is cut through to form a 
comb and then it is honoured to touch the Beloved’s lock of hair. Henna is ground on the 
stone and then it decorates Beloved’s palms. Cotton becomes a turban after passing through 
the pressing machine and is decorated on the Beloved’s head. O seeker! If you are a true 
lover and want union with Allah, you will have to face problems, trials and hardships 
then the Divine union is destined to you. 


f J ^ C h tjf jt y »f (Jt 0)1 jL* 



f if U IA? 2— Lj) 

? if- cf (Jvl CT UlAe < J h iJV (Jlf ifi 

Explanation: The religion of lovers of the Essence is only love. Neither are they Hindus 
or Muslims nor do they remain prostrated in the mosques like the insipid worshippers and 
superficial devotees. Lovers know the actual reality and always remain lost in observing the 
Essence. They never miss their eternal prayer, skipping the physical prayers is out of 
question. The intellects who have entered the field of love are considered crazy by 
people. O Bahoo! I sacrifice my life for those who have chosen Divine love renouncing 
the worldliness and the hereafter. 

f JL i-f))€ jlf ft— j)7 a tj) f^ a 

f iE U& < 1 /? b jiJL Jf 

f J—j /,}£. ff I ^ 

f teJ JtJ ‘h 4 ib Jtf) 
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Explanation: When the seeker drowns in Divine love, it makes him bold and fearless 
breaking all limits. When and how can I lighten the lamp of wisdom because in my inward 
thundering storms and hurricane of parting from the Beloved are blowing! The secrets of 
this path are unique as thousands of pearls and gems (seekers of Allah) are hiding 
themselves from the world. They have been covered with strong colour of love that cannot 
be faded even with much effort. (Abyat-e-Bahoo Kamil) 

According to the teachings of Sultan Bahoo, Divine love is the passion which unites the 
creation with the Creator. Only due to the love, a seeker annihilates himself in the 
Essence of Allah by renouncing the pleasures of his innerself, satanic whispers and all the 
minor and major sins. The seekers of Divine love must know that it only originates from 
the metaphoric love. 

THE LOVER BECOMES BELOVED AT THE PEAK OF LOVE 

The extreme level of a lover is that he becomes the beloved when he reaches the highest 
point of Divine love and proves his sincerity whereas the Beloved becomes his Lover. 

Sultan Bahoo expresses in Nur-ul-Huda Kalcin: 

❖ The status of Faqr is that of belovedness. Whatever the beloved wishes, the lover grants 
him. Rather the lover becomes aware of even a thought of the beloved and fulfils his 
every objective by the power of his sight. 

Allama Iqbal reveals about this status of belovedness: 

c— S l£l >4; / f [jj/ 

C Uv iJF tj 
(, ~ w /*♦ « 

Explanation: You must elevate your soul to such closeness by loving Allah ardently that 
He may always ask you about your will before destiny. 
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Explanation: When love reaches perfection, it transforms into belovedness. Hence Qays 111 
is called Layla 112 in the realm of love. It means when the love of a lover is perfected he 
becomes the beloved. 

In the words of Bulleh Shah: 
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Explanation: By repeatedly uttering Ranjha, 113 1 have become Ranjha myself. O my friends! 
Please do not call me Heer 114 anymore. Rather call me Ranjha as now he is I and I am 
him. 

COMPARISON BETWEEN KNOWLEDGE, INTELLECT AND 

DIVINE LOVE 

The source of intellect is brain while the centre of love is inward. In the inward is the 
manifestation of Allah. The base of all the worldly knowledge is intellect and wisdom. 
All the material knowledge is gained through intellect and in return it increases the 
intellect as well. Human intellect and its knowledge are limited as they are based on the 
information received within the dimensions of time and space so they keep the man 
bound within these limitations. Human brain does not have the capability of thinking 
beyond these dimensions while Allah is beyond all limitations. Hence man cannot get the 
recognition of Allah on the basis of intellect and knowledge. When a man enters the 
realm of love after crossing the boundaries of his knowledge and intellect then the power 
of love takes him to the station of no station by crossing all the boundaries of time and 
space where he meets and sees his Beloved Allah. 

Rumi expounds: 

❖ We can never describe Divine love by intellect and knowledge. 

He further states: 


111112 The lover of Layla commonly known as Majnun. Layla and Majnun are the lover and the beloved in an Arabic folk 
love tale. 

m, ii4 j_[ eer a nd R an jh a a re the lover and beloved in a Punjabi folk love tale. Real name of Ranjha was Dheedo and that of 
Heer was Izzat Bibi. 
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Explanation: When the passion of love aroused in my being, the poor intellect became 
useless as the candle is no more required when the sun rises. 





Explanation: The path of intellect is very complicated but the path of lovers is none other 
than the love of Allah Himself. 

Khawaja Hafiz utters: 

❖ The expression of love does not need any articulation. 

❖ The sight of man replete and intoxicated with Divine love turns even the great scholars 
crazy. 

It is in Divan-e-Shams-e-Tabrizi'. 



Explanation: Even if you are a genius like Plato and Luqman, I would make you insane 
by my single glance. 

Sultan Bahoo states: 

❖ Knowledge and intellect are regarded as a great hurdle in the path of Divine love. 
There is such a pleasure and trance in the love of Allah that if an excellent scholar 
finds a little bit of it, he will be lost in it forgetting all his knowledge. 

He says in his Punjabi quatrain: 
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Explanation: The river of passionate love for Allah reaches the fathomless ocean of 
Divine Oneness. Fciqr is simply the path of love, intellect has nothing to do with it. 
Therefore by drowning the useless boat of intellect save yourself from it since the very 
inception of your Divine love. When the seeker enters the ocean of Unity, he has to 
encounter many apprehensions, troubles and calamities. The masses are frightened of 
these troubles and death but the passionate lover of Allah is destined to be perpetuated 
even after his physical death due to his Divine love. (Abyat-e-Bahoo Kamil) 

Allama Iqbal expounds about intellect and love. 
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Explanation: Go beyond intellect because it is just a beacon of the path. It can only show 
you the path to Allah but love takes you to the destination that is His gnosis and union. It 
is impossible to reach that station by intellect because it is unable to encompass Him. (Bal- 
e-Jibril) 
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Explanation: The ancient battle between the soul and intellect is re-enacted inside me. The 
whole existence of Prophet Mohammad is love. His intense love took him to Allah on the 
night of Miraj out of the bounds of time and space. Abu Lahab thought about the status of 
the Holy Prophet according to his intellect hence could not recognize the Prophet’s reality 
and considered him a simple human being. On the other hand the Companions understood 
the Divine reality of Prophet Mohammad by the power of their love and found him as the 
manifestation of Allah. Even today the same predicament prevails. (Bal-e-Jibril) 
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Explanation: The intellect is clever and wicked and adopts hundreds of guises while the 
poor lover is never too clever to become a theologian, worshipper or a scholar to deceive. 
The intellect does care for the loss and profit but love is beyond such things. (Bal-e-Jibril) 
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Explanation: Love is so daring and bold that Prophet Abraham fearlessly jumped into the 
pyre which Nimrod had lighted to burn him while intellect is still watching the show and 
is confounded. Thus the intellect thinks of advantages and disadvantages while love jumps 
into the fire immediately without thinking of any punishment or reward. (Bang-e-Dara) 

While comparing knowledge and love, Iqbal describes: 
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Explanation: (1) Knowledge told me that love is only madness while love informed me 
that knowledge is an appraiser which always calculates loss and gain. 


(2) O appraiser! Do not be a bookworm. It is useless to study books excessively because 
lover is ever present in the Divine court and observes the Essence while knowledge is the 
personification of veils as it is far away from Allah. 
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(3) The existence and beauty of universe are due to the warmth of love. Knowledge 
knows Allah to the extent of His attributes and is confined while lover is the knower of 
Essence and has the status of beholding Him. 

(4) Divine love is all peace as it is the station where Allah is pleased with His slave and the 
slave is delighted with Him. The soul achieves nearness and vision of Allah and it becomes 
peaceful and satisfied being immortal with Him. Love is life and death simultaneously 
because it is the death of inciting innerself which enlivens the soul. Knowledge is curious, 
as it progresses new queries arise and then further questions are concealed in their 
answers. The real answer of each question is hidden in love. Every secret of Divinity and 
the universe is disclosed through love. 

(5) By love, the Companions got the power to conquer the world and build the empire of 
Islam and then expanded it. These are the miracles of love that not only they ruled the 
world but also reached the heights of Faqr so they achieved spiritual reign as well. The 
great rulers have been the slaves of the Saints. Often the rulers visit the Fakirs and 
request for help while Fakirs never visit any ruler because they have the greatest power 
and treasure of love. 

(6) Love is the dwelling and the dweller as well. It means this universe is created because 
of love and is also perpetuated due to it. The dweller, human being is also created by dint 
of it. Love is time and space as love is the gravitational force that makes the earth revolve 
around the sun and time is produced. Love is the station of certainty that opens the avenues 
to Oneness. This certainty provides trust by which every difficulty is resolved hence love 
is also the resolver of every problem. 

(7) According to the law of love, to stay at one station enjoying the same status is 
forbidden. Love advances every moment endeavouring for more nearness to Allah and 
keeps progressing. The stormy sound and hustle of love contending with the ordeals of 
the path while proceeding ahead is all legal but the peace of staying at the seashore is 
illegal. 

(8) The restlessness and pain is fair in love while to demand reward from the Beloved is 
unfair because love means to sacrifice everything for the Beloved. Knowledge is born out 
of book while love is the mother of Book because the book of this world and life is created 
by love. (Zarb-e-Kalim) 
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Explanation: The world has lost the sword of fearless Divine love and the sheath is empty 
now. Since the knowledge is deprived of this sword, how can it fight with the innerself! 
Fight against the innerself is only possible with the sword of love. Knowledge cannot 
teach the ways of fighting with the innerself neither can it make the man daring. Without 
the combat with the innerself neither the worldly and religious life is rectified nor one 
reaches Allah. (Bal-e-Jibril) 

Iqbal has declared knowledge and intellect as the hurdles on the path of love in his 
Persian poetry as well. 
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Explanation: (1) Love hunts by its own power but the intellect is inherently wicked and 
keeps spreading snares of its deceptions. 

(2) The entire asset of intellect is fear, doubt and suspicion. On the contrary determination 
and faith are the integral parts of Divine love. 

(3) Whatever is constructed by intellect, it ends in desolation and ruin but love devastates 
with the purpose of permanent construction. Here the attribute of the spiritual guide is 
referred as he forms a new personality of the seeker eliminating his old one. 

(4) Intellect is cheaper than the air in this world while Divine love is rare and the most 
precious. (Rumuz-e-Bekhudi) 
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Explanation: (1) Intellect becomes firm on the basis of reason and logic but love never 
dares to object or question. 

(2) The intellect advises to progress superficially to earn wealth, fame, honour and power. 
The love suggests that the worldly progress is insignificant rather one should challenge 
oneself to cross obstacles of the Divine path and reach the Beloved. 

(3) The whole emphasis of intellect is on ostentation whereas Divine love stresses upon 
self-analysis. A characteristic of intellect is that it can be achieved by skill and increased by 
practice. Another quality is that it does not hesitate to befriend a stranger provided it is 
profitable. Contrarily love only depends upon the beneficence of Allah. It has no concern 
with other than Allah and is always engaged in evaluating itself. Unlike intellect, it is not 
dependent on anything. 

(4) The message of intellect is to get happiness and tranquillity and live an enjoyable life. 
While the exhortation of love is to be the slave of Allah and liberate oneself from every 
other subjugation and slavery. (Rumuz-e-Bekhudi) 

In Payam-e-Mashriq (Message from the East), Iqbal describes while comparing intellect 
and Divine love: 
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Explanation: The intellect that burns the world by its single dauntless glance, learns the 
principle of enlightening the world from the Divine love. 

Iqbal has described the supremacy of love over the intellect in his poetry in different forms. 
Intellect and love are symbolized by destruction and construction, respectively. 
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Explanation: It is only the love that creates each emotion within you. Therefore from 
Rumi’s classic sufferings and restlessness to the astonishment of Farabi, all are the marvels 
of Divine love. The same spiritual condition of such great men became the reason of their 
immortality with Allah. 
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Explanation: When 1 utter this tranquilizing word ‘love’, 1 become rapturous because in 
spite of all my restlessness love soothes my soul and it becomes calm. 
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Explanation: Every complicated meaning cannot be expressed through words so drown in 
your inward. Perhaps you conceive the reality and spiritual condition of the Divine love. 
It means that the secret and reality of love is too profound to be expressed in words. It can 
be disclosed when the inward becomes familiar with Divine love and man is replete with 
this emotion. 
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Explanation: Intellect pulls man towards multiplicity or gnosis of Divine attributes whereas 
love attracts the seeker towards oneness with the Divine Essence. The manifestation of 
attributes created intellect and love. Intellect makes him attentive towards the outer world 
whereas love calls man to explore his inner world. It is called journey towards Allah 
while the exploration of intellect is limited to the universe. 

WHAT IS DIVINE LOVE? 

It can be explained in simple words as under: 

■ To sacrifice all the dear and favourite things, relations and wealth for Allah is called 
Divine love. 

■ To devote everything for the Beloved is called love. 

■ Love is the name of renouncing comfort and peace for the sake of the Beloved. 

■ To abandon luxury for the Beloved is called love. 

■ Love is the prohibition of claim. 

■ To negate desires is love. 

■ The sincere intention and the true seeking are called Divine love. 

■ Love is rapture, remedy is the vision of the Beloved. 

■ Love is to sacrifice yourself. 
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■ Love means not to let the tongue complain, the mind object and the eye suspect. 

■ Love is slavehood. 

■ Love is servility. 

■ Love is forgetting oneself. 

■ The disgrace in love is dearer than the respect. 

■ In love’s diction, words like esteem and humiliation do not exist. 

■ Love is neither enhanced nor lessened by reward or punishment, respectively. 

Love is such a unique game which is played by the restless, eager and the true lovers of 
Allah by going beyond the boundaries of intellect, putting their lives and wealth at stake. 
If they prove the truth and sincerity of their passion, the presence in the Mohammadan 
Assembly and Divine vision are granted to them as Allah does not let anybody’s struggle 
go in vain. It must be understood that only love opens the door to Divine vision. Otherwise 
thousands of caravans of intellect have been ruined in trying to understand the quiddity of 
the Essence. Though Fakirs got the blessing of Divine vision and found the secrets of 
Allah through the path of love. 



CHAPTER-7 


MOHAMMAD AN ASSEMBLY 


Sultan Bahoo strictly believes in the ‘eternal existence’ of the Holy Prophet. He says: 

❖ How can such a person be considered a Muslim, faithful or a follower of the Holy 
Prophet who does not believe that the Holy Prophet is alive! No doubt, such a person 
is a lair, faithless and a hypocrite, whoever he is. The Holy Prophet said: 

Meaning: A liar does not belong to my umma. (Kaleed-ul-Tauheed Kalan) 

❖ Whoever does not believe in the life of the Holy Prophet, is disgraced in both the 
worlds. Only that person denies the eternal life of the Prophet and considers him dead 
whose faith has been confiscated by Satan and whose inward has darkened. (Kaleed-ul- 
Tauheed) 

❖ The person who sincerely and faithfully beseeches to Prophet Mohammad, the Holy 
Prophet along with the army of his Companions, Hasan ibn Ali and Husayn ibn Ali 
meets him physically and helps. (Aqal-e-Baydar) 

❖ Listen! One who does not believe in the eternal life of the Holy Prophet, his faith is 
confiscated. (Ain-ul-Faqr) 

Allama Iqbal, the thinker and philosopher states about the eternal existence of the Holy 

Prophet: 

❖ I have a complete faith that Prophet Mohammad is alive and the people of this age 
can also gain beneficence from his company as the sacred Companions did. However 
in this era the very expression of such convictions would be unpleasant for several 
minds that is why I remain silent. (Fitrak-e-Rasool 115 - A letter to Niaz-ud-Din Khan) 

THE TEACHINGS OF SULTAN BAHOO ABOUT THE 
MOHAMMAD AN ASSEMBLY 

Sultan Bahoo says that the Divine vision and eternal presence in the Mohammadan 

Assembly are two such sublime stages in the spiritual world that no other level is higher 

113 Chp. Ill 'Iqbal aur Ishq-e-RasooV ; writer Mohammad Ashraf Khan Hasan Zai; first edition January 1982; publisher 

Ferozsons, Rawalpindi. Second edition October 1982; published by Babu Abdul Majeed Qadri from Maktaba Ashrafia 

Muridke; p.71. 
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than these. The Mohammadan Assembly still exists today as it used to be in the times of 
his Companions. 

Perhaps there is no such writing of Sultan Bahoo in which he has not mentioned about 
the Mohammadan Assembly. In the path to Reality, it is such a station where the seeker of 
Allah is honoured with the eternal presence of this assembly and the Holy Prophet guides 
and helps him to cover the stages of gnosis of Allah. 

While explaining Bismillah, Maulana Ahmad Yaar Khan Naeemi writes in Tafsir-e-Naeemi: 

❖ Ism-e-Allah Zaat is the physical form of the Holy Prophet. 

Sultan Bahoo says: 

❖ Presence in the Mohammadan Assembly is achieved through the contemplation of Ism-e- 
Allah Zaat and Ism-e-Mohammad. 

The explanation of this extract is that for the privileged Companions of the Holy Prophet, 
his sacred face was Ism-e-Allah Zaat and his sacred self was Ism-e-Mohammad. Now the 
only source to access to the court of the Holy Prophet is contemplation of Ism-e-Allah Zaat 
and Ism-e-Mohammad provided it is gained from the person who is spiritually permitted by 
the Holy Prophet to grant it. This fact discloses upon the seeker on the very first day of the 
contemplation of Ism-e-Allah Zaat that he has got Ism-e-Allah Zaat or Ism-e-Mohammad 
from the court of the perfect spiritual guide by their radiant effects which take him 


spiritually to the Mohammadan Assembly. 




According to Sultan Bahoo: 
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Explanation: All the objectives are achieved by the privilege of beholding the sacred 
countenance of Prophet Mohammad and one is blessed with immersion in the state of 
Divine presence by annihilation in Allah. (Kaleed-ul-Tauheed Kalan) 

He further says: 

❖ Unless the seeker becomes spiritually mature by performing four kinds of invocation, 
he does not qualify for the presence in the Mohammadan Assembly. First is the 
declining invocation; on the commencement of this invocation, all the major and 
minor creations are inclined towards the reciter. A number of disciples and seekers 
adopt this invocation but when it reaches its peak, most of the disciples and seekers 
leave it being spiritually demoted and repulsed (as they cannot bear its effects and are 
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depraved by the Satan) and say, “We repent thousand times from such an invocation.” 
Only that true seeker remains steadfast who purely desires to have gnosis and union 
with Allah. Second is the eternal invocation which is called the invocation of marvels. 
From the outset of this invocation, all the angels are attracted towards the reciter and 
armies of angels gather around him. The twin recording angels Kiraman Katibin give 
him inspirations about every good and bad and keep him away from sins. When this 
invocation reaches its peak (the seeker gets accomplished in it), the third invocation 
starts which is called the invocation of Divine union. This invocation takes the seeker to 
the assembly of Prophets and Saints esoterically and he is blessed with the Divine 
union. When the seeker united with Allah becomes accomplished in this invocation, 
the fourth invocation begins which is called the invocation of spiritual states. While 
performing this invocation, the seeker is blessed with the theophanies of light of the 
Divine Essence and is raised to the level of annihilation in Allah and becomes 
immortal with Flim. After crossing these four levels of invocation, the seeker becomes 
eligible for the presence in the Mohammadan Assembly. (Kaleed-ul-Tauheed Kalan) 



Explanation: Whosoever’s inward eye is enlightened by the Divine light, he gets free 
of arrogance and is blessed with the presence in the Mohammadan Assembly. (Kaleed- 
ul-Tauheed Kalan) 

Gnosis is one of the Divine secrets which is received by the Mystics from the 
Mohammadan court as Sultan Bahoo exhorts: 

❖ One of the features of the Mohammadan Assembly is that the Floly Prophet outwardly 
speaks to the worldly people with his physical body while inwardly his soul keeps 
conversing with the spiritual people. When he moves his lips for discourse, the 
learned people are amazed as the worldly people think that he is discoursing with 
them while the spiritual people consider that he is talking to them. However the 
reality is that he converses with Allah-the Compassionate. His sacred being is pure 
and free of the trickeries of innerself which has worried Satan who is the friend of 
innerself. Bayazid Bastami said, “I have been talking to Allah for thirty years but the 
worldly people think I am talking to them while the spiritual ones think I am addressing 
them.” (Kaleed-ul-Tauheed Kalan) 

The seeker can never find presence in the Mohammadan Assembly by the superficial 
daily devotional practices and recitals whether he continues performing hard mystic 
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exercises throughout his life as the guidance on esoteric path is granted only by the 
perfect spiritual guide who is all powerful. 

❖ You must know that a nation follows its leader so a true Muslim is the one who 
follows Prophet Mohammad completely and reaches the sacred assembly following his 
every step. I am surprised at the people who do not know the way to have presence in 
the Mohammadan Assembly and do not even seek it from the perfect Mystics due to 
their conceit, immodesty, arrogance and egoism. The foolish people get jealous of the 
seeker blessed with presence in the Mohammadan Assembly and cannot even look at 
him out of their jealousy, such people are absolute beasts. Whosoever is not approved 
by the Holy Prophet cannot be called a believer or even a Muslim. He can never be a 
Fakir, Dervish or a religious scholar and should not be considered a follower of 
Prophet Mohammad. The company of the Holy Prophet is the secret of righteousness 
and this secret can be gained by returning to the origin. Hadith: 


Meaning: Returning to the origin is the utmost level. (Kaleed-ul-Tauheed Kalan) 

The manifestation of Reality began from the revelation of the Mohammadan light. All 
the creation came into being from this light. Therefore the ‘origin’ is the Mohammadan 
light. Hence to return to origin is the utmost level. This is what is meant by the presence in 
Mohammadan Assembly and this is actually the secret of guidance. The one who neither 
acknowledges it nor seeks it cannot be a follower of the Holy Prophet. 

Sultan Bahoo further says about the Mohammadan Assembly: 

❖ The Holy Prophet said: 




Meaning: Whoever beheld me in fact beheld the Reality as Satan cannot take my 
form. (Bukhari 6997) 


If the seeker who has been blessed with the presence and servitude in the 
Mohammadan Assembly requests for the solution of any of his worldly or religious 
problems and the Holy Prophet orders to resolve that issue, the Companions also pray 
for him even then if that problem is not resolved then what could be the reason? That 
seeker of Allah must know he has yet not reached the level of perfection and is still 
progressing spiritually. He is still not liberated from his desires which are creating 
hurdles for him. However he is esoterically granted a blessing as a substitute of his 
request which makes him happy. Congratulations to him on his progress towards the 
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closeness to Allah. If the seeker is ignorant or has desires of this carcass world then 
either he is ousted from the assembly or his spiritual ranks are confiscated. When the 
esoteric and exoteric self of a seeker become one, he is raised to such a level which is 
beyond all levels. Reality of the Mohammadan Assembly is revealed only upon the 
seekers who have reached Oneness and have become one with the One. (Shams-ul- 
Arifeen) 

❖ The person who is blessed with the vision of the Holy Prophet (on entering the 
Mohammadan Assembly) is at once raised to the level of a favourite Saint and a 
Mystic or becomes a majdhub, a beloved or a veiled reprobate. The secret behind it is 
that when he enters the Mohammadan Assembly, he must not doubt it because this 
assembly is like a heaven where discussion about the Quran, Hadith, invocation and 
Divinity is ever going on. One either gets the rank of a beloved or a reprobate from 
this assembly because it is like a touchstone which distinguishes the truth from 
falsehood. If the person is insincere and a liar, his insincerity and lies are exposed on 
entering the assembly and if he is sincere and true that is also verified. The true 
seeker converts to Divine light on seeing this assembly and he is blessed with its 
eternal presence. (Ameer-ul-Kaunain) 

❖ If a jealous, hypocrite, dead-hearted, liar, the follower of devil or the denier of spiritual 
guides who does not have Divine gnosis says that in this age no spiritual guide is able 
enough to impart guidance and instead book reading is enough (to get spiritual 
knowledge about Allah), he is like a brigand due to his devilish trick, wile and deceit. 
He keeps others away from gnosis and righteousness and prevents them from the 
presence in the Mohammadan Assembly. He must not be trusted because such a person 
has a dead inward and he wanders like a dog in search of carrion. (Ameer-ul-Kaunain) 
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Explanation: Seek presence in the Mohammadan Assembly day and night but remember 
that only a perfect spiritual guide can take you to the most special light. Whoever 
denies this path ultimately becomes an infidel and is disgraced forever. (Majalisa-tul-Nabi 
Khurd) 

❖ The inciting innerself and the cursed Satan can never enter the Mohammadan Assembly. 
This is the path of Divine presence gained by Ism-e-Allah Zaat and Ism-e-Mohammad. 
Through it one can see the pre-existence, the eternity, the world, the doomsday, the 
place of judgment, hell, heaven, heavenly fairies and castles and can achieve the Divine 
presence and nearness to Allah. (Aqal-e-Baydar) 
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❖ You must know that the special Mohammadan Assembly is held at nine places 

according to the respective levels and stations. At every station, it is perfect and 

complete in itself. These stations are: 

1. The pre-existence 

2. The eternal end 

3. At the tomb of the Holy Prophet in Madina 

4. In the sanctuary of Kaaba or in the plain of Mount Arafat where the prayers of 
hajj are accepted 

5. Above the Throne 

6. At the station of extreme nearness to Allah (qcib qausain ) 

7. In the paradise. If the seeker eats or drinks something from there, he never feels 
hunger, thirst or the need to sleep in his life again 

8. At the pond of Kauther in heaven where if the seeker is blessed to have the holy 
beverage from the hands of the Holy Prophet, his whole being is purified and he 
acquires the attributes of renunciation of the world and complete trust upon 
Allah. Then crossing the levels of separation and isolation by the favour of Allah, 
he reaches the station of Oneness where he is blessed with the Divine company 

9. At the level of complete immersion in the light of Lordship after having the 
privilege of Divine vision. 

The seeker who annihilates himself, reaches the final level of gnosis, Faqr and 

immortality with Allah. (Shams-ul-Arifeen) 

Sultan Bahoo says in his Punjabi quatrain: 
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Explanation: Ism-e-Allah Zacit is hidden in Bismillah and it is that grand Divine Trust 
which was refused to be held by every creation except the human being. We received this 
Trust by the medium of the Holy Prophet for whom this universe is adorned. On the 
doomsday the Muslims will get salvation only through the intercession of the Holy 
Prophet. Countless salutations and blessings upon the Holy Prophet. We are the umma of 
such a prestigious and blessed Prophet who is the greatest blessing of Allah in the entire 


447 


universe. I sacrifice my life for the seekers who find closeness of the Prophet by entering 
his assembly! (Abyat-e-Bahoo Kamil) 

Allama Iqbal states about the Mohammadan Assembly: 

I 

c/j S b 

A ~ f\ 

Explanation: You must take yourself to Prophet Mohammad (that is the Mohammadan 
Assembly) as he is the complete and perfect faith. If you do not take yourself to Prophet 
Mohammad, your whole faith is like that of Abu Lahab. (Armaghan-e-Hijaz) 

Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali explains about the Mohammadan 
Assembly: 

❖ Eternal presence in the Mohammadan Assembly is a very elevated station. The 
countenance of Prophet Mohammad is Ism-e-Allah Zaat. For the Companions Ism-e- 
Allah Zciat was the face of the Holy Prophet. Therefore, they did not need to perform 
the contemplation of Ism-e-Allah Zaat. Now, for the presence in the Mohammadan 
Assembly, the invocation and contemplation of Ism-e-Allah Zaat or Ism-e-Mohammad 
are essential. However they must be granted by the perfect spiritual guide who has 
been spiritually permitted by the Holy Prophet. When the seeker recognizes the Holy 
Prophet by the light of Ism-e-Allah Zaat or Ism-e-Mohammad, there remains no room 
for any doubt because it is the Hadith of the Holy Prophet, “Whoever beheld me in 
fact beheld the Reality as Satan cannot take up my form.” 

❖ When the seeker finds presence in the Mohammadan Assembly all his wishes are 
fulfilled by having the privilege of seeing the sacred face of the Holy Prophet and he 
approaches the station of annihilation in Allah and immortality with Him. (Sultan-ul- 
Faqr VI Sultan Mohammad Asghar All-Life and Teachings) 

Presence in the Mohammadan Assembly is the most important station which cannot be 
completely explained in words. This is the destination of truth of certainty which is known 
only when one actually experiences it. He becomes familiar to its reality who achieves it 
and is blessed with the Divine vision. The seeker is conferred upon the union with Allah 
after having presence in the Mohammadan Assembly. 


CHAPTER-8 


DIVINE VISION 


It has been expounded in the previous chapters that Faqr is the knowledge of Divine vision 
and beholding Allah is the grandest reward for the one who treads this path. The term for 
its achiever is ‘Mystic’. He is the one who worships Allah while seeing Him as he has 
surpassed the initial stage of certainty which is through knowledge to the final level 
which is in fact truth. 

In Arabic language, words like liqa ($) and ru'yat (cAhv) when combined with ‘Allah’ 

viz. Liqa-e-Elahi ((JlL-VL 0 and Ru'yat-e-Hciq Tci'ala (JlA Cf are used to describe 

Allah’s vision and observation. The literal meanings of liqa are vision, countenance and 
meeting and for ru'yat the meanings are again vision, beholding countenance and sight. 
Scholars while translating use meaning according to their discretion but for Mystics and 
Fakirs liqa means Divine vision. 

The aim of life is the recognition and gnosis of Allah and ‘recognition’ actually is seeing 
Allah. This blessing is bestowed upon Mystics and Fakirs. There is nothing more fulfilling 
than it. This unexemplified and remarkable vision is possible not through the physical eye 
rather the spiritual sight. 

Shaikh Abdul Qadir Jilani says: 

❖ He is a hypocrite who claims to worship Allah without recognizing Him. 

Allah created mankind for the sole purpose of His recognition, to disclose both His beauty 
and majesty so that He is loved ardently. On the day of Divine covenant, the grandest 
responsibility of Trust of Allah was only taken up by man in the entire universe. Allah 
bestowed such affection and consideration upon man that whenever he went astray 
forgetting this promise in the world, he was reminded of it through the leadership and 
guidance of Prophets who not only reminded it but also prepared him to succeed in the 
‘examination of loving Allah above every other relation and thing’. The last Prophet, 
Mohammad, for whom this universe is adorned, reminded people of the forgotten lesson 
of love and gave a complete code of life through the Quran and Sunna. 

In the Quran Allah draws our attention towards Himself by saying: 
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Meaning: O man! You sustain rigours to reach your Lord. Ultimately, you will meet Him. 
(84:6) 


Allah explains it: 


nSJii ◄ 

Meaning: So run towards Allah. (51:50) 

He further blesses and says at least man should try. 




Meaning: Will you observe patience? (And not even try to proceed towards your Lord?) 
And your Lord is All-Seeing (and is waiting). (25:20) 


Allah says those who try to proceed towards Him verily find the way. 


III* S 


Meaning: And those who strive hard for Our cause, We certainly guide them to Our ways. 

(29:69) 


Allah also tells us the way to see Him: 


Meaning: So whoever hopes to see his Lord should do good deeds. (18:110) 

There is forewarning for those who do not intend or aim to have the blessed Divine vision: 


dJjjjl O c & pi AUjJ! 5 J IxjoJI 4UJJ! q! 


Meaning: Verily those who do not expect to see Us and are pleased with the worldly life 
and are well-contented with it and who are neglectful of Our signs, it is they whose abode 
is hell, a recompense for the deeds they used to earn. (10:7-8) 


Allah has made the repercussions clear for those who deny His vision in subsequent 
verses: 


()A>a)bjj A^JJpl p^b*l cJa-jj AjIaJ 5 p^jjc^j Ij I £boJI diblj 
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Meaning: It is they who have denied the signs of their Lord and His vision. So all their 
deeds are ruined and We shall not give any weight or (even) any worth to them (and their 
deeds) on the day of rising (they will be thrown into hell-fire without even being brought 
to reckoning). (18:105) 


Meaning: So those who belie seeing Allah incur loss. (6:31) 




31 ◄ 


Meaning: Beware that they are in doubt about seeing their Lord. Beware! He is the One 
Who encompasses everything. (41:54) 




Meaning: And whoever remains blind (to the Divine vision) in this world will be blind 
(from seeing Allah) in the hereafter as well. (17:72) 


Meaning: And (I am) in yourselves (as well). So do you not see? (51:21) 




Meaning: And the east and the west (all) belong to Allah alone. So whichever direction 
you turn to, there is Divine Countenance. (2:115) 
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Explanation: The theophany of the Divine Essence is everywhere hence wherever I look I 
only see Him. 


HADITH 

❖ Jarir ibn Abdullah narrates: The Prophet said, “You will definitely see your Lord with 
your own eyes.” (Bukhari 7435) 

❖ Jarir ibn Abdullah narrates: We were in the company of the Prophet. He looked at the 
(full) moon and said, “You will see your Lord as you see this moon and you will 
have no trouble and difficulty in beholding Him.” (Bukhari 4851) 
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❖ Abu Hurairah relates that the Holy Prophet said, “A person if uses the knowledge that 
leads to the Countenance of Allah, for the worldly gains will not whiff even the 
fragrance of the paradise.” (Musnad Ahmad ibn Hanbal 8438) 

❖ Abu Sa’id al-Khudri narrates: Prophet Mohammad said, “You will definitely see 
your Lord.” We asked the Prophet, “Will we really see our Lord!” The Prophet said, 
“Do you feel it difficult to see the midday sun?” We all said, “No.” He further said, 
“Do you feel it difficult to see the full moon?” We again replied, “No!” Then he said, 
“You will not feel difficulty in seeing your Lord like the sun and the moon.” (Musnad 
Ahmad ibn Hanbal 11137) 

❖ Abu Sa’id al-Khudri relates: We asked the Holy Prophet, “O Messenger of Allah! 
Will we see Allah?” He said, “Do you find it difficult to see the sun at midday when 
there are no clouds?” We replied, “No!” He then asked, “Do you find it difficult to 
see the full moon when there are no clouds?” We answered, “No!” He said, “You 
will not find it difficult to see Allah just as you do not find it difficult to see the sun 
and the moon.” (Ibn Majah 179) 

THREE WAYS TO DIVINE VISION 


Sultan Bahoo says: 

❖ Beholding Allah and attaining to the level of Divine closeness is justified according 
to the Quran and Hadith. Allah can be seen in three ways based on the Divine favour; 

Firstly, it is justified to see Allah in dream. The dream which is like a seclusion to have 
unveiled vision and closeness of Allah. It is called the dream of Divine light and during 
it the beholder is blessed with Divine observations and vision in the state of presence. 

Secondly, Allah can be seen during meditation which is like death as it takes the 
meditator to the court of Allah. 

Thirdly, it is also justified to see Allah visibly in such a way that the body of the 
beholder is in physical world and soul is at the station of no station. 

All these levels of Divine vision are a great blessing and beneficence which are 
bestowed only by the perfect spiritual guide. (Nur-ul-Huda Kalan) 
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Explanation: Ism-e-Allah Zaat is everywhere to guide you. You should neither seek nor 
see anyone but Allah. (Nur-ul-Huda Kalan) 

DENIER OF DIVINE VISION 

Sultan Bahoo says about the denier of Divine vision: 

jA j> > / A 
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Explanation: Whoever denies the Divine vision is disgraced and debarred from the 
Mohammadan nation. (Nur-ul-Huda Kalan) 


EVIDENCES WITH REGARD TO DIVINE VISION 


Deniers of Divine vision quote the incident of Prophet Moses. Two instances are cited in 
the Quran. They clearly state about the blessing of Divine vision rather they impart its 
valuable lesson to the seekers of Allah. 


Prophet Moses set off with his pregnant wife. During the journey she felt pain and cold. 
Prophet Moses told her to wait while he brought fire. When he went in search of it he 
sighted light from far away. He went closer and closer. When he finally reached there he 
saw Divine light emitting from the jujube tree and its branches but it was not consumed 
by it. As Moses was in search of fire therefore he had an image of fire in his mind though 
the light was in fact theophany of Allah on that tree. He was amazed to see it. A voice 
came from the tree narrated in the Quran as: 



w 9 ^ 

tfCliSj CJlS Ijb fy Jail O'? Lp' Akfcb jlO 5 Sit (jtaJ Ibii 


◄ 




JuJIij ^ l q ■* > ' pPjd jUjI jl 





Meaning: So when Moses completed the appointed term and set out with his wife, he saw 
a fire in the direction of Sinai. (That was a flash of absolute beauty which caught his 
inward and fascinated him.) He said to his wife, “Stay (here), I have seen a fire. I may 
bring you some news (about Him) from that fire (Whose pursuit I have long been 
wandering) or (I may bring you) some burning brand from the fire so that you (too) may 
feel the bum.” When Moses reached there, a call was made from the right side of (the 
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blessed Sinai) valley from the tree (located) in a blessed spot, “O Moses! Verily I am Allah, 
the Sustainer of all the worlds.” (28:29-30) 

At another point it is stated in the Quran that people of Moses insisted to have Divine 
vision. He selected a few among them and went to Mount Sinai. Allah says: 




Meaning: And when Moses came at the time (set) by Us and his Lord spoke to him, he 
(ardently inspired to behold Him out of the pleasure of hearing Allah’s Word and) 
submitted, “O Lord, show me (Your beauty) so that 1 may savour Your sight.” Allah said, 
“By no means can you look upon Me (directly) but look towards the mountain. So, if it 
stays firm in its place, then soon will you behold My beauty.” When his Lord unveiled 
the light (of His Divine beauty) on to the mountain, (He) crushed it into sand particles (with 
the intense Divine radiance) and Moses fell down unconscious. When he recovered, he 
submitted, “Holy You are and I turn to You in repentance and 1 am (the) first (of) the 
believers.” (7:143) 



Explanation: Prophet Moses sat on Mount Sinai and persisted to behold Allah but firstly 
one should remember to seek the required strength. (Bang-e-Dara) 

This incident clearly implies that Prophet Moses beheld Allah. At the end of the verse 
143 of sura al-A ’raf it is stated, “1 am (the) first (of) the believer,” hence revealing that he 
beheld Allah because a believer (Miimin) is the one who worships Allah while seeing 
Him. But a few people from the words of the verse, “You cannot look upon Me,” try to 
prove that Moses never beheld. In this regard different exegetical writers of the Quran 
state as follows: 

In Tafsir Zia-ul-Quran, Mohammad Karam Shah al-Azhari states: 

❖ As far as the possibility of seeing Allah is concerned, there is no controversy. Everyone 
agrees that Allah can be seen even when wide awake. If it was not possible, why did 
Prophet Moses ask? As Prophets know what is possible, what is not and what is 
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strictly forbidden by Allah. A Prophet never requests for anything which is impossible 
or forbidden. 

It is written in Tafsir al-Mazhari : 

❖ If Divine vision is actually impossible then it was obligatory upon Prophet Moses to 
reprimand and call his people ignorant when they first requested. Like he had done 
before and called them ignorant when his people said, “Make for us too a god.” 116 
Prophet Moses had prohibited Aaron to walk the path of seditious people then how is 
it possible that instead of silencing them he would have walked the same path! 

Allah’s words in the verse of al-A ’raf, “So, if it stays firm in its place then soon you 
will behold My beauty,” imply that Moses could behold if the mountain endured the 
theophany. Hence setting the condition of unwavering of the mountain for Divine 
vision confirms its possibility because unwavering of mountain during the theophany 
is possible thus proving Divine vision is also possible. To say, if prerequisite is 
possible to be fulfilled, the required is also. 

❖ Abdullah ibn Abbas said, “The light of Allah descended on the mountain.” It is said 
by Zahhak, “Allah unveiled Divine light and manifested merely up to the size of 
nostril of an ox.” Abdullah ibn Salam and Ka’b al-Ahbar said, “The grandeur of 
Allah manifested the size of eye of the needle and the mountain shattered into tiny 
particles.” 

❖ Anas ibn Malik relates that the Holy Prophet recited the verse “O Lord, show me 
(Your beauty) so that I may savour Your sight,” and said while pointing to the tip of 
his small finger, “Only this much of the theophany descended and the mountain 
collapsed.” (Mustadrak 67) 

Allama Ghulam Rasool Saeedi says in Tafsir Tibyan-ul-Quran: 

❖ If wishing and praying to see Allah was prohibited then why Prophet Moses, the bearer 
of knowledge of Prophethood prayed to Him for this blessing! Let’s assume that if 
this prayer was prohibited then Allah would have forbade Prophet Moses. 

Second argument is that Allah said, “Look towards the mountain. So, if it stays firm 
in its place, then soon will you behold My beauty.” Explicit is the fact that Divine 
vision for Prophet Moses was conditional to the unwavering of the mountain and it 


116 These words are extracted from verse 138 of sura al-A'raf. The complete verse is, “And We brought the children of 
Israel across the (Red) Sea where they came upon a people who were squatting around their idols (for worship) in deep 
devotion. They (the children of Israel) said, ‘O Moses! Make for us too a god like the ones they have.’ Moses said, ‘You 
are surely a very ignorant people’.” 
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was possible for the mountain to remain intact. Since what is dependent on a 
possibility is also possible so it was possible for Prophet Moses to see Allah. 

He further says: 

❖ Afterwards Quran states, “When his Lord unveiled the light (of His beauty) on to the 
mountain, (He) crushed it into sand particles (with the intense Divine radiance) and 
Moses fell down unconscious.” In this verse we find further proof that Allah can be 
seen. Knowledge makes things clear but seeing makes clearer. Therefore ‘unveiled the 
light’ means to manifest or to show. Hence the actual interpretation of this verse is, 
when the mountain saw Allah, it exploded. If the objection is raised that the mountain 
is a rock, how could it see? Then the answer is that Allah has created life, intellect 
and sense in mountains. They can see and hear. Allah says: 

Meaning: And We made (even) the mountains and the birds subservient to (the command 
of) David. They all celebrate (Our) praise (with him jointly). (21:79) 

If the mountains praise and fear Allah then they can also see Him. To sum up, when 
mountain and Prophet Moses saw Allah, the mountain exploded into particles whereas 
Prophet Moses only fell unconscious. It also shows that the power of a Prophet is 
many times more than a mountain. 

Hence the question of both Prophet Moses and his people was just and to see Allah is 
permissible and possible in the world and sure to occur in the hereafter. Al-Baydawi 
said that to quote Allah’s command, “You cannot look upon Me,” as an argument 
against His vision is a severe mistake because its interpretation is that ‘you will not 
be able to see Allah’. It does not mean that ‘you can never see Him’ or ‘no one can 
behold Him’. Hence to declare it impossible to see Allah is an exaggeration. Quoting this 
verse as a proof of negation of Divine vision is absolute ignorance, it is a negation 
without reason and fight over an undoubted matter. Abu Hafs Umar an-Nasafi said, “In 
the Quranic verse, ‘You cannot look upon Me,’ Allah is not saying that He cannot be 
seen rather Prophet Moses could not see Him.” If He wanted, He could have made it 
possible and if the Divine vision was not possible He would have said instead that He 
is not visible. Allah neither disappointed nor reprimanded Moses. If Divine vision 
was not possible He would have reprimanded him like He forbade Prophet Noah 
about his son. 

It is written in Shamaim-e-Imdadiyah : 
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❖ Ashraf Ali Thanwi (who belonged to Deoband school) questioned Imdadullah Muhajir 
Makki whether Divine vision is possible in this world? Imdadullah Muhajir Makki 
said, “Indeed possible and it has been occurring.” He further said, “When esoteric sight 
is gained it overcomes physical sight hence a Mystic actually sees with the Divine 
light.” He recited the verse, “The eyes cannot comprehend Him,” 117 and explained that 
comprehension of Allah is negated in this verse but not His vision. It is written in its 
exegesis that comprehension means that the beheld entity is intellectually encompassed 
to the full. Only that can be fully encompassed which has boundaries and limits. Since 
it is impossible to draw limits of Allah Almighty hence His comprehension is 
unachievable. 

To summarize, “You cannot look upon Me,” does not negate the vision rather it points 
towards its possibility. According to verse 143 of sura al-A ’raf it was commanded to look 
at the mountain. For instance if we want to see the sun, we cannot look at it directly nor 
can locate its circular boundary but if we use sunglasses we can see both. Similarly it was 
said to Prophet Moses that if he wanted to see then he should look at the mountain and if 
it stands firm he could also behold Allah. When Allah descended His theophany, it 
scattered into pieces because mountain had refused to bear the Divine Trust once before, 
how could it bear now! As it is written in the Quran: 
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Meaning: Indeed We offered the Trust to the heavens and the earth and the mountains, but 
they declined to bear this and felt scared of it, but man took it on. Verily he is ever so cruel 
(towards his innerself) and ignorant (of his highest rank near Allah). (33:72) 

Man took up the responsibility of Divine Trust in the eternity so he has the ability to bear 
the theophany. This Trust is the light of Allah ( Ism-e-Allah Zaat) and it is this light 
because of which man can see Him. 

Secondly, to pray for something forbidden is illegal and Prophets are innocent to such 
forbidden actions. 

Shabbir Ahmad Usmani who belonged to Deoband school of thought, states in Tafsir- 
e-Usmani: 

♦> Those who endeavour in the way of Allah bearing hardships and remain engrossed in 
devotional struggles, Allah bestows them with the spiritual sight and blesses them 
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Sura al-An ’am; verse 103. 
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with His gnosis and Divine disclosures. Allah exalts their rank and they can witness 
what others cannot rather others do not even have its clue. 

Ubaid-ul-Haq (scholar from Deoband) writes in Nishtar al-Fawaid : 

❖ Intellectually (through gnosis), it is possible according to the people of Sunna that Allah 
can be seen with (spiritual) sight. The argument which is enough for the possibility of 
the Divine vision is that there is no proof favouring it being impossible and forbidden 
(by Allah). The basic rule about the occurrence of anything is that it is considered 
possible unless proven impossible. Thus the absence of any argument against it is in 
itself a proof of it being viable and allowed. 

He further writes: 

The clear proof of possibility of Divine vision is Prophet Moses’ desire as reported, 
“O Lord, show me (Your beauty) so that I may savour Your sight.” The verse is in 
itself enough to prove that Divine vision is possible. If it was not possible then this 
desire points towards Prophet Moses’ lack of knowledge that he did not even know 
that beholding was impossible and against Allah’s grandeur! Asking for the impossible 
and forbidden is against the honour of Prophets. Secondly, Allah said to Prophet 
Moses that if the mountain stayed intact then he could see Him. Allah based Divine 
vision upon unwavering of the mountain which is possible and that which is based on 
a possible is not impossible. My first argument (that Moses had not asked for Divine 
vision if it was not possible) is challenged by creating the ambiguity that the question of 
Prophet Moses was established on the demand of his people when they said: 

* i ^ l & 

Meaning: We will never believe in you until we see Allah completely unveiled (before 
our eyes). (2:55) 

If Divine vision was not possible then Prophet Moses would have forbidden his 
people like he did for multiple gods. Prophet Moses’ asking for the vision is enough 
for the believers. Infidels would not have accepted it even if Allah had said it Himself 
quite clearly! 

Sultan Bahoo narrates this incident in his book Ain-ul-Faqr in the inspirational style of 
a Mystic: 

❖ The special theophany is that which manifests due to the pain of Divine love. When 
Prophet Moses requested Allah for His vision as mentioned in the Quran, “O Lord! 
Show me (Your beauty) so that I may savour Your sight.” Allah replied, “O Moses! 
You have behaved impudently in My court. I have promised that unless My beloved 
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Prophet Mohammad and his umma behold Me, 1 will not show My beauty to anyone.” 
Prophet Moses did not listen to these words out of his passion for the Divine vision 
and insisted, “O Holy Lord! Show me (Your beauty) so that I may savour Your 
splendid sight.” Allah said, “O Moses! I will manifest My theophany but you do not 
have the strength to behold it.” Prophet Moses replied, “I will behold it O Allah.” 
Then Allah said, “Well! Then come to Mount Sinai, say two units of supererogatory 
prayer and sit respectfully.” When Moses did as ordered, Allah descended His 
theophany due to which Mount Sinai crushed into pieces and Prophet Moses fainted. 
He remained unconscious for three days and nights, as Allah says, “And Moses fell 
down unconscious.” 

Allah said, “O Moses! I warned you that you do not have the strength to behold Me.” 
Then Allah added, “I blessed you with the theophany of My light but you could not 
bear it. You fainted and disclosed My secret. However in the last era, My such men 
will be born in the umma of Prophet Mohammad that I will shower the theophanies 
of My light thousand times a day upon them but they will not transgress even a little 
rather will ask for more by saying: 



Meaning: I am still longing and passionate for my Beloved.” (Ain-ul-Faqr) 

Through all these exegeses it becomes evident that it is possible to behold Allah both in 
the world and the hereafter. Rather it is the passion of Allah to be recognized which is not 
possible without His vision. 

Shaikh Abdul Qadir Jilani says in his book Sirr al-Asrar. 

❖ Divine vision is to see the reflection of light of His beauty and compassion with the 
eyes of soul in the mirror of inward like it is the saying of Allah; 




Meaning: (His) inward did not take it contrary to what (his) eyes beheld. (53:11) 
The Prophet said: 



Meaning: The believer is (other) believer’s mirror. (Abu Dawud 4918) 

In this Hadith, the first believer refers to the inward of a believer and the second is 
the Divine Essence. The Mystics often claim Divine vision like it is said by Umar ibn 
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Khattab, “My inward saw Allah through His light (of Ism-e-Allah Zaat).” Ali ibn Abi 
Talib said, “1 do not pray Allah unless 1 see Him.” (Sirr al-Asrar, section 9) 

Shaikh Abdul Qadir Jilani says: 

❖ It is the saying of Prophet Mohammad, “1 saw my Lord as a beardless young man.” 
Some say it means the theophany that Allah descends with the attribute of Lordship 
on the mirror of seeker’s soul. This is the soul which is named as Tifal al-Maa ’ni m 

ftjUjA This soul is mirror to the spiritual guide who is a mediator between the 

seeker and Allah. Ali ibn Abi Talib said, “If my Lord, Allah had not taught me 
Himself, I would not have recognized Him.” The medium to reach this inward guide 
is the persuasion from the physical guide, Prophets and Saints. They are the light to 
physical and spiritual self of a person and it is through their training that the ultimate 
(Divine) soul manifests like it is the saying of Allah: 
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Meaning: He sends His Soul upon whomever of His servants He wills by His command. 

(40:15) 


It must be understood that to find the perfect spiritual guide is most important to reach 
this soul which is a source to vivification of the inward and attainment of gnosis. 


Al-Ghazali says, “It is justified to see Allah in the most beautiful appearance like one 
will see in the hereafter. He is beheld in the metaphorical form which is the 
countenance of the perfect spiritual guide. Allah makes the dreamer behold the vision 
according to his capability and competence (in faith) which is not His actual 
countenance as Allah is free of form. Similarly, to see the Prophet in different 
countenances in dream depicts dreamers’ capability and competence (in faith) and 
every form is true. However the Mohammadan Reality can only be seen by the man who 
is perfect inheritor of Prophet’s knowledge, deeds, states, insight and salat in all 
spiritual and exoteric matters.” 


It is stated in the Sharah Sahih Muslim that Divine vision in human form and in the 
form of Divine light is justified. On the basis of this interpretation, presumption about 
the manifestation of all other attributive theophanies is justified. Like for Prophet 
Moses, Allah descended His theophany onto the tree of jujube in the form of fire and 
the conversation in itself is an attributive theophany that He stated to Prophet Moses, 
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Tifal means young and al-Maa ’ni means Reality. 
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“And what is this in your right hand, O Moses?” 119 In reality that fire was Divine 
light but according to the supposition of Prophet Moses it was fire because Prophet 
Moses was in search of fire. Human is not inferior to a tree therefore it is not strange 
if a man gains absolute purification abandoning bestial qualities and transforms his 
attributes into the attributes of the Lord then He manifests His theophany from any 
one of His attributes through that true man. Allah has blessed many of His Mystics 
with such theophanies like Bayazid Bastami during the theophany said: 

Meaning: I am exalted, great is my glory. 

Shaikh Junayd of Baghdad said, “Inside my robe is only Allah and nothing other than 
Him.” 

There are many other sayings of Mystics like these. It is the station where men of 
mysticism face strange subtleties whose exegesis is quite detailed. To know the 
importance of connection is necessary in spiritual training as a novice at initial stage 
has none with either Allah or the Prophet. Hence it is of utmost importance that a 
Mystic first trains him because the connection they have is of physical existence like 
the Prophet during his life trained his Companions through physical connection. No 
one other than the Holy Prophet was needed for training and persuasion but when he 
passed away, the training and persuasion also ended and he went in complete solitude 
(physically). When Mystics depart from this world, they do not train and persuade 
anyone to attain the aim of life (Divine vision). If you are a man of wisdom then 
comprehend. If not then obtain the light of wisdom from mystic endeavours that 
overcomes the darkness of sensuality because where light enters, that place becomes 
exalted and adorned. Hence he (the perfect Mystic after death) and the novice no 
longer share physical connection. However he can connect to the Mystic who is 
physically present (and have spiritual training from him) as the Mystic has authority 
to bless because he has connection with the spiritual chain being perfect inheritor of 
Prophet Mohammad. Hence a Mystic who with servitude of the Prophet is blessed with 
the sainthood during his life can exercise authority over the creation. Understand these 
affairs devotedly. Beyond this lies an important secret which can only be unfolded 
upon those who deserve. Like Allah says in the Quran: 

O'*:◄ 


119 


Sura Taha, verse 17. 
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Meaning: But in fact honour belongs to Allah alone and His Messenger and the 
believers. (63:8) 

As far as the training of soul is concerned, the bestial soul is trained in body. The 
battles of soul of celestial light are in the inward. The battles of kingly soul are much 
deeper in the inward and the Divine soul’s battles are in the secret ( sir’r ) and it is the 
Divine soul (the perfect spiritual guide) that is a connection between man and Allah. 
It is the representative of Allah to mankind, capable to have presence in His court and 
be His confidant. (Sirr al-Asrar Section 22) 

Shaikh Abdul Qadir Jilani writes in his book ar-Risala tul-Ghausia : 

❖ Allah said, “O Ghawth al-Azam! Whoever saw Me, he became indifferent to questions 
in every condition and who does not see Me, cannot benefit from any kind of 
questions for he is lost in verbiage.” 

Shaikh Abdul Qadir Jilani said, “1 saw Allah.” 

Allah said, “O Ghawth al-Azam! He who questions My vision after its knowledge is 
veiled and who presumed My vision without its knowledge is in error as well.” 

Allah said, “O Ghawth al-Azam! He who endeavours towards Me, beholds Me whether 
he likes it or not.” 

When Shaikh Abdul Qadir Jilani saw Allah, he asked Him, “What is Miraj?” 

Allah replied, “O Ghawth al-Azam! It is to elevate above everything except Me. The 
excellence of Miraj is: 


Meaning: His eyes neither inclined aside nor overstepped the limit. (53:17) 

Allah further said, “O Ghawth al-Azam! One who does not exalt to Miraj, his salat is 
not accepted. He is deprived of salat.” 

Allah said, “O Ghawth al-Azam! There are ‘My men’ apart from Prophets and 
Messengers whose state is not familiar to anyone whether the people of world, hereafter, 
paradise, hell or angels. These ‘men of Allah’ are not created for paradise or hell, 
rewards or punishments, palaces or houris and servants of paradise. Felicities for 
those who have brought faith upon these men of Allah even though they do not 
recognize them. O Ghawth al-Azam! You are one of them. Their signs in this world 
are that they eat less, their innerselves are free from sensual desires, their inwards are 
free from apprehensions and their souls are forever blessed with theophanies of Divine 
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vision. They are men who are immortal with Me and are enveloped in the light of my 
vision.” 120 


He further says: 

❖ Whoever saw the beloved of Allah, he in fact beheld Allah and who saw Him 
esoterically, he got blessed with Divine presence. Our Lord, Allah is Omnipresent 
and can be seen. 


The Prophet said: 




Meaning: Soon you will behold Allah like you see the sun and the moon. (Al-Fath ar- 
Rabbani section 33) 


Al-Ghazali says: 


❖ Gnosis gained at a station is superior to that gained at preceding station. It is called 
Divine vision and observation. At its ultimate station, Divine vision relates to gnosis 
just as seeing is related with thought. As closing eyelids is a veil for the eye but it 
does not stop thoughts and unless the veil of lid is lifted the eye cannot see similarly 
relation of man with his earthen body engrossed in the desires of the world is a veil 
towards the Divine observation although this veil does not stop one to gain gnosis. 
Therefore Allah said to Prophet Moses, “You cannot look upon Me.” (Kimiya-e-Sa’adat) 


Sufis say that all the Prophets prayed in the court of Allah, “O Allah! Make us the 
umma of Prophet Mohammad.” The reason behind this request was that Mohammadan 
nation has been blessed with the way to Divine vision and also that its wish lies in their 
inwards more intensely than nations of other Prophets. 

The people who deny that Allah can be seen quote the following verses as arguments: 


1) The answer of Allah to Prophet Moses, “You cannot look upon Me.” 

The incident of Prophet Moses has been discussed in detail which proves that Prophet 
Moses was blessed with Divine vision and also elaborates the wisdom in Allah’s 
saying, “You cannot look upon Me”. 

2) The Quranic verse: 




120 Ar-Risala tul-Ghausia; Urdu translation by Ghulam Dastgeer Sahib; Publisher is Nashaad Publishers, Quetta, March 
1998. 



463 


Meaning: The eyes cannot comprehend Him. (6:103) 

The king of interpreters of Quran, Abdullah ibn Abbas said, “Prophet Mohammad beheld 
Allah.” 121 Ikrima (his student) questioned about Divine vision by quoting the verse, “The 
eyes cannot comprehend Him.” Abdullah ibn Abbas answered him, “It is sad that you 
could not understand. This happens when He descends the theophany of light of His 
Essence.” He added, “The Holy Prophet beheld Allah twice.” 122 

As Allah says in Quran: 


Meaning: And assuredly, he saw Him (Allah unveiled) the second time (again). (53:13) 

❖ Ibn Abbas relates, “Do you not like that Prophet Abraham is the friend of Allah, 
Prophet Moses conversed with Allah and Prophet Mohammad beheld Allah.” 

(Mustadrak 216) 

Ubaid-ul-Haq states in Sharah Aqciid'. 

❖ Sect Moutzillah (a sect of the past) has a spurious doubt that Allah negated Divine 
vision by saying, “The eyes cannot comprehend Him.” 

The answer is firstly the Arabic letters Jl (Al 123 ) before ( AI-Absaar ) means ‘the’. 

Hence it is not meant for all eyes that is eyes of every person cannot see Allah 
however some (believers) can. Secondly, the comprehension that is negated in the 
verse refers to absolute comprehension that He cannot be comprehended from every 
perspective and also He cannot be comprehended perfectly because of spiritual 
limitations of each believer. Hence it cannot be proved that none of the eyes can 
ascertain Him in any way. Thirdly, this verse actually means that sight cannot behold 
Him in totality of time and space. From this it is proved that sight can behold Him at 
times rather from this verse it is proved that Divine vision is possible as it praises 
Allah. 


121 Mustadrak 217, 218. 

122 Mustadrak 219. 

123 These are first two letters of word from Quranic verse: 


Meaning: The eyes cannot comprehend Him but He has encompassed all eyesights. ( 6 : 103 ) 

These two Arabic letters combined together means ‘the’ hence here it means ‘the eyes’ referring to specific people. 
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Second spurious claim is that whenever Divine vision was requested Allah negated it 
with pride declaring it against His magnificence. Hence when the people of Prophet 
Moses requested they were executed by lightening. 



Meaning: And (remember) when you said, “O Moses! We will never believe in you 
until we see Allah completely unveiled (before our eyes).” So (on this) a thunder 
seized (and eliminated) you and you kept watching (this spectacle yourself). (2:55) 


Further in response to Prophet Moses’ question Allah says, “You cannot look upon 
Me. ” Answer to these doubts is that the people of Prophet Moses wanted to see Allah 
out of hostility and rebellion hence they faced Allah’s wrath. If it was forbidden then 
Prophet Moses had not asked and would have refused his people. Since he did not 
refuse to ask, it is a sufficient proof that Allah can be beheld in this world. The 
difference of opinion of sacred Companions on the matter of the Prophet’s seeing 
Allah at the night of Miraj is a proof in itself to its possibility in the physical world. 
Seeing Allah in a dream as narrated by our ancestors is also possible. Hence it is 
narrated by Abu Hanifa and Ahmad ibn Hanbal that they beheld Allah in dream. 
Rather it is said by Abu Hanifa that he beheld Allah a hundred times in dreams. 


Thirdly, different Hadiths which are narrated by different Companions prove that the 
Holy Prophet physically went on Miraj and also beheld Allah. As well as, the true 
interpreters agree that the Prophet with his pure physical self went on Miraj. 


SCHOLAR OF DIVINE VISION 


Sultan Bahoo says: 

❖ 1 am the scholar of knowledge of Divine vision and I behold His light everywhere. 
Except the knowledge of Divine vision, I do not study any other knowledge. Neither 
I do nor I know any other kind of invocation or meditation as every knowledge is in 
fact for the sake of Divine vision (which I already have). Where there is this vision, 
neither there is time nor space, neither stations nor destinations, only the Divine 
Essence is present in an unparalleled and incomparable form. His gnosis and union 
are gained at the realm of Divinity in such a way that theophanies of light emit from 
the letters of Ism-e-Allcih Zaat and in (the light of) theophanies, the seeker is blessed 
with His vision. (Ameer-ul-Kaunain) 
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❖ I am proficient at the knowledge of Divine vision and study only its lessons. 1 have 
attained these ranks by the benevolence of the sacred company of Prophet Mohammad, 
his Companions and the People of Cloak. (Ameer-ul-Kaunain) 

THE WAY TO BE BLESSED WITH THE DIVINE VISION 

Sultan Bahoo says: 

❖ Through which act and knowledge the vision and union of Allah are attained? That 
knowledge is only gained after annihilating in Allah and having the observation of 
Divine light being blessed with closeness of Allah. All this is beyond intellect and 
wisdom. Only that person possesses this knowledge who has learnt the lesson of 
gnosis directly from Allah. Such a person is my dearest brother. 

t/tf liU 'A 

Explanation: The impression (of name of Essence i.e. Ism-e-Allah Zaat) is a source to 
behold the Essence. Certainty is achieved when the impression and the Essence become 
one. 

How such perfect certainty is achieved? By the contemplation of Ism-e-Allah Zaat 
which presents one before Allah. If you want to know about Divine Oneness then you 
must know that Allah is within you just like the kernel is in nut. (Nur-ul-Huda Kalan) 

f se it / 

f <3 > ft Z f r 

Explanation: Whoever is blessed with the Divine vision does not claim his existence 
because at that level neither body exists nor name. (Nur-ul-Huda Kalan) 

JJ tjtx 

$ U/U-) !S. sjvjU 

Explanation: If the Saints were not blessed with the elevated levels, no one would 
ever have turned towards the Divine vision. (Nur-ul-Huda Kalan) 


/ 

S 



He announces: 
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❖ Listen whether you are a sage or a Mystic capable of Divine vision! Listen whether 
you are a seeker of the carrion world or an excellent scholar or an evil ignorant! The 
most comprehensive thing to know is; 

^ f 611 * 1 ^ Ig-LLa-i I j UjLa ^ 

Meaning: Whoever does pious deeds, does it for (the benefit of) his own self and 
whoever commits sin, its (resultant evil suffering) will befall him alone. (41:46) 

Acting upon these words leads to the kindness of Allah. It grants salvation from the 
spiritual diseases as well as the curses of infidelity and polytheism which decline 
one to troubles. It is only the worldliness that prevents one from the gnosis and 
union of Allah. The seeker who does not become sated of the world in the very 
beginning by having complete authority upon it, is a fool if he steps in the arena of 
Faqr and gnosis of Allah. Hence it is incumbent upon the seeker of Allah firstly to 
gain command and authority over the Solomon empire of the entire world. Then it 
becomes obligatory for him to instantly renounce this authority just as he gained it, 
turning his face towards the contemplation of vision of Allah and exalting to the 
level of Divine vision. The way of Faqr is neither related to verbosity or discussions 
nor to the verbal knowledge, it is the way of vision of Divine beauty. (Nur-ul-Huda Kalan) 

❖ The way to Faqr, gnosis, vision, sainthood, guidance and jamiat opens through ghanayat. 
If Faqr is not the chosen Faqr and adopted without ghanayat and contentment then it 
is the Faqr that falls flat and brings disgrace, the compulsive Faqr. (Nur-ul-Huda Kalan) 

Sultan Bahoo tells the method of invocation to achieve the blessing of Divine vision: 

J) l f) Js \j (Jl f\) 

l ~ jF ij 

Explanation: The invocation of Allah blesses the true invokers with spiritual sight and 
they remain engrossed in beholding Him. (Nur-ul-Huda Kalan) 

^ yij /) ji 

J ijj*^ (J 

Explanation: What is the use of invocation and reflection that does not bless with 
Divine presence! Real invocation makes the invoker behold Allah. (Nur-ul-Huda Kalan) 
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❖ The secret invocation is, in fact, beholding Allah through the contemplation of Ism-e- 
Allah Zoat by the Divine favour. It grants verified authority upon the part and whole. The 
invoker of secret invocation always remains blessed with Divine presence and 
closeness and gains the power of all-seeing. True invocation makes one observe 
everything visibly with open eyes. (Nur-ul-Huda Kalan) 

IMPEDIMENTS IN THE DIVINE VISION 

Sultan Bahoo says about the impediments in Divine vision and the ways to overcome them: 

❖ Know that there is not any wall or mountain between the men of vision and the 
Divine vision. Rather there is the devil of inciting innerself which is harder than the 
wall and most difficult to kill. The spiritual guide first of all kills the devil innerself 
which is the friend of Satan with the sword of Ism-e-AUah Zcicit. Hence it dies and the 
veil between Allah and His slave is removed. Then the Divine vision is revealed and 
the seeker perpetually beholds Allah. The perfect spiritual guide who is a man of 
sight raises this heaviest curtain on the very first day by the power of his sight and 
blesses the seeker with the vision of Allah. The spiritual guide who cannot do this is 
not eligible to give persuasion of righteousness. (Nur-ul-Huda Kalan) 

❖ There are neither high walls and mountains between Allah and His slave nor a very 
long distant journey. Rather there is only a thin veil of innerself which can easily be 
removed by the contemplation of Ism-e-Allah Zacit and the attention of spiritual guide 
who is the man of Divine secrets. If you come, you will find the doors open for you 
and if you do not then Allah needs none. (Kaleed-ul-Tauheed Kalan) 

FROM WHERE DIVINE VISION IS BLESSED 

Sultan Bahoo says: 

❖ The strength to behold Allah and the power to exalt to the Divine vision is possessed 
only by the followers of ( Sarwari ) Qadri order. If a follower of any other order claims 
it then surely he is a liar, boaster and veiled. (Nur-ul-Huda Kalan) 

SULTAN BAHOO AND DIVINE VISION 

Sultan Bahoo explicitly elaborates the knowledge of Divine vision in his books. He says: 
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S. L j<J±) (/•It 

/ l ^ ; X li 2 

Explanation: The true seeker of Divine vision eventually elevates and beholds. Then he 
sees none but Allah. (Nur-ul-Huda Kalan) 

(j > i y f-y. a 

0/ Jj if h L 

Explanation: Wherever I see, I behold the Truth by the blessing of Truth. I gained this state 
of engrossment by perpetually reading my inward. (Nur-ul-Huda Kalan) 

& ii / t j ^ 

fe ij KAi ^ i?j &JJ 

• • t 

Explanation: Among all savours the most savouring is Divine vision. The pleasures of the 
world are trivial as compared to it because they are transitory. (Nur-ul-Huda Kalan) 

Sultan Bahoo says in Kaleed-uI-Tauheed Kalan: 


JUA 


u&f 7 h 

JbJl) 

) JUoL 

i iM 


Explanation: O Bahoo! Those killed by the Divine vision remain in never ending state of 
Divine union and vision of His beauty. (Kaleed-ul-Tauheed Kalan) 

Sultan Bahoo says in Asrar-e-Qadri : 

❖ The contentment of Mystic who is immortal with Allah or a man of Divinity lies in 
the Divine Essence (His vision). There are four types of worldly sensualities which 
prevent a person from the eternal pleasure (Divine vision). Firstly, the pleasure to 
savour rich and palatable food. Second is copulation. Third is ruling authority (fame 
through any rank or authority) which is this carrion world in entirety. Fourth is peruse. 
These four pleasures are equal. One whose existence has tasted gnosis becomes free 
from these worldly desires hence it is concluded that the pleasure of gnosis of Allah 
(Divine vision) brings delight to the soul and death to the inciting innerself. (Asrar-e- 
Qadri) 


Sultan Bahoo says in Ain-ul-Faqr. 
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J^7 \j 4 J 0 I ^>>f \j >7 ijl? S yT 

>-> cV ( C $ f\ S 


Explanation: Whoever gave his life to Allah, procured Ism-e-Allah Zciat. Whoever 
procured Ism-e-Allah Zaat beheld Allah with his open eyes. (Ain-ul-Faqr) 

Allah is always with you but you are blind to His presence and depraved from His 
path. (Ain-ul-Faqr) 

/* 

/ 

Explanation: Everything is carrion except the Divine vision that is why true lovers 
seek only this Holy vision. (Ain-ul-Faqr) 


M L 

Ai/ 
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Explanation: The theophany of Divine light which Prophet Moses beheld on Mount 
Sinai manifests in my own existence by the grace of Allah. (Ain-ul-Faqr) 

!► The most distinguished theophany is that which manifests from the letters of Ism-e- 
Allah Zaat. (Ain-ul-Faqr) 

Am Jj S m L bj iS if Am 

AA> Aj*> L cu7 

•* — » ♦ 

Explanation: How can one see Allah unless inward is awake! Real prostration is possible 
only while beholding Him, prostrating before the wall blindly cannot be considered 
real prostration. (Ain-ul-Faqr) 

Sultan Bahoo says in Nur-ul-Huda Kalair. 

$ L m iJa Tjv Im.I >j (jlDl* Uf 

f )7 ‘UjT ff |^L M L _r 
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J (JL4 f\ Ji S _r 
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0 e >j d-t-’ X Jvb bv (X 


Explanation: (1) The Mystics are honoured with Divine vision on the very first day. 


(2) I have gained everything by the contemplation of Ism-e-Allah Zaat that is why I 
have made it my guide. 

(3) Whoever conceals his being in Ism-e-Allah Zaat, finds the gnosis and vision of 
Allah very soon. 

(4) How is it possible to behold the Countenance of Allah? I behold Him as my 
beloved Prophet makes me see. (Nur-ul-Huda Kalan) 

y e\f l oO /fu f I 

i X i/ X & 7 . 

Explanation: Ism-e-Allah Zaat is with you everywhere to guide. You should neither 
seek nor see anyone but Allah. (Nur-ul-Huda Kalan) 

❖ O seeker of alchemy of gold and silver! Upon which kind of alchemy do you trust and 

possess command? One should know that there are two kinds of alchemy; one is the 
alchemy for worldly wealth which is carrion while other is the alchemy which blesses 
with gnosis and vision of Allah. Which knowledge leads to the Divine vision, becomes 
a witness to it, grants its awareness with reasoning and also blesses with the spiritual 
sight required for it?.(It is) contemplation of Ism-e-Allah Zaat. (Nur-ul-Huda Kalan) 

❖ There are two levels of humans; one are the true human beings while others are 
apparently humans but possess the traits of animals and ever remain confounded and 
worried. Hence how can the animals in the appearance of humans be distinguished 
from the true humans who are the best of creation? True humans are the ones who are 
eternally blessed with the Divine vision. (Nur-ul-Huda Kalan) 

❖ The Mystic who is eternally honoured with Divine vision has nothing to do with 
reading books, getting messages and inspirations. (Nur-ul-Huda Kalan) 

$ Ju iji 

(3 Of 

Explanation: True Mystic is the one who is eligible for the Divine vision and beholds 
countenance of Allah immersed in Oneness. (Nur-ul-Huda Kalan) 



The level of Divine vision is under the authority of Allah, He grants it by His grace in 
the world and hereafter to whosoever He wishes and keeps deprived whom He wills. 
Allah says: 




Meaning: And whoever remains blind (to Divine vision) in this (world) will be blind 
in the hereafter as well. (17:72) (Nur-ul-Huda Kalan) 


(Jl / 0 ) cJT- Jf 

Explanation: If you are blessed with Divine vision, enjoy it fully. (Nur-ul-Huda Kalan) 


/ ^ / L 

y. / yy & (J 

Explanation: The real men of sight behold Allah clearly. Without the vision of Allah, 
everything is an absolute lie. (Nur-ul-Huda Kalan) 

/ ji J 6 ^ /; /) 6 

J I O f 

Explanation: If you have the spiritual sight, behold Allah. Then you will be invoking 
and reflecting without actually practising. (Nur-ul-Huda Kalan) 

/ 6 j\ 

^ iji *^1 0 I 

Explanation: O man of sight! If you have spiritual sight that can behold Allah then 
view His kindness prevalent everywhere. (Nur-ul-Huda Kalan) 

O seeker! Leave objections and complaints and elevate to the level of Divine vision. 

(Nur-ul-Huda Kalan) 

ti yu? iji j\)£ u y 1 
\j& !j ly J 

Explanation: O seeker! If you are desirous to behold the Countenance of Allah, leave 
your innerself and come to me. (Nur-ul-Huda Kalan) 
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❖ By reaching the core of Ism-e-Allah Zacit, the entire existence of the seeker and his 
dead inward gain eternal life and salvation. 

fi/ ji y (/ >’b S a 

f'lv yr lyT vUj iPZ 

Explanation: One who knows the core gains ultimate power and remains in the state 
of eternal vision. (Nur-ul-Huda Kalan) 

$ iy , r ijx 3) 

Explanation: The seeker whom the Holy Prophet guides himself, beholds Allah by 
the sight of the Prophet. (Nur-ul-Huda Kalan) 

^ -i&f As <j S A 

(J^* 3} ij[s Jl 

Explanation: Whoever beholds Allah does not claim it rather eliminates himself from 
in between and remains present in the court of the Holy Prophet. (Nur-ul-Huda Kalan) 

33/ cA j\ 3 j\j ^3 

tj~ j\ (J*( JA J 3 L 1/ yi 

Explanation: 1 behold Allah and it has granted me certainty. Whoever does not believe 
it, is cursed. (Nur-ul-Huda Kalan) 

$ A? S vjL 3 / 

[/ y. jy U jjL \j 

Explanation: How can the one who is spiritually blind by birth have the vision of 

Allah! He would not believe even if he is shown clearly. 

Only Allah! Everything other than Allah is lust. (Nur-ul-Huda Kalan) 
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Explanation: One who beholds Allah becomes the immortal Mystic. His soul is revered 
and he is relieved of all worries. (Nur-ul-Huda Kalan) 

f A? <J S A 

f ? L >1 A » A U? 

Explanation: One who beholds Allah never talks about himself. Being accomplished 
in Fciqr, he achieves the powers of omnipresence and all-seeing. (Nur-ul-Huda Kalan) 

>/ cA A? tj S A 

j>. (j v(>j L 

Explanation: How can the one blessed with the vision of Allah say anything as he is 
eternally engrossed in beholding Allah! (Nur-ul-Huda Kalan) 

k- d S a 

Jp J? ;i cjz (3 of 

Explanation: One who beholds Allah remains silent and bears the pangs of pain 
immersing in Divine Oneness. (Nur-ul-Huda Kalan) 

Sultan Bahoo’s books are a treasure of knowledge about Divine vision. He acknowledges 
through his writings that Divine vision is only possible through Ism-e-Allah Zaat. That 
person is honoured with it who contemplates and invokes Ism-e-Allah Zaat. 

He says in his Punjabi poetry: 

f jOU ji lr jb A j $ 

Explanation: Without annihilation in Allah neither His union and vision are attained nor 
the inward presence during worships. 

f J) (Jlf If yr 

Explanation: Now my spiritual state is such that 1 see only Allah everywhere I turn my 
gaze. 
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ft iip v>! <£_.? J_L' <J^lT (Jlf (jU^J fftb 

Explanation: I only see my Beloved Allah spiritually and physically. 

ft I % vl iftj ‘(jt (Jlf vj (Jlf 

Explanation: When I peeped through my inward, I witnessed the Beloved Who is One 
and Only. 

ft £—5 4 Jy \jf <£_if (Jlf if 

ft £ * Jy J ft\ ^ jlf jlf jlf 

Explanation: Where the Divine Essence is not beheld, one should refrain from prostrating. 
Similarly, do not recite shahada when the Beloved is not in front of your eyes. 



Explanation: The lovers who perpetually offer salat of love behold Allah with every breath. 

(Abyat-e-Bahoo Kamil) 

Pir Bahadur Ali Shah says: 
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Explanation: Attain Divine light for the spiritual eyes to see Him, only then you can 
differentiate whether Divine attribute(s) is manifested or the Divine Essence Himself. 
Without the attainment of Divine light, Allah cannot be seen. Great is my spiritual guide 
Pir Mohammad Abdul Ghafoor Shah who unfolded this secret upon me. (The Spiritual 
Guides of Sarwari Qadri Order) 

Bulleh Shah says: 

U ,I jJ eft- Jjft 

tL-J, J/j 

Explanation: The entire knowledge which you have gained, if cannot embrace you with 
the Divine vision then empty yourself of it and hold onto Ism-e-Allah Zaat for you surely 
will succeed. 


Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali says: 

I never asked anything from Allah except His vision and consent. 

There is no blessing greater than Divine vision and it is granted only to Mystics. 

Divine vision is blessed through the spiritual sight instead of the physical eye. Light 
for spiritual eyes comes from Ism-e-Allah Zaat and the glance of the perfect spiritual 
guide. 

The person who does not believe in Divine vision is not a true follower of Prophet 
Mohammad. He is unfortunate and is unaware of his own misfortune and depravity. 

Allah can only be witnessed by the light of Ism-e-Allah Zaat as Umar ibn Khattab 
said, “My inward saw Allah through His light (of Ism-e-Allah Zaat).” Ali ibn Abi Talib 
said, “If my Lord, Allah had not taught me Himself, 1 would not have recognized 
Him.” 

Just as two things are required to see in this world, first is the eyesight and second is 
the light from any source (sun or artificial light). If any one of the two is missing, 
nothing can be seen. Similarly two things are needed to see esoterically, one is the 
inner eye and second is the Divine light of Ism-e-Allah Zaat. Hence Allah can only 
be witnessed by the light of Ism-e-Allah Zaat. Allah says: 




Meaning: And whoever remains blind (to the Divine vision) in this (world) will be 
blind in the hereafter as well. (17:72) 


In other words one who is deprived of Divine vision or the spiritual sight in this 
world, will remain deprived of it in the next world as well. 

Divine lights and theophanies radiate from Ism-e-Allah Zaat. Vision and union of Allah 
are achieved through this Divine light. 

Remember! There is a veil harder than the mountains and iron between Allah and 
man and that is of inciting innerself. Unless it dies, one cannot be blessed with Divine 
vision. No form of worship can kill the innerself except the contemplation of Ism-e-Allah 
Zaat and the attention of the perfect spiritual guide of Sarwari Qadri order. 

The person who is blessed with Divine vision remains silent and does not boast about 
his greatness among the masses. He sees everything but does not speak of it. 

Remember and engrave it on your inward that the way to Divine vision opens only 
through Ism-e-Allah Zaat provided it is received from the perfect and accomplished 
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spiritual guide of Sarwari Qadri order who is the possessor of the Divine name and 
Essence. Any other method is surely false which you know or is told to you. (Sultan-ul- 
Faqr VI Sultan Mohammad Asghar Ali-Life and Teachings) 


IQBAL AND DIVINE VISION 

Iqbal also acknowledges Divine vision like other Mystics hence his poetry reveals signs. 
He like a seeker of Allah requests for this supreme blessing: 

jt A l/V f cA?* <!-J \jf 

U? A- df'^Xdi^ ~^ s 

Explanation: O Allah! Come and bless me with Yourself in an Entity I could behold. 
Thousands of prostrations await within my restless self. (Bang-e-Dara) 

It is the Divine vision which blesses with an eternal life. 
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Explanation: Eternal life is to reach the ultimate destination (peak of Faqr) and to see 
Allah without any veil. It is in fact the achievement in life. (Javid Nama) 
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Explanation: Seeing Allah blesses with such exaltation which has no limits or fear of 
declining. A person is blessed with the eternal life in mortal frame to behold Allah. (Javid 
Nama) 

He says about the life in this world: 
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Explanation: Worldly life is meant to unveil Divine vision. The aim of this life is savouring 
the celebrated vision and to engross in conversation with Allah. (Javid Nama) 
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Iqbal’s point of view is that if Divine vision was not possible then the ‘Hadith of 
Gabriel’ would not state: 




Meaning: Worship Allah as if you see Him. (Bukhari 4777) 


Esoterically closeness with Allah should be as: 
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Explanation: Seek such closeness and seclusion with Allah that He sees you and you see 

Him. (Zabur-e-Ajam) 


He states a condition to behold Allah which is to go beyond knowledge and intellect 
and become the lover of the perfect spiritual guide then only can one be blessed. 
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Explanation: Beyond the boundary of intellect there is waiting the pleasure of Divine 
love for the believer and the blessing of unveiled Divine vision. (Bal-e-Jibril) 
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Explanation: I was once engrossed in superficial beauty. When I gained spiritual sight (by 
the blessing of the perfect guide and invocation and contemplation of Ism-e-Allah Zaat) 1 
found Him in the abode of my inward and now I am absorbed in His vision. (Bang-e-Dara) 
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Explanation: I was searching for my reality, I found it in my inward where I beheld Him. 

(Bang-e-Dara) 

Prophet Moses was declined when he requested to behold Allah because He had 
treasured it for His beloved Prophet Mohammad and his umma. 
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Explanation: Prophet Moses sat on Mount Sinai and persisted to behold Allah but first 
one should remember to seek the required strength. (Bang-e-Dara) 

Allah blessed Prophet Mohammad and his umma with His vision. 
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Explanation: Unfolded are the Divine secrets to which the common had no approach. 
This is not the age of, “You cannot look upon Me.” (Bal-e-Jibril) 

The vision of the One Who ordered Prophet Moses, “You cannot look upon Me,” is 
possible nowadays. The assembly of the perfect spiritual guide is now crowded with 
Allah’s seekers who only seek His vision. You must also seek Him, if you are true to 
your intentions you will surely find Him. 
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Explanation: Allah concealed His beauty from Prophet Moses but He is now beheld with 
His complete beauty and grandeur by Divine lovers, the seekers of His vision. (Bang-e- 
Dara) 

Extracts from Iqbal’s poetry are given to be contemplated upon. 
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Explanation: Eyes were engrossed in Allah’s vision, lips were eager to express and my 
inward was enchanted to ask Allah about His hidden secrets. (Bang-e-Dara) 
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Explanation: Why did the One hidden behind veils decide to manifest Himself? It must 
be His perfect and magnificent beauty that was eager to unveil. (Bang-e-Dara) 

Iqbal conveyed good news about future. He said that the age is close when Divine 
vision will become common hence not to be disappointed. The seekers should wait and 
eagerly find their way. 
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Explanation: It is the age of unveiling where Allah’s vision will become common. As time 
has come for His secret to be revealed upon masses which was earlier veiled by silence, 
both inwardly and verbally. (Bang-e-Dara) 
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Explanation: This is no longer the age of beholding Allah secretly. The entire world will 
become His witness. (Bang-e-Dara) 

The soul of Divine lovers does not find peace in mosques and madrasas. 
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Explanation: Soul which is distant from Allah does not find peace by recitation of the 
Quran in mosques nor from education of madrasas. (Zabur-e-Ajam) 

Divine lovers find peace only in proximity to Allah and His vision not in sermons and 
philosophy. Like Saadi Shirazi has said that the one who claims to be in Divine love but 
remains patient, he is ruthless as patience and Divine love are poles apart. 

M j\ J if-J’ 

Explanation: The zenith of life is Divine vision and for its attainment a man has to free 
himself from the boundaries of six dimensions. (Zabur-e-Ajam) 
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Explanation: One who has experienced Divine vision is the leader of his age. Everyone is 
unaccomplished and imperfect but he (the Universal Divine Man) is accomplished and 
perfect. (Zabur-e-Ajam) 
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Explanation: Although heaven is one of the theophanies of Allah but the souls of Divine 
lovers do not find peace there. Their only contentment lies in His vision. (Javid Nama) 
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Explanation: It is only the power of ardent love for Allah which bestows His vision on to 
the soul and also the strength to my tongue to communicate this blessing. (Javid Nama) 

According to Faqr, the teachings of Sultan Bahoo, Divine vision is a magnificent blessing 
and a great inward reward. This is attained by the contemplation of Ism-e-Allah Zaat and 
guidance from the perfect spiritual guide. 


CHAPTER-9 


THE UNIVERSAL DIVINE MAN 


After the in depth study of ‘Divine vision’ one must understand that even the vision of 
Allah is not the perfect and final level of Faqr. This is because duality is still there at this 
station. According to the perfect Mystics, the final and supreme station of Faqr is ending 
one’s existence and annihilating in the Essence of Allah. Hence one goes beyond the 
point of duality. In the following Hadith, the same concept is being discussed: 


Meaning: Die before death. 
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In the terminology of Faqr this extreme level is known as annihilation in Hoo (£), union 

and immortality with Allah and this is the station of Oneness. Hence he who reaches this 
point becomes the embodiment of Oneness of Allah. This is the most elevated station of 
human ascension. In general terminology the one who reaches this station is called ‘the 
Universal Divine Man’ (, al-Insan al-Kamil). However Fakirs and Mystics have termed 
this concept by a variety of names in their writings. 

Prophet Mohammad sail ’Allahu alayhi wa ’alihi wasallam said: 

1 

Meaning: When Faqr is accomplished that is Allah. 

When the seeker of Allah reaches the peak of Faqr, he acquires all the attributes of 
Allah after which he becomes eligible for the title of the Universal Divine Man. Among 
all the levels of creation which exist in the universe, man is the most sublime. In the 
entire mankind, Prophet Mohammad is the most perfect and pre-eminent person. He is 
the complete and finest manifestation of Allah, he is the Universal Divine Man and the 
rightful representative of Allah. It is also through his mediation that his spiritual 
descendants reach this level. In every era, there is always one person who follows the 
exact footsteps of Prophet Mohammad and thus becomes his exact manifestation in the 
world. Allah blesses him with the Divine Trust. This blessed person is the Universal 
Divine Man of his era. He is the esoteric vicegerent of Prophet Mohammad and Allah 
runs the system of the universe through him. He is the one whom Sultan Bahoo calls the 
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perfect and accomplished spiritual guide. He is the one who implements Faqr completely 
upon himself and reaches the level where his being is annihilated in Allah and the 
difference of ‘you and 1’ finishes. This is such a unique state of oneness where there is no 
duality. Hence his speech becomes Allah’s speech, his sight becomes Allah’s sight, his 
hearing becomes Allah’s hearing, his walking becomes Allah’s walking and his holding 
becomes Allah’s holding as is mentioned in Qudsi Hadith. 124 Allama Iqbal points towards 
this level in these words: 
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Explanation: The hand of a true believer (the Universal Divine Man) in fact is the Hand 
of Allah. He is predominant, authoritative, problem solver and the ultimate help and 
favour. Although his existence is the combination of soil and light but he possesses all the 
attributes of Allah. Like Him, he holds all the treasures and riches of both the worlds yet 
his inward is indifferent to everything. (Bal-e-Jibril) 

Shaikh Abdul Qadir Jilani says: 

❖ O man! When you reach the station of annihilation, the power of creation would be 
awarded to you (the authority of Divine command ‘Be’ would be conferred upon 
you). This means that you would be authorized with the power of destruction and 
recreation in the universe due to which you will bring change in the world and run 
the universe. (Futuh al-Ghaib) 

❖ Fakir (the Universal Divine Man) is not the one who has nothing. Instead Fakir is he 
who says, “Be,” and it becomes. (Ar-Risala tul-Ghausia) 

When Sultan Bahoo reached this destination of Faqr, he said: 

❖ When I reached the ultimate destination of Faqr the Divine decree came from the 
majestic court, “You are My lover.” I respectfully submitted, “My humble self is 
incapable of the love of the Majesty.” Then it was commanded, “You are My beloved.” 
On this, I kept quiet. The sheen of ray of Divinity submerged me into the oceans of 
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Bukhari 6502. 
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Divine engrossment like a mere particle and the Divine commandment came, “You 
are exactly Me and 1 am exactly you. With respect to the station of reality, you are My 
Reality and with respect to the station of gnosis you are My beloved and the secret of 

Ya-Hoo (jib) lies in Hoo (ji).” (Risala Roohi Sharif) 


Here Hoo (yt>) means the Essence of Allah and Ya-Hoo U) means the Mohammadan 
Reality whereas ‘secret’ means union with Allah after the spiritual accomplishment. This 
is the station of immortality with Hoo (£) where man attains the perfection to qualify for 
the throne of Divine guidance and persuasion and is called the Universal Divine Man. 
About the Universal Divine Man, Sultan Bahoo says: 

❖ The Mohammadan light manifested from the light of Allah and from the Mohammadan 
light, the entire creation came into being. Hence the origin of man is Divine light and 
when on the basis of his virtues, his innerself, inward and soul turn to light, he becomes 
the Universal Divine Man. (Aqal-e-Baydar) 

❖ The Holy Prophet is the Universal Divine Man while all others 125 have attained to the 
levels (of perfection and proximity to Allah) through him according to their status. 

(Ain-ul-Faqr) 

❖ One must know that the real and perfect man always seeks Divine vision while 
imperfect is the fool who always seeks the carrion world. (Ameer-ul-Kaunain) 

❖ The enchanting existence of the Universal Divine Man is the maze of treasure of the 
Divine name and Essence. (Nur-ul-Huda Kalan) 

Sultan Bahoo has called the Universal Divine Man as the manifestation of wonders and 

rarities. He knows the secret of reaching the reality of the name of Allah (JjI) and His 

Essence. This secret is a treasure. It is impossible to find treasure without solving the 
maze. The Universal Divine Man is the maze and whoever solves this maze only he 
recognizes his reality. The Universal Divine Man can only be recognized with the 
enlightened inward. It is stated in Hadith: 
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Meaning: One who died in a state that he had not pledged allegiance to the perfect spiritual 
guide, died in complete ignorance. (Muslim 4793) 
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Here ‘all others’ refer to the Companions of the Holy Prophet as well as the perfect Fakirs and Saints of his umma. 
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It is impossible to recognize the Universal Divine Man without contemplation of Ism-e- 
Allah Zaat but Ism-e-Allah Zaat takes to the destination only if it has been granted by the 
perfect spiritual guide who is the man of Divine Essence i.e. the Universal Divine Man 
himself. 

As Allama Iqbal says: 
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Explanation: For years the soul cries in longing for the Beloved in Kaaba and sometimes 
in temples, only then is found the man of Divine secret (the Universal Divine Man) 
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Explanation: The Universal Divine Man has eternal life by the blessing of invocation of 
Allah Hoo (Ism-e-Allah Zaat) and this four dimensional universe is under his feet. 

In the Sarwari Qadri order when the seeker annihilates himself in Hoo Qi) and there 

remains nothing in his esoteric and exoteric self except Hoo then he reaches the status of: 


hidden behind the veil of Divine lo\ 

f 
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Meaning: Only the Divine Essence is manifested in the physical and spiritual self. 

Now he becomes the Fakir who is the master of the universe and the Universal Divine 
Man who is the spiritual successor of Prophet Mohammad. He is the perfect spiritual 
guide possessing the light of guidance. This successor of Prophet Mohammad is present 
in every era denoting that the Mohammadan Reality manifests every time with a different 
countenance through his successors, vicegerents and heirs. 


Allah says in the Quran: 




Meaning: And We have encompassed everything in the Imamin Mubin. (36:12) 

Here Imamin Mubin refers to the enlightened leader who is the Universal Divine Man. 
Allah has kept all His wills, commands and His created universe in the Tablet which is in 
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fact the inward of Universal Divine Man. The inward of Universal Divine Man is the 
place where theophanies of Divine Essence are revealed and its vastness can neither be 
explained nor imagined. 

Allah says: 


Meaning: (He) is the Most Kind. (O aspirant to His gnosis!) Ask of Him (from) someone 
who has attained to His awareness. (25:59) 

The Universal Divine Man becomes the ultimate manifestation and the mirror of Allah 
and reflects the light of Divine Essence. He is the embodiment of all the attributes, names 
and actions of Allah as the Hadith of Prophet Mohammad explains: 


Meaning: The inward of believer is the Throne of Allah. 
Allah says in a Qudsi Hadith: 




Meaning: Neither the earth nor the heavens could contain Me whilst the inward of My 
believer can. 




Husayn ibn Ali states in his book Mirat-ul-Arifeen : 

❖ The entire Quran is in its opening chapter which is abridged in Bismillah and the 
name of Allah (Jsm-e-Allah Zaat ) is present in the inward of the Universal Divine 
Man. This is why the Universal Divine Man is both the abridged and detailed 
manifestation of all the attributes of Allah and His Essence. 

Shaikh al-Akbar Mohiyuddin ibn Arabi is the first Mystic who explained the term ‘the 

Universal Divine Man’. In his books al-Futuhat cil-Makkiyya and Fusus al-Hikam he has 

mentioned the attributes of the Universal Divine Man, some of which are: 

1. The Universal Divine Man is the most perfect of all the creations. 

2. He is the only one who worships Allah while seeing Him. 

3. He is true reflection of all the attributes of Allah. 

4. He is above every creation and beyond the boundaries of existence. 

5. He was created before creation in eternity and will remain forever. He possesses all 
the attributes of creation as well as the Creator and acts like a bridge between them. 
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6. His relationship with Allah is that which eye has to its pupil. 

7. His significance to the world is that which a gem has for a ring. 

8. As regards compassion and mercy, he is the greatest of all creation. 

9. The Universal Divine Man is the soul of the world and the world is its body. 

10. The Universal Divine Man is the comprehensiveness of slavehood and Lordship. 
Allah is One and His representative (the Universal Divine Man) is also one (in the 
world). 

11. Everything which exists in this world is a manifestation of a particular attribute of 
Allah and that attributive name is its Sustainer. Whereas the Universal Divine Man is 

the manifestation of Ism-e-Allah Zcicit («dbl) which is comprehensive of all the 

attributive names of Allah. Hence the Sustainer of all the sustainers and the Sustainer 
of all the worlds. 

12. Allah says that He has created the Universal Divine Man with both His Hands. ‘Both 
Hands’ mean the two attributes: Divine majesty (jalal) and Divine beauty (jamal ). So 
the Universal Divine Man who is the planner of world is the soul of world and is 
concealed. Although his worldly existence is that of a representative of Allah but 
except a few special Saints no one recognizes him hence he is concealed. Representative 
means al-Qutb of the world and he is the sultan of his time. 

13. After Prophet Mohammad there will neither be a Prophet nor a Messenger who will 
bring a new sharia. However there will always be a ‘perfect’ individual in every era 
who is the manifestation of Mohammadan Reality and he will be honoured with the 
station of annihilation in Prophet Mohammad. This accomplished individual is al-Qutb 
and in every era, one chosen Saint is stationed at this spiritual rank. 

14. The Mohammadan light is present in everything of all the worlds just like water is 
present in every cell of the tree (it is the foundation of entire existence). The tree whose 
roots become dry and devoid of water, dies. 

15. From pre-existence till eternity Prophet Mohammad changes his physical dresses (body) 
in every era and only in the beings of ‘the perfect individuals’ does he manifest himself. 

He further says: 

❖ Ism-e-Allah Zaat is comprehensive of all the Divine attributes and is the fount of entire 
marvels hence it is the origin of Divine disclosure and is called the Lord of all the lords. 
The person who is its perfect embodiment is the exact Divine Essence-the true man of 
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Allah upon whom everything is revealed. In every era one person is on the footsteps 
of Prophet Mohammad and he is ‘the absolute man of Allah’ of that era. He is called 
the leading Saint of all the Saints or the Ghawth. His way is exactly that of Prophet 
Mohammad. He follows the Divine commandments and remains absorbed in Divine 
love and obligations. Whatever Allah has to do, He does it through him. 

In the exegesis of Ruh al-Bayan, Shaikh Moid-ud-Din Jindi writes while explaining 
sura Fatihah with reference to Ism-e-Allah Zaat : 

❖ The greatest name of Allah which has become famous all over, is in fact meaningly 
related to the world of reality and soul (universe of Command) while literally it is 
related to this world of physical existence and apparent words. All the Hadiths which 
encompass the truth of Divine marvels are called ‘the reality’ and they actually refer 
to the Universal Divine Man who is present in every era. He is the leading Saint of all 
Saints. He possesses the Divine Trust and is the ultimate representative of Allah. The 
greatest name is actually the physical countenance of that perfect Saint (the Universal 
Divine Man). 

Sayyid Abdul Karim bin Ibrahim al-Jili states in his literary work titled al-Insan al- 
Kamil: 

*1* Among the levels of existence, the level and marvel at which Prophet Mohammad is 
appointed, none else can ever achieve. The words, behaviour, conditions and actions 
of the beloved Prophet Mohammad are a proof that he is unique in all marvels. He is 
the Universal Divine Man and the rest of Prophets and perfect Saints are connected to 
him the way ‘perfected ones’ are connected to ‘the Perfect’. They are related to him 
just as the ‘distinguished ones’ are related to ‘the Distinguished’ but unanimously the 
ultimate and absolute Universal Divine Man is Prophet Mohammad. 

❖ The Universal Divine Man is the one who truly deserves the personal name and 
attributes of Allah as per order of the Divine Essence. For Allah, he is like a mirror. 
Man cannot see himself except in a mirror and Ism-e-Allah Zaat is the true mirror to 
judge oneself. The Universal Divine Man is Allah’s mirror and Allah has made it 
compulsory upon Himself to view all His names and attributes only in the Universal 
Divine Man. He is the bearer of the Divine Trust and that is meant by the following 
words of Allah: 
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Meaning: Indeed We offered the Trust to the heavens and the earth and the mountains, 
but they declined to bear this and felt scared of it, but man took it on. Verily he is 
ever so cruel (towards his innerself) and ignorant (of his highest rank near Allah). 
(33:72) 

❖ The Universal Divine Man is the celestial pole around whom the whole universe of 
existence revolves from pre-existence till eternal end. Ever since the beginning of 
existence till eternity, he is unique entity appearing in different physical dresses in 
different ages each with a new name that would not go for another of his dress. His 
actual name is Mohammad, filial appellation is Abu al-Qasim, his epithet is Abdullah 
and his title is Shamsuddin. In accordance to each physical dress he has different 
names. In every era he is given a name according to the particular age. 

❖ The Mohammadan Reality manifests itself in every era in the being of the Universal 
Divine Man according to the requirements and prevailing conditions. The Universal 
Divine Man is the representative of Prophet Mohammad in his particular era. (Al-lnsan 
al-Kamil)'“ 6 

About the Universal Divine Man, Captain W.B. Sial writes: 

❖ On reaching the level of annihilation in Allah, the believer dives over and over again 
in the ocean of Divine attributes and Essence. Here he acquires all the attributes of 
Allah according to the Qudsi Hadith: 


8 {'f&j '} dj [J pJI dju d * Isli Li 3 ^ 

lU ^ 9 u! UJ 


Meaning: When a person becomes close to me through excessive prayers and devotions 
I start loving him so much so I become his ears by which he listens, I become his 
eyes by which he sees, I become his hands by which he holds and I become his legs 
by which he walks. (Bukhari 6502) 


This level is also pointed out in the Hadith: 
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Meaning: Be attributed with the attributes of Allah. 

When the believer attains immortality after being attributed with all the attributes of 
Allah, he is crowned as the Universal Divine Man and becomes the representative of 
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Translated in Urdu by Fazal Meeran, publisher Nafees Academy Karachi. 
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Allah. This is the highest level of human elevation and is specific for the Holy Prophet. 
This is also the highest level of slavehood because if the Fakir stays at the level of 
annihilation he drowns forever. (Rohaniyat aur Islam) 

Iqbal writes the same thing in this way: 
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Explanation: The glory and beauty of Divine love is in adorning oneself with the 
beautiful colour of Allah as He Himself says: 
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Meaning: (Say that we have taken on the colour from) Allah’s Own colour and 
whose colour is better than Allah’s? (2:138) 

This colour is acquired on annihilating in the Divine Essence and adopting all His 
attributes. The Holy Prophet said: 

Meaning: Be attributed with the attributes of Allah. 
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Explanation: A true Muslim (the Universal Divine Man) is an embodiment of all the 
attributes of Allah and his esoteric self is one of the secrets of Allah. His Divine beauty 
can only be seen by the one who possesses Divine light. His roots are in the soul of 
the universe and he is aware of all the secrets of the universe. 

Shah Syed Mohammad Zauqi says: 

❖ The Universal Divine Man is comprehensive of entire creation. With respect to his 
wisdom and soul, he is titled as the mother of Book; with respect to his inward, he is 
the Guarded Tablet; with respect to his innerself, he is the book of negation and 
affirmation. The Universal Divine Man is the revealed holy book which encompasses 
everything in the universe. Its secrets and true meaning are revealed only upon those 
who have been liberated from the veils of inner darkness. (Sirr-e-Dilbaran) 
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Ahmad Saeed Hamdani writes: 

❖ AI-Ghawth also known as Qutb-ul-Aqtab, Qutb Mcidar or Qutb Abdal is the 
representative of Prophet Mohammad. Whatever is revealed upon his inward by 
Prophet Mohammad, he issues commands according to that. Everyday he sits in his 
court with the Abdal. He issues decisions about the Mohammadan nation and rest of 
the people in the world. The commands of Allah are passed onto him through Prophet 
Mohammad. (Haqeeqat-e-Abdal-o-Rijal-e-Ghaib) 

Sultan Bahoo says in his book Sultan-ul-Waham : 

❖ When Allah descended the theophanies of revelation of His knowledge which 
revealed the Quran upon the Holy Prophet, they first came in the realm of power. From 
there, they descended on the Guarded Tablet which is in the realm of angels from 
where Gabriel used to take them to the Holy Prophet. Hence the Holy Prophet taught 
the Quran to the Muslims in the realm of bodies. All the enlightening theophanies 
travel down the four realms in the same manner and reveal at the fifth step upon the 
creation through the mediation of the Universal Divine Man who is the mini universe 
and the perfect manifestation of Allah. When the Universal Divine Man who is 
perfectly united with Allah, wants to have knowledge about something directly from 
Allah-the Knower of hidden knowledge then that knowledge is revealed from the point 
of the hidden ( al-khafi) which is in his esoteric self and related with the realm of 
Divinity. Then that knowledge descends upon the point of the secret (sir ’r) from where 
it is passed on to his soul, the soul transfers it to inward and the inward further passes 
it to the innerself and then eventually it is discussed or told by the tongue. This 
process is called ‘the flow of inspiration’ and this knowledge is called the inspired 
knowledge and the hidden revelation. When the seeker having ultimate union with 
Allah returns to his origin (light of Allah and the Mohammadan light) according to 
the Hadith: 


Meaning: Returning to origin is the utmost level. 

He ascends back to the realm of Incomparable and Unknowable crossing all the four 
worlds (he starts his journey from the world of bodies where he is present physically, 
then enters the spiritual realm of angels and then reaches the realm of Divinity crossing 
the realm of power). During this ascension, all the four worlds collect in his esoteric 
self (just as the experience or knowledge which a person gains becomes a part of his 
personality) and he reaches the level where he becomes Divine. The union with Allah 
is possible only after crossing the boundary of the realm of Divinity and finding the 


491 


secret of all the spiritual worlds. Without crossing all these levels following the 
footsteps of the Holy Prophet, a seeker can never achieve excellence and become the 
Universal Divine Man, neither he is blessed with the ultimate union with Allah nor 
finds his final destination. (Sultan-ul-Waham) 

❖ The Universal Divine Man is the one whose outward self is engaged with the creation 
but esoteric self is engrossed in the Creator as he is actually appointed in the realm of 
Divinity which is the hidden world. In that world he is present in the form of Divine 
soul which is reflected outwardly in the physical world. He descends five steps (from 
the realm of Incomparable and Unknowable to the realm of Divinity then realm of 
power, the realm of angels and the realm of bodies) to be present in the material world. 
That is why he is called ‘a man having five levels simultaneously’ (as he is present in 
all the five worlds or all the five worlds are present in him). At the first level (the 
realm of Incomparable and Unknowable, he is present in the form of a theophany of 
the Divine Essence which is a very subtle and concise form of his existence that 
would manifest in the physical world. That theophany is just a light and a non¬ 
creation and is related with the world of Reality. At the second level (realm of Divinity) 
he is present as the Divine soul. At the third level (realm of power) he is present as a 
human soul, this is the world of souls having all the senses (that manifest from the 
human body). At the fourth level (realm of angels) he is present as a soul which has a 
proper recognizable form. Although it is non-material but its form is the same as a 
material body, it cannot be touched but seen. This is the world of symbolic forms of 
bodies. At the fifth level (realm of bodies) he is present with his material and 
physical body. This is the world of material bodies or the world of manifestations and 
is also called the world of physical beauty. 

One must know that the vision of Allah, elevation to the higher levels of Divine 
union and becoming the manifestation of Divinity are conferred upon a true worshipper 
of Allah by Allah Himself. He beholds Allah with the power of his faith and true 
belief and not with the physical senses of seeing or hearing. The cognition of the 
metaphorical manifestation of Divinity and observation of His theophanies is possible 
only by the spiritual insight which can also be called the seeing power of the alive 
inward. It is actually the power of waham which is bestowed upon the inward of 
seeker by the light of theophanies of the Divine Essence. With this power he beholds 
the Divinity manifested in the metaphorical form. Although sometimes beholding this 
metaphorical manifestation of Divinity with physical eyes is also possible during the 
salat which is in fact a connection between Allah and His slave. May Allah grant us 
the faculty to have both (beholding Allah with the esoteric eyes as well as the physical 
eyes) so that all our worships and prayers are perfected! May we truly pray the One 


(after recognizing Him) and get devoted and connected only to the One being one 
with Him. May Allah make us the one having all these blessings. ( Ameen ) 

Dear! 1 have referred so many quotations to make you understand that when the 
seeker having the ultimate union with Allah finds excellence, his physical sight 
converts into spiritual sight and his every cell gains the power of seeing and hearing. 




Meaning: This excellence is obtained when a seeker becomes absolutely united with 
Allah, all his being is converted into light by the most special blessing of Allah. 

(Sultan-ul-Waham) 


Sultan Bahoo says regarding annihilation, immortality, union with Allah and Oneness: 


One who drowns completely in the Oneness of Allah becoming one with the One, 
finds eternal bliss. Then he ever remains Divinely ecstatic without any pretence. This 
is the level of distinguished men of Allah. (Kaleed-ul-Tauheed Kalan) 


One must invoke the name of Allah with warmth of fire of love. If the seeker is 
blessed with only a particle of Allah’s love, its fire creates such burning sensations in 
his body that result in the warmth of spiritual intoxication. The warmth of invocation 
has soothing effect like that of fire in winter and it enhances passion for Allah. On the 
contrary warmth of fever produces restlessness, anxiety and perplexity. The way of 
Divine presence, union, love and Faqr is far and one has to detach from everyone as well 
as one’s ownself to progress. Unless one experiences annihilation after annihilation 
one cannot reach Allah. When sugar is mixed in water and cooked on fire it becomes 
a sweet syrup, now it can neither be called sugar nor water. Oneness is like sugar, a 
true slave of Allah is like water while gnosis and the men of Divine union who are 
annihilated in Allah and immortal with Him are like sweet syrup. For the Fakirs 
annihilated in Allah, hell is like steam bath which gives pleasure in winter, while they 
have forbidden paradise upon themselves. (Ain-ul-Faqr) 


Ruini says: 


M ji jP* i * A &*»}\ a S jT 0? 

>T ^ iJ jJ. S Jv ijij Ji ji CJ yj ll f 

Explanation: Divine love is that flame which when ignited burns everything except 
the Beloved. When it kills everything other than Allah with the sword of negation 
what else remains behind! (Mathnawi) 
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❖ Amir Khusrow states about this status of Oneness: 


iJj? ijif y fj? c? 

iiX y (X) t/ <jj< >/ t/t* 


Explanation: I became you and you became 1. 1 became the body and you became its 
soul. Now no one can say our entities are separate. 

❖ Fariduddin Attar says: 


f- 4 ^ cf .4 ^ S ij) \Jj) 


jsi l/ x x if i y u >'9 ^ 


Explanation: The river in which I reside, neither do I exist nor does the river. However 
no one is acquainted with this secret except those who have become exactly like Him. 

❖ Bulleh Shah explains it in this way: 





Explanation: The perfect spiritual guide has taught me such a lesson that my inward 
has been cleansed from each and everything. My existence has perished in the 
Oneness of Allah. I have reached immortality with Allah after annihilation in Him. 
Now no one can recognize me as I am not myself anymore. 

How can the station of annihilation in Allah and immortality with Him be achieved? 

There are three levels of annihilation: annihilation in the spiritual guide, annihilation in 
Prophet Mohammad and annihilation in Allah. All of them can only be reached through 
the love for spiritual guide. In Faqr love for the spiritual guide is the metaphorical love 
which leads to Divine love. 

According to the Mystics and Fakirs, metaphorical love is in fact the medium towards 
Divine love. The preconceived notion that metaphorical love is the exchange of love by a 
man for a woman or vice versa is entirely wrong rather satanic. Even sharia does not allow it. 

Today in many of the Sufi orders, the practice of giving photograph of spiritual guide to 
the disciple for contemplation has become popular to generate love for the guide. It is the 
human nature that he falls in love with the one whose thoughts overpower his mind. 
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However this method is open to deliberate misguidance which occurs very frequently in 
the contemporary age. It is also a form of idol worship. In Sarwari Qadri order this form 
of contemplation is neither endorsed nor encouraged. Sarwari Qadri order does not focus 
upon levels (ascension to the realm of angels, the realm of power or ultimate boundary of 
creation). Its beginning and peak is love and only love can take one to the Divine vision. 

Whoever allows himself to get distracted by the attraction of these realms, his journey 
towards beholding Allah ceases. Divine lovers do not desire anything apart from Allah 
nor do they focus upon other things. In the journey of Divine love which is traversed by 
the followers of Sarwari Qadri order, love for the spiritual guide grows through 
contemplation of Ism-e-Allah Zaat on the condition that Ism-e-Allah Zaat has been granted 
by the perfect spiritual guide. When the seeker starts contemplation of Ism-e-Allah Zaat, he 
gets the vision of spiritual guide and love for the spiritual guide begins. 

This is the safest and most beneficial method. First, there is no room for deception 
because the vision is gained through Ism-e-Allah Zaat. Second, the seeker gains the 
conviction that his spiritual guide is perfect because through the contemplation of Allah’s 
name, he got the vision of his spiritual guide. This initiates metaphorical love (for spiritual 
guide) which converts into the love for Prophet Mohammad and then develops into 
Divine love drowning the seeker into the ocean of Oneness. The perfect spiritual guide 
himself is the manifestation of Ism-e-Allah Zaat so when the seeker is annihilated in the 
spiritual guide, he automatically attains Divine union or Oneness. 

Faqr requires no struggle except that the seeker should annihilate himself in his spiritual 
guide which leads to Divine Oneness directly. At first, union is attained at the level of 
spiritual guide in which the seeker gets annihilated in the being of his spiritual guide and 
becomes his complete reflection. Since the spiritual guide has already acquired unity with 
Allah that is why the seeker attains Divine Oneness at once. 

Sultan Bahoo states about the level of annihilation in the spiritual guide: 

❖ Whomsoever the perfect spiritual guide blesses with persuasion by the contemplation 
of Ism-e-Allah Zaat, substitutes his existence with his own by making him annihilate 
in the spiritual guide and grants him status equal to his own. (Nur-ul-Huda Kalan) 

❖ You must know that annihilation in the spiritual guide is a magnificent level. Some 
fools are at the level of annihilation in the Satan and ever remain baffled. Annihilation 
in the spiritual guide means that the seeker’s body, words and states become same as 
those of the spiritual guide. That is to say, the characteristics, behaviour, appearance and 
nature rather the entire existence of the seeker and the spiritual guide become one and 
the same. (Nur-ul-Huda Kalan) 
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In the Sarwari Qadri order the stage of annihilation in spiritual guide is attained through 
Ism-e-Allah Zaot. Then the perfect spiritual guide spiritually presents the seeker in the 
Mohammadan Assembly. 

Sultan Bahoo says: 

❖ It must be clarified that a seeker can never reach the Mohammadan Assembly by the 
physical prayers, daily recital rounds or other outward deeds even if he spends his 
whole life in hard mystic exercises. Its true esoteric way can be learned and acquired 
only from the perfect spiritual guide who possesses authority over the esoteric world. 
When the seeker approaches the final level of presence in the Mohammadan Assembly 
crossing all the preceding levels, his innerself is completely dead and his soul 
becomes alive and delighted. When a seeker enters the Holy Assembly, his being is 
purified by four kinds of efficacy through the spiritual attention of four sacred 
personalities. By the efficacy of spiritual attention of Abu Bakr Siddiq the seeker is 
blessed with the attribute of veracity as a result hypocrisy and lie are removed from 
his being. By the spiritual attention of Umar ibn Khattab the seeker adopts the 
attributes of justice and self accountability hence the sensual desires are eliminated 
from his inward. By the efficacy of spiritual sight of Usman ibn Affan he becomes 
modest and obedient and gets rid of immodesty and disobedience. By the spiritual 
attention of Ali ibn Abi Talib the seeker is blessed with the Divine knowledge, 
righteousness and Fciqr as a result he is relieved from ignorance and love of the 
world. (Shams-ul-Arifeen) 

Sultan Bahoo further says: 

❖ The station of no station always remains under the sight and authority of the Holy 
Prophet where there is the ocean of Divine Oneness and various waves of this ocean 
are calling out loudly: 

,, 


Meaning: He is the One, He is the One. 

Whoever reaches the bank of this ocean of Divine light and observes it, becomes the 
immortal Mystic. The fortunate one whom the Holy Prophet himself drowns in the 
ocean of Oneness becomes the Divine diver and reaches the level of annihilation in 
Allah. Some of these divers become the travellers who are lost spiritually while some 
become the spiritual travellers who are the men of oneness with the Essence. The 
possessors of ranks are veiled from the Essence and the level of Oneness. Whoever 
reaches the ocean of Divine light of Oneness which is at the station of no station, cannot 


496 


resemble it with anything because the station of no station is non-creation and cannot 
be likened to anything. It is called the station of no station because neither there is the 
filth of world nor any kind of undesirable wishes of the innerself. There is only the 
eternal absorption in servitude of Allah. It is impossible for the Satan to reach there. 
Whoever reaches there, observes the light of Oneness everywhere according to the 
verse: 


Meaning: So whichever direction you turn to, there is the Divine Countenance. (2:115) 

These levels are gained by the benevolence of the Holy Prophet as well as by following 
the sharia completely and by the grace of shahada. This is the verified mystic way to 
reach the station of no station. Whoever suspects it, is surely a liar and disbeliever. 

(Shams-ul-Arifeen) 

Remember that annihilation in the spiritual guide is the most difficult stage of Faqr. One 
who crosses this stage, crosses all levels. This is because the spiritual guide is already the 
embodiment of Oneness (annihilated in Allah and immortal with Him) hence the seeker 
who is annihilated in the spiritual guide immediately reaches the level of annihilation and 
immortality. 

SULTAN BAHOO AND THE UNIVERSAL DIVINE MAN 

Sultan Bahoo writes in his books about the station of annihilation, immortality, Oneness 
and union with Allah: 

^ pjf j\g 

{A ^ 'J ~ JjJ J ) 

Explanation: Initially I was four (me, my spiritual guide, the Prophet and Allah). When I 
was annihilated in my spiritual guide, we remained three. Then I was annihilated in the 
Prophet, we were two. At last I surpassed duality and became one with Allah. (Ain-ul-Faqr) 

i> Jji j i> jb y 

/ A j» \J )/ j> 

Explanation: What is the secret of Oneness? It is the station of annihilation in Allah. The 
person who does not reach this level, becomes a slave to the desires of his innerself. 

(Mehak-ul-Faqr Kalan) 
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(J*l /’ J df 

iJlp ^ <3 c* 

Explanation: The greatest level of Faqr between union and distance from the Beloved is 
whereby one annihilates oneself and then drowns in the Divine Essence. (Mehak-ul-Faqr 
Kalan) 


\j& l Jj>j s)S. Jj 

$ y). \JJ ^ j Of 

Explanation: I have drowned in the Oneness and attained unity submitting my soul to Allah 
and engrossing the inner eyes in His vision. (Nur-ul-Huda Kalan) 

When a seeker attains union with Allah, his existence perishes. 

i y cxi J ifi fjj: i/' J.l>i 

l/- J/i j i> js <3 of 

Explanation: I have been annihilated in Allah and drowned in the Oneness. Now I neither 
implore nor need anyone. (Nur-ul-Huda Kalan) 

(JL4 f\ j) \j f*' \J 

(JL4 |^* j) S 

Explanation: Let your being drown and conceal in the Divine name just like the T (Alif) 
has been concealed in Bism [p«*j Bism is actually ' Ba Ism ’ which means ‘with 

u> 

the name of but while writing 4 J 0 I (Bismillah which means with the name of Allah) 

Alif becomes silent or it gets concealed], (Kaleed-ul-Tauheed Kalan) 

He who annihilates himself to the level where he gains perfection in the gnosis of Faqr, 
reaches the greatest level of Faqr which is immortality with Allah. 

❖ Bahoo has united with the greatest name Hoo (£>) and he who is united with Hoo (JL) 


becomes immortal. 
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}? A t / / Jl>/ 

Explanation: Hoo {£) is the eternity, Hoo is the extremity. The seeker who reaches 

Hoo becomes a Mystic. Being annihilated in Hoo, he himself becomes Hoo. (Ain-ul- 
Faqr) 

When Sultan Bahoo reached this point, he said: 

/> Jz )I u J>. \/ 7b (/ )I 

7) t 7 b £ \j $ 

Explanation: The All-Seeing Lord is always with me, He ever watches me and knows 
me well. How can the people who are inwardly like animals be aware of such unity 
with the Lord. (Ain-ul-Faqr) 

❖ Through consistent invocation, when the name Hoo overpowers the invoker, there 
remains nothing in his existence except Hoo. (Mehak-ul-Faqr Kalan) 

❖ When a Mystic having Divine union engraves Ism-e-Allah Zacit by contemplation on 
his inward and observes it, his own existence vanishes in it. He comes to know that 
his existence has disappeared in Ism-e-Allah Zaat and it has appeared in him. He 
remains engrossed in the observation of Ism-e-Allah Zaat inwardly and outwardly. (Ain- 
ul-Faqr) 

❖ Unless a seeker is completely immersed in Oneness and finds eternal Divine presence 
by crossing the level of death before dying he remains aggrieved at every level and 
struggles to have the observation of the heaven (of Divine closeness). (Ain-ul-Faqr) 

fi /» f ^\f A 

[> 7JI (j S z 

Explanation: O Bahoo! The seeker who reaches the level of annihilation in Allah 
converts totally to Divine light. Then knowledge, invocation, waham or Divine presence 
become veils for him (as now he himself has become divine). 

❖ For the men of Divine presence, invocation and knowledge are considered disrespectful 
acts just as it is considered disrespectful to take the name of a king while being present 
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before him. Divine presence is also a sign of distance from the Beloved so it is 
considered polytheism in the path of Faqr. A seeker does not get rid of this polytheism 
unless he drowns completely in Oneness being separated from everything other than 
Allah and becomes one with Allah surpassing the levels of Divine love and 
annihilation in Allah and forgetting every knowledge and invocation. (Ain-ul-Faqr) 

l Jj)3 j if >f d' A 

c fj» if ji jo 

Explanation: One who claims to have the Divine presence is far away from Reality. 
Only that seeker is blessed with presence who is away from himself. (Ain-ul-Faqr) 

u (ft if \j 

r l ^ 3 J3J 

Explanation: The name of Allah is enough for those blessed with the union of Allah. 
They are forever engrossed in the love of Allah, the Greatest. (Ain-ul-Faqr) 

❖ The Fakir, Bahoo says that all the stations are satanic except the station of annihilation 
in Allah and immortality with Him. (Ain-ul-Faqr) 

Jir ! Ji j) (Jm f ^ 

JUo if ^J03 |/ A 

Explanation: One who is not united with Allah remains ignorant in spite of his 
excellence, all his knowledge is just verbosity. (Ain-ul-Faqr) 

❖ The Holy Prophet said: 




Meaning: Safety is in Oneness while duality is full of troubles. (Ain-ul-Faqr) 


1/ t J ^ > IA JI /f- -A 

'A" JI Air A> 


Explanation: O Bahoo! For the sake of Allah, show us the way to Divine union which 
is acquired only by the grace of the Holy Prophet. (Kaleed-ul-Tauheed Kalan) 
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Explanation: O Bahoo! The one who has made Ism-e-Allah Zciat his companion, 
immersed in it and reached the level of annihilation in Allah. He is eternally relieved 
from all the grief and worries and remains in the state of vigilance and frenzy 
simultaneously. (Ain-ul-Faqr) 






Explanation: Drink the goblet of Divine Oneness and forget the world and the hereafter. 

(Ain-ul-Faqr) 



Explanation: A true lover of Allah is drowned in the ocean of Divine love in such a 
manner that his levels are raised above the Throne every moment. (Ain-ul-Faqr) 

❖ One who approaches Divine Oneness during life attains ultimate union with Allah 
after death (before dying). If he remains firm footed and persevered in life, he would 
meet peaceful end and remain faithful even after death. (Nur-ul-Huda Kalan) 

The Universal Divine Man is actually ‘the perfect spiritual guide’ because when the 
seeker reaches the stage of annihilation in Allah and immortality with Him, only then does 
he qualify to hold the throne of Divine guidance and persuasion. In this regard Sultan 
Bahoo has used the terms such as the perfect and accomplished spiritual guide, perfect 
spiritual guide who is the light of guidance and the perfect spiritual guide who is the man of 
Divine Essence. In his works he has addressed himself as the perfect and accomplished, 
supreme and comprehensive spiritual guide possessing absolute light of guidance as well 
as the Fakir who is the master of worlds. This endorses our point that only the Universal 
Divine Man is the perfect spiritual guide. In his book Nur-ul-Huda Kalan, Sultan Bahoo 
states: 
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^ y jv c* 

Ijr l mH i j? ^ / l/l JJl 

Explanation: I am the perfect, accomplished, supreme and comprehensive spiritual guide 
possessing the absolute light of guidance and 1 hold the rank of Fakir who is the master of 
worlds. 

This is the highest level of the Universal Divine Man. If chapter ‘The Universal Divine 
Man’ is read with the chapter ‘The Perfect Spiritual Guide’ then it is easier to understand this 
concept. 

In his writings, Sultan Bahoo uses a variety of terms for ‘the Universal Divine Man’ such 
as: 

1. Master of the worlds ( Fakir Mcilik-ul-Mulki) 

2. Lord of the universe (. Ameer-ul-Kaunain) 

3. Sultan of Mystics (, Sultan-ul-Arifeen ) 

4. Perfect Mystic of the Qadri order {Arif Kamil Qadri) 

5. Sultan of those who renounce the world for Allah ( Sultan-ul-Tarikeen ) 

6. Fakir holding the command ( Sahib-e-Amr or Fakir Sahib-e-Amr) 

7. Man of authority (Ulil Amr) 

8. Fakir 

9. Perfect Fakir ( Fakir-e-Kamil or Kamil Fakir) 

10. Fakir immortal with Allah {Arif Billah or Arif Billah Fakir) 

11. The perfect ecstatic Fakir {Mast Fakir-e-Kamil) 

12. Fakir who is the man of inward (Fakir Sahib-e-Qalb) 

13. Fakir who is the man of Divine secret (Sahib-e-Raaz Fakir) 

14. Fakir who can see everything (Sahib-e-Ain al-Ayan or Sahib-e-Ayan Fakir or Ain al- 
Ayan Fakir) 

15. Al-Ghawth and al-Qutb who is one with Allah, man of verification and man of 
Oneness ( Ghawth-o-Qutb-e-Wahdat or Ghawth-o-Qutb, Sahib-e-Tehqeeq or Ahl-e- 
Wahdat Wahid Ghawth-o-Qutb) 

16. Fakir annihilated in Allah (Fana Fillah Fakir) 

17. The true and real Fakir {Haqeeqi Fakir) 

18. Mystic who is the seal of all Fakirs (Arif Khatm-ul-Fuqara) 

19. The Fakir who is the seal of Faqr (Khatm-ul-Faqr Fakir) 

20. Fakir indifferent to all needs who has got jamiat (La-yahtaj Fakir or Sahib-e-Jamiat 
La-yahtaj Fakir) 

21. Divine lover Fakir (Ashiq Fakir) 

22. Fakir Dervish or Dervish Fakir 

23. Generous Fakir (Ghani Fakir) 

24. Fakir perfect in totality (Kamil Kul Fakir) 
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All these names refer to the Universal Divine Man. Keeping this in mind one should 
read and understand the teachings of Sultan Bahoo. 

In the Holy Quran, Allah says: 

(r:^) * 

Meaning: Obey Allah and obey the Messenger and those who are Ulil Amr (/\i\ ijjl) 
amongst you. ( 4 : 59 ) 

Jjl (Ulil Amr , the man of command) refers to the Universal Divine Man as Sultan 
Bahoo says: 

) Vjl? /A (J>olT (J'lft—L'ltf 

Meaning: The perfect Mystic of ( Sarwari ) Qadri order is omnipotent and omnipresent. 

(Risala Roohi Sharif) 

❖ He is the man of command, the one whose words and orders are never rejected as said: 

i. : , ■. d I Lj ^ 

Meaning: Tongue of Fakirs is the sword of the Compassionate. 127 

His words are the Divine command. Whatever he says is done by the command of 
Allah whether sooner or later. (Ameer-ul-Kaunain) 

❖ He is called the man of command also because his command is predominant over 
everyone and no one can overpower him whether anyone tries to dominate him alone 
or with an army. It becomes evident that Fakir himself is the command of Allah and 
command of Allah is always right and dominant as says the Quran: 

Meaning: And Allah is predominant over His command. (12:21) (Ameer-ul-Kaunain) 

❖ Fakir is a man of perfect knowledge while scholar is a man of details. Fakir has 
attributes of Allah, scholars have attributes of the Prophets while the king who is like a 
reflection of God for his subject, is a man of command. The scholars having attributes 
of Prophets and the man of command kings both are subordinate to the Fakir having 
attributes of Allah. The Fakirs who are annihilated in Allah and immortal with Him 
are completely detached from everything other than Allah. (Ain-ul-Faqr) 




127 


Attributive name of Allah, ar-Rahman. 
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❖ You must know that the Fakir has three stages complying with the following verse; 




Meaning: Obey Allah and obey the Messenger and those who hold command amongst 
you. ( 4 : 59 ) 


First is the stage of ‘obey Allah’ that is the Fakir adopts perfect servitude of Allah and 
leaves everything other than Allah. This is the stage of annihilation in Allah. Second 
is the stage of ‘obey the Messenger’ that is the Fakir follows each and every Sunna of 
the Holy Prophet and perpetually remains engrossed in his vision. This is the stage of 
annihilation in Prophet Mohammad. Third is the stage of ‘obey those who hold 
command amongst you’. It is the stage of annihilation in spiritual guide that makes 
the seeker dominant upon everything and grants him commanding sight and authority. 
Thus he covers all the levels of life and death by the benediction of shahada. (Nur-ul- 
Huda Kalan) 

Let us discuss the concept of the Universal Divine Man in the light of teachings of 
Sultan Bahoo through extracts taken from his books. 


QURB-E-DEEDAR 

❖ Get to know that the perfect Fakir who is the immortal Mystic and the man of 
contemplation of Ism-e-Allah Zaat views everything candidly. He feels embarrassed 
to enclose himself for forty days seclusion because such devotions make the inciting 
innerself stronger and more hypocritical. Seclusion is endangered with distractions and 
evil thoughts. The accomplished and perfect Mystic does not need to adopt forty days 
seclusion as he is dominant over the world, inciting innerself and the cursed Satan. 

d^' & ? zj 

d^. »£ /A / 

Explanation: Immeasurable treasure lies under the feet of possessor of Faqr (Fakir). 
The step of Faqr is upon the heads of kings of the world. 


NUR-UL-HUDA KALAN 

❖ Till the doomsday, every country from the east to the west will be saved from the 
calamities only by the benediction of presence of Fakirs in the world. Thus they have 
right upon the entire creation. All and sundry should serve them. 
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❖ The Fakir is granted two grand armies by the Holy Prophet. First is the army of good 
morals and other is the power of conquering all the countries without war. 

❖ Fakir who is the master of worlds is a man of absorption. If he absorbs a worldly king, 
the king would remain perplexed and restless for his entire life. 

❖ Know that the Fakirs are stationed at the highest level of closeness with Allah and 
stay in His company. By the Divine favour, the man of vision of Allah is eventually 
raised to the level of the Fakir who is the master of worlds. He is empowered and 
enlightened with: 

Meaning: Surely Allah is All-Powerful to do everything. (2:20) 

He becomes the immortal Mystic scholar and enlightened researcher having command 
over both the worlds and the entire creation is enslaved to him. He possesses the 
ability of all-seeing and the Guarded Tablet remains under his study along with its 
exegesis. He is permanently present in the Mohammadan Assembly and an omniscient 
and authoritative ruler upon the souls in graves holding the power of ‘Rise by the 
command of Allah. ’ 

❖ Perfect spiritual guide (the Universal Divine Man) grants all the levels to the true 
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Explanation: Dervishes grant emperorship to the kings so seek monarchy from a true 
Dervish. If someone asks a Dervish to bless him with emperorship, he is granted by 
the order of Allah. Visit the Dervish day and night if you want to achieve all your goals. 
Do not object if he treats you harshly and serve him sincerely for the sake of Allah. 
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Dervishes can be recognized by these two attributes; they are men of Divine Oneness 
and possess gnosis of Allah. They are always present in the Mohammadan Assembly. 

❖ Ghanayat and righteous guidance are essential for the immortal Mystic. The thoughts 
of Fakir blessed with Divine union are actually waham that come from the realm of 
First Manifestation hence are clear and free of complexities. For him, there is every 
moment anew dimension and space, anew visibilities, anew horizon, anew description, 
anew phase of time, anew calculation, anew state, anew word, anew condition, anew 
beauty, anew desire, anew invocation, anew reflection, anew level of Divine presence, 
anew light of theophany, anew Divine vision, anew Divine observation, anew level of 
Miraj, anew annihilation and anew immortality. Such are the ranks of Fakir which are 
unapproachable even for Prophet Moses and Khidr. The Floly Prophet said; 

Meaning: The scholars of my nation are like the Prophets of children of Israel. 

The true scholars of nation of Prophet Mohammad are the enlightened Fakirs. 

❖ The true and perfect ecstatic Fakir takes the seeker of Allah to the Divine presence 
with the powerful attention of his sight and lets all his objectives fulfilled. The disciple 
of true ecstatic Fakir learns three lessons from him which enlighten him. Nothing 
remains hidden or concealed from the disciples of the ecstatic Fakir. First lesson is 
related with the knowledge of death. Allah says; 


(r:v\a)op◄ 

Meaning: Everybody is going to taste death. ( 3 : 185 ) 

Second lesson is about the gnosis as the man of gnosis becomes the immortal Mystic 
who never breaks the Divine covenant. Allah says; 


Meaning: And fulfil the promise (made) to Me, 1 shall fulfil the promise (made) to you. 

( 2 : 40 ) 

Third lesson learnt by the disciple of ecstatic Fakir is the knowledge of Divine presence 
and the refulgence of Divine light. Allah says: 


0^1)1 jp&f 


Meaning: Allah is the light of the heavens and the earth. The likeness of His light is 
as a niche-like wherein is glowing the lamp. ( 24 : 35 ) 
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Explanation: Faqr is a two-step journey which is travelled with perseverance. Relieved 
from all the worries is the seeker who travels it by converting his head into feet. 

First step is taken from the world and put into the hereafter with trust upon Allah. Then 
half a step is to move ahead from hereafter towards gnosis of Divine Oneness and in 
the next half step the disciple reaches the ultimacy of Faqr by approaching the level 
of; 


Meaning: When Faqr is accomplished that is Allah. 




◄ 


❖ The perfect, accomplished and comprehensive Fakir possessing the light of guidance is 
the beloved of Allah and lover of the Holy Prophet. The Fakir possessing all these 
levels collectively holds perfect totality as all the levels of perfection, accomplishment, 
comprehensiveness, light of guidance, lover and beloved are encompassed in totality. 

❖ Fakir Mystic blessed with Divine vision is the one who verily knows the reality of 
states of Divine command, reality of states of pre-existence, reality of states of eternal 
end, reality of states of the world, reality of states of life, death and the spirits in the 
graves, reality of states of reckoning on the doomsday, reality of states of the Sirat 
bridge, 128 reality of states of hell and heaven, reality of states of drinking the goblet of 
pure heavenly beverage by the sacred hands of the Holy Prophet, reality of states of 
adopting the company of the Holy Prophet, serving in the Mohammadan Assembly, 
being honoured with the vision of the Ford of worlds and viewing everything evidently 
from the eternal beginning till the end by the Divine favour. He gains knowledge of 
each of these states and then forgets... This is the accomplishment of Faqr which is the 
graciousness and beneficence of Allah bestowed from the Mohammadan Assembly. 


❖ The station where an immortal Mystic who is the Fakir annihilated in Allah, submerges 
in Divine Oneness is beyond the stations of annihilation, destiny and submission. It is 
the station of ‘only the Divine Essence is manifest in the physical and spiritual self’. 
Whoever reaches this station converts to Divine light and surpasses the level of Divine 
presence and union. 


128 Sirat in Arabic means a way or a road. According to Mohammadan traditions, it is the bridge which passes from above 
the hell and can be crossed only by the believers. 
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❖ The Fakir whose inward and soul are occupied with the pain of Divine love is himself 
a deep secret. Reality of such a falcon Mystics can never be understood by crows. 

KALEED-UL-TAUHEED KALAN 

❖ Know that there are three levels of Ghawth and Qutb; first are the ignorant (so called) 
Ghawth and Qutb who can exercise their power within a limited area of twelve 
parasangs. Second are the spiritual Ghawth and Qutb whose inciting innerself is 
annihilated and soul is immortal. They have been ecstatically immersed in Divinity 
since eternity as they have drunk the goblet of passion for Allah from the hands of 
the Holy Prophet who makes the lovers of Allah drink the wine of Divine Oneness. 
They are ever sobbing due to the eternal pain of spiritual ecstasy. They have no 
desire to make disciples or attract seekers as they are drowned in Oneness. Ghawth 
and Qutb of this level are the men of isolation ( tafrid ) and separation ( tajrid ). Third 
are Ghawth and Qutb of Divine Oneness as was Shaikh Abdul Qadir Jilani-the 
beloved of Allah, the Divine secret and the Ghawth of all jinns, humans and angels. 
This level can be achieved only by the seekers and followers of the Sarwari Qadri 
order who are men of sight and passionate for the vision of Allah. 

❖ What is the ultimate level of gnosis of Allah for a scholar Fakir and which is the 
highest rank of a Fakir? Is it to possess authority upon every common and special 
creation of eighteen thousand worlds? No! I am not wrong when I say that this is an 
imperfect level. The extremity of Faqr is to surpass the desires of innerself, to be 
annihilated in Allah becoming immortal with Him and immerse in the Divine vision 
and observations which make the inward replete with Divine light. This is the rank of 
Fakir who has approached the truth of certainty and blessed with ultimate station of 
Divine presence and closeness. 

❖ The world can be seen with the physical eyes while the station of no station can only 
be seen if the inward eyes are open for which one needs to be free from the illusions 
of innerself, satanic whispers, misapprehensions and worldly worries. The immortal 
Mystic Fakir blessed with the specific uniqueness with Allah beholds light of the 
Essence wherever he turns. He surpasses all the levels related with six dimensions and 
drowns in the Essence. Becoming Divine light (by drowning in the light of Allah) is 
the blessing of admirable Faqr while acquiring the levels of worldly fame and honour 
is the job of reprobates. 
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Explanation: Leave the desire of ranks and levels so that you become strong and 
honoured with presence before the Holy Prophet by drowning in Oneness of Allah. 

The Fakir annihilated in Allah is the one who rules upon the innerself and is stationed 
at the authoritative level by the benediction of the Quran. Allah says: 

Meaning: Surely Allah is All-Powerful to do everything. (2:20) 

The perfect Fakir is the one who holds the level of all-seeing as everything is visible 
before his eyes. Both the worlds love him ardently and remain anxious to behold his 
sacred countenance. 

Do you not know that the tongue of a Mystic Fakir is the unsheathed sword of Allah! 
Do you not know that the spiritual attention and prayer of the Fakir are like the breath 
of Christ which can give eternal life to a dying person! Do you not know that the 
Fakir gets the inspired knowledge through waham which is just in accordance to the 
Quran and Hadith and gives him the true information about the hidden things. It is 
said; 


/ / H/ * / / * x / / 


Meaning: Infusing a virtuous thought in someone’s inward without effort is called 
inspiration. Inspiration takes one closer to Allah and away from Satan. 


It is the inspiration that is inculcated in the inward by the contemplation of Ism-e- 
Allah Zaat, invocation of negation (of everything other than Allah) and affirmation 
(of Allah only) and shahada. When this inspiration transforms into words and is spoken 
by the tongue, it reveals the past, present and future. You do not know that by the 
inculcation of a Fakir, the gnosis of Allah enhances in the inward of the seeker and he 
talks about the words of Allah and Prophet Mohammad. The Fakir conjoins the 
words with the words, spiritual states with the spiritual states and Divine union with 
the eternal Divine union. 


You should always obey the commands of the Fa kir s as whoever disobeys the Fakirs, 
is disgraced in both the worlds. 

The perfect Fakirs are those who are the favourite men of Allah and perpetually 
present in the Mohammadan Assembly. They are not separated from Allah and Prophet 
Mohammad even for a moment. Although they talk to common people but inwardly 
they are in the company of the Holy Prophet. 
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❖ Fakir is the master of the worlds. He is the immortal Mystic and the man of Divine 
favour and Essence who is assigned by Allah the eternal authority as he can enthrone 
or dethrone anyone by His command. If a king is fighting in the battlefield for the 
cause of Allah, the Saints must help him with their inward army and make him the 
world conqueror. If the Muslim king has the help and company of a Fakir, he can 
conquer the whole world. 

❖ The Fakir possessing the level of annihilation in Allah is drowned in the Oneness just 
like fish survives only in water, like salt dissolves in food, like spark loses its existence 
in fire and water mixes in milk. 

DEEDAR BAKHSH KHURD 

❖ There are two levels of Mystic immortal with Allah who is also the Fakir and a man 
of sight. First, he is the observer of levels of the gnosis of Divine attributes. Second, 
observer of the gnosis of Divine Essence. He is the observer of Divinity and the slave 
of Allah who is blessed with His gnosis. Gaining the gnosis of Essence means to be 
annihilated in Allah and become immortal with Him. 

FAZAL-UL-LAQA 

❖ When Mystic immortal with Allah reaches the station of gnosis, everything is unveiled 
upon him. He is ever-present in the Divine court. Countless theophanies of closeness 
and gnosis are revealed upon his inward. If even a single particle of light of these 
theophanies is cast upon both the worlds, they would be perished but the Mystic with 
unveiled sight keeps asking for more. 

❖ O seeker! Let me inform you the main characteristics to identify the true Fakir. There 
are three qualities: he would be respectful, modest and drowned in Divine love. He 
would not have love for anyone besides Allah. 

TAIGH-E-BARHANA 

❖ Although the Mystic immortal with Allah does not have worldly knowledge nor does 
he study it but by the beneficence of Ism-e-Allah Zaat he is not deprived of both 
exoteric and esoteric knowledge. 

KALEED-UL-TAUHEED KHURD 

Sultan Bahoo explains the distinction between the status of a Dervish and Fakir and this 

difference should be kept in mind while reading his teachings about the Fakir and 
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Dervish. However in places where both the terms are used together, they project both 

statuses simultaneously. 

❖ Whoever has been accepted by a Dervish, he elevates to the highest status. What is 
the difference between the ranks of a Dervish and a Fakir (the Universal Divine Man)? 
The status of a Dervish is that he keeps studying the Guarded Tablet with his physical 
eyes. A person with such a status is called an astrologer which means he only has 
command over astrology. However the status of a Fakir is annihilation in Allah which 
is the level of drowning in the Oneness of the Ever-Living ( Hayy ) and the Self- 
Existing ( Qayyum ). 

SHAMS-UL-ARIFEEN 

❖ The Mystic immortal with Allah who is the man of esoteric self is engrossed in 
conversing with Allah every moment and immersed in His love. 

ASRAR-E-QADRI 

❖ Ism-e-Allah Zaat grants the level of Oneness whose beginning and peak are the gnosis 
of Oneness and annihilation in Allah. This status is only achieved by Mystic Fakirs. 

❖ It should be known that Ghawth and Qutb are of three types. The first are like 
cultivators who are the men of Divine favour and have spiritual flight through spiritual 
stations and are internally connected with each other through their sainthood. The 
second type is Gliawth and Qutb of Divinity who are blessed with Divine presence. They 
rise from their graves and enter their body again. They can even enter a soul back 
into its body. They remain cut off from the worldly activities to acquire gnosis. Their 
condition is that of elevated angels and they hold the attribute of compassion. They 
prefer to remain anonymous and do not exhibit their status among public. In fact they 
perpetually remain in the state of Divine presence in the realm of Divinity. The third 
type is Ghawth and Qutb who are the men of verification. They have delved in the 
deep ocean of Oneness and are the Fakirs (the Universal Divine Man). Their existence 
has manifested the Truth and they have taken the truth to the Truth. They are the 
verifiers of Reality and truly annihilated in Allah and immortal with Him. They are the 
beloveds of Allah and the manifestation of His power like Shaikh Abdul Qadir Jilani. 

❖ The Fakir who is enlivened through death (before dying) is certainly blessed with 
eternal presence of the Mohammadan Assembly. These levels belong to Sarwari 
Qadri Fakir who is comprehensive of all kinds of knowledge and infinitely annihilated 
in Allah Who is the Ever-Living and the Self-Existing. 
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❖ The Fakir who knows to drown in the Divine presence by the contemplation of Ism- 
e-Allah Zaat, gains the power of meeting the souls and receiving inspiration from 
them by reciting Dawat at shrines. Such a Fakir is the king of the world and his inward 
is enlightened. The Fakir who holds such status is comprehensive of all levels of Jamiat. 

❖ Fakir has a special attribute of Prophet Mohammad which is his greatest morals about 
which it is said: 

Meaning: Be attributed with the attributes of Allah. 

Fakir must possess four attributes of the sacred Companions: truthfulness of Abu Bakr 
Siddiq, justice and self-accountability of Umar ibn Khattab, modesty and generosity of 
Usman ibn Affan and Ali ibn Abi Talib’s knowledge and Faqr. 

❖ One should know that although apparently a Fakir remains in the company of people 
and talks about usual things yet spiritually he is blessed with Divine presence. When 
he moves his lips to utter words, people think he is talking to them, the Prophets and 
Saints think that he is talking to them instead, the angels believe that he is addressing 
them but Allah knows he is conversing with Flim whereas Prophet Mohammad 
considers that he is trying to say something to him. The body of such a Fakir shines 
like the sun and he is omnipresent at every level. 

❖ It must be known that the tongue of Fakir is the sword of the Compassionate. 

❖ Fakir neither needs anyone nor is dependent upon anyone because he is drowned in 
Divine Unity and secrets. 

❖ The Fakir who is annihilated in the Essence of Allah is an embodiment of theophanies 
because Fakir is directly in connection with the Divine, and all the theophanies are 
from the Divine light. 

❖ The existence of Fakirs is nothing but the Divine light whereas existence of rest of 
the people is made of the four elements of matter (fire, water, air and soil). However 
Fakir can turn his existence into fire or water, he can rise in air becoming the air or 
mix in soil becoming the soil. 

AQAL-E-BAYDAR 

❖ Fakir is the soul of the entire universe. He can unveil the hidden reality of all the 
realms. This should not be surprising because this is the level of the vigilant Mystic 
and Fakir who is the man of insight. 
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❖ The perfect Fakir is he who is present in the Mohammadan Assembly every moment. 
One who is not perpetually present in the Assembly is not a Fakir. 

❖ It must be clarified that Fakir exercises authority over everything. He is perfect in every 
contemplation, accomplished in concentration and possesses total attention. He is pure 
of covetousness and is comprehensive of all levels. 

❖ Although a Fakir is ignorant in the eyes of creation but due to the knowledge of 
Oneness, he is an accomplished scholar in the court of Allah. He is blessed with 
Divine presence during inspirations, waham and invocation. 

❖ Although a Fakir seems dependant but in reality he is the perfect Saint annihilated in 
Allah having dominion over the Divine treasures. 

❖ Fakir is the one who has closeness of Allah, rules his innerself, has power to see 
everything unveiled, views the station of no station and holds spiritual rank. In 
addition when he enters the realm of Divinity he views both the worlds as minute as a 
mustard seed or the wing of a mosquito. The Fakir who is always blessed with the 
Divine vision at the station of no station does not require learning knowledge or 
seeking good fortune. 

❖ If the Fakir wants to have a status, he has complete authority to become the king. 

❖ Fakir is the beloved of Prophet Mohammad, he is the lover of Allah and Prophet 
Mohammad is his lover. At this point lover, beloved and love become one. There is 
no room left for further union and hence no possibility of being apart from the Beloved. 
These levels belong to those who have been annihilated in Allah, Prophet Mohammad 
and the spiritual guide. 

❖ From the perspective of generous and independent Fakir, the worldly power and rule 
are worthless because the pleasure of monarchy prevents one from the gnosis of 
Allah. A king should be like Ibrahim ibn Adham who left monarchy to achieve the 
closeness and gnosis of Allah and Faqr then never reverted. 

❖ Fakir is the one who is not desirous of worldly respect, status, a mausoleum to be built 
for him or a khanqah. Fakir should be neither afraid of death nor happy with life because 
he is beyond these levels and is annihilated in the Essence converting into Divine light. 

MOHKIM-UL-FUQARA 

❖ The inward of a Fakir is an ocean while his sight is a pearl. 
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TAUFEEQ-UL-HIDAYAT 

❖ Fakir is the one who has been thoroughly tested and has reached the height of gnosis 
of Allah. His command will not be rejected till the end of world and his words contain 
the power of Divine command. When he says, “Be,” sooner or later it becomes by the 
Divine order. 

❖ The Fakir who is always drowned in the Oneness, has the key which unlocks (the 
shackles of) all the difficulties. 

❖ Fakir is the one who is a proficient of two skills. First, when the Fakir focuses on any 
hypocrite, disbeliever or the enemy of the righteous scholars with his attribute of power 
and majesty, the person is not relieved from the wrathful effects till his last breath. 
Second, when he focuses on somebody with his attribute of beauty and compassion he 
does not get separated from him unless he bestows him with the gnosis of Allah and 
presence in the Mohammadan Assembly. Both these skills are acceptable in the court 
of Allah. Whoever reaches these levels does not need any kind of invocation. This is 
known as the ultimate Divine favour. 

❖ In reality, Fakir is the sultan. 

❖ What are the signs of the Fakir who is a man of inward? Apparently, he is very calm 
and quiet but his inward excites due to the secret invocation. His sleep is seclusion 
with Allah in which he enjoys the Divine vision. His waking up means the renunciation 
of innerself. His end is peaceful. His hunger is blessing, his speech is invocation of 
Allah, his hearing is inspiration from Allah, his attention is upon the gnosis of Allah 
and his inward is blessed with the light of faith. Due to isolation and separation, his 
inward has turned into pure light and he is blessed with Divine presence. 

❖ The man of unveiled sight always stays in the realm of Divinity and remains drowned 
in the vision of Divine Essence. 

❖ Fakir of Qadri (Sarwari Qadri) order is annihilated in Allah and his esoteric self is 
pure. 

❖ Allah says in the Holy Quran; 



Meaning: And Allah is Independent and you (all) are Fakirs. ( 47 : 38 ) 

When the Fakir reaches this level he becomes independent and free of all needs. 
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❖ The Mystic annihilated in Allah ever remains in the observation of Divinity. His innerself 
completely turns into Divine light and is annihilated in the inward, inward is 
annihilated in soul, soul is annihilated in the secret whose origin is the Mohammadan 
light. Hence he reaches the Mohammadan light and his innerself, inward and soul are 
neither ordered anymore nor punished. Afterwards his existence which is from the 
Mohammadan light, reaches the light of Oneness of Allah and is hence elevated to 
the ultimate level of Fciqr. He makes gnosis of Fciqr his companion which has 
treasures of Divine favour and separates himself from everything for Allah. He kills 
his evil innerself and views both the worlds on his finger nail. The owner of such 
attributes does not require reading, writing or getting worldly education. Only Allah! 
Everything other than Allah is lust. These are levels of the Mystics of Allah who 
have been annihilated in Him. 

❖ Fakir is the one who possesses complete physical and spiritual authority and perfect 
verification despite that he prefers to lead a life of indigence and gains pleasure from 
such a life. He never presents his needs in front of anyone and even when he does 
approach the worldly people, it is only to cleanse them with his spiritual glance. 

❖ The highest rank in the world is that of a king but the Mystic who is annihilated in 
Allah does not glance even once upon this trivial level. Ranks and power are worthless 
for a Fakir. 

❖ Prophet Mohammad said, “Allah made entire creation from the soil of the world but 
He created the body of the Fakirs with the soil of paradise.” This is why the Fakir is 
endowed with jamiat, ghanayat and righteousness. He is independent and pure of 
greed, jealousy, arrogance, covetousness and hypocrisy. 

❖ Glance of the Fakir possessing insight surpasses the levels of eternal beginning, eternal 
end, the world, the hereafter, nymphs and paradise and focuses only on Divine vision. 
He does not observe anything except the Divine vision. 

TARFA-TUL-AIN (HUJJAT-UL-ASRAR) 

❖ When the Fakir dies and the twin angels who question the dead in the graves (Munkar 
and Nakir) raise him from the grave to question him, the forehead and right hand of 
the Fakir who is annihilated in Allah and immortal with Him shine with Ism-e-Allah 
Zaat inscribed on them and his left hand shines with Ism-e-Mohcimmad inscribed on 
it. When the angels behold this, they become frightened and mesmerized and say, “O 
righteous man! May Allah grant you infinite peace in both the worlds. Sleep within 
your grave like a bride.” 
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❖ Allah says in a Qudsi Hadith, “Some of My friends remain concealed in My robe, 
nobody knows them except Me.” Hence the robe of Allah covers the entire existence 
of the Fakir due to which his physical and spiritual self become one. This is the state 
about which it is said that only the Divine Essence is manifest. 

AMEER-UL-KAUNAIN 

❖ Company of Dervishes is the alchemy of all treasures. Whoever does not acquire Divine 
treasures from their company ever remains aggrieved and worried. 

❖ One who denies (the power and Divine levels of) Dervishes remains perplexed and is 
disgraced in the world and the hereafter. 

❖ Al-Ghawth and al-Qutb are like the elite while a Fakir who is the beloved of Allah is 
like a king. 

❖ Only that Mystic can be called a Fakir who has reached the level of immortality with 
Allah and has found eternal life with the Divine Essence after negating everything 
other than Allah and affirming only Allah hence life and death become equal for him. 

❖ True Fakir is the ruler over innerself, he is an enlightened Mystic who is annihilated 
in Allah and a man of alchemic sight. His inward is perfectly purged and is ever present 
in the Mohammadan Assembly. He possesses complete knowledge of the hidden and 
the manifest and is a scholar with spiritual efficacy gained by the contemplation and 
favour of Ism-e-Allah Zacit. The Divine presence gained by the contemplation of Ism-e- 
Allah Zcicit also bestows spiritual authority, effective sight and concentration upon him 
and confers the power to hold both the worlds in his hand like a seed of wild rue. His 
eternally alive existence watches the spectacle of both the worlds on his finger nail. 

❖ The enlightened Mystic annihilated in Allah is empowered to view each and every 
thing of the realm of Divinity due to his ultimate proximity with Allah and immortality 
with Him. He does not at all need to offer supererogatory prayers or the prayer offered 
to know the will of Allah. Such a Mystic and scholar of Allah is drowned in gnosis of 
Oneness and Divine union so he does not need to make judgments through omens 
and augury. He possesses the entire knowledge about the Creator and the creation. 
Whatever is inscribed on the Guarded Tablet is also exposed upon the Mystic 
annihilated in Allah with complete details. 

❖ The Mystic Fakir annihilated in Allah is the one who has found His ultimate closeness 
and ever stays in the realm of Divinity. He attains presence by sacrificing himself and 
converses with Allah without voice. A Fakir is blessed with permanent presence of 
the Mohammadan Assembly. If a person remains deprived of gnosis and proximity of 
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Allah even after acquiring the path of Faqr then he is surely unaware of the real Faqr. 
It is the way of Divine presence and the proof of presence is to observe it personally. 
Faqr is the most desirable in the court of Allah. It is the path to know the ultimate 
secrets which are revealed directly upon the soul and which is the honour of Prophets. 
They were at the station of Divine secrets that is the station of absolute Oneness. That 
station is independent of emulation. Only Allah! Everything other than Allah is lust. 

❖ The proof of gnosis is closeness of Allah and the Mystics follow the path of Divine 
presence being attentive towards His vision. They are aware of all the mystic ways. 
This is the privilege of Sultans of Mystics 129 who are the kings of Faqr in both the 
worlds. The secret of gnosis is known only to the one who has tasted the pleasure of 
vision and closeness of Allah, has acquired gnosis directly from the Divine court and 
has reached the final level of gnosis by viewing everything with his own eyes. The 
way of gnosis is not related to verbal discussions rather it is related to observations 
and beholding Allah. Mystics are always beholding their Beloved. They consider it 
carrion and unlawful to behold anything or anyone but the Beloved. 

MOHABBAT-UL-ASRAR 

❖ One glance of a perfect Fakir is better than a lifelong worship. 

❖ The Fakir has the sight of certainty. His inward is like the Kaaba of heavens and 
esoteric Madina due to his eternal state of Divine presence. His chest is like the lote 
tree due to the inspired knowledge. His foot is upon the Throne. Total knowledge of 
the Fakir is based on the Quranic verse, “Enough for me is Allah.” 130 Fakir is the 
lover who is always willing to sacrifice his life. His beginning is the pre-existence 
and his focus is on the eternal end. Fakir considers the world as mortal and only 
Allah as immortal. The Fakir remains cut off from both the worlds. 


AIN-UL-FAQR 

❖ The Mystic Fakir immortal with Allah is annihilated in Him, annihilated in Prophet 
Mohammad, annihilated in Faqr and annihilated in Hoo (£). 


❖ The Holy Prophet said: 
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Meaning: Nothing can stop them from the invocation of Allah even for a moment. 


129 Refers to the spiritual leaders of Sarwari Qadri order. 

130 Sura at-Taubah, verse 129. 
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Explanation: O Bahoo! They (the Fakirs) have forgotten both the worlds in the love 
of Allah and have become independent of them. 

❖ There are two kinds of Mystic travellers, the mcijdhub and the beloveds. The real Fakir 
is neither of the two. He is the master of both the worlds, beloved of Allah and a man 
of powers and waham. 

❖ When a true Fakir closes his eyes, he views eighteen thousand spheres of both the worlds. 

❖ When Fakir annihilated in Allah and immortal with Him spiritually reaches the core 
in his being, the state of spiritual intoxication overcomes him. The light of Oneness 
radiates from his three parts i.e. from his forehead, eyes and heart. If all the three 
parts remain worshipping Allah and he keeps acquiring the gnosis and closeness of 
Allah more and more, this Divine light enhances otherwise it is confiscated. The 
worship of these three parts is that his forehead should always be prostrating before 
Allah, his eyes should remain on sharia and his inward should verily follow the Holy 
Prophet. A Fakir is dominated by the Essence in his core. This domination can also 
be of two kinds; one is that in which the Fakir says: 



Meaning: Rise by Allah’s command. 131 
The other is that in which the Fakir says: 
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Meaning: Rise by my command. 

On reaching this level Bayazid Bastami said: 




Meaning: I am exalted, great is my glory. 
While Mansoor al-Hallaj declared: 




Meaning: I am the Truth. 


131 


Prophet Jesus gave life to the dead by saying these words. Fakir enlivens the soul of the seeker by this command. 
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The Essence in the core is a secret, on whomsoever it is disclosed, he himself becomes 
that secret. 

❖ True Fakir is the one who desires nothing, if someone gives him anything he does not 
refuse and if he gets something he does not hoard it. 

❖ One must be afraid of the Fakirs because they are fully conscious even in the state of 
sensuality and are forever annihilated in Allah that is why they are His favourites. 

❖ A true seeker of Allah must recognize his three enemies (Satan, world and innerself) 
by their effects and activities. Moreover he should abstain from indecent deeds. The 
seeker gets rid of these enemies by the grace of Allah when he becomes a Mystic after 
annihilating himself and reaches the final level of Oneness of Allah crossing the levels 
of isolation and separation by adopting desirable attributes like trust, modesty, 
patience, fear of wrath of Allah, hope of kindness of Allah and the love of Allah as 
well as by enlivening his inward with the invocation of Allah and the knowledge of the 
station of sharia, station of mysticism, station of reality and station of gnosis. 

❖ The Fakir finds it better to hang himself to death than going to the house of worldly 
people. 

❖ Fakir is so down to earth that he considers himself the servant of Allah’s men while 
the scholars consider themselves the masters. The scholars are just the counsellors while 
the Fakirs are the real messiah. A messiah can give life to the dead. Fakir knows how 
to give life to a dead inward by the invocation of Ism-e-Allah Zaat. The Christ gave life 
to the dead for only a day or a moment but the Fakir gives an eternal life to the inward 
of the seeker through the invocation of Allah done with breaths by saying: 

Meaning: Rise by Allah’s command. 

❖ On the doomsday Allah will order the Fakirs to go near the Sirat bridge and the 
Balance 132 and look for the people who had done any good to them in the world. If 
some of them would be stuck there, Allah will allow the Fakirs to take them to the 
heaven with themselves. 

❖ No blessing is better than the love for Fakirs and Dervishes. It is said: 


Meaning: Faqr needs nothing. 


132 


The pair of scales that will measure the good and bad deeds on the doomsday. 



Even if the Fakir and his family starve to death, he demands nothing from anyone as 
Faqr needs nothing. Fakir knows alchemy but he does not take its advantage as Faqr 
needs nothing. Ism-e-Allah Zaat is engraved on the inward of the Fakir whose power 
makes him rich and benevolent but he has no desires as Faqr needs nothing. Fakir 
spends each and everything in the way of Allah and then does not pay any heed to the 
world as Faqr needs nothing. Fakir has no inclination towards the world or worldly 
people, he seeks nothing but Allah as Faqr needs nothing. The tongue of Fak ir is the 
sword of the Compassionate (whatever he says is done) and he is the man of word. 
Allah fulfils all his needs but he does not desire anything as Faqr needs nothing. Fakir 
has reached the status of the Mohammadan Reality that is why he does not need 
anything as Faqr needs nothing. 

The real Fakir Dervish is the one who gives his sustenance to others. Whatever he 
gets in this world whether in the form of oblations or in any other form, he grants it to 
needy people. If he gets something in the day, he does not save it for the night and if 
he gets something in the night, he does not save it for the next day. He spends each 
and everything in the way of Allah. A Fakir is a man of authority. 

The Fakir annihilated in Allah is the one who is drowned in the Divine Oneness in such 
a manner that he no longer seeks closeness of Allah as it is sought by those who are 
separate and away from Him. 

ijlf h /j? 

Jb){ f J!j\/l (3 If 

Explanation: A Fakir Dervish has seventy souls and each soul has thousands of eternal 
lives. 


The beloved Fakir is the secret of Allah. Only the men of secret know the secret behind 
this secret. One who sacrifices his life (dies before death) finds this secret. Whoever 
found this secret, it took his life. 


Until a Fakir is away from Allah, he remains needy. When he reaches the level of: 

Meaning: When Faqr is accomplished that is Allah. 

Only then he becomes independent of all needs complying to the verse: 


(rcrA) 


Meaning: And Allah is Independent and you (all) are Fakirs. ( 47 : 38 ) 

Allah says: 

(r>)iMs&lol * 

* / 

Meaning: Surely Allah is All-Powerful to do everything. (2:20) 

Hence he achieves all his objectives and reaches the destination or he gets separated 
from his innerself and the carrion world completely becoming alone with Allah. 
Congratulations to him on this solitude with Allah. Now he is neither Allah nor other 
than Allah. Just like a mirror image, it does not matter whether the face is in front of 
the mirror or mirror is in front of the face. Then he becomes mirror for everyone who 
comes before him. His state may also be exemplified with the raindrop which when 
falls into the river, loses its existence and becomes the river itself. 

The Fakir who claims possession of any of Allah’s blessings and considers his place 
of residence as his own, turns infidel. He gains nothing from his so-called mysticism 
or dervishism. 

Fakirs are also of two kinds; those who abandon the world and those who are 
independent of the world. What is the difference between the two? Those who have 
become Fakir and abandoned the world hypocritically are the ones who renounce 
world with an intention to gather wealth. They do it just to pretend to be different 
from the worldly people but in fact they are loyal to people instead of Allah. Hence 
they are not the true renouncers of the world. They have just guised themselves as 
Fakirs and are selling fake fakirism to earn worldly gains, they have no relation with 
the dignified Faqr. The Holy Prophet said about them: 


Meaning: They renounce the world for the world. 




The Fakirs who truly renounce the world and become independent of it are those who 
abandon the world as well as the worldly people. Whatever they get as oblation or 
gift, they give in the way of Allah. One who has these qualities is the Fakir and the 
Sultan of renouncers. When a Fakir becomes absolutely independent and free of the 
world, he is blessed with eternal peace whether he stays at a place or keeps travelling. 
Such Fakirs are called the Sultans of Mystics and eternal kings. One who ever remains 
attentive towards Allah does not like anything except Allah, he renounces worldliness 
for Allah. 


521 


❖ You must know that Allah puts in the inward of a Fakir to go to so and so person as 
He has entrusted worldly wealth to that person. If that person gives something to the 
Fakir, he actually gives it to Allah and whatever the Fakir gets that too is from Allah. 
If the Fakir considers it from that person instead of Allah, he becomes infidel. I seek 
refuge with Allah. If a person says (or thinks) that he has given something to someone, 
he also becomes infidel as only Allah gives and makes sources to give. 

❖ Fakirs are above the remembrance and longing of both the worlds as they are 
independent of them. 

MEHAK-UL-FAQR KALAN 

❖ The Mystic immortal with Allah who is the perfect Fakir and accomplished Saint 
possesses seven attributes which are contemplation, concentration, meditation, spiritual 
attention, waham , Divine thought and total wisdom. These seven things are in fact the 
medium to reach the court of Allah. When he reaches the court, he leaves these mediums 
at the entrance door. Then from the Divine presence before the Lord, he is ordered to 
go back to the world and watch its play for sometime. Hence he returns with the same 
mediums into the body made up of four elements. When these seven mediums become 
the subordinate of somebody, the seven climes of world and the entire creation present 
on the earth become his obedient by the Divine command. By these seven mediums, 
seven faces of light appear in the existence of Saints. When these seven celestial faces 
move by the Divine command, every face produces seventy thousand in fact thousands 
and thousands of celestial faces which cannot be contained in the earth. This way of 
the perfect ones is by the benediction of Ism-e-AlIah Zaat. Such a Fakir is known as 
the independent Fakir. 

❖ If you gather seventy thousand reciters who are the men of mysticism even then they 
cannot reach the level of one man of reality. If you gather seventy thousand men of 
reality and inspiration, they cannot reach the level of one man of gnosis who is the 
Mystic annihilated in Allah. If you gather seventy thousand men of gnosis who are 
the Mystics annihilated in Allah, they cannot reach the level of one beloved of Allah 
who has become eternal with Him and whose gnosis results in the gnosis of Allah. It 
is because the level of immortality with Allah belongs to the one who has perfect 
belief in Oneness and who has attained eternal life in both the worlds by drowning in 
Divine light of Oneness after gaining gnosis of Allah. These are the levels of station of 
no station and cannot be bounded by anyone’s intellect because these levels are infinite 
and boundless. Whoever reaches this level is the Fakir otherwise he is blind and 
merely a burden upon the earth. 
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❖ Every town, city and place sustains due to the presence of Fakirs. The movement and 
travelling of the Fakirs is not without wisdom. Prophet Mohammad said: 

Meaning: No deed of the sage is without a wisdom. 

Fakir’s every step, word, attention, waham, wrath, kindness and beneficence is never 
void of wisdom because his foundation is the Divine union gained by Ism-e-Allah 
Zaat and the Fakir is pure of any negative element. 

❖ What is the difference between Fakirs and scholars? Tme scholars are obedient, follow 
sharia and are the heirs of the Prophets. Whereas Fakirs are the relinquishers and 
independent, they are men of invocation and reflection who recite and meditate, have 
gnosis and are the heirs of Faqr and morals of Prophet Mohammad. They always stay 
in the company of Allah. The scholars remain busy in acquiring knowledge, its revisions, 
discussions and verbosity whereas the Fakirs are engrossed in Divine deeds and enjoy 
their eternal union with Allah. The station of knowledge and intellect is that of a 
beginner. The one who is at this level is a reciter. The Fakir belongs to the ultimate 
level and he is the man of Divine presence and company. 

❖ The Mystic Fakirs who are immortal with Allah usually remain silent, they do not 
speak by the tongue as they are secretly conversing with Allah. They also remain silent 
because of the closeness, grandeur, fear, gnosis and respect of Allah. Silence elevates 
the level of gnosis and removes veils to reveal candid observation of all the stations 
in front of the Mystic immortal with Allah. Hence he finds pleasure in reading the Quran 
and annihilates himself in Allah enjoying the pleasures of the Divine light and 
theophanies. The initial stage is the recitation of Quran and the extreme stage is the 
positive effect it generates. Every letter of the Quran is like an arrow aimed at the 
enemies of Allah, the inciting innerself and Satan which injures them. When Mystic 
immortal with Allah drowns in the contemplation of Ism-e-Allah Zaat and focuses on 
Allah, he beheads the enemies of Allah, inciting innerself and Satan and is protected 
from their enmity, opposition and worries. His state becomes according to the Hadith: 

Q\ Ip^o ^ 

Meaning: Die before death. 

Immersion is of two types. Immersion in Ism-e-Allah Zaat and immersion in the presence 
of the Mohammadan Assembly. For the man of Divine Essence, all the pleasures are 


merely veils between him and Allah. Even the stations and levels are veils for him 
which is why a Mystic has two states, he stays silent as said: 


Meaning: He who recognizes his Lord becomes silent. 

The other state is that he is always immersed in the invocation of Ism-e-Allah Zaat as 
Allah says: 


«C>Lcj£)s 


(ci:r&) 



◄ 


Meaning: And invoke the name of your Lord ( Ism-e-Allah Zaat) morning and evening. 

( 76 : 25 ) 


This refers to the inward invocation which does not involve movement of lips or 
tongue. It is related to the verification of the inward. 


The soul and the secret ( sir’r ) of the Mystic immortal with Allah are Divine light 
because they are related to its secrets. When the Mystic becomes immortal with Allah, 
he recognizes Him eternally. Then he becomes free from all desires even from the 
desire to have disciples. Rabia of Basra and Bayazid Bastami were stationed at these 
levels of perfect Mystics. Have you not gained even this much identification that 
within yourself inciting innerself is Yazid (cruel enemy) and soul is Bayazid (friend 
of Allah). He who is a friend of Yazid is an enemy of Bayazid. The worldly people 
are Yazid and the one who follows the Faqr of Prophet Mohammad is Bayazid. The 
perfect spiritual guide of this path is the one who is in the company of Allah. He does 
not know any other way except that of Ism-e-Allah Zaat and the Divine Essence, 
becoming immortal with Allah after being annihilated in Him, witnessing Oneness of 
Allah, absorption in Allah and Divine presence before Him. 


/i j\ {JHf jfj. 

J c/I 

Explanation: What do you expect from invocation? You should only desire the One 
whom you invoke, Allah, as He is the crux of all reflections. 

The middle level of concentration is that which elevates one to the kingly invocation. 
It is also called spiritual travelling towards the Divine secret and witnessing the light 
of Allah which is absolute compassion and mercy. In this state of concentration, the 
first invocation which unveils itself is the one which grants the authority of seven 
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kingdoms. Then unfolds the kingly invocation ( Hoo ) whose invoker is called Sultan- 
ul-Arifeen, Sultan-ul-Saliheen, ~ Sultan-ul-Sabireen, Sultan-ul-Alameen, 
Sultan-ul-Ashiqeen and Sultan-ul-Zakireen. 

♦> The Fakir who does not surpass the four levels of reflection: reflection upon pre¬ 
existence, reflection upon eternal end, reflection upon the world, reflection upon the 
hereafter; four levels of invocation: the verbal invocation which is only habitual, inward 
invocation which is devoutness, spiritual invocation which is worship and the secret 
invocation which is the exact felicity; four realms: the realm of bodies, realm of 
angels, realm of power and the realm of Divinity; four levels of innerself: the inciting 
innerself, the repenting innerself, the inspiring innerself and the innerself at peace; four 
stations of Divine closeness: station of sharia, station of mysticism, station of reality 
and station of gnosis, in such a way that after crossing he forgets them all, turns 
towards the light of Allah, drowns himself perfectly by annihilation after annihilation, 
becomes immortal after immortality, gains absolute forgiveness and after attaining the 
levels of closeness and union with Allah becomes absolutely present before Allah, 
then such a person cannot be called a Fak ir as he is still confined within his innerself. 

❖ For a Fa ki r gold and dust are equal because he is at the level where every treasure is 
accessible to him without any effort. Prophet Mohammad said, “ Faqr does not need 

anything but Allah.” The Fakir Dervish has five attributes: with the letter I (A) only 

Allah; with the letter w (B) he possesses perfect benediction; with the letter ^ (T) 
he renounces everything (for Allah); with (S) he is steadfast; with o (J) he is pure 

of ignorance and with £/ (H) he should not give pleasure to the inciting innerself. 

This innerself is hidden within the existence of man and can only be defeated with 
the hidden sword of secret invocation. The secret invoker gets sustenance from the 
spiritual world but works in physical world. 

❖ The levels of gnosis of Allah and observations of the Divine theophanies are not 
hidden from the Mystic Fakir immortal with Allah as he is enlightened and possesses 
the power of alchemy and All-Seeing. He is the man of sight as he has reached the 


133 The Sultan of Mystics. 

134 The Sultan of the righteous. 

135 The Sultan of the enduring ones. 

136 The Sultan of all the worlds. 

137 The Sultan of Divine lovers. 

138 The Sultan of invokers. 
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Truth, nothing is hidden from him. He who becomes perfect Mystic after recognizing 
Allah, conceals himself in Ism-e-Allah Zaat and drowns in the Oneness of Allah. 

❖ Apart from sharia every other way is distant from Allah and leads to the wrath of 
Prophet Mohammad. No matter how much one may flaunt about it, that path is totally 
impure and deceitful. In this regard Shaikh Abdul Qadir Jilani asked Allah: 

“O Allah! What is Divine love?” Allah replied, “Divine love is that which bums 
everything to ashes except Allah.” 

Prophet Mohammad said, “Divine love is a fire and it bums to ashes every thought 
except that of Allah.” 

This is the path only adopted by the Mystic Fakir immortal with Allah. He is an eternal 
man of Miraj. Hence he is blessed with Miraj even during salat, invocation, meditation, 
recitation of the Quran and when he is immersed in the light of Allah. The real Miraj 
is of two types. One is Miraj of gnosis of Allah which is related to the presence of 
inward and this is a secret of Allah hence only a few know about it. The other Miraj is 
beyond the Throne which distinguishes Prophet Mohammad as only he had its honour. 

❖ The Ghawth and Qutb are also of two kinds. Some gain levels and spiritual stations 
due to excessive worship and recitals while others have the Divine secrets revealed 
upon them due to contemplation of Ism-e-Allah Zaat. 

❖ You must know that the Ghawth and Qutb who possess spiritual stations and the 
Ghawth and Qutb who have worldly ranks and honour are different from those who 
are drowned in the Divine Essence. While the Ghawth and Qutb who have reached 
the levels of isolation and separation are different, Ghawth and Qutb who are Pirs are 
different, Ghawth and Qutb appointed as rulers are different, Ghawth and Qutb who 
have been annihilated in Allah are different while Ghawth and Qutb who are united 
with Allah and drowned in Him at the station of Oneness being consistently present 
in the Mohammadan Assembly are different. In the court of Saints they are known as 
the secret of Saints about whom Allah says in the Qudsi Hadith, “Some of My friends 
remain concealed in My robe, nobody knows them except Me.” 

❖ The one who drinks from the ocean of gnosis of Allah and becomes a Mystic wearing 
the robe of sharia, he reaches the station of knowledge of certainty and becomes the 
personification of the sun. When the sun disappears in the darkness of night, it 
becomes the hope of a new day. When the sun rises, its light erases the darkness of 
night making everything bright. Hence such a Mystic reaches the station of eye of 
certainty to become hopeful for the station of truth of certainty. Falsehood is erased 
from his being and crossing the levels of knowledge of certainty and eye of certainty 
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he reaches the level of truth of certainty. Then he recognizes and finds the Truth. At 
this point he is known as the Mystic who is the seal of Fakirs as he has crossed the 
levels of submission and has been annihilated in Allah becoming immortal with Him. 

❖ The one who goes through annihilation becomes immortal and the one who reaches 
this point, his existence becomes Divine light. From then on, he does not see himself 
within him anymore because there is no greater sin than self-obsession. He who is 
acknowledged with the station of secret, he studies his inward which allows him to 
witness all the stations. This is the station of: 



Meaning: When Faqr is accomplished that is Allah. 

The Fakir who is at this level is like the falcon of the highest flight. When the person of 
jamiat reaches this marvellous level through invocation and reflection, he becomes 
the man of alchemic sight which possesses the efficacy of elixir. Such a Fakir is the 
man of jamiat and is known as independent Fakir. The person who gains jamiat in 
dawat, becomes a man of augmentation. When he recites Dawat all his religious and 
worldly matters are done at once. He too is known as the independent Fakir with 
jamiat. The Fakir who gains jamiat through the contemplation and authority of Ism-e- 
Allah Zaat is known as the Fakir who is the seal of Faqr. Whatever he says, it is done 
immediately. 

❖ Mystics are of five kinds: 

(1) Mystic of pre-existence 

(2) Mystic of eternal end 

(3) Mystic of the world 

(4) Mystic of the hereafter 

All four are the imperfect Mystics as they are the people of levels and stations. The 
fifth one is ‘Mystic immortal with Allah’ who is stationed at the ultimate level of 
Faqr. Regarding him Prophet Mohammad said: 

Meaning: When Faqr is accomplished that is Allah. 

❖ The Fak ir s hear everything through the Divine sense of hearing, their language is 
through the tongue of Truth and their sight beholds everything from the Divine sight. 


The mystic poetry of Sultan Bahoo is one of a kind in this regard. On the topic of the 
Universal Divine Man some extracts from his mystic poetry are presented: 
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f <jb L>f )/ j\ Jj Jf 

f jlf J f* JLi\ Jt <Jy> ^ ^ JUj w } 

f df £->\ * Cr* £->\ * 

f jbr y <h iji ox 

Explanation: Ever since Allah has showered theophanies of His Essence upon me in the 
realm of Incomparable and Unknowable, the duality within me has ended and I have 

attained Oneness by annihilating myself in the Divine Essence (Hoo £>). At this point 

closeness, union, destination, Divine love, body, soul, time, space rather everything ends. 
It is the state where I have become exact reflection of the Divine. 

f f (jy >i J;i 

f <—f. 2-U if' <jA <L-> f Jb4 

f ufi<? wi ‘tf ~ jiy> 

f <-f. ^>v" ‘h h> 0/ 

Explanation: I have already been through the sport and game since pre-existence to the 
eternal end. Fourteen spheres of the entire universe are contained in my esoteric self which 
is the permanent abode of Divine love. Those who have not fulfilled the purpose of life 
which is the union with Allah are ruined in both the worlds. Divine love is the force which 
makes one renunciate the disgusting false play of world and drown in the union with Allah to 
become one with Hi m. 


f 7J h ij) f\ L- f iji jji 

f b f? d? d\}f d&^j 

f c _ j£ > \s <<£l jLiX j\ x $ 

f J ‘h <>v~ J? f 
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Explanation: In this quatrain Sultan Bahoo explains the ultimate stage of Faqr, annihilation 

. . 9 

and immortality in Hoo (jt) and reveals about his reality at this stage. According to him it 
is the stage of ‘only the Divine Essence exists in the esoteric and exoteric self. 

. 9 9 

Bahoo has been annihilated in Hoo (yt) to become Hoo (ft). The ascetics become exhausted 

with struggles of recitals and devotions but remain oblivious to the station of annihilation 

in Hoo (,£). Some people after reading thousands of books become wise and scholars but 

they have no whiff of this stage. The ones who annihilate themselves in the Divine Essence 
to become the Essence Itself, they are the Fakirs. Even their graves are the quintessence 
of beneficence. 
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Explanation: Ever since I have found the Divine Essence within my inward, it is ecstatic 
with Divine love and I have recognized the sacred One Who is to be worshipped. All my 
desires, circumambulations and love are only for the Essence. O seeker! Be desirous of 
complete union with the Beloved in the Kaaba of Oneness. Surely this Divine union is 
only granted by the favour and beneficence of Allah Himself. 
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Explanation: Eminence, unveiling, miracles and fame are meaningless in Faqr. While 
treading the path of Divine love the seeker has to face defamation and backbiting. 
However the people of Faqr should not be afraid of ridicule and insult. In fact they 
should tread the path of Divine love with consistency. Ever since the secret of negation, 

‘there is no (other) God (£01has unveiled upon me, I have no connection with any sect 
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or school of thought. The reality of ‘only Allah («dbl 9])’ is to accept that there is none 

present except Allah. All my fears have ended after accepting this reality and I have 
become immortal by drinking the eternal water of union with Allah. 

ft ft e ft ftyi ft ft &Z & w 
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f ft ft ftjJ 2 eP ft ft 

f ZL-) 2 ft Uft ‘Jfcj \JJ ft U lj -£ 
f ft (jUl/ ft jii JUj 

Explanation: The ascetics and scholars of Divine attributes have done various recitals and 
studied the exoteric knowledge to become famous as scholars and jurists but they are 
oblivious to the letter Alif which represents the reality and secret of Ism-e-Allah Zcicit. 
Even if some of them invoke Ism-e-Allah Zcicit it is without the perfect spiritual guide and 
void of sincere desire. How can they possibly achieve Divine vision! The earth and sky 
are enlightened due to Ism-e-Allah Zaat but the spiritually blind cannot see this. Without 
the union with Allah (annihilation in Hoo) all stations and destinations are merely illusions 
rather a waste of time. 

f eft (L~j 1 ‘ft/i 4—Zyi 2 -ft. Jj L 

ft eft a ft Jj ft t <ftj l j) 

f {ft* ‘ft ‘t—yz ftIt ft 

ft ft ft ft ft ft ft ftft ft ftli 

Explanation: Even if the pre-destined seekers of Allah fall into the trap of the world, 
innerself or Satan, they do not remain confined for long and return to their origin-Allah. 
Those who have been spiritually cleansed do not get affected by the environment of sins, 
polytheism, atheism or obscenity. The ocean of Oneness is surging high and calling 
towards Allah but the spiritually blind remain unblessed. There are those who find gnosis 
of Allah even in temples (or other places) and then there are those who remain away from 
Allah even in mosques due to their arrogance, conceit and ego which deprives them of 
light of insight. When Divine love overpowers the kingdom of inward many scholars give 
up their knowledge and ranks to become Divine lovers. 
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Explanation: I have made my spiritual and physical being as the city of my Beloved. In 
this beautiful city, I have lovingly decorated a special town in my inward. By entering 
this special town, Allah has granted me felicity and relief. I have acquired all the Divine 
attributes and power of the All-Hearing. Now I can hear the entire creation. This secret is 
only revealed upon the pain-stricken who are lovers of Allah. Those who are deprived of 
the pain of love (seekers of the world and hereafter) do not know about this secret and 
station and I am least bothered about them anyway. 

f Ub Jk j" Jl cl ifl .£ 

f 3 ^ ^ A <t-x If L& 4 " 

f tfr ~ / (JIA? ‘ U$ $ 6i Cf* 

f Z is JU? < u h U ^ ‘fA 

Explanation: The so-called purity gained through excessive worship and spiritual exercises 
without oath of allegiance to the perfect spiritual guide is actually filth and impurity. All 
the levels, stations and spiritual experiences gained without perfect spiritual guide are in 
fact a deceit. The one who is endowed with the sacred slavery of spiritual guide gains union 
with Allah even at a church or temple. This is because he safeguards him every moment. 
On the other hand the person who has not taken oath to perfect spiritual guide will remain 
deprived even if he spends entire life worshipping in a mosque. In the game of Divine 
love, only those gain victory who are ready to get beheaded. The Divine vision and union 
are not achieved unless a person sacrifices his entire household for it. 

f (Jlj dL ^i 
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Explanation: Only the weaklings and cowards invoke the attributive names of Allah instead 
of Ism-e-Allah Zaat because they do not have the strength to hold the grand Trust of 
Divine love. It is pre-destined heritage of the seekers of Allah with undeterred strength 
and elevated ranks to reach the core of Ism-e-Allah Zaat. They are the ones who have 
slaughtered their own innerself with the dagger of submission to Allah’s will. O Bahoo! 
Those who have drunk the elixir of sultan of invocations reach the height of Faqr. (Abyat- 
e-Bahoo Kamil) 


The gnosis of Allah is of two types: gnosis of Divine attributes and gnosis of Divine 
Essence. Their difference is described as following: 



GNOSIS OF DIVINE ESSENCE 

GNOSIS OF DIVINE ATTRIBUTES 

1 . 

It is related to the universe of Command. 

It is related to the universe of creation. 

2. 

It belongs to Lordship. 

It belongs to slavehood. 

3. 

It gives the engrossment in Divinity and 
Divine vision. 

It gives inclination of the creation and 
control over it. 

4. 

Its source is only the invocation and 
contemplation of Ism-e-Allah Zaat. 

Its sources are hard mystic exercises, 
recitals, meditation, forty days seclusion 
and physical ascetic discipline. 

5. 

Its initial station is Divine vision and 
eternal presence in the Mohammadan 
Assembly. 

Its last destination is mutual dialogue 
with Allah at the lote tree and studying 
the Guarded Tablet. 

6. 

Its knower is the man of Divine secret 

and the man of Essence. 

Its knower is the man of hard mystic 
exercises and spiritual ranks. 

7. 

The first station of the man of Divine 

secret is the Divine vision. 

The possessor of levels is deprived of the 
Divine vision. 
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Sultan Bahoo is the Sultan of Mystics and every Mystic is the seeker of gnosis of Divine 
Essence. Sultan Bahoo persuades to acquire gnosis of Divine Essence instead of gnosis of 
Divine attributes. When gnosis of Divine Essence is achieved, gnosis of attributes is 
automatically acquired because Divine Essence is the Whole while attributes are the part. 
Sultan Bahoo says: 

f JUT f ‘ijjfi (JB1/ f 

f (jh )A jl/ )A ‘Ujji W J jf jif \ 

A (ju z A ‘A y 

f (jb yi j# ‘ J f\. [f‘j Ui 

Explanation: O seeker! Although fasting, devotions and rites of abstinence are considered 
good deeds and part of worship but they do not take one to the Divine Essence. Instead 
they lead to vanity, pride, egotism and self-obsession. Do you not recognize that the 
Divine Essence is concealed within you since eternity? O Bahoo! When the seeker is 
annihilated in the Essence, he liberates from all sorts of rites and rituals. 
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Explanation: O seeker! If your heart has started shaking temporarily due to excessive 
recitals then what good have you achieved? The invocation of inward, soul and secret are 
only waystations on the Divine path and not the destination. The real purpose is union 
with Allah-the One Who is nearer than jugular vein. True Fakirs are those who annihilate 
themselves in the Divine Essence and reside in the station of no station. 
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Explanation: The religious ways prescribed by four schools of thought or outward knowledge 
of religion are popular among the masses. The path of Faqr is like a small window which is 
only for the chosen ones. Walk along it unnoticed stealthily passing by the scholars who are 
themselves veiled by their pride, oblivious to this path. These people make fun of the 
travellers of path of Divine love and issue verdicts against them out of malice and 
jealousy. O Bahoo! Let us go and live somewhere away from these people where no one 
holds supremacy but Allah. 
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Explanation: Neither am I a scholar nor an intellectual. Neither am I a jurist nor a mufti. 
Neither I crave heaven nor do I fear hell. Neither do I fast for the thirty days of Ramadan 
nor have I been a devout worshipper. O Bahoo! The fact is that without union with Allah 
every level, status and station is false and useless. 
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Explanation: The Divine lovers keep swimming in the ocean of Oneness. They dive deep 
into the ocean and gather pearls up to the limits of their capability. The Mohammadan 
light unmatched in lustre shines like the moon and has illuminated its water. Those who 
serve in the kingdom of Faqr of the Holy Prophet, ought to present all their possessions 
and services to their spiritual guide so that he can utilize them to spread the message of Faqr. 
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Explanation: The path to the Beloved has become extremely difficult and impossible to 
travel without Allah’s favour and beneficence. He is in the magnificent castle and I tarry 
at its doorsteps yearning to see Him. No one has access to the Beloved, how can 1 send 
any message to convey my desire! If I get to hear a word from Him or called into His 
presence, my heart would bloom with happiness. 


9 

f 


A 

A 




9 

f 


A 






9 

f 

'-J 


- 


£ _ tA 


X 

9 

f 

dL c. 


< u h uy 

Uif d sj 



Explanation: The ocean of Oneness has surged quenching the thirst of lovers. Those who 
have even a bit of it are sated. However the eternal unfortunates who deny the love of 
Essence have deprived themselves by remaining hostile towards this beneficence. They 
have turned themselves wretched in the world and will remain so in the hereafter. The 
fortunate ones are blessed with Divine love and have drowned in this ocean sacrificing their 
worldly assets and pleasures. O Bahoo! 1 sacrifice myself for the true lovers who are 
magnanimous and remain humble even after achieving high stations in the Divine court. 
(Abyat-e-Bahoo Kamil) 


SULTAN-UL-FAQR VI SULTAN MOHAMMAD ASGHAR ALI 
AND THE UNIVERSAL DIVINE MAN 

Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali describes the reality of the Universal 
Divine Man in these words: 

❖ Even attaining the vision of Allah is not the ultimate station. It has also duality. The 
actual ultimate station is gained by annihilating oneself in the Divine Essence 
completely. This is the station where the difference between ‘You’ and ‘I’ ends. This 
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is also called the station of Divine Oneness, annihilation in Allah and immortality 

with Him or annihilation in Hoo (£) which is the highest station of Faqr. This is the 

ultimacy of the perfect man of Allah. On reaching here he is adorned with the crown 
of the Universal Divine Man and is appointed at the throne of Divine guidance and 
persuasion. At this station his speech is the speech of Allah, his hearing is the hearing 
of Allah, his sight is the sight of Allah, his movement is the movement of Allah and 
his touch is the touch of Allah. 

❖ The eternal prayer of Ism-e-Allah Zaat entirely sanctifies the being of man. The heat 
of Ism-e-Allah Zaat is greater than the hellfire. If the Fakir who is annihilated and 
immortal with Allah (the Universal Divine Man) looks with Divine majesty, he may 
burn everything in the east and the west into ashes. Thousand praises for him! How 
great is he who tolerates this fire himself and does not afflict the creation. If you visit 
and stay in the court of such a Fakir with respect and reverence, you would find 
betterment. Disrespecting or opposing him will make you unfortunate in both the 
realms. Ignorance is better than such an intellect which denies his spiritual status, 
creates hostility against him and persuades others to oppose him. 

❖ The station of annihilation in Hoo (£) and immortality with Him is the highest station 

of human elevation. This is the station about which Prophet Mohammad said, “When 
Faqr is accomplished that is Allah.” This is the highest station of men of Allah 
because if a man stays at the station of annihilation, he is lost forever. 

❖ The perfect Fakir is the representative of Allah. His status is that of belovedness 
which he never loses. The Universal Divine Man is only one in the world who 
performs the obligation of guiding the seekers of Truth physically as well as 
spiritually. In the beginning, he is not famous and keeps himself hidden from the world. 
Yet in a few years his fame spreads everywhere and the seekers of Allah are attracted 
towards him in a large number. His identity is that he does not involve his disciples in 
hard mystic exercises or recital rounds rather he takes them to the destination by the 
contemplation of Ism-e-Allah Zaat. 

❖ Unless the seeker reaches the station of immortality with Allah he remains scared at 
every station. 

❖ At the station of immortality with Allah, neither the soul nor the body exists. 
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❖ The station of immortality with Allah is attained by the invocation of Hoo (£). You 


should also get the secret of Hoo from a Sarwari Qadri spiritual guide because the 
secret of Hoo is not found without the invocation of Hoo. (Sultan-ul-Faqr VI Sultan 
Mohammad Asghar Ali-Life and Teachings) 


IQBAL AND THE UNIVERSAL DIVINE MAN 


The philosophy of Allama Iqbal regarding the Universal Divine Man holds similarity to 
Sultan Bahoo’s teachings about the perfect Mystic Fakir immortal with Allah. Both use 
different titles to address the Universal Divine Man. A few by Iqbal are: 

(1) True believer ( Mumin, Mard-e-Mumin, Banda-e-Mumin) 

(2) Trueman (Mcird-e-Hciq) 

(3) Perfect man ( Mard-e-Kamil ) 

(4) Sage ( Mard-e-Daana ) 

(5) The independent man ( Banda-e-Hur ) 

(6) Righteous Imam ( Imam-e-Barhaq ) 

(7) Unconventional Mystic ( Qalandar , Mard-e-Qalandcir) 

(8) Man of innovation ( Sahib-e-Ijad ) 

(9) Man of self-realization ( Mard-e-Khud Agali) 

(10) Man of sight {Deedawar) 

(11) Visionary ( Sahib-e-Idrak ) 

(12) Fakir ( Mard Fakir) 

(13) Man of Truth (Banda-e-Haq) 

(14) Man of Divine sight ( Banda-e-Haq Biin ) 

(15) The revered man ( Mard-e-Buzurg) 

(16) Man of inward (Sahib-e-Dil) 

(17) Righteous guide ( Mehdi-e-Barhaq ) 

All these titles refer to the Universal Divine Man which are used by Iqbal according to 
the requirements of poetry. Let us begin with his Urdu poetry related to this topic: 





A i'll’ i -r 

t/J VUj /if \Jl\ _r 



537 


—f j\ f ]L f L dd f f f \jz Up i/Xt <£1 -O' 

Explanation: (1) You are inquisitive about the true leader of your era who can lead you 
upon the right path and show you the reality. May Allah guide you Himself and reveal 
His secrets upon you the same way He has unveiled them on me. 

(2) The righteous Imam of your era who deserves this title is the one who diverts your 
attention from the mortal world towards Allah, removes material desires and makes you 
disgusted of the short-lived pleasures of the world. 

(3) He has the power to enliven your soul by giving death to your innerself. Hence 
blessing with ‘death before dying’ that leads to the vision of Divine beauty before 
doomsday. The Divine beauty captivates you so much that life of this world and its 
charms lose their attraction and you become fearless even from death. 

(4) He should make you realize that the time you have spent without the desire and 
struggle for the Divine vision and union is wasted thus makes you eager to achieve them. 
For this he leads you on the path of Faqr and makes you bold enough to renounce 
everything for Allah and cross every hurdle with perseverance and strength. (Zarb-e-Kalim) 
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Explanation: (1) The Universal Divine Man is the exact manifestation of Allah in all his 
words and deeds. In every era he appears with a new grandeur and every moment his 
glory keeps elevating as Allah says; 

(AA:r < i)0 < 

Meaning: Every moment, His glory manifests anew. ( 55 : 29 ) 
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(2) Unless a seeker crosses the realm of bodies, the angelic realm, the realm of power and 
the realm of Divinity he cannot be titled as a true Muslim (believer) who is one with the 
Essence and manifests all the Divine attributes. He is titled the Universal Divine Man 
because he is the paragon who esoterically witnesses the celestial light of angels, purity 
of Divine soul and embodies both Divine beauty and majesty. 

(3) Such a believer is the embodiment of teachings of Quran though he may appear to be 
its reciter. As Aisha bint Abi Bakr said, “The morals of the Holy Prophet are exact 
Quran.” The believer follows every step of the Holy Prophet and moulds his life according 
to Quran hence becomes the practical of Quranic teachings. 

(4) The Universal Divine Man is the one who implements the Divine commands in the 
world as he is the representative of Allah on the earth. Allah views and judges His slaves 
through his eyes. Though the Universal Divine Man is all mercy yet Allah takes him as the 
best benchmark and a witness to the believers, Muslims and people in general, in the world 
as well as hereafter. 

(5) Universal Divine Man is the one and only who holds and simultaneously manifests 
the entire attributes of Allah whether of compassion or of wrath. For the lovers of Allah 
he is all mercy while for the disbelievers he is all majesty. Like the sacred Companions 
who were soft and loving towards each other but furious and wrathful for the infidels. He 
is soft natured like dew which gives freshness to flowers as well as strong and magnificent 
like storm which shakes the rivers. 

(6) The Universal Divine Man is absorbed in the pleasure of Divine vision and union since 
pre-existence. Even in this world his soul remains engrossed in it day and night as the Holy 
Prophet said: 


Meaning: It is the same now as it was before. 

Like chapter Rahman of the Quran has a distinctive style, the Universal Divine Man in 
every era is not only the same as his spiritual predecessor but also different. As each 
complies with the requirements of ever changing time. 


He is the manifestation of the Essence. He is the undeniable blessing to be ever grateful of. 

(Zarb-e-Kalim) 
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Explanation: Being the absolute manifestation of Divine Essence and attributes, the 
Universal Divine Man is all-powerful and all-authoritative. No one can judge his powers. 
Even his single glance can change the destiny and turn an infidel to a believer, an 
imperfect to a perfect, a wretched to a fortunate and an ignorant to a scholar. (Bang-e-Dara) 

‘)\fj ^>\J jt Afj (4 A 
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Explanation: The Universal Divine Man has the distinctive attribute of innovation which is 
the manifestation of Allah’s attribute ‘the Originator’ ( al-Badi ). This attribute refers to 
Allah’s power to create a completely new creation without any previous pattern, example 
or material. With this attribute, the Universal Divine Man brings about change in the inner 
and outer universe by the authority vested in him by Allah. He is the pivot around whom 
the whole universe revolves due to his magnetic Divine attraction. (Zarb-e-Kalim) 

Jllf > JU ^ ‘otfl >/ d- iJ)P 
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Explanation: The Universal Divine Man is the man of self-realization and has been blessed 
with the perfect gnosis of Allah according to the Hadith, “Whoever recognized his innerself 
undoubtedly recognized his Lord.” His compassion and mercy as well as wrath and majesty 
are all Divine as he has annihilated his human attributes in the Divine attributes and only 
the Essence is manifested in Him. He is the book that has complete and exact Divine 
knowledge. As compared to him the scholars are like exegesis of the book. The true 
knowledge is only found in the book while the exegeses are various, contradictory and 
based on personal knowledge and opinions which can be misleading. (Armaghan-e-Hijaz) 

iidyi* S vUlf ^ y* d (4 
d jt? CSJA \j$ y 

Explanation: Allah grants authority over the entire universe to the true believer who 
annihilates himself in the Holy Prophet and Allah becoming eternal. He becomes the 
Universal Divine Man and the reflection of the Holy Prophet for whom Allah created the 
worlds and bestowed him with complete authority upon them. One who is not annihilated 
in the Holy Prophet cannot be a true believer. (Bal-e-Jibril) 
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Explanation: The whole world is the heritage of the perfect believer who is annihilated in 
the Holy Prophet. This point can be proved by the words of Allah when He said that He 
would not have created the world had it not been for His beloved Prophet. (Bal-e-Jibril) 

jif iS ji£ X ‘cf*y 
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Explanation: The Holy Prophet said, “The inward of believer is the Throne of Allah.” 
Hence the entire universe is in the inward of the Universal Divine Man. He is not bound 
by the universe rather the universe is within him. Boundaries can restrict the physical 
being not the spiritual one. Since the Universal Divine Man has annihilated his physical 
entity, the restrictions and boundaries are no more applicable on him. All the realms are 
in his reach and under his authority. (Bal-e-Jibril) 

(3iV ~ ijjj (X* l/ 0 l J>XJi 
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Explanation: The soul of seeker of Allah yearns for the Divine vision and mourns upon 
his inability which is due to the lack of light required for the vision. This light only 
results from the celestial company of the perfect spiritual guide and the invocation and 
contemplation of Ism-e-Allah Zaat granted by him. In search of perfect spiritual guide 
who is a man of sight and the Universal Divine Man of the era, the seeker struggles a lot 
and finds him after a great difficulty. (Bang-e-Dara) 

‘ jX^ ’ H' 1^1 > ^ > y 
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Explanation: The worlds and their creations are subordinate to Qalandar (the Universal 
Divine Man) and act under his command. He is not a slave to time rather he rules time. He 
is an innovative person who goes beyond conventional norms to point up the reality 
behind the Truth. (Zarb-e-Kalim) 

In his mystic poem Mard-e-Buzurg, Iqbal says about the Universal Divine Man: 
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Explanation: (1) The reality of Universal Divine Man is beyond anyone’s perception as 
the Holy Prophet said, “Only Allah knows my reality.” The profundity of his compassion 
and wrath cannot be comprehended. By his wrath he annihilates and purges the inciting 
innerself of the seekers of Allah and grants them His closeness thus his wrath eventually 
becomes compassion for the seekers. 

(2) Apparently the perfect spiritual guide trains his chosen seeker who is destined to 
become the Universal Divine Man after him like his other seekers but this conformity is 
just a veil to keep his secret concealed till the time he is ascended to the throne of Divine 
guidance and persuasion. In fact he is inwardly trained in an entirely different manner 
according to the requirements of his era and the responsibilities he will have to execute 
after adorning the throne. Innovation is inherent in his nature which helps him bringing 
about the changes required in the previous system as well as building an entirely new 
personality of his seekers according to the will of Allah. 

(3) Physically he lives among people but inwardly he is always in the state of solitude 
with Allah. His inner state is a deep secret between him and Allah. Like a candle, he is 
distinct from everyone in the gathering yet everyone’s companion in the form of light. 

(4) The refulgent personality of Universal Divine Man is a source of enlightenment for 
the seekers of Allah. His innovative nature and bright thoughts are like the rising sun 
which remove the darkness. He says the truth without any fear, though his words are 
simple but contain subtle meanings and Divine secrets which are revealed only upon the 
enlightened ones. 

(5) The Universal Divine Man is unique among all the spiritualists. They and their ways 
are old fashioned and outdated but his vision is modern and in accordance to the 
requirements of his era. Rather he foresees the demands of coming times and takes 
revolutionary steps beforehand. That is why his status and rank is above others even beyond 
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their perception as they are stuck in the universe of creation whereas he is stationed in the 
universe of command at the station of no station. (Zarb-e-Kalim) 



Explanation: The Universal Divine Man is independent of physical bounds and spiritual 
restraints as he is ruler upon the innerself. Allah manifests him in the world with a great 
purpose, he spends his entire life in a struggle to achieve his aim. Firstly, he is trained for 
it and then he fulfils it. Every moment of his life is a step towards achievement of this 
sacred objective. He cannot rest or enjoy pleasures of worldly life like others who are 
slaves of their innerself and have no aim of life except to earn more and more money and 
enjoy a luxurious life. Their soul is dead and stagnant but his soul is ever progressing and 
in a restless state. (Zarb-e-Kalim) 








Explanation: (1) The Universal Divine Man is the man of Divine sight. His soul is alive 
and a witness to the Truth. Radiant and vibrant like lightening and sharp like a sword, his 
majesty and magnificence know no limits. 

(2) His brilliant sight can watch everything whether concealed or visible, far or distant. 
He can even view the Divine light hidden in every particle which is the actual power 
behind existence of everything. 

(3) There is no comparison between you and the Universal Divine Man as you are a slave 
of this universe while he is its master. His grandeur embraces the entire physical and 
spiritual cosmos and you are bound in dimensions of time and space. (Zarb-e-Kalim) 


if I <£_ / U.J 
^\t J') j £ iS if" si 



543 


Explanation: The world severely needs that righteous guide whose sight creates an 
upheaval in the spiritual self and thoughts of the seeker and diverts his attention away 
from this world towards Divinity. Thus reforming the individuals to ultimately reform the 
society. His powerful entity can bring peace in the chaotic world but only if the world 
searches for him and recognizes his status. (Zarb-e-Kalim) 

tjjtf f f ‘ 
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Explanation: The Universal Divine Man is the independent man whose disposition is strong 
and influential. His sight has a powerful effect upon the inward of the seeker. He is not 
like the rulers who win over by force and cunningness. Instead he is the guide who moulds 
inwards with his sight and leads them. (Zarb-e-Kalim) 
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Explanation: I am the bold Dervish who advises the whole world for its betterment that it 
should turn towards the man of Truth. It must search and follow him to seek the Truth. 

(Zarb-e-Kalim) 
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Explanation: No matter what the situation or fears may be, the speech should comply with 
what is within the inward. This is the pattern set by the unconventional Mystics of the 
past. They never feared the monarchs and authorized elite and said the truth boldly 
without caring for the consequences. 

Why is the sacred court of the Universal Divine Man crowded? It is because he is so 
courteous that he gives every seeker of Allah the wine of Divine vision to drink which 
intoxicates them with Divine love. His compassion and morals which are the reflection of 
beautiful morals of the Holy Prophet attract the seekers towards him. With love he wins 
their hearts and takes them to the destination. (Bal-e-Jibril) 
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Explanation: (1) Ask your conscience because it is the best witness that you trust. Have 
you reached your destination, the gnosis of Allah, His vision and closeness, or are you a 
wanderer lost in the world and its luxuries away from Divine closeness? 

(2) Since the Muslims have renounced the true religion inwardly and adopted the 
practices of infidels, they have not only lost the way of Fctqr which leads to esoteric 
grandeur but have also been deprived of the worldly splendour and rule. They have 
become slaves of worldly rulers as well as of their innerself. If a true believer veritably 
follows the Mohammadan Faqr, he becomes the Fakir who has no worldly possessions 
still he rules both the worlds. 

(3) The infidels trust upon their weaponry to win while the true believers trust only Allah 
and win the battle fighting without a sword. The example of sacred Companions proves 
this fact. In fact a true believer is an eternal soldier who keeps fighting the greater jihad 
against his innerself. This battle requires the power of Divine love, trust upon Allah and 
an urge to have His closeness. 

(4) If a Muslim is the slave of his desires instead of Allah then he is an infidel inwardly. His 
slavery to desires makes him subordinate to the destiny as he loses the power to make his 
own destiny. On the contrary, the true believer (the Universal Divine Man) is subordinate 
to none but Allah. Hence Allah Himself grants him the power to write the destiny. (Bal-e- 
Jibril) 

ijtf [f’ £, 5 ±J7 v '7. 
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Explanation: The Universal Divine Man negates everyone but Allah. His entire asset is 
this negation itself which separates him from everything and unites him with Allah. 
Neither does he know nor desires to know anything except Him. His persuasion to the 
seekers is also based on it only which is more than enough for their spiritual enhancement. 
While the jurists and scholars have gathered a treasure of books and are lost in words 
forgetting Allah. They deliver long speeches just to express their knowledge but their 
words are void of spiritual efficacy. (Bal-e-Jibril) 
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Explanation: Neither in monarchy nor in army is the pleasure which is derived from the 
company of the Universal Divine Man because there man spiritually elevates and achieves 
the closeness of Allah. (Bal-e-Jibril) 




/ 


Explanation: The Universal Divine Man is liberated from the shackles of worldly desires 
and is independent. The significance of his dervishism is that he holds the Divine secrets. 
He is just like Angel Gabriel in keeping the Divine secrets. He is among humans as 
Gabriel is among the angels. (Bal-e-Jibril) 




Explanation: The insight of slaves of desires can never be trusted, for they are only 
focused upon the fulfilment of their desires and are blind to the benefit of nation. In the 
entire world, only the sight of independent men is trustworthy as they see through the 
Divine light. They are selfless and appointed by Allah for the beneficence of entire 
creation. (Bal-e-Jibril) 

In his Persian work Iqbal represents the perspective of the Universal Divine Man in a 
beautiful manner. Here it is presented: 
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Explanation: (1) If you become dominant over your innerself like a rider controls the camel 
then you would rule the world and the crown of King Solomon would adorn your head. 
This means that if you remove the veils of innerself you would reach the station of 
annihilation in Allah and immortality with Him to become the Universal Divine Man. 

(2) As long as this world exists, you would remain its decorator and would become the 
king of the universe whose reign would see no downfall. 

(3) It is good to become the vicegerent of Allah (the Universal Divine Man) in this world. 
How great it is to rule over the world! 

(4) The vicegerent of Allah (the Universal Divine Man) is the soul of the world and his 
existence is the manifestation of the greatest name of Allah ( Ism-e-Allah Zcicit). 

(5) He knows the secrets of every part and whole of the universe and is dominant upon 
everything by the command of Allah. (Asrar-e-Khudi) 
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Explanation: (1) When the Universal Divine Man adorns his throne, he turns over the 
previous system by creating his own realm. 

(2) He brings glad tidings to mankind and warns them against evil. He builds the army 
and himself is the soldier as well as the leader of the army. (Asrar-e-Khudi) 
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Explanation: (1) He is the secret and reason behind Allah’s words: 

ts > ~ , a 

Meaning: And Allah taught Adam all the (Divine) names. ( 2 : 31 ) 
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Meaning: Holy is He Who took His servant in a small portion of a night (to Miraj). ( 17 : 1 ) 

(2) His luminous hand is like the miraculous hand of Moses which is strengthened by his 
powerful staff. His knowledge, ability and authority are interconnected. 

(3) When this dignified rider holds the reins of the world, its speed further increases. This 
means that when the Universal Divine Man adorns the throne of Divine guidance and 
persuasion, the era proceeds in accordance to his will. (Asrar-e-Khudi) 
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Explanation: The manifestation of the Universal Divine Man in this world is one of the 
Divine secrets. The person who attracts people through his knowledge, intellect and 
verbosity is not the Universal Divine Man. 
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Explanation: (1) The Universal Divine Man is one of the signs of Allah and all the worlds 
are like his dress (manifestation). 

(2) When one of these worlds becomes ancient, a new world is granted to him by the 
Quran. (Javid Nama) 
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Explanation: (1) The Universal Divine Man is independent of stations and levels. Neither 
is he a slave to anyone nor does he have any slave. 


(2) The Universal Divine Man has gained salvation from everything for Allah. He is 
bestowed with kingdom and constitution by Allah. 
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(3) His ways, beliefs and rules are all related to Allah. His right and wrong rather everything 
is from Allah. (Javid Nama) 
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Explanation: (1) The Universal Divine Man is not influenced by anyone. All his attributes 
and ways are inspired only by Allah and Prophet Mohammad. 

(2) The Universal Divine Man has a new life as well as a new grandeur every moment 
like the Truth. 

(3) O Universal Divine Man! Tell the Muslims their forgotten secrets once again and also 
explain to them the inner meaning and exegesis of the Quranic verse; 

Meaning: Every moment His glory manifests anew. (55:29) (Javid Nama) 
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Explanation: The Universal Divine Man is Moses, Jesus and Abraham. He is Mohammad as 
well as the Book and Gabriel. (Javid Nama) 
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Explanation: (1) The unconventional Mystics who conquer this material world are such 
elevated men that although they wear patched clothes yet the kings are their subordinates. 

(2) When they are in public, they spread word of wisdom and guide people. When they 
are alone, they gather time and space in their embrace i.e. they are absorbed in the trance 
and ecstasy of witnessing the Divine Beloved. (Zabur-e-Ajam) 
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Explanation: (1) The Universal Divine Man has the power and strength to move mountains 
due to the assurance of Allah, “Do not feel afraid or grieved.” 139 We keep our head down 
because we are slaves of this world but the Universal Divine Man keeps his head high as 
he is fearless and magnanimous. He even does not feel afraid to sacrifice his life for the 
Beloved. 

(2) The Universal Divine Man has a complete and perfect faith upon “There is no (other) 
God” and hence has an enlightened conscience. He never becomes the slave of any king 
or a ruler and remains only the slave of Allah and His Prophet. 

(3) The Universal Divine Man bears burden like a camel and eats thorns. In the path of 


Faqr 

he endures difficulties, sorrows and adversities. (Mathnawi) 
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Explanation: (1) Kings, laden in silk robes become pale out of fear in front of the Fakir 
who is dressed in simple clothes. 

(2) We learn the secrets of religion as a knowledge but he views them with his eyes. We 
acknowledge ourselves through the help of books whereas he learns directly from Allah 
Himself. He is absorbed in witnessing Allah whereas we are away and deprived of it. 

(3) We are friends of the church and sell the religion but the Universal Divine Man drinks 
from the hands of Prophet Mohammad. We are in love with the western culture and adopt 
their lifestyle instead of following Islamic traditions proudly. Whereas the Universal 
Divine Man drinks the wine of the Prophet’s love and gets his blessings at every step of 
life. 


139 


Sura al-Ankabut, verse 33. 
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(4) We are unfamiliar to the true love of Allah and His Messenger whereas he has drunk 
the wine of love and is intoxicated since eternity. This wine is such that it requires no 
chalice. Hence neither he requests anyone for it nor has a goblet in his hands. (Mathnawi) 
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Explanation: (1) When the Universal Divine Man annihilates himself in Allah according 
to His will, he himself becomes the Divine will. His tasks are then accomplished according 
to his wish. 

(2) You should also annihilate yourself in the will of Allah like your pious ancestors. 
Discover your esoteric self like a shell reveals a pearl. The way the Companions of the 
Holy Prophet perished their desires in the will of Allah and became His will themselves 
then they conquered the world, you should also follow them. (Mathnawi) 
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Explanation: (1) First of all the Universal Divine Man brings himself into existence i.e. 
he annihilates himself in Allah to have a new and immortal being. When he looks at 
himself, he only beholds the light of Allah. 

(2) The Universal Divine Man exactly and absolutely follows the footsteps of Prophet 
Mohammad then creates a new world which is according to the will of the Prophet. 

(Mathnawi) 

CAUSES OF CONCEALMENT OF THE UNIVERSAL DIVINE MAN IN 

PRESENT ERA 

In the following lines, Iqbal complains that the Muslim nation has become barren since 
long. Undoubtedly, it produced many leaders in every field but not the perfect spiritual 
guide (the Universal Divine Man). This is because the world is busy with its desire for 
wealth and material things. Western education emphasizes upon materialism and the 
religious scholars promote exotericism. Hence the Muslim nation fell into the trap of 
either of the two. The search and longing for spirituality, esotericism and Faqr has come 
to an end. Since no one seeks spirituality and Sufism, the Universal Divine Man who 
possesses them has concealed himself from the world. Iqbal elaborates this point further: 
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Explanation: (1)1 am a little scared of the era in which you have born, for it has given in 
to the lust of bodies (materialism) and disconnected to the soul. People are lost in materialism 
and have no knowledge of the soul. 


(2) When the body becomes merely a shallow structure due to insipid soul, the Universal 
Divine Man also conceals himself. Although the Universal Divine Man remains present 
in every era in the world but the materialistic people are deprived of the awareness about 
his sacred presence. 

(3) In this era, search and longing cannot recognize the Universal Divine Man even if he 
is standing right in front of one’s eyes. This means that he cannot be recognized outwardly 
but only through Ism-e-Allah Zaat granted by himself. 

(4) Do not let go of the desire even if you have to face countless trials and difficulties as 
it will eventually lead you to him. (Javid Nama) 

CLAIMANTS OF THE TITLE OF FAKIR 

Some people add Fakir to their name to exhibit humility. Their aim is to present themselves 
as humble among people on one hand and try to fool those who understand the real 
meaning of Fakir (the Universal Divine Man) on the other hand. When someone 
questions them in public, they innocently reply, “1 am just a (humble) Fakir” whereas 
their objective is to tell the world that they are the Universal Divine Man. In reality, they 
do not have any association with Faqr let alone the station of immortality. Public should 
be careful of such people as these players only know how to betray and deceive others. 

ENEMY OF THE UNIVERSAL DIVINE MAN 

Sultan Bahoo says about the enemy of Fakir (the Universal Divine Man): 

❖ The enemy of Fakirs is in fact the enemy of Allah. (Mohabbat-ul-Asrar) 
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❖ There are three enemies of Fakir who keep this world their ally: the hypocrite, the 
envious and the atheist. (Asrar-e-Qadri) 

❖ The enemy of Fakir is not free from three things: (1) He has a dark inward and is a 
jealous scholar who is verbose but deprived of inward verification. (2) He is a liar, 
hypocrite and polytheist. (3) He is the seeker of world who would not get any place 
in paradise. (Aqal-e-Baydar) 

❖ Whoever considers that Fakirs are not beneficent, he remains deprived of their 
beneficence. Whoever considers that Faqr of Fakir is without wisdom becomes 
unwise. Whoever considers that the Mystic Fakir who possesses contemplation of 
Ism-e-Allah Zaat is ignorant, he himself is ignorant even if outwardly he is a scholar 
and will surely suffer destruction in the world due to his impudence towards Fakirs. 
(Ameer-ul-Kaunain) 

❖ The enemy of Fakirs does not know anything about Allah and is deprived of the 
intercession of the Holy Prophet. (Kaleed-ul-Tauheed Kalan) 

❖ Whoever rejects Fakirs or denies their grand status, is disgraced in both the worlds 
and remains perplexed. (Kaleed-ul-Tauheed Kalan) 

The journey from a part to the whole and from just being a traveller to becoming the 
Universal Divine Man is only possible through the Divine favour from the perfect spiritual 
guide himself. Without him the journey of Faqr, all its stations and levels are merely 
illusions. Come! Let us search for the Universal Divine Man and start the journey of Faqr 
under his guidance and company. This would guide us towards Divine vision, Oneness, 
annihilation in Allah and immortality with Him. 


CHAPTER-10 


SULTAN-UL-FAQR 


In every era, there exists a Universal Divine Man in the world who is the representative 
of Allah as well as the possessor of Divine Trust. Since the demise of the Holy Prophet 
till the doomsday, seven personalities among them are such who are stationed at the 
supreme status of Sultan-ul-Faqr (Sultan of Faqr). They are distinguished among all the 
Saints and their step is upon the heads of all the Saints of Allah, al-Ghawth and al-Qutb. 
They are ranked at the highest degree of excellence in oneness with Allah. This secret 
was first of all disclosed by Sultan Bahoo. He expounds in his famous writing Risala 
Roohi Sharif. 
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Meaning: Know! When the Divine light of Ahad (the One) coming out of His isolated 
Oneness, intended to manifest Himself in multiplicity, He graced (all the worlds) with the 
splendid disclosure of His pure Divine beauty. Both the realms started burning like a 
moth on the candle of His blazing beauty. The light of Ahad concealed in the veil of ‘M’ 
of Ahmad manifested Himself as Ahmad. He then shook Himself seven times due to the 
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abundance of Divine passion and will, with which seven purified souls of Fakirs annihilated 
in Allah, immortal with Him, absorbed in the contemplation of the Essence, all core 
without any flesh or body, drowned in the unfathomed ocean of the Divine beauty 
appeared on the eternal tree of pure transparent belief seventy thousand years before the 
birth of Adam. Neither did they see anything except the Divine Essence since pre¬ 
existence till eternity nor did they hear anyone other than Allah. They ever remained such 
an ocean of union in the Divine sanctuary which has no decline. At times they endeavour 
for sanctity and transcendence with their body of light. At times they are a drop in the 
ocean and at times the ocean in a drop. They are blessed with the cover of beneficence of 
“When Faqr is accomplished that is Allah.” Hence they have got an eternal life and are 
honoured and exalted with the crown of “Faqr demands nothing from Allah or anyone 
other than Allah.” Neither are they aware of the birth of Prophet Adam nor about the 
occurrence of the doomsday. They have their steps on the heads of all the Saints, al- 
Ghawth and al-Qutb. It is absolutely correct to call them god, and if they are called men 
of God, it is fine as well. This secret is known only to those who recognize them. Their 
station is Divine sanctuary of the Magnificent. They never requested for anything from 
Allah except Allah Himself. They never paid any heed towards the petty world, the 
blessings of hereafter-the houris and castles of heaven. The sole theophany with which 
Prophet Moses got perplexed and Mount Sinai crushed into pieces, the same theophany 
of passions and lights of the Essence descend upon them seventy thousand times every 
moment yet they do not object or lament. Rather they utter, “Is there any more?” 140 They 
are the Sultan-ul-Faqr (Sultan of Faqr) and the lord of all the worlds. (Risala Roohi Sharif) 

These sacred souls are seven. While revealing their names Sultan Bahoo expresses: 


Meaning: One of them is the sacred soul of the queen of doomsday (Fatimah bint 
Mohammad). Second among them is the sacred soul of Hasan of Basra. The third soul is 


140 


Sura Qaf, verse 30. 



555 


our spiritual guide, the reality of Truth, the absolute light, the exact manifestation of Truth, 
the beloved of Allah, Shaikh Abdul Qadir Jilani. Fourth is the soul of Sultan of Divine 
light and secret of the eternal Divine Self, Shaikh Sayyid Abdul Razzaq Jilani son of 

; 

Shaikh Abdul Qadir Jilani. The fifth soul is the eye of Hoo (Ji), the secret of secrets of the 

Divine Essence and annihilated in Hoo (J»), Fakir Bahoo. Two among them are the souls 

of other Mystics. Both the realms owe their stability to the dignity of these two sacred 
souls. Unless these two souls manifest in the world of diversity coming out of the abode 
of Oneness, the doomsday will not occur. Their sight is absolutely the Divine light of Unity 
and the alchemy of honour. On whomsoever the reflection of their hidden reality is cast, 
his whole being is transformed into absolute light. They do not need to engage their disciples 
in the struggle of superficial daily recitals and mystic exercises. (Risala Roohi Sharif) 

REALITY OF SULTAN-UL-FAQR 

Sultan Bahoo states about the reality of Sultan of Faqr: 

♦> The Holy Prophet intimately met Sultan-ul-Faqr in the court of Allah at the night of 
Miraj and embraced Faqr. Then the essence of the Holy Prophet transformed into 
Faqr. (Jamia-ul-Asrar) 

❖ When the Holy Prophet went for Miraj, he mounted al-Buraq 141 and Angel Gabriel 
showed him both the realms adorned and decorated in every aspect as well as 
eighteen thousand kinds of creatures in them but the Holy Prophet did not pay any 
heed to them. As Allah says: 
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Meaning: His eye neither inclined aside (from Divine vision) nor overstepped the 
limit. ( 53 : 17 ) 

The same situation was maintained throughout the higher and lower stations. That is 
why he reached the station of extreme nearness to Allah (qab qausain) and there only 
remained a thin veil like the membrane of an onion between the two. When the 
beloved came absolutely nearest there was the Divine call, “O My beloved! 1 
sacrificed both the worlds upon you and let you have the view of the eighteen 
thousand worlds of both the realms. What in these worlds do you like the most that 
would be granted to you?” The Holy Prophet replied, “O Allah! Confer Faqr upon me 


141 


A heavenly pegasus, lightning horse or a spiritual ride. 
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because nothing has such nearness and annihilation in You as Faqr has and such a 
closeness cannot be attained through anything else.” This very Faqr is Sultan-ul-Faqr. 
The person who beholds Faqr exoterically and esoterically becomes a man of Divine 

command and the Mohammadan Reality dominates him.Allah said, “O Mohammad! 

1 conferred the status of Sultan-ul-Faqr upon you and the People of Cloak as well as 
upon your Fakirs and your pure and pious followers.” The Holy Prophet thanked 
Allah thousand times. (Jamia-ul-Asrar) 

THE GRANDEUR OF SULTAN-UL-FAQR 

Sultan Bahoo states about the grandeur and glory of Sultan-ul-Faqr in his Persian 

writings: 

❖ The Divine light of Sultan-ul-Faqr is brighter than the sun and its scent is more 
fragrant than the scent of rose and ambergris. Whoever is blessed with the privilege 
to behold Sultan-ul-Faqr in dream becomes independent of all desires. The Holy 
Prophet takes oath of allegiance from him and guides and educates him esoterically. 
My words are according to my experience. (Kaleed-ul-Tauheed Kalan) 

❖ Only one out of thousands acquires the real gnosis of Sultan-ul-Faqr by attaining the 
union of exact Divine beauty being blessed with the highest levels of Faqr and 
witnessing it personally. Most of the people just guise themselves as the people of 
Faqr, only one out of thousands is accomplished in Faqr. What exactly is Faqr l 
Faqr is the Divine light whose name is Sultan-ul-Faqr that is always desirable in the 
court of Allah and favoured by Him. (Ameer-ul-Kaunain) 

❖ Only he is blessed with the company of Khidr who meets the spiritual Khidr. Sultan- 
ul-Faqr is the real spiritual Khidr. One who meets him forgets the superficial knowledge 
because the theophany of esoteric knowledge, the light of gnosis and Oneness of Allah 
fill his spiritual self to such an extent that he ever remains engrossed in the Divine 
presence of nearness and union. (Mehak-ul-Faqr Kalan) 

❖ Only that person is familiar to the stations of Faqr who has approached Faqr, relished 
Faqr and has adopted Faqr as well as seen Sultan-ul-Faqr with his own eyes. (Asrar-e- 
Qadri) 

❖ Only Sultan-ul-Faqr can put the chain of teachings of Quran, Hadith and injunctions of 
Islam around the neck of devil innerself and its king, Satan and put them in the prison 
of annihilation in Allah hence keep them under control and then enlighten the person 
with gnosis of Allah. (Kaleed-ul-Tauheed Kalan) 
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❖ If a person wishes to reach the ocean of Divine Oneness, remain present in the 
Mohammadan Assembly and meet Sultan-ul-Faqr whose countenance is the light of 
Divinity as Sultan-ul-Faqr eternally enjoys closeness to Allah being annihilated in Him 
and having companionship of Prophet Mohammad, then he must know that there are 
almost thirty crore thirty lakh hair on the body of a human and every hair bears the 
dwelling of devil which is the fountainhead of lustful desires created by the inciting 
innerself and physical senses. The base of these desires is the love of world while the 
pleasures of world nourish them just like water nurtures the plants. One who does not 
eliminate the love of world from his inward can neither find nearness to Allah nor 
presence in the Mohammadan Assembly. (Kaleed-ul-Tauheed Kalan) 

Similarly, at two other places Sultan Bahoo describes about a true seeker: 

♦♦♦ The level of viewing the forms of Divine light and theophanies of the Essence is the 
initial lesson of knowledge of gnosis and Faqr. One who does not learn this initial 
lesson of Faqr cannot accomplish in gnosis of Allah. Whoever learns this initial 
lesson properly, achieves the levels of renunciation (of everything other than Allah), 
complete trust upon Allah, total submission to the will of Allah, Unity, separation, 
isolation, Oneness, annihilation, immortality and perfect sanctification. He meets the 
Prophets, Saints and Sultan-ul-Faqr in dream or meditation. Sultan-ul-Faqr is the 
Divine light which is ever present in the Mohammadan Assembly. (Kaleed-ul-Tauheed 
Kalan) 

❖ Annihilation in Allah is an extreme station of Faqr which can neither be achieved by 
intellect and cleverness nor by invocation, reflection and meditation. Although if the 
spiritual guide wishes, he either takes the seeker to the Mohammadan Assembly or at 
times to the station of Divine presence which is gained by annihilation in Allah and at 
times in the company of Sultan-ul-Faqr who is annihilated in Him. The seeker for 
whom all three levels become one, approaches the completion of Faqr. (Aqal-e-Baydar) 

❖ When the seeker surpasses the stations of destiny and submission and becomes attentive 
towards the vision and Oneness of Allah, a form of Divine light appears before him 
from the Divine closeness which is radiant and more beautiful than the houris and 
castles of the paradise. It is the countenance of Sultan-ul-Faqr that grants gnosis and 
Divine vision to the lover. It embraces the vigilant lover hence he gets liberated from 
all the worries of world and hereafter and becomes independent of all desires. (Nur-ul- 
Huda Kalan) 

❖ One cannot achieve the levels of Faqr unless Sultan-ul-Faqr who is the unique 
manifestation of Divine secrets embraces him esoterically and graces with sight of his 
countenance, mystical knowledge and persuasion. Even if a person is exhausted by 
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mystic struggle, he cannot sense Faqr as long as Sultan-ul-Faqr does not allow him 
because the esoteric form of Sultan-ul-Faqr ever remains present in the Mohammadan 
Assembly. (Mehak-ul-Faqr Kalan) 

❖ The company of Sultan-ul-Faqr is actually the ocean of Divine Oneness. Whoever 
reaches the bank of this ocean becomes a man of Divine closeness. (Mohkim-ul-Fuqara) 

❖ At the night of Miraj when the Holy Prophet reached the station of lote tree, he 
witnessed the countenance of Faqr and enjoyed the pleasure of the ranks of Sultan- 
ul-Faqr. He satiated his esoteric self with Divine light of Faqr and conversed with 
Allah being blessed with His proximity and union at the distance of two bows length. 

(Mehak-ul-Faqr Kalan) 

❖ Fakir of the Mohammadan umma steps in Faqr which is annihilation in Allah, with 
perseverance and strength. He is manifestation of Faqr and Faqr is the manifestation 
of Allah. It means Fakirs achieve their respective stations and become the falcon (of the 
spiritual world) by Ism-e-Allah Zaat. In the path of Faqr, if somebody remains persistent, 
he becomes the possessor of secret of Reality. If somebody gives up perseverance and 
courage and returns to the world and its people being fed up of Faqr and Ism-e-Allah 
Zaat, he is demoted from the level of having Faqr, the Divine secret and the rank of 
being falcon as if he is a vulture whose eyes remain on the carcass. Therefore he is 
disgraced and dishonoured in both the worlds. His heart is never contented with the 
world and his eyes are ever filled with the appetite of the world. He can never find the 
reality of Faqr and Sultan-ul-Faqr. He is a seeker of the world rather a hypocrite. 
(Mehak-ul-Faqr Kalan) 

❖ You must know that the origin of Sultan-ul-Faqr souls is the non-creation light of faith 
while their ultimacy is the non-creation Divine light of the Compassionate {Rahman). 

(Qurb-e-Deedar) 

❖ The person who spiritually beholds the countenance of Sultan-ul-Faqr becomes ‘the 
man of word’ being indifferent to all needs. (Mehak-ul-Faqr Kalan) 

❖ It must be known that everyone among the Prophets, Companions and Saints requested 
Allah for different ranks of gnosis of Faqr but none other than Prophet Mohammad 
reached the perfection of Faqr. Nobody else stepped at the extreme level of Sultan of 
Faqr. Although by the order of Allah and permission of the Holy Prophet, Shaikh 
Abdul Qadir Jilani accomplished, possessed and executed all the initial and final levels 
of Faqr and Sultan-ul-Faqr. (Taufeeq-ul-Hidayat) 
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CLARIFICATION OF A MISCONCEPTION 

People usually raise an objection that in Risala Roohi Sharif among all the Saints of the 
world only seven sacred souls are honoured with the glorious title of Sultan-ul-Faqr and 
the leader of the worlds (Sayyid-ul-Kaunain). Why the sacred Companions, Hasan ibn Ali, 
Husayn ibn Ali, Imams, religious leaders and other Saints have not been included among 
them? 

Let us try to answer the objection rationally and logically. There are several fields of 
knowledge and skill having no comparison among them. For example, somebody excels in 
Economics and Accounting but the other has the knack in Physics, Chemistry or Biology. 
Some have perfection in cricket or hockey and the others are experts in journalism, 
calligraphy etc. It means in every field there are specialists and the men of perfection and 
every man possesses a particular skill. Thus there is no comparison or competition among 
experts of different skills. For instance it cannot be decided who is better between a 
doctor and a player. 

Similarly, in the spiritual world there are many fields and different kinds of ranks, 
perfections and marvels. Some Mystics are famous for truth, some for gratitude, some for 
their justice and self-accountability. Others are famous for their modesty and self-honour; 
worship and adoration; patience and renunciation; ascetic discipline and mystic practices, 
and some for beneficence and generosity. Hence among the Prophets, Jesus Christ was 
best known for devotions, Prophet David was superior as a slave of Allah and Prophet Job 
was the most patient. It means every Prophet was a person of perfection regarding some 
special esoteric quality and rank. 

Faqr is a special spiritual rank and a marvel. In comparison to it, there is neither any 
marvel nor any rank. This Divine treasure was granted exclusively and perfectly to our 
lord Prophet Mohammad by Allah among all the other Prophets. Regarding Faqr, neither 
any Prophet nor any Messenger of Allah is a peer in status to the Holy Prophet. That is 
why he was proud of Faqr only. Due to it he is exalted, distinguished and eminent among 
all the Prophets and Messengers. It is worth considering that he was perfect in all the 
physical and spiritual marvels. Yet he was neither proud of his bravery, generosity, piety, 
patience, renunciation, trust in Allah nor of his eloquence but he expressed pride only for 
Faqr. It means that Faqr is his asset and legacy. 

In short there are countless spiritual stations and ran ks like truthfulness, loyalty, justice, 
accountability of innerself, modesty, companionship, leadership, martyrdom, fiqh, exegesis, 
sainthood, levels of al-Ghawth and al-Qutb, piety, patience, gratitude, submission, fear of 
Allah, optimism, generosity, kindness, knowledge, bravery, affection etc. However Faqr is 
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the most superior and elevated status. Rather it should be said that Faqr encompasses all of 
them or to say, it is the fount of all these virtuous attributes. 

Given below is the debate on the objections relating to the status of Sultan-ul-Faqr 
raised by some ignorant people who have no spiritual insight. They object that: 

1. Among these seven sacred personalities, the gateway of Faqr (Bab-e-Faqr) and the 
leader of Faqr Ali ibn Abi Talib is not included who is the leader of the Qadri, Chishti 
and Suhrawardi chains and these chains connect to the Holy Prophet through him. Has 
the Divine Trust in the form of Faqr not been transferred to him? 

2. Has Faqr not been transferred to the leader of the truthful, Abu Bakr Siddiq? He is 
Holy Prophet’s friend of the cave and through him the Naqshbandi chain reaches the 
Holy Prophet. 

3. Has it not been transferred to the other two pious Caliphs, Umar ibn Khattab and 
Usman ibn Affan? 

4. Has the legacy of Faqr of the Holy Prophet not been bestowed upon the leaders of 
the lovers of Allah, Husayn ibn Ali and Hasan ibn Ali? 

5. Has Faqr not been granted to other Companions of the Holy Prophet who are the 
most exalted persons of the umma? 

6. Have all the interpreters of sharia and other Saints not been endowed with Faqr ? 

FAQR AND THE RASHIDUN CALIPHS 

The answers to these objections have already been given by Sultan Bahoo in his writings. 
He states that there are four spiritual leaders: 
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Explanation: From the Holy Prophet, Abu Bakr Siddiq got the attribute of truthfulness, 
Umar ibn Khattab got justice, Usman ibn Affan got modesty and Ali ibn Abi Talib 
received Faqr. (Ain-ul-Faqr, Mehak-ul-Faqr Kalan) 

He further says: 

❖ The seeker must recognize the four spiritual leaders. Leader of the truthful is Abu 
Bakr Siddiq, leader of the just people is Umar ibn Khattab, leader of the modest people 
is Usman ibn Affan and the leader of Fakirs is Ali ibn Abi Talib. (Jamia-ul-Asrar) 

Sultan Bahoo states in these extracts that the asset and legacy of the Holy Prophet 
L FaqF was transferred to Ali ibn Abi Talib. He is the gateway of Faqr ( Bab-e-Faqr ) and 
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the one who transfers Faqr. Moreover, Abu Bakr Siddiq, Umar ibn Khattab and Usman 
ibn Affan received the highest levels of truthfulness, justice and modesty, respectively. 
Therefore there is no need to pay any heed to such objections. 

Sultan Bahoo says that the seeker of Allah should be like Abu Bakr Siddiq in truthfulness. 
In justice and accountability of the innerself he should follow Umar ibn Khattab. In 
modesty he should follow the footsteps of Usman ibn Affan and as regards Faqr, he 
should be like Ali ibn Abi Talib. If these four levels are not acquired equally, the rank of 
Faqr is not gained with perfection. Sultan Bahoo calls them four leaders because Faqr is 
accomplished esoterically by their spiritual attention. Yet the gateway of Faqr is only Ali 
ibn Abi Talib. The meaning of spiritual attention of four leaders is verified by the following 
event of the oath of allegiance of Sultan Bahoo: 

❖ Once he was standing in the suburbs of Shorkot. Suddenly an exalted horse rider 
appeared with the refulgence of Divine light who held his hand and got him mounted 
behind his back. Sultan Bahoo was afraid and shivering. He asked, “Who are you?” 
The eminent rider blessed Bahoo with his spiritual attention and revealed, “I am Ali ibn 
Abi Talib.” Then Sultan Bahoo asked, “Where are you taking me?” Ali replied, “I am 
taking you to the Mohammadan Assembly according to the Holy Prophet’s command.” 
The next moment, Sultan Bahoo found himself in the Mohammadan Assembly. At 
that time Abu Bakr Siddiq, Umar ibn Khattab and Usman ibn Affan were also present 
in the company of the People of Cloak. First of all, Abu Bakr Siddiq met Sultan 
Bahoo and left the celestial assembly after paying his spiritual attention. Afterwards 
Umar and Usman met him one by one, blessed with their spiritual attention and left the 
assembly. Only the People of Cloak stayed there. Sultan Bahoo further recounts, “It 
seemed from the sacred face of Ali that the lord of universe, the Holy Prophet will 
assign my oath taking to Ali as he was my very first source and accomplished guide 
on the path of Faqr but he remained silent. After a moment Prophet Mohammad raised 
his both hands towards me and ordered, ‘Hold my hands.’ Then I pledged allegiance 
to him and he blessed me with Divine persuasion. He instructed me to recite shahada. 
When I recited it, at once there remained no veils of ranks and stations. The pre¬ 
existence and the eternity became one for me. After I was honoured by the persuasion 
of the Holy Prophet, the queen of paradise Fatimah-tuz-Zahra said to me, ‘You are 
my spiritual son.’ Then I kissed the feet of sacred leaders Hasan and Husayn and 
entered the circle of their slavery.” (Manaqib-e-Sultani) 

After reading this extract of Sultan Bahoo the objection that the four Rashidun Caliphs 
are not mentioned at the status of Sultan-id-Faqr should be overruled. It should also be 
understood that Faqr is not accomplished without the attention of the four spiritual leaders 
Abu Bakr Siddiq, Umar, Usman and Ali. 
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FAQR AND THE PEOPLE OF CLOAK 
(AHL Al-BAYT) 


Shaikh Ahmad Sirhindi (Mujaddid Alif Sani) says: 

❖ There are two ways of union with Allah. One of them is the way of Prophethood. 
Through this way, only the Prophets are connected and unified with Allah and this 
way was sealed on Prophet Mohammad. 

The second way is that of sainthood. The people of this way are connected to Allah 
through a mediator. This group consists of the Sufi hierarchy of the Qutb, Autad, 
Abdal, Nujaba (the nobles) and common Saints. The mediator and the main source of 
this way is Ali ibn Abi Talib. This way of union with Allah is all about the grand 
status of Ali ibn Abi Talib. At this station he exercises the authority granted to him 
by Prophet Mohammad. Fatimah-tuz-Zahra, Hasan and Husayn also share this status 
with Ali. (Letter no.123 written to Noor Mohammad Tehari) 14 " 

Sultan Bahoo describes this fact in these words: 

❖ Ali ibn Abi Talib received Faqr from the Holy Prophet. (Ain-ul-Faqr, Mehak-ul-Faqr Kalan) 

❖ Prophet Mohammad conferred Faqr upon Ali. (Jamia-ul-Asrar) 

❖ The spiritual leader of Fakirs is Ali. (Jamia-ul-Asrar) 

The intellectuals translate the following Hadith of the Holy Prophet as: 



◄ 


Meaning: I am the city of knowledge and Ali is its door. (Mustadrak 4637, 4638,4639) 

While Sultan Bahoo describes its meaning, “1 am the city of Faqr and Ali is its door.” 
That is why Ali is also remembered with the title of gateway of Faqr. 

The queen of the universe Fatimah-tuz-Zahra has already been discussed as Sultan-ul- 
Faqr. Sultan Bahoo says in Jamia-ul-Asrar: 

❖ Fatimah bint Mohammad was brought up in Faqr, nourished by Faqr and possessed 
Faqr. Whoever attains Faqr, it is only through her mediation. 

He says about Hasan and Husayn: 
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Maktubat Imam Rabbani. 
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❖ The perfection in ‘Faqr is my pride’ was possessed by the sacred brothers Hasan and 
Husayn who are the beloveds of the Holy Prophet and Fatimah-tuz-Zahra. (Mehak-ul- 
Faqr Kalan) 

The aforementioned extracts clarify that as regards the final status of perfection in Faqr 
which is annihilation in Allah and immortality with Him, these four sacred personalities 
Ali, Fatimah, Hasan and Husayn cannot be differentiated from each other. They are one, 
same and unified as all of them are annihilated in the Oneness of Allah so they have 
become one. As long as the seeker of Allah does not have the same perception about the 
status of these four personalities, he can never find even the fragrance of Faqr. 

FAQR AND THE COMPANIONS 

Did all the Companions receive the blessing of Faqr ? Answering this question Sultan 
Bahoo says: 

❖ Remember! After the Companions the blessing and treasure of Faqr is granted to two 
personalities: the first one is Shaikh Abdul Qadir Jilani and the second is Abu Hanifa, 
the Sufi who relinquished the world. He never ever missed his prayers or fasts till 
seventy years. Same perfection (in Faqr is my pride) was received by the Saint Rabia 
of Basra. (Mehak-ul-Faqr Kalan) 

In this extract the words ‘after the Companions’ clarify the fact that they were granted the 
blessing of Faqr according to their levels respectively. Afterwards this blessing was 
conferred upon Shaikh Abdul Qadir Jilani, Abu Hanifa and Rabia of Basra. Now the 
objection whether the Companions, Saints or religious jurists were blessed with Faqr or 
not is answered through this extract of Sultan Bahoo. One more extract is presented 
below to answer the objections more clearly: 

❖ Know that nobody can approach the below mentioned six spiritual levels. If anyone 
claims so, he is surely a liar, conjurer, infidel, fraud and an apostate. These levels are: 

■ The verses of the Holy Quran are never revealed upon anyone except the Holy 
Prophet. 

■ Prophet Mohammad is the seal of Prophets. No revelation can descend upon 
anybody else after him. 

■ Nobody can attain Divine gnosis as much as the Holy Prophet had. 

■ Nobody can reach the station of extreme Divine nearness (qab qausain) and have 
Miraj like the Holy Prophet. Neither anyone can behold Allah with physical eyes 
like he did. 
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■ No one can reach the level of any Companion of the Holy Prophet whether they 
are the Companions of al-Suffa, Companions of Badr, the great Companions or 
any other Companion. 

■ Nobody can attain the level of perfection in interpretation of religious law and 
knowledge of traditions except the four leaders of the four interpreted religions 
(Abu Hanifa, Al-Shafii, Malik ibn Anas and Ahmad ibn Hanbal ). All these four 
fiqh are right. (Kaleed-ul-Tauheed Kalan) 

The six levels stated by Sultan Bahoo require no further explanation. Each level is 
described clearly and explicitly. Especially the explanation about the Companions given 
by Sultan Bahoo leaves no room for any kind of objection. 

1 have answered all six objections through the writings of Sultan Bahoo upon the status 
of Sultan-ul-Faqr. 

Among the daughters of the Holy Prophet Fatimah-tuz-Zahra is distinguished due to her 
Faqr. She inherited the true asset of Mohammadan Fciqr from the Holy Prophet. Due to this 
inheritance her sacred children became progeny of the Prophet. She became the first Sultan- 
ul-Faqr so that her excellence can be known to people. Otherwise she did not have to 
physically perform the duty of Divine guidance and persuasion. Ali is the gateway of Faqr 
because the heritage of Faqr was transferred to umma through him from the Holy 
Prophet. Second Sultan-ul-Faqr is Hasan of Basra. When Ali transferred the Trust of Faqr 
to him, it was proved that the asset of Faqr is not like a worldly inheritance which is 
transferred to one’s children only, otherwise Hasan and Husayn are at the perfection of 
Faqr and the second Sultan-ul-Faqr Shaikh Hasan of Basra and the fifth Sultan-ul-Faqr 
Sultan Bahoo are proud of their slavery. 

In short the greatest blessing of Faqr was conferred upon the Prophet at the night of 
Miraj. By the grace of the Holy Prophet this blessing was granted to the highly glorious 
queen of paradise Fatimah-tuz-Zahra while Ali was given the robe of Faqr. Faqr was 
transferred to umma only through him. Then Hasan ibn Ali, Husayn ibn Ali and the 
Companions found Faqr. Among the whole umma of the Prophet, six other personalities 
were selected who were granted preference upon the others. They were crowned with a 
special rank in Faqr, Sultan-ul-Faqr. Their peculiar sign is described below. 

❖ Their sight is absolutely the Divine light of Unity and the alchemy of honour. On 
whomsoever the reflection of their hidden reality is cast his whole being is transformed 
into absolute light. They do not need to engage their disciples in the struggle of 
superficial daily recitals and mystic exercises. (Risala Roohi Sharif) 
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It means they do not engage the seekers of Allah in the hard work of daily recitals or 
forty days seclusion. Rather their glance itself is a Divine light. On whomever it is cast, he 
also becomes the Divine light. 

I had to discuss this issue in detail because 1 have often been facing such queries. 
Moreover such questions keep arising in people’s minds particularly those with superficial 
mind-set. It is hoped that after this discussion, most of the doubts and misperceptions 
might be resolved. Although one thing must be kept in mind that the complete authority 
of Faqr is with the Holy Prophet because Faqr is his true asset and the People of Cloak 
are the real inheritors of this heritage and its conveyors. 

Among the seven Sultan-ul-Faqr and leaders of the worlds who are discussed by Sultan 
Bahoo in Risala Roohi Sharif , he revealed the names of five souls who came in this world 
in their respective times and became the source of blessing and beneficence for the 
masses. On the lives of these five souls, a lot of eulogies, journals and books have been 
written and thus they do not need to be introduced. However the names of the two souls 
who would come in future were kept secret. One of them graced this world with his 
presence. People of this age have been blessed with his sacred sight, company and 
slavery. His name is Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali. 

On Friday, 14 th August 1947 (27 th Ramadan 1366 AH) he was born and on Friday 26 th 
December, 2003 (02 Dhul-al-Qadah 1424 AH) he died. He is my beloved spiritual guide 
and I have written a book on his biography and teachings titled as Sultan-ul-Faqr 
Shashum Hazrat Sakhi Sultan Mohammad Asghar Ali Rehmat-ul-Allah Alayh 
Hayat-o-Taleemat whose English translation is available with the name of Sultan-ul- 
Faqr VI Sultan Mohammad Asghar Ali-Life and Teachings. 


CHAPTER-1 1 


ONENESS OF ALLAH 


Oneness of Allah ( tawhid ) is the basic pillar of Islam. For a common Muslim it is quite 
simple and easy but Fakirs and Mystics find great depth and profoundity in its meanings. 
For the masses first part of shahada is merely the proclamation of Oneness of Allah, ‘There 
is no God but Allah.’ He has no partners and is Alone. He deserves all the praise and 
adoration. He is the Creator and the Master. 

On the other hand the interpretation of Sufis, Fakirs and Mystics consists of so many 
implications and graveness which at times overwhelm the scholars and theologians with 
admiration while at times they simply pass religious verdicts of paganism and heresy. 

‘There is no God but Allah’ is negation as well as affirmation. Sufis interpret it as 
‘Only Allah is manifest in the entire cosmos.’ It is quite true that He is One but if He is 
the only One then what is the need to negate any other? In the presence of only One there 
cannot be another. If there is no one like Him or He has no partner, He is incomparable and 
unprecedented then the very concept of any other god is only meaningless. ‘There is no 
God but Allah’ actually means ‘There is no one but Allah’. If there is only He then what 
is all that we see around? 


THE ONENESS OF BEING 

WAHDAH AL-WUJUD (HAMAH AUST) 

In this regard the first school of thought is ‘Oneness of Being’, Wahdah al-Wujud or 
Hamah Aust x 43 (Only He exists) which leads to the gnosis of Divine Essence. First of all 
it was presented by Husayn ibn Ali in his book Mirat-ul-Arifeen. This is the very first 
writing on the theory of Oneness of Being which in fact is the interpretation of sura al- 
Fatihah and was written as an answer to his son Ali ibn Husayn Zayn al-Abidin. Not only 
did he write the interpretation of Oneness of Being but was also the first to establish the 
term al-Insan al-Kamil (the Universal Divine Man). The Mystics are all mutually consented 
on the point that whatever books on the Oneness of Being have been published till now are 
only the exegesis of Mirat-ul-Arifeen. Afterwards Shaikh Abu Saeed Mubarak Makhzoomi 
the spiritual guide of Shaikh Abdul Qadir Jilani described the Oneness of Being and the 


143 


Persian term for Oneness of Being. 



567 


Sufi cosmology in detail in his book Tohfa Mursala Sharif but this theory got popularity 
due to the writings of Shaikh al-Akbar Mohiyuddin ibn Arabi. He explained the term al- 
Insan al-Kamil very comprehensively and elaborated this doctrine so explicitly that there 
remained no need to write about it anymore. 

Prior to understanding the concept of Oneness of Being, it is essential to comprehend 
the theories of transmigration ( Hulool and alliance ( Itehad jlfl). Dual beings are 

essentially required in transmigration and alliance but according to the theory of Oneness 
of Being actual Existence is only One and that is the Divine Truth. Hence there is no 
possibility of transmigration and alliance in the Oneness. To slander the Unitarian for 
being a follower of alliance or transmigration theory is utterly an ignorance and nonsense. 

Husayn ibn Ali says in Mirat-ul-Arifeen that alliance is by dual entities and here exists 
nothing except single Existence and that Entity is the Absolute One. (Mirqat-ul-Salikeen) 144 

Husayn ibn Ali has described about the Oneness of Being: 

❖ And manifested the eternal Reality through the creation and created the creation from 
the eternal Reality (His Own Essence) and scattered the written order, and wrote that 
in the hidden Book with the revealing ink which was concealed in the Writer’s Inner. 
Completed the Book with letters and sentences, inscribing them both in it, joined 
with discipline all the perfection which is detailed in the Book and then abridged it all 
in the opening chapter of Quran. Whatever is written and hidden in this opening 
chapter, is kept in Bismillah. This chapter is the comprehensive book for all the levels 
and worlds which are in the detailed comprehensive Book. That is why it is titled as 

‘mother of the Book’ while Bismillah ( Bismillah ar-Rahman ar-Rahim 3 L 1 ^ 
is called ‘the mother of mothers’. It is also divided in two parts; that which is 
related to the Essence is in Bism and the other which is related to the attributes 
is ar-Rahman 45 and ar-Rahim m (^Wji j. What is between them is Ism-e-Allah 

Zaat ( 4 I 1 ) which is comprehensive. And whatever is hidden in Bism (»ij) was concealed 


144 Exegesis of Mirat-ul-Arifeen by Maulana Mohammad Faiz Ahmad Awaisi 

14.Y 1* / \ r _tf a i linan m eans the Compassionate and ar-Rahim is the All-Merciful, they are two of the many attributive names 
of Allah. 
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in ‘B’ (^) and whatever is in ‘B’ (^) was concealed in the dot under w (B) making 
it ambiguous. (The dot of w means the Universal Divine Man). (Mirat-ul-Arifeen) 

❖ The Universal Divine Man is the manifestation of Ism-e-Allah Zaat or the manifestation 
of Divine Essence that is because he is called comprehensive. Whatever is abridged 
in the Essence is abridged in the self of ‘the Universal Divine Man’ and whatever is 
detailed in the knowledge of Divinity is detailed in his knowledge and whatever is 
accumulated in the Pen that is accumulated in his soul. All that is detailed in the 
Tablet is detailed in his inward and whatever is accumulated in Throne is accumulated 
in his body and all the details of the Chair are detailed in his innerself. Hence the 
Universal Divine Man is the comprehensiveness of the Book of Divinity and 
creation. (Mirqat-ul-Salikeen) 

Al-Ghazali says about the Oneness of Allah: 

❖ There are four stages of Oneness: 

1. Verbal Oneness - To affirm Oneness by tongue only. It is the way of hypocrites. 

2. Inward Oneness - To verify Oneness through inward. This is the way of the true 
believers. 

3. Unveiled Oneness - To witness Allah unveiled through the Divine light or to 
observe that all the things of the universe are manifestations of the Divine 
Singularity. This is the level of the near ones of Allah. 

4. Experiencing Oneness - To see only the Unity in the whole universe and this is 
the status of the truthful. Abu Bakr Siddiq is the chief of this class. 

Its proof is that on the sacred death of the Holy Prophet all the Companions were 
worried and aggrieved but Abu Bakr Siddiq was peaceful, neither he was sad nor 
disturbed. Why? That is because, to him the existence of other than Allah had perished 
and he beheld Allah everywhere. Therefore he said that he saw nothing except Allah. 
That is why the Holy Prophet said, “Whoever wants to see a dead man walking on 
the earth, he should watch Abu Bakr.” 147 

Ibn Arabi has given a detailed interpretation of Oneness of Being in his book al- 
Futuhcit al-Makkiyya and Fusus al-Flikam. He says: 

❖ Only the Divine Essence exists, nobody but He can comprehend Himself. Nobody 
recognizes Him other than Himself, His veil is His Own Singularity and His veil is 
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His very Existence. His Unity has veiled Him in such a manner that it cannot be 
elaborated. Apart from Him, no one witnesses Him whether it is a Prophet, Messenger, 
perfect Saint or a dearest angel. He Himself is His Prophet and Himself is His 
Messenger. He is His word. He sent His word to Himself, on His Own behalf through 
His Own medium without any mediation apart from Himself. Except Him none other 
exists. Therefore He cannot be annihilated. 

❖ Man and the Lord are unified at the level of their ultimate existence. However in 
spite of their elevation and descension respectively, slave remains slave and Lord 
remains the Lord. (Al-Futuhat al-Makkiyya Interpreter Saim Chishti Vol III) 

❖ The Existence of Reality is singular. Whatever we perceive other than this through 
our senses, for instance the physical existences and whatever the intellect conceives 
for example God and the universe, the duality of Creator and the creation are not 
multiplicity, variety of existence or duality. Rather the Truth (Allah) and creation are 
two aspects of the same Reality, the Absolute One. If you behold it from the 
dimension of Unity, you will find the Truth (Allah) and call it the Truth (Allah) and if 
you watch it in the perspective of multiplicity, you would see the creation and call it 
creation. (Fusus al-Hikam, exegesis by Idrees) 

❖ Every revealed object is the manifestation of theophany of the Divine Existence. Hence 
all the things are from Him and within Him because they are in His knowledge and are 
exactly His Own Essence. Allah is Totality within His Essence, the comprehensiveness 
of infinite creatures and is All-Embracing. Creations are like the waves rising from 
the surface of the ocean of His Essence. (Fusus al-Hikam, exegesis by Ishaq) 

❖ The Existence is the One singular Reality and has no peer as well as no opposite. 
Hence Mystic sees this universe as naught which is the base of segregation and 
variousness and he finds nothing but the Divine Essence that is exactly the Unity. On 
this basis none other than Him exists. Neither is there anyone united nor any receptor 
of union and neither is anyone alienated nor combined because everyone has perished 
into the exact Essence of Unity of Allah. So the Mystic who beholds with his inner 
eyes sees nothing except the Absolute Reality. (Fusus al-Hikam, exegesis by Ismael) 

❖ The created things are joined to their hidden origin and have no real existence of their 
own because nothing exists except the Divine Existence. He is the One Who manifests 
the respective beings of the creatures according to their requirements and accordingly 
manifests into them level by level. Hence all the possible things and creations are 
levels and variety of manifestation of the Essence, and only His Existence is real and 
singular. (Fusus al-Hikam, exegesis by Kashan) 
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❖ The explorers of Divine gnosis and the true seekers of the recognition of the Essence 
see clearly that the existing multiplicity in the universe is present in that single 
Reality Who is the Absolute Existence and has manifested in the form of multiplicity 
just like the existence of drops in the ocean, the existence of fruit in the tree and that 
of the tree in the seed. Similarly they come to know that the origin of the Divine 
names and attributes for example, the All-Powerful, All-Knowing, Creator and the 
Sustainer etc. is only One, in spite of that their realities are different and numerous 
and all these refer to the Divine Essence of the single Reality. The contrast and 
diversity in their names and forms is accurate and intelligible in the Essence of single 
Reality. When theophany of the Essence casts on the manifested forms of Divine names, 
the manifoldness becomes evident in the same single Essence and the Absolute One. 
(Fusus al-Hikam, exegesis by Sha’abi) 

❖ Divine Reality manifests in each one of the creatures in one or the other form. His 
revelation and theophany occur in every version and each cognitive or intuitable 
object. However, since all His revelations and theophanies are unintelligible in His 
manifestations, therefore they are hidden and secret for the intellect of people apart 
from the wisdom of that person who knows that the universe is the revelation and the 
face of the Incomparable. Such people observe Reality in all His manifestations. 
(Fusus al-Hikam, exegesis by Nuh) 

❖ From Transcendent Unity to manifestation of creation there is none but Allah. Hence 
no one is united or separate here. Only the single Essence exists that is the Absolute 
Existence. Thus only Oneness prevails, there is no room for duality. (Fusus al-Hikam, 
exegesis by Abdul Qadeer Siddiqi) 

❖ Hence in the realm of existence there is nothing but God and no one can recognize 
Him but only Himself. Only those can watch this Reality who like Bayazid Bastami 
have uttered, “1 am the Exalted, great is my glory” and “I am God.” (Al-Futuhat al-Makkiyya, 
Vol I) 

❖ His Existence is His Own Absolute Essence and for the affirmation of the Essence no 
reasoning or argument is needed. Whereas except Him, reasoning for the presence of 
everything is required but its existence is nothing apart from the Essence. The likely 
creature requires and depends upon the Divine Essence whereas the Essence is 
indifferent and does not depend on any creature for existence and needs none. He is ‘the 
Worshipped’ and He belongs to His Own Essence. All the creation whether existent 
or non-existent, is from the Reality. (Al-Futuhat al-Makkiyya, Interpreter Saim Chishti, Vol I) 


ONENESS OF WITNESSING 

(WAHDAH ASH-SHUHUD) 
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Shahabuddin Suhrawardi has explained Oneness ( tawhid) with the belief of Hamah Az 
Aust l4& (everything exists due to Him) which is based on the gnosis of attributes only. 
This doctrine is known as Wahdah ash-Shuhud or Oneness of witnessing. He called 
Divine Essence as the Absolute light according to the verse: 

Meaning: Allah is the light of the heavens and the earth. (24:35) 

He says: 

❖ Divine light is the manifestation and the excellence of manifestation as well. None is 
superior to this, hence It adores only Its Own Essence and Its perfection is revealed 
upon Its Own Essence and is the most accomplished and beautiful. 

According to Shahabuddin, the arrangement of manifestation is that the non-material 
light was derived from the absolute Divine light which is also called the great light or the 
closest light. The non-material light is a ray of the absolute Divine light. From the non¬ 
material light the heaven of all the heavens was revealed which is its shadow. Then the 
universe of elements and the physical bodies came into being. 

Syed Abul Faiz Qalandar Ali Suhrawardi describes in Al-Faqr Fakhri : 

❖ According to the followers of Oneness of witnessing (Wahdah ash-Shuhud) it can be 
exemplified with a man’s shadow which seems a separate entity but in fact it is nothing, 
it is the man who is actually present. Thus it is the truth of this theory. In fact what is 
present is only the Essence. All other creatures are the revelation of His attributes. 
Though attributes are neither alienated nor segregated from the Essence yet they are 
not the Absolute Essence. Sunlight can actually be the attribute of the sun but cannot 
be the sun itself. Briefly the Oneness of witnessing can be explained as, the Divine 
Essence is Real whereas the variousness which is being beheld is the revelation 
(shadow) of His attributes. The gnosis of attributes is in fact the gnosis of Allah. 

DIFFERENCE BETWEEN BOTH DOCTRINES 

My spiritual guide Sultan-ul-Faqr-VI Sultan Mohammad Asghar Ali described the difference 
between both the theories in following words: 
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❖ The notion of Oneness of witnessing is the greatest fallacy of the spiritual world. If it 
is considered true then it is denying the following Quranic verse which is infidelity: 



◄ 


Meaning: He has not begotten any nor is He begotten. (112: 3) 

Actually there are two types of gnosis, the first one is the gnosis of Divine attributes 
and the second is the gnosis of Divine Essence. The former belongs to multiplicity 
and the latter to Unity. The gnosis of Divine attributes is related to the universe of 
creation whereas the gnosis of Divine Essence is related to the universe of Command 
or Creator. The former belongs to slavehood while the latter belongs to Lordship. The 
gnosis of attributes consists of overpowering and attracting the creation for worldly 
purposes. Whereas the gnosis of Divine Essence consists of engrossment in the 
observation of Divine Essence (the station of annihilation in Allah). The source of 
attributive gnosis is the daily recitals, invocation, reflection, forty days seclusion and 
the physical and verbal hard mystic exercises but the source of the gnosis of Divine 
Essence is only the invocation and contemplation of Ism-e-Allah Zciat. The extreme 
destination of gnosis of attributes is the conversation with Allah at the lote tree and 
reading the Guarded Tablet while the early stage of gnosis of the Essence is 
annihilation in Allah and the eternal presence in the Mohammadan Assembly. The 
Mystic of the gnosis of attributes is the man of hard mystic exercises while Mystic of 
the gnosis of Divine Essence is the one with Divine secret. The man of hard mystic 
practices is the holder of high grades while the possessor of secret is the man of 
Divine Essence. The possessor of levels and grades is deprived of the Divine vision 
but the very first waystation of the confidant is the vision of Allah and the ultimate 
point is annihilation in Allah and immortality with Him. The Mystics of attributive 
gnosis can read Guarded Tablet but remain deprived of the vision of Allah because it 
is impossible through mystic exercises. Until and unless the vision is received, the 
very concept of annihilation and immortality is impossible. How can anybody see 
Oneness of Essence in every object until he himself becomes manifestation of 
Oneness by annihilating in the Divine Essence after passing through the destination 
of vision of Allah. The possessor of levels remains in duality and variety therefore he 
can only talk about variousness and sees multiplicity. Thus he can only say that the 
revelation of multiplicity is the reflection of Divine light of the Essence, hence 
‘everything exists due to Him’ or ‘every object is a witness to the Divine Existence!’ 
A person can only talk about the stage where he is. 
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Moreover both the doctrines belong to the gnosis of Divinity instead of sharia. The 
Divine gnosis is gained through the spiritual observation which has no probability of 
mistake. Although, as long as man is entangled in the station of witnessing the creation, 
he remains imperfect and cannot be engrossed in the Oneness of the Essence coming 
out of the duality and variety. Unless one is annihilated in the Oneness, he remains 
imperfect, and the Oneness means to behold only Allah esoterically and exoterically. 
In his esoteric self if the seeker watches other than the Divine Essence he is in 
darkness instead of being in the Divine light of Oneness. What is Divine light and 
what is darkness? Darkness has four stations, the station of pre-existence, the station 
of eternity, the station of world and the station of hereafter. Though in these four 
stations life is at its full swing with ah attractions but Mystic is the one who 
renunciates the pleasures of these stations and annihilates himself in the Divine 
Essence passing through the station of relishing upon the vision of Allah. It is 
obvious if the seeker of Allah is observing any one of these four stations, he is still in 
duality and multiplicity which is darkness that is why he is an imperfect seeker. 

As these twin theories do not belong to the masses and the scholars following 
sharia, so it is better for them to abstain from debating on this topic because they 
have no right for that matter. This issue only belongs to the Mystics and Fakirs who 
can better understand it. A true seeker of Allah can analyse his status by the observation 
of the following: 



Explanation: Only the Divine Essence Hoo (j&) is manifest in the outer as well as the 
inner world and in each and everything. 

Only then can he decide exactly about this issue. If he has not gained this spiritual 
state it means he is imperfect and still away from Oneness of the Essence. (Sultan-ul- 
Faqr VI Sultan Mohammad Asghar Ali-Life and Teachings) 


SUFI COSMOLOGY 
SIX STEPS OF DIVINE DESCENT 

To understand the concept of Oneness of Being, the six levels of Divine descent must be 
perceived. As long as these levels are not comprehended, no book on Sufism can be 
conceived because the levels of Divine descent are the spirit and base of the knowledge 
of Oneness. 
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According to a Qudsi Hadith: 


jUji cJuJj 16' osii Uiia uifcii' 


Meaning: I was a hidden Treasure, I intended to be recognized so I created the creation. 

The sudden outburst of the passion of being recognized occurred in the Essence so 
intensely that it took up the form of love. If love heightens, it becomes ardent. It was the 
passion of love and to be loved which made Allah to manifest Himself in the world of 
multiplicity coming out of the isolated Oneness. The Essence then revealed in the world 
of levels for His recognition, manifestation and for the passion of love. 


The Sufis describe the levels or stages of Divine descent with reference to each word of 
the above Hadith. 


INCOMPARABLE AND UNKNOWABLE REALM 
(ALAM AL-HAHOOIYAT) 

This level is also called the realm of the Transcendent Unity (alcim al-Ahadiyah). It is 
beyond all levels and here the Divine Essence cannot be imagined or referred. This is the 

stage of T was’ (Kunto cJi) where the Essence is concealed in many esoteric veils within 

veils and is unintelligible because He exists here with the splendour of: 

Meaning: There is nothing like Him. (42:11) 

( , 9 It S 

Meaning: There was nothing but Allah. (Bukhari 7418) 

Meaning: Proclaim! “He is Allah, Who is the One.” (112:1) 

Neither knowledge nor anything else can determine the reality of this level. No revelation 
of His names or attributes has occurred yet, hence nothing can be expressed about Hi m. 
Neither any Divine marvel is revealed nor can be defined, as nothing is known about Hi m. 
Therefore this level of Divine Absoluteness is unimaginable, unknowable and unreachable 
for any intellect. It is the level of Transcendent Unity, alonehood of the Essence and the 
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reality of Truth. It is also called the level of non-Manifestation and ‘the fragrance of 
camphor which lasts’. All these titles are given by the Saints and Sufis merely to allude 
and intimate. However, in spite of all, this Essence is the base, origin and the reality of all 
the remaining levels. This is the level which cannot be encompassed even by something 
as primitive as knowledge. The level of Transcendent Unity is the reality of the Lord which 
cannot be contemplated and discovered by any kind of knowledge, even cannot be 
attributed. Attributes apart, even the Divine Essence Himself is a secret and hidden in the 
Unknowable and Incomparable realm and beyond wisdom. 

Sultan Bahoo says about this level: 

❖ To understand the quiddity of the Divine Essence countless efforts of wisdom went in 
vain. (Risala Roohi Sharif) 

The Holy Prophet said the following about this level: 


l q i yjx ij> dxji q\yjk& 

Meaning: Reflect upon the signs of Allah not the Essence. 


◄ 


Abu Saeed Mubarak Makhzoomi writes in Tohfa Marsala Sharif about this level: 

❖ The first stage is undeterminable, beyond implication and is about His Absoluteness. 
It does not mean negation of implication and determinacy rather it means that at this 
level Existence is pure of bounds of attributes and even implications. This is called 
the level of Transcendent Unity and it is the secret of Allah, no level is above it rather 
all are below. 


This is the transcendent level of Essence which is beyond anybody’s intellect, knowledge 
and frame of reference. Just for the sake of understanding, the Essence of Allah is 

called Hoo (^l) at this level. 


THE REALM OF FIRST MANIFESTATION 

(ALAM AL-YAHOOT) 

It is also named as the realm of Divine Solitude {alam cil-Wahdah). When Allah intended 
to manifest Himself in multiplicity He descended from Transcendent Unity and revealed 

Himself. The very first level of descent is the stage of ‘Treasure’ (Kanzan W ). Hence 

this is the foremost level of manifestation of Divine Essence where the Essence revealed 
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in the form of Mohammadan light. In fact this light is the Treasure which desires to be 
manifested. Here the manifestation of Essence is the revelation of Essence in the core of 
Essence and the manifestation of Reality in the core of Reality. This is called the 
Mohammadan Reality or the revelation of Mohammadan light from the Absolute Divine 
light. Thus when Allah decided to manifest Himself in multiplicity coming out of the 
Incomparable and Unknowable realm, He descended to the realm of First Manifestation 
and the light of Ahad concealed in the veil of ‘M’ of Ahmad manifested Himself as Ahmad. 

Sultan Bahoo says about this level: 

❖ Know! When the Divine light of Ahad coming out of His isolated Oneness intended to 
manifest Himself in multiplicity, He graced (all the worlds) with the splendid disclosure 
of His pure Divine beauty. Both the worlds started burning like a moth on the candle 
of His blazing beauty. (Risala Roohi Sharif) 

❖ When Allah desired (to be recognized), he separated Ism-e-Allah Zaat from Himself 
(manifested Himself in the form of Ism-e-Allah Zaat). From Ism-e-Allah Zaat the 
Mohammadan light manifested. When Allah beheld His reflection in the mirror of 
His Oneness ( Ism-e-Allah Zaat) in the form of Mohammadan light, He was fascinated 
and became fond of Himself and got the titles of ‘Lord of the lords’ and ‘the beloved 
of Allah’ from His Own Divine court. (Ain-ul-Faqr) 

Abu Saeed Mubarak Makhzoomi describes: 

❖ Second stage is the first level of descent where Allah concisely acknowledges His 
Essence, attributes and the entire creation within Him without distinguishing one 
from the other. And this is the stage of First Manifestation called the Mohammadan 
Reality. 

The following Hadiths and the Qudsi Hadiths are explicit reference towards the 
Mohammadan Reality. The Holy Prophet said: 

Meaning: First of all Allah manifested my light. 

jjjlaO bl ^ 

Meaning: I am from the light of Allah and all the creation is from my light. 

Meaning: First of all Allah manifested my soul. 
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Shaikh Abdul Qadir Jilani says in this regard: 

❖ Know that first of all the soul of Mohammad manifested from the light of Divine 
beauty as Allah says, “I manifested the soul of Mohammad from the light of My Face.” 
Or as Prophet Mohammad said: 

1. First of all Allah manifested my soul. 

2. First of all Allah manifested my light. 

3. First of all Allah manifested the Divine pen. 

4. First of all Allah manifested the wisdom. 

All these refer to only one point and that is the Mohammadan Reality which is entitled 
as Divine light because he is pure of the darkness of satanic attributes, as Allah says 
about him: 




Meaning: There has indeed come to you a light from Allah (Prophet Mohammad) and 
an enlightening Book (the Quran). ( 5 : 15 ) 


Fie is called ‘wisdom’ because he encompasses all the knowledge and is called ‘the 
Divine pen’ because he is the medium to transfer the entire knowledge as the pen is 
the medium to transfer knowledge in the world of words. All of these refer to the 
Mohammadan Reality because if he was not manifested nothing would have been 
created. (Sirr al-Asrar) 


Following Qudsi Hadiths tell that nothing would have existed if Prophet Mohammad 
was not meant to be manifested. Allah says: 


Meaning: If it was not for you (O My beloved Mohammad) I would not have manifested 
My Lordship. 


Meaning: If it was not for you (O My beloved Mohammad) 1 would not have created the 
universe. 

Hence the Mohammadan light is the origin of creation. The true believer is he who 
returns to his origin (the Mohammadan light) while ascending all the spiritual levels and 
becomes one with the Divine light of Mohammad or annihilates himself into this light which 
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is actually the light of Allah. Prophet Mohammad sall’Allahu alayhi wa ’alihi wasallam said 
about the true believers: 


Meaning: I am from the light of Allah and all the true believers are from my light. 


Meaning: I am from the light of Allah and all the true believers are from me. 


At this level the Essence revealed from the esoteric veils or inclined towards diversity 
and density appearing from Personal exclusiveness and sublimity. This is the first level of 
descent or manifestation of the Essence and it is called Mohammadan Reality because the 
reality of Prophet Mohammad is ‘Ahad’ as he said: 


Meaning: I am Ahmad without M (Ahad). 


Meaning: Whoever beheld me, in fact beheld the Reality. 


s 


Qy ^ Vi-®'* dijsi aL1 Q 

s / / 


Meaning: At times I have such closeness with Allah when neither any Prophet nor any 
archangel is between us. 


Allah says in the Quran: 


ii 

60 aLi 

Meaning: (O beloved!) Indeed, those who pledge allegiance to you in fact pledge allegiance 
to Allah alone. Allah’s Hand is over their hands (in the form of your hand). ( 48 : 10 ) 






Meaning: (O glorious beloved!) When you smote (the infidels with pebbles), it was not you 
who smote them but Allah smote. ( 8 : 17 ) 


(r:A-)a 4 
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Meaning: Whoever obeys the Messenger obeys Allah indeed. ( 4 : 80 ) 

These are some of the Hadiths and verses which refer to the Mohammadan Reality 
otherwise the whole Quran is an evidence of it. 

Ghaus Ali Shah Qalandar describes the reality of this level through a tradition in his 
book Tazkirah-e-Ghausia which consists of his Sufi transcripts: 

❖ Once Angel Gabriel came to Prophet Mohammad with a revelation. The Holy Prophet 
asked him, “Do you know where you receive the revelation from?” He replied, “My 
approach beyond the lote tree is impossible but I can hear an unknown voice at this 
point and accordingly convey the message to you. 1 know nothing more than this.” 
The Holy Prophet advised him to start his flight towards that voice next time and see 
where does it come from. He did the same and after a long flight he witnessed that 
the Holy Prophet himself was uttering the words. Then Gabriel looked at the earth 
and found the Prophet there at his place. 

After describing this tradition Ghaus Ali Shah Qalandar explained, “It does not mean 
that the Prophet showed himself in both the realms of bodies and the Divine Solitude 
by virtue of his authority rather he made the angel realize his presence in every realm 
simultaneously.” 


THE REALM OF DIVINITY 

(ALAM AL-LAHOOT) 

It is also known as the realm of Divine Uniqueness (alam al-Wahidiyah). This third step 

‘the Hidden’ (Makhfiyan is related to the second level of descent. At this level the 

whole universe and all the creations are hidden in the Mohammadan light as a unit and 
are anxious to be manifested. This station is pure and beyond time, space, creation, density 
and dimensions. It is merely an ocean of hidden lights and the world of subtle secrets. 

Abu Saeed Mubarak Makhzoomi describes about it: 

❖ And the third stage is the second level of descent. It refers to Allah’s detailed knowledge 
of His Essence, attributes and of all the existences distinguishing one from the other. 
This level is called the reality of human being because from here starts the human 
existence in detail. 

At this level the Mohammadan light manifested as the Divine soul. Hence Divine soul 
is in fact the Mohammadan light and this soul is the real human being. Allah manifested 
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this soul in the realm of Divinity in a subtle and beautiful form. From here the Divine 
soul of every human is descended to each realm in the particular dress of the respective 
world but the actual and real soul is the Divine soul. 

Now we know that Allah was alone in His Divine Solitariness. In His Essence aroused 
the desire of His Own vision. For the fulfilment of His desire, He required a mirror. He 
made a mirror out of His Own Essence because He Himself is pure, delicate and pellucid. 
Therefore, a mirror possessing exactly the same attributes was required. Nobody can 
become mirror of Allah except Himself because none other than Allah can be as pure, 
pellucid and delicate as Him. Allah and His mirror were not two different entities as it 
happens with the concrete things that one thing is made from the other and they become 
two different things. Allah is not concrete rather He is fine and sublime. To understand 
easily, the example of sunlight can be considered in this context which cannot be broken 
into pieces, wherever it goes will sustain its nature. Similarly knowledge when transferred 
from one entity to another, remains in its same form in the first person as well as 
maintains itself in the second. Even if it is divided in two entities, each will retain it in 
original form. Allah is the Essence instead of a concrete being. He is knowledge and 
Divine light which cannot be broken or divided just like fragrance. Then Allah looked at 
Himself into His mirror and charmed by His Own beauty while admiring it. He named it 

Mohammad 149 ( J). The same Essence which appeared in the mirror of Mohammadan 
light is ‘the Divine soul’. 

Only the Mohammadan light can be called the Soul of Allah because Mohammadan light 
manifested from the light of Allah and is not separated even after manifestation just as 
Soul cannot be segregated from the Essence. The mirror of Mohammadan light possesses 
all the Divine attributes. The Divine Essence is the origin and fount of every attribute of 
everything of the universe like knowledge, wisdom, life, hearing, sight, sublimity, love etc. 
All the Divine powers and attributes were transferred to the soul of Mohammad in 
perfection and manifested in their accomplished form. Hence the real soul is the same 
Mohammadan soul, and this is the Divine soul. It is the material for all the souls, it is the 
totality of knowledge, wisdom and the Divine light. The first manifestation of Allah is the 
soul of Prophet Mohammad who is the accomplished form of all the Divine attributes 
because it is directly manifested from Allah and is His mirror. This is the Divine soul due 
to its being pure of all the darkness. The Divine soul is single and indivisible like 
knowledge, light or fragrance which are also indivisible but spread. The same Divine soul 
is the beginning of the spiritual being of creation. 


149 


Mohammad literally means the most praised and the admired one. 
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Divine soul is not destined to die or perish. Due to its Divine attributes and powers, it is 
immortal. There is no change in its state, it means it remains intact and always in a pure 
and immaculate position. The Divine soul is the reality and base of every human being 
and is present in every man. It is concealed like a pearl in the inward of a man and is 
revealed only upon those who try to reach it. Only the Divine soul has the honour of 
vision and closeness of Allah, that is why to reach it is the true Miraj (ultimate ascension of 
humans). 

Whoever reached it, in fact he got the access to his origin or the Mohammadan Reality 
and Oneness. The Divine soul is One and the true form of Oneness of Allah. To reach it 
means to find the reality of Oneness of Allah and its station is the realm of Divinity. This 
soul possesses all the Divine and Mohammadan attributes along with the knowledge of all 
the realms and creations as well as the knowledge of Allah because no one is as close to 
Allah as is the Divine soul. Hence its knowledge is perfect and possesses totality as it is the 
knowledge of Reality. Thus its intellect is also accomplished and possesses totality. As the 
Divine soul is Divine form or the mirror of Allah, that is why it is non-creation but from 
this very soul the human soul is created. 

Abdul Karim bin Ibrahim al-Jili says in this context: 

❖ It should be known that there is also a creature soul in every living thing with which 
its physical form exists and the soul has same significance for it as the meaning has 
for a word. Nonetheless there is a Divine soul for this creature soul due to which it 
sustains. (Al-lnsan al-Kamil) 

Divine soul is the soul which is entrusted to man as a Trust by Allah as is mentioned in 
the verse: 




Meaning: Indeed We offered the Trust to the heavens and the earth and the mountains, 
but they declined to bear this and felt scared of it, but man took it on. Verily he is ever so 
cruel (towards his innerself) and ignorant (of his highest rank near Allah). ( 33 : 72 ) 

This verse also proves that the Divine soul is present in its real and perfect form only in 
the human being. That is why this level is called the human reality and this very realm of 
Divinity is the original homeland of mankind. 
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THE REALM OF POWER 

(ALAM AL-JABARUT) 

Fourth step is the third level of descent which corresponds to ‘so I intended’ (Fa Aradtu 

Oljli) in the Qudsi Hadith. It is also called the realm of souls (alam al-arwah). The 

Divine soul which is non-created light of Allah and Mohammad, is descended to the 
realm of power cladded in particular dress of this realm which is called ‘the kingly soul’. 
The kingly soul concealed Divine soul in its cover like a tree grows from its seed and also 
conceals the seed in it. The kingly soul is the first dress of Divine soul. 

At this level the angels were also created from the Divine soul. In this realm the human 
soul has the same traits, states and actions as those of angels as well as has the same 
refulgence of Divine light. The realm of souls is the detail of Divinity and it is the level 
of Divine attributes and names. 

According to Abu Saeed Mubarak Makhzoomi: 

❖ And the fourth stage is the realm of souls. It refers to the things of world. It is the 
primary stage of the revelation of their essence where they are incorporeal. 

The kingly soul is unique and pure of any other material. It is free from the deformities 
and faults of physical bodies as well as from various kinds, colours and shapes. It has the 
intuition of itself as well as of others. At this stage the soul is without any form and is a 
primary and expansive entity, can appear in any form and shape as it wants that is why 
angels can adopt any form which they desire. It has the qualities and attributes just like 
angels because both are created in this realm. Actually this level is the beginning of the 
creation. Here the Essence is titled as the kingly soul. 

This level is a bridge or medium between the universe of Command (realms of 
Incomparable and Unknowable, First Manifestation and Divinity) and the universe of 
creation (the realm of power, angelic realm and the realm of bodies). 

Realm of power is also called the station of Gabriel, the angel who has been a medium 
of communication between Allah and His Prophets and is appointed for connection 
between the worshipper and the Worshipped and creation and the Creator. Thus this level 
is a connection between Divinity and humanity. It is in fact a veil, bridge and a connection 
between both the universes. 
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THE REALM OF ANGELS 

(ALAM AL-MALAKUT) 

The fifth step is the fourth level of descent of the Essence and depicts ‘to be recognized’ 

(Un O'rafa si^lcO- It is also called the realm of metaphorical forms (ala/n al-mithai). At 

this level the kingly soul was clothed in the cover of soul of celestial light and appeared 
in symbolic forms. Before this level, the Divine Essence was hidden and impossible to be 
recognized because soul had no form which could be recognized. The angelic realm is the 
initial stage of His recognition. That which was concealed in the soul, revealed in this 
world in symbolic form. Here the soul took a recognizable form for the first time. Though 
this form is immaterial, symbolic and intangible. At this level, only the form has appeared 
but the concreteness and tangibility is yet to come. 

According to Abu Saeed Mubarak Makhzoomi: 

❖ The example of this realm is like a shadow which is visible but cannot be held. This 
realm of exemplary forms is the subtle compound of the created things which cannot 
be broken, torn or joined. 

The souls of plants, animals and non-living things were also created at this level. 

THE PHYSICAL WORLD 

(ALAM AN-NASUT) 

This level of ‘so I created the creation’ (Fa Khalaqtul Khalq jJAitcJJAs) is the sixth step 

and the fifth level called the realm of bodies (alam al-ajsam). The symbolic forms were 
covered in their bodies and different bodies for each creation appeared in this world. Here 
the soul of celestial light is covered in the bestial soul (the soul directly related to the 
physical body) which was then breathed into the physical bodies of flesh and bones. 
Hence Divine Essence covered in veils of the kingly soul, the soul of celestial light and 
the bestial soul revealed in the elemental physical form of the creation. Remember! This 
realm is expanded from the earth to heavens and is called the realm of physical bodies. 

Abu Saeed Mubarak Makhzoomi says: 

❖ The sixth stage is of the world of bodies, it means the tangible things of the created 
world which can be broken, separated and held. 
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Thus Allah manifested Himself in the physical world descending from the realm of 
Incomparable and Unknowable. However Divine descent does not mean that Allah 
descended in this world and is not present in the other worlds. He is Omnipresent, every 
world is His world. He is here as well as there. 

HUMAN BEING 

The seventh step and the sixth level contains all the levels. Here Allah has manifested 
Himself in the realm of bodies in human form with the complete perfection as compared 
to all the other creatures. It means Allah manifested Himself in man in the form of 
Mohammadan light by concealing in the covers of Divine soul, kingly soul, the soul of 
celestial light and the bestial soul. Yet the man who got His ultimate and perfect 
manifestation and in whom the manifestation of Allah completed absolutely is the 
Universal Divine Man and the Universal Divine Man means Prophet Mohammad who is 
the ultimate and absolute manifestation of all the levels. 

Abu Saeed Mubarak Makhzoomi describes about this level: 

❖ And the seventh stage is the level of comprehensiveness of all the realms of physical 
bodies, angels, power, Divinity and First Manifestation. It is the last theophany and 
the last attire named as human being. 

The Hadith below is the proof of this perfect manifestation in the human being: 

^ 44)1 l3"^ > ^ 

Meaning: Allah created Adam in His picture. (Bukhari 6227) 

At this level man is the ultimate representative of Divinity and the mirror of the Truth. 

Allah manifested His Essence descending from the realm of Incomparable and 
Unknowable to the realm of First Manifestation, from the realm of First Manifestation to 
the realm of Divinity, from this realm to the realm of power, then to the angelic realm 
and from there in the physical world. Thus the Divine Essence has sustained the whole 
universe by revealing in the inner of each and every living and non-living thing. Only 
Allah exists, rest of all are non-existent and this very concept is called ‘the Oneness of 
Being’. Allah says: 
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Meaning: And Allah has encompassed everything. ( 4 : 126 ) 


t5f ◄ 

Meaning: Beware! He is the One Who encompasses everything. ( 41 : 54 ) 

The Quran describes these levels as: 


I jCj^UDI *JjI pJojO}, 


Meaning: Indeed! Allah is your Lord Who created the heavens and the earth in six aeons 
(six phases) and then established His authority on the Throne. ( 7 : 54 ) 


In this verse ‘the heavens’ refers to the universe of Command (realms of Incomparable 
and Unknowable, First Manifestation and Divinity) and the earth means the universe of 
creation (the realm of power, angelic realm and the realm of bodies) and the Throne 
refers to the Universal Divine Man who is comprehensive of all levels. While explaining 
this verse the Holy Prophet said, “By God! If you tie a bucket with a rope and put it on 
the lowest earth, it will descend on Allah.” Then he read this verse: 




Meaning: He is the One Who is the First (of all) and the Last (of all). And He is the 
Manifest and the Hidden. He knows everything full well. ( 57 : 3 ) 


Imam Tirmidhi has related this Hadith in Tinnidhi. 


According to the Sufis the human being is the macrocosm and in his inner all the 
realms exist which are called the six subtleties. Hence the body of the Universal Divine 
Man includes the physical world while his innerself, inward and soul include the angelic 
realm; his secret {sir V) is the realm of Divinity, the hidden ( khafi ) is the realm of First 
Manifestation and the concealed ( akhfa ) is the realm of Incomparable and Unknowable. 
Imam Husayn says to his son Zayn al-Abidin in Mirat-ul-Arifeen: 

❖ O my son! The realms of Incomparable and Unknowable, First Manifestation, Divinity, 
realm of power, angelic realm and that of bodies all are inside you, nothing is out of 
you. Your ailment is within you and your remedy is yourself. (Kanz-ul-Arifeen) 150 

According to Ali ibn Abi Talib: 


150 


Exegesis of Mirat-ul-Arifeen by Khadim Hussain. 
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❖ Your illness is within you but you do not understand, your medicine is inside you but 
you do not see. You think you are the microcosm despite that a large universe is 
absorbed in you (macrocosm) and you are the enlightened Book, the words of which 
reveal all the mysteries. You do not need anything from outside, your thought process 
is within you but you do not think. (Mirqat-ul-Salikeen) 

The Divine Essence manifested Himself step by step to express in multiplicity and this 
manifestation concluded on human beings. Sufis call these steps of manifestation as the 
Divine descent. When one advances towards Allah and travels towards Him, he attains 
Oneness of the Essence by covering these levels that is called ascension. When man 
achieves the recognition of the Essence, the journey to Allah is over and then starts the 
journey in Allah. Being engrossed in the Oneness of Allah, the journey in Allah is 
endless, it has no limit. Like the Essence, the journey is also infinite. The human ascension 
is to cover all the four arcs of circle of the existence, that is the realm of physical bodies, 
the angelic realm, the realm of power and the realm of Divinity. The actions of these four 
stations are called sharia, mysticism (tariqa), reality ( haqiqa ) and gnosis ( marifa ) 
respectively. The person who covers all these stations is a Prophet or a Saint and is called 
the Universal Divine Man. The man who is the perfect and ultimate manifestation of all 
these marvels is Prophet Mohammad. After him whoever achieved this status, it is only 
through his mediation and he became the Universal Divine Man in the world and also his 
vicegerent. 1 1 

To summarize, Allah was concealed in esoteric veils within veils in the realm of 
Incomparable and Unknowable. His names and attributes were hidden in His Essence. 
From the realm of Incomparable and Unknowable He descended to the realm of First 
Manifestation which is the Mohammadan light. At this level the names and attributes were 
manifested esoterically and concisely. From here He manifested in the realm of Divinity 
where His names and attributes revealed in esoteric detail. Then the Essence descended in 
the realm of power and manifested in the form of souls. Descending from here to the 
angelic realm, He manifested Himself in the symbolic forms. Eventually He manifested 
in the world of bodies (of all the creations). At this level the names and attributes were 
revealed in physical detail. The first three realms collectively are the Divine realm and 
called the universe of Command while the next three realms are related to creation and 
called the universe of creation. Then Allah desired to reveal such an entity who is 
comprehensive of all the six levels, representative of His entire names and attributes and 
is the secret of Allah. Hence he sent the Universal Divine Man. This is the Mohammadan 
Reality. Thus it is proved that the origin and returning point of everything is the Divine 
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For details see chapter ‘The Universal Divine Man’. 




587 


Essence. All the matters are from Him. He is the Origin, He is the End, and all the matters 
are to return to Him. Like the waves are created from the rising sea and obliterate into it. 
Hence the Essence is like the ocean and the entire existences of universe are His waves. 
The universe without the existence of the Universal Divine Man was like a dull mirror. 
The Divine Majesty demanded the mirror of the universe to be luminous so as to become 
the abode of manifestation of the Essence or the Mohammadan Reality. Thus Universal 
Divine Man is the lustre of this mirror and the soul of this abode. Allah casts His 
theophany in the mirror of inward of the Universal Divine Man who is His representative. 
The reflection of the mirror of his inward is established on the universe and because of 
this beneficence the universe remains perpetual. 

Without going into the details of terminology of the Oneness of Being, it can simply be 
explained as man annihilates himself in the Essence in such a way that his own being 
obliterates and he reaches the station of death before dying. He absorbs in the Divine love 
in such a manner that he sees only Allah, hears only Allah, takes only from Allah and 
speaks only to Allah. He beholds Allah everywhere but this waystation is not easy to 
approach, it needs the guidance of a perfect spiritual guide, the possessor of Divine name 
and attributes. It also requires the invocation and contemplation of Ism-e-Allah Zcicit, true 
intent, sincerity and courage on seeker’s own part. 

The Holy Prophet said: 


Meaning: Returning to the origin is the utmost level. 

As the manifestation of Reality commenced from the manifestation of Mohammadan light 
and the entire creation was revealed from the Mohammadan light therefore the ‘origin’ is 
the Divine light of Mohammad. That is why to reach the Mohammadan light is the extreme 
level. The person who attains to this station becomes an embodiment of Oneness and he 
is the Universal Divine Man. 

Allama Iqbal says in this context: 
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Explanation: While delivering sermons scholars and ulema can talk about the Oneness of 
Allah and give lessons on this topic but they have cherished a lot many idols in their own 
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thoughts, hence their minds are possessed by different gods instead of the Oneness of 
Allah. (Zarb-e-Kalim) 
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Explanation: A purified and elevated soul can break the magic of the worldly charms or 
attractions and reach Allah crossing all boundaries. This is called the Oneness of Allah 
which you and I both could not comprehend. (Bal-e-Jibril) 
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Explanation: If it is not unpleasant to the people and they do not mind, 1 may reveal 
openly that the existence of the Universal Divine Man is neither body nor soul rather it is 
beyond both. (Zarb-e-Kalim) 
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Explanation: The Divine Existence may have a worldly abode in the guise of the Universal 
Divine Man but actually is beyond time and space. The Universal Divine Man is not only 
watching the universe but his very existence is in fact the entire universe. Here the 
Immanence ( tashbih ) and the Transcendence (: tanzih ) are described which both constitute 
the Oneness of Allah. (Bal-e-Jibril) 

ARGUMENTS IN THE FAVOUR OF ONENESS OF BEING 

The Mystics and Sufis have declared the Oneness of Being (gnosis of the Essence) as the 
Oneness of Allah ( tawhid ). In this regard various Saints and Mystics are quoted here. 

Shaikh Abdul Qadir Jilani is the leader of all the Saints as is said: 
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Explanation: Shaikh Abdul Qadir Jilani is among the Saints as Prophet Mohammad is 
among Prophets. 

He said: 


Meaning: My foot is on the neck of all the Saints. 

This is a fact because all the Mystics and Saints are all praise for his great stature among 
them. Without his approval nobody can become a Saint. 152 

His creed is gnosis of the Essence, in this context he writes in his book Sirr al-Asrar. 

❖ Allah says: 



Meaning: I manifested the soul of Mohammad with the light of My Face. 
As the Prophet himself said: 


Meaning: First of all Allah manifested my soul. 


Meaning: And first of all Allah manifested my light. 


Meaning: And first of all Allah manifested the Divine pen. 
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Meaning: And first of all Allah manifested wisdom. 


Thus all the above mentioned mean the same thing and that is the Mohammadan 
Reality. It is called Divine light because the Holy Prophet’s sacred self is pure of the 
darkness. As Allah has said: 





◄ 


152 


For further knowledge, read the chapter ‘Shaikh Abdul Qadir Jilani’. 
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Meaning: There has indeed come to you a light from Allah (Prophet Mohammad) and 
an enlightening Book. (5:15) 

The Prophet is called ‘wisdom’ because he possesses the intuition of the whole 
knowledge and ‘Divine pen’ because he is the source of transference of entire 
knowledge as pen is the source of transmitting information in the world of words. 
Hence the soul of Prophet Mohammad is the epitome of the whole universe and is its 
origin and inception as the Holy Prophet himself said: 



Meaning: I am from Allah and all the true believers are from me. 

Allah created the human soul in the realm of Divinity from Mohammadan soul in 
beautiful form and named it as human being. The very realm of Divinity is his real 
homeland. When four thousand years after the creation of human soul had passed 
Allah created Throne with the Divine light of the sacred eye of the Holy Prophet and 
from the Throne created the rest of the universe. All the souls were then sent to the 
lowest part of the universe, the realm of bodies as Allah says: 



Meaning: Then We returned him to the lowest state of the low. (95:5) 

It means first of all the Divine soul descended to the realm of power from the realm 
of Divinity. Between the universe of Command and universe of creation, the Divine 
soul was clothed with light of the realm of power and called the kingly soul. Then the 


Divine soul was sent to the angelic realm where it was dressed in the celestial light of 


angelic realm and called the soul of celestial light. Then from the angelic realm it was 
descended to the realm of bodies where it was clothed in the bestial soul in the 
physical world. Then the bodies for the souls were created as Allah says: 



◄ 


Meaning: We created you from this (very soil of the earth) and We shall return you 
into the same and shall bring you forth from the very same once more. (20:55) 

Then Allah commanded the souls to enter the bodies and on the Divine command 
they penetrated (into the bodies). Allah says: 
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Meaning: And breathe My Soul into it. (15:29) 

When the relationship of souls and bodies was established, they forgot the promise 
which they made on the day of Divine covenant in the reply of “Am 1 not your Lord?” 
by saying, “Yes! You are.” Hence they forgot their real and original homeland (the realm 
of Divinity). Allah helped them out of His compassion by sending upon them the 
heavenly Books so that they may remember their original homeland, as Allah says: 


Meaning: And remind them of the days of Allah. (14:5) 
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It means the days which their souls had passed in the nearness of Allah. Thus all 
the Prophets came in the world and returned making them recall their covenant. (Sirr 
al-Asrar) 


❖ Shaikh Abdul Qadir Jilani asked Allah as written in ar-Risalci tul-Ghausia: 
jji-wi pJap'^l Oj* l J dJj Qjt O jj«JI Oj L) CiJj ^ 
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Meaning: Then 1 said, “O the Lord of Ghawth! Do You have a transport for Yourself?” 
He said, “O Ghawth al-Azam! 1 have made man My transport and made the universe 
his transport.” He further said, “O Ghawth al-Azam! How nice is the Seeker I am and 
how nice is the human being as the desired one! How nice is the Rider I am and how 
nice is the ride of man and how nice is the man as a rider who has such a nice ride, 
the universe.” (Ar-Risala tul-Ghausia, Interpreter Ghulam Dastgeer al-Qadri) 


The spiritual leaders of Chishti order were the followers of ‘Oneness of Being’. They 
deeply studied the books of Ibn Arabi especially Fusus al-Hikam and al-Futuhat al-Mcikkiyya 
and used to regularly teach these books in their khanqahs but never involved in debates 
and discussions. Similarly the spiritual guides of the Suhrawardi order remained away 
from the issue of this doctrine and never made it their topic of discussion. Whereas the 
Qadri order is all about the Oneness of Being. Those who claim to follow this order but 
oppose this theory simply possess the superficial knowledge and have not been even 
touched by any spiritual experience. As far as the followers of Naqshbandi order are 
concerned they have not only sternly opposed this doctrine in the subcontinent but also 
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presented in reaction the theory of ‘Oneness of witnessing’. Views of some of the important 
Mystics and Sufis of subcontinent are presented below in this context. 

In the subcontinent the very first book on Sufism Kashf-ul-Mahjub was written by Data 
Ganj Bakhsh Ali ibn Usman al-Hajveri. Although in this book the Oneness of Being is 
not discussed directly, however the relevant matter can be collected from it. For example, 
he writes in it about Divine gnosis and Oneness. 

❖ The essence of each and everything is from the Divine Essence, influence of everything 
owes to His influence and the attribute of every object is due to the Divine attributes. 
Everything is mobile due to Him and stationary due to Him. The human action is 
merely metaphorical which actually is Allah’s action. Therefore human inward is the 
abode of Allah’s friendship, eyes are the resort of Divine vision and his soul becomes 
the point of amazement. (Kashf-ul-Mahjub, Urdu Interpreter Abu al-Hasnaat) 

Khawaja Moinuddin Chishti says in his Sufi transcripts to his disciple Qutbuddin 
Bakhtiyar Kaaki: 

❖ Qutbuddin! What is the Oneness of Being? It is the state in which a Mystic being 
intoxicated in the Oneness of Allah feels as if he himself and the entire universe are 
exactly the Divine Reality. This perception is the result of those imaginative concepts 
which our sages have established for annihilation in Allah and immortality with Him 
but actually to consider oneself the absolute Essence of the Reality is infidelity because 
it is against the Divine attribute of Transcendence ( tanzih ). Similarly the concept of 
Oneness of Divine shadow (Oneness of witnessing) developed by some Sufis who 
think that the universe is the shadow of Allah is also wrong. The reason is that the 
Holy Prophet’s sacred body had no shadow at all then how is it possible that Allah has 
any! Though it is true that the universe is the place of revelations of Divine names and 
attributes, and Divine names and attributes reveal the Divine Essence. In accordance to 
this, the Mystics in their state of spiritual intoxication do believe in the Oneness of 
Being or Oneness of witnessing. Otherwise the Divine Essence is indifferent and pure 
of everything.” (Maqabees Majalis, Urdu Interpreter Captain Wahid Bakhsh Sial) 

Khawaja Moinuddin Chishti wrote a letter to his spiritual successor and confidant 
Qutbuddin Bakhtiyar Kaaki in which he openly described the secrets of the five pillars of 
Islam which the Holy Prophet taught Umar ibn Khattab. In the description of the reality 
of hajj Khawaja Moinuddin explained the philosophy of Oneness of Being and he quotes 
the Holy Prophet’s saying to Umar ibn Khattab: 


“O Umar! Believe me that the Holy Kaaba is the human inward.” The Holy Prophet 
further said: 



Meaning: The inward of a man is the House of Allah. 
Rather he said: 



Meaning: The inward of believer is the Throne of Allah. 

Hence hajj of the inward’s Kaaba should be perfonned. 

Umar ibn Khattab asked, “How should the hajj of the inward’s Kaaba be performed?’ 


The Holy Prophet replied, “The body of a man is like the boundary of a building. If 
from this boundary the veil of suspicions, illusions and other than Allah is removed 
then the manifestation of Allah’s Essence would be seen clearly from the courtyard 
of the inward and the purpose of Kaaba’s hajj is the same. Furthermore the objective 
of performing such a true hajj is that man should obliterate his self in such a way that 
even a bit of his entity may not be left back. To the extent that the physical and the 
spiritual being of man becomes pure and the inward may be attributed with the Divine 
traits.” Umar ibn Khattab asked, “How one’s being would be annihilated?” The Prophet 
answered, “By becoming an ardent lover of the Beloved. The one who becomes a lover 
of Allah, annihilates himself in Allah and he who is annihilated in Allah becomes the 
manifestation of Allah.” Again Umar ibn Khattab inquired, “Why the inward is 
called the abode of Allah and the Throne of Allah?” He replied that Allah says: 



◄ 


Meaning: And (I am) in your selves. So do you not notice? ( 51 : 21 ) 

“O Umar! The place of living is called abode or house and as Allah lives in the 
inward, thus it is called the house and the Throne of Allah.” 

Umar ibn Khattab again questioned, “O the Messenger of Allah! Who is the speaker, 
beholder and the listener in this statue of dust and how He looks like?” 

The Prophet of Allah replied, “He (Allah) is the Speaker, Observer and the Listener.” 
Umar ibn Khattab asked, “Who performs the hajj of the inward’s Kaaba?” He 
answered, “The Divine Essence! When man gets rid of his innerself there remains no 
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veil between the worshipper and the Worshipped. He is attributed with the Divine 
qualities and the Essence manifests Himself within him. This manifestation is the 
very hajj of inward’s Kaaba (the real hajj).” 

Umar ibn Khattab again asked, “When everything is the revelation of Divine Essence 
then for whom is the guidance and why?” The Holy Prophet replied, “He Himself is 
the Guide and guides Himself.” Umar asked, “Then why are there various forms and 
phenomena?” The Messenger of Allah answered, “Guidance is like trade, whatever 
the buyer demands, the trader provides him that only. The buyer of wheat is neither 
given barley nor the barley’s buyer is provided wheat. O Umar! The Messengers are 
like doctors, the doctor gives medicine to the patient according to his disease and 
health condition so the patient is recovered due to the accurate medication after 
diagnosis. Similarly the Messengers grant the spiritually honest ones the medicine of 
Divine gnosis according to their capability and the ailment of their innerself. Due to 
which the patient getting complete spiritual cure becomes the Mystic.” 

Umar enquired, “What is the Divine Essence? And what are other things?” 

The Holy Prophet answered, “All the things are the manifestation of Allah. In fact all 
are same, only the attributes of manifestation are different. As the meanings are same 
but delivered through various statements or texts, similarly the Essence is only One 
with manifold expressions. 

Allah says: 



◄ 


Meaning: Allah has encompassed everything. (4:126) 

Though man possesses excellence and significance over all the creatures because: 




Meaning: Allah created Adam in His picture.” (Bukhari 6227) 

Umar asked, “If the man is superior to all, then what is the reason of his being 
classified as the chosen one, layman, pagan or a Muslim?” The Prophet said, “Allah 
says: 



◄ 


Meaning: And Allah has preferred some of you to others. (16:71) 
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Allah also says: 
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Meaning: Everybody is going to taste death. (3:185) 

Death should be according to the following Hadith: 



Meaning: Death is a bridge which the seeker of Allah crosses and meets Allah.” 

(Asrar-e-Haqiqi) 

An excerpt from the letters of Shaikh Sharafuddin Bu Ali Qalandar carries a colour of 
the theory of Oneness of Being. 

❖ Brother! Be a Divine lover and consider both the worlds as the beauty of the Beloved 
and call yourself the beauty of the Beloved. The Lover has made the kingdom of your 
being with His love so that He can see His beauty in your mirror and consider you as 
His confidant. He has said for your grandeur: 

Meaning: Man is My secret. 

Become a Divine lover so that you may behold the Beauty forever. 

❖ The following verses of a Mathnawi advocate the theory of Oneness of Being: 
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Explanation: I was unknown and hidden in the garden of Divine Singularity and when 
came in the world of multiplicity, I was revealed. Allah beheld His beauty with the 
eye of witnessing and manifested Himself in the kingdom of existence. The Divine 
command named me as soul. The cupbearer of Unity (the Universal Divine Man) filled 
my cup. (Shaikh-e-Akbar Mohiyuddin Ibn Arabi by Mohammad Shafi Baloch) 

Nizamuddin Auliya has alluded once or twice to the stations of the Saints which gives a 
clue that he was influenced by the theory of Ibn Arabi. He says: 
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❖ When the Saint arrives at the stage of belovedness suipassing his individuality and 
covering the stations of al-Qutb and al-Ghawth, he becomes the manifestation of 
Allah and his intent becomes Allah’s Intent. (Ab-e-Kausar) 153 

Khawaja Banda Nawaz Gaisu Daraz wrote exegesis of Fusus al-Hikam and translated 
the magazine of Ibn Arabi with the title of Hawashi Quwwat-ul-Quloob. It is written with 
reference to him on page 257 of volume six of Tareekh Adbiat Muslmanan-e-Pak-o-Hind : 

❖ The poetry of Khawaja Banda Nawaz and the preliminary part of his writing Miraj- 
ul-Ashiqeen reveal that not only he had the knowledge of Oneness of Being but was 
also familiar to it on the basis of observation and experience of spiritual states. His 
pen name was ‘Shahbaz’. His following verse in Retag Ram Kali consists of the subject 
of Oneness of Being: 
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Explanation: The Beloved concealed Himself in my being and is outwardly called 
‘Shahbaz’. Only some were there who attained eternal life by fostering Divine love. 
They became one with the Beloved and were called the divine. 

At another place the poet teaches the lesson of Unity and obliterating duality like this: 
l*.rt jv (j l" Jjj 
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Explanation: Unity is to remove duality and become one with Allah. Like a passionate 
lover cross all the four levels of Divine love (realms of physical bodies, angelic 
realm, realm of power and the realm of Divinity) and attain Unity. (Majlis-e-Sufia) 

Shaikh Abdul Quddus Gangohi’s writings are all about the Oneness of Being. He has 
written notes on Fusus al-Hikam. In the 10 th century of Hijri he excessively participated 
in the preaching of this theory. To him the Oneness of Being is the Divine secret and is such 
a reality which belongs to the esoteric heights. He writes in Risala Ghareeb-ul-Fawaed: 

❖ According to the people of sharia, the relationship of God and universe is the same 
which is of the writer and the words and sentences. To the sages this is same as seed 
and the tree but to the believers of Unity this relationship is like the ink and words. 


153 


Shaikh Mohammad Ikram, Institution of Ab-e-Kausar Lahore, 1987. 
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The words come out of ink rather they are exactly the ink but words would not be 
called ink. If somebody says so, it would be his blunder because their physical shape 
is different but it can be seen and understood that the words are in fact exact ink. 

The writing Haqeeqat-ul-Haqqaiq of Khawaja Baqi Billah the spiritual guide of Shaikh 
Ahmad Sirhindi is about the Oneness of Being. Though his quatrains and Mathnawi reflect 
his school of thought but his magazine casts further light on his faith in this theory. On an 
occasion he writes: 

❖ One should remain obsessed with the thought of Unity day and night. If you want to get 
supremacy, attain Oneness and remain one. To attain Oneness liberate yourself from 
the very thought of duality. To be one means to ever live in union and never let your 
mind and inward be involved with grief, sorrow and distractions because all these are 
the symbols of duality. When duality will be obliterated you would get tranquillity in 
both the realms. How and where could anyone other than Allah be present in this 
universe! 

If you ponder over this point for thousand years even then you will not find anything 
except the Absolute Reality which is exactly Unity. It is because He Himself is His 
other and He is everything. His Existence is the manifested, the non-manifested, the 
esoteric, the First, the East, the Obvious, the Hidden, the Confined, the Absolute, the 
Totality, the Part, the Compared, the Pure, all is He. (Shaikh-e-Akbar Mohiyuddin Ibn Arabi 
by Mohammad Shafi Baloch) 

Mian Meer Qadri deeply loved this philosophy. It is written in Amal-e-Saliha that he had 
learned by heart the main part of Ibn Arabi’s book al-Futuhat al-Makkiyya and the whole 
exegesis of Fusus al-Hikam by Maulana Jami. Dara Shikoh writes in Sakinat-ul-Auliya: 

❖ He (Mian Meer Qadri) usually kept the issues of Unity and multiplicity secret from 
most of the people and it was impossible that those matters would slip from his 
tongue which were about trance and secrets. 

The father of Shah Waliullah, Shah Abdul Rahim was also in favour of the Oneness of 
Being. He had profoundly gone through Fusus al-Hikam and proclaimed that it is in 
accordance to the Quranic verses and Hadiths. However he also used to say, “The people 
who do not correctly comprehend this theory drown in the heretical and atheistical 
whirlpool.” Although he did not like at all that after endorsing this doctrine the sharia is 
given up. He presented his own example by executing. 

Professor Aziz Ahmad writes about the basic teachings and the moderate, balanced and 
comparative endeavours of Shah Waliullah for Islam and Sufism: 
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❖ During the preliminary period of eighteenth century, the contribution of Shah Waliullah 
regarding the need of developing a new thinking for the Muslim India was on one 
side to bring Islamic jurisprudence under the discipline of Hadith and on the other to 
absorb the remnant parts of different Sufi systems completely into the authentic 
righteous Islam. He told that after the end of Prophetic revelation the mystic spiritual 
unveiling started from Ali ibn Abi Talib and ended at the writings of Ibn Arabi. 
Afterwards he tried to blend the theories of Oneness of Being of Ibn Arabi and 
Oneness of witnessing of Shaikh Ahmad Sirhindi. (Shaikh-e-Akbar Mohiyuddin Ibn-e-Arabi 
by Mohammad Shafi Baloch) 

During the epoch of Shah Waliullah the controversy over the theories of Oneness of 
Being and Oneness of witnessing was at its peak. He called it a dispute of words and 
presented the theory of Universal Soul ( an-nafs al-kulliyyah ) comparing both of them, 
that means: 

❖ Every object of the universe in a way is exactly the Universal Soul that is why the 
Sufis exemplify it with the relation of ocean and wave. However above it, to know 
the condition of the station which extends from the Universal Soul up to the ultimate 
Existence is beyond intellect. Since this station is beyond the intellect that is why 
while interpreting it, all kinds of dubious words are used. (Shah Waliullah) 154 

Apart from the entire subtle Sufi terminology, Shah Waliullah declares the Oneness of 
Being very clearly as the Oneness of attributes. He writes: 

❖ Oneness of attributes means the seeker beholds only the single Truth manifest in 
various forms and phenomena and accepts offhand doubtlessly that all the discrepancies 
and variations are derived from and revert to the same Origin. Then he also observes 
the Origin manifest in different forms and recognizes the Truth or Origin everywhere. It 
can be exemplified as, a person observes a man in totality or perfection among all the 
human beings. Or he finds the same kind of wax in every statue among the various 
statues made of wax. Anyhow the Reality or Truth is common in every phenomenon 
of existence and each form of the universe. A spiritual traveller should see this Truth 
hueless in everything and must not believe that a particular colour is effective in a 
phenomenon.” (Hama’at) 155 

Shah Waliullah compares the theories of Oneness of Being and Oneness of witnessing 
as under: 


154 Author Professor Mohammad Sarwar, publisher Institution of Islamic Culture Lahore. 

155 By Shah Waliullah, Urdu translation by Professor Mohammad Sarwar. Sindh Sagar Academy Lahore, 1946. 
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❖ The Oneness of Being and the Oneness of witnessing are only two terms which are 
applied in fact on different meanings. At times they are used in the debates on the 
journey towards Allah therefore it is said that certain seeker is appointed at the 
station of Oneness of Being and the other is at the Oneness of witnessing. In this 
context the Oneness of Being means the seeker is engrossed in the quest of gnosis of 
the comprehensive Reality. This is the station of engrossment where this universe of 
beauties and distractions is perished along with its variations and only Unity is 
prevailed in everything. All those orders of differences and disintegration are 
annulled on which depends the gnosis of good and evil and which the sharia and 
intellect indicate accurately. This station of spiritual journey is merely transitory, the 
seeker temporarily stays here but soon Allah’s favour takes him out of it. In this 
context the meaning of the Oneness of witnessing would be that the seeker is 
appointed at such a station where the boundary lines of commands of Unity and 
multiplicity are converged. It means the seeker succeeds in finding the reality that the 
Unity which seems in creation is due to Divine reason and the multiplicity which 
seems opposite to it, is also due to a reason. This station of spiritual journey and 
gnosis is comparatively more elevated than the previous. The believers of the Oneness 
of Being say that under the cover of this universe one single Reality is perpetual. For 
example, if wax is moulded in the shapes of a man, horse and donkey; all are 
although different in appearance yet would be called same as regards their origin. 
The believers of the Oneness of witnessing think this universe as the shadow or 
reflection of Allah’s attributes which is fashioned in His mirror. Some people opine 
that this explanation of the Oneness of witnessing is not endorsed by Ibn Arabi’s 
sayings but this is entirely a mistake. The believers of Oneness of witnessing also 
approve the possible existence or the creatures along with the Real Existence while 
the believers of Oneness of Being have faith only in the Real Existence. The probable 
existence is frail, defective and imperfect whereas the Real Existence is perfect and 
powerful. Therefore the probable existence becomes a part of Real Existence on 
being naught. It is not in any sense against the interpretations of Ibn Arabi to say that 
the reality of an entity is actually the reflection which is designed in the entity in the 
front. As far as this fact is concerned that Shaikh Ahmad Sirhindi found the teachings 
of Ibn Arabi and a few of his followers contrary to his own intuition then it does not 
matter. This is such a lapse which has no relation to the lapse of unveiling. No one can 
escape such trivial lapses and they do not relegate high stature of such elevated 
persons. (Maktub-e-Madni Shah Waliullah, Urdu Interpreter Mohammad Hanif Nadvi) 
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The elder son of Shah Waliullah, Al-Muhaddith Shah Abdul Aziz Dehlvi believed in 
the Oneness of Being and he says in Fatawa Azizia: 

❖ At first the meaning of both the doctrines must be deduced. The Oneness of Being 
means that the Real Existence is only One and every existence found its existence 
from the One Who is Divine in Divinity and Probable in the probable existence, 
Essence in essence and Represented in representation. Such a difference in manifestation 
does not mean that the Essence is different for each manifestation. For instance the 
sunrays equally fall on a pure as well as impure thing but the rays are not impure. 
This issue is quite right and bears no opposition from the sharia because sharia has 
different orders for every stage among different stages of existence. Some are guides 
of righteousness, some are perverters, some must be obeyed but the obedience of some 
is sin, some things are illegal but some are legitimate, some are sacred and pure and 
some are impure. On the basis of this difference, according to the sharia, saving a true 
believer and killing or imprisoning of an infidel is ordered. Marital sex is legitimate and 
extramarital is illegitimate. The respect of father and the humiliation of the insurgent 
non-believer is obligatory. According to this class of Sufism, it is proved that Existence 
is the Absolute Essence of Allah and the revelation occurs in the different phenomena 
of Existence but in spite of it the Existence at the level of Transcendent Unity 
(Ahadiyah) is Holy and pure of defects and attributed with excellence and perfections. 
This is the religion of several Sufis and scholars. Among the most respected ones are 
the Shaikhs of Qadri order like Ibn Arabi, Shaikh Sadr al-Din al-Qunawi, Sayyid 
Abdul Karim bin Ibrahim al-Jili, Shaikh Abdul Razzaq Jehjanvi and Shaikh Amaan 
Panipatti; among the Kibruiya order Jalaluddin Mohammad Rumi and Shams of 
Tabriz; in the Suhrawardi order Attar of Nishapur; in the Chishti order Khawaja 
Banda Nawaz Gaisu Daraz and Sayyid Jaffar Makki; in the Naqshbandi order Khawaja 
Ubaidullah Ahrar, Abdul Rehman Jami, Mulla Abdul Ghafoor Lari, Khawaja Baqi 
Billah, Shaikh Abdul Razzaq Kashi, Shamsuddin Faghari, Qaiseri and Saeeduddin 
Ferghanani all are the believers of Oneness of Being. According to another class of 
Sufis this doctrine is not a reality but it is a spiritual state which is at times seen to the 
traveller like the stars become lightless and invisible in the light of sun. The believers 
of this school of thought are Shaikh Alaudin Samnai and Shaikh Ahmad Sirhindi and 
his followers. (Mirqat-ul-Salikeen) 

Imam Ahmad Raza Khan Barelvi was asked a question in Fatawa-e-Razvia that person 
X is of the view that the Oneness of Being is right but person Y is against it and charges 
its believers with infidelity. Who among them is right and who is a liar? The leader of the 
Sunni sect Ahmad Raza Khan Barelvi explained Shahada, Oneness of Being and alliance 
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while replying to the question, he also described the difference between them and presented 
a summary of the extracts from hundreds of books of Sufism. One of his passages is 
presented here. 

❖ There are three things; Shahada, Oneness of Being and alliance. Shahada is the base 
of faith and suspicion about it is infidelity. Oneness of Being is the truth approved from 
the Holy Quran, Hadiths and the sayings of Saints and to call its believers pagans 
itself is an abominable and vicious word of infidelity. As far as alliance is concerned 
it is indeed heresy and atheism and its believer is a pagan definitely. Alliance is to 
believe that all are gods. Certainly Allah is Allah and the slave is a slave. Neither can 
a slave be Allah nor can Allah be a slave. In fact the Oneness of Being means that 
only One is present, all the others are images. The Quran says: 




Meaning: Everything has to perish but He. (28:88) 
Abu Hurairah relates that the Holy Prophet said: 


Meaning: The most truthful thing that a poet said is Labid’s verse, “Listen! Except 
Allah everything in itself is a non-reality.” (Bukhari 3841; Muslim 5889) 

In many authentic books including Musnad, it is stated that Sawwad ibn Qarib said to 
the Holy Prophet: 

$ !« 

Explanation: I witness! Except Allah no one is the Lord and you are the trustee upon 
all the unseen. 

The Holy Prophet did not deny this saying. 

There are three sects. 

First: The insipid men of exotericism who are unfortunate ones being unaware of the 
Reality and consider that both the Creator and the creation have their own separate 
existences. 


Second: The true believers of Truth and Reality who have faith in the Divine Essence 
according to the theory of Oneness of Being. 
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Third: The atheists, the heretics and the deniers of the difference between Allah and 
creation, and the ones who affirm the divinity of every person and thing. 

The beliefs and thoughts of these three groups are elucidated by this example: 

■ A king appears in a mirror room in which all mirrors of different types are fitted. The 
person who has experience of mirrors knows how differently the same thing reflects 
through them. In some of them the reflection is clearly seen, in others it may be dim, 
erect or inverted and some show a bigger reflection while the others show smaller. In 
some it appears thin or broad, a few of them show the image beautifully and some 
other show it ugly. This discrepancy occurs due to the make of the mirrors otherwise 
the figure itself which reflects through them is only one. The person being reflected is 
indifferent to all types of reflections which are created in the mirrors. He cannot be 
blamed for their being inverted, ugly and obscure. 

(rt>)◄ 

Meaning: And the most exalted attribute is only Allah’s. ( 16 : 60 ) 

The observers of the mirror room are of three types. The first are the immature ones 
who think that as the king is present, so the reflections are also present because they 
are also visible like him. Though they are subordinating him. When he stands up, they 
also stand up, when he walks they also start walking, he sits they do so too. Therefore 
they misunderstand them as exactly the same, though he is the ruler and they are ruled. 
Due to their foolishness they do not understand that there is only the king and nothing 
else. All these are his image reflections. If he is veiled, they all would be extinct 
absolutely. In fact their extinction is out of question as they have no existence at all. 
Only the king is present and others are just image reflections. 

Second are the people of insight and perfect wisdom, they found the Reality and 
believe that indeed existence is for one King. The present is One, all others are 
reflections as they do not possess any actual existence of their own. Part the 
theophany and then see what is left in them? Absolute nothingness! They are mortal 
and non-existent but the King exists, they are dependent for this show and existence 
upon Him. He is Independent and Perfect, they are imperfect, He is the Totality. 
They do not own a tiny particle whereas He is the Owner of the Empire. They do not 
possess any perfection and are void of life, knowledge, senses of hearing and sight, 
power, intent, speech while He is the comprehensive of all. Then how can they be 
exactly like Him, the Absolute Self! Definitely these all are not Him rather He is Him 
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and they are merely the display of His theophany. This is the fact and reality and this 
is the Oneness of Being. 

Third: The stupid and unscrupulous people surpassed even the immature ones to think 
that the reflections have the same face and movements as the king has and have the 
same crown on their heads. Hence they started saying insensibly that they all are the 
king and blamed him foolishly for all their defects and shortcomings inherent in them 
due to their incapability. They declare that the image reflections are deformed and 
imperfect because of the king as they are exactly like him and if they are disfigured, 
impaired, feeble, dependent, ugly, inverted or obscure then these are in fact his 
attributes. 



Meaning: Holy is He and the most Exalted and the most High, far above all that they 
keep saying. (17:43) 

Man is dependent on mirror for his image but the Real Existence is above all needs. 
Whereas the one who is here called the mirror itself is an image reflection. Further, 
only the superficial and front image of the human being casts into the mirror but the 
human traits for instance conversation, hearing, sight, knowledge, intent, life etc. do not 
come even a bit in the reflection. Though the enlightened manifestation of the Real 
Existence has cast the theophany of Its Own attributes on the image reflections along 
with granting them their selves. These facts further became the cause of such childish 
and spiritually blind people’s waywardness. However those who receive righteousness 
from the Truth apprehended that: 



Explanation: In this house is a lamp whose light has made every place luminous. 

They categorized these attributes and the existence itself in two types, the Personal 
Reality that is particular to the Manifest and the bestowed image that is particular for 
the reflections. This is the Truth and Reality and the absolute Divine gnosis. The 
division is just for expression of meaning rather only a verbal conformity. All praises 
for Allah Almighty! (Mirqat-ul-Salikeen) 

In pre-partition India, Allama Sayyid Mohammad Muhaddith Kachochavi was a great 
interpreter of Hadith. He says about the Oneness of Being: 
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❖ Almost for one thousand years since the inception of Islam, this issue was included in 
the great consensus in which no true believer had any objection. However, just as the 
unanimity on this topic in first millennium was unprecedented, similarly in the 
second millennium it became pivotal point of controversy. Then debates and arguments 
in negation or affirmation became the fashion of Sufism. The plain and clear reality 
of this theory is only praising Allah. The ancient sages remembered the Eternal with 
regard to the Necessary Existence (Wajib al-Wujud). Similarly the ancient Sufis 
glorified Him with regard to Oneness of Being (Wahdah al-Wujud). On this basis, in 
Lataif Ashrafi , 156 the first narration started from this very subject that: 

“Regarding devotions, the praise of Allah gets the foremost position over every subject. 
In the philosophic language the issue can be picturised for common understanding 
with the example, a mirror is placed before an existence. The reflective image of this 
existence is created in the mirror. The one whose eyes are confined to the mirror 
would call this figure as moving, still, writing, laughing, present et cetera on the basis 
of its different actions and movements. Now put some more mirrors before this 
mirror, the same image would be seen with the same movements through these 
mirrors which was seen in the first one. Those whose sight has no access to the first 
mirror and the existence, think that the reflective pictures of these mirrors are moving, 
still, laughing, writing and present etc. However if the first mirror is removed and the 
remaining mirrors are still at their place, that image would not last to whom a flawed 
eye had attributed the motion, stillness and existence etc. Similarly if the existence is 
not in front of the first mirror then all the images from the first as well as other 
mirrors would be vanished whom the short-sighted had considered another existence. 
However, even if all the mirrors before the existence are removed, the existence will 
remain present with all its attributes. For this reason the realistic minds conceive it a 
contemptible blunder to call all the reflective images as ‘present’ that is not the truth. 
The same speech can be delivered in the language of sharia as: 



◄ 


Meaning: There was nothing but Allah. (Bukhari 7418) 

To say, the truly present is only Allah. The Holy Prophet said: 




Meaning: First of all Allah manifested my light. 


156 


The sayings of Ghaus-ul-Alam Makhdoom Sultan Syed Ashraf Jahangir Semnani deceased 808 AH. 
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Name of the Divine mirror of Oneness is Mohammad. All the phenomena of creation 
was revealed perfectly from this first theophany as he said. 


0 / 

Meaning: I am from the light of Allah and all the creation is from my light. 


If you take out the first mirror and the first theophany or the Mohammadan light, the 
darkness of nothingness would prevail universally and all the reflections would become 
non-existent. Hence the chosen ones and the Mystics comment that if for a moment 
they do not behold the reflection of the Mohammadan light even in a particle, they 
would not consider themselves Muslim. However, to declare the entire phenomena of 
creation as extinct would not make any difference to the manifestation of the first 
theophany but if this theophany is not placed (as a mirror) in front of the Real 
Existence even then He would remain attributed with the excellence of Existence. 
Therefore actually the true Existence is only of Allah.” 

The Sufis describe it in the manner that when we witness the manifestation of first 
theophany in the mirror of our spiritual guide, gradually the mirror is vanished from 
the sight and the eyes fix on this theophany. Then we observe the Existence in this 
theophany and its attraction captivates us and each existence other than Allah vanishes. 
It grasps us so much that we, you, this, that, all perish in the same Existence and 
involuntarily the tongue utters, “Nothing is present except Allah.” The wisdom and 
sharia depend upon logic and reasoning but the relish of mysticism is based upon 
spiritual observation. The sweetness of sweets is an obvious thing. The scholars would 
express this sweetness covered in words but the Sufis would say: 

(X t* IS& ~ <JJ Jv 

Explanation: As long as you do not taste this wine you would never be familiar to its 
flavour. 


Anyhow the subject of Oneness of Being whether in the perspective of knowledge 
and intellect or about vision and observation is entirely the glorification of Allah. 
Oneness of Being is a narrative of incomparability of the Essence and the Eternal 
Existence of Allah. It is the praise and admiration that has no space for any denial. 
Though it is a principle of the world that the evil is justified by the cover of nice 
words and the wine of grapes is declared legit by calling it the essence of grapes. 
Similarly people started covering their polytheism by attributing it to Oneness of 
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Being which is purely the Oneness of Allah. Thus Oneness of Being was equalized 
with ‘alliance’ practically or ignorantly. 

The historical and geographical context of this issue reveals that during the first 
millennium there were people who could not even tolerate to experience the 
involuntary spiritual states of Oneness of Being but became self-styled Sufis just on 
the basis of their bookish knowledge and the traditions which they had heard from 
others moulding them according to their lustful desires. Their description of ‘Oneness 
of Being’ was called the ‘conventional Oneness’ in the Lataif and how eloquently 
and precisely was rejected such people’s frivolous talk in the following words, “O 
verbose people! The Oneness of Being is a reality and spiritual state instead of a list 
or dictionary of beautiful and mysterious words. Avoid useless discourse and step up 
in the field of vision and fine taste.” 

Along with Islam, when the creed of the Oneness of Being stepped in the pre-partitioned 
India, the reality of the theory was distorted due to the unavoidable company of 
people of that region and the Muslims did not even realize this great distortion. Even 
today such people exist who feign frenzy and talk nonsense in public and private, day 
and night in the name of Oneness of Being. They are ever ready to claim Divinity. 
The main part of their writings and speeches is what they themselves do not 
apprehend but whatever they understand and speak that is just the alliance. The 
difference between Oneness of Being and alliance is the same as is between Allah 
and gods of polytheists, between Oneness and making partners with Allah and between 
the Truth and falsehood. Oneness is the name of that incomparable Uniqueness that has 
no concern with duality while alliance is the relationship between two entities. 
Alliance requires permanent existence of each entity, hence duality is unavoidable. 
This issue is the boundary line between Islamic Sufism and polytheistic asceticism and 
between proximity of Allah and monasticism. 

Islam teaches about the Oneness whereas polytheism teaches about the alliance. 
The short-sighted people did not see the reality and committed one of the two sins, 
either they adopted alliance considering it Oneness or denied Oneness considering it 
alliance. 

These wrongs and blunders were rectified by the Shaikhs of the umma to a large 
extent and were successful too. In this regard Shaikh Ahmad Sirhindi shares a great 
contribution. He observed that the contemporary people were cladding the Oneness 
of Being in alliance, so polytheism was prevailing instead of Islam. The way to reform 
it was that the reality for which the word Wujud (Existence or Being) was established 
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should be represented by another word shuhud (witnessing) and the previous word 
must be obsoleted. If you read his letters thoroughly you will come to know the facts 
regarding devotion of fools of that era for alliance theory whose reformation he took 
upon himself. It was the period when the followers of conventional Oneness announced 
that the reality of alliance is same as Oneness of Being. They ridiculed Shaikh 
Ahmad Sirhindi considering that the Oneness of Being has always been mentioned 
by the righteous ones in their perspective of alliance. 

If you see somebody talking of Oneness of Being day and night in public and 
privacy but is not following sharia perfectly being unaware of the virtue of spiritual 
states and is void of piety then consider him oblivious of Oneness of Allah. Rather 
his asset is only alliance or polytheism. On the other hand if you find somebody who 
fully follows sharia and does not leave any Sunna or desirable devotion is engulfed by 
the trance of spiritual states and is occupied for a few moments in such a state of 
Divine light which is the demand of the status of Oneness of Being then consider him 
the Sufi of this school. 

The ultimate result of the verbal conflict of wujud (Being) and sliuhud (witnessing) 
was that a class of learned people proclaimed ‘Oneness of knowledge’ as the extreme 
level of progress in the dogma of Oneness but the Oneness of spiritual states which is 
the true Oneness of Being was considered by them as merely the pleasant eloquence. 

In fact the believers of alliance gave such a bad name to the phrase ‘Oneness of 
Being’ that the people started thinking it horrifying but the righteous group neither 
care for the words nor change the meaning and perfectly believe that there are four 
types of Oneness ( tawhid ). 

1. Oneness based on faith which is known and accepted by all. 

2. Oneness based on intellectualism which is a good beginning of the taste for 
Oneness. 

3. Conventional Oneness which has defamed the noble ones. 

4. Oneness of spiritual states which is the last and the best level of this faith and is 
called Oneness of Being. Its purpose is to create spiritual states and emotions and for 
it the verbal field is brief and narrow. (Mirqat-ul-Salikeen) 

Allama Mufti Ahmad Yar Khan describes about the Oneness of Being: 

❖ When the slave is annihilated in Allah and becomes immortal with Him then by 
appearance he is his own personality but the Divine love permeates his each and 


608 


every cell to the extent that his every action is associated with the Lord. As Rumi 
refers: 

)jl. MJt ^ )i 2^ 
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Explanation: His words are the words of Allah though they are uttered by the slave’s 
tongue. 
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Explanation: If a tree can utter, “1 am Allah” then how could utterance of this phrase 
by a righteous one be considered unjustified! 

When Prophet Moses conversed with Allah at Mount Sinai, a voice was heard from a 
tree: 


Meaning: O Moses, verily I am Allah, the Sustainer of all the worlds. (28:30) 


Was that the tree’s voice or the tree was claiming, “1 am Allah?” Not at all! Rather 
they were Lord’s words and the tree was only a medium. Just as a coal when placed 
in fire turns into fire too by its effect, now it would burn anything that touches it. 
Similarly a person obsessed by a jinn speaks the words of the jinn and says, “1 am a 
Jinn, my name is so and so, I belong to certain place and have so and so power.” Are 
the words of that man? No! Instead the tongue belongs to the man but words are of 
the entity inside. In the same way, apparently it is coal but action belongs to the fire 
which penetrated. This is only an example. Now it is understandable that on reaching 
this stage some Mystics utter: 

zilljf ◄ 


Meaning: I am Allah. 
Or: 


Meaning: I am the Exalted, great is my glory. 
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These are not their words though uttered by their tongue. This is the difference between 
Pharaoh and Mansur al-Hallaj. Pharaoh said: 



Meaning: I am your great Lord. 

He became pagan because he arrogantly claimed himself as the Lord. Whereas when 
Mansur al-Hallaj uttered: 



Meaning: I am the Truth. 

He had perished his egoism and was annihilated in Allah. It is thoughtful that Mansur 
abruptly said, “I am the Truth” and was declared to be hanged whereas the patience 
and self-restraint of Prophet Mohammad was so great that he ever uttered: 


◄ 


Meaning: I am the slave of Allah. 

Though Allah says, “O My beloved you are annihilated in Me to that extent where 
your words and actions are all Mine.” Prophet Moses saw the theophany of Divine 
attributes and fainted while Prophet Mohammad was softly smiling at the night of 
Miraj witnessing theophany of the Essence. 



Explanation: Moses fainted on witnessing single theophany of Divine attributes while 
you (O Mohammad) behold the exact Divine Essence but keep smiling. 

Allah Almighty also says, 



Meaning: (O beloved!) Indeed, those who pledge allegiance to you in fact pledge 
allegiance to Allah alone. Allah’s Hand is over their hands (in the form of your 
hand). (48:10) 
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Meaning: And he does not speak out of his (own) desire. His speech is nothing but 
revelation, which is sent to him. (53: 3-4) (Mirqat-ul-Salikeen) 

Shah Rafiuddin Muhaddith Dehlvi exhorted in his book Dafa-ul-BatU that accomplishing 
the stages of faith is not possible without believing in the theory of Oneness of Being. 

Shah Ismael Shaheed Dehlvi known as the leader of the critics of Sufism was also of 
the view like Shah Waliullah that the nature of difference between the Oneness of Being 
and Oneness of witnessing is only verbal. He writes in his periodical Abqat: 

❖ Presently Shaikh Sadr al-Din al-Qunawi and Arif Jami are thought to be the greatest 
supporters of Ibn Arabi’s theory of Oneness of Being. Though you must judge yourself 
as what is the difference and contradiction between the actual meanings of Oneness 
of Being which these persons themselves told and the meaning that is told by Shaikh 
Ahmad Sirhindi. Anyhow after admitting the distinguishing factor of ‘Self-Sustained’ 
between the Creator and the creation both the claims become correct. This means that 
regarding essence the Creator and creation are united but regarding their station and 
quiddity they are different and stranger. This is the situation that has two aspects and 
each school has inclined more towards one of the both aspects. 

Qazi Sanaullah Panipatti writes in Tafseer-e-Mazhari about the Oneness of Being: 

❖ The demand of Allah’s incomparable attributes is that there is no partner as regards 
His Existence. Existence is the base of all attributes like knowledge, power, intension, 
speech, hearing, sight and creation while life is the origin of these attributes. Life is a 
manifestation of Existence. Creation is the Creator’s artistic piece of work. How nicely 
He designed His creation from His Own Existence, so Existence is the origin of 
objects. Therefore Sufis describe the first part of shahada: 

Ail'll5 ◄ 

Meaning: There is no God but Allah. 

As: 

» ^ 

Meaning: No one is present except Allah. 

It is due to the fact that Real Present is only Allah and nothing else. The existence of 
all the probable creation is like the shades of the Immortal. Same is the case with all 
the attributes, as Allah says: 
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(rr:ir) o^ydiUi 


Meaning: And that is because Allah alone is the Truth, and whatever they (the 
disbelievers) worship besides Him is certainly falsehood. (22:62) 


Another Quranic verse depicts the same concept: 


Meaning: Everything has to perish but He. (28:88) 

Thus the characteristics of the probable creatures are just the representatives of Allah’s 
attributes. (Tafseer-e-Mazhari) 

Sayyid Ghaus Ali Shah calls the Oneness of Being as the pure Oneness of Allah and it 
is for special of the specials. He says: 

❖ Theophanies of the Absolute Essence on the traveller’s inward is pure Oneness where 
he observes only Divine light without any variation in each particle of the universe. 
Hence, the universe becomes nothingness in front of the light of Essence and the light 
of Essence becomes ever visible. Oneness of the special of specials can be exemplified 
by the Unitarian’s swimming in the fathomless ocean of Divine Oneness. Then he dives 
into the profound depth of the ocean of Essence to engross and immerse in annihilation 
thus obliterates the whole universe along with his own being. (Seerat-e-Ghausiya) 


Maulana Qasim Nanautavi one of the founders of Darul Uloom Deoband was the 
disciple of Imdadullah Muhajir Makki and was extremely impressed by his spiritual 
guide’s point of view about this doctrine. His following verses are the evidence of his 

creed: 



j&l ^ )?.i 


jck 6k % uJk * 

vUj ik l 

y jj ^ w 

^ (Jl /f y 

vlriJ <JS 4 

C f\ / / ^ i* 

i 1 i 

It ^ lJ ^ jt k 


Explanation: Watching the uniqueness of Divinity at its perfections, nobody would 
deny the Oneness of Existence. You (Prophet Mohammad) are a mirror of the excellence 
and magnificence of Allah. Allah sees the sight of His Own Divinity in you. All the 
creation came from non-existence into existence after you. It is right if you are called 
the fountainhead of the creation. (Shahab-e-Saqib) 
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❖ The Sufi views of Khawaja Shamsuddin Sialvi are based upon the philosophy of 
Oneness of Being. In his public meetings this theory remained under discussion in 
which its scholarly and religious aspects were also debated upon. His point of view 
about the Oneness of Being was that the denial of this belief prevents a person from 
reaching the highest stages of spiritual evolution. His being remains thirsty for 
perfection. However this belief is for the travellers of the path of Truth and the 
masses have no concern with it. He exhorts upon keeping this belief hidden from 
common people as had been the tradition of his mystic order. According to him Ibn 
Arabi was at the point of perfection in the exoteric and esoteric learning. Even the 
opposition of religious scholars could not harm him in any way. On the question, 
“What is the reason of denial of the superficial scholars regarding the theory of 
Oneness of Being?” Khawaja Sialvi’s answer was the same as could be expected 
from a lover of this belief. He replied, “Various scholars deny this doctrine merely in 
ignorance and unawareness. How can a blind person enjoy the eyesight! Otherwise 
there is no room for suspecting the truth of this doctrine.” 

To answer the question, “Why did Shaikh Ahmad Sirhindi oppose this philosophy 
when earlier Saints of Naqshbandi order believed in it?” Khawaja Sialvi said, “The 
successor of Sayyid Ghulam Ali Shah Dehlvi, Shaikh Ahmad Saeed when migrated 
from India (pre-partition), he passed through Taunsa Sharif where he met Taunsvi. 
During the public meeting he was inquired about the reason of the opposition of 
Shaikh Ahmad Sirhindi regarding the philosophy of Oneness of Being. He replied 
that Shaikh Ahmad Sirhindi was the religious interpreter of his time and if he had 
committed a lapse about this philosophy even then he could not be held accountable 
because if an interpreter is at fault in his interpretation he gets one reward and if the 
interpretation is correct he would get double the reward.” (Malfuzat-e-Mehriya) 157 

The famous scholar Ashraf Ali Thanvi of Deoband school of thought had a great 
affection for Ibn Arabi. In his defence he wrote the books Altanbih Altarbi fe Tanzehat 
Ibn Arabi and Khusus al-Kalam fe Hal Fusus al-Hikam. In the first one the baseless 
allegations on Ibn Arabi were rejected through the references from Ibn Arabi’s own 
books. The other book Khusus al-Kalam is the interpretation of Fusus al-Hikam’s most 
difficult points. He writes while considering the difference between the Oneness of Being 
and the Oneness of witnessing as only a verbal conflict: 

❖ Thus the difference between the Oneness of Being and the Oneness of witnessing is 
only verbal. Since the meanings of Oneness of Being were wrongly taken by the 
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masses, some of the researchers changed its title which gave more obvious meaning in 
the new version in comparison to the obsolete one because the words ‘Oneness of Being’ 
are metaphorical on the logic of subject being discussed while the reasoning of 
‘Oneness of witnessing’ on this version is realistic. The argument in favour of this 
issue can be the verse: 


(ta:aa) ◄ 

Meaning: Everything has to perish but He. ( 28 : 88 ) 

He explains this doctrine as under: 

❖ This is obvious that the entire creation of the universe is mutually common in the 
Absolute Existence but in the variety of existence which are called manifestations 
they are different and variable. It means, in every creation the revelation of Existence 
happens with separate effects. For instance in water the same existence is revealed in 
such a manner that its sign is to extinguish the fire. The people of unveilings are 
confirmed of the common Existence in all the existences which is the single Essence. 
One existence is not different from the other in respect of Essence, the only difference 
is of effects and attributes. The rest of common existence in everything is the 
reflection or beneficence of Allah that granted them existence. In other words Allah 
is treating all equally sharing this benediction. (Al-Takashaf Un Mehmat-ul-Tasawwuf) 158 

Imdadullah Muhajir Makki was one of the staunch supporters of the philosophy of 
Oneness of Being. He describes the meanings of this philosophy very boldly in explicit 
words: 

❖ Man in pre-existence was god as he was present in His inner and after manifestation 
God is man as He is present in man’s inner. The Qudsi Hadith ‘I was a hidden 
Treasure’ is its proof. The resultant creatures along with their characteristics which are 
in the Divine knowledge were concealed in the Absolute Essence and the Essence was 
manifest only on Himself. Hence when the Essence wished His Own manifestation in 
other styles, He revealed from His Own theophany the reflections cladded in their 
suitable dresses and He Himself concealed from their eyes overwhelmed by the 
intensity of revelation. It can be exemplified by the seed in which tree along with its 
every part, leaves, branches and flowers is hidden. At this point seed is present and 
the tree is a hidden power in it. When the seed revealed its inner, it concealed itself. 
Now whoever beholds, only the tree is seen but the seed is invisible. If it is considered, 
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we come to know that the seed appeared in the form of tree. Now tree is present and 
the seed is its hidden power. Though on certain basis the tree and seed are exactly the 
same and not separate, yet there are reasons for their being separate and different to 
each other. (Shamaem-e-lmdadia) 

The vast knowledge and great insight of Pir Mehr Ali Shah can be judged from the fact 
that the unique Islamic thinker and poet Allama Iqbal used to ask his help in difficult 
learning issues. There is no such precedent in this century as is his command on Ibn Arabi’s 
theory of Oneness of Being. He used to teach Fusus al-Hikam regularly and had the 
understanding of its secrets and mysteries. His opinion about both the schools of thought 
is that: 

❖ The Oneness of witnessing is the start of spiritual journey and is half the faith whereas 
Oneness of Being is the extreme level and the perfection of faith. Both should be 
judged in this context. The former is the starting point and the latter is the extreme 
point. The Unity is such a great and exalted spiritual station that neither the previous 
nations were held accountable for not attaining it nor the common Muslims. It is not 
the superficial eloquence of language but the Divine observation and union specific 
for the chosen ones. Hence its facts are not necessary to be told to masses. Often such 
things may be harmful. (Malfuzat-e-Mehriya) 

Allama Iqbal believes in the Oneness of Being and expresses: 
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Explanation: The secret of the universe or Divinity is hidden in the soul, and body is one 
of the states of life. The soul applied the henna of form and face and wore various dresses 
for the sake of Its revelation. Reality enjoys to reveal Itself hence weaves a veil (body) 
for Its manifestation. (Zabur-e-Ajam) 
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Explanation: The passionate lovers of Divinity with their rapturous eyes full of intense 
love better witness the truth and reality of the Holy Prophet. They know that Prophet 
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Mohammad is the First and the Last. He is First because he is the first manifestation of 
Allah and the Last because he was sent last of all Prophets and also because he is 
immortal with Allah. He is the Holy Quran because his life is a practical Quran. Yasin, 
Taha are suras as well as his attributive names and he himself says, “Only Allah knows 
my reality,” as the meanings of these names are also unknown to people. (Bal-e-Jibril) 

jt YA X/ sdl t-'Qj'l Qf </ l/ l/ X -I 

X)l / L > d X 9>J \js) c— jd t—jZ ifi ) wl |d -f 

£ L v jy« ^ (i/ _r 

Explanation: (1) (O beloved Mohammad!) You are the Guarded Tablet on which is 
inscribed the fates of all the humanity, you are the Divine Pen with which the destinies 
are inscribed and your existence is the Holy Book. Since everything in the universe is 
created from your light so its value is like a bubble in comparison to your ocean like 
existence. 

(2) Your manifestation has honoured this universe of soil and water with grace and made 
the particle of sand a rising sun. 

(3) Your pure and alchemic sight has benefitted the intellect which is in quest for the 
hidden as well as the Divine love which is in passion and pangs for the Omnipresent. (Bal- 
e-Jibril) 
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Explanation: (1) O oblivious peasant! You must be familiar to your worth and reality. 
You are the seed, you are the cultivation, you are yourself the rain and the yield as well. 

(2) Alas! A kind of curiosity keeps you roaming about but in fact you are the path, the 
traveller, you are yourself the guide and the destination as well. 

(3) Why your heart is perplexed and horrified by a lurking fear of cyclone? You are the 
sailor, you are the sea and you are the boat simultaneously and the shore too. 

(4) Walk through the desert of crazy lovers where you would find yourself as the lover 
Qays, 159 beloved Layla, 160 the desert as well as the camel’s saddle to cross the desert. 

(5) How naive! You are dependent on the cupbearer whereas you yourself are the wine, 
the goblet, the cupbearer as well as the company. 

(6) Flare up O spark and blow out the rubbish of others for Allah. Why are you afraid of 
the falsehood as you are yourself the destroyer of the falsehood. (Bang-e-Dara) 

All these verses convey the message of Unity and Oneness of Being through metaphors 
and similes. He further says: 


l£ \f (/ M 



Explanation: Love is such a waystation which is the destination as well as the desert. It is 
the bell of the caravan as well as the caravan; it is itself the guide and the bandit too. 

(Bang-e-Dara) 


jt £ y: if Jji 

l! J~ if- U 0) jZ ijiJl 


Explanation: Every created thing has a glimpse of the Eternal beauty. The same beauty that 
manifests through buds’ blooming is expressed by human beings through words. (Bang-e- 
Dara) 



>_(/ jZ JyZ o) jZ 


159,160 j Qve stor y L a yj a an d Majnun is a favourite one in the East albeit a tragic one. The theme of love is questioned 
by rationalism and sanity. 
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Explanation: The secret of Unity has been hidden in multiplicity (creation). The source of 
glow in the firefly is same as of the fragrance of flower. (Bang-e-Dara) 



O' W Or 0 ^ 8>'v 


Explanation: There was a time when Oneness of Allah was a living force in the universe 
but what about today? Now it has become debatable and a maze of words. (Zarb-e-Kalim) 



Explanation: I have learnt this lesson from Ali ibn Abi Talib that soul does not die by the 
death of body. (Bal-e-Jibril) 

Ali ibn Abi Talib is the leader of Faqr. Fciqr is all about Unity and Oneness of Allah 
which takes to the highest levels where duality does not exist at all, rather immortality 
prevails due to the singleness of Existence in the cosmos. 



Explanation: The Unity is veiled in the multiplicity and variety of creation yet it is prevalent 
everywhere and matchless. (Bal-e-Jibril) 



If yi (jUy ^ ‘If yt iJljJb ^ (jiF 


Explanation: You are the secret of Divine command (Be) so make efforts to reach your 
reality hence become a confidant of the soul and representative of God. (Bang-e-Dara) 

Mansur al-Hallaj uttered, “I am the Truth” and Bayazid Bastami said, “I am the Exalted.” 
These utterances mean, “1 am God.” Whereas the Holy Prophet always called: 



Meaning: I am AbduHoo (Divine Slave). 
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The delight that is found in being a slave cannot be found in claiming Lordship. In fact 
the perfect accomplished men like the station of slavehood because to be a Divine lover 
is the status of humility whereas belovedness is the station of pride. 

Actually “1 am AbduHoo” is more significant than “I am the Truth” and “I am the Exalted.” 
Iqbal has disclosed the secret of ‘I am AbduHoo ’ very amicably. 
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Explanation: (1) The grandeur of Prophet Mohammad is that the whole universe is bowing 
to him or it can be said the entire universe is obedient to him following his command but 
it is his greatness that he humbly proclaimed himself AbduHoo. 

(2) The reality of AbduHoo is beyond your intellect because He (Prophet Mohammad) is 
a human as well as the Essence (the Divine light). 

(3) The reality (Divine light) of Prophet Mohammad is neither an Arab nor a non-Arab. 
He is a man but far more superior to mankind. His light manifested even prior to the 
creation of Prophet Adam. 

(4) AbduHoo is the inscriber of destiny. He possesses all the realms whether deserted or 
populated, mortal or immortal. 

(5) AbduHoo is the invigorator as well as the origin of life, he is the mirror as well as the 
rock. It refers to the Quranic verses which say that he was sent as the informer of good 
tidings and the forewarner (Bashir and Nazir). 

(6) Slaves (Abd) are different from AbduHoo. The difference is that slave keeps waiting 
for Allah’s attention but the grandeur of AbduHoo is that Allah waits for him and seeks 
his wish. 

(7) AbduHoo actually is the universe and universe is in fact from him. We are bound but 
he is beyond time and space. He himself is the time. 

(8) There is a beginning of AbduHoo but no end. He transcends time having no mornings 
and evenings like ours. There is an origin of the Holy Prophet as his light first of all 
manifested from the Divine light. However he is infinite like the light of Allah. 

(9) No human is aware of the secret of AbduHoo and he is nothing except the secret of 
‘none but Allah’. 

(10) Negation (2)1,5) is a sword to kill every god other than Allah, and its sharp edge is 

AbduHoo. If you need to know clearly then listen! Hoo (/0 is AbduHoo, it means the one 
who is called AbduHoo in fact is Hoo. 

(11) AbduHoo is the secret and reality of the universe. That is to say if AbduHoo had not 
manifested, there would not have been any existence of the universe at all. 

(12) In this verse Iqbal is referring to the incident of battle of Badr when the Holy 
Prophet threw stones on to the pagans due to which the troops of the enemy retreated. In the 
Holy Quran this event is described in these words: 
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t 

(a:k) 






Meaning: (O glorious beloved!) When you smote (them with pebbles), it was not you 
who smote them but Allah smote. (8:17) 


In this verse the grandeur of Unity of the Prophet has been alluded. Thus to apprehend 
the Holy Prophet’s status this Quranic verse must be understood. Iqbal says that unless 
you understand the secret, “It was not you who smote them but Allah smote,” no reality 
would be unfolded upon you. 

(13) If you want to get awareness and familiarity to the reality of AbduHoo, surpass the 
level of discourse and annihilate yourself which leads to the gnosis of Divine Essence, 
hence the reality of AbduHoo is disclosed. (Javid Nama) 

Sayyid Qutb is considered one of the extreme opposers of Sufism. In his exegesis Fi 
Zilal al-Quran, he writes in the interpretation of the following verse that it endorses the 
belief of Oneness of Being: 


jjillalljj/j’ill 


Meaning: He is the One Who is the First (of all) and the Last (of all). And He is Manifest 
and Hidden and He knows everything full well. (57:3) 


Some Mystics and Fakirs adopted poetry as an outlet for their views about this theory. 
Some relevant extracts are quoted: 

❖ Mansur al-Hallaj is the pioneer mystic poet who has publically expressed the thought 
of Oneness of Being that led towards hanging him till death. He says: 

4j_}AS) LLm ju 4j^ub I 

Explanation: I extol the glorification of the Lord Who disclosed the secret of His 
luminous Divinity in the realm of bodies. He manifested in revealed and concealed 
form having all human traits. (Tawasin) 161 


ur 

ifiJ J 

eUjj 


(jpiJl 

eLwjL 




161 


Publisher al-Ma’arif, Lahore. 




Explanation: Your Soul has absorbed in my soul like the scent of ambergris blends in 
the fragrance of pure musk. 


(j 3 <3 


(jfli (jjj 

(3 


Explanation: (0 Lord!) Your Countenance remains in my eyes and Your name remains 
on my tongue, My inward is Your abode then how can You be apart from me. (Tawasin) 

Abu Bakr Shibli says: 




9 ^ y ^ ‘* 


ki j 4LJ\ jJJ 


J%1\ t5ti 


Explanation: When I could not see You, 1 was so unaware of myself that 1 did not even 
recognize my reality. Then my human attributes desired to behold You and now I am 
oblivious of everything else and know only that 1 am nothing but a Divine expression. 

(Kashf-ul-Mahjub) 

Sayyid Abdul Karim bin Ibrahim al-Jili is the excellent interpreter of Ibn Arabi and a 
Mystic of the doctrine of Oneness of Being. Al-Insan al-Kamil and Maratib al-Wujud 
are his representative writings. He has also interpreted al-Futuhat al-Makkiyya. A few 
verses from al-Insan al-Kamil are given here: 
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Explanation: Whatever in existence is apart from Me is also from Me rather it is Me. 
I am the One Who made it diverse by My authority. 

The Truth has obliterated the human element of Its Essence and raised again to Its 
Own heights of Oneness while successfully travelling all the realms of Divine 
elevation. Hence the Divine light of Oneness has dominated the multiplicity. (Al-lnsan 
al-Kamil) 

All the interpreters of Ruini are consented that not only he believed in the Oneness of 
Being rather he was also its enthusiastic preacher. He utters: 
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jtjsi iji wUL> 7. y y y 71 jiji/i / 

cxf /£ y^ l ! yX cxf b’j * /- 

u u ^ jsi y | | j/ / j7\ 

Explanation: Even if there seem numerous, nothing is there except the One. 
Numerousness is merely imaginative, only an ocean of Divine Uniqueness exists. In 
this ocean neither there are singles nor pairs, neither even nor odd. Our essence is not 
different from His Existence, just as wave is not different from the ocean. There is 
not any sharing but what can I say to the squint eyed! 

❖ Expression of Unity is prevalent in the poetry of Amir Khusrow. For example; 

iJj? j if y y y y |y y 

jX y (£> y < jji m y y t* 

Explanation: I have become You and You have become me. I am body, You are the 
soul. Now no one can say that we are two different entities. 

❖ A verse imbibed with the thought of this doctrine by Khawaja Hafiz is given below: 

^ y i ‘r'X } y 

7^. o J J) jf ) y ji> 

Explanation: The four elements water, soil, air and fire are merely the appearance. He 
Himself is the Lover, the Speaker as well as the Cupbearer. 

❖ Maulana Jami utters about this theory: 
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Explanation: There was a time when this universe did not exist, we were free from 
grief and desires and were unified with Allah having absolutely no alienation 
between us at all. 
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❖ Ghalib has expressed the philosophy of creation and Mohammadan Reality in mystic 
context as below: 

ijT 7 I i 

^Lr ;i (4; (J vT j" ^ 

Explanation: The absolute Divine light and the true Entity is only the Divine Essence. 
Apart from the Truth whatever you see are only His signs. 




/i/ j[( 


f- J V’ S ^ * y! 

Explanation: Never be deceived by the presence of created things, as it is just an 
illusion. No matter how much people claim their presence, in reality they are not. 


^■3 (/vteoZ 






A cM fU d> M y / 

Explanation: Multiplicity has covered the Unity hence people are worshipping the 
illusions. These illusionary idols have made them infidels. 

if jt )2 js\ * JuG Jfj jt ^ 

\yt * lA tJ-j l*i ^ (j/y iff 

Explanation: Those lacking insight can neither recognize the ocean from a drop nor 
understand the reality of part in the Whole. It is not the sport of playful boys but a 
serious matter of having an insight to see deeper. 

❖ Daagh Dehlvi represents the Oneness of Being through the following verses: 

A-3 fil/ ^ cf.£ tL-j* l)b f I 
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Explanation: Your bloom and vigour in the universe can be observed only by the 
people of insight. Those blind of spiritual sight cannot notice with physical eyes the 
blossom of the Divine beauty. 

J'yt S $ J£ y iS‘} 

J'yi *J:.'j jt (j >7 L. if I 

Explanation: He is the Flame Who found the theophany at Sinai insufficient to 
express Himself hence He revealed Himself in totality in the most beautiful perfect 
individuals but only when He wished. 

❖ Amir Minai says: 

y jt (jy& y sjy y jt £J 

y uf y y 

•f- y y u £> w/ y i^f ijTj 

Explanation: O Essence! You are the Obvious and Evident, no matter if hidden 
behind several veils. In spite of hundreds of Your signs, for the worldly ones You are 
invisible. You are everywhere in solitude and in multitude, hidden at some places but 
manifest at others. You are evident in the colours of flowers as well as in the fragrance 
of the whole garden, when it was deeply observed then realized that You are the 
gardener too. 

❖ Maulvi Mohammad Mohsin Kakorvi gained an important status in writing encomiums 
about the Holy Prophet that are marked by the impact of Oneness of Being. 

if jfv JL £- ~£'7 ^ ^7 <i/f J 

if~ * Zli \f L~ j?\ ^^L~yi ~f 

Explanation: (1) Your Transcendence ( tanzih ) reflects in the mirrors of Immanence 
( tashbih ). Your transparency is absolutely intact in spite of being manifested in numerous 
colours. 


(2) Dilemma of the Unknowable and Incomparable as how to manifest in multiplicity 
against His Oneness ended when Ahad wore the veil of ‘M’ and manifested as Ahmad 
who became the medium between Oneness and multiplicity. 

Akbar Allahabadi had a perfect knack in the poetry of beautifying the realities of 
Oneness of Being. Following couplets represent the same colour: 

Jyi tT* Jrtik JJ 

Jyi U-tf 3 ^ ■{& 

Explanation: At times He manifests in the countenance of the perfect being while He 
is also the witness to the love of His beloved. Sometimes the Divine Essence is the 
Beloved and sometimes He becomes the Lover Himself. He is the meaning of love of 
a lover and at times the desire of the beloved. Many a times His manifestation is 
forbearing and at other times He is in total command and authority. These verses 
depict Oneness of Transcendence and Immanence. 

Maulana Zafar Ali Khan was an eminent journalist and a unique writer and poet. He 


describes about this doctrine: 


jt \/ y y? 

%’JZ Alij" ij\s S i/*' 0> 

jt [f ji\ jt czT [jf 

^ X,jJ S l/f 0^ / VJJ 

jt Jil7 t! [jf [jf 

ULf m f / / 


Explanation: He Whose grandeur is such that ‘nothing is likened to Him,’ is fully 
Manifest even when Hidden. His manifestation appears in nature in different forms 
like rotation of the moon and passing of epochs, at times in the witnessing of the 
creature. At times His theophany illuminates at zenith in His signs and sometimes He 
enjoys His elegance at Mount Sinai. 

Sayyid Mohammad Taseen Zaheen Shah Taji is the greatest contemporary interpreter 
of Oneness of Being. He has also written the exegesis of Fusus al-FIikam and the 
monthly series of essays on this theory in monthly ‘Taj’ from Karachi. A great poet 
and orator, his collection of poetry is Ayat-e-Jamal in which beauty, love, Oneness of 
Being and Oneness of witnessing, knowledge, knowledgeable and the known all 
seem blended. 
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) k r ^U’ ZfL >t f yi f * f (jt \Jj: \Jl -' 

a- y cJk? - j^itf 1 / Jr* - r 

d/ ** U>f C>r" iAU- i—yT yt 2—yi f <J‘ f _r 

\yt If ^Ij (j^ ikf (j* If ^i; jt ijf'i s? f'b _r 


Explanation: (1) 1 am not me neither You are You today, we the lover and Beloved 
have become one. 

(2) Divine love is the only reality of the universe which is veiled by the metaphorical 
love. 

(3) Whenever 1 wish to explore myself, it is only You Whom I discover. 

(4) People’s illusion of self-awareness and physical presence has concealed the 
reality from them just as the tree conceals the seed. 

❖ Fariduddin Ganjshakar is one of the pioneer Punjabi poets. His following verses are 
representing this theory: 


/ J ^ 1 ; o; j; IjJ 
i cl,j tf Jx L-j d ?. 


Explanation: If the body of the Divine lover is cut through, it would not bleed even a 
drop. The body (human being) which is in the deep colour of Divinity does not have 
blood in it rather love circulates in the veins. 

❖ According to Shah Husayn: 




y Jy j? 4- 


Explanation: In my body and soul only You exist. You are present in my every cell. 
You are my everything rather I am woven with You. Husayn the Fakir says that he is 
nowhere, only the Essence is everywhere and in everything. 
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❖ Bulleh Shah the renowned Punjabi poet was as great a poet as a believer of Oneness of 
Being. The intensity with which he describes the Transcendent Unity, perhaps any 
other Mystic poet had ever done so. Bulleh Shah has interpreted Mohammadan Reality 
very subtly and sensibly. 
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Explanation: (1) My friends I have found my Beloved Who is present everywhere. 

(2, 3) Ahad concealed Himself in the veil of ‘M’ and said, “1 am Ahmad” hence was 
called Messenger in the physical world. 

(4) Revelation of His light is prevalent everywhere as He says: 

Meaning: So, whichever direction you turn to, there is the Divine Countenance. 

( 2 : 115 ) 

(5) He called the human His secret and kept His secret concealed in him. 

(6) His Divine sight is visible inwardly and outwardly in every phenomenon. 

❖ Waris Shah believed in Oneness of Being and was aware of the basic difference 
between this doctrine and Hindu metaphysics. He says: 


(jLt; (Jil^ W J (Sir ( J\ W" ,/• 

JLUj (Jljfc 2—A w / i_lf ^ (jU* J^jb 
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Explanation: Listen O child! In the human body the Lord has made His abode. O 
Waris Shah! The believers of philosophy of ‘Only He exists’ know that He dwells in 
every cell. 

❖ Mian Mohammad Bakhsh’s concept of Oneness of Being is that the Divine Essence 
is the Absolute as well as the Eternal beauty. Including humans every phenomenon of 
the universe is the reflection of the same Absolute and Eternal beauty. 


cT* b Jj \2& J cT UK ( 
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Explanation: (1) In everyone is the Divine sight of the Eternal beauty, that is why the 
beauty captures the heart. 

(2) If the Real Existence Who is the Owner of the inwards had not been present in the 
physical form (of the Universal Divine Man), who would have attracted and guided 
towards the unseen! 

(3) If everything had not have the spark of His beauty, how could the innocent 
beloveds have stolen the heart of wise people! 

(4) In some He fully shows Himself whereas in some He gives only glimpses. 
Though He has several forms yet actually He is Single. 

❖ Pir Mehr Ali Shah was well versed in the doctrine of Oneness of Being. His poetry 
especially the Punjabi poetry carries colours of this philosophy. 

{jf <L~ <d^ ^jy" ^./y" 

d\J^^ UK d? (j"i iUT> <l~ 

Explanation: The Formless has appeared in the physical form (of the perfect spiritual 
guide, the Universal Divine Man). His beautiful self reflects the Colourless. I 
observed this on returning to the realm of Divinity. 


Sachal Sarmast who is also called the poet of seven languages has written poems not 
only in Sindhi but also in Saraiki. Here a Saraiki piece of poetry is presented which is 
replete with the philosophy of Oneness of Being. 
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Explanation: (1) I 

am neither begotten 

nor created by anyone. 




(2) Leaving the heavens 1 came on the earth and It is Me Who is manifest in the 
Throne and the Chair. 

(3) The passion of coming here aroused in Me and I came in this world gladly. 

(4) In fact I am beyond any station but now this physical world has become My 
station. 

(5) I have made human My representative though I am manifest in every form. 

Khawaja Ghulam Farid believed Ibn Arabi as his spiritual guide. After esoteric 
experience, the Oneness of Being became the main theme of his poetry. He was a 
great preacher of this thought after Bulleh Shah. 

jx^ ijif Ij i J\ c/i 71 Jil jx^ If y; Ij A 

xxfi[f & 4—/? (JC^* if b (Jl? L- 

Explanation: Exact manifestation of my elegant Beloved seems perpetual and prevalent 
everywhere. His Divine sight is visible at every place in the inner as well as in the 
outer world since pre-existence till eternity. 
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He is present as an Emperor as well as struggles and toils. He wanders restlessly as 
an aggrieved Lover and Himself roams about being a Beloved and passes through the 
state of parting as well. 

At another place he says: 

> cJlsr J)l d& If A A 0 CF f- 
Ju\ d& J>i d te' L* j/ j/ 

Explanation: Everywhere Divine love (Allah) is manifest. He Himself is the Lover 
and the Beloved. Allah be glorified, what a grace of the Real love! 

❖ Azam Chishti the renowned poet has expressed this philosophy very amicably in the 
following quatrain: 

ijjti dO ^ (/T ti jl 
‘\yd^d) &tf l £ ( 

Explanation: Mansur al-Hallaj in a state of intoxication of Divine love uttered, “1 am 
the Truth.” On the other hand Pharaoh also claimed to be god but there is an immense 
difference between the two utterances. As the former is said by a true believer and 
the latter by the non-believer. Thus both are quite different, one is only Compassion 
and the other is only damnation. O Azam! Do not be deceived by the appearance 
because one of them is the Divine light while the other is a satanic fire. 

OPPOSITION OF ONENESS OF BEING 
BY AHMAD SIRHINDI 

In the subcontinent if somebody opposed the creed of Oneness of Being vehemently it is 
Shaikh Ahmad Sirhindi but he never denied the concepts of its followers rather differed 
only regarding their verbal interpretation. In fact his father Makhdoom Abdul Ahad and 
the spiritual guide Khawaja Baqi Billah were the believers of this philosophy and he also 
initially believed in it but afterwards he adopted the creed of Oneness of witnessing and 
started opposing his former creed. To understand the reasons of his opposition, it should 
be remembered that in Sufism, gnosis and Faqr the seeker or disciple is the reflection of 
his spiritual guide and he never ever goes against the teachings of his spiritual guide. The 
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opposition of Shaikh Ahmad Sirhindi was due to some other reasons which are discussed 

here. He writes in his letters: 

❖ The Sufis who are the believers of Oneness of Being are on righteousness and the 
religious scholars who are the believers of multiplicity are also right. Oneness of 
Being is appropriate to the conditions of Mystics whereas multiplicity is apt to the 
situations of ulema or theologians because the laws of all religions and differences 
between the laws are related to multiplicity. The invitation of Prophets, conferring 
blessings or grades and the damnation in the hereafter are also related to multiplicity. 

Since Allah according to “1 intended to be recognized” wishes multiplicity and likes 
manifestation hence it is essential that multiplicity sustains as well because its order 
is Lord’s favourite and desirous. 

The King’s majesty requires slaves and servants and His splendour and Divinity 
demand dependence. Oneness of Being is like Reality Itself and in comparison 
multiplicity is metaphorical. Therefore the realm of Oneness is called realm of 
Reality and world of multiplicity is called the metaphorical realm. Since the Essence 
loves revelations so He has granted an everlasting life to things and brought the 
nature into the attire of wisdom and discipline. He made the causes and reasons His 
guise. Due to this, the Reality has become alienated and been introduced as 
metaphorical. Reality is like the central point while the metaphorical realm is like the 
circle drawn around it, though the Reality or central point is invisible and the 
metaphorical circle has become visible.” (Letter 44, Vol. II) 162 

❖ Whoever among the Mystics is the believer of Oneness of Being and observes the 
things as exactly Him supporting the doctrine, he does not mean that the things are 
united with the Truth, or Transcendent after descent has become Immanent or the 
Creator has become creature or the Unparalleled has developed parallels because all 
this is paganism, atheism and hypocrisy. Neither is there alliance nor exact alikeness 
and descent or Immanence. Allah is as Perfect as ever. He is pure, neither changeable 
regarding His Essence nor regarding His attributes and names in the creation of 
different colours and forms. He the Almighty is particular at His absoluteness. He has 
not inclined from His Absolute Existence to the inferior status of creation. Rather 
Oneness of Being (Hamah Aust) means ‘things do not but Allah exists’. Mansur al- 
Hallaj uttered, “I am the Truth” which does not mean “I am Allah and united with 
Him” as deriving literal meanings from his words is infidelity which caused his 
execution, rather he meant “1 do not exist and only Allah does.” The fact is only that 


162 


Letter to Mohammad Sadiq son of Mohammad Momin. 
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the Sufis know the things are the revelation of His names and attributes and declare 
them the resort of His manifestation. This manifestation is without any perception of 
descent and variation. Like the shadow develops from a person but it cannot be said 
that the shadow is united with him and has the relation of exactness or alikeness or 
that person appeared in the form of shadow after diminishing. Instead the person is at 
particular exclusiveness of his true being and the shadow developed from him 
without changing him. Although sometimes a class may foster such a perfect love for 
the person’s entity that his shadow disappears from their sight and nothing is 
witnessed except the man. It is quite possible that such people would say that the 
shadow is the revelation (exactness) of the person, or shadow is extinct and the 
person exists and that is it. Complying to this, it can be understood that to Sufis the 
objects are the revelations of Reality rather than the Reality Itself. Thus things are 
from the Truth instead of being Truth. Hence their doctrine ‘Oneness of Being’ in fact 
means ‘Oneness of witnessing’ which is the domain of religious scholars and no 
dispute over it is actually proved between ulema and Sufis, hence the conclusion of 
both the matters becomes same. Although the difference is this much that Sufis say, 
objects are the revelations of Allah but ulema abstain from this word to be on the safe 
side from involving in the dispute of transmigration and alliance. (Letter 44, Vol. II) 

It can be judged from the above debate that Shaikh Ahmad Sirhindi was not the denier of 
the doctrine of Oneness of Being but was the decliner of its wrong interpretation. He 
indeed contradicted some of the thoughts of Ibn Arabi but ever believed in his greatness 
and sagacity. As Shaikh Mohammad Ikram has written in Rud-e-Kausar : 

❖ In fact Ahmad Sirhindi’s point of view about Ibn Arabi was greatly complicated. He 
indeed differed in some of the matters while shared same views in a few but he 
always exhorted upon his splendour and purity. 

Ahmad Sirhindi has expressed himself several times about Ibn Arabi, some quotes are 
given below: 

❖ Respected Shaikh (Ibn Arabi) is among the desired ones in the Divine court and he is 
considered highly placed among the Saints. 

Jlif L 

Explanation: Nothing is difficult for those who are near the Generous. 

Though sometimes the situation is such that beseeching becomes the cause of grief 
and at times ill-behaviour causes pleasure. The denier of Shaikh is endangered and 
the one who accepts him along with his sayings is also vulnerable. Respected Shaikh 
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should be accepted but not his contradictory work. This is the moderate way and the 
creed which I have adopted about the acceptance and non-acceptance of Shaikh.” 

(Letter 77, Vol III) 

❖ As regards the doctrine of Oneness of Being the confronted is Ibn Arabi. At times he is 
opposed and at times favoured. Anyhow it is him who established the foundation of 
work upon gnosis of Allah and the intimate Divine knowledge and then explained it 
very broadly. He is the one who described Oneness and alliance in detail and 
explained the reason behind Divine wish to manifest in variety. He is the one who 
attributed the existence to the Divine Essence and declared existence of the universe 
as only imaginary and unreal. He is the one who affirmed the levels of descent for 
Existence and segregated the commands for each level. He apprehended that the 
universe is exactly Him and uttered ‘Only He exists’. Despite that he found Allah’s 
level of Transcendence the most elevated one and declared it beyond everybody’s 
sight and wisdom. Whatever the Saints before him said in this context was only 
symbolic and indirect. No one explained it openly. Most of the Saints who came after 
him, followed Ibn Arabi and adopted his terminology. We got the advantage of his 
blessings and favours being benefitted by his knowledge and teachings. May Allah 
grant him the highest grades and blessings on our behalf. (Letter 79, Vol. Ill) 

❖ He described this complicated issue (Oneness of Being) explicitly due to the perfection 
of his gnosis. He divided this topic in sections and chapters as is done in other 
sciences. Despite this research and explanation a group of Sufis could not understand 
his point of view and condemned him. Even though Ibn Arabi’s most of the researches 
are on righteousness and those who condemn him are far away from the straight path. 
The way he resolved this complicated issue, the depth and vastness of his knowledge 
and sagacity must be acknowledged instead of calling him wrong. (Letter 89, Vol. Ill) 

WHETHER THE DIFFERENCE BETWEEN BOTH DOCTRINES ONLY 
VERBAL? 

From Shaikh Abdul Haq Muhaddith Dehlvi to Sayyid Sulaiman Nadvi all the religious 
scholars described the difference between theories of Oneness of Being and witnessing as 
merely the verbal dispute and did not contradict on purposive or observational basis. 
Maulana Mohammad Ashraf Khan Sulaimani the author of Sulook-e-Sulaimani quotes 
Sulaiman Nadvi in its volume II: 

❖ The difference between the Oneness of Being and witnessing is verbal. The reality 
behind this difference is that during the prevalence of spiritual state the creation 
becomes veiled to the traveller and he is engrossed in the one Single Existence of the 
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Truth. Now whoever finds only One Divine Existence is the supporter of Oneness of 
Being and who witnesses the One is the supporter of Oneness of witnessing. The 
term Oneness of Being is sharp and strong but its meanings were misunderstood by 
the masses. That is why term ‘Oneness of witnessing’ was adopted because this is 
more appropriate regarding its logical meaning. 

He proceeds to quote Sulaiman Nadvi: 

❖ The outcome of these discussions is only that the issue of both doctrines belongs to a 
spiritual state which can be understood only by the people experiencing it. Thinking 
about it profoundly just for the sake of knowledge or discussion and then passing 
verdict are sternly dangerous and against the pious ancestors. 

The strange coincidence is that in the first and second volume of Shaikh Ahmad 
Sirhindi’s letters, the denial of the doctrine of‘Oneness of Being’ is observed. Though 
in letters no. 58, 62, 67, 68, 71, 80, 89, 97, 100, 109 etc. of third volume his attitude 
towards the Oneness of Being and Ibn Arabi seems reconciling rather in favour. He 
considered himself as the promoter and accomplisher of Ibn Arabi’s work. At the end 
of the letter to Sahibzada Mohammad Masoom, almost same meanings are told although 
the title ‘Oneness of Being’ is not openly used. About the Oneness of Being which is 
considered main reason of the conflict between him and Ibn Arabi, he said clearly 
that he was convinced of its truth provided its claimer is proficient. His doctrine of 
Oneness of witnessing is not in contradiction to Ibn Arabi’s Oneness of Being rather 
it is its next version. Similar is the case with Ibn Arabi’s mystic order. Not only 
Ahmad Sirhindi accepted but progressed it. The level of Qayyum in the Mujaddidiya 
order is the evolved form of Ibn Arabi’s al-Qutb. (Shaikh Mohiyuddin Ibn Arabi p. 182) 

REASON OF CONTRADICTION TO THE ONENESS OF BEING 

If there is no basic difference between both the theories and it is only a verbal dispute 
then the question is that why did Ahmad Sirhindi need to present another theory parallel 
to the accurate theory of preceding Saints? For the spiritual accomplishment the role of 
Oneness of Being is fundamental, not only in that era but today as well. However the 
theory of Oneness of witnessing was the moral and social necessity more than the spiritual 
one in the era of Ahmad Sirhindi as well as the logical reaction of the fanatical supporters 
of the doctrine of Oneness of Being. Hence the doctrine of Oneness of witnessing 
developed in a particular scenario. Dr. Azkiya Hashmi has written as following: 

❖ If it is peeped through the background of different intellectual, reflective and evolutionary 
movements relating to the blend of Vedanta and Sufism, Hinduism and Islam in the 
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particular environment of subcontinent, then the clear features of this philosophy 
would be prominently noticed. Different Hindu reformers like Ramanuja, Ramanand, 
Bhagat Kabir, Guru Nanak, the extremist Sufis of Singular Existence philosophy and 
prince Dara Shikoh seemed looking for reconciling factors between Islam and 
Hinduism preaching the same thought and philosophy. 

Although their fundamental thoughts were a bit different but a great deal of similar 
perception is also found among them. Under its influence they declared the purity of 
innerself and love as the real religion rejecting the physical rituals of the religions. To 
them spiritual values were more significant rather than outward aspects of religion. 
Therefore they proclaimed Hinduism and Islam as the same truth in separate 
phenomena. During fifteenth and sixteenth centuries these thoughts highly flourished. 
The difference between Ra hi m 163 and Raam 164 started to be obliterated. The situation 
reached to the extent that the differentiation between a Muslim and an infidel began 
to be wiped out among the extremist Sufi circles. The Hindu scriptures got the status 
of inspirational books. The rituals of religion were started to be neglected and the 
ways of sharia and Sufism were to be parted. Hence to nip the evil in the bud, Ahmad 
Sirhindi presented the theory of Oneness of witnessing. 

The Single Existence doctrine propagated by Brahmins, Hindu ascetics, politicians and 
Vedantians was actually not the Oneness of Being rather it was the theory of 
transmigration or alliance which is utterly against the Quranic teachings. According 
to the Sufis all the three beliefs; transmigration, alliance and incarnation are paganism 
and atheism. It is regretful that most of the educated people and so called believers of 
Unity consider Oneness of Being equal to transmigration. While for transmigration 
and alliance two entities must be there but in Oneness of Being there is only one 
Entity and that is the Divine Essence. This belief of transmigration and alliance, the 
perverted theory with the name of Oneness of Being was so popularized by fanatics 
along with Hindus that Ahmad Sirhindi had to present the theory of Oneness of 
witnessing. 

During the period of atheism in Akbar’s reign the pseudo Sufis and ulema had spread 
misconceptions among the Muslims by their wrong interpretations of Oneness of 
Being. Every human being was thought to be a god without approaching the station 
of annihilation in Allah. It means, I am god, you are also god. Some people were 
resolute to prove the Oneness of Being same as alliance and transmigration. Hence to 


163 Allah’s attributive name meaning the most Compassionate. 

164 Hindu deity. 
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save the people from waywardness he changed the terminology and established the 
new one ‘Oneness of witnessing’ which had the same very purpose as that of the 
Oneness of Being. Moreover, this faith is related to the inner observation having no 
concern with outward. For the masses only the acts of sharia are obligatory. To end 
this dispute and to maintain the difference between Mohammadan sharia and 
infidelity he presented the theory of Oneness of witnessing and so the dispute created 
by pseudo Sufis and ascetic Vedantians was over. 

That was the context in which the theory of Oneness of witnessing was brought 
forward. Shaikh Ahmad Sirhindi was not the denier of Oneness of Being but of the wrong 
interpretation which was being established in that period. According to Professor Mohammad 
Hasan Askari, the people who use the name of Ahmad Sirhindi in the opposition of Ibn 
Arabi presenting the manipulated meanings of his words and interpretations find lame 
excuse to maintain their wrong-headedness. 

SULTAN BAHOO 

AND THE ONENESS OF BEING 

The creed of Sultan Bahoo is Oneness of Being because it belongs to the gnosis of the 
Divine Essence and he never approves the spiritual guide who does not grant his seekers 
Ism-e-Allah Zaat for the gnosis of Essence on the very first day. Therefore his books are 
also the interpretation of Ism-e-Allah Zaat. Gnosis of Divine Essence belongs to the 
universe of Command that is to reach Lordship through slavehood by annihilating in 
Divine vision and gaining presence in the Mohammadan Assembly through invocation 
and contemplation of Ism-e-Allah Zaat. The seeker of gnosis of Essence is the Mystic 
who beholds Allah and has Divine secrets. Whereas the Oneness of witnessing or gnosis 
of Divine attributes starts from conquering the creation and solving their worldly problems 
and its end is the journey up to the realm of power passing through the angelic realm. It is 
achieved through daily recitals, forty days seclusion, meditations, different physical and 
oral worships and struggle. The Mystic of attributes can be an ascetic devoted to adoration 
but cannot be the confidant, such a man of mystic endeavours is only the possessor of 
spiritual ranks. 

The extreme of gnosis of attributes is to talk to Allah at the lote tree and read the 
Guarded Tablet. It is the boundary where Gabriel said, “O Prophet! 1 cannot proceed 
ahead, I would be burnt on stepping up even a little more.” The lote tree is the boundary 
of creation and ahead of it in the realm of Divinity the seeker is annihilated in the 
Oneness and this is the station of gnosis of the Essence. The people of gnosis of attributes 
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remain stuck in multiplicity and cannot enter the Oneness, whereas the person of gnosis 
of Essence starts his journey from the station of Unity. 

Several researchers and interpreters of the books of Sultan Bahoo have told that his 
creed is Oneness of witnessing (gnosis of attributes) which is a big deception because he 
always talks about the vision of the Essence. Apart from the vision of the Essence, he 
considers all the stages and degrees of a seeker as the bandits. Some of the researchers 
being confused have written him the protagonist of both the creeds, otherwise the study 
of even his single book makes one understand in a moment that his creed is Oneness of 
Being. The problem is that such people are interpreting his books who have not availed 
the company of perfect spiritual guide who possesses the contemplation of Ism-e-Allah 
Zaat. How would they be able to comprehend these books! 

Let us be benefitted by the extracts from his books which depict that his creed is 
Oneness of Being or the gnosis of the Essence. 

❖ Risala Roohi Sharif is his most subtle and the best writing which is the fathomless 
sea of Divine gnosis. In its outset he tells the six levels of Divine descent as: 




bjliJi 


9 











Meaning: I was in the Incomparable and Unknowable realm, a treasure in the realm of 
First Manifestation, hidden in the realm of Divinity so I intended in the angelic realm that 
I may be recognized in the realm of power thus I created the creation in the physical 
world. I completely manifested in the Universal Divine Man who is the fount and eye of 
the Reality of My Incomparable and Unknowable Essence. 


In this text every word of the following Qudsi Hadith has been mentioned corresponding 
to each stage and level. 


Meaning: I was a hidden Treasure, I intended to be recognized so I created the creation. 


All these stages and realms are discussed previously in the chapter. A table of breakup of 
Sultan Bahoo’s words as quoted in Risala Roohi Sharif is presented to study it comparatively 
with the Hadith. 
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Text 

Corresponding 

Realm 

Interpretation 

Kunto HaHooiyat 

The Incomparable and 
Unknowable realm ( alam 
al-HaHooiyat)/rea\m of 
Transcendent Unity (alam 
al-Ahadiyah ) 

I was, in the Incomparable and 
Unknowable realm 

Kanzan YaHoot 

The realm of First 

Manifestation ( alam al- 
Yaf /ootj/reAm of Divine 
Solitude (alam al-Wahdah ) 

A Treasure, in the realm of First 

Manifestation 

Makhfiyan LaHoot 

The realm of Divinity 
(alam a/-Lfl//oof)/realm of 
Divine Uniqueness (alam 
al-Wahidiyah) 

Hidden, in the realm of Divinity 

uy pJw2 j Is 

Fa Aradtu Malakut 

The angelic realm (alam 
al-malakut )/ realm of 
metaphorical forms (alam 
al-mithal ) 

So I intended, in the angelic realm 

t/n O'rafaJabarut 

The realm of power (alam 
al-jabarut)/rea\m of souls 
(alam al-am ! ah) 

That I may be recognized, in the realm of 
power 

Fa Khalaqtul Khalq 

Nasut 

The physical world (alam 
an-nasut)/ realm of bodies 
(alam al-ajsam ) 

Thus I created the creation in the physical 
world 

OJ 

Zflar Srchashma-e- 
Chashman Flaqeeqat-e- 
HaHooiyat 

The Universal Divine Man 

I completely manifested in the Universal 
Divine Man who is the fount and eye of 
the Reality of My Incomparable and 
Unknowable Essence. 
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He says in his Persian collection: 

yb 1J / ^ ijj) fb 

yt> yi i) \Ji$ ) (3 jiJy* ib 

Explanation: Surely, no one except Hoo (the Divine Essence) is present in the universe, 
rather in both the worlds nobody exists but Hoo (*a) and no one is desired apart from 
Him. 

He expresses about Oneness of Being: 


Meaning: Only the Divine Essence Hoo (**) is manifest in the outer as well as in the 
inner world and in each and everything. (Ain-ul-Faqr, Nur-ul-Huda Kalan) 

Does this verse not clearly depict his creed of Oneness of Being! 

Now consider another extract from Risala Roohi Sharif. 


Meaning: Allah be glorified! He has manifested the signs of Divine beauty and majesty of 
His perfect Nature through thousands of earthen elemental bodies which are His perfect 
manifestations. By making them pure sanctified mirrors He is observing His Own beautiful 
Countenance. In fact He is experiencing His Own love. He Himself is the Sight, the 
Beholder and the Beheld. He is the Love, the Lover and the Beloved. If you remove the 
veil from yourself you will find that only One Entity exists. The duality (the variety of 
material things) you see is due the lack of your (spiritual) insight. (Risala Roohi Sharif) 


In Sultan-ul-Waham Sultan Bahoo explains: 

❖ My dear! When Allah decided to reveal His Essence and create the worlds, he 
descended four levels. While descending, He created four realms at four levels and 
named and characterized them differently. As He descended, the density and impurity 
increased in the creation while subtlety and purity decreased due to the increasing 
distance between the creation and its pure origin. The first level (in descending order) 
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is called the realm of Divinity, second is the realm of power, third is the angelic 
realm and fourth is the realm of physical bodies. Thus the real order of the Divine 
descent is that the Incomparable and Unknowable was curtained in the veil of ‘I was 
a hidden Treasure’ in the realm of Transcendent Unity. Here He was attributed as: 

Meaning: Surely Allah is independent of all the worlds. (29:6) 

From this realm which is like eternal Divine ocean He stepped down in the realm of 
Divinity covering Himself in the veil of Ahmad, as Prophet Mohammad said: 

(Jj p4ljl(jJ-k>L«£).5! ^ 

Meaning: First of all Allah manifested my light. 

Hence Prophet Mohammad is the First Manifestation of Oneness of the Divine Essence. 
Then from the realm of Divinity Allah descended towards the realm of power. 

A Saint beautifully says: 


hi j\} j/ A) 

FI ( A ) 


/ 

lA ^ J L-^ jf 1 A 

Ls. (jlv> 

*2. 

/ 


Explanation: If my destiny favours me, my Beloved will surely let me reside in His 
Divine world and bless me with His closeness. If my destiny does not bless me with 
this favour then I do not wish to live in any other world. 


The realm of Divinity is comparatively different from the realm of Unknowable 
and Incomparable due to certain characteristics and is completely the world of light 
of Mohammad which contains detail of all the creation in a very fine and precise 
form. From the realm of power, the Divine Essence descended towards the angelic 
realm then from angelic realm to the realm of bodies. Allah arranged all these realms 
by His wisdom and fixed different signs for each world but ultimately all these 
realms are one entity, as the realm of Divinity is the tree, realm of power is its 
branches, angelic realm is its leaves and physical world is its fruit. In this fruit there is a 
seed and that seed is the Universal Divine Man. In this seed the whole tree is present. 
So all the realms are present in the Universal Divine Man and nothing is above and out 
of him, as Maulana says: 
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> O son! Realm of Divinity is the seed, realm of power is its branches, angelic 
realm is its leaves and physical world is the tree. 

On the same pattern, Allah set the foundation of all the four realms and planned them 
on equal basis. Every realm has its boundary which it cannot exceed nor it can be 
trespassed by the other. Each realm is a complete world in itself and collectively they 
form the universe (of Command and creation). The inward of Universal Divine Man 
contains all the realms in a concise form. Hence the micro universe or the physical world 
is the reflection and manifestation of his inward. The macro and the micro universes 
are inter-connected and collaborated, they work on the same principle without any 
change. (Sultan-ul-Waham) 

While describing the grandeur of Sultan-ul-Faqr he says: 



Meaning: It is absolutely correct to call them god, and if they are called men of God, 
it is fine as well. This secret is known only to those who recognize them. (Risala Roohi 
Sharif) 

❖ When Sultan Bahoo reached at the peak of Faqr, he said it was ordered from the 
Divine court: 



Meaning: The Divine commandment came, “You are exactly Me and I am exactly 
you. With respect to the station of reality, you are My reality and with respect to the 

station of gnosis, you are My beloved and the secret of Ya-Hoo 0*b) lies in Hoo 


(/’).” (Risala Roohi Sharif) 


Sultan Bahoo explains the Divine descent from the realm of Incomparable and 
Unknowable to the realm of First Manifestation in this manner. 



Meaning: Know! When the Divine light of Ahad (the One), coming out of His isolated 
Oneness, intended to manifest Himself in multiplicity, He graced (all the worlds) with the 
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splendid disclosure of His pure Divine beauty. Both the realms started burning like a 
moth on the candle of His blazing beauty. The light of Ahad concealed in the veil of ‘M’ 
of Ahmad manifested Himself as Ahmad. (Risala Roohi Sharif) 

About the status of the Universal Divine Man he says: 




Meaning: The Mystic annihilated in Allah beholds nothing except Allah wherever and 
whatever he watches. (Risala Roohi Sharif) 



Meaning: Allah be Glorified! My physical body is just like a subtle and minor curtain, 
behind which Allah is revealing thousands of strange secrets and rare facts. He Himself is 
the Speech as well as the Speaker, He is the Writer as well as the Book, He Himself is the 
Proof and the Proved, He is the Lover and the Beloved. (Risala Roohi Sharif) 

In the following couplet Sultan Bahoo is describing the ascension from the realm of 
bodies to the realm of Unknowable and Incomparable: 



Explanation: Previously I was four, then became three and afterwards two, when 
came out of duality, I became one with Allah. 

Now some of the selective references from Sultan Bahoo’s other books about the 
doctrine of Oneness of Being are presented: 

❖ The true and perfect followers of Prophet Mohammad (perfect Fakirs) are drowned in 
the Oneness of Allah from head to toe and from body to soul. Neither they are Allah 
nor other than Allah, like a flame in the fire or salt in the food. (Ain-ul-Faqr) 

❖ Aisha bint Abi Bakr narrates that the Holy Prophet perpetually remained drowned in 
the Divine observations of gnosis and closeness of Allah. His oneness with Allah was 
so absolute and the light of Divine presence radiated so intensely from his existence 
that he was never left without the vision and presence of Allah even for a moment. 
He could not find peace for a single breath due to the immeasurable pain and blazing 
fire of love of the Divine Unity and used to say: 
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1 po; CJLJ b 

Meaning: 0 my Holy Lord! Would that Mohammad have not been born! (Kaleed-ul- 
Tauheed Kalan) 

❖ 1 discovered myself having drowned in the river of Oneness. (Ain-ul-Faqr) 

j) i j i^y js- i j *>y j\ cf 

>>* X (ir-l ^y (jivi 

Explanation: I have annihilated myself in the Oneness of Allah in such a way that my 
existence has become one with the One. Due to this ultimate Oneness I see nothing 
except Oneness. (Ain-ul-Faqr) 


d/fc (/X ) \J/ lit )j. 

al)l_ j\ i Jp a 

Explanation: I reached above the Throne and the Chair through the path of sharia and 
thoroughly observed all the spiritual levels and waystations. Then the Holy Lord 
blessed me with the secret of His Oneness. (Ain-ul-Faqr) 


>^y y yr 4^y a 

£$•1 (jT (Jr 1 l~ J) fb \J i 

Explanation: O seeker of Allah! You must observe Oneness of Allah in each and 
everything and ever remain in the state of this observation so that you gain perfect 
belief that there is nothing but Allah everywhere. (Ain-ul-Faqr) 





0 

>** li U& 

7 




Explanation: When the Divine name and Essence became one for me, 1 found the 
concealed Divine secret. (Ain-ul-Faqr) 

This is the station where name and the Essence assimilate in each other and except 
Allah everything becomes naught. 
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UL4 f\ j) \j f*' JC> 

(Jl4 j) S 

Explanation: Let your being drown in the Divine name just like the alphabet Alif (I) 

is concealed in Bism. Bism (^) is actually Ba-Ism (f \) which means ‘with the name 

of’ but while writing Bismillah CtX/l meaning ‘with the name of Allah’) Alif (I) 

becomes silent or it is concealed. (Kaleed-ul-Tauheed Kalan) 

❖ The seeker of Allah wraps the cover of Ism-e-Allah Zaat around him and makes it his 

life and soul, hence he finds eternal life with Hoo (/’). His essence becomes the 
Divine Essence and his attributes become the Divine attributes. (Ain-ul-Faqr) 

❖ One who has surpassed all the levels of servitude and has attained to Lordship after 
annihilating in Allah, does not need to indulge in physical devotions as he is now a 
man of Divine observation which is his actual worship. (Ain-ul-Faqr) 

/ Iji A / “r- 

* ijlj 

Explanation: I behold the unparalleled God after being beheaded (after annihilating 
myself). It is the station where 1 am no more, now who will have Divine union! (Ain- 
ul-Faqr) 

l> ;i It 

>yt / tS L $j \f 

Explanation: Unless you annihilate yourself, you will remain trapped in the desires of 
innerself and will never reach the level about which the Holy Prophet said, “At times 
I have such closeness with Allah when neither any Prophet nor any archangel is 
between us.” (Ain-ul-Faqr) 

'J' i j j >v>y jt /v 

J' J U!/ b « / (f ) ^ 
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Explanation: Drink the goblet of Divine Oneness and forget the world and the 
hereafter. (Ain-ul-Faqr) 

Jlk JP i-Jvlf j) ))j 

JUo oft if b i-Jvle Jhv 

Explanation: Only the lawful food enters the throat of Mystics because they are 
blessed with eternal union of Allah. (Kaleed-ul-Tauheed Kalan) 

f wT js f j: /’I jf*T wT Cf -i 

jJ* c4lf i—4 vl jf <L~ k_4 v( i wl j) -f 

Explanation: (1) Divine Oneness is the ocean and the Mystic is the water of lake. 
When the water of lake falls in the ocean, it too becomes the ocean. 

(2) Fish lives in water but does not feel it around. However it dies on leaving the 
water. (Kaleed-ul-Tauheed Kalan) 

0"! j£\ jjZ\ 

* t > 

(Jl / Lf ^ A 

Explanation: At the level of Divine Oneness, there is Oneness of Existence everywhere. 
If you see anything except the Divine Oneness, that is idolatry. (Ain-ul-Faqr) 

❖ Know that it is easy to watch the spectacle of both the worlds and every nook and 
cranny on one’s palm or nail by the benediction and power of Ism-e-Allah Zcicit. However 
it is very difficult to suipass the levels of gnosis, perish oneself drowning in the state 
of annihilation in Allah becoming exactly one with the Essence, keep burning in the 
theophanies of light of Allah day and night and have various Divine observations in a 
single moment. These are the distinguished levels of annihilation in Allah and union 
which are possessed only by the men of Divine knowledge and sharia, not by the 
reprobates who are ignorant, evil, worshippers of innerself and indulged in egoism. 
(Kaleed-ul-Tauheed Kalan) 
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Explanation: Crush the inciting innerself with one foot and its desires with the other. 
When you abstain from all the wishes of innerself, you will become the true man of 
Allah. (Kaleed-ul-Tauheed Kalan) 


j\)s. n 



Explanation: If first two alphabets from Bahoo are removed, only Hoo remains. 

(Ain-ul-Faqr) 



Explanation: The eyes are engrossed in Divine vision, innerself is taken by desires, 
the inward is eternally with Allah and the soul is with the Holy Prophet. When all 

four left me, what eventually is my reality? Bahoo lost his existence in Hoo (£) and 

forgot his own name. (Nur-ul-Huda Kalan) 

He who approaches Oneness during his life remains united with Allah after death. If 
he is firm footed and persevered in life, he would meet peaceful end and will stay 
faithful even after death. (Nur-ul-Huda Kalan) 
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Explanation: Where there is immersion in Oneness and Divine presence, neither 
knowledge exists nor wisdom. (Nur-ul-Huda Kalan) 



Explanation: Divine Oneness is accomplished at the station of no station where there 
are no signs and destination. (Nur-ul-Huda Kalan) 
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Explanation: Until the seeker forgets and annihilates himself, he cannot immerse in 
(the light of) Allah. Whoever leaves himself, his inward becomes the guide towards 
Allah. (Kaleed-uI-Tauheed Kalan) 
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Explanation: The Throne, the Chair, the Guarded Tablet and the Pen, all are in the 
inward. Whoever finds the reality of an alive inward is relieved from all worries. 
However these are the levels of beginners and are full of desires of innerself. The real 
destination is the Divine union and immersion in oneness with Allah. (Kaleed-ul- 
Tauheed Kalan) 
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Explanation: (1) The light of Divinity and Oneness is non-creation while the spheres 
of universe are creation and travelling in them keeps the soul stuck in the creation. 

(2) Unless one completely immerses in the light of Essence, he cannot be blessed 
with the Divine presence and become a true Mystic. (Kaleed-ul-Tauheed Kalan) 

❖ Real human is the one whose outward is busy in servitude of Allah while his inward 
is engrossed in gaining gnosis of Allah observing the Divine light of Lordship. 
Outward servitude is related with physical devotions while the Lordship is related 
with observing the secrets of Divinity in one’s inward. Servitude and Lordship both are 
essential and like the wings for Mystic. (Kaleed-ul-Tauheed Kalan) 
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Explanation: You must drown in the ocean of Divinity in such a way that your self 
remains no more. O Khaqani! When the existence turns into Divine light, even the 
breath becomes stranger. (Mohkim-ul-Fuqara) 


Hence at the station of engrossment in the Divine Essence the abilities to see, apprehend 
and research fail because there is only the Absolute Oneness that demands to be 
elevated from slavehood to Lordship. O seeker just know! The elevation from slavehood 
to Lordship or from your own entity to the Essence of Allah is only possible by the 
contemplation of Ism-e-Allah Zcicit. (Mohkim-ul-Fuqara) 

Safety lies in relinquishing everything other than Allah and acquiring Singularity. 

(Nur-ul-Huda Kalan) 

The station where an immortal Mystic who is the Lakir annihilated in Allah, submerges 
in Divine Oneness cannot be approached at by annihilation, destiny or submission. It 

is the station of ‘only the Divine Essence Hoo (JD is manifest in the outer as well as 

the inner world and in each and everything’. Whoever reaches this station converts to 
Divine light and surpasses the level of Divine presence and union. (Nur-ul-Huda Kalan) 

jb (J / (/ 

Explanation: Since 1 have annihilated in the Divine Essence, 1 consider it useless to 
have spiritual flight to acquire Divine attributes. (Nur-ul-Huda Kalan) 
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Explanation: I am the perfect ( Sarwari ) Qadri Fakir and my title is Bahoo. Bahoo lost 
his existence in Hoo (^a), hence all the veils are raised for him. (Nur-ul-Huda Kalan) 
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Explanation: Drowned in Hoo (£) Bahoo lost his existence. He got the invocation of 
Ya-Hoo (jib) directly from Hoo {£) and keeps invoking it. (Nur-ul-Huda Kalan) 
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❖ When the invoker is occupied by Ism-e-Allah Zaat due to its continuous invocation, 
nothing remains in his being apart from Hoo (£). (Mehak-ul-Faqr Kalan) 

❖ The immortal Mystic is the one who is Fakir annihilated in Allah, annihilated in the 
Prophet, annihilated in Faqr and annihilated in Hoo (JL). (Ain-ul-Faqr) 
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Explanation: Faqr is the secret of Divine Oneness. The eye of Faqr always remains on 
Allah. The most special Faqr is that which is aware of the Divine Essence. (Mehak-ul- 
Faqr Kalan) 
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Explanation: O Bahoo! Be alienated from your being, so that you may attain Divine 
Oneness. 

He says in his Punjabi quatrains: 
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Explanation: The station of First Manifestation is a secret of Allah and there is no room 
for any wisdom and reasoning because access to this station is gained after passing beyond 
them. This is the most exalted station in the path of Faqr therefore after having attained 
to this destination, there remains no need of any other goal and rituals (invocation, 
recitation or the guidance of religious scholars). On reaching this station when I saw Ahad 
wearing the veil of ‘M’ of Ahmad, 1 was annihilated in the Essence of Ahad and achieved 
the reality of Oneness of Allah and Messengerhood. All the heavenly Books are the way 
to reach Allah and when access to Ahad is achieved, there is no need of reading books. 
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Explanation: The ascetics got tired of devotions and hard mystic struggles even then 
remained in veil and could not gain union with Allah but the lovers became confidant of 
Allah by their Divine love and are annihilated in His Essence. They became embodiment 
of Oneness being absorbed in the Oneness of Allah. The seekers of world who are 
involved in worldly desires, opulence and lust as well as the seekers of the hereafter or 
paradise who are busy in physical worships and hard mystic struggle being ambitious for 
heavenly houris, castles and rewards cannot compete such Divine lovers. Lucky are the 
confidants who got presence in the Mohammadan Assembly. 
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Explanation: In the Incomparable and Unknowable realm when Allah established the 
theophany of Essence, the duality was over and I annihilated in the Essence. Being 

annihilated in Hoo {£) or perished in the Oneness of Allah I became all Oneness. Here the 

concepts of nearness and union, stations and levels, waystations and love, body and soul, 
creation and space end. In this state I became exactly one with Him and found the secret 
of Oneness. 

f Li; j ■*( M o£ <lif (Jt J L- 
f iifj ft ^ Z_ <ji u ut A ijy ^ £ 


651 


ft ftf Jlf ‘i}/' [Ssi djZ Lift £ 

ft 116 <d~ Z_ __(JlA? o^l' (Jj (Jl/' ^1U J" 

Explanation: O the imperfect seeker! You learnt how to write but could not write the 
reality and wasted the paper because you did not gain the knowledge of Reality. You do 
not even know the basics but you have entitled yourself as the writer and are writing 
religious books. When the record of your deeds would be reckoned by the Writer of fate, 
all the plannings would fail. Then you will come to know that you have wasted your 
whole life. The real wisdom and faith are of those who have attained the reality and core 
of Ism-e-Allah Zaat and Ism-e-Mohammad. 
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Explanation: It is the saying of the Holy Prophet, “When Faqr is accomplished that is 
Allah.” The ones who accomplished Faqr became immortal and indifferent to all worries. 
The chemists try hard to convert mercury into gold but the spiritual sight of the Fakirs is 
a powerful alchemy itself. Instead of making gold they use it to convert the spiritually 
defective people into perfect ones. They ever remain present in the court of Allah and His 
Messenger. Their enemies are humiliated and remain unsuccessful because their Friend is 
always with them. This is our great luck to be the slaves and umma of the Holy Prophet. 
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Explanation: We are offering the prayer of Divine love every moment in our esoteric self. 
This salat is being offered for the One with every breath but in spite of having such a 
nearness and presence in the Divine court, the inward remains burning in the fire of 
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duality and perpetually suffers from the dilemma of life and death (before dying). The 
straight path is the Mohammadan Faqr in which the Divine vision is achieved. (Abyat-e- 
Bahoo Kamil) 

The creed of Sultan Bahoo is Oneness of Being and those who understand his teachings 
cannot declare his creed as that of witnessing. His path of Sufism starts from Divine 
vision and presence in the Mohammadan Assembly. He himself says about his station of 
Unity as: 

❖ The author of this treatise who is secluded in the Divine sanctuary of majesty and 
beauty of the Incomparable and Unknowable Essence, engrossed in beholding the 
Absolute Self, blessed by the Divine favour due to witnessing the Omnipresent and 
worshipped Reality, in the beloved care of “I am the Exalted, great is my glory ” 165 
and honoured with great respect, adorned with the crown of gnosis of Absolute 
Oneness and wrapped in the sanctified cover of “You are Me and I am you ,” 166 
entitled as ‘truth’ by the Truth, the secret of the Divine secrets of Ya-Hoo, annihilated 
in Hoo, Fakir Bahoo, who belongs to the Awan tribe and resides in the suburbs of 
Qila Shore (may Allah keep it safe from calamities and tribulation). (Risala Roohi Sharif) 

After reading all the extracts from his books there must not be any doubt that his creed is 
Oneness of Being instead of Oneness of witnessing. 


165 These words were uttered by Bayazid Bastami in his spiritual state of intoxication. The people around him were afraid 
on hearing such words because they depicted the declaration of a man as God, apparently. After recovering from the state 
of intoxication when he was inquired about the words, he replied, “If you listen to such words again from my tongue 
behead me because these are the words of infidelity and one turns reprobate on uttering them.” Hence once again he said 
the same words and people attempted to behead him by a sword repeatedly but he could not be harmed even a little bit. 
Afterwards when he was asked about it, he answered, “That was not me rather Allah Himself was speaking by my tongue.” 

166 Qudsi Hadith: 
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Meaning: O Mohammad! You are Me and I am you. 

In the inner world, this station of the seeker of Allah is the stage of his annihilation in Allah and immortality with Him. 
This is the station where the difference of I and You is obliterated. Here the speech of the seeker is the speech of Allah, his 
hearing is Allah’s hearing, his beholding is that of Allah’s, his walk is Allah’s walk and his holding is Allah’s holding. 



CHAPTER-12 


INSPIRATION 


Inspiration (ilham >olgJI) is a blessing. It descends upon the inward from the spiritual 
world and is of four types: 

1) The Divine inspiration; 

2) The inspiration from Prophets and Saints; 

3) The angelic inspiration; 

4) The inspiration from jinns and devils. 

Inspiration which is perfect in nature is blessed by the invocation and contemplation of Ism- 
e-Allah Zaat and contemplation of Ism-e-Mohammad. The invocation and contemplations of 
these sacred names cleanse the mirror of soul. The impure inward is strayed from the 
righteous path and engulfed by sensual desires. The inspiration on such souls comes from 
the false and misleading sources. 


INSPIRATION FROM ALLAH ALMIGHTY 


In the narration about Mary, mother of Jesus, Allah says that when she sat beneath the 
date-palm in cold weather, He inspired to her without any medium: 


Qw. ra-n) Lfjyfr ifjjf O LjJsj cdi* t-iaA" 5 


Meaning: And shake the trunk of the date-palm towards you. It will shed fresh ripe dates 
upon you. So eat and drink and cool (your) eyes. ( 19 : 25 - 26 ) 


Fakhruddin Razi writes that Allah addressed Mary through inspiration. This was similar 
to the inspiration to the mother of Moses. She was distressed and in anguish as soldiers of 
Pharaoh were on raid at Moses’ birth. Allah inspired to her without any medium: 
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Meaning: And We revealed to the inward of the mother of Moses, “Suckle him on, but 
when you fear (for his life), put him afloat into the river, and be not afraid (of this situation) 
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nor grieve. Surely, We shall bring him back to you, and shall make him one of Our 
Messengers.” (28:7) 

The Quranic words used in this verse are S which literally mean ‘And We 

revealed’ but exegetically it is inspiration. Allama Alusi says that majority of the 
exegetists have agreed upon it. 

INSPIRATION FROM THE PROPHETS AND SAINTS 

The souls of Prophets and Saints also guide the seekers of Allah by inspiration in the 
beginning of their spiritual journey through the Uwaisi way. History has many such 
examples. The most prominent example is of Allama Iqbal who was spiritually guided by 
the soul of Rumi. 


INSPIRATION FROM THE ANGELS 

❖ Angels without any medium inspire to man like the Prophet of Allah said that what is 
inspired through angels is the promise of good and a source to confirm the truth. 
Whoever is blessed with it, he should know it is from Allah and should praise Allah 

for it. (Tirmidhi 2988) 

❖ The verse forty-two of sura aal-Imran states, “And (remember) when the angels said, 
‘O Mary, surely Allah has chosen you and has blessed you with purity and has exalted 
you today over all the women of the world’.” Its exegesis as done by Fakhruddin 
Razi is that Mary was not a Prophet because Prophethood is specific to men. Hence 
after clarifying this point, it can be accurately said that it was a miracle that angel 
Gabriel came to her. Angel Gabriel conversed face to face with her but this is not 
specific to her only as angels inspire to many pious men of Allah. (Tafsir al-Kabir Vol. II) 

The knowledge transferred through inspiration is called ilm-e-ladunni (JoJ |U*) by Sufis. 

It is gained only by Allah’s blessing and beneficence without any medium. Many notable 

Saints have said that they have been ‘inspired with knowledge’ directly from Allah. 

Al-Ghazali writes in Minhaj al-Abidin\ 

❖ Allah has appointed an angel on the human inward. It guides towards virtue. This angel 
is called inspiring angel and his call towards virtue is called inspiration. Opposite to it 
Satan appoints one of his devils who drives towards vice. This devil’s doings are 
called satanic whispers and the devil is named as satanic whisperer. Most of the scholars 
agree that the said angel always inspires towards goodness and the devil whispers to 
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do evil. Whereas my spiritual guide has said that the devil also drives man towards 
good but his ultimate intentions are bad and harmful. It means he drives towards a 
minor virtue just to stop from a higher one or to lead a man from that virtue towards a 
bigger sin where the virtue cannot become an atonement for the sin. Its example is 
arrogance upon virtues. 

Once Ghazali was inquired about inspiration. He said that it is the light of that lamp from 
the spiritual world which engulfs the pure inward. For this it is necessary that the inward 
is free from the clutches of sensual desires and filth of the material world. It should not be 
darkened with sins but enlightened by the Divine light. 

❖ The Prophet said about Umar ibn Khattab, “He is among those whom (Allah) inspires. 
Inspiration descended upon some persons in nations preceding you and if there is any 
in my nation then he is Umar ibn Khattab.” (Bukhari 3469, Muslim 6204) 

❖ Umar ibn Khattab met a few people from the tribe of Muzjaj among whom was 
included a man named Ashter Nakhai. On observing him Umar said, “May Allah kill 
this man for he would cause trouble for Muslims one day.” It happened as he said. 

(Tasawwuf Ky Roshan Haqaiq) 

❖ It is related by Shaikh Hasan of Basra that Umar ibn Khattab would immediately 
recognize whenever anyone would lie. (Tasawwuf Ky Roshan Haqaiq) 

❖ Shaikh Junayd of Baghdad was sermonizing in the central mosque of Baghdad. A 
Christian youth in disguise asked, “What does the Hadith mean, ‘Fear a believer’s 
insight for he sees with the light of Allah’?” 167 Shaikh Junayd of Baghdad lowered 
his head for a while and then replied, “O youth! Become a Muslim. It is the time that 
you accept Islam.” He converted to Islam there and then. 

The history is abundant with examples of inspirations received by Sufis but it is not 
feasible to document all. 

INSPIRATION FROM SATAN AND JINNS 

Satan dominates the inwards which are filthy with worldly and lustful desires l ik e a fly hovers 
over waste, after which he distracts man away from the invocation and contemplation of 
Ism-e-Allah Zaat. It is the saying of Prophet Mohammad: 

❖ If Satan does not rule over mankind’s inwards then they would observe angels in the 
heaven. (Musnad Ahmad ibn Hanbal) 


167 


Tirmidhi 3127. 
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Like it is stated in the Quran: 


(ra:rr)^k^l.iU5l^c^f ◄ 

Meaning: Have you seen him who has made his desire his god. (45:23) 

Such people are inspired by Satan. 

Sultan Bahoo says about inspiration: 

❖ What is inspiration? What is its reality? It is said: 
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Meaning: Infusing a virtuous thought in someone’s inward without any effort is called 
inspiration. 

Know that there are many types of inspiration e.g. the Divine inspiration, inspiration 
from Messengers and inspiration from the souls of Prophets and Saints. Moreover 
there is a kind of inspiration which occurs through the invocation, reflection and 
sanctification of the inward. Inspiration can be from innerself, soul, the secret 
(.S'ir ’r), 168 Satan, jinns, angels etc. One comes to know about the kind of inspiration 
from its effects and inclination on the said person. The sign of man having special 
inspirations from Divine Oneness is that the love of Allah increases day by day 
because of the descent of light on him. Secondly, he becomes stronger in religion and 
third is that his interest in people starts declining. Fourthly, he adopts the path of 
renunciation (of everything other than Allah). (Mehak-ul-Faqr Kalan) 

❖ There are various kinds of inspiration accompanied with different levels of Divine 
favour. Every inspiration helps in verifying truth and falsehood. Some inspirations 
come from distance and are just messages. While some are from the closeness of 
Allah and elevate to ultimate levels of Divine presence. The inspiration directly from 
Allah descends through the contemplation of Ism-e-Allah Zaat. This inspiration is 
non-creation as it is voiceless. It sticks to the flesh of heart’s core and then comes on 
the tongue in the form of words. Hence the voiceless inspirational message converts 
to physical form. Such inspirations and messages are received by the immortal 
Mystic scholars having the Divine awareness. They receive them by the Divine favour 


168 


This inspiration is from the station of secrets and is possible through the hidden invocation. 
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from the station of ^LlfcijJ 169 where neither any archangel nor messenger can come 
between them and Allah. Allah says; 


Meaning: And We are nearer to him than his jugular vein. (50:16) 

Meaning: So remember Me, I shall remember you. (2:152) 

The seeker has rounds of invocation and conversation with Allah during which he 
gets answers of his questions through inspiration and accomplishes in Faqr. The Holy 
Prophet said, “When Faqr is accomplished that is Allah.” Receiving such inspirations 
exalts to the ultimate status of perfectly enlightened Fakir who is annihilated in Allah 
and immortal with Him and His lover, beloved and laudable. (Nur-ul-Huda Kalan) 

❖ The inspiration that comes from Prophets, Saints and martyrs has the creation (soundless) 
voice blended with fragrance. The inspiration from the angels is also the same and it 
comes from the right side or front. The inspiration that comes from back or left side 
and has a bad smell is from Satan or jinn. The inspiration that creates greed and 
covetousness in the existence is from the world. The inspiration that arouses lust, 
instability and anxiety is from the inciting innerself. The inspiration that produces 
delight, renunciation, trust upon Allah, isolation and separation in the existence and 
grants gnosis of Oneness is from the Divine Soul. Inspiration which sanctifies the being 
and manifests the Divine light in the dark inner is from the inward. The special 
inspiration that enlightens the being with Divine light honouring the seeker with Divine 
vision and blesses him with ghanayat and righteousness granting authority upon both the 
worlds and everything in them as well as upon every country from the east to the 
west is from the Holy Prophet. 

Listen! Every word of the perfect man of inspiration is eternal as it is from the Divine 
closeness while whatever an imperfect says is a lie. Thus through which practice, wisdom 
and knowledge one can recognize whether the word is from an imperfect or perfect? 
The word of an imperfect is usually cliched, neither impressive nor trustworthy. 
While the word of a perfect is not only inspiring but also proves to be true and mystery 
solver at the right time for every trial and challenge. Where everything is evident, there 


169 Referring to the Hadith of the Holy Prophet: 
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Meaning: At times I have such closeness with Allah when neither any Prophet nor any archangel is between us. 
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is no need to explain. The man of evidence is ever satisfied while the man of explanation 
is always perplexed and needy. (Nur-ul-Huda Kalan) 

❖ Know that knowledge is a word that means to know and it is to bring out the 
information. Angel Gabriel listened to the voice of Allah that informed then revealed 
to Prophet Mohammad. Knowledge refers to the word of Allah which is non-creation, 
soundless and formless. Likewise knowledge refers to promises and warnings from 
Allah, events from the lives of Prophets and Divine instructions towards gnosis. 
Knowledge refers to every word, action, state and gnosis whether secret or loud in all 
circumstances. Prophethood and sainthood are in fact different strata of Divine union. 
Thus knowledge is the message of Allah through Gabriel to Prophets and Messengers 
and it is an inspiration for Saints. Inspiration has six categories and it means that a 
voice is heard from six directions which are left, right, up, down, front and back. The 
inspiration which comes from behind is from Satan or inciting innerself which is a 
thief within. The inspiration which comes from left side is from the hidden creations 
which include fairies, giants or jinns. The inspiration which comes from right side is 
from angels or from the souls of Saints. The inspiration which comes from front is 
from the souls of Prophets, the men of pure inward or the Companions. The inspiration 
which comes from both the shoulders or head is by the inward. The formless and 
soundless inspiration which is infused in the inward as a thought or belief is the 
rightful inspiration. From it the inward finds reasoning and is always remembered by a 
person. Whatever a person knows esoterically is revealed exoterically. This inspiration 
is from Allah through which one acquires the knowledge of hidden events and 
doubtless revelations. 

The imperfect people with dead inward cannot walk the esoteric path rather these veiled 
and deprived ones know nothing about it. Such people advise others but themselves 
are engulfed in inciting innerself and are disgraced. The men of grace keep the 
disgraced ones away. All these are initial levels of Faqr therefore do not think about 
them rather aim towards Divine proximity and union which is the special station of 
light of presence and is quite far away. The person who annihilates his self, leaps 
many stations every single moment. The man who feels content on gaining the powers 
of unveiling, miracles and inclination of creation may becomes famous for his miracles 
in the world. However there are one lakh and seventy three thousand veils between 
the aforementioned and immersion in Ism-e-Allah Zaat and gnosis of annihilation in 
light of Allah. These veils cannot be tom without gaining control over one’s inward 
and liberating oneself from unveiling, miracles and inclination of creation because the 
levels of Divine love and gnosis are infinite and boundless. If one desires he can 
cover all these stages in a step whether he is alive or dead and can witness thousands 
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of stations in a moment rather progress in them through perpetual observations and 
become eternal. The seeker who desires and loves Allah purely is the one who 
reaches Allah. The beatitude of shahada cannot turn hellfire into flowers unless one 
sacrifices one’s son like Prophet Abraham as well as every relation and everything 
one holds dear. The person who is deprived of these attributes should not claim love 
of Allah as he is a liar. These are the attributes of special ones. (Mehak-ul-Faqr Kalan) 

A seeker attains these levels of inspiration from invocation, contemplation and 
inscribing Ism-e-Allah Zaat on the body. 

❖ The inscribing practice of Ism-e-Allah Zaat raises one to the level of beloved. Hence, 
he neither needs dreams nor meditation because his spiritual and physical self become 
the same and he gets right answers through inspirations from the Divine closeness 
and presence in the Mohammadan Assembly whenever he is attentive towards it. Some 
seekers at this level gain knowledge by reading the Guarded Tablet while some get 
awareness from their inward which is the result of their closeness to Allah. Some can 
observe both the worlds on their nail due to the Divine presence gained by Ism-e- 
Allah Zaat. While some have waham from the world of Divinity and the inspirational 
knowledge which descends upon them from the hidden and reveals the reality of all 
their objectives upon them as well as fulfils them. Some are blessed with the powerful 
sight which can even see the station of no station and the world of Divinity. While 
some receive messages from spiritual agents which save them from Satan at every 
level and strengthen their trust upon Allah. If the esoteric path had been without such 
spiritual levels, ranks, closeness of Allah, Divine presence, jamiat, visibility and 
bestowal of Self disclosure, all the travellers of this path had gone astray. 
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Explanation: Seek the perfect spiritual guide who can lead you on to the Divine path. 
No one has ever attained union with Allah on his own or through verbal discussions. 
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Explanation: My spiritual guide and leader is the Holy Prophet himself and I have 
been granted the knowledge directly from Allah. (Nur-ul-Huda Kalan) 


The Holy Prophet said: 


660 



Meaning: No salat without the presence of inward. 

Salat is being one with Allah, not a sorrowful aloofness from Him. This Fakir Bahoo 
says that those who offer real salat, while prostrating in their daily five times prayer 
they get the answer of: 



Meaning: I am here My slave! 

However the Mystic immortal with Allah gets this response every moment from the 
Holy Lord. Allah says: 



◄ 


Meaning: So remember Me, 1 shall remember you. (2:152) 

If I say Allah once, He answers me twenty times through inspiration by saying: 



Meaning: I am here My slave! I am here My slave! 

This level of inspiration is easy to achieve. A true man must approach the level of 
annihilation in Allah by drowning in the Divine Oneness. (Ain-ul-Faqr) 

❖ Inspiration is to find the right answer from Allah through waham, thoughts, prayers 
and beneficence of spiritual guide’s attention. (Taufeeq-ul-Hidayat) 

❖ The Mystic of observations is indifferent to everything. He receives all answers from 
Allah through inspirations and gains Divine presence through proximity. All the 
travellers of this path would have gone astray if it had none of jamiat, proximity and 
gnosis. Which is the path where one sees all the world and the hereafter? Understand 
that it is the contemplation of Ism-e-Allah Zcicit. From this it is concluded that worldly 
command is gained from closeness to Satan and command over hereafter is utter 
foolishness. Whereas command over gnosis is eternal jamiat and immersion in Oneness 
of Allah is the station of no station. (Taigh-e-Barhana) 

The inward which has been enlightened by the contemplation of Ism-e-Allah Zaat 
receives special inspirations from Allah. If you wish to achieve these levels then get Ism- 
e-Allah Zaat from the spiritual guide of the Sarwari Qadri order who is the man of 
Divine Essence. 


CHAPTER-13 


UNVEILING 


Unveiling (kashf i_L£5) literally means revelation or manifestation of the veiled. It is the 


spiritual level whereby hidden secrets start revealing upon the seeker. A Hadith refers to 
unveiling in the following way: 


* ^ a 


Meaning: Fear a believer’s insight for he sees with the light of Allah. (Tirmidhi 3127) 


Unveiling is the Divine light which a seeker of Allah is blessed with on the path of 
Faqr. Physical veils are lifted and material means end through excessive invocation and 
contemplation of Ism-e-Allah Zaat and inscribing it on body. Due to this, seeker’s 
physical sight converts into the spiritual one hence he can see with the Divine light those 
things and incidents which others cannot. 


One finds testimony of unveiling on studying the biographies of Prophet Mohammad 
and sacred Companions, especially Abu Bakr Siddiq, Umar ibn Khattab, Usman ibn 
Affan and Ali ibn Abi Talib In fact unveiling is the heritage of Prophet Mohammad 
which was bequeathed to sacred Companions because of their sincerity, truthfulness and 
purification of inward. I am quoting one incident each of Prophet Mohammad salFAllahu 
alayh wa ’alihi wasallam and sacred Companions for understanding. 


THE PROPHET 

Unveiling is beyond the faculty of physical senses and there remains no boundaries of 
time and space. Therefore for the Prophet, seeing what was remote or close was same. 

Prophet Mohammad sent his expedition to Mutah and put Zayd ibn Harithah in command. 
The Prophet told the following incidents which occurred during the battle of Mutah while 
he himself was present in Madina. 

Anas ibn Malik narrates that the Holy Prophet informed the Companions: 

❖ Zayd ibn Harithah received the standard and was martyred, then Jafar ibn Abi Talib 
took it and was martyred, then Abdullah ibn Rawaha took it and was martyred (he 
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was all tears) and then Khalid ibn Walid took it without being appointed and Allah 
gave him victory. (Bukhari 3063) 

ABU BAKR SIDDIQ 

Abu Bakr Siddiq shortly before his death told Aisha while declaring his will, “After my 
death there is no one in my family whom I want to see as prosperous as you and your 
destitution would grieve me greatly. I gave you an amount of dates but it is inheritance 
property and your two brothers and two sisters have share in it.” Aisha replied, “But 1 have 
only one sister, Asma.” Abu Bakr Siddiq answered, “My wife Habiba is pregnant and I 
expect it to be a girl. Be kind to her!” After his death, Kulthum was bom. 

UMAR IBN KHATTAB 

Umar ibn Khattab appointed Sariyah to lead an army. While the army laid siege to the 
gate of Nahavand, he faced great difficulty. Muslims were outnumbered and were about 
to face defeat. At that time Umar was delivering a sermon in Madina during which he 
shouted: 


Meaning: O Sariyah! Head towards the mountain. The one who shepherds sheep by wolves 
is cruel indeed. 

Sariyah and his army heard and recognized Umar’s voice in Nahavand and immediately 
moved towards the mountain. Thus they came out of danger and soon defeated the enemy. 

USMAN IBN AFFAN 

A Companion visited Usman ibn Affan who on his way saw a woman. Usman said while 
referring to him, “There are people among us whose eyes depict signs of adultery.” The 
Companion surprisingly asked, “Is the revelation still continued even after the Prophet.” 
Usman ibn Affan replied, “No! This is the insight of a believer.” 

ALI IBN ABI TALIB 

Asbagh said that once they were with Ali ibn Abi Talib and they happened to pass by the 
place where in future Husayn ibn Ali’s tomb was to be located. Ali said, “This is the 
place where their horses will rest, this is the place of their tents and this is the place where 
the youth of Prophet Mohammad’s progeny will be martyred and the earth and skies will 
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lament.” Then Ali addressed the people of Kufa, “People of the Prophet’s family will 
come to you and ask for your help but you will not help them.” 

SUFIS AND UNVEILING 

Numerous accounts of Sufis regarding unveiling are recorded in books. I have written 
one incident each of unveiling from the lives of Prophet Mohammad and the Rashidun 
Caliphs to clarify its reality and prove the fact that it is not a heresy. This power of 
unveiling was also with the sacred Companions. 

Sultan Bahoo says about the knowledge of unveiling: 

❖ The man of inspirations raises to the level of man of unveiling when he reaches the 
station of: 


Meaning: Whoever recognized his innerself. 

Unveiling is of four types. First is the inward unveiling and for it following prayer is 
recited: 


Meaning: O Allah! Keep my inward steadfast onto faith upon you. 

Second is the spiritual unveiling which is related with annihilation and immersion 
that is the level of: 


Meaning: Death before dying. 
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Third is the egoistic unveiling which is related with desires of innerself and self- 
conceit, it results from excessive endeavours. Fourth is the satanic unveiling and this 
one relates to sins, avarice and desire of glory. Beware! Act wisely. If you come you 
will find doors open and if not then remember that Allah is indifferent. 
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Explanation: The beloved, the love and the lover become one at the station which is 
beyond union. Hence there is no question of severance. 

Indeed! The path to secrets is revealed by the man who has all the secrets. One who 
reaches the core of the secret becomes such a man. (Mehak-ul-Faqr Kalan) 

❖ Knowledge is not mediation rather only the gate to illuminated path. Whereas the 
spiritual guide is a mediator who is the protector on the path and leader to the gnosis 
as he knows about all its stations and the unveiling. 

Sultan Bahoo tells seven types of unveiling that are like miracles and some types 
mislead a person. To him the most important station is the gnosis of Allah. The seven 
types of unveiling are: 

❖ Unveiling of the inwards, unveiling of states of graves, unveiling of presence, 
delightful unveiling, unveiling of annihilation in the light of Divine Oneness, deceitful 
unveiling, satanic and lustful unveiling. The seventh type, satanic and lustful unveiling 
turns one mad and cursed as it makes the thoughts revolve around material wealth 
and fame. The real unveiling is Divine proximity and presence before the lord of the 
universe, Prophet Mohammad. This unveiling creates astonishment, sensation and 
passion of Divine love and such a seeker remains restless day and night. The difference 
between two types of unveiling is that of an impure and an exquisite cloth. (Asrar-e- 
Qadri) 

Through unveiling of the inwards one comes to know about others’ thoughts. Common 
people use it to earn material wealth, fame and even to become spiritual guides. There is 
a huge difference between unveiling of the states of graves and ilm-e-dawat. Ilm-e-dawat 
is an alchemy through which one finds guidance from the Saints. On the other hand 
unveiling of the states of graves is for the graves of common people and through it the 
states of dead or al-Barzakh 170 are known. Sufis say that many people become aware of 
the states of graves but it is dangerous because the one who has this power dies several 
times daily for he knows the state in which dead are in Barzakh. Moreover he knows 
about rewards and punishments and to see all this is quite brave yet horrendous. 

Sultan Bahoo says: 

❖ That unveiling is merely deceit which is meant to earn worldly wealth, fame and 
position. The real unveiling is the special state of Divine proximity and presence before 


170 Barzakh is an Arabic term which means veil, obstacle, hindrance or intermediate state. It is a place where souls 

reside after death and on doomsday following judgment these souls will either enter paradise or hell. 
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Prophet Mohammad. My amazement is a witness to the fact that my days and nights 
go by burning passionately for the Beloved. Unveiling is a subtle cover. There are 
more types of unveiling. The unveiling about knowledge is from profound learning. 
The unveiling about pre-existence occurs after passing through spiritual states. The 
unveiling about eternity is from good deeds. The unveiling about physical world 
(after performing certain endeavours) leads to decline (in terms of spirituality) 
because it is to collect worldly riches and wealth (some people use unveiling to tell 
people about their past, present and future and make money out of it). Unveiling 
about hereafter is the result of piety which is to overcome the inciting innerself. 
Quran sates: 



◄ 


Meaning: And he entered his garden. Doing wrong to his innerself (by overpowering 
it). (18:35) 

Unveiling of gnosis of Allah comes through Divine observation, presence, proximity 
and union. The man of unveiling is one who reveals any egoistic station of the seeker 
to him on his wish and then also shows its reality through unveiling. It means the 
spiritual guide who has command over contemplation of Ism-e-Allah Zaat takes the 
seeker out of falsehood and presents him before Allah. He blesses him with meeting 
the Prophets and Saints. All the aforementioned are stations and levels of unveiling 
and miracles. Worldly respect and honour is merely a satanic deceit. (Asrar-e-Qadri) 

May Allah save from misleading unveiling and take to Divine vision and annihilation 
in Allah by crossing the station of unveiling. ( Ameen ) 



CHAPTER-1 4 


WAHAM 


The lexical meaning of waham is presumption or thought. In the terminology of Faqr 
waham points to that particular state of the seeker of Allah in which whatever question 
arises, he gets the answer from the Divine court. In other words waham means having 
spiritual conversation with Allah Almighty. Sultan Bahoo entitles this conversation as ‘the 
journey of waham ’ (Sair-e-Auhaam)■ 

Prophet Moses was titled Kalimullah 171 because he communicated with Allah. He visited 
Mount Sinai at a specific time and offered supererogatory prayer after ablution then got 
attentive towards Allah. An aura of engrossment enveloped him and his conversation 
with Allah started. Even today the Fakirs and Mystics focus their attention towards Allah 
and converse with Him which is named as the journey of waham by Sultan Bahoo. 

According to Sultan Bahoo: 

❖ Waham is in fact the seeing, hearing, speaking and understanding of the inward. 

(Sultan-ul-Waham) 

❖ Prophet Moses visited Mount Sinai to converse with Allah but for the true followers 
of Prophet Mohammad their own being is like Mount Sinai. They converse with Allah 
nearer to their jugular vein and get the answers from their Lord through invocation 
and Divine presence. (Kaleed-ul-Tauheed Kalan) 

Allah says in the Holy Quran: 




Meaning: And every man does not have the faculty that Allah should speak to him except 
by revelation or from behind a veil (as He spoke to Moses) or by sending some angel as 
a messenger to reveal with His permission what Allah may will. Surely, He is the most 
High, the most Wise. ( 42 : 51 ) 

The Holy Prophet said: 


171 The one who converses with Allah. 
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Meaning: There will be none among you that his Lord will not speak to and there will be 
no interpreter between them nor a veil to veil Him. (Bukhari 7443) 


Ibn Arabi says in Fusus al-Flikam : 

❖ Waham makes gnosis of Allah far more firm and stronger by contemplation. That is 
why within the human nature, the dynasty of waham overpowers intelligence because 
the intelligent person may become the wisest but his wisdom is due to the sovereignty 
of waham. Whichever things are comprehended by intellect, waham retells them in 
form and shape. Hence in the perfect human being, waham is the sultan. Its dynasty 
is powerful. 

❖ The Universal Divine Man is the great sultan as regards the eternal reflection, focus 
and engrossment. That is to say the perfection owned by him is due to waham. Waham 
refers to eternal thought and engrossment which is the reward of Divine love. 

❖ When Allah unveils waham in the soul of Mystic he comes to know the secret that 
the Divine Essence Whom he considered distant from the mankind and himself 
actually manifests in his inward. This is the peak of gnosis. (Sharah Fusus al-Hikam Wal 
Aiqaan) 

Sayyid Abdul Karim bin Ibrahim al-Jili writes about waham in his book al-Insan al- 

Kamil: 


*X* The light brighter than satin on the angelic realm is represented by the word waham 
among the humans. That is the sign of the most Beneficent By sign, I mean the 
countenance in which He manifested His subtlest beauty. Waham is His wrath, 
knowledge, command. Essence and the safest station. It is His action, attribute, name and 
the manifestation of His elegance in every form. It is like the beautiful mole which 
captivates a person who then never retreats, it means that the one who is preoccupied 
with waham dares to take every risky step. That is why he is remembered by the 
association of waham as a heroic youth is associated with Hatim. 172 Allah swears upon 
waham as it is His covering. It is like the cloak of black silk on a virgin with light 
coloured eyes. Thus be surprised but need not to be because that is not dreary but 
extremely concealed. 

❖ Allah created the waham of Prophet Mohammad from His perfect name ( Hoo and 
from the light of his waham, Allah created angel Azrael (which means that Azrael is the 
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Name of a pre-Islamic Arab chief of Tai tribe who was famous for his generosity. 
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angel of waham because he has more knowledge of souls by virtue of seizing them). 
Since Allah created the waham of Prophet Mohammad from His Own perfect light, 
therefore He made it exist in the world in the perfect beings. 

❖ One should know that Allah made light of waham like a mirror for His Essence and has 
called it the manifestation of His sanctity. There is no other sagacity in the entire world 
greater than this nor is there any other such powerful custodian (of soul). It has 
authority upon everything that exists and because of this the whole world worships 
Allah. It was due to its Divine light that Allah glanced towards Adam. Whoever 
walked on water, walked due to it and whoever flew in the air, flew with its help. It is 
the light of faith and the essence of supremacy and dignity. One who subdues this light 
and wins over it, gets authority over ah the superior and inferior creations. Whoever is 
predominated by Sultan of waham, 113 converses with him about the esoteric matters 
(through waham or spiritual conversation). 

❖ When Allah created waham, He addressed it, “I swear! 1 shall not enlighten the people 
of conformation through anything except you. 1 will not manifest Myself in the world 
but only through the cover of your secrecy.” (Al-lnsan al-Kamil) 

The process of revelations and descending of angels came to an end on the sacred demise 
of the seal of the Prophets, the beloved Prophet Mohammad. However, even today Allah 
converses with Fakirs from behind a veil. This conversation is known as the journey of 
waham and waham is nearest to the station of union with Allah. This is the station of 
Divinity and its centre is the inward. Through persistent invocation and contemplation of 
Ism-e-Allah Zaat, it is retained in the inward of the seeker and enlivens his soul. The 
inward is then strengthened by Divine love, the seeker receives eternal presence in the 
court of Allah and achieves the level of waham where he gets the answers of all his 
questions from the Divine court. Then such pleasant moments are experienced on the 
path of Faqr by the seeker when he remains engrossed in conversation with Allah all the 
time. At this point an interesting and exhilarating discussion about Divine secrets starts 
between the lover and the Beloved, the seeker and Allah. Here the faith of the believer is 
tested and his courage, belief and trust are judged. He is showered with the Divine lights 
of theophanies. Sometimes his soul is bruised with the arrows of cruel yet lovable 
manners and at times the bounty of sweet syrup of the exhilarating speech is poured onto 
him which augments his soul. At this station the lover is compared to the classic tales of 
candle and moth or rose and nightingale and is bestowed with special attention. Sometimes 
he is honoured by the splendid sights of unveiled lustre of the majestic beauty that creates a 
state of passion in his soul and then he is reduced to ashes by the fire of being apart from 
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Sultan of waham means the perfect spiritual guide because he is dominant over the esoteric self of every seeker. 
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the Beloved. At this point such a relationship is developed between the slave and the Lord 
or lover and the Beloved, in which thousands of facts and secrets are revealed upon him. 
Inspirational knowledge and the knowledge of Divine secrets are gifted to him and he is 
entertained with various kinds of theophanies. 

Sometimes the lightning of grandeur and magnificence descends upon the lover and at 
times the charisma of magnificent beauty delights him. At times the arrows of duality and 
alienation are showered upon him and at times he is satiated with the wine of Divine 
union. Sometimes he is captivated by the black ensnaring hair locks and at times his soul 
is enlivened by the light of the lustrous face of Beloved. Sometimes he is tried with distance 
and at times graced with nearness. At times he is enraptured by the forgetfulness of his being, 
deep engrossment and absorption and at times consumed by the fire of awe and fright. 
Sometimes he is invited to be sacrificed like a nightingale on the blooming Countenance 
and at times he is burnt madly like a moth over the candle of the Divine beauty. 

In short the lovable styles and sportiveness of the real Beloved are varied but the true 
lover is happy with all of them. Both the beauty and wrath of the Beloved are dear to him. 
During closeness he observes the attribute of His magnificence while being distant he 
observes His beauty and sometimes it is vice versa. The main objective of his delight, 
grief, alienation, union, passion, ecstasy, aspiration, anxiety, knowledge, wisdom, struggle, 
sacrifice, devotion, refuge, grandeur, respect, faith, prestige, modesty, piety, hajj, zakat, 
fasts, salats, life and death is only to gain the pleasure and approval of his Beloved. 

The Prophet said that Allah says: 


Meaning: I am as My slave perceives Me. (Bukhari 7505) 

Whatever a man perceives about Allah, He treats him accordingly. If he wants Divine 
inspiration, He descends inspiration upon him. Remember! This inspiration is one sided 
as Allah puts a virtuous thought in His slave’s mind. While awareness or wish means 
whatever somebody wants it is endowed upon him in the form of knowledge or 
blessing, respectively. While unveiling is to know the hidden secrets but waham is the 
superior station among all of them as in it inner conversation with Allah is continued 
every moment. Now it depends upon the seeker, what does he want? Since it is said: 

✓ 

Meaning: Stagnation is forbidden on the inwards of Saints. 
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Therefore they cannot stay at one spiritual station. Thus one should progress from 
inspiration towards awareness and then from awareness to waham as it is said by Sultan 
Bahoo: 


❖ Allah says; 


(oor) 


Meaning: So remember Me, 1 shall remember you. (2:152) 

Listen O imperfect miser! The way of perfect ones which leads to the magnificent 
Lord is that they get waham from Divine waham, awareness from the Divine 
awareness and reasoning from the Divine reasoning. This way is verified by shahada 

and Ism-e-Allah Zaat (Kaleed-ul-Tauheed Kalan) 


Sultan Bahoo says in his book Sultan-ul-Waham : 

❖ Dear! Let me briefly elaborate the way of waham. You must understand that the 
quickest and shortest mystic way which leads to the Reality is only through the 
inward (and soul). Reaching close to Allah through any other way is impossible. As 
the spiritual journey is possible only for the soul. The soul cannot cover this journey 
without the guidance of Sultan of waham who is the king of perception, Allah says: 


Meaning: I am as My slave perceives Me. (Bukhari 7505) 

This means the clearer and finer your perception is, the stronger is your waham. 
Without the Sultan of waham, it is impossible to step into the grand spiritual kingdom. 
The following saying endorses this fact: 




Meaning: The Sultan of waham is the most powerful entity who is dominant over all the 
aspects of the mystic path. (Sultan-ul-Waham) 


❖ Dear! This path begins and ends by the blessing of the perfect spiritual guide as is 
said: 




Meaning: Only the spiritual guide is aware of ups and downs of this path. 
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The sign of a perfect spiritual guide who is one with Allah is that he opens the inward 
avenue and leads his disciples towards the spiritual world of waham. The disciple then 
covers the spiritual journey inwardly according to his capability and courage and 
finds the eternal bliss. Opening the esoteric way actually means giving life to the 
inward and the soul as is said about the spiritual guide: 


^ 1 

Meaning: The spiritual guide gives life (to the soul) and death (to the innerself). 


He enlivens the soul of the disciple by his spiritual authority through waham and 
permanent remembrance of Allah in such a way that none of the disciple’s breath is 
without His remembrance. He is eternally connected with Allah through waham and 
remains in this state forever. He gains an enlightened insight with which he can view 
all the spiritual worlds and is ever blessed with the vision of the Divine beauty. The 
Holy Prophet who is the perfect spiritual guide for everyone points towards the life of 
the inward by saying: 


Meaning: My inward viewed my Lord. 

The following saying of Prophet David also gives the same meanings: 
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Meaning: Allah descended a revelation upon me and asked, “Did you have My vision 
and get My gnosis?” 1 replied, “No!” Allah said, “Your inward views Me, you can 
also have My vision in your inward.” (Sultan-ul-Waham) 


❖ My dear! The spiritual journey through waham is the way of Prophets and Saints. If 
this spiritual journey is discontinued, the traveller of the mystic way suffers loss 
because he is left behind in the spiritual world as a Hadith says: 






Meaning: One who stays at a station for two days suffers loss. 

The mystic travellers should not go against the rule stated in the following Hadith: 

✓ 

Meaning: Stagnation is forbidden on the inwards of Saints. 


672 


Hence, the mystic traveller should always try to acquire and continue his spiritual 
journey under the supervision and guidance of Sultan of waham. There are three 
levels of this spiritual journey on the basis of the following Hadiths: 

u! x 
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Meaning: Concentration of a moment is better than the worship of a year. 


8 2 ^ 

Meaning: Concentration of a moment is better than the worship of sixty years. 


^XiL) ^ 

Meaning: Concentration of a moment is better than the worship of both the worlds. 
These are the levels of spiritual concentration of the mystic travellers at initial, 
middle and final stages respectively. The concentration of mystic traveller who is at 
the initial stage of spiritual journey is equal to the worship of one year. The concentration 
of traveller who is at the middle stage of spiritual journey is equal to the worship of 
sixty years. While concentration of the traveller at final level is equal to the worship 
of all the humans and jinns. (Sultan-ul-Waham) 


❖ My dear! You must know the path to union and gnosis of Allah and how it can be 
attained. This is the path of having Divine vision in the inward and it must be covered 
under the supervision of the perfect spiritual guide who leads it. Although the seeker 
progresses on this path according to his courage. The following sayings explain my 
words: 


SjyaJI SjLwJI 8Q^t |iiacYl 


Meaning: The greatest sultan of this path is waham and its perfect embodiment are 
the Prophets. 


Meaning: A spiritual guide is among his people as a Prophet is among his nation. 

Hence just like the Holy Prophet was a guide for his Companions similarly the spiritual 
guide is the leader for his disciples. It is dangerous to cover a journey without a guide 
(as one can get depraved or trapped). A seeker can attain closeness of Allah by 
renouncing his inciting innerself. Once Bayazid Bastami asked Allah, “How can 1 
reach close to You?” Allah said, 
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Meaning: Leave your innerself and be exalted 
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Hamadani states in his book Ayn al-Quzat, “The path to Allah neither goes from the 
Throne nor from east, west, north or south. It is within your inward. Search your inward 
and find it.” 


Therefore a seeker of Allah should always try to progress on the path of gnosis and 
union of Allah through the inward deeds such as waham. Those who remain busy in 
physical and outward acts without paying any heed to reform their esoteric self and 
are unaware of the spiritual world of waham have wasted their whole life. A rule has 
been mentioned that when you see a Fakir who shows off that he is taking much pain 
in physical worships but is not trying to improve inwardly then understand that he is 
worthless and good for nothing. (Sultan-ul-Waham) 


It is said about the spiritual journey of the true seeker and lover of Allah: 


Meaning: Know that inward journey with the Sultan of waham without any pause or 
blunder is the sustenance of soul from Allah. 


My dear! The foremost requirement of this spiritual journey is the perfect spiritual 
guide. Travelling this path without him is painful and brings only disappointment. 
However when a true seeker joins the perfect spiritual guide and follows him 
sincerely, the spiritual guide himself confers the blessing of waham upon the seeker 
by his spiritual authority and makes his inward perfect for it so that the seeker’s soul 
is set on the eternal spiritual journey through waham. The spiritual guide makes the 
seeker cover all the waystations according to his courage and capability. It is ordered: 
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Meaning: Acquire the company of Allah and if you are not capable then acquire the 
company of those who are close to Allah. 

When a true seeker acquires company of the perfect spiritual guide, firstly he starts the 
secret invocation inside the seeker and lays the foundation of waham in his inward by 
his authority. The seeker becomes the invoker of Allah without any hard work and 
involuntarily remembers Allah with his each breath. He follows the rule mentioned in 
the Hadith: 


< 1)1 ^ 
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Meaning: Everyone has counted breaths. The breath which passes without the invocation 
of Allah is dead. 


Hence by remembering Allah with each breath, the inward and soul of the seeker 
wake up. It is said in a Hadith: 
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Meaning: People are sleeping (spiritually), when they die they wake up. 


The inward of the seeker wakes up from the deep slumber of ignorance towards 
Allah and gains life. He verifies the verse: 


Meaning: Can he who was dead then We gave him life. (6:122) 
The following Hadith is proved upon him: 




Meaning: The spiritual guide gives life (to the soul) and death (to the innerself). He 
gives life to the dead inward of seeker by the invocation of Allah. 


The spiritual guide enlivens the soul of seeker by the gnosis of Allah, kills his 
inciting innerself and begins the invocation of Allah within him. The grand status of 
the spiritual guide is confirmed by the seeker and shahada is engraved on his inward 
according to the Hadith: 




Meaning: The greatest invocation is “There is no God but Allah, Mohammad is the 
Messenger of Allah.” (Ibn Maja 3800) 


By the authority of the spiritual guide, the invocation of Allah continues in every 
breath of the seeker and he remembers Allah while inhaling and exhaling hence none 
of his breath leaves without remembering Allah. By the power of this state of waham, 
his inward is enlivened. While exhaling he invokes ‘there is no God but Allah’ 
through waham due to which all the evil thoughts are removed from his inward and 
everything other than Allah is eliminated. When he inhales, his breath is purified of 
everything other than Allah and he is replete with waham. As stated in a Hadith: 
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Meaning: A person frequently remembers and mentions the things he loves the most. 
The remembrance of Allah is rooted deeply in the inward of the seeker. Allah says: 

T < 

Meaning: I am his companion who remembers Me. 

Allah accompanies him when he remembers Allah. His state complies with the saying: 



Meaning: One who loves Allah feels disgusted from everyone other than Allah. 

He is esoterically cut off from everyone other than Allah and his inward gains eternal 
life which is the ultimate achievement for a seeker. It is related that four thousand 
scholars of Sufism unanimously agreed that the ultimate achievement of a seeker is 
that he always finds himself in the servitude of Allah. On achieving this level his 
waham is accomplished. (Sultan-ul-Waham) 

❖ Dear! You must purify and sanctify your inward which has become polluted and 
rusty (due to the desires and love of this filthy world). When the disciple cleanses his 
inward according to the Hadith: 

5 yJmJI ^ 

Meaning: There is a burnisher for everything and the burnisher of inward is the 
invocation of Allah. 

Then the mirror of his inward is enlightened and the theophanies of Allah appear in it. 
There remains no veil between the slave and the Lord. 

jij y cxf tjj*' 
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Explanation: O Saadi! There is no veil between you and Allah. Just keep the mirror 
of your inward clean because a rusty mirror cannot show the beauty of the Beloved. 

(Sultan-ul-Waham) 

❖ When the light of invocation merges with the light of Essence, the invocation 
becomes the personal attribute of the seeker’s inward which is never separated from 
it. The inward of seeker then never stops invocation and he gains the sanctification of 
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innerself, purity of the inward and enlightenment of the soul due to the spiritual 
efficacy of waham. The waham expels everything other than Allah which is utterly 
falsehood from the inward of the seeker according to the verse: 


(k:ai)01s#6£cW'o! 


Meaning: And say, “The Truth has come and falsehood has fled. Surely falsehood 
has to perish.” ( 17 : 81 ) 

\if »j yd d^d 
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Explanation: Where the king encamps, there remains no noise. Similarly when Allah 
manifests Himself in the inward, there does not remain any sign of anything other 
than Him. (Sultan-ul-Waham) 


Sultan Bahoo himself is the Sultan of waham. He says about attaining the 
ivinity which is gained through waham and concentration: 
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Explanation: (1) If concentration is accompanied by waham , it grants Oneness and takes 
to Allah liberating from one’s ownself. 


677 


(2) In your existence waham is the sultan, concentration is its vizier and invocation is 
the great armed force (which fights against Satan and the innerself). 

(3) If you attain the spiritual levels of isolation and separation then your waham will 
become Divine by this provision. 

(4) When your waham will take you to the station of Divine union, you will attain 
perfect Divine company. 

(5) When I reached the station of perfect certainty through waham all the worlds came 
under my authority. 

(6) When the Sultan of waham attains excellence in your existence, hundreds of 
theophanies of Divine beauty appeal - in your inward every moment. 

(7) When you adorn yourself with the power of waham, you are blessed with the 
union of Reality within yourself. (Sultan-ul-Waham) 

❖ The person who attains to the status (of waham), he loses his peace and tranquillity. 
At times he is pessimistic and at times he is optimistic. Sometimes he is in the state of 
spiritual intoxication and at times in the state of sobriety. Sometimes being unconscious 
he becomes proud and is carried away by self-conceit and sometimes becomes a 
possessor of eternal presence. At times he is a person of the hidden and at times 
possessor of the Divine beauty and majesty. At times he is repentant and at times he 
becomes honourable and delighted. Sometimes by becoming a possessor of Divine 
observation he relishes upon the flavours of Divine love. Hence his spiritual states 
keep switching so frequently till eternity that it is impossible to count them. (Mehak-ul- 
Faqr Kalan) 
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Explanation: Waham makes you cover the journey of spiritual states and if you want 
union with Allah then be alienated from everything other than Allah. (Mehak-ul-Faqr 
Kalan) 

Sultan Bahoo says about the seekers who are the possessor of waham. 

❖ Some seekers are the possessors of waham, they are the ones who are eager to gain 
Divine Oneness. Their waham is the slayer of the innerself. (Mehak-ul-Faqr Kalan) 

❖ The men of Divine presence get inspirations through waham which comes from 
Divinity. As soon as they enter the state of waliam, solution of their problem is 
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revealed upon them and it is resolved at once. Reality of every hidden and evident 
thing is exposed upon them through waham. (Kaleed-ul-Tauheed Kalan) 

Sultan Bahoo expresses about Sultan of waham in his book Qurb-e-Deedar. 

❖ The Fakir who attains the ultimate level of Faqr is the Sultan of waham and is 
blessed with the inspiration of entire knowledge from the Divine closeness. The 
messengers from Allah bring infinite inspirations to him which contain the hidden and 
intuitive knowledge of the religion. The immortal Mystic covers thousands, rather 
lakhs and crores of spiritual stations in just a moment by the contemplation of Ism-e- 
Allah Zaat. The malice, hypocrisy, falsehood, filth, spite and the rust of evil thoughts as 
well as misapprehensions, satanic whispers and obsessions are completely exterminated 
from his existence. Only Ism-e-Allah Zaat remains in his enlightened inward which is 
also blessed with eternal Divine presence. At this stage his soul gains jamiat and he 
becomes an enlightened ruler upon the innerself. This level is possessed by the Fakir 
who is annihilated in Allah. He can elevate his seekers to any level of Divine 
presence by the effect of his spiritual sight. If the veritable invoker blesses someone 
with his spiritual sight, it affects his whole existence. By inscribing the impression of 
Ism-e-Allah Zaat beautifully on the body with index finger keeping it before eyes, it is 
engraved upon the entire physical and spiritual being. Although by the contemplation 
of Ism-e-Allah Zaat and the effect of the sight of spiritual guide the dead inward of 
the disciple receives the warmth of invocation but this is an imperfect level. It cannot 
be trusted unless the disciple has the observation of Divine presence, is drowned in 
the gnosis of Allah and blessed with the presence of Mohammadan Assembly. As 
ego and undesirable temptations may arise in the beginner at this initial level keeping 
him away from the real Mohammadan Faqr and gnosis of Allah. (Qurb-e-Deedar) 

The journey of waham is a great status on the path of Faqr and this is attained after 
Divine presence. This is the blessing which takes the seeker to the station of annihilation 
in Allah. 


CHAPTER-15 


ILM-E-DAWAT 


The Persian term ilm-e-dawat refers to the communication with sacred souls of Prophets, 
Saints and Mystics. It is a great knowledge according to the teachings of Sultan Bahoo. 
He clearly explains its secrets and mysteries in his books. It is associated with different 
names like dawat-e-qaboor, 174 ilm-e-takseer, 175 chemiya akseer, 176 and tasaruf-e- 
tehqeeq. 177 In this chapter ilm-e-dawat is shortened to dawat at some places. 

We can find its religious base and source from the following Hadith of the Holy Prophet: 


£&i Jitj p^S I 


Meaning: When you are confused (or worried) about your affairs, just seek help from the 
dwellers of the shrines. 


Ilm-e-dawat is a religious and spiritual act in which verses of the Quran are recited in 
certain order on the shrine of some Sufi, Mystic, Saint or a Fakir through which the soul 
in the shrine comes and helps the reciter especially in some spiritual matter. For instance, 
if he is stuck somewhere in his mystic path or facing some obstacles in continuing his 
journey towards Allah or if he has committed any mistake and has been demoted from his 
spiritual status or in other spiritual matters. The sacred souls of Saints help the seeker 
through ilm-e-dawat either by suggesting him the solution of his problem or by just 
taking him out of the problem or removing the obstacles and elevating his spiritual status 
by their powers. According to the teachings of Sultan Bahoo, ilm-e-dawat should never be 
recited for worldly purposes. It should be remembered that there is a great difference 
between ilm-e-dawat (seeking help from shrines) and the unveiling of states of graves. In 
the latter, states of the dwellers of graves are known by reciting Quran on the graves of 
common Muslims. The reciter comes to know the condition in which they are living in 
the Barzakh. Whereas ilm-e-dawat is recited only on the shrines of the Saints and Fakirs to 
communicate with them, its purpose is already described. There are certain conditions for 
reciting ilm-e-dawat: 


174 Dawat recited at shrines. 

175 The knowledge of augmentation of soul through which a seeker gradually reaches Allah through Mystics. 

176 Alchemy-The process by which metals are converted into gold. In Faqr it means to convert a common man into a 
Mystic. 

177 Possession of verification of every knowledge. 
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1. The reciter must be a Saint and perfect in the contemplation of Ism-e-Allah Zaat. He 
must have gained eternal presence as stated by Sultan Bahoo: 

❖ First of all the Divine presence, proximity and union are attained esoterically only 
then a person can be capable of reciting ilm-e-dawat. The person who does not recite 
dawat in this way is demoted and becomes sick and insane. (Mehak-ul-Faqr Kalan) 

2. The reciter of dawat must be its perfect practitioner, trustworthy, sanctified and 
blessed with certainty. (Nur-ul-Huda Kalan) 

3. Without the permission of the spiritual guide dawat should never be recited as it can 
be dangerous. 

4. The perfect Fakir who is proficient in dawat and is a man of spiritual attention and 
command needs not to give fixed charity; to count the ominous or auspicious timings; 
keep account of stars and astrological figures; perform rounds of recitals; adopt 
(superficial) munificence; locking; eat meat of mild, wild or superior animals; keep 
ablution constantly; offer (outward) supererogatory prayers; fear from demotion, 
confiscation or ghosts; keep fasts; observe seclusion or perform forty days mystic 
struggle. All these create satanic whispers, apprehensions and illusions in the 
imperfect and unaccomplished. (Nur-ul-Huda Kalan) 

5. Remaining conscious and safe from every trouble and calamity while reciting dawat 
is the job of perfect ones. An imperfect should never dare to recite dawat even if 
someone beheads him. If someone offers him a great amount of gold for reciting it, he 
should not accept. You must know that Satan acquired knowledge for thirty thousand 
years and then taught the knowledge of dawat to all angels for thirty thousand years 
but his arrogance upon knowledge produced intoxication, frenzy of egotism, hypocrisy, 
conceit and lust in his being. It was his knowledge that prevented him from obeying 
the order of Allah and prostrating Adam. (Nur-ul-Huda Kalan) 

6. The imperfect neither recites nor knows the proper way of delivering dawat. One who 
recites dawat by physical tongue for the desires of innerself is bound in the physical 
world. Sometimes the groups of jinns from the hidden world accompany him during 
dawat. One who recites dawat by the inward tongue with inner attention, contemplation 
and authority, all the spiritual agents and angels encircle him and recite dawat for 
him. (Nur-ul-Huda Kalan) 

DOES THE PERFECT FAKIR NEED TO RECITE DAWAT? 

Sultan Bahoo says: 

❖ Know that the perfect Fakir is a man of ultimate nearness to Allah so he has no need 
to recite dawat. Rather his single glance is far better than reciting dawat day and 
night, carrying out mystic struggle in seclusion for forty days repeatedly, gathering 
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grand army of soldiers, horses and elephants, spending infinite wealth in the form of 
gold, silver or cash. The Fakir who knows to exercise his attention from Divine closeness 
through the essence of Divine command (Be) and shahada, the effect of his attention 
keeps on increasing day by day and does not end till the doomsday. (Nur-ul-Huda Kalan) 

THE METHOD OF RECITING DA WAT 

1. Visit the shrine of a Saint or Fakir at night, sit on the head side or foot side or mount 
the grave like a horse, recite the Holy Quran as much as possible (while reciting 
dawat Sultan Bahoo does not consider it wrong to mount the grave although he warns 
the imperfect or inexperienced ones about the consequences). 

2. If the reciter possesses Divine presence then he should not recite the Quran with the 
physical tongue because it is usually polluted with foul and worldly conversation. 
The man of pure soul should recite the Holy Quran with the tongue of his soul and 
the man of Divine secrets should recite it with his secret tongue. 

DAWAT CAN BE RECITED FOR THE FOLLOWING PURPOSES 

1. For the spiritual help. 

2. For the king of Muslims who is fighting a battle against the infidels. 

3. For the rafidlii and the kharijite that may Allah grant them righteousness. 

4. For the hypocrite Islamic scholars who do not accept the truth. 

5. For the peace and prosperity of the people and for the blessing of rain. 

6. For the help of the person who has become insane and is spiritually demoted while 
reciting dawat. 

7. For an Islamic scholar who is also a man of good deeds and needs religious help. 

LOGICAL ARGUMENT FOR ILM-E-DAWAT 

On the issue of seeking help from the souls of shrines the Islamic theologians have certain 
differences. One group has been denying and the other supporting and giving a verdict 
(fatwa) in its favour. Yet the Sufis from all groups have always agreed upon it. As this 
matter belongs to the spiritual unveiling and observation so the Sufis on the basis of their 
own spiritual observations and experiences have always been convinced of the authority 
of Saints to help the seekers of Allah in religious affairs even after death through their 
beneficence and blessing. 

A wellknown event of ilm-e-dawat is that of Moinuddin Chishti who performed forty days 
seclusion regarding certain spiritual issue on the shrine of Ali ibn Usman al-Hajveri 
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commonly known as Data Ganj Bakhsh. When the problem was resolved, Moinuddin 
Chishti uttered his pleasant surprise: 

ij* jJ (4 $ U* S 
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Explanation: O sacred soul of Ali Hajveri! You are the source of benefitting the world 
with Divine treasures and the true manifestation of the light of Allah. You are a perfect 
spiritual guide for the imperfect and really a true guide for the perfect ones. 

Ibn Taymiyyah was the first scholar who was the denier of seeking help from the shrines. 
When his attention was drawn towards the unveiling, spiritual experiences and observations, 
he rejected the argument referring to the subjugation and intervention of evil spirits in 
such affairs and then a large group of scholars followed him. 

In the other group, Sufis as well as ulema are included. First of all Ibn Qayyim focused 
towards this issue and raised certain knowledgeable aspects in his book Kitab ar-Ruh. He 
proved that the dead can listen to and contact with the spiritually perfect ones in awaken 
state and the common people in their dreaming state. Countless books have been written 
on this matter. Here only one extract from the book Hama ’at by Shah Waliullah is given, 
he says: 

❖ Regarding this issue, 1 have been informed that when almost four or five hundred 
years have passed after the death of Saints and Sufis, their physical powers which did 
not let their souls appear in pure and subtle form in their lives become ineffective 
after such a long time. During this time the subtle contents of their souls are dispersed. 
In this state when a person becomes attentive towards the shrines of these Saints, his 
soul receives beneficence from their souls. 

SULTAN BAHOO AND ILM-E-DAWAT 

Sultan Bahoo states a lot of benefits of ilm-e-dawat. All the physical and spiritual powers 
can be conquered through it and great secrets are revealed. Everything of the world 
unveils its reality on the person reciting dawat and he comes to know about the past, 
present and future. All kinds of purposes can be achieved. If this communication is approved, 
the person of dawat listens to a voice from the hidden or certain Saint gives him the good 
news of success through dream, meditation, reasoning, waham or perception. 


According to Sultan Bahoo: 
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❖ The significance and explanation of ilm-e-dawat is that it is a spiritual communication 
through the recitation of the Holy Quran. The person who makes the Quran his instructor, 
leader and the guide becomes honourable in both the worlds. Now the explanation of 
Quran and knowledge of dawat are separately stated. Dawat is of several kinds for 
example, dawat of part, dawat of whole, dawat of Divine remembrance, dawat of 
reflection, dawat of theophanies of Divine light, dawat of a perfect Fakir about whom 
Allah says: 




Meaning: Allah (Ism-e-Allah Zaat) is the Guardian of the believers. He brings them 
out of darkness and takes them towards the light. ( 2 : 257 ) 


As well as dawat of the man of insight who is the Universal Saint about whom Allah 
says: 


(Kir) 0 6pi^ pi i i pfcjJi I >UJ j\ b\i\ 


Meaning: Beware! Verily, the Saints of Allah will not have any fear nor will they 
grieve. ( 10 : 62 ) 
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Explanation: The real (all-powerful) spiritual guide is the possessor of dawat and 
Divine presence whereas the self-conceited (pseudo) guide is arrogant. 

If a proficient possessor of dawat looks at a person angrily that person dies in a 
moment by the command of Allah as the anger of Fakirs is the symbol of Allah’s 
wrath. If he looks at somebody kindly that person becomes spiritually alive and a true 
seeker of Allah. Often people proclaim that their spiritual guide is the most special and 
their own faith is perfect. Their claim (regarding the perfection of faith as their own 
quality) is because of their misperception, irrationalism, ignorance and foolishness. They 
should say, since their spiritual guide is most special and the possessor of Divine 
secrets therefore their faith is complete and sufficient. 

Know that dawat is recited either to captivate and overcome the demons and the 
supernatural agents or to respectfully summon the sacred souls of Prophets, Saints, the 
pious, al-Qutb, al-Ghawth, martyrs and the Muslims. That is why it is essential that the 
reciter of dawat is spiritually perfect and proficient. He may go near the shrine at 
midnight and recite dawat. If the soul of the shrine appears and solves the reciter’s 
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problem through waham or inspiration or by some other way then it is alright 
otherwise it will be understood that the dweller of the shrine is spiritually dominant 
or he is getting the treasure and blessing of Divine light from the recitation of the 
Holy Quran due to which he is delaying the answer. In such a situation the reciter 
should ride the grave just like a horseman rides a horse. Although to ride the grave is 
a sin yet for the sake of certain Islamic venture or for the betterment of Muslims it is 
absolutely a virtuous deed. The person who recites Quran and dives into the ocean of 
knowledge of Quran becomes perfect in mystic knowledge and an accomplished person 
in dawat. For him reciting ilm-e-dawat near the shrine of a martyr or a Fakir is such 
an act which is graced with Divine wisdom, grandeur, command, wrath, magnificence 
and wonder. While delivering dawat Allah grants such a Divine favour to the reciter 
that everything in the earth and the sky from Throne to the nether regions even the 
Holy Kaaba and Madina of the Holy Prophet start shaking. If the man of dawat recites 
such a dawat and wants to kill someone with his spiritual attention then by the Divine 
commandment Angel Azrael would confiscate that person’s life anywhere between the 
east and the west but I seek refuge with Allah from this. 

Jyj j> /f. \jb j\ jf. in; 
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Explanation: O Bahoo! For the sake of Allah and His Messenger inform the people 
who are capable to understand it. 

The people who are perfect in reciting dawat but in spite of that they tolerate the 
torture of the cruel and do not tease anybody remain alert and are aware of all their 
spiritual and physical states. Fakirs who are the men of dawat own the greatest powers. 
People should not keep enmity against them considering them weak because they are 
the seekers of Allah and the seekers of Allah are dominant on both the worlds. 
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Explanation: Every station of the earth and the sky is under the feet of a Fakir. That is 
why they always remain under his patronage. 


It is the saying of the Holy Prophet: 
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Meaning: The best person is the one who benefits others. (Mehak-ul-Faqr Kalan) 

❖ The spirit in the grave feels the weight of the communicator heavier than a mountain 
when he rides on the grave to recite dawat. If the reciter lashes the grave with a 
straw, it inflicts such a wound to the spirit as if given by a sword, axe, lance, knife or 
a gun. The spirit cries out of torture and requests in the court of the Holy Prophet. 
From there he gets the sovereign command to fulfil the wish of the reciter and then by the 
grace of Allah the problem of the communicator is solved at once and he achieves his 
destination. Such a dawat is called an unsheathed sword, as the tongue of such a reciter 
is Allah’s sword. His soul is alive but innerself is dead. He is allowed by the Holy 
Prophet to recite such a dawat. 
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Explanation: One who does not get permission for reciting such a dawat from the 
Holy Prophet, how can he reach the levels of Divine union? (Mehak-ul-Faqr Kalan) 

❖ These stages of dawat do not belong to the verbal conversation rather relate to: 




Meaning: Leave your innerself and be exalted. 
It is the saying of the Holy Prophet: 
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Meaning: Kill your innerself by the sword of mystic struggle. 


Though the worldly person does not have the strength to go near a grave and ask the 
spirit. This is the path of mysticism in which the spiritual reality is dominant on the 
Saints. Understand perfectly that the mystic struggle of Ism-e-Allah Zaat is more 
dominating than the struggle of the sword. Dawat neither progresses nor is executed by 
reciting just once unless the communicator recites it in such a way that while starting 
he thinks that he is facing Allah then makes the Holy Prophet his mediator and 
intercessor, considers Shaikh Abdul Qadir Jilani as the possessor of the Divine Trust 
and thinks of himself as a judge and closes his eyes to meditate that what is better 
than Allah which can be achieved by reciting dawat\ If he is completely sure that the 
entire creation is inferior to the Creator and nothing is better than Him then Allah will 
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be kind and beneficent to him and will turn both the realms at his disposal and 
enslave them for him. The man who reaches this stage of spirituality, dust and gold 
become equivalent for him. As Ism-e-Allah Zaat possesses the perfect efficacy, his 
conscience is enlightened by the Divine effects of the greatest name of Allah ( Ism-e- 
Azam) and he acquires an unprecedented status. Every country and state from the east 
to the west, from one corner of the earth to the other and every kingdom comes under 
his possession and at his beck and call. That is why it is said that a king is subordinate 
to the possessor of Faqr. Whoever found victory, success and kingdom, it was only 
because of the Divine attention of a Dervish and a Fakir. (Mehak-ul-Faqr Kalan) 

❖ Dawat communicated by a Fakir is the proof of his eternal presence. Every word of 
the Fakir is like a word of Prophet Abraham. One blessed with the company of Fakir 
is in fact blessed with the company of Allah. Such a Fakir who is the manifestation of 
Divine light is very rare in the world. Certainly! The person whose innerself is cleansed 
his inward is adorned with the Divine gnosis and becomes a goblet of the Persian 
king in which he could view the whole world. Such Fakirs always remain silent, as 
they are connected to Allah and do not talk to anyone except Allah because it creates 
sorrow. The world is an absolute sorrow whereas Faqr is Allah’s name which is a great 
blessing. The people of sorrow have no comparison to the blessed ones. The Fakir 
proficient in dawat is eternal and absolved of decline due to his physical and spiritual 
powers. Such Fakirs who are the reciters of dawat have got the ranks of ultimate 
nearness and union with Allah. The proficient possessor of dawat has no need to 
count stars and planets or check the auspicious and ominous timings as he belongs to 
the status of: 


Meaning: Do not feel afraid or grieved. ( 29 : 33 ) 

When he goes near a shrine and meditates, he forgets himself and gets the logical 
answers from the spirit of the shrine. Although he is already aware of the conditions 
of the graves yet he receives news from the shrine through his inward, so that his 
spiritual wish becomes explicit. The existence of the possessor of such a dawat is 
clean and his soul is pure. Fakir who is the reciter of dawat is called the slayer and he 
slays by his sight and attention which is like a sharp sword. The slayer of the 
innerself and a courageous Fakir is the one who first of all kills his lethal innerself by 
the Divine ordainment. The Holy Prophet said: 
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Meaning: Kill the deadly creatures before they harm. 

Such slayer Fakir is called the man of command (Ulil Amr 178 ) and the sword of Allah. 
At times he is honoured with the stage of: 

Meaning: You confer honour on whom You will. (3:26) 

At times he is at the level of: 


(r:n) * 

Meaning: You dishonour whom You will. (3:26) 

According to the Holy Prophet: 


M 

Meaning: Love and hate only for the sake of Allah. (Abu Dawud 4599) (Mehak-ul-Faqr Kalan) 


Get to know that some people are themselves perfect in reciting dawat and some are 
allowed to recite it by an accomplished Fakir who is the practitioner of dawat. The 
perfect possessor of dawat is the Fakir who is himself proficient in dawat. Apart from 
it he must be a worshipper, authoritative, devoted and blessed. If somebody wants to 
dominate the pagans and occupy their country and make the faithless dissenters 
embrace Islam, he should take two pieces of paper and write three names Nimrod, 
Shaddad and Korah on one piece and on the other write three names Pharaoh, Haman 
and the cursed Satan. He should put both the pieces of paper under his feet and offer 
two units of supererogatory salat with the intention of sending it as a gift to the soul 
of the Holy Prophet. He should offer the salat in such a way that in the first unit after 
sura Fatihah he should recite sura Path and in the second sura Yasin. After the 
completion of salat he should recite the following prayer in prostration: 


£ I s l 4 s S s 9 s , !» , 


Meaning: O Allah! Help him who helps Mohammad in establishment of his faith and 
withdraw from him who retreats from his faith. 


Then gift the reward of this salat to the Holy Prophet and his Companions’ souls. So 
that by reciting dawat in this order his pending task is done and he may find his 
objective by the grace of Allah and the verified efficacy of Quranic verses. If he wants 
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Ulil Amr is the Quranic term for the Universal Divine Man. Refer Sura an-Nisa, verse 59. 
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that his purpose is fulfilled speedily then he must recite the whole Quran in both the 
units. If he continues this practice for consecutive three days his purpose would be 
achieved forever. This dawat of unsheathed sword can only be recited by the person 
who is ordained from the Divine court, allowed by the Holy Prophet and permitted by 
Shaikh Abdul Qadir Jilani. He must have the qualities that he is the courageous rider 
of graves exoterically and eternally present in the Mohammadan Assembly esoterically. 
(Mehak-ul-Faqr Kalan) 

❖ If any impotent, oblivious of the invocation of Ism-e-Allah Zaat and dead soul person 
with alive body goes to the grave of a Saint whose body is dead but soul is alive and 
starts reciting dawat by riding the grave or sitting at either side, head or foot of the 
grave, he would die at the spot or would be miserably ill or go crazy being demoted. 
On the other hand when a strong and spiritually dominant practitioner of dawat goes 
to a grave in which the spirit is merely a dead body to him then the spirit receives 
prestige from his visit. Therefore such a powerful and pure soul reciter of dawat has 
the option to recite dawat from either side of the grave, upper or lower. To recite 
dawat beside the grave is an arduous job. That person is capable of reciting dawat on 
the grave who is an expert practitioner. If a perfect reciter delivers dawat, he gets 
Divine treasures from the grave but the reciter who is imperfect carries disease and 
grief from the grave and eventually dies. (Mehak-ul-Faqr Kalan) 

❖ Get to know dawat is the comprehensive blend of seven treasures: 

1) The treasures which are present under the great Empyrean. 

2) Those which are found under the earth like the reserves of gold, silver and riches. 

3) Those which are present on the earth. 

4) The treasures which are in the hereafter such as the reserves of the paradise. 

5) The treasures in the station of pre-existence. 

6 ) The reserves of faith which are found in the eternity. 

7) The treasures of the gnosis of Allah. 

All these treasures are gained by reciting dawat at the shrines of Saints. Hence the 
reciter must be a powerful and courageous rider of grave. Get to know that the Fakir 
is demoted when he inclines towards other than Allah leaving the Lord. The 
knowledgeable person is demoted when he acts against his knowledge. The worldly 
one is demoted on being miser. The ignorant is demoted due to his polytheism and a 
king faces decline because of being unjust. The Fakir who is possessor of dawat 
rescues the seeker from each kind of minor and major demotion by his single glance. 
Get to know, only that person can recite dawat on the shrines of Saints who has 
attained high levels of dawat because the grave of a Saint is like a lion hence only he 
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can ride it who is already a great rider. The grave of a Saint is like Mount Sinai 
therefore only that man can ride it who is blessed with eternal Divine presence like 
Prophet Moses. The Saint’s grave is a fire, that man can jump into this fire who is 
courageous like Prophet Abraham. Beware! If there is fire on one side and on the 
other is a grave then put your foot on the fire but not on the grave. Dawat at shrines 
should be recited on three occasions. Firstly when the Muslim king is fighting jihad 
against the pagans, secondly when there is domination of infidels, thirdly where Islam 
is not respected and its safety is at stake. To recite the Quranic verses for these three 
purposes while riding the grave of a Saint is fair but it is not an easy task. As it is the 
matter of courage and sacrificing one’s life so it is a very tough undertaking. (Mehak- 
ul-Faqr Kalan) 

❖ If the inward dawat is communicated through continuous invocation and reflection then 
the absolute spiritual path is opened with which the soul is enlivened and gets busy in 
seeking the Truth. Such a dawat is called the dawat of engrossment or absorption. 
During this dawat theophanies of Divine light shower from the alphabets of Ism-e- 

Allah Zaat (*Uj1) like the rain drops. These theophanies descend from the alphabets of 

Ism-e-Allah Zaat which are I (A), J (L), second J (L) and 0 (H). The inner eye 

acquires the status of eye of certainty on seeing the theophanies erupting from the 
alphabets of the name ‘Allah’ and then the physical eye achieves the gnosis to the 
extent of knowledge of certainty. The person who retreats from this certainty loses 
his faith and becomes an infidel. The theophany of the alphabets of the name ‘Allah’ 
can be verified through the Mohammadan method. When this theophany of the light 
of Allah emits, evils and devils gather around the reciter in a large number with the 
intention to plunder and make a show of the fiery theophanies. They involve him in 
heresy, polytheism and deception. At this point the reciter should remain alert and 
aware. To tackle such circumstances and states one must have a very well informed 
and helpful spiritual guide who may take him out of the depravity caused by the ups 
and downs of these stations and grants him the eternal Divine favour of contemplation 
of Ism-e-Allah Zaat. Wherever you find this virtuous possession, never leave it. True 
faith is to follow the Mohammadan sharia from the beginning till end. The dawat of 
austerity is entirely different from the dawat of Divine secret. 
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Explanation: When the life-taking dawat is streamlined, it cuts like a sword. Such an 
extremely effective dawat arises from the inward through waham. 

This type of dawat which is like an unsheathed sword belongs to reciter of Quran 
who delivers it with dead innerself and alive soul in the company of the souls of 
Saints. When the perfect Fakir starts reciting such life-taking dawat, no doubt the 
entire creation of part and whole, all the Prophets, Saints, souls of all the Muslims who 
recite shahada, the Holy Prophet Mohammad with almost one lakh thirteen thousand of 
his Companions comprising the great Companions, Companions of al-Suffa and Badr, 
the people of Madina, Arabs and non-Arabs accompany him. All the guardian angels 
and souls of all the Prophets from Adam to the seal of Prophethood come to him. The 
spirits and supernatural beings of eighteen thousand realms, the great Empyrean, Kaaba, 
all the sections of earth and sky start shaking. Until and unless he stops reciting dawat, 
the spiritual people stay there. No dawat is stronger than this one. If somebody recites 
it for eleven consecutive days, no doubt it will be effective. Swear by Allah’s honour 
(it is so effective that) the angels may shake a country or perish it, even if the 
inhabitants of that country and city are like Saints. The communicator should recite 
this dawat for one or two nights and if his task is difficult, he may continue it for the 
third night too. If he delivers it for more than three days then its impact would last till 
the doomsday. 

The man who doubts the effectiveness of dawat of Saifi prayer 179 which is like the 
sword of Allah and dawat of the Holy Quran, he is an absolute infidel. Dawat of the 
holy verses is true but there is a condition for it. Just like mercury neither becomes 
oxide without a perfect alchemist nor does it become edible after being burnt, neither 
iron turns into gold without an alchemist, similarly the act of dawat neither becomes 
feasible and fluent nor is safe from demotion without the permission of the perfect 
spiritual guide and the company of Saints of the shrines. It is not even a bit difficult 
for the perfect practitioner of dawat to subjugate and enslave the possessor of the 
knowledge of alchemy. (Mehak-ul-Faqr Kalan) 

❖ Man gets gnosis by the Quran. When he recites Quran on the Saints’ shrines all his 
problems are solved. The honour of meeting and shaking hands inwardly with the 
souls of Prophets and Saints is also gained through reciting Quran on their shrines. 
Jesus Christ’s attributive level of ‘rise by the command of Allah’ is also achieved 
through the Quran and the graves of Saints. Beneficence of the greatest name of 
Allah and the summoning power of spirits are also gained through them. The level of 
immersion in Unity, inspiration, the fluency of invocation and reflection on Divinity 
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A prayer for spiritual assistance. 
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are also acquired through the recitation of Quran on the graves of Saints. The knowledge 
of Divine beneficence, the inspirational knowledge, the gnosis of Allah and all the 
conventional and professional kinds of knowledge are gained through this process. 
This practice also grants the complete occupation of Solomon Empire, the authority 
of each exoteric and esoteric station and the domination of universal kingdom in the 
world. The status of an accomplished practitioner Fakir who is also an immortal 
Mystic and indifferent to all needs is achieved by the recitation of Quran on the 
shrines of Saints. All this is received only when the perfect spiritual guide who is the 
great rider of graves, recognizes every esoteric and exoteric way and is dominant 
over the innerself, orders and permits to recite dawat. 

This is the level of the Fakir with pure inward. Around the proficient of dawat four 
armies ever remain present who protect and guard him. Although he does not see 
these armies with his eyes but no army stays away from him. These four armies are 
following: 

1) The army of the Holy Prophet and his Companions. 

2) The army of martyrs including Hasan and Husayn ibn Ali and their Companions. 

3) The army of angels. 

4) The army of jinns of the invisible world and that of the Saints who are possessor 
of dawat. 

All these armies are equipped with all types of weapons like swords, arrows, lances, 
spears, axes and guns. When they in their rage attack the enemy of the possessor of 
dawat from the hidden world and wound him severely he succumbs to unbearable 
pain but the Fakir must be beneficent, kind and sympathetic. He should bear the pain 
himself without hurting any other. As the Holy Prophet said: 


Meaning: He who digs a pit for his brother falls in it himself. 

/ / 

Meaning: Fove and hate only for the sake of Allah. (Abu Dawud 4599) 

The man who troubles the Saints surely faces hardships in both the worlds. Some people 
recite dawat for dominating the worldly people and do not even know the meaning of 
dawat. They are like the snake charmers who ensnare the snake by incantation and 
the purpose of their incantations is only to capture the beast. Such people cannot be 
called Saints as they are merely the conjurers. The people who recite Quran for the 
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sake of getting inclination of the creation, their sole purpose is to conquer the creation 
of Allah so that they can loot wealth from them and receive gifts and oblations. They 
get their livelihood in this way considering it as the means of their sustenance and do 
not trust upon Allah. Such people are involved in polytheism and hypocrisy. I seek 
refuge with Allah. May He keep us safe from such wayward people. Allah says: 


Meaning: Do not trade My revelations for a small (worldly) price. (2:41) 

Had honour depended upon getting power over the world then evil Pharaoh would 
have been honourable instead of the virtuous Prophet Moses. Thus virtue is to be 
engaged the whole life in the gnosis of Divine secrets and the devotions like salat as 
well as other esoteric and exoteric obedience. Allah says; 


Meaning: (O Prophet!) Say (to them), “Worldly interest is minor.” (4:77) 

Money is only accumulated by a miser. (Mehak-ul-Faqr Kalan) 

❖ By dawat eighteen thousand different types of earthly and celestial creatures including 
jinns, humans and angels can be overpowered. All kinds of creatures are controlled 
and all the levels of closeness to Essence and attributes are achieved. The charity and 
methods for reciting it are countless but it is difficult to execute. The seeker does not 
become eligible for dawat without the command of Allah and His Prophet. The 
imperfect and pseudo reciter suffers from lust and greed. The one who remains engrossed 
in observation of the Essence by the contemplation of Ism-e-Allah Zaat receives the 
company of Prophets and Saints at the end of dawat. Every soul meets him. Such 
levels are achieved by the contemplation of Ism-e-AUah Zaat, dawat of the shrines 
and by being praiseworthy in Allah’s court. Dawat gives four powers. Firstly the reciter 
is absolved of the need to set up an enclosure. Secondly he does not have to give up 
eating meat etc. Thirdly he possesses the power of immersing in the Oneness and 
Divine light. Fourthly he is blessed by the eternal presence in the Mohammadan 
Assembly where he receives the logical solutions of his problems. Hence for all the 
worldly and religious ventures he should call azan at night around the grave of 
Ghawth, Qutb or a great martyr. Following are the words of azan: 
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Meaning: Allah is the Greatest, Allah is the Greatest, Allah is the Greatest, Allah is 
the Greatest. I bear witness that there is no God but Allah, I bear witness that there is 
no God but Allah. I bear - witness that Mohammad is the Messenger of Allah, I bear 
witness that Mohammad is the Messenger of Allah. Hurry to salat, hurry to salat. 
Hurry to salvation, hurry to salvation. Allah is the Greatest, Allah is the Greatest, 
there is no God but Allah. 


By this call the soul is imprisoned in its grave. Afterwards sura Mulk from the Quran 
should be recited respectfully facing the grave. The soul would appear and reply with 
logic whether by reasoning, waham, thought, voice, message or getting out of the 
grave and give him the news about all the lower and upper spheres. The perfect man 
does not need any enclosure, he dominates the spirit in every condition and talks to it. 
He can raise it by uttering, “Rise by the command of Allah” in a moment, in a breath, 
in a day or a night or within five days. Until and unless he is assured that his problem 
is solved he does not liberate it. 


If the spirit is stronger than the reciter then it confiscates his powers by its own 
strength. If the reciter is stronger, he rides the grave like a horse rider and recites 
whatever he has memorized from the Holy Quran. If anyone says to honour the grave, 
it can be said that reciting Quran is more honourable than the grave. If he recites 
strongly riding it, nothing in the sky and the earth would remain hidden. To recite 
Quran riding a grave only for one night is better than the devotion of seventy years in 
seclusion. (Asrar-e-Qadri) 

❖ Some men are practitioners of reciting dawat while some are proficient in it but those 
who are both, are the light of guidance and beloveds of Allah. They are always present 
in the Mohammadan Assembly. Such a man is the possessor of Divine attention, 
Oneness, contemplation, authority, separation, isolation, Divine favour, mysticism and 
verification and is a Saint. He does not need to depend on astrology or recognize the 
ominous and auspicious times. He is absolved of having sanctifying bath, giving charity, 
locking, recitals, munificence, fear and craziness etc. as well as subduing supernatural 
beings. He also needs not to be afraid of spiritual demotion, insanity and varying 
daily recitals. To recite dawat in such restraints is just a self-deceit. He who is fearful 
of madness and evil spirits is fake and imperfect. The accomplished possessors of 
dawat find the key of both the worlds by reciting it. They have control over the kings 
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of seven kingdoms. It is at their disposal to dismiss or reinstate anyone or bestow 
such beneficence that would keep him famous till the doomsday. When the perfect 
possessor of dawat recites the Holy Quran sitting by the grave, the souls of Prophets, 
the true believers, Prophet Mohammad and his Companions, Hasan ibn Ali and 
Husayn ibn Ali gather around him. Till their presence the spirit of the grave remains in 
his grasp and cannot get freedom. This kind of dawat is called an unsheathed sword, 
dominantly powered by the All-Powerful. This dawat is dignified but it requires the 
attention of a perfect spiritual guide. (Asrar-e-Qadri) 

❖ If one communicates dawat by the tongue of soul with inner attention, contemplation 
and authority, souls of all the Prophets, Saints, Muslims and faithful surround him to 
help and recite dawat in his company. Such dawat is accepted instantly. Even if it is 
recited to conquer the Solomon empire from east to west, the objective is certainly 
achieved in a single step by the Divine favour. One who recites dawat by the secret 
tongue with the essence of contemplation of Ism-e-Allah Zaat, his spiritual and 
physical self convert to Divine light in a moment and no doubt he becomes desirable 
in the court of Allah. In terms of ilm-e-dawat, such dawat is called presence of Divine 
closeness. When the seeker recites dawat by the tongue of light with the contemplation 
of Ism-e-Mohammad which is light itself, the sacred soul of Holy Prophet along with 
the souls of all his great Companions as well as the junior Companions and the 
Companions of Badr encircle him and recite rounds of dawat with him from the 
verses of Quran to help him. If such a dawat is communicated only once in life, its 
effects do not stop till the doomsday. This is the level of dawat about which it is said: 

Meaning: The tongue of Fakirs is the sword of the most Compassionate. 

This status is of the Fakir in whose mouth the Holy Prophet has put his sacred saliva 
and has held his hand esoterically. The key to all these kinds of dawat is in the 
possession of Shaikh Abdul Qadir Jilani. (Nur-ul-Huda Kalan) 

❖ When a seeker recites dawat by the authority of his soul, all the souls of the Prophets, 
Saints and believers gather around him and join him to help in reciting dawat. By 
reciting dawat in this way, a kingdom like that of Prophet Solomon from the east to the 
west comes under his possession and authority in a moment and in a single step. Such 
a dawat is called an approved dawat. When the seeker recites dawat by his spiritual 
tongue through the contemplation of Ism-e-Mohammad, the holy souls of all the 
senior and junior sacred Companions of the Holy Prophet come and sit around him 
and recite the verses of Holy Quran to accompany and help him in reciting dawat. 
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Such a dawcit has alchemic effects and it is enough to recite it once in a lifetime. 

(Shams-ul-Arifeen) 

❖ The explanation of dawcit is that it is such a spiritual act the practice of which fulfils 
all the desires of the reciter. There is a kind of dawat in which by reciting Quran, 
battalions of thousands of enemies, infidels and depraved ones are warned and 
admonished. They respectfully appear before the reciter and embrace Islam. Another 
kind of dawat is so effective that by reciting Quran in it, all the enemies of the reciter 
become blind. Then they come to him for reconciliation and get their eyesight back. 
By reciting Quran during dawat of another kind all the enemies of faith become 
insane and unconscious. They forget everything and become worried and surprised. 
Unless they come and meet that Saint, they do not regain consciousness and sanity. 
There is another kind of dawat by reciting Quran during which the reciter gains 
authority over all the humans, jinns and angels. All the Divine treasures and the hidden 
treasures of earth are exposed upon him and come under his control. The whole 
world from east to west become his domain and the kings of the seven climes become 
his humble servants. There is still another kind of dawat in which reciting the greatest 
name of Allah upon the clods and stones turns them into gold and silver. 

If a person wishes that he becomes proficient in reciting dawat and gains authority 
over the jinns through it, if he desires that the holy verses affect and benefit him and 
raise his spiritual level, all the creatures get inclined towards him and are conquered, 
he is blessed with the presence in Mohammadan Assembly, if he wants to overcome 
all the obstacles, win all the ventures and capture all the treasures then he should take 
bath and ablution and go to a deserted place where he may find pure earth and sand. 
With an intention of reciting dawat, he should draw the map of tomb of the Holy 
Prophet on the earth beautifully and draw the boundary of tomb around it just 
according to the original. Inside the tomb he should draw the sacred grave of the 
Holy Prophet and write the holy name ‘Mohammad’ on it with his finger in a fine 
handwriting. Before drawing the tomb he must recite: 
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Meaning: Surely Allah and (all) His angels send blessings and greetings on the Holy 
Prophet. O believers! Invoke blessings on him and salute him with a worthy salutation 
of peace abundantly (and fervently). (33:56) 
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And recite thrice: 
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Meaning: O pure souls! For Allah’s sake bless me with your presence so that I may 
conquer, you are the reality and the eternal. 

Then call thrice, “O Mohammad! Come to me for Allah’s sake.” Certainly his soul 
will come to him. Afterwards, he should recite sura Mulk or sura Muzzammil or sura 
Yasin or sura Path and recite shahada nine times by heart then invoke blessings upon 
the Holy Prophet and recite: 


ii ^ 9 
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Meaning: There is no might or any power except with Allah, the Exalted, the Great. 


Then start the meditation with closed eyes such that his state is in between sleeping 
and awakening. The souls of all the Companions of Prophet Mohammad will come to 
him, hold his hand, raise his spiritual level and accomplish the venture for which he 
is reciting daw at. Such a daw at is like an unsheathed sword. The impression of 
sacred tomb is given below: 


The perfect spiritual guide grants through this 
impression of Prophet Mohammad’s tomb 



£jubav noA op ieqM joqoos q 3l§§njjs oijsAui ut Asnq sajdpsip stq sdooq Ajuo 
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(Shams-ul-Arifeen) 

❖ Dawat may fulfil the objective in twelve years or one year or one month or one week 
or one day or one moment. If a practitioner of dawat recites it on a fort on mountain, 
it would melt even if it is made of iron and the people in the fort would lose control 
over themselves and surrender. If they are infidels, they would convert to Muslims. If 
they are rafidhi or kharijites, they would be uprooted and exiled from the country. If 


Blessings and greetings upon the light of Mohammad, soul of Mohammad and grave of Mohammad. 
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a perfect practitioner of dawat wishes, he can dethrone the king of seven climes and 
replace him with a beggar. He can instantly seize the soul of any person or bless any 
person with righteousness granting him presence of the Mohammadan Assembly 
whether the person is in the east or the west. If he wills, he can make his seeker the 
man of insight such that both the worlds and everything in them comes under his 
command. The men of gnosis can enliven the dead with a single powerful blow like 
the blow of Christ. This is the way of contemplation and Divine favour which grants 
authority over the breath and the way of inward verification which is continued by 
the beneficence of following Divine names: 


Contemplation 


Contemplation 

JuJ 

54 - 


3 

Dawat 

Authority 


Authority 


(Nur-ul-Huda Kalan) 

This kind of dawat is explained in Shams-ul-Arifeen as: 

❖ If the seeker wishes to start dawat in order to convert infidels to Muslims, to exterminate 
the rafidhi and kharijites or to send them into exile, to kill the enemies of the religion 
or make them ill forever and if he wants that everyone in the world becomes righteous 
and gets beneficence of the Holy Prophet, if he wants to have enlightened insight and 
gain control over both the worlds, if he wishes to be blessed with the spiritual power of 
giving life to the dead souls by granting them gnosis of Allah just like the Christ gave 
life to the dead in a moment, then he should contemplate the given below impression. It 

has two Divine names (Allah and Mohammad J&) which bless the seeker with 

the Divine favour and authority: 
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By contemplating these names, the sacred souls of the Holy Prophet and his Companions 
bless the seeker with their presence. When the seeker contemplates these two Divine 
names, his spiritual guide comes to him spiritually and gives him inspirations. Angel 
Michael visits him and showers the rain of beneficence upon him. Angel Raphael 
comes to him and destroys the region which the seeker wants to torment in just a 
moment, then that region is never inhabited again till the doomsday. Angel Azrael 
comes to him and tells through inspiration that he can seize the soul of his enemies 
through contemplation in just a moment. (Shams-ul-Arifeen) 

❖ The waham of the true seeker attains perfection by the attention of the spiritual guide. 
Waham of a Fakir surrounds the whole universe. When the reciter of dawat becomes 
perfect in communicating dawat, four spiritual battalions gather around him for the 
sake of his safety and security. However this army cannot be seen physically as it is 
spiritual. First battalion consists of those souls who are desirable in the court of Allah, 
second is the battalion of souls who are desirable in the court of the Holy Prophet, 
third is the battalion of angels who are dominant over the jinns, fourth is the battalion 
of souls of martyrs. If such a proficient of dawat gets annoyed with someone, that 
person is injured in such a manner that he never recovers and succumbs to the injury. 
However it is better for the proficient to tolerate the annoyance of the people, never 
torment them and be beneficent for all the Muslims. (Shams-ul-Arifeen) 

❖ There are five kinds of dawat. First leads to the station of pre-existence, second leads 
to the station of eternity, third is the one which grants the rule over the whole world 
from east to west and leads to perfection in the world, fourth leads to the hereafter 
while the fifth grants the gnosis of Allah and presence in the Mohammadan 
Assembly and leads to the station of eternal observation of the boundless Divine 
light. (Shams-ul-Arifeen) 

Ilm-e-dawat has an important role on the path of Faqr. It is granted by the spiritual guide 
when the seeker reaches the Divine presence on contemplating Ism-e-Allah Zaat. However 
the seeker should remember that his yearning must only be the Divine vision and presence 
in the Mohammadan Assembly. 


CHAPTER-1 6 


BENEFICENCE AND GRANDEUR OF 
THE PEOPLE OF CLOAK 


❖ Umm Salama relates that once Prophet Mohammad sail ’Allahu alayhi wa ’alihi wasallam 
was in her house. Ali ibn Abi Talib, Fatimah bint Mohammad, Hasan ibn Ali and 
Husayn ibn Ali came. The verse was revealed: 


(rr:rr) y 


Meaning: Allah only intends to remove rijs 181 from you, O People of the Cloak (of 
the Prophet, [even a doubt]) and make you absolutely pure and clean by blessing you 
with (perfect) purity and wholesomeness. (33:33) 


The Prophet covered all of them with his cloak and looked towards the sky and 
prayed twice, “O Allah! They are People of Cloak, they belong to me and purify 
them from all impurities.” 


Umm Salama says that she entered her head in the cloak and asked if she was also 
with them. The Prophet said, “You are on righteousness, you are on righteousness.” 

(Musnad Ahmad ibn Hanbal 27041) 

❖ Abu Sa’id al-Khudri relates a tradition that the Prophet said, “This verse has been 
revealed about the sacred five who include myself, Ali, Fatimah, Hasan and Husayn.” 

(Musnad Ahmad ibn Hanbal, Tabarani) 

❖ Aisha bint Abi Bakr reports, “Once the Prophet came wearing (black) woollen 
embroidered cloak. Hasan came to the Holy Prophet, he covered him in his cloak, 
then Husayn came and he also took him in his cloak. The Holy Prophet took Fatima 
as well inside the cloak when she came. On Ali’s arrival he took him too in his cloak 
and recited the verse: 


181 The Arabic word rijs (lA) is interpreted by different exegetists as: 

♦> Abu Zayd relates that in the verse rijs means Satan. 

♦♦♦ Ibn Atyah says, “Rijs refers to sin, torment, impurities and weaknesses. Allah has saved the People of Cloak from all 
such things.” 

♦♦♦ Ibn Arabi has written in nineteenth chapter of al-Futuhat al-Makkiyya, “Since the Prophet is pure in his essence 
therefore Allah kept him and his progeny pure in every respect and made them impeccable. In the Arab world every 
impure, flawed and undesirable thing is referred to as rijs." 
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(rr:rr) y 


Meaning: Allah only intends to remove rijs from you, O People of the Cloak (of the 
Prophet, [even a doubt]) and make you absolutely pure and clean by blessing you 
with (perfect) purity and wholesomeness. (33:33) (Muslim 6261, Mustadrak 4707) 


❖ Ismail relates from his father Abdullah ibn Jafar that when the Holy Prophet was 
blessed with revelation of the verse, 182 he said, “Call them! Call them!” Safiyya 
asked, “Whom should I call O Prophet?” He said, “My family; Ali, Fatimah, Hasan 
and Husayn.” Hence they were called and the Prophet placed his cloak upon them, 
raised his hands and prayed, “O Allah! This is my progeny. Bless Mohammad and 
his progeny.” (Mustadrak 4709) 


❖ Anas ibn Malik says that for six months after the revelation of this verse, Holy 
Prophet would go at the door of house of Fatimah at the time of salat (or morning 
salat according to another tradition) and say: 


cJUJ ◄ 

Meaning: O People of Cloak! Offer your salat. 

After that the Holy Prophet recited the verse: 


(rr:rr) y 


Meaning: Allah only intends to remove rijs from you, O People of the Cloak (of the 
Prophet, [even a doubt]) and make you absolutely pure and clean by blessing you 
with (perfect) purity and wholesomeness. (33:33) (Tirmidhi 3206, Mustadrak 4748) 


❖ Abu Sa‘id al-Khudri says that for forty days after revelation of this verse the Holy 
Prophet used to go to the gate of house of Fatimah and say: 


SjJciJI A) j4jj \ i 


i*5Lui ◄ 


Meaning: O People of Cloak! May Allah bring peace, blessings and beatitude upon 
you, offer your salat, may Allah bless you with His mercy. 


After that the Holy Prophet used to recite this verse: 


(rr:rr) y 


182 


Sura al-Ahzab, verse 33. 
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Meaning: Allah only intends to remove rijs from you, O People of the Cloak (of the 
Prophet, [even a doubt]) and make you absolutely pure and clean by blessing you 
with (perfect) purity and wholesomeness. (33:33) 

WHO ARE THE PEOPLE OF CLOAK 

❖ Many interpreters of the Quran have related from Ibn Abbas; Al-Suyuti has also 
written in al-Durr al-Manthur while explaining this verse that Companions of the 
Holy Prophet inquired him about the People of Cloak whom they must love. The 
Holy Prophet replied, “They are Ali, Fatimah and their children.” 

❖ Abu Ishaq relates that once a verse was revealed upon the Holy Prophet and he took 
Ali ibn Abi Talib, Fatimah-tuz-Zahra and their two sons (Hassan and Husayn) under 
his cloak and said, “O Allah! They are the People of Cloak.” (Mustadrak 4575) 

❖ Sa’d ibn Abi Waqqas relates that when the verse was revealed, the Holy Prophet 
covered Ali ibn Abi Talib, Fatimah-tuz-Zahra, Hasan and Husayn under his cloak 
and said, “O Allah! They are from me and the People of Cloak.” (Mustadrak 4708) 

MARVELS OF THE PEOPLE OF CLOAK 

❖ Abdullah ibn Abbas narrates that the Holy Prophet said, “Love Allah because of His 
blessings upon you and love me for Allah and love my family (the People of Cloak) 
for me.” (Tirmidhi 3789) 

❖ Abu Hurairah reports that the Prophet said, “The best among you is the one who is 
best for my family after me.” (Mustadrak, Abu Ya’la) 

❖ Abd al-Rahman ibn Abi Layla relates a tradition from his father that the Holy Prophet 
said, “No one can become a true believer until I become dearer to him than his own 
life, my family becomes dearer than his own family, my children than his own 
children and until 1 become dearer to him than himself.” (Tabarani, Bayhaqi) 

❖ Hasan ibn Ali says that the Holy Prophet exhorted, “Consider the love of People of 
Cloak obligatory upon you. The person who returns to Allah in the state that he loves 
us undoubtedly he will enter the paradise through our intercession. I swear by Allah 
Who holds my life, no one’s good deeds would benefit him unless he recognizes our 
status and rights.” (Tabarani) 

❖ Jabir ibn Abdullah says that there was a maid of the family of Holy Prophet who 
served them. Her name was Barirah. She came across a person who said to her, “O 
Barirah cover your head, certainly Mohammad cannot save you (from Allah with his 
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intercession).” Jabir ibn Abdullah further narrates, “Barirah told the incident to the 
Holy Prophet. He came out while dragging his cloak and his cheeks were red. We 
used to recognize anger of the Holy Prophet by his dragging of cloak and red cheeks. 
We took our weapons and went to the Holy Prophet and asked, ‘O Prophet of Allah! 
Please order us to do anything you want. We swear to Allah Who made you His 
Prophet, we will obey your order even if you order us against our parents and 
children.’ The Holy Prophet stepped to the pedestal and said after praising Allah, ‘Who 
am 1?’ We said, ‘You are the Prophet of Allah.’ The Holy Prophet said, ‘Yes! But who 
am 1?’ We replied, ‘You are Mohammad son of Abdullah son of Abdul Muttalib son of 
Hashim son of Abd Manaf.’ The Holy Prophet said, T am leader of all the mankind but 
it is not a matter of pride for me. I am the first who will be raised from his grave but 
it is not prideful for me. 1 will be the first one to enter the paradise but this is also not 
a matter of pride for me. What has happened to the people who think my relation 
cannot save them or would not benefit them? The reality is opposite to what they 
think. Undoubtedly! 1 will intercede on the doomsday and it will surely be accepted 
by Allah. Even those blessed with my intercession will be allowed to intercede for 
others. Even Satan will look forward to my intercession for him’.” (Tabarani) 

❖ Abdullah bin Masud relates a tradition from the Holy Prophet, “One day’s love of the 
People of Cloak is better than the devotion of a year and the one who dies in their 
love will enter the paradise.” (Daylami) 

❖ The freed slave of Abd al-Rahman ibn Awf, Mina ibn Abu Mina relates that the 
Prophet said, “1 am the tree, Fatimah is its branch, Ali transfers the seed of this tree 
while Hasan and Husayn are its fruit. The lovers of People of Cloak are like the 
leaves of this tree and certainly its roots are in heaven while the rest is spread to 
different parts of heaven.” (Mustadrak 4755) 

❖ Abu Sa’id al-Khudri relates that Prophet Mohammad said, “The most special for me 
is my family who is a source of comfort for me.” (Tirmidhi 3904) 

♦> Abu Sa’id al-Khudri narrates a tradition that the Prophet said, “I am leaving two 
things among you people. One is the Book of Allah which is like a rope stretched 
between the earth and heaven. Second is my family. They both cannot be separated 
from each other till they arrive at the pond of al-Kawther.” (Mustadrak 4711, Tabarani 
2612, Tirmidhi 3788) 

❖ Abdullah ibn Abbas relates that when the verse was revealed: 


( rr: rr ) j \’J>\ ^ 
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Meaning: Say, “I do not ask for any recompense for this (preaching the faith in 
Messengership) but (seek) love for (my) kindreds (and Allah’s nearness).” (42:23) 

The Companions asked the Holy Prophet, “O Holy Prophet! Who are your kindreds 
whose love is obligatory upon us?” The Holy Prophet replied, “Ali, Fatimah, Hasan 
and Husayn.” (Tabarani 2575) 

❖ Jabir ibn Abdullah narrates that during the farewell hajj, he watched the Holy Prophet 
addressing people while riding his camel al-Qaswa. He was saying, “O people! I am 
leaving you with two precious things and if you adhere to them, you will never go 
astray after me: The Book of Allah and my progeny (the People of Cloak).” (Tabarani 
2614, Tirmidhi 3786) 

❖ Abdullah ibn Abbas relates that the Holy Prophet said, “Stars save the people from 
drowning while my progeny is saviour for my umma against discord. Any Arabian tribe 
which opposes them, itself is eventually included in the class of devils.” (Mustadrak 4715) 

❖ Abdullah ibn Abbas narrates that the Holy Prophet said, “The People of Cloak are 
like the Noah’s ark. Whosoever joins them will be saved and whosoever is left behind 
will be destroyed.” (Tabarani 2572) 

❖ Zayd ibn Arqam relates that the Holy Prophet said to Ali, Fatimah, Hasan and Husayn, 
“With whom you will befriend, 1 will also befriend him and who holds enmity with 
you, I will fight him.” (Tabarani 2554,2555) 

❖ Abdullah ibn Masud relates that the Holy Prophet said, “Undoubtedly Fatimah 
preserved her grace so Allah has forbidden fire on her children.” (Mustadrak 4726) 

❖ Ali ibn Abi Talib narrates that once he went to meet the Holy Prophet. The Holy 
Prophet had spread a sheet on the floor. The Holy Prophet, Ali, Fatimah, Hasan and 
Husayn sat on the sheet. Then the Holy Prophet held the edges of sheet, covered them 
with sheet and tied the knot and said, “O Allah! Be pleased with them as 1 am pleased 
with them.” (Tabarani) 

❖ Abu Sa’id al-Khudri narrates that the Holy Prophet said, “1 swear to Allah who holds 
my life that whosoever hates the People of Cloak, Allah will throw him in hell.” 

(Mustadrak, Ibn Hibban) 

❖ Hasan ibn Ali relates that he said to Muawiya ibn Khadaij, “O Muawiya! You must 
prevent yourself from keeping malice against us as the Holy Prophet has declared 
that whosoever keeps spite and jealousy against us will be forced to leave pond of al- 
Kawther with whips of fire on the doomsday.” (Tabarani) 
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❖ Ali ibn Abi Talib relates that the Holy Prophet said, “Whoever does not recognize the 
status of my progeny, Ansar and Arabs, he has one out of the three: either he is a 
hypocrite, illegitimate or his mother got pregnant in the state of impurity.” (Bayhaqi, 
Daylami) 

❖ Ali ibn Abi Talib narrates that the Holy Prophet said, “O Allah! Those who keep 
malice against me and my progeny, give them excessive wealth and children as it is 
quite enough for their depravity. The excessive wealth will increase their duration of 
accountability in front of Allah. May their lust increase manifold which will make 
them vulnerable to Satan.” (Daylami) 

❖ Jabir ibn Abdullah narrates that once the Prophet said, “One who possesses these 
three things, neither he belongs to me nor 1 belong to him: enmity against Ali, enmity 
against my progeny and restricting the faith to verification by tongue only.” (Daylami) 

GRANDUER OF FATIMAH BINT MOHAMMAD 

❖ Miswar bin Makhramah relates a tradition that the Holy Prophet said, “Fatimah is a 
part of my body. Whoever makes her angry in fact makes me angry.” (Bukhari 3714,3767) 

❖ Miswar bin Makhramah relates a tradition that the Holy Prophet said, “1 severely 
dislike if someone hurts Fatimah as she is my most beloved daughter. 1 swear by 
Allah that daughter of the Prophet of Allah and daughter of the enemy of Allah 
cannot live together in the same house.” (Agreed upon Hadith) 

❖ Miswar bin Makhramah relates that he heard the Holy Prophet’s words while he was 
sitting on pulpit, “Son of Hisham ibn al-Mughirah has sought permission for his 
daughter’s marriage with Ali. 1 do not permit him, again 1 do not permit him and yet 
again I do not permit him.” The Holy Prophet further said, “Fatimah is a part of my 
body. Whatever worries her also worries me and whatever hurts her, hurts me too.” 
(Abu Dawud 2071) 

❖ Miswar bin Makhramah reports a tradition that the Holy Prophet said, “Fatimah is a 
part of my body. Whatever hurts her in fact hurts me.” (Muslim 6308) 

❖ Abdullah ibn al-Zubayr relates that the Holy Prophet said, “Fatimah is a part of me. 

Whatever hurts her also hurts me and whatever worries her, also worries me.” (Musnad 
Ahmad ibn Hanbal 16222, Tirmidhi 3869) 

❖ Ali ibn Abi Talib narrates that the Holy Prophet said to Fatimah, “Undoubtedly Allah 
becomes angry on your anger and is pleased on your pleasure.” (Mustadrak 4730) 
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❖ Miswar bin Makhramah relates a tradition that the Holy Prophet said, “Fatimah is my 
branch (progeny). Whatever makes her happy, also makes me happy and whatever 
hurts her in fact hurts me.” (Musnad Ahmad ibn Hanbal, Mustadrak) 

❖ Ibn Buraida relates a tradition from his father, “The most beloved to the Holy Prophet 
was Fatimah among women and Ali ibn Abi Talib among men.” (Tirmidhi 3868, 
Mustadrak 4735) 

❖ Soban the servant of Prophet Mohammad relates, “Whenever the Holy Prophet intended 
to travel, the last person he used to meet before setting on journey was Fatimah. On 
returning from his journey, the first person he visited was also Fatimah.” (Abu Dawud 
4213) 

❖ Abu Hurairah relates that the Holy Prophet looked lovingly towards Ali, Fatimah, 
Hasan and Husayn and said, “Whoever fights with you, I will also fight him and 
whoever makes peace with you, 1 will also make peace with him.” (Musnad Ahmad ibn 
Hanbal, Mustadrak) 

❖ Aisha bint Abi Bakr says, “Whenever Fatimah came to meet the Holy Prophet, he 
would stand to welcome her, kiss her hand and make her sit on his seat. When the 
Holy Prophet visited Fatimah, she also stood to welcome him and kissed his sacred 
hand.” (Abu Dawud 5217) 

❖ Abu Hurairah relates that once Ali ibn Abi Talib asked the Holy Prophet, “O Holy 
Prophet! Who is more beloved to you between Fatimah and me?” The Holy Prophet 
replied, “Fatimah is dearer to me than you and you are nearer to me than Fatimah.” 

(Tabarani) 

❖ Aisha bint Abi Bakr relates a tradition that the Holy Prophet said on his deathbed to 
Fatimah, “Are you not pleased that you are the leader of all the Muslim women in 
heaven, the women of my umma and all the true believing women!” (Mustadrak 4740) 

❖ Hudhayfah ibn al-Yaman narrates that the Holy Prophet said, “An angel who had 
never descended to earth sought permission from Allah to come to greet me and give 
the good news that Fatimah is the leader of all the women of paradise and Hasan and 
Husayn are the leaders of the entire youth of paradise.” (Tirmidhi 3781) 

❖ Aisha bint Abi Bakr narrates the Hadith, “O Fatimah! Are you not pleased that you 
are the leader of women of my umma or the leader of all the women who are true 
believers!” (Muslim 6314) 

❖ Ali ibn Abi Talib relates a tradition that the Holy Prophet said to Fatimah, “You, 
these two (Hasan and Husayn), this sleeping one (Ali had just woken) and I will be 
on the same place on the day of judgment.” (Musnad Ahmad ibn Hanbal, Musnad al-Bazzar) 
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❖ Ali ibn Abi Talib narrates that he heard the Holy Prophet saying, “On the day of 
judgment, an announcer will announce from behind the curtain, ‘Lower your eyes so 
that Fatimah bint Mohammad may pass’.” (Tabarani 178, Mustadrak 4728) 

❖ Ali ibn Abi Talib relates that the Holy Prophet told him, “You, Fatimah, Hasan and 
Husayn will enter the paradise first.” 1 asked, “O Prophet of Allah where will be our 
lovers?” The Holy Prophet replied, “They will be following you.” (Mustadrak 4723) 

❖ Ali ibn Abi Talib narrates a tradition that the Holy Prophet said, “I, Ali, Fatimah, 
Hasan, Husayn and our lovers will gather on same place on the day of resurrection. 
We will also have food together while all the decisions will be taken.” (Tabarani) 

❖ Aisha bint Abi Bakr says, “Once all the wives of Holy Prophet were with him, no one 
was absent among us. Meanwhile Fatimah came. I swear upon Allah, her gait was 
just like the gait of Holy Prophet.” (Ibn Majah 1621) 

❖ Aisha bint Abi Bakr says, “1 have never seen any person resembling as much to the 
Holy Prophet in manners, personality, habits and etiquettes as Fatimah.” (Abu Dawud 
5217) 

❖ Aisha bint Abi Bakr says, “1 have never seen any person so similar to the Holy 
Prophet in his style of speaking as is Fatimah.” (Bukhari, Nisai, Sahih Ibn Hibban) 

❖ Anas ibn Malik relates that the Prophet prayed particularly for Fatimah, “O Allah! 1 
seek Your refuge for her and her progeny against Satan.” (Musnad Ahmad ibn Hanbal, 
Sahih Ibn Hibban, Tabarani) 

❖ Anas ibn Malik relates, “No one resembled the Holy Prophet more than Hasan and 
Fatimah.” (Musnad Ahmad ibn Hanbal) 

❖ Jabir ibn Abdullah relates that the Holy Prophet said, “Children of every mother are 
genealogically associated to their paternal side except the children of Fatimah who 
are associated to me and I am their guardian.” (Mustadrak 4770, Tabarani 2565) 

❖ Jabir ibn Abdullah narrates that the Holy Prophet said, “I named my daughter 
‘Fatimah’ because Allah has saved Fatimah and those who love her from fire (of 
hell).” (Daylami) 

❖ Umar ibn Khattab relates that he visited Fatimah and said to her, “O Fatimah! 1 swear 
to Allah that 1 have not seen any person as beloved to the Holy Prophet as you. 1 
swear to Allah that I also do not honour anyone more than you after the Holy 
Prophet.” (Mustadrak, Musnad Ahmad ibn Hanbal, Musannaf of ibn Ali Shaybah) 

❖ Aisha bint Abi Bakr says, “1 have found no one superior to Fatimah after the Prophet.” 

(Tabarani) 
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❖ Aisha bint Abi Bakr says, “I have seen no one more truthful in the universe than 
Fatimah after the Holy Prophet.” (Mustadrak 4756) 

ALIIBN ABI TALIB 

❖ Zayd ibn Arqam relates, “Ali ibn Abi Talib was the first to embrace Islam.” (Tirmidhi 
3735, Tabarani 6051) 

❖ The Holy Prophet said, “1 am the city of knowledge and Ali is the door of that city.” 

(Mustadrak 4637, 4638, 4639) 

❖ Anas ibn Malik says, “The Holy Prophet announced his Prophethood on Monday and 
Ali offered salat on Tuesday.” (Tirmidhi 3728) 

❖ Abdullah ibn Abbas says, “First of all Ali offered salat.” (Tirmidhi 3734) 

❖ Imam al-Tirmidhi states that scholars have difference of opinion over the matter that 
who first of all accepted Islam. Some are of the opinion that first of all Abu Bakr 
Siddiq entered Islam and some say that Ali was the foremost to embrace Islam. Some 
scholars of traditions say that among men Abu Bakr was the first one to embrace 
Islam while among children Ali was the first one to enter Islam as he was eight years 
old. First woman who entered Islam was Khadijah bint Khuwaylid. 

❖ Sa’d ibn Abi Waqqas relates that before leaving for the Battle of Tabuk, the Prophet 
appointed Ali ibn Abi Talib as his deputy in Madina. Ali said, “O Apostle of Allah! 
Are you leaving me with children and women?” The Holy Prophet replied, “Are you 
not pleased that you hold the same status for me as Aaron for Moses! But there 
would be no Prophet after me.” (Bukhari 4416) 

❖ Sa’d ibn Abi Waqqas reported that his father narrates, “I heard the Prophet when he 
appointed Ali as his second in command. Ali said, ‘O Apostle of Allah! Are you 
leaving me with children and women?’ The Prophet replied, ‘Are you not pleased 
that you hold the same status for me as Aaron for Moses! But there would be no 
Prophet after me.’ On the occasion of Battle of Khaybar, I heard the Holy Prophet 
said, ‘I would give the flag to the person who loves Allah and His Messenger, and 
Allah and His Messenger also love him.’ We all were anxiously waiting for the blessing. 
Then the Holy Prophet said, ‘Bring Ali to me.’ Ali was called, he was suffering from 
eye inflamation. The Holy Prophet applied his sacred saliva to his eyes and gave him 
the flag. Allah blessed Ali with victory in the Battle of Khaybar. When the verse was 
revealed; 
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Meaning: Say! ‘Come, let us call our sons and your sons.’ (3:61) 

The Holy Prophet called Ali, Fatimah, Hasan and Husayn and said, ‘O Allah! They 
are my progeny’.” (Muslim 6220, Tirmidhi 3724) 

❖ Jabir ibn Abdullah relates that on the occasion of Siege of Taif, the Holy Prophet 
called Ali and whispered in his ear. People wondered as what the Holy Prophet had 
whispered for so long to his cousin. The Holy Prophet said, “1 have not whispered to 
Ali rather Allah has whispered to him.” (Tirmidhi 3726) 

❖ Hubshi ibn Junadah narrates a tradition that the Holy Prophet said, “Ali is from me 
and I am from Ali. No one can fulfil (my promises and responsibilities) on my behalf 
but myself or Ali.” (Tirmidhi 3719) 

❖ Abdullah ibn Umar relates that when the Holy Prophet established brotherhood 
between the migrants from Makkah and the residents of Madina (Ansar), Ali came 
weeping to the Holy Prophet and said, “O Holy Prophet! You have established 
brotherhood among all your Companions but left me.” The Prophet said, “You are 
my brother in this world and in the hereafter as well.” (Tirmidhi 3720) 

❖ Anas ibn Malik reports that once the Holy Prophet had some meat of a bird. He 
prayed, “O Allah! Send Your most beloved person among the whole creation so that 
he may eat it with me.” Then Ali came and ate the meat with the Holy Prophet. 

(Tirmidhi 3721) 

❖ Buraida relates, “The Holy Prophet loved his daughter Fatimah the most among women 
and Ali among the men.” (Tirmidhi 3868) 

❖ Jamih ibn Umair Tamimi says that once he visited Aisha bint Abi Bakr with his aunt 
and asked her, “Who was dearest to the Holy Prophet?” Aisha replied, “Fatimah.” 1 
asked, “Who among men?” She replied, “Her husband. As far as 1 know, he is the man 
who keeps fasts excessively and offers devotional prayers during night.” (Mustadrak 
4744) 

❖ Umm Salama says, “1 swear by Allah, Ali was nearest to the Holy Prophet among all 
as far as his status was concerned.” She relates that once they visited the Holy 
Prophet when he was not well. The Prophet asked, “Has Ali arrived?” He asked it 
several times. Fatimah bint Mohammad said that it seemed he had sent him for some 
important task. Afterwards Ali arrived and all others left the room because they 
assumed that Ali had something to report to the Holy Prophet. She further relates, 
“We all sat along the door and I was the nearest. Ali bent and started whispering to 
the Holy Prophet. On the same day the Holy Prophet left this world. As per status, 
Ali was his confidant.” (Mustadrak 4671) 
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❖ Abu Sa’id al-Khudri narrates that once people complained about Ali. The Holy 
Prophet stood up to deliver sermon. I heard that the Holy Prophet said, “O people! 
Do not complain about Ali, I swear by Allah that he strictly follows His path.” 

(Musnad Ahmad ibn Hanbal, Mustadrak) 

❖ Umm Salama relates, “Undoubtedly whenever the Holy Prophet was annoyed, no one 
had the courage to talk to him except Ali.” (Tabarani, Mustadrak) 

❖ Abu Rafay relates that the Holy Prophet sent Ali somewhere. When he came back, 
the Holy Prophet said, “Allah, His Prophet and Gabriel are happy with you.” (Tabarani) 

❖ Zayd ibn Arqam relates that he heard the Holy Prophet while he was saying, “To 
whoever I am the master ( Mawla ), Ali is his master (Mawla ).” (Tirmidhi 3713, Mustadrak 
4577) 

❖ Imran ibn Husain narrates in a long tradition that the Holy Prophet said, “Undoubtedly 
Ali is from me and I am from Ali and Ali is the guardian of every believer after me.” 

(Tirmidhi 3712) 

♦♦♦ Sa’d ibn Abi Waqqas says, “The Holy Prophet narrated three such qualities of Ali 
that if I could possess even one of them, I would have loved it more than keeping red 
camels. The Holy Prophet said on one of the occasions, ‘Ali holds the same status for 
me which Aaron held for Moses but there is no Prophet after me.’ He also said, 
‘Today I shall hand over the flag to the individual who loves Allah and His Prophet, 
and Allah and His Prophet love him too.’ 1 also heard the Holy Prophet saying, ‘To 
whoever 1 am the master, Ali is his master’.” (Nisai) 

❖ Sa’d ibn Abi Waqqas relates, “1 heard the Holy Prophet while he was saying, ‘For 
whomever I am guardian {Wall), Ali is his guardian {Wali).’’ 1 also heard when the 
Holy Prophet said to Ali, ‘You hold the same status for me which Aaron held for 
Moses but there is no Prophet after me.’ 1 also heard when the Holy Prophet was 
saying, ‘Today 1 shall hand over the flag to the individual who loves Allah and His 
Prophet, and Allah and His Prophet love him too’.” (Nisai, Ibn Majah) 

❖ Buraida relates, “1 had a complaint against Ali during the expedition of Yemen. On 
returning to the sacred assembly of the Prophet, I criticized Ali. 1 noticed the sacred 
face of the Prophet turned red and he said, ‘O Buraida! Am 1 not dearer to the true 
believers than their lives?’ 1 replied, ‘O Holy Prophet! Certainly you are.’ The Holy 
Prophet then said, ‘For whoever 1 am the master, Ali is his master’.” (Nisai, Musnad 
Ahmad ibn Hanbal, Mustadrak, Musannaf of ibn Abi Shaybah) 

❖ Riyah ibn Harith relates, “We heard the Prophet said on the event of Ghadir Khumm, 
‘For whoever I am the master, Ali is his master’.” (Musnad Ahmad ibn Hanbal 23959, 
Tabarani) 
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❖ Ibn Buraida relates a long tradition from his father, “The Holy Prophet said, 
‘Doomed are the people who blaspheme Ali. Whoever humiliates Ali, he humiliates 
me and whoever is away from Ali, he is away from me. Undoubtedly Ali belongs to 
me and I belong to Ali. He is created from my soil and I am created from the soil of 
Abraham but 1 am superior to Abraham. Some of us (Prophets) are the progeny of 
other Prophets. Allah Almighty hears and knows everything. He (Ali) is the guardian 
of all of you after me.’ 1 requested, ‘O Holy Prophet! Please spare some time for me 
and give me your hand as I want to renew my oath of allegiance.’ I did not detach 
myself from the Holy Prophet until I renewed my oath of allegiance.” (Tabarani) 

❖ Abdullah Jadhli relates, “Once 1 visited Umm Salma. She asked, ‘Do you people 
abuse the Holy Prophet?’ I replied, ‘I seek refuge with Allah from it.’ Or I said, 
‘Allah is the Holy Essence’ or I uttered some similar sentence. She said that she had 
heard the Holy Prophet while he was saying, ‘Whoever abuses Ali (in fact) abuses 
me’.” (Musnad Ahmad ibn Hanbal, Nisai, Mustadrak) 

❖ Abdullah ibn Abbas relates a tradition from Ali, he said, “The Holy Prophet looked 
towards me and said, ‘O Ali! You are the leader in this world as well as in the 
hereafter. Your beloved is my beloved and my beloved is the beloved of Allah. Your 
enemy is my enemy and my enemy is Allah’s enemy. Disaster is for him who keeps 
spite against you after I pass away’.” (Mustadrak) 

❖ Ammar ibn Yasir relates, “I heard the Holy Prophet saying to Ali, ‘Felicitations for 
the one who loves you and supports you and there is destruction for him who hates 
and denies you’.” (Mustadrak, Abu Ya’la, Tabarani) 

❖ Salman the Persian relates that the Holy Prophet said to Ali, “Whoever loves you in 
fact loves me and whoever holds malice against you in fact he has it for me.” (Tabarani 
5973) 

❖ Aisha bint Abi Bakr relates that the Prophet said to her, “Bring the master of Arab to 
me.” She asked, “O Holy Prophet! Are you not the master of Arab?” He replied, “I 
am the master of all mankind and Ali is the master of Arab.” (Mustadrak, Abu Nu’aym) 

❖ Umm Salama narrates that the Prophet said, “Ali and the Quran are inextricably 
linked together. They will never separate from each other until they come to me on 
the pond of al-Kawther .” (Mustadrak, Tabarani) 

❖ Jabir ibn Abdullah reports that the Holy Prophet said, “People belong to different 
genealogies but I and Ali belong to the same genealogy.” (Tabarani) 
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❖ Abdullah ibn Abbas relates that the Prophet said to Umm Salama, “This is Ali ibn 
Abi Talib, his body is my body and his blood is my blood and he holds the same 
status for me as Aaron held for Moses but there is no Prophet after me.” (Tabarani) 

❖ Abdullah ibn Hakim says that the Prophet said, “On the night of Miraj Allah told me 
three qualities of Ali through revelation. He is the master of all true believers, head of 
the pious and leader of the people with radiant faces (the people of Faqr ).” (Tabarani) 

❖ Abdullah ibn As’ad ibn Zurarah relates from his father that the Holy Prophet said, 
“Allah Almighty has revealed upon me the three titles of Ali; 

1. He is the lord of Muslims. 

2. He is the leader of the pious. 

3. He is the leader of those with enlightened forehead.” (Mustadrak 4668, Tabarani) 

GRANDUER OF HASAN IBN ALI AND HUSAYN IBN ALI 

❖ Abdullah ibn Abbas relates that the Holy Prophet often blew breath on Hasan and 
Husayn after reciting, “1 seek refuge in Allah for both of you from Satan, harmful things 
and evil eye through the beneficence of Allah’s all magnificent words.” Afterwards the 
Holy Prophet quoted that Prophet Abraham also did the same for his sons Ishmael 
and Isaac. (Mustadrak 4781) 

❖ Ali relates, “Hasan is the perfect reflection of the Holy Prophet from head to chest 
while Husayn is his perfect reflection from chest to feet.” (Tirmidhi 3779) 

❖ Anas ibn Malik says that he often visited the Holy Prophet and watched Hasan and 
Husayn playing on his belly. The Holy Prophet would say, “They both are the flowers 
of my umma.” (Nisai) 

❖ The Holy Prophet said, “Husayn is from me and I am from Husayn. O Allah! Make 
him Your beloved who loves Husayn. Husayn is a special grandson. Whoever wishes 
to see the man of heaven (according to another tradition it is the leader of paradise), 
he should see Husayn ibn Ali.” 

❖ Abu Hurairah relates that Prophet Mohammad came to the mosque and asked about 
the little child. Husayn walked in and sat in the lap of the Holy Prophet and put 
fingers in his beard. The Holy Prophet kissed him and said, “O Allah! Love him as I 
love him.” (Bukhari) 

❖ Abu Hurairah relates, “I watched the Holy Prophet sucking the sacred saliva of 
Husayn just like a person sucks a date.” 
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❖ Abdullah ibn Masud reports that the Holy Prophet was offering salat. When he 
prostrated, Hasan and Husayn climbed his back. People tried to stop them but the 
Holy Prophet gestured to let it be. Afterwards he said, “May I sacrifice everything for 
them. The one who loves me must love them too.” (Tabarani 2578) 

❖ Abdullah ibn Masud relates a tradition that the Prophet passed by us while carrying 
Hasan and Husayn. A person said, “What a good ride!” The Holy Prophet replied, 
“Riders are good too.” (Musannaf of Ibn Abi Shaybah, Mustadrak) 

❖ Umm Salama relates that once the Holy Prophet said, “Beware! No menstruating 
woman or impure man is allowed to enter this mosque (al-Masjid an-Nabwi) except 
the Messenger of Allah, Ali, Fatimah, Hasan and Husayn. Be mindful! I have 
specified the names so that you may not be misled.” (Bayhaqi) 

❖ Ali ibn Abi Talib says, “Anyone who wants to see a person who is exactly like the 
Holy Prophet from chest to head, he must see Hasan and anyone who wants to see a 
person who is exactly like the Holy Prophet from chest to feet, he must see Husayn.” 

(Tabarani 2702) 

❖ Abu Rafay relates that when the Holy Prophet was on his deathbed, his beloved 
daughter Fatimah visited him with her both sons and requested, “They are your sons, 
please bless them with something from your inheritance.” The Holy Prophet replied, 
“Hasan inherits the legacy of my leadership and steadfastness while the legacy of my 
power and generosity is for Husayn.” (Tabarani) 

❖ Fatimah relates that she presented her sons to the Holy Prophet while he was on his 
deathbed and requested him, “O Messenger of Allah! Please bless them with something 
from your inheritance.” The Holy Prophet said, “Hasan is the heir of my dignity and 
leadership and Husayn is the heir of my courage and generosity.” (Tabarani, Shaybani) 

❖ Jabir ibn Abdullah says that once he visited the Holy Prophet and saw Hasan and 
Husayn riding on his sacred back and he was saying, ‘Your camel is great and you 
both are great riders.” (Tabarani 2595) 

❖ Sa’d ibn Abi Waqqas states that when the verse was revealed, “Say! Come, let us call 
our sons and your sons” 183 the Holy Prophet called Ali, Fatimah, Hasan and Husayn 
and said, “O Allah! They are my progeny.” (Muslim 6220) 

❖ Abdullah ibn Abbas relates that the Holy Prophet said, “O people! May I inform you 
about the personalities who are the best among people regarding their maternal 
grandfather and grandmother? May I inform you about those who are the best among 
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Sura aal-Imran, verse 61. 
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others regarding their paternal uncle and aunt? May I inform you about those who are 
the best among others due to their maternal uncle and aunt? May I inform you about 
those who are the best among others regarding their parents? They are Hasan and 
Husayn. Their maternal grandfather is the Messenger of Allah, their maternal 
grandmother is Khadijah bint Khuwaylid, their sacred mother is Fatimah, their sacred 
father is Ali ibn Abi Talib, their paternal uncle is Jafar ibn Abi Talib, their paternal 
aunt is Umm Hani bint Abi Talib, their maternal uncle is Qasim ibn Mohammad and 
their maternal aunts are the daughters of Allah’s Messenger; Zainab, Ruqqayya and 
Umm Kulthum. Their grandfather, grandmother, father, mother, uncles and aunts are 
blessed and they themselves are blessed.” (Tabarani) 

❖ Jabir ibn Abdullah relates that a Christian delegation from Najran came to the Holy 
Prophet and asked his point of view about Jesus Christ. The Holy Prophet replied, 
“Jesus is Ruhullah, m Kalimatullah, m slave of Allah and the Messenger.” The 
delegation said, “Will you have imprecatory argument with us to prove your point as 
we do not agree with what you have said about Jesus?” The Holy Prophet asked, “Do 
you really want it?” They replied in yes. The Holy Prophet said, “As you wish.” 
After that the Holy Prophet went home to bring his grandsons Hasan and Husayn 
along with him. One of the leaders of Christians advised the delegation to avoid such 
argument and warned them, “By God! If you do this, no one among you will 
survive.” Those Christians came to the Prophet and requested, “Some foolish people 
among us intended to have imprecatory argument with you but we request you to 
forgive us.” The Holy Prophet replied, “I forgive.” Then he said, “Allah’s torment 
had surrounded Najran.” (Mustadrak) 

❖ Ali ibn Abi Talib narrates that the Holy Prophet held the hands of Hasan and Husayn 
and said, “Whoever loves me and both of them and their parents, will be with me on 
my station on the day of judgment.” (Tirmidhi 3733, Musnad Ahmad ibn Hanbal) 

❖ Zayd ibn Arqam relates that the Holy Prophet said to Ali, Fatimah, Hasan and Husayn, 
“1 will befriend him whom you will befriend and I will have enmity with him who is 
your enemy.” (Tabarani 2555) 

❖ Abu Hurairah relates that the Holy Prophet said, “Whoever loves Hasan and Husayn, 
in fact loves me and whoever keeps malice towards Hasan and Husayn in fact keeps 
malice towards me.” (Tabarani 2579) 

❖ Abdullah ibn Masud reports that the Prophet said, “Whoever loves me, it is compulsory 
for him to love both of them (Hasan and Husayn).” (Nisai, Ibn Khuzaymah) 


184 Title of Jesus Christ which means soul of Allah. 

185 Title of Jesus Christ which means word of Allah. 
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❖ Abu Hurairah narrates that once Hasan and Husayn were sitting on each side of 
Prophet’s shoulders. Prophet Mohammad was kissing them in turns. Someone asked 
him, “O Holy Prophet! Do you love them?” He replied, “Whoever loves them in fact 
loves me and whoever keeps malice towards them in fact keeps malice towards me.” 

(Mustadrak 4777) 

❖ Yaelah ibn Murrah relates a tradition, “Hasan and Husayn walked towards the Holy 
Prophet. When the first one approached, the Holy Prophet put his arm around his 
neck and when the second one approached, he put his other arm around his neck. 
Then the Holy Prophet kissed them both and prayed to Allah, ‘O Allah! Please love 
them as 1 love them’.” (Tabarani 2523) 

❖ Abu Ayub al-Ansari narrates that once he visited the Holy Prophet and watched that 
Hasan and Husayn were playing in front of him or in his lap. 1 inquired, “O Holy 
Prophet! Do you love them?” The Holy Prophet replied, “Why should I not love them! 
They are the flowers of my garden and I keep cherishing their fragrance.” (Tabarani) 

❖ Salman the Persian narrates that the Holy Prophet said, “Hasan and Husayn are my 
grandsons. Whoever loves them in fact loves me and whoever keeps malice towards 
them, Allah will punish him by throwing him in the hell.” (Mustadrak 4776) 

❖ Salman the Persian states that the Holy Prophet said about Hasan and Husayn, “One 
who loves them is loved by me and whom I love, Allah also loves him. Whom Allah 
loves will be sent to the paradise full of blessings. Whoever will keep malice towards 
them or revolt against them, I shall be angry with him and whomever I shall be angry 
with, he will be reprimanded by Allah. Whoever is reprimanded by Allah, he will 
have to face the torment of hell and permanent punishment.” (Tabarani 2589) 

❖ Umar ibn Khattab relates that the Holy Prophet said, “Hasan and Husayn are the 
leaders of the youth in paradise.” (Tabarani 2534) 

LOVE OF SULTAN BAHOO FOR THE PEOPLE OF CLOAK 

Love for the People of Cloak especially for Husayn ibn Ali is a distinctive aspect of the 
teachings of Sultan Bahoo. He considers the love of the People of Cloak as an essential 
part of faith. According to him whoever keeps malice against them is accursed and a 
kharijite. He loved them so much that he held ceremonies in commemoration of martyrs 
of Karbala from 1 st to 10 th Muharram every year. This tradition is still continued even 
after more than three hundred years. Thousands of people visit his shrine during first ten 
days of Muharram rather in the last three days the number reaches till lakhs. Some people 
think that it is the celebration of death anniversary of Sultan Bahoo although his death 
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anniversary is celebrated on first Thursday of Jumada ath-thani. Allah has made the love 
of Sultan Bahoo eternal for the People of Cloak. 

Sultan Bahoo was the first one who mentioned in his treatise Risala Roohi Sharif the 
spiritual status of Fatimah bint Mohammad as Sultan-ul-Faqr that no one knew before. 
The foremost and prime manifestation of Divine light was the light of Prophet 
Mohammad while the next Divine light which manifested directly from his light was that 
of Fatimah. In this way she is the first Sultan-ul-Faqr and Faqr is bestowed only through 
her mediation. 

Sultan Bahoo has narrated the grandeur of the People of Cloak in his books in these 
words; 

❖ Fatimah was nourished with Faqr and was blessed with Faqr. Whosoever attains to 
Faqr, he achieves this blessing only by her favour. (Jamia-ul-Asrar) 

❖ Whoever denies the status of the People of Cloak is deprived of the gnosis of Allah. 

(Nur-ul-Huda Kalan) 

❖ Ali got Faqr from the Holy Prophet. (Ain-ul-Faqr) 

❖ Four Companions of the Holy Prophet have command over four attributes; Abu Bakr 
Siddiq over truthfulness, Umar ibn Khattab over self-accountability and justice, Usman 
ibn Affan over generosity and modesty while Ah ibn Abi Talib has command over 
knowledge and Faqr. (Asrar-e-Qadri) 

❖ Ah is the man of gnosis of Allah. (Ain-ul-Faqr) 

❖ Hasan and Husayn reached the ultimate station of, “ Faqr is my (Holy Prophet’s) 
pride.” They were the source of happiness for the Holy Prophet and Fatimah. (Mehak- 
ul-Faqr Kalan) 

❖ The seeker of Allah should be a fighter (against infidelity) and submissive (to Allah’s 
will) like Ah ibn Abi Talib. (Kaleed-ul-Tauheed Kalan) 

❖ Ah is the leader of ah Saints and ah spiritual orders. Whichever spiritual station is 
bestowed upon anyone, it is bestowed by the favour of People of Cloak. 

Sultan Bahoo says: 



Meaning: I am the dust of feet of Husayn and Hasan. (Risala Roohi Sharif) 


In the following quatrain Sultan Bahoo has narrated about the spiritual oneness of the 
People of Cloak and their status in the world of multiplicity: 
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Explanation: In this quatrain, Sultan Bahoo has used the metaphor of five castles which 
refer to the physical existences of the sacred five; the Holy Prophet, Fatimah, Ali, Hasan 
and Husayn. 

The light in these castles is the Divine light of Essence which is one and unique. They are 
different as humans and manifest different attributes. All of them are perfect in themselves 
and are the light of guidance. However if we understand their reality mystically then it 
becomes clear that they are the perfect manifestation of Divine Essence. In reality they all 
are one but apparently they are different from each other. Sometimes the Divine Oneness 
manifested in multiple physical forms makes it difficult for the seeker of Allah to have 
gnosis of the Divine Essence. Seeker remains confused about their status whether he 
should consider them five different entities regarding their physical status or consider 

them one keeping in view their inner reality which is Hoo (ji). If they are the 

manifestation of Divine Essence then whom he should bow and whom he should ask for 
forgiveness at the time of accountability. The Divine Essence is the Qiblah and is One. 
The secret behind the manifestation of Divine Essence in apparently five different 
existences can only be gained by sacrificing one’s life. This secret is only disclosed upon 
those Mystics who are annihilated in the Divine Essence after crossing the station of 
‘death before dying’ and became the confidants of Divine secrets. 

In the following piece of poetry Sultan Bahoo has discussed about the martyrdom of 
Husayn, the leader of Divine lovers; 
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Explanation: Alam (/it) is an Arabic term meaning either ‘scholar’ or ‘realm’. Sultan 

Bahoo has used it in the poetry. So either he is referring to the scholars who were present 
in the army of Yazid at the time of incident of Karbala and fought against the sacred 
progeny of the Holy Prophet only for the lust of wealth and worldly gains. Or he is 
pointing towards the eighteen thousand realms created by Allah. He may also have meant 
the creations of eighteen thousand realms. 

If the reality of Islam could be understood through exoteric knowledge (sharia, fiqh and 
Hadith) then the progeny of Messenger of Allah had never been beheaded. Rather 
eighteen thousand scholars in the army of Yazid (or eighteen thousand realms or their 
creations) had sacrificed themselves for Husayn. If the religious scholars of that time 
possessed a little bit respect for the Holy Prophet then tents of his progeny had not been 
burnt. If the so called Muslims in the army of Yazid had even a speck of honour for their 
oath of allegiance to the Holy Prophet then they had not stopped the water supply of his 
progeny. The true religion is only followed by the Divine lovers who always keep the 
honour of their love even if they are beheaded. 
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Explanation: Husayn ibn Ali was at the peak of Divine love. He is the Universal Divine 
Man, leader of his era, vicegerent and representative of the Holy Prophet. The Universal 
Divine Man does not take oath of allegiance to anyone rather Muslims and seekers of 
Allah take oath at his hand. His tongue holds the power of Divine command (Be). Had 
Husayn ordered the water of river Euphrates it would have drifted towards the camps of 
progeny of the Holy Prophet to quench their thirst, the rain would have started on his one 
gesture to the sky, the sand of battlefield of Karbala would have turned into sandstorm on 
his command and had destroyed the army of Yazid. Husayn had to choose between using 
his Divine powers and submitting to the will of Allah. He bowed before the will of Allah. 
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The true lovers of Allah are those who surrender to their Beloved even when He decides 
upon their martyrdom. Neither they retreat from the path of Divine love due to its 
troubles nor go against the will of Beloved rather boldly face all the trials and keep 
progressing on this path steadfastly. The basic rule of Divine love is to bow to the will of 
Allah. In the battlefield of Divine love and submission to Allah’s will there is no one like 
Husayn who sacrificed himself and his family but did not disclose the Divine secret. 
(Abyat-e-Bahoo Kamil) 

O believers! Remember that love for the People of Cloak is the sign of faith. Whoever 
keeps grudge against them in fact keeps grudge against the Holy Prophet and grudge 
against the Holy Prophet is grudge against Allah. One who keeps grudge against Allah is 
accursed and evicted from the faith. 


CHAPTER-1 7 


GRANDEUR OF COMPANIONS OF 
PROPHET MOHAMMAD 


❖ Prophet Mohammad said, “My Companions are like stars, you will find straight path 
whomever you will follow.” (Mishkat al-Masabih) 

In olden times, when convoys travelled through deserts at night, they found direction 
through the stars. Therefore the Prophet exemplified his Companions with stars that 
whoever follows any of his Companions would be successful. 

Companions had the honour to remain in the company of Prophet Mohammad. They not 
only accepted Islam but also sacrificed all of their belongings to spread Islam in the world. 
Companions are the first lovers of Prophet Mohammad and thus they have superiority over 
all the umma. They are the sacred souls who stood along Prophet Mohammad during 
hardships and remained steadfast in all trials. They are such exalted personalities who 
were annihilated in Prophet Mohammad in such a way that they had become his perfect 
reflection. 


CONDITIONS TO BE A COMPANION 

Thousands of people had seen the Holy Prophet before and after his declaration of 

Prophethood but all of them are not included among the sacred group of Companions 

because there are certain conditions attached to it: 

❖ According to a famous Tabiun m Sa'id ibn al-Musayyib, to be counted among sacred 
Companions it is compulsory for the person to have embraced Islam, spent one or 
two years in the sacred company of Prophet Mohammad and have participated in one 
or two holy wars. 

❖ Some scholars impose the restriction of being a narrator of Hadiths to include a person 
among the Companions. 

❖ Al-Sakhawi says in his book named Fath al-Mughitli bi Sharah Alfiyat al-Hadith , 
“The Companion is the one who had not only spent a considerable time in the company 
of Prophet Mohammad but also had followed him completely with true intention.” 
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Tabiun are the generation of Muslims who are the followers and successors of Companions of Prophet Mohammad. 
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He considers them common Muslims who embraced Islam and had been just visiting 
Prophet Mohammad. 

❖ Some scholars have soft stand over the issue. They have the stance that any adult 
who had watched Prophet Mohammad in the state of faith is called a Companion. 

❖ Ibn Abd al-Barr in his book al-Istiab fi Marifat al-Ashab and Ibn Manda in his book 
Marifat al-Sahaba have relatively soft approach in this regard. According to them 
every Muslim of the Prophet’s era was a Companion whether he had met the Holy 
Prophet or not. 

❖ Imam al-Bukhari and Ahmad ibn Hanbal have applied the condition of meeting the 
Holy Prophet to consider one a Companion. According to them the condition of seeing 
the Prophet is not compulsory as some Companions like Abdullah ibn Umm Maktum 
were blind. 

❖ There is a saying of Ahmad ibn Hanbal in Usd al-Ghabah fi Marifat al-Sahabah, 
“Any individual who had spent a month, a day, an hour or a moment in the company 
of the Prophet or watched him, he deserves to be called a Companion. The only 
prerequisite is that he had faith and died in the state of faith.” 

The general standards set to be a Companion are piety, righteousness, following Sunna 
and love for the Prophet. Moreover anyone who had seen or visited Prophet Mohammad 
in the state of faith is remembered as a Companion. 

No one can reach the status of a common Companion, no matter one has achieved the 
station of al-Ghawth, al-Qutb or high ranks in piety. He cannot even get status equal to a 
Companion who used to graze goats all the day but at the time of prayer he offered prayer 
behind the Holy Prophet and beheld him. 

After setting the standard for Companionship, the Companions are also categorised 
according to their faith, perseverance and closeness to the Prophet. 

Khadijah bint Khuwaylid is the first lady on the earth who accepted his Prophethood. 
She was the beloved wife of the Prophet. According to Abu Hanifa the first man who 
embraced Islam was Abu Bakr Siddiq, the first woman was Khadijah bint Khuwaylid, the 
pioneer among young boys was Ali ibn Abi Talib and the first among the freed slaves 
was Zayd ibn Harithah. They are called as the ‘leading Muslims (Awal-ul-Muslimeeny. 

GRANDEUR OF COMPANIONS IN THE QURAN 

The greatest honour for Companions is that Allah has expressed His pleasure for them in 
the Quran. 
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JjJUl flJX 


Meaning: Allah is pleased with them and they are pleased with Him. This (pleasure of 
Allah) is the highest achievement. (5:119) 


Vyisj aJjI SjLaJ'iMj1(3^ QyLyL^Vi 


Meaning: And the emigrants and their supporters (Ansar), the vanguard of the believers 
and those who follow them in the grade of spiritual excellence—Allah is well-pleased 
with them (all) and they (all) are well-pleased with Him. (9:100) 
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Meaning: Surely Allah was well pleased with the believers when they pledged allegiance 
to you (O Prophet) under the tree. (48:18) 


Qpiil djj. 1e. aLi 


Meaning: Allah is pleased with them and they are pleased with Allah. It is they who are 
the party of (the devotees of) Allah. Remember! It is the party of (the devotees of) Allah 
that attain to the goal. (58:22) 


GRANDEUR OF SACRED COMPANIONS IN HADITHS 

❖ Imran ibn Husain relates that the Holy Prophet said, “My era is the best of all eras, 
after my era the better is of those who will come after me and after their era the good 
era will be of those who will come after them.” 

Imran ibn Husain says that he does not remember whether the Holy Prophet talked 
about two eras or three. Then the Holy Prophet added; 

“There would be a nation after you who will make vow for offering but will not fulfil 
it, they will breach the trust although they will not be held trustee, they will bear 
witness although they will never be asked for it. They will be physically obese. 

(Bukhari 6695) 

❖ Abdullah ibn Masud reports Allah's Messenger as saying, “The best people of my 
generation is my umma then the people who would be those of the generation nearest 
to mine ( Tabiun ). Then those nearest to them (Tabi al-Tabiun ).” Ibn Masud further 
narrates that he does not remember whether the Prophet included the next generation 
to Tabi al-Tabiun or not. The Prophet added, “Then people would be such that they 
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would witness without oath and there will be some others who would take oath 
without witness.” (Muslim 6472) 

❖ Aisha relates that an individual asked the Holy Prophet, “Who are the best people?” 
He replied, “The best people belong to my era and then are the people who belong to 
the era after me and then the people who belong to the era after them.” (Muslim 6478) 

❖ Umar ibn Khattab narrates a tradition that the Holy Prophet said, “My era is the best 
era, then comes the second era after me and then comes the third era.” (Tabarani, Abu 
Nu’aym) 

❖ Wathila ibn al-Asqa relates a tradition that the Holy Prophet said, “1 swear to God! 
You will remain peaceful until the presence of a person who had watched me and 
remained in my company. 1 swear to God! You will remain peaceful until the presence 
of a person who would have watched and accompanied the person who had watched 
and accompanied me.” (Ibn Abi Shaybah) 

❖ Abu Buraida relates that the Holy Prophet said, “Wherever on the earth my Companion 
will die, on the Judgment Day he will be the leader and Divine light for the inhabitants 
of that piece of land.” (Tirmidhi 3865) 

❖ Ali ibn Abi Talib narrates that the Holy Prophet said, “The Judgment Day will not 
occur until people will search for any of my Companions like a lost treasure which is 
not found even after effort.” (Musnad Ahmad ibn Hanbal) 

❖ Abu Burdah relates a tradition from his father that the Holy Prophet said, “My 
Companions are the source of shelter for my umma. When my Companions will 
depart, my nation will face the time which has been promised.” (Ibn Abi Shaybah) 

❖ Umar ibn Khattab relates that the Holy Prophet said, “I inquired Allah about the 
contradictions that will arise after me among my Companions.” Allah sent revelation, 
“O Mohammad! Your Companions are like stars and some are brighter than the 
others. Everyone of your Companions has Divine light so whoever will follow any 
one of them will be on the right path.” (Daylami) 

❖ Hasan ibn Ali relates that the Prophet said to his Companions, “You are present 
among people like salt is present in a meal.” The relator of Hadith says that Hasan 
ibn Ali added, “There is no good meal without salt.” He again said, “What will be the 
condition of a nation which has lost its salt!” (Ibn Abi Shaybah, Musnad Ahmad ibn Hanbal) 

❖ Umar ibn Khattab says that the Holy Prophet said, “Respect my Companions as they 
are the best people of my umma.” (Abu Nu’aym, Qazai) 
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❖ Soban relates that the Holy Prophet said, “Be respectful when someone talks about 
my Companions, be respectful when someone talks about the stars (Companions) and 
be respectful when someone talks about the honour (Companions).’' (Tabarani) 

❖ Qatada relates that once someone asked Abdullah ibn Umar, “Did Companions smile?” 
He said, “Yes! They did and had faith larger than mountains.” (Abu Nu’aym) 

❖ Abu Sa’id al-Khudri narrates that the Holy Prophet said, “There will be a time when 
a large army will fight for the cause of Allah and they will be asked, ‘Is there anyone 
among you who remained in the company of the Prophet?’ They will reply in yes and 
ultimately will get victory. There will be an era when a large group of people will go 
for a war and they will be asked, ‘Is there anyone among you who remained in the 
company of sacred Companions?’ They will reply in yes and eventually they will 
also succeed. Then there will be a time when a large group of people will go for a 
war and they will be asked, ‘Is there anyone among you who remained in the company 
of those who accompanied the Companions?’ When they will reply in yes, they will 
be victorious.” (Agreed upon Hadith) 

❖ Abu Sa’id al-Khudri narrates that the Holy Prophet said, “Do not ridicule my 
Companions. 1 swear to Allah Who holds my life! You cannot achieve the status equal 
to the lowest of their status or even half of it even if you donate gold equal to Mount 
Uhud.” (Abu Dawud 4658) 

❖ Abu Hurairah relates that the Holy Prophet said, “Do not ridicule my Companions, 
do not ridicule my Companions. 1 swear to Allah Who holds my life! You cannot 
achieve the status equal to the lowest of their status or even half of it even if you 
donate gold equal to Mount Uhud.” (Muslim, Nisai, Ibn Majah) 

❖ Abdullah ibn Magaffal narrates a tradition that the Holy Prophet said, “Fear Allah! 
Fear Allah regarding my Companions. Fear Allah! Fear Him! Do not insult them. 
Whoever loves me, he will love my Companions because of me and whoever has 
enmity against me, he will have enmity against my Companions because of enmity 
against me. Whoever hurts them in fact hurts me and whoever hurts me he hurts 
Allah and whoever hurts Allah he will be punished soon.” (Tirmidhi 3862) 

❖ Abdullah ibn Umar relates that the Holy Prophet said, “If you come across people 
who ridicule my Companions then you must say, ‘May Allah curse you because of 
your evil’.” (Tirmidhi 3866) 

♦> Nusayr ibn Zauloq relates that Abdullah ibn Umar said, “Do not speak ill about the 
Companions as their single moment spent in the company of Prophet Mohammad is 
worth more than your devotion of whole life.” (Ibn Majah 162) 
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❖ Jabir ibn Abdullah says that he heard the Holy Prophet saying, “Undoubtedly there 
are countless people on the earth but my Companions are very few in number. So do 
not backbite about my Companions and whoever speaks bad about them, may Allah 
curse him.” (Tabarani, Al-Qadi Abu Ya’la) 

❖ Ata ibn Abi Rabah relates that the Holy Prophet said, “Whoever defended my 
Companions for me and respected them, I shall be his protector on the Judgment Day. 
May Allah’s curse upon the person who abuses my Companions.” (Musnad Ahmad ibn 
Hanbal) 

❖ Uwaim bin Saidah relates a tradition that the Holy Prophet said, “Undoubtedly Allah 
has chosen me and also chosen my Companions for me. He made my ministers, 
helpers (Ansar) and relatives out of them. May Allah, angels and people curse those 
who criticize my Companions. Allah will not accept their excuses on the day of 
resurrection.” (Mustadrak, Tabarani, Ibn Abi Asim) 

❖ Abdullah ibn Abbas says that the Holy Prophet said, “Do not backbite about my 
Companions as it will create conflict amongst you. Talk about their good deeds that 
will create harmony amongst you for them.” (Daylami) 

❖ Abdullah ibn Masud says, “When Allah looked at the inwards of His slaves, He 
found the inward of Prophet Mohammad the best amongst all, so He chose him for 
Himself and blessed with Prophethood. After choosing Prophet Mohammad, Allah 
again looked at the inwards of the rest of mankind and found the inwards of 
Companions better than the rest and thus chose them as viziers of the Holy Prophet. 
These Companions fight for the religion of Allah (according to another tradition they 
have been declared as the helpers of Islam). Thus anything that the Companions find 
noble is also noble to Allah and whatsoever the Companions find dishonourable is 
also dishonourable in the court of Allah.” (Musnad Ahmad ibn Hanbal 3600) 

❖ Abdullah ibn Abbas narrates a tradition that the Holy Prophet said, “Whenever you 
are ordered something from the Book of Allah it is mandatory for you to follow and 
no excuse will be acceptable for disobeying. If you do not find the required guidance 
from the Book of Allah then find it from my Sunna but if you are unable to find it 
then seek from my Companions.” He also said, “My Companions are like shining stars 
in the sky. You will succeed if you follow any one of them and even their difference of 
opinion has blessing for you.” (Bayhaqi) 

❖ Ibn Hajar al-Haytami al-Makki writes in his book Asna al-Matalib fi Sila-tuI-Aqarib, 
“It is obligatory upon every Muslim to respect sacred family and Companions of 
Prophet Mohammad. Every Muslim must show affection towards them, know their 
virtues and rights and must abstain from opposing them.” 
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❖ Qadi Ayyad says in his book Ash-Shifa, “It is prohibited to abuse or criticize the 
Companions, the one who commits this sin will be cursed.” 

❖ Malik ibn Anas says, “Whosoever considers any of the Companions to be strayed 
shall be hanged to death and whosoever abuses them shall be punished harshly.” 


GRANDEUR OF RASHIDUN CALIPHS 

The Rashidun Caliphs; Abu Bakr Siddiq, Umar ibn Khattab, Usman ibn Affan and Ali 
ibn Abi Talib are superior among all Companions. You have read the grandeur of Ali ibn 
Abi Talib in the previous chapter ‘Beneficence and Grandeur of the People of Cloak’. 
Beneficence and grandeur of rest of the three Rashidun Caliphs are discussed. 


ABU BAKR SIDDIQ 

Abu Bakr Siddiq is so exalted in prestige that he is entitled as the leader of the pious, the 
commander of men of separation and isolation, the man of perfect faith, the comrade of 
the Prophet, the leader of the truthful and best amongst mankind after Prophets. 

Allah says: 


^ Li) i^jLiJI (j Ft qIj Ij£js5"SI aUI \)3Lf ^ 
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Meaning: If you do not help him (the Holy Messenger of Allah in the struggle for the 
dominance of Islam, then what!). Indeed, Allah helped him (also at the time) when the 
disbelievers drove him away (from Makkah, his homeland,) whilst he was the second of 
the two (emigrants). Both (the Messenger and Abu Bakr) were in the cave (of Mount 
Thawr) when he said to his Companion (Abu Bakr), “Do not grieve. Allah is surely with 
us.” So, Allah sent down His serenity upon him. ( 9 : 40 ) 


Interpreters of the Quran say that in the verse ‘Companion’ is Abu Bakr Siddiq and Allah’s 
serenity was conferred upon him as the Prophet was already in the state of serenity. 
Shaikh Hasan of Basra says, “Allah expressed His wrath for all inhabitants of the earth 
except Abu Bakr Siddiq by saying: 




Meaning: If you do not help him (the Holy Messenger of Allah in the struggle for the 
dominance of Islam, then what!). Indeed, Allah helped him (also at the time) when the 
disbelievers drove him away (from Makkah, his homeland). ( 9 : 40 ) 
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Allah says : 


djj &>} J-liXjl ^1, Li 5 ^ 4J li c£oJ I ^ 



Meaning: But the most pious one shall be saved from this (fire), who gives his wealth 
away (in the cause of Allah) to attain to purity (of his soul and assets), and who owes no 
favour to anyone that he is seeking to pay back. Rather (he spends) seeking the pleasure 
of his Lord, the most High. And soon shall he be well-pleased (with Allah for His 
bestowal and Allah with him for his fidelity). (92:17-21) 


It has been explained in interpretations that this verse is revealed in the favour of Abu 
Bakr Siddiq. 


The Holy Prophet said: 


Q ij>j \XXJX j^e^Xai\j Sj’iLXJI SySj'^IjS^XJai] IjI Lo 


Meaning: The superiority of Abu Bakr Siddiq is not because of his extensive prayers, 
recitations or fasting rather it is because of a great thing in his inward (love for the 
Prophet). 


This proves that piety and perfect faith is in fact loving Prophet Mohammad and this is 
truthfulness. This also proves that Abu Bakr Siddiq is the leader of all lovers and it is 
obvious from all his actions. 


There is another tradition of the Prophet: 


s p * s \$ s 
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Meaning: Whatsoever Allah bestowed upon my inward, I bestowed it upon the inward of 
Abu Bakr Siddiq. 


❖ Hammam relates that he heard from Ammar ibn Yasir, “1 have seen the Prophet in 
the times when he was only accompanied by five slaves, two women and Abu Bakr - 
Siddiq.” (Bukhari 3660) 


❖ Umar ibn Khattab says, “Abu Bakr Siddiq was the beloved of the Prophet, the best 
amongst us and our commander.” He continued explaining his excellence, “Abu Bakr 
Siddiq was the first one to accept Islam.” (Ibn Hibban, Musnad al-Bazzar) 




Abu Umama al-Bahili says that he was told by Amr ibn Abasah that he went to the 
court of Prophet Mohammad. The Prophet was sitting at a place in Souk Okadh. He 
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asked, “O Holy Prophet! Who was the first one to follow you?” He replied, “There are 
two men, one was free and the other was a slave i.e. Abu Bakr and Bilal al-Habashi.” 
Ami - ibn Abasah says that he accepted Islam at that time. (Bukhari, Mustadrak) 

❖ Mother of the believers Aisha bint Abi Bakr relates that when the Prophet was taken 
to Al-Aqsa Mosque, he narrated the incident to the people the next morning. Some 
people refused to believe in him though they had accepted Islam and his Prophethood. 
They went to Abu Bakr Siddiq and asked, “Do you trust the Holy Prophet that the 
previous night he was taken to Aqsa Mosque?” He asked, “Has the Holy Prophet said 
so?” They said, “Yes!” Abu Bakr Siddiq replied, “If the Holy Prophet has said then 
definitely it is true.” They asked, “Do you verify that the Holy Prophet went to Aqsa 
Mosque in the night and came back before dawn?” Abu Bakr Siddiq replied, “Yes! I 
even verify those facts about the Prophet which are beyond perception and more 
unbelievable than this. I absolutely believe all the revelations.” Thus due to verification 
of this very incident he was given the title of Siddiq. (Mustadrak, Abdul Razzaq, Abu Ya’la) 

❖ Ali ibn Abi Talib narrates, “Abu Bakr Siddiq is the most blessed with regard to 
Quran as he was the one who first of all compiled it in the form of a book.” (Ibn Abi 
Shaybah) 

❖ Al-Layth ibn Sa'd relates, “Abu Bakr Siddiq was given the title of ‘ Ateeq’ because of 
his elegance. His real name was Abdullah ibn Usman.” (Tabarani) 

❖ Abu Hurairah narrates a tradition that the Prophet said to Angel Gabriel, “O Gabriel! 
My umma will not verify my Miraj.” Angel Gabriel replied, “Abu Bakr Siddiq will 
verify as he is the truthful.” (Tabarani) 

❖ Abu Yahya relates from Hakim ibn Sa’d, “I heard Ali ibn Abi Talib swore by Allah 
that Abu Bakr’s title ‘Siddiq’ was descended from the skies.” (Tabarani, Mustadrak) 

❖ The Holy Prophet sent Amr ibn al-As as the commander of army in the Battle of 
Chains. Upon return he asked, “O Prophet of Allah who is the most beloved to you 
amongst the women?” The Prophet replied, “Aisha bint Abi Bakr.” Amr ibn al-As 
again asked, “Who is the most beloved amongst the men.” He replied, “Her father 
(Abu Bakr Siddiq).” Amr asked, “Who is the most beloved after him?” He replied, 
“Umar ibn Khattab.” After that the Holy Prophet named a few other Companions. 
(Bukhari 4358) 

❖ Abdullah ibn Umar relates that one day the Prophet went to the mosque. Abu Bakr 
Siddiq and Umar ibn Khattab accompanied him. One of them was on right side of the 
Holy Prophet and the other on the left. He was holding their hands and said, “On the 
Judgment Day we will be raised together like this.” (Tirmidhi 3669) 
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❖ Anas ibn Malik relates, “We would sit so still in the Mohammadan Assembly as if 
birds were sitting on our heads. No one amongst us had the courage to talk except 
Abu Bakr Siddiq and Umar ibn Khattab.” (Tabarani) 

❖ Anas ibn Malik relates, “When the Prophet departed from this world, he was sixty- 
three years old and Abu Bakr Siddiq also died at the same age.” (Muslim 6091) 

❖ Zayd ibn Aslam narrates a tradition from his father that he heard Umar ibn Khattab 
saying, “The Prophet instructed to donate in the way of Allah. I had a handsome 
fortune that day. I thought that it was the only opportunity to take lead from Abu Bakr 
Siddiq in donation. So I brought the half of my total wealth. The Prophet asked, 
‘What have you left for your family?’ I replied, ‘I have left an equal amount for 
them.’ Meanwhile Abu Bakr Siddiq arrived with all of his possessions. The Prophet 
asked him, ‘What have you left for your family?’ He replied, ‘I have left for them 
Allah and His Messenger’.” Umar ibn Khattab said that he could never take lead from 
Abu Bakr at anything. (Tirmidhi 3675) 

❖ Tariq relates, “When the following verse was revealed upon the Prophet, ‘Assuredly 
those who keep their voices low in the presence of Allah’s Messenger (out of profound 
veneration and submissiveness), it is they whose inwards Allah has tested for piety 
and permeated with sincerity’ 187 Abu Bakr Siddiq said, ‘On the revelation of this 
verse, I swore that I would only whisper to the Prophet like a confidant whispers’.” 
(Mustadrak) 

❖ Anas ibn Malik relates that at the night of cave Abu Bakr Siddiq said to the Prophet, 
“O Holy Prophet! Please allow me to enter the cave before you so that if snake or any 
insect is present, it must harm me not you.” The Prophet allowed. Abu Bakr Siddiq 
entered the cave and started searching the cave with his hands. On finding a hole, he 
would tear his dress and cover the hole with it until he had used his complete dress. 
Only one hole was left uncovered. Abu Bakr Siddiq covered that hole with his toe 
and requested the Prophet to come inside. In the morning, the Prophet asked Abu 
Bakr Siddiq, “Where are your clothes?” He told everything to the Prophet. The 
Prophet raised his hands and prayed, “O Allah! Keep Abu Bakr Siddiq with me on 
the Judgment Day.” (Abu Nu’aym) 

❖ Abdullah ibn Umar relates that he was sitting in the Mohammadan Assembly. Abu 
Bakr Siddiq was present there wearing a cape which he had pinned from the front 
with a small piece of wood. Meanwhile Angel Gabriel came to Prophet Mohammad 
and said, “O Prophet! I am watching that Abu Bakr Siddiq has worn a cape which he 


187 


Sura al-Hujuraat, verse 3. 
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has pinned with wood.” Prophet Mohammad replied, “O Gabriel! He has sacrificed 
everything for me.” Gabriel said, “Allah Almighty has sent greetings for you and 
asked to inquire Abu Bakr Siddiq whether he is happy or angry with Him for his 
present condition.” The Prophet asked Abu Bakr, “O Abu Bakr! Allah has asked 
whether you are happy or angry with Him in this state?” Abu Bakr replied, “How can 
I be unhappy with my Allah? I am happy with my Lord, I am happy with my Lord, I 
am happy with my Lord.” (Abu Nu’aym) 

❖ Aisha bint Abi Bakr relates, “Prophet Mohammad during his terminal disease asked 
me to instruct Abu Bakr to lead the prayer. 1 replied, ‘In case Abu Bakr performs this 
duty, he will keep crying thus he will not be able to recite. With your permission may 
I ask Umar for it?’ The Prophet repeated, ‘Ask Abu Bakr to lead the prayer.’ Then I 
asked Hafsa bint Umar, ‘Will you request the Prophet to instruct Umar to lead the 
prayer because if Abu Bakr will stand at the place of Holy Prophet, he will keep 
weeping and people will not be able to hear his recitation.’ Hafsa then requested the 
Prophet but he said, ‘You are like the women of Egypt (of Joseph’s era). Instruct Abu 
Bakr not Umar’.” (Bukhari 7303) 

❖ Aisha bint Abi Bakr narrates that the Messenger of Allah said, “It is inappropriate for 
any congregation to let any other individual lead the prayer if Abu Bakr is present 
among them.” (Tirmidhi 3673) 

❖ Sa’id ibn al-Musayyib relates that Abu Bakr Siddiq had the status of vizier in 
Mohammadan Assembly and was the second to Prophet Mohammad. He was the one 
who accompanied him in the cave, he was the second one in the shelter with Prophet 
Mohammad during the Battle of Badr. He is also second in the tomb of Prophet 
Mohammad. The Prophet of Allah never gave anyone more importance than him. 
(Mustadrak) 

❖ Aisha bint Abi Bakr narrates that Abu Bakr entered the Mohammadan Assembly, so 
the Prophet said, “You are Ateeq, the one whom Allah has freed from fire.” Since 
then he was titled ‘Ateeq’. (Tirmidhi 3679) 

❖ Abdullah ibn Masud relates that once they were present in the court of Messenger of 
Allah. The Prophet said, “A man of paradise will come here.” Then Abu Bakr came. 

(Tirmidhi 3694) 

❖ Abu Hurairah relates a tradition that Prophet Mohammad said, “Angel Gabriel came 
and took me along. The angel showed me the gate of paradise through which my 
umma will enter.” Abu Hurairah further relates, “Abu Bakr said, ‘O Prophet! I wish I 
had been with you to see it.’ The Prophet replied, ‘Certainly! You will be the first one 
to enter’.” (Abu Dawud 4652) 
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❖ Abu Sa'id al-Khudri relates that the Holy Prophet said, “Abu Bakr Siddiq has favoured 
me more than anyone else regarding wealth and companionship. If I had to befriend 
anyone other than Allah then I would have made Abu Bakr my dearest friend. 
However the relation of companionship and Islamic brotherhood is sufficient.” 

(Bukhari 3654) 

❖ The Prophet said, “On the Judgment Day Allah will not look at the person who drags 
his garment out of arrogance.” On that Abu Bakr said, “O Prophet! One side of my 
garment hangs low if 1 do not take care of it.” The Prophet said, “You are not among 
those who do it because of arrogance.” (Nisai 5337) 

❖ Abdullah ibn Abbas relates a tradition that the Prophet in his terminal disease came 
outside his house and a cloth was knotted round his head. Then he sat on the pulpit, 
praised Allah and said, “No one has favoured me more than Abu Bakr with his life 
and wealth.” (Bukhari 467) 

❖ Ali ibn Abi Talib narrates that Prophet Mohammad said, “May Allah have mercy 
upon Abu Bakr, he married his daughter to me, took me to the land of Madina and 
offered his wealth to free Bilal.” (Tirmidhi 3714) 

❖ Jabir ibn Abdullah relates that once Umar ibn Khattab addressed Abu Bakr Siddiq in 
these words, “O the best person after Prophet Mohammad.” (Tirmidhi, Mustadrak) 

❖ Abu Hurairah narrates that Prophet Mohammad said, “There is no one whose favour 
I have not repaid except Abu Bakr whose recompense is due. Verily! Allah will repay 
him on the Judgment Day” (Tirmidhi 3661) 

❖ Asad ibn Zurara relates that once Prophet Mohammad was addressing people. He did 
not find Abu Bakr among audience so he said, “O Abu Bakr! O Abu Bakr! Angel 
Gabriel has informed me that you are the best in my umma after me.” (Tabarani) 

❖ Muadh ibn Jabal relates that the Holy Prophet said, “Allah does not like that Abu 
Bakr commits mistake.” (Tabarani) 

❖ Ali ibn Abi Talib says, “Abu Bakr is the best person in the umma after Prophet 
Mohammad.” (Tabarani) 

❖ Ali ibn Abi Talib and Zubayr ibn al-Awam say, “Undoubtedly Abu Bakr deserves 
caliphate more than anyone else. He accompanied the Prophet in cave and was the 
second in cave. We are aware of his eminence and exalted station. No doubt! The 
Prophet instructed him to lead prayer in his life.” (Mustadrak, Bayhaqi) 

❖ Sahl ibn Sa'd narrates that the Prophet said, “It is compulsory for my umma to love 
Abu Bakr and to be thankful to him.” (Daylami, al-Khatib al-Baghdadi) 
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UMAR IBN KHATTAB 

Ali ibn Abi Talib used to remember Umar ibn Khattab in these words, “He is the one who 
is always right in his decisions ( Rcishid-ul-Amr ).” It means that his opinion was right in 
all matters and there was no chance of his being misled. He was so much exalted in his 
status that there exists no precedent in history. 

Muslims were very few in the beginning thus the unbelievers and idolaters tortured them. 
The Holy Prophet prayed Allah to strengthen Islam either through Umar ibn Khattab or 
Amr ibn Hisham. 

❖ Abdullah ibn Umar relates that Prophet Mohammad prayed, “O Allah! Strengthen 
Islam with Amr ibn Hisham (Abu Jahl) or with Umar ibn Khattab.” (Tirmidhi 3683, 
Musnad Ahmad ibn Hanbal 5696) 

The relater of this tradition says that Umar ibn Khattab was the beloved of Allah among 
the two. 

Hence Allah accepted the prayer of Prophet Mohammad in favour of Umar ibn Khattab. 
One day Umar left home in sheer exasperation with a sword in his hand. On his way an 
individual met him who asked his intention. Umar ibn Khattab replied, “1 intend to kill 
Mohammad.” He said, “Then Hashim and Zuhrah tribes will kill you too.” Umar ibn 
Khattab said, “I feel that you have also renounced the religion of our forefathers.” He 
said, “I shall inform you of something that will surprise you. Your sister Fatimah bint 
Khattab and brother-in-law Sa'id bin Zayd have accepted Islam.” Umar ibn Khattab 
became furious and went to their house. When he reached there Khabbab ibn al-Aratt was 
reciting sura Talia. On his arrival Khabbab hid himself. Umar asked his sister what they 
were reciting? She answered while concealing the pages of verses that it was merely a 
conversation with her husband. Umar ibn Khattab shouted at them that they had become 
depraved. Sa'id bin Zayd replied, “What if your religion is misleading (instead of ours)?” 
Umar ibn Khattab hit his brother-in-law angrily. Fatimah bint Khattab tried to save her 
husband but Umar ibn Khattab struck her on face. The blow caused her mouth to bleed. 
After all she was sister of Umar ibn Khattab, so she fearlessly said, “O Umar! I believe in 
Allah and Prophethood of Mohammad.” After facing disapproval from his sister, he 
suddenly appeared to relent and then in a changed tone asked her to show him what she 
was reading. She sensed the change in him but said, “You are unclean, I cannot allow you 
to touch the Word of Allah as it is pure.” Out of curiosity Umar agreed to follow the 
decorum, performed ablution and read the Quran. He had hardly reached the following 
verse when he felt a strong desire to meet Prophet Mohammad; 
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Meaning: Verily, I am Allah. There is no God other than Me. So always worship Me and 
establish prayer for the sake of My remembrance. (20:14) 


He requested, “Take me to Prophet Mohammad.” On hearing this Khabbab came out 
from hiding and said, “O Umar! It seems that Prophet Mohammad’s prayer has been 
answered in your favour.” Umar then went to the house of Arqam where the Prophet was 
staying and accepted Islam by reciting shahada. 


❖ Abdullah ibn Abbas narrates a tradition that when Umar accepted Islam, Angel Gabriel 
came and said, “O Prophet Mohammad! Undoubtedly inhabitants of the heaven have 
celebrated Umar’s conversion.” (Ibn Majah, Mustadrak, Ibn Hibban) 


Umar ibn Khattab’s greatest honour is to be an inspired person. It refers to the person 
with enlightened conscience upon whom Divine power discloses such secrets which are 
not known and then he conveys them to others. The definition of an ‘inspired person 
(Muhaddithy in Majma al-Bihar " ' is: 

❖ He is the person who receives inspiration and then informs others with wisdom. This 
status is blessed only to the one whom Allah chooses. 

❖ Aisha bint Abi Bakr relates that Prophet Mohammad said, “There had been inspired 
persons among the past nations and Umar is the one in my umma.” (Muslim 6204) 

❖ Abu Salama relates from Abd al-Rahman ibn Awf and he relates from Abu Hurairah 
that Prophet Mohammad said, “There had been inspired persons in the past and in my 
umma such a person is Umar.” 

Six authentic books of Hadiths have narrated this tradition but Bukhari has narrated it in 
these words: 


❖ There were some people among the children of Israel who were inspired although they 
were not Prophets. In Mohammadan umma this status is granted to Umar. (Bukhari 
3689) 

❖ Jabir ibn Abdullah narrates a tradition that Umar ibn Khattab addressed Abu Bakr 
Siddiq as, “O the best person after Prophet Mohammad.” He replied, “If you call me 
so then listen, I have also heard Prophet Mohammad saying, ‘The sun has not risen 
upon any person who is better than Umar’.” (Tirmidhi, Mustadrak) 


A lexicon on Hadith. 
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♦♦♦ Uqbah ibn Amir relates that Prophet Mohammad said, “If there was to be a Prophet 
after me, it would have been Umar.” (Tirmidhi 3686, Mustadrak 4495, Musnad Ahmad ibn 
Hanbal) 

♦> Abu Sa‘id al-Khudri relates that Prophet Mohammad said, “If Allah had intended to 
send Prophet after me, surely it had been Umar.” (Imam Haithmi says that this tradition was 
reported byTabarani) 

❖ Mohammad bin Sa’d relates from his father Sa’d ibn Abi Waqqas that Umar took 
permission from the Prophet to enter his house while some women of Quraish were 
talking to the Prophet in loud voices. However when they saw Umar they went 
behind the curtain. The Prophet gently smiled. Umar said, “O Prophet Mohammad! 
May Allah keep you smiling all your life.” The Prophet said, “1 am astonished at 
these women. They were talking to me but disappeared behind the curtain as soon as 
they heard your voice.” Umar replied, “O Prophet! You deserve that they must fear 
you more than anyone else.” Then Umar said to the women, “O the enemies of 
yourselves! You fear from me but not the Prophet?” They said, “You are more strict 
than the Prophet.” Then Prophet Mohammad said, “O Umar! 1 swear by Allah Who 
has my life, if Satan would come across you, undoubtedly, he would change his 
path.” (Muslim 6202) 

❖ Buraida relates a tradition that the Prophet came back from one of his expeditions. A 
black slave girl came to the Prophet and said, “O Prophet! 1 vowed to beat the 
tambourine and sing on your safe return.” He said, “Beat it if you have vowed 
otherwise do not.” She started beating tambourine. Meanwhile Abu Bakr Siddiq came. 
Afterwards Ali ibn Abi Talib came while she was beating it, then Usman ibn Affan 
came and she kept beating it. As soon as Umar came she stopped beating and sat on 
the tambourine. The Prophet said, “O Umar! Certainly, Satan is afraid of you. She 
was beating tambourine in my presence, then Abu Bakr came but she kept beating it. 
She did not stop even when Ali and Usman came. O Umar! She stopped only when 
you came.” (Tirmidhi 3690) 

❖ Aisha bint Abi Bakr relates, “Once the Prophet was sitting with me meanwhile we 
heard the voices of some children. The Prophet stood to see it. In fact there was a 
black woman who was dancing in the street and the children had surrounded her. He 
said, ‘O Aisha! Come here and see.’ I went and gently put my chin on his shoulder to 
watch her. Then he said to me, ‘Have you watched amply?’ I said no to check my 
importance for him. Meanwhile Umar came and all dispersed. The Prophet said, ‘I 
am watching the jinns and human devils running away from Umar.’ Then I returned.” 
(Tirmidhi 3691) 
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♦♦♦ Sadisa, maid of Hafsa bint Umar, relates that the Holy Prophet said, “Indeed, Satan 
passes by Umar with his head down since the day Umar has accepted Islam.” (Tabarani) 

❖ Abd al-Rahman ibn Hameed relates from his father who heard it from Sa'id ibn Zayd 
that the Holy Prophet said, “Ten Companions are promised paradise. Abu Bakr is 
granted paradise, Umar is granted paradise, Usman is granted paradise, Ali is granted 
paradise.” (This Hadith proceeds with names of rest of the Companions.) (Tirmidhi 
3748) 

❖ Sa'id ibn Zayd said, “1 testify for nine men who are granted paradise. I will not be 
sinful if I name the tenth one as well.” Someone inquired, “Who are they?” He told 
that he was accompanying the Prophet at Mount Hira. The Prophet said, “Be firm, 
Hira! There is no one upon you other than the Prophet, the truthful or the martyrs.” 
Then someone asked, “Who were they?” He replied, “The Prophet, Abu Bakr Siddiq, 
Umar ibn Khattab, Usman ibn Affan, Ali ibn Abi Talib, Talhah, Zubayr, Sa'd and 
Abd al-Rahman ibn Awf.” Again someone asked, “Who is the tenth?” He replied, “1 
am.” (Tirmidhi 3757) 

❖ Ubayy ibn Ka'b relates a tradition that the Prophet said, “Umar will be the first one 
with whom Allah will shake hands and greet with salutations. Umar will be the first 
person whom Allah will hold hand and send to paradise.” (ibn Majah 104) 

❖ Abu Hurairah relates that Prophet Mohammad said, “Umar is the light for the people 
of paradise.” (Abu Nu’aym, Daylami) 

❖ Anas ibn Malik narrates that once Umar said, “My Lord agreed with me on three 
things: 

1. I said, ‘O Prophet! I wish we take the station of Abraham as our praying place.’ Hence 
came the revelation, 


2 . 
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Meaning: And (remember) when We made this House (the Kaaba) a central place for 
mankind to turn to (and assemble) and a sanctuary for peace and (commanded,) 
‘Make the place, where Abraham stood, a place of prayer.’ (2:125) 

Second it was about the veiling of women. 1 said, ‘O Prophet! 1 wish you instruct 
your wives to observe purdah as good and bad ones talk to them.’ So the verse 
regarding it was revealed. 

When the wives of the Prophet unitedly made some demands to him, the following 
verse was revealed exactly having the same words that I said to them: 


(Ti;&)lj^> UljjlaJoJj o' o^a-Us 0 


Meaning: If he divorces you then it may well be that your Lord will give him in your 
place better wives than yourselves. (66:5) 

Thus Allah favoured me through this verse.” (Bukhari 402) 


Abdullah ibn Umar relates from Umar as saying, “My Lord favoured me on three 
occasions which are regarding the station of Abraham, veiling of women and the 
prisoners of Badr.” (Muslim 6206) 


Abdullah ibn Umar relates a tradition that the Prophet said, “Definitely Allah has put 
the truth upon the tongue and the inward of Umar.” Abdullah ibn Umar says, 
“Whenever any opinion was shared on a matter among the people and Umar, Quran 
was always revealed according to the opinion of Umar.” (Tirmidhi 3682) 

It was the time when prohibition of wine was not announced. Umar ibn Khattab 
prayed, “O Allah! Guide us clearly about wine.” Therefore the following verse was 
revealed: 




Meaning: They ask you about alcohol and gambling. Say, “Major sin lies in both of 
them.” (2:219) 


Then Umar was called. The verse was recited in front of him. He again said, “O 
Allah! Guide us clearly regarding wine.” Then the following verse was revealed: 
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Meaning: O believers! Do not go near prayer in a drunken state. (4:43) 


Then again Umar was called. The verse was recited in front of him. He again said, “O 
Allah! Guide us (more) clearly regarding wine.” So the verse was revealed: 
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Meaning: Will you abstain (from these evil-generating temptations)? (5:91) 


Umar said, “We abstained.” (Abu Dawud 3670) 


Jabir ibn Abdullah relates that Ali ibn Abi Talib came to Umar ibn Khattab who was 
wearing a shawl. Ali ibn Abi Talib said, “May Allah bless Umar. There is no one 
dearer to me than the one who is in the shawl. Allah reveals His verses considering 
his opinion.” (Mustadrak, Ibn Abi Shaybah) 
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❖ Aisha bint Abi Bakr relates that Prophet Mohammad said, “There has been no Prophet 
without one or two scholars in his nation. The scholar of my umma is Umar ibn 
Khattab. Indeed Allah has put the truth upon his tongue and inward.” (Tabarani, Ibn Abi 
Asim) 

❖ Mujahid relates, “Whenever Umar gave an opinion, Allah revealed verses according 
to it.” (Ibn Abi Shaybah) 

❖ Imam Ash-Shabi relates that when following words of Umar ibn Khattab were narrated 
in front of Ali ibn Abi Talib, “I am inspired that I shall conquer any enemy I confront,” 
he said, “It is not difficult for us to believe it as peace manifests from his existence. 
Many instructions in the Quran are revealed according to the opinion of Umar ibn 
Khattab.” (Ibn Asakir, al-Suyuti) 

❖ Abdullah ibn Umar relates a tradition that Prophet Mohammad said, “I dreamt that I 
was drawing water from a well with the help of a bucket. Then Abu Bakr arrived and 
drew a bucket or two but he faced difficulty. Allah may forgive him. After that Umar 
came. Then this bucket turned into a very large one. I have never seen anyone working 
so hard. Then all the people drank to their hearts’ content, watered their camels and 
took them to their destination.” (Bukhari 3682) 

❖ Abdullah ibn Umar narrates that the Prophet said, “In a dream I drank so much milk 
that its freshness started exuding my nails. Then 1 gave rest of the milk to Umar.” 
The Companions of the Prophet asked, “O Prophet! What do you interpret from it?” 
He replied, “It depicts (esoteric and exoteric) knowledge.” (Bukhari 82 ) 

❖ Abu Sa‘id al-Khudri relates that the Prophet said, “I had a dream in which I came 
across some people who were wearing shirts. Shirts of some people were so small 
that they were up to the chests only while shirts of others were even shorter. Umar 
ibn Khattab was wearing such a long shirt that he was dragging it.” It was inquired, 
“O Prophet! What do you interpret from it?” He replied, “It is his faith.” (Bukhari 23) 

❖ Abu Hurairah relates that the Prophet said, “I dreamt that I was present near a well 
with a leather bucket on a pulley. I took water from the well as much as Allah wanted. 
After that Abu Bakr took one bucket or two of water from it but he faced difficulty. 
Allah may forgive him. Then this bucket was converted into larger one. Umar ibn 
Khattab held that bucket. I never saw a man with such strength. He drew out so much 
water that even the camels drank water to their satisfaction. Then people took their 
camels to the rest area.” (Muslim 6192) 
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❖ Abu Hurairah relates that Prophet Mohammad said, “Undoubtedly on the night of 
Arafah (second day of hajj) Allah feels pride over his slaves especially on Umar ibn 
Khattab.” (Tabarani, Ibn Abi Asim) 

❖ Abdullah ibn Masud relates, “We felt heavenly peace from the words of Umar ibn 
Khattab.” (Tabarani, Ibn Abi Shaybah, Abu Nu’aym) 

❖ Ammar ibn Yasir relates that the Prophet said, “O Ammar! Angel Gabriel came to 
me and I asked him the views of inhabitants of heaven about the grandeur of Umar 
ibn Khattab. Gabriel replied, ‘O Prophet! If 1 keep narrating you the virtues of Umar 
ibn Khattab for the time equal to the age of Prophet Noah even then his virtues 
cannot be explained. Moreover Umar ibn Khattab is one of the virtues of Abu Bakr 
Siddiq’.” (Abu Ya’la, Tabarani) 

❖ Salim Mawla Abu Hudhayfa relates that people of Najran came to Ali ibn Abi Talib 
and said, “O Caliph of the believers! You are responsible for your deeds and you 
have authority to intercede. Umar ibn Khattab had exiled us from our land, grant us 
permission to return to our land.” Ali ibn Abi Talib replied, “You are evil. Undoubtedly 
Umar ibn Khattab had done everything right, I shall not revert his decision.” (Ibn Abi 
Shaybah) 

❖ Abu Safar narrates that Ali ibn Abi Talib was often seen wearing the same shawl. 
People asked him the reason of wearing it so often. He replied, “Indeed, this shawl 
was given to me by my beloved, sincere and special friend Umar ibn Khattab. There 
is no doubt Umar had devoted himself for Allah therefore He blessed him with 
special righteousness.” Then Ali ibn Abi Talib started weeping. (Ibn Abi Shaybah) 

❖ Aswad relates that Abdullah said, “When there is a discussion about pious people, 
discuss Umar ibn Khattab first of all.” (Ibn Abi Shaybah) 

❖ Zayd ibn Wahab relates from Abdullah that Umar was undoubtedly a strong fortress 
for Islam where it was secure. However when he was martyred Islam became 
vulnerable. Thereafter it never entered such secure premises again (thereafter umma 
has never been secure from the onslaught of fitna). (Ibn Abi Shaybah) 

❖ Qudamah ibn Madh’un says that Umar ibn Khattab and Usman ibn Madh’un were 
riding at the place called Athaya. Prophet Mohammad was leading the caravan. Ride 
of Umar pushed the ride of Usman ibn Madh’un. Usman said to Umar, “O averter of 
fitna! You have hurt me.” When they stopped, Umar approached Usman ibn Madh’un 
and asked, “May Allah forgive you, why did you call me with this name?” He 
replied, “By God it is not like that! I am not the one who has given you this name but 
the Prophet who is leading this army today has blessed you with this name. O Umar! 
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One day you passed by us when we were sitting in the company of the Prophet. 
While pointing towards you he said, ‘This man is the averter of fitna.’ He also said, 
‘Till the time he is alive, he is a sealed door between you and fitna’.” (Tabarani) 

❖ It is narrated by Abu Dhar al-Ghifari that once he met Umar. Umar held his hand and 
shook it. As Umar was a strong man, Abu Dhar al-Ghifari said to him, “O lock on the 

door that would block fitna (lUxaJt JiS)! Leave my hand.” On this Umar inquired, 

“What is this name?” Abu Dhar al-Ghifari said, “One day 1 came to the Prophet. He 
was sitting somewhere and people had gathered around him, 1 sat behind them. The 
Prophet said, ‘Fitna cannot harm you as long as he (Umar) is present amongst you’.” 

(Tabarani) 

❖ Abdullah ibn Umar says that Prophet Mohammad said about Umar, “He is a wall 
against fitna.” Then the Prophet pointed towards Umar and said, “As long as he will 
remain amongst you he will be like a sealed door to safeguard you against fitna.” 

(Musnad al-Bazzar) 

❖ Ali ibn Abi Talib says, “The Companions have no doubt that dignity manifests from 
Umar’s tongue.” 

❖ Imam Abu Bakr al-Khraiti says, “May Allah bless Umar! He was deeply engrossed 
in witnessing Divinity through the light of Allah and was the man of gnosis. Verily 
he was an epitome of the Arabic couplet which means, ‘He is the one who judges the 
matters through his insight. Thus he has the ability to foresee tomorrow’.” 

❖ The Holy Prophet said about two worthy Companions, “Allah has strengthened me 
with four ministers. Two are from the heavens i.e. Angel Gabriel and Angel Michael 
and two are from the earth i.e. Abu Bakr and Umar.” (Tirmidhi 3680) 

❖ The Prophet said, “There are always some special people among the Companions of 
every Prophet and the special among my Companions are Abu Bakr and Umar.” 

❖ The Prophet said, “The love for Abu Bakr and Umar is faith whereas enmity towards 
them is hypocrisy.” 

❖ The Prophet said, “The best amongst my umma are Abu Bakr and Umar.” 

❖ The Prophet said, “Abu Bakr and Umar are the leaders of the elder people in the 
heaven.” (Tirmidhi 3664, 3665) 

❖ The Prophet said, “It is not me but Allah Who has honoured Abu Bakr and Umar.” 

❖ The Prophet said, “On the Judgment Day, Abu Bakr and Umar will be raised with me 
like these fingers.” Then he demonstrated by joining his three fingers. 
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❖ Abdullah ibn Abbas relates, “People gathered around the sacred body of Umar during 
his funeral. Everyone was praising and praying for him. People were paying salutations 
upon him before his burial. I was also among them. Suddenly someone put his hand 
on my shoulder from behind. I was shocked, I turned around immediately. It was Ali 
ibn Abi Talib. He sought blessings for Umar and (addressing Umar’s sacred body) he 
said, ‘(O Umar!) There is no one after you whose virtues I would like to adhere, to 
meet Allah. I swear to Allah! I am sure that Allah will keep you with your two 
friends (the Holy Prophet and Abu Bakr) as I often heard the Prophet saying, ‘Abu 
Bakr, Umar and I came. Abu Bakr, Umar and I entered. Abu Bakr, Umar and I left.’ I 
am sure that Allah will bless you with the company of your both friends.” (Bukhari 3685) 

USMAN IBN AFFAN 

Usman ibn Affan is the third righteous Caliph. His title is Ghani (the rich and generous) as 
he was affluent and after accepting Islam he generously donated his wealth for the cause 
of Allah. One of Usman’s titles is Du an-Nurayn (the possessor of two lights). This is 
because two of the Prophet’s daughters i.e. Ruqayyah bint Mohammad and Umm Kulthum 
bint Mohammad were married to him. He married Umm Kulthum after the death of 
Ruqayyah. Since none other than him had the honour of marrying two daughters of a 
Prophet thus this title became relatively more famous. A number of Hadiths are narrated 
in this regard. 

❖ Abu Hurairah relates that Prophet Mohammad met Usman at the entrance of mosque 
and said, “Gabriel told me that Allah has commanded to wed Umm Kulthum to you.” 

(Ibn Majah 110) 

❖ Asma narrates that when the Prophet’s second daughter (Umm Kulthum) also died 
who was married to Usman, the Prophet said, “Arrange the marriage of Usman. If I 
had a third daughter I would have married her to Usman as well. I had wedded my 
two daughters to Usman on Divine command.” (Tabarani) 

❖ Abdullah ibn Umar ibn Abaan al-Jafi says, “My uncle Husayn al-Jafi asked me, ‘O 
son! Do you know why is Usman titled Du an-Nurayn ?’ I replied, ‘No!’ He said, ‘It 
is because Allah has never commanded to marry two daughters of any Prophet to one 
person except Usman ibn Affan (he married Umm Kulthum after the death of 
Ruqayyah). That is why he is called Du an-Nurayn’ (Bayhaqi) 

❖ Ubaidullah ibn Adi ibn al-Khiyar has narrated a long tradition in which Usman ibn 
Affan said, “Indeed Allah has sent the Prophet with truth. I was among the foremost 
who accepted the invitation of Allah and His Prophet. I established faith in what was 
sent to the Prophet. As you (Ubaidullah) have said I have the honour of two migrations 
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and became the son in law of the Prophet. I pledged allegiance to the Prophet. 1 swear 
neither 1 disobeyed the Prophet nor deceived him till the time he died.” (Musnad Ahmad 
ibn Hanbal 480, Bukhari 3696) 

He is also titled Sahib al-Hijratain, the one who migrated twice. The first migration was 
towards Abyssinia along with the Prophet’s daughter Ruqayyah and the second migration 
was towards Madina. 

❖ Anas ibn Malik narrates that Usman ibn Affan set out towards Abyssinia for migration 
along with his wife Ruqayyah. For a long time the Prophet had no news about them. 
He would go out of the city every day to inquire about their safety. Finally one day a 
woman brought the good news of their well-being. Upon this the Prophet said, 
“Verily! Usman is the first person after Lut who has migrated along with his wife in 
the way of Allah.” (Tabarani 141) 

Usman’s greatest virtue is his modesty. Even the angels would regard him for it. He was 
so perfect in it that he never unclothed himself even in total privacy. There are numerous 
Hadiths about his modesty. 

❖ Abu Musa al-Ash’ari narrates, “The Prophet was sitting at a wet place and one or both of 
his knees were uncovered. When Usman came, the Prophet covered them.” (Bukhari) 

❖ Aisha bint Abi Bakr narrates, “The Prophet was lying (on a bed) in my house and 
both of his calves were partly visible. Abu Bakr sought permission to enter the room 
which the Prophet granted while lying in the same posture and continued talking. 
Then Umar sought his permission which the Prophet granted while lying in the same 
posture and kept talking. Then Usman sought permission upon which the Prophet sat 
up and adjusted his dress. Usman had conversation and then he left. 1 asked, ‘O 
Prophet of Allah! When Abu Bakr came you did not adjust your clothes, nor upon 
Umar’s arrival but when Usman came you sat up and adjusted your dress.’ He replied, 
‘Why should I not regard the person whom even the angels regard’.” (Muslim 6209) 

❖ Hafsa bint Umar narrates, “Once the Prophet came to me and sat down keeping his 
cloth over his legs. Meanwhile Abu Bakr Siddiq came and sought permission which 
the Prophet granted while he kept sitting in the same manner. Then Umar came and 
sought permission from the Prophet which he granted while sitting in the same 
manner. Then other Companions came to whom also he granted permission. Then Ali 
ibn Abi Talib came and sought permission which he also granted and did not change 
his way. Then came Usman. The Prophet first covered his body with the cloth and 
then granted the permission. The Companions kept talking to the Prophet and then 
left. I asked, ‘O Prophet of Allah! Abu Bakr, Umar, Ali and other Companions came 
but you kept sitting in the same way but when Usman came you covered your body.’ 


741 


He said, ‘Should I not honour the modesty of the man whom even the angels 
honour’.” (Musnad Ahmad ibn Hanbal, Tabarani) 

❖ Anas ibn Malik narrates that the Prophet said, “Usman ibn Affan is truly modest.” 

(Tirmidhi 3790) 

❖ Badr ibn Khalid narrates, “On the day Usman’s house was besieged, Zayd ibn Thabit 
stood near us and said, ‘Will you not be shy of the man from whom even the angels 
are?’ We inquired, ‘Who is he?’ He said that he had heard the Prophet saying, ‘One 
of the angels was with me. Meanwhile Usman passed. The angel said that this person 
is a martyr, his people will kill him and we the angels are also shy of him’.” Badr (the 
narrator) says that afterwards they saved Usman from a group (of kharijites). (Tabarani) 

One of the greatest distinctions of Usman is that Prophet called his own right hand as 
the hand of Usman. When Usman went to Makkah for negotiations with the Quraish at 
the time of treaty of Hudaybiyyah, rumour of his martyrdom was spread. On that 
occasion, the Prophet asked for an oath of allegiance from all his Companions. This 
allegiance is known as ‘pledge of the Tree or pledge of Ridwan’ (Bayat ar-Ridwan). 
Since Usman was not present at the time of this oath, the Prophet placed his right hand 
over the hands of Companions and said, “This is Usman’s hand and I swear allegiance on 
his behalf.” None else has been blessed with such honour. This incident can be verified 
from following Hadith: 

❖ Anas ibn Malik relates that the Prophet took the pledge of the Tree when Usman had 
gone to Makkah as his ambassador. When Companions were pledging allegiance at 
the hand of the Prophet, he said, “Usman is performing the duties of Allah and His 
Prophet.” After that the Prophet placed one of his hands over the other as Usman’s 
hand for swearing allegiance on his behalf. Hence Usman’s hand was (many times) 
better for people than their own hand. (Tirmidhi 3702) 

Another distinction of Usman is that when he went to Makkah as an ambassador, the 
Quraish offered him an opportunity to perform circumambulation of Kaaba but he 
refused the offer by saying, “1 would not perform it without the Prophet.” 

His title is Ghani. He was rich and his wealth was only for Allah and His Prophet. 
Whenever there was a challenging time for Muslims or Islam and material means were 
needed, Usman came forward and offered his wealth in the way of Allah. 

At the occasion of expedition to Tabuk, the Prophet urged his Companions to spend their 
wealth. Abu Bakr Siddiq brought everything that was present in his house while Umar 
ibn Khattab brought half of what he had. At that time Usman said, “1 present hundred 
laden camels.” When the Prophet persuaded more, Usman again got up and said, “1 
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present another two hundred camels.” The Prophet again persuaded upon which Usman 
said, “1 give an additional three hundred camels.” The Prophet urged yet again for spending 
wealth for jihad in the way of Allah and for the fourth time Usman said, “1 present 
another two hundred camels and a thousand gold coins.” Hearing this the Prophet came 
down from his pedestal and was so pleased with Usman’s unparalleled generosity that he 
took the coins in his hand and said: 


Meaning: From today onwards nothing that Usman does will cause him any harm. 


He added, “O Usman! Allah has forgiven all your sins that you have committed or will 
commit till the Judgment Day.” 


Once a terrible famine struck Madina which worried everyone. Meanwhile Usman 
received a thousand grain laden camels. All the traders of Madina gathered and tried to 
buy the grain at a much higher price but Usman refused and said, “1 am receiving even 
greater profit. I ask you people to be witness that I have given away all this grain to the 
Fakirs of Madina for the sake of Allah.” 


❖ Abdullah ibn Abbas says that the same night he saw the Prophet in dream. The 
Prophet was riding a white Turkish horse and was clad in a dress of light. He was in 
hurry to go somewhere. Abdullah asked, “O Prophet! May my parents be sacrificed 
upon you, 1 am very fond of beholding you.” The Prophet said, “1 am in a hurry right 
now because Usman has given a charity of thousand camels which Allah has accepted 
and as a reward he is being married to a houri and I have to attend this marriage.” 

After the death of Prophet, Usman carried out the responsibility of taking the honourable 
wives of the Prophet to hajj. It was not only because he was part of the Prophets’ household 
being his son-in-law but also by virtue of his modesty. He took upon himself all the 
expenses of their hajj. This was a special honour bestowed upon him. 

When the Prophet migrated to Madina, he and his Companions faced an extreme 
shortage of sweet water. There was only one well of sweet water named Bi’r Roomah 
which was owned by a Jew who sold water at the price of his choice. The Prophet 
announced that anybody who would purchase the well and dedicate it for the sake of 
Allah will be blessed with paradise. Usman purchased the well and dedicated it. 

❖ Abu Ashas Sanaani narrates that some scholars were delivering sermons in Syria. 
Some of them were the Companions. The last who delivered sermon was Marah ibn 
Kab. He said, “Had I not heard a Hadith from the Prophet himself I would not have 
stood up. The Prophet was talking about impending fitna. Meanwhile a person passed 
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by who had covered his face with a cloth. The Prophet pointed towards him and said, 
‘On that day (of fitna) this person will be on righteousness.’ 1 looked towards him 
and realized that he was Usman. 1 then asked the Prophet, ‘Is he the one?’ He said, 
‘Yes, he is’.” (Tirmidhi 3704) 

❖ Jabir ibn Abdullah narrates that a dead body was brought to the Prophet for offering 
funeral prayer but the Prophet refused. Someone asked, “O Prophet! We have never 
seen you refusing any funeral prayer.” The Prophet replied, “The truth is that the 
dead person had grudge for Usman. Hence Allah has deprived him of His mercy.” 

(Tirmidhi 3709, Ibn Abi Asim) 

❖ Abdullah ibn Umar narrates, “The Prophet stood up on the day of Badr and said, 
‘Indeed Usman is performing the duties of Allah and His Prophet 189 and I take oath of 
allegiance on his behalf.’ The Prophet also fixed the share of Usman from the war 
wealth. The Prophet did not do so for anyone else who was absent on that day.” (Abu 
Dawud 2726, Al-Tahawi) 

❖ Aisha bint Abi Bakr says, “The Prophet asked me, ‘Call somebody from my 
Companions.’ I asked, ‘O Prophet of Allah! Should 1 call Abu Bakr Siddiq?’ He said 
no. Then I asked, ‘Should I call Umar ibn Khattab?’ He said no. 1 then asked, 
‘Should 1 call your cousin Ali ibn Abi Talib?’ He said no. 1 then asked, ‘Should I call 
Usman?’ He said yes. When he came, the Prophet said, ‘(O Aisha!) Give us privacy.’ 
Then he started whispering to him and Usman’s colour changed. Then came the day 
when Usman’s house was besieged and he was also constrained. We said, ‘O Caliph! 
Will you not fight?’ Usman said, ‘No, verily the Prophet had advised me (about this 
day) and I will remain firm on the advice’.” (Musnad Ahmad ibn Hanbal, Abu Ya’la) 

❖ Jabir ibn Abdullah narrates, “Once we along with the Prophet were present in a house 
with emigrants. Abu Bakr Siddiq, Umar, Usman, Ali, Talhah, Zubayr ibn al-Awam, 
Abd al-Rahman ibn Awf and Sa'd ibn Abi Waqqas were also present. The Prophet 
said, ‘Each one of you should stand with his friend.’ The Prophet himself stood 
beside Usman. He embraced him and said, ‘O Usman! You are my friend in this 
world as well as in the hereafter’.” (Mustadrak, Abu Ya’la) 

❖ Abu Hurairah narrates that he want to Ruqayyah, daughter of the Prophet. She had a 
comb in her hand and said, “The Holy Prophet has just departed. 1 was combing my 
hair. He asked, ‘What is your opinion about Usman ibn Affan?’ 1 replied, ‘He is an 
excellent man.’ The Prophet advised, ‘Keep respecting him, verily he is similar to me 
more than any other Companion regarding his conduct’.” (Tabarani 97) 


89 Usman could not participate in the battle because his wife Ruqayyah. the daughter of Prophet Mohammad was ill and he 
was looking after her. 



Abu Musa al-Ash’ari says, “I was in an orchard with Prophet Mohammad when 
someone sought permission to enter. The Prophet said to open the door and give him 
glad tidings of paradise. Hence I did the same and opened the door. He was Abu Bakr 
Siddiq and after listening he praised Allah. Afterwards another person sought 
permission. The Prophet again said to give him glad tidings of paradise and open the 
door. When I opened the door, he was Umar ibn Khattab. I conveyed to him the 
Prophet’s message, he also praised Allah. Then a third person sought permission to 
enter. The Prophet said, ‘Open the door, give him glad tidings of paradise along with 
the trials and hardships (in world) which he will have to face.’ He was Usman ibn 
Affan. When I told him the Prophet’s words, he praised Allah and said, ‘Only Allah 
is the Helper’.” (Bukhari 3693) 

Talhah narrates that the Holy Prophet said, “Every Prophet has a friend and my friend 
in paradise is Usman.” (Tirmidhi 3698) 

Abdullah ibn Umar narrates, “1 was with the Holy Prophet while a man came to him 
and shook hands. The Prophet did not withdraw his hand till the man himself released 
his hand. Then the man said, ‘O Prophet of Allah! Usman has come.’ The Prophet 
said, ‘He is amongst those who are destined to be in heaven’.” (Tabarani) 

Abdullah ibn Sehr says, “Verily a man came to Sa'id bin Zayd and said to him, ‘1 
have grudge against Usman to the extent that 1 never had such a grudge against any 
other person.’ Upon this Sa'id bin Zayd said, ‘Indeed you have said an evil statement. 
You foster grudge towards such a person who is one of those promised heaven’.” 

(Musnad Ahmad ibn Hanbal) 

Abdullah ibn Umar narrates, “The Prophet told about fitna and said regarding Usman 
ibn Affan, ‘He will be killed wrongly’.” (Tirmidhi 3708) 

Abdullah ibn Abbas says, “1 was sitting in the company of the Prophet while Usman 
came. When he came closer, the Prophet said, ‘O Usman! You will be martyred 
while reciting sura al-Baqarah and your blood will fall on the verse: 



Meaning: So Allah is sufficient to guard you against their evil and He is All-Hearing, 
All-Knowing. (2:137) 

On the Judgment Day, you will be raised as the ruler over the downtrodden and those 
from the east and west will envy your distinction and you will intercede for as many 
people as the people of Rabi’ah and Mudhar tribes put together.” (Mustadrak) 
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❖ Aisha bint Abi Bakr narrates, “The Prophet said, ‘O Usman! Allah will bless you 
with the cloak (of caliphate). Thus if the people will try to remove it, you must not do 
it’.” (Tirmidhi, Ibn Majah) 

❖ Bashir al-Aslami says that when migrating Companions came from Makkah to Madina 
they faced serious shortage of water. There was a spring with a man from Ghifar tribe 
which was called Roomah. He would sell a small leather bag of water from the spring 
at a high price. The Prophet said to him, “Sell to me this spring for a spring in the 
paradise.” The man replied, “O Prophet of Allah! There is no source of income for 
me and my family except this spring therefore 1 cannot do this.” This news reached 
Usman who purchased the spring from that man for thirty-five thousand dinars. He 
then came to the Prophet and asked, “O Prophet of Allah! If 1 purchase this spring 
and dedicate it, will you also give me a spring in the paradise in reward of this as you 
said to that man?” The Prophet said yes. On this Usman said, “O Prophet of Allah! 1 
have purchased that spring and dedicated it for the Muslims.” (Tabarani) 

❖ Abdullah ibn Umar narrates that the Holy Prophet said, “Every Prophet has a friend 
from his umma and verily Usman is my friend.” (Abu Nu’aym, Daylami) 

❖ Abdullah ibn Umar relates from the Holy Prophet, “Usman’s attributes are similar to 
those of our forefather Prophet Abraham.” (Daylami) 

WIVES AND DAUGHTERS OF THE HOLY PROPHET 

The most prestigious women of the umma are the honourable wives and daughters of the 
Holy Prophet. Mother of the believers Khadijah bint Khuwaylid holds the highest position 
with regard to preaching, companionship and for being a consoler for the Holy Prophet. 
She is undoubtedly the most honourable woman and the first one to believe. It is sufficient 
to prove her greatness that she endorsed the Holy Prophet while people disapproved and 
rejected him. Before she embraced Islam her hundreds of camels carried trading goods 
but when she died there was not even enough cloth for her shroud. There are only two 
personalities in Islam who sacrificed their everything for the religion, Khadijah bint 
Khuwaylid and Abu Bakr Siddiq. Then is the mother of the believers, Aisha bint Abi 
Bakr who became the custodian of the Holy Prophet’s heritage of knowledge and spread 
it for over half a century. The Hadiths related by her are the base of one third of the 
Islamic jurisprudence. Regarding knowledge Umm Salama also holds a distinct position. 
Among the daughters of the Prophet, Fatimah bint Mohammad holds the highest position. 
Her grandeur has been mentioned in the previous chapter. 


TEN COMPANIONS WITH GLAD TIDINGS OF PARADISE 
(ASHARAA AL-MUBASHARUN) 
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The ten blessed Companions are distinguished from the rest on the basis that the Prophet 
gave them the glad tidings of paradise during their lifetime. Besides the Rashidun Caliphs 
the following six Companions were given the good news: 

1. Az-Zubayr ibn al-Awam 

2. Sa’d ibn Abi Waqqas 

3. Abd al-Rahman ibn Awf 

4. Abu Ubaidah ibn al-Jarrah 

5. Talhah ibn Ubaydullah 

6. Sa’id bin Zayd 


PIONEER MUSLIMS OF MAKKAH 

This is the distinguished group as they were the foremost on the path of Truth. They 
endured every kind of tribulation and cruelty with great steadfastness to secure and 
strengthen their bond with Allah and His Prophet. Among them, besides the Rashidun 
Caliphs and the Companions who were promised paradise following are worth mentioning; 

Zayd ibn Harithah, Bilal ibn Rabah al-Habashi, Ammar ibn Yasir, Khabab ibn al-Aratt, 
Abdullah ibn Masud, Khalid ibn Sa’id ibn al-As, Suhayb ar-Rumi, Usman ibn Madh’un, 
Al-Arqam ibn Abi’l Arqam, Jafar ibn Abi Talib and Abu Salama. 

Among the early women believers were included Lubaba bint al-Harith who was the wife 
of Abbas ibn Abd al-Muttalib and her title was Umm Fadl, Asma bint Abi Bakr, Umm 
Ruman and Fatimah bint Khattab. 

PIONEERS AMONG ANSAR 

In the eleventh year of the declaration of Prophethood, some people of Khazraj tribe 
came for pilgrimage and camped a few miles away from Makkah at al-Aqabah. One night 
Prophet Mohammad visited them to preach. They were expecting the Apostleship of the 
last Prophet Mohammad because of their close contacts with the Jews. When they saw 
Prophet Mohammad and heard from him the Divine revelations they immediately 
believed and accepted Islam. The names of these six people are: Abu Umama Asad ibn 
Zurara, Awf ibn al-Harith, Rafay ibn Malik, Qutba ibn Amir, Uqbah ibn Amir and Sa’d 
ibn ar-Rabi. 
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On returning to Madina these Companions spread the light of faith. Next year twelve 
people arrived for pilgrimage. Among them, except Sa'd ibn ar-Rabi, five were the same as 
just mentioned. Another seven embraced Islam whose names are Dhakwan ibn Abu Qays, 
Ubada ibn as-Samit, Khalid ibn Mukhlid, Abbas ibn Ubada, Muadh ibn al-Harith, Abu 
al-Haytham ibn at-Tayyihan and Uwaim bin Saidah. 

They swore allegiance to believe in the Oneness of Allah, obey the Prophet and not to 
indulge in theft, fornication, killing of newborn girls, false allegations and backbiting. 
This allegiance is known as the first pledge at al-Aqabah and Mus’ab ibn Umair was sent 
with them to educate and preach. The following year (13 AH), the second pledge at al- 
Aqabah took place in which there were seventy-two men and two women from the tribes 
of Aws and Khazraj. They had come with the intention of inviting the Prophet to migrate 
to their city, Madina. 

The Prophet said after the oath, “As Prophet Jesus had selected twelve persons similarly 
on the indication of Angel Gabriel, I appoint twelve of you as my representatives. Go 
back to Madina and spread Islam. I will undertake this task myself for the people of 
Makkah.” Among these representatives of Ansar nine were from Khazraj tribe while 
three were from Aws. These twelve representatives are the leading ones amongst the 
Ansar and they hold the same distinction as the ‘ten who were promised paradise’ among 
the emigrants. Representatives from the tribe of Khazraj were: Abu Umama Asad ibn 
Zurara, Rafay ibn Malik, Ubada ibn as-Samit, Sa’d ibn ar-Rabi, Mundhir ibn Ami - , 
Abdullah ibn Rawahah, Bara ibn Marur, Abdullah ibn Amr and Sa’d ibn Ubadah. Three 
representatives from Aws were: Usaid bin Hudair, Sa’d bin Khaithamah and Abu al- 
Haytham ibn at-Tayyihan. 

The following Hadiths state the virtues of Ansar: 

❖ Anas ibn Malik reports that the Prophet said, “Love of Ansar is a sign of faith and 
grudge against Ansar is a symbol of hypocrisy.” (Bukhari 17) 

❖ Anas ibn Malik relates that the Prophet said, “The sign of faith is love for Ansar and 
the sign of a hypocrite is that he keeps grudge against Ansar.” (Bukhari 3784, Nisai 5022) 

❖ Al-Barra says that he heard the Prophet saying, “Only a true believer loves Ansar and 
only a hypocrite would keep grudge against them (narration of Imam Nisai is, ‘Only 
a non-believer will keep grudge for them’). The one who loved them, Allah will love 
him and Allah will hate him who kept grudge against them.” (Bukhari 3783) 

❖ Anas ibn Malik says that when the Prophet saw some of the women and children of 
Ansar returning from a marriage he stood up and said, “You are my beloved among 
the people.” He said thrice and meant the Ansar Companions. (Bukhari 3785) 
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❖ Abu Hurairah relates that the Prophet said, “The one who believes in Allah and in the 
Judgment Day does not keep grudge against the Ansar.” (Muslim 238,239, Nisai) 

❖ Abu Hurairah relates that Prophet Mohammad said, “One who loves the Ansar he 
does it for my sake and the one who has grudge against them, in fact has it because of 
his grudge against me.” (Tabarani) 

❖ Zayd ibn Arqam says that the Prophet said, “O Allah! Forgive the Ansar, the sons of 
Ansar and the grandsons of Ansar.” (Muslim 6414) 

❖ Sa’d bin Malik Ansari narrates that the Prophet said, “If the people decide to go to 
one valley and the Ansar decide to go to another, I would walk with the Ansar. Had 
there been no migration 1 would have been a person from amongst the Ansar.” (Ibn 
Majah 164) 

❖ Anas ibn Malik narrates that the Prophet came to us and said, “Beware! Every Prophet 
has assets and verily my asset is Ansar.” (Tabarani, Abu Nu’aym, Diya al-Din al-Maqdisi) 

COMPANIONS WHO HAD THE HONOUR OF MIGRATION 

When Allah commanded the believers to migrate to Madina, the Prophet immediately 
indicated the Companions to migrate after Dhul al-Hijjah and also pointed the destination. 
The leading ones in migration included Mus’ab ibn Umair and Abdullah ibn Umm 
Kulthum. Then Bilal al-Habashi, Sa’d ibn Abi Waqqas and Ammar bin Yasir migrated 
one after the other. Then there was a group of twenty individuals that included Umar ibn 
Khattab. When Umar ibn Khattab decided to migrate he went daringly with weapons. 
First he went to Kaaba and after performing the circumambulation he addressed the 
people of Quraish who had gathered in the compound of Holy Kaaba, “1 am migrating, 
anyone who wants his wife to be a widow, children orphan and wants to leave his mother 
wailing he may come and fight me.” Nobody dared to confront him however some weak 
Muslims became his co-emigrants. 

Suhayb ar-Rumi, though a slave, was very rich. When the news of his migration reached 
the non-believers, they stopped him and asked why he was taking his wealth with him. 
They said, “Whatever you have earned here, we would not let you take it with you.” He 
replied firmly, “Till there is a last arrow in my quiver nobody can stop me. However if 
you want my wealth you can take it and let me go.” Thus having lost everything he saved 
his life and joined the Prophet in Quba. When the Prophet saw him, he said, “You have 
done a very profitable trade.” 

In the month of Rabi al-awwal the Prophet along with Abu Bakr Siddiq left Makkah for 
Madina. The Quran remembers Abu Bakr as ‘the Companion’ of Prophet Mohammad. 
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The Prophet left Ali ibn Abi Talib in Makkah to return the belongings and goods of the 
non-believers which they had entrusted to him. In Quba the Prophet stayed at the house 
of Kulthum ibn Hidum, laid the foundation of Quba Mosque and departed for Madina 
after three days on Friday. En route to Madina, the Prophet offered prayer in the town of 
Salim tribe and this was the first Friday prayer. Then he entered Madina from the south. 
Earlier Madina was called Yathrib but that day onwards this city is called Madina-tun- 
Nabi (city of the Prophet) and it was prohibited to call it Yathrib. 

The first task in Madina was to build the Prophet’s mosque. Then the Prophet attended 
towards the rehabilitation of the emigrants. He gathered the Companions at the house of 
Anas ibn Malik to establish brotherhood among them. Their number is said to be ninety 
in which forty-five were emigrants while other forty-five were Ansar. The Prophet 
established the bond of brotherhood between an emigrant and an Ansar. These Ansar and 
emigrants are those blessed souls who are honoured with the distinction of offering salat 
facing both the Qiblah. All such Companions are included in the leading Companions. 

About the superiority of the emigrants the Prophet said: 

❖ Abdullah ibn Zayd and Abu Hurairah relate that Prophet Mohammad said, “If there 
was no (superiority of) migration then I would have been a person amongst the Ansar.” 

(Bukhari 7244, 7245) 

❖ Sa’d ibn Abi Waqqas narrates that the Prophet said, “O Allah! Accept the migration 
of my Companions and do not turn them back to the previous state of ignorance.” 

(Agreed upon Hadith) 


INSCRIBERS OF REVELATIONS 

Some scholars have placed the writers of revelation above those Companions who 
participated in the Battle of Badr. In Madina their number reached forty. The honour of 
writing the first revelation was conferred upon Khalid ibn Sa’id while the distinction of 
writing the last revelation was bestowed upon Ubayy ibn Ka’b. 

PEOPLE OF BADR 

Those who fought in Badr, the first battle between truth and falsehood (Yaum al-Furqan ) 
are blessed with special honour. It is said about them that Allah saw the people of Badr 
with favour and said, “Now you may do whatever you want, for I have forgiven you.” 

(Abu Dawud 4654) 

It is said in another Hadith that Angel Gabriel came to the Prophet and asked, “O 
Prophet! What is the status of people of Badr among the Muslims? The Prophet replied, 
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“I consider them superior to all other Muslims.” Angel Gabriel told the Prophet that the 
angels who appeared at Battle of Badr to help believers are also considered worthy of 
similar distinction among the angels. The status of participants of Badr is the highest as 
Allah has forgiven all the previous and future sins of these soldiers and paradise is due 
for them. Their number according to known traditions is ‘three hundred and thirteen’. 

The Holy Prophet has narrated the excellence of the people of Badr in these words: 

❖ Ali ibn Abi Talib relates a long tradition that the Holy Prophet said that Allah 
addressed the people of Badr, “Do whatever you want to do as 1 have declared you 
the rightful deservers of paradise” or Allah addressed them in these words, “1 have 
forgiven you.” (Agreed upon Hadith) 

❖ Qays narrates that Umar ibn Khattab fixed an annual allowance of five thousand 
dirham for the people of Badr during his caliphate and said that he would give 
preference to the people of Badr over all other Companions. (Bukhari) 

❖ Jabir ibn Abdullah relates that the servant of Hatib ibn Abi Balta’ah went to the 
sacred assembly of Prophet Mohammad and complained against Hatib, “O Messenger 
of Allah! Hatib ibn Abi Balta’ah will go to hell.” The Holy Prophet said, “You are a 
liar! He will not go to hell as he has participated in the Battle of Badr and treaty of 
Hudaybiyyah.” (Muslim, Tirmidhi, Nisai) 

❖ Abdullah ibn Abu Aufa says that Abd al-Rahman ibn Awf complained about Khalid 
ibn al-Walid in the sacred assembly of Prophet Mohammad. The Holy Prophet said 
to Khalid, “Why do you hurt a man from the people of Badr as you cannot achieve 
the status of people of Badr even if you donate gold equal to the size of Mount 
Uhud.” Khalid ibn al-Walid said, “O Holy Prophet! He quarrelled with me so 1 did.” 
The Holy Prophet said to Abd al-Rahman ibn Awf, “Do not hurt him as he is one of 
the swords of Allah which Allah has imposed upon non-believers.” (Tabarani, ibn 
Hibban) 


PEOPLE OF UHUD 

The status of people of Uhud comes after the people of Badr. Although there were one 
thousand soldiers who entered the battlefield but the leader of hypocrites Abdullah ibn 
Ubayy retreated along with his three hundred men at the time of battle. Consequently 
strength of the true believers reduced to seven hundred. 
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PARTICIPANTS OF BATTLE OF THE TRENCH 

Quraish and other Arab tribes laid a siege around Madina in 5 AH. Muslims dug out a 
trench on three sides of their city for protection and remained besieged for several days. 
The status of participants of battle of the Trench comes after the Companions of Uhud. 


COMPANIONS OF PLEDGE OF THE TREE 


The Holy Prophet dreamt that he was circumambulating Kaaba. To make this dream come 
true he set out for it. According to a tradition fourteen hundred Companions accompanied 
him and according to another tradition they were sixteen hundred. The Muslims stopped 
at Hudaybiyyah. Usman ibn Affan was sent to Makkah as an envoy. There was a rumour 
that he had been martyred. Upon hearing this news the Prophet took the pledge from his 
Companions under an Acacia tree to take revenge. Those who swore this pledge have a 
grand status. 

Allah says about their grandeur in sura al-Fath : 




S'liAJl 


Tlvt ,1 *>. T • .Pit 


Meaning: Surely Allah was well pleased with the believers when they pledged allegiance 
to you under the tree. So (the passion of truth and fidelity ) that permeated their inwards, 
Allah had its knowledge and sent down an exceptional calmness and tranquillity and 
awarded them the forthcoming victory (of Khaybar). ( 48 : 18 ) 


The Prophet said about the people of the tree: 


❖ Jabir ibn Abdullah who was among the people of the tree relates, “The Holy Prophet 
addressed us on the day of Hudaybiyyah, ‘You are the best among all the inhabitants 
of the earth.’ We were fourteen hundred Companions and if 1 could see (Jabir ibn 
Abdullah al-Ansari had lost his eyesight at that time) I would have indicated you the 
location of that tree as well.” (Agreed upon Hadith) 


CONQUEST OF MAKKAH 

Allah says in sura al-Hadid : 
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Meaning: Those of you who spent (their wealth in the way of Allah) before (Makkah’s) 
victory and fought (for the sake of truth), they (and others) cannot be equal. They are far 
higher in rank than those who spent their wealth afterwards and fought. (57:10) 

Those who donated and fought for Allah before Makkah’s victory are superior to those 
who donated and fought for Allah after it. 


GRANDEUR OF COMPANIONS 


Everyone in Makkah became the enemy of the Prophet when he announced his Prophethood. 
It was an unexpected announcement for Quraish. They could not even think that ‘the 
truthful and honest’ would become such a danger for their system of falsehood. They 
could not even imagine that a man of honour and modesty would challenge the religion 
of their ancestors. Proclamation of Islam not only meant waging a war against Quraish 
but also against the whole Arab society. The entire Arab turned against Prophet 
Mohammad. It was the most difficult time when supporting him and accepting Islam 
meant inviting the death. However the sacred Companions risked their lives and supported 
the Prophet of Allah. They endured every difficulty and affliction without complaining 
and faced every trouble bravely. They were tortured, flogged, made to lay on fire bed, 
dragged on the hot sand, hanged to death, scorched with hot metal, buried under heavy 
stones but all these atrocities could not affect their companionship with the Holy Prophet. 
They permanently remained in the company of the Prophet because of their love for him 
and could not even think of being apart. It was not just the matter of accepting Islam but 
was their ardent love for the Prophet. 

If the lives of the Companions are studied one comes to know that they sacrificed each 
and everything ordered in the following verse and ultimately achieved success on the 
path of righteousness. 





Meaning: (O esteemed Messenger!) Say, “If your fathers (and forefathers) and your sons 
(and daughters) and your brothers (and sisters) and your wives and your (other) kith and 
kin and the riches that you have earned (so hard) and the trade and business that you fear 
may decline and the homes you are fond of are dearer to you than Allah and His 
Messenger (blessings and peace be upon him) and struggling in His cause, then wait until 
Allah brings His command (of torment).” (9:24) 
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LOVE OF SULTAN BAHOO FOR COMPANIONS 

Sultan Bahoo believes in love and grandeur of the Companions. According to his teachings 
anyone who keeps grudge against them or criticizes them is not a Muslim. He says: 

❖ When Allah desired (to be recognized), he separated Ism-e-Allah Zoat from Himself 
(manifested Himself in the form of Ism-e-Allah Zcicit). From Ism-e-Allah Zcicit the light 
of Mohammad manifested. When Allah beheld His reflection in the mirror of His 
Oneness in the form of light of Mohammad, he was fascinated and became fond of 
Himself and got the title of ‘Lord of all the lords’ and ‘Beloved of Allah’ from His 
Own Divine court. Then Allah created all the souls of creatures of eighteen thousand 
realms from the light of Mohammad. Allah says in a Qudsi Hadith: 

Meaning: If it was not for you (O My beloved Mohammad!) I would not have 
manifested My Lordship. 

First of all Allah Himself recited shahada for Prophet Mohammad then the sacred 
soul of Abu Bakr Siddiq recited. Then Ali ibn Abi Talib recited shahada in the womb 
of his mother and became a true believer. Afterwards all the sacred Companions 
embraced the miraculous faith. (Ain-ul-Faqr) 

A Hadith narrated by Abdullah ibn Masud regarding grandeur of the Companions also 
verifies the above-mentioned saying of Sultan Bahoo. It is narrated in the Hadith that the 
Companions had a grand status since the realm of souls. They are the leading ones among 
the whole creation who recited shahada in the realm of souls. Therefore they possess the 
grand status of Companionship since pre-existence till eternal end. 

Sultan Bahoo says while narrating the characteristics of seeker of Allah: 

❖ Who is a true seeker of Allah? The virtuous one who circumambulates the inward 
(which is the abode of Allah), one who is perfectly sincere like Abu Bakr Siddiq, as 
just as Umar ibn Khattab, as modest as Usman ibn Affan, fighter against the innerself 
and completely resigned to the will of Allah like Ali ibn Abi Talib. (Ain-ul-Faqr) 

❖ Four significant attributes are the unique marvels of four Companions. Abu Bakr 
Siddiq has command over sincerity, Umar ibn Khattab has command over justice and 
accountability of innerself, Usman ibn Affan has generosity and modesty while Ali 
ibn Abi Talib has Faqr and knowledge. (Asrar-e-Qadri) 

There is another marvel of Companions. As Prophet Mohammad is the leader of all the 
Prophets, similarly his Companions are superior to the companions of other Prophets. 
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Therefore no Prophet can be a peer to Prophet Mohammad in this aspect as well. Sultan 
Bahoo says: 

❖ You must know that Abu Bakr Siddiq is an embodiment of sharia, Umar ibn Khattab 
is an embodiment of mysticism, Usman ibn Affan is an embodiment of reality, Ali 
ibn Abi Talib is an embodiment of gnosis while the Holy Prophet is the Divine 
secret. (Ain-ul-Faqr) 

❖ Abu Bakr Siddiq is truthfulness, Umar ibn Khattab is justice and accountability of 
innerself, Usman ibn Affan is modesty, Ali ibn Abi Talib is generosity and kindness 
while the Holy Prophet is Faqr. (Ain-ul-Faqr) 
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Explanation: From the Holy Prophet, Abu Bakr Siddiq got the attribute of truthfulness, 
Umar ibn Khattab got justice, Usman ibn Affan got modesty and Ali ibn Abi Talib 
got Faqr. (Ain-ul-Faqr) 

❖ Abu Bakr Siddiq is air, Umar ibn Khattab is water, Usman ibn Affan is fire, Ali ibn 
Abi Talib is soil while the Holy Prophet is the soul of man's body made of these four 
elements. (Ain-ul-Faqr) 

❖ Beholding Prophet Mohammad day and night was the sustenance of Companions. 

(Kaleed-ul-Tauheed Khurd) 

It means beholding Prophet Mohammad was nourishment and strength for the souls of 
Companions. They attained the status of annihilation in Allah and immortality with Him 
just by beholding him. They achieved such grand status which none of the companions of 
any Prophet had. Moreover from pre-existence till eternity no Fa ki r or Saint will have 
status equal to them. There is a tradition that they sat so still in the Mohammadan Assembly 
as if birds were sitting on their heads and with little a movement of Companions they would 
fly away. It is a clear indication that they were so engrossed in beholding the Prophet that 
they were even oblivious of themselves. Sultan Bahoo says: 

❖ The perfect spiritual guide should be on the footsteps of Prophet Mohammad the 
beloved of Allah, while the disciples and seekers should be like his sacred Companions 
who sacrificed their life for the Prophet. They found their strength only by beholding 
the sacred countenance of the Prophet and had completely repented from infidelity, 
polytheism and heresy. The person who goes against the sharia of Prophet Mohammad 
and the way of his great Companions is certainly cursed. How can such a person 
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become a spiritual guide! The mystic way of being a spiritual guide is based on the 
teachings of Quran and sharia, it is extracted from the Quran and sharia and leads 
towards them eventually. (Kaleed-ul-Tauheed Kalan) 

❖ When a seeker enters the Mohammadan Assembly, first of all his being is blessed 
with four kinds of efficacy through the spiritual sight of four sacred personalities. By 
the efficacy of spiritual sight of Abu Bakr Siddiq, the seeker is blessed with the 
attribute of veracity, as a result hypocrisy and lie are removed from his being. By the 
spiritual sight of Umar ibn Khattab, the seeker adopts the attributes of justice and 
self-accountability hence the sensual desires and satanic apprehensions are eliminated 
from his inward. By the efficacy of spiritual sight of Usman ibn Affan, he becomes 
modest and obedient and gets rid of immodesty and disobedience. By the spiritual sight 
of Ali ibn Abi Talib, the seeker is blessed with the Divine knowledge, righteousness 
and Faqr, as a result he is liberated from ignorance and love of the world. Thereupon 
the seeker becomes eligible for spiritual persuasion. The Holy Prophet takes oath of 
allegiance from him personally and grants him the eternal and non-declining rank of 
the perfect spiritual guide which is the level where there is no fear or grief. (Kaleed-ul- 
Tauheed Kalan) 

❖ Four kinds of armies were with the Holy Prophet; the army of sacred Companions, 
army of angels and martyrs, army of knowledge, army of good morals and clemency. 
First two were the exoteric armies while the other two were the esoteric armies. When 
Abu Jahl offered wealth, gold, silver and worldly rule to the true believers, they paid 
no heed to it and sacrificed their lives for the Holy Prophet and in the path of Allah, 
as for them the faith was the dearest. However there were some hypocrites about 
whom Allah says: 
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Meaning: They believe, then they disbelieve. ( 4 : 137 ) 



Meaning: Confounded between (belief and disbelief). ( 4 : 143 ) 

When the Holy Prophet decided to migrate towards Madina from Makkah on the 
order of Allah, the sacred Companions who extremely loved the Holy Prophet 
accompanied him and did not hesitate to sacrifice their lives and properties for him. 
Those who had love for their families, properties and land stayed back and were 
deprived of the opportunity to accompany the Prophet in migration. The group of 
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sacred Companions who were true lovers and Fakirs had this honour, they were the 
ones who were liberated from the shackles of world. (Ain-ul-Faqr) 

Among the lovers of the Prophet, the sacred Companions possess such an exalted 
station which is impossible to achieve by anyone else. The denier of their grandeur and 
the one who keeps grudge against them is accursed, rejected and heretic. 


CHAPTER-1 8 


SHAIKH ABDUL QADIR JILANI 


Shaikh Abdul Qadir Jilani was born on Friday the first of Ramadan in 470 AH (17 th 
March, 1078 AD). He is blessed with the direct lineage from Prophet Mohammad as his 
father Shaikh Abu Saleh Musa Jangi was a descendent of Hasan ibn Ali and his mother 
Ummul Khair Sayyida Fatimah was that of Husayn ibn Ali. Shaikh Abdul Qadir Jilani is 
a Sayyid possessing nobility from both bloodlines. 

INFANCY 

Shaikh Abdul Qadir Jilani was born a Saint who was to be crowned with the leadership of 
all the orders of Sufism for not only his era but of all the times to come. Born on the night 
of first Ramadan, he did not take feed from dawn until sunset. This miracle continued 
throughout the month. He was not like a usual child hence neither cried nor screamed and 
never seemed restless for milk. Throughout infancy he kept fast in the month of Ramadan. 
His mother said that the two consecutive years of Ramadan that passed in his infancy, he 
fasted and took feed only upon sunset. 

GUARDIAN 

Shaikh Abdul Qadir Jilani’s father passed away when he was just a child, like his guide 
and master, the chief of the world and the hereafter, Prophet Mohammad. His maternal 
grandfather Sayyid Abdullah Saumaee took guardianship of his grandson. He was a great 
Saint of his time and it was his beneficence that the parents of Shaikh Abdul Qadir Jilani 
were gnostics. Now coming under the affectionate guardianship of his grandfather was 
implying some Divine secret. 

Sayyid Abdullah Saumaee did not have any son hence all his affection and attention 
were directed towards young Shaikh Abdul Qadir Jilani. He came to know through the 
spiritual insight that this youth’s forehead is divinely luminous with the destiny of 
sainthood therefore he focused all his spiritual beneficence towards him. Hence his first 
teacher and spiritual guide was Sayyid Abdullah Saumaee, an elite Mystic of his time. 
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EARLY ACADEMICS 

The age of Shaikh Abdul Qadir Jilani was five (and according to some traditions it was 
four years and three months) when his mother enrolled him in a local school in Jilan from 
where he got his primary education. History is silent as to who was or were his teachers. 
Till the age of ten he got proficient in basics. At that age he observed people with 
luminous faces walking behind him who would say when he reached school, “Make way 
for the Saint! Make way for the Saint!” 

Shaikh Abdul Razzaq Jilani states that once his father Shaikh Abdul Qadir Jilani was 
asked that when did he come to know that he had got the status of a Saint? He answered, 
"When I was ten, I went to the local religious school. On the way, I saw angels around 
me. When I reached school, I heard them saying, ‘Make room for the Saint to sit! Make 
room for the Saint to sit!’ When this happened many times, I was assured that Allah has 
blessed me with the honourable status of a Saint.” 

MOTHER’S ADVICE 

After completion of basics from school, Shaikh Abdul Qadir Jilani sought his mother’s 
permission to go to Baghdad for higher studies as its educational institutes were reputable 
worldwide. At that time the age of Sayyida Fatimah was around seventy-eight. Her 
husband Abu Saleh Musa Jangi and affectionate father Sayyid Abdullah Saumaee had 
passed away. Her only comfort at that age was her son Shaikh Abdul Qadir Jilani. It was 
unbearable for the saintly woman to let him go out of sight for even a moment. Additionally 
the journey to Baghdad was not an easy one. The modern modes of travelling were 
unimaginable at that time. People would travel in caravans either on foot or on camels 
and horses. Countless dangers and hardships were hidden in such a journey but how could 
the pure natured mother Ummul Khair Sayyida Fatimah prohibit her son Shaikh Abdul 
Qadir Jilani who had put forth his wish to go to Baghdad for such a great cause. With 
teary eyes, she blessed him by caressing his head affectionately and said, “The light of 
my life, I cannot bear the sorrow of your going away even for a moment yet I would not 
stop you from going to Baghdad as your cause is a noble one. Equipping with knowledge 
is a sacred obligation. It is my prayer that you exalt in both the esoteric and the exoteric 
intellect. I might not be able to see you again in my life but all my prayers are with you.” 
Sayyida Fatimah gave Shaikh Abdul Qadir Jilani forty dinars as provision for journey 
which she sewed under the armhole of his apparel and prayed benedictions. 

When the time for departure came she addressed Shaikh Abdul Qadir Jilani: 


759 


“My beloved son! Remember my advice. Always speak the truth and never be a part of 
a lie.” 

Shaikh Abdul Qadir Jilani said: 

“Respected mother! 1 promise you that 1 will always act upon your advice.” 

Then Sayyida Fatimah came outside the house to say goodbye to Shaikh Abdul Qadir 
Jilani. She said with a deep sigh: 

“Go! I entrust you to Allah. Fie is your Protector and Flelper.” 

JOURNEY TO BAGHDAD 


ATTACK OF BANDITS 

Shaikh Abdul Qadir Jilani travelled with a caravan to Baghdad. In that age travelling alone 
on long wilder paths was not possible. People travelled together. Though they managed 
plenty of resources and means at their end still at times many caravans became a prey of 
strong gangs of robbers and victim of their atrocities. The caravan of Shaikh Abdul Qadir 
Jilani safely reached the famous city of Hamadan but when it moved forward to a deserted 
mountainous area they were attacked by a band of sixty robbers. The robust chief of that 
gang was Ahmad Badawi. The people of caravan had not the strength to counter the 
deadly thieves. The thieves plundered them of all their wealth and gathered it at a place to 
be distributed. Shaikh Abdul Qadir Jilani stayed at his place calmly. No one scrutinized 
him considering that he was just a boy. Incidentally a thief caught sight of him and asked, 
“O boy! Do you possess anything?” He answered without fear, “Yes! 1 have forty 
dinars.” The thief did not believe and moved away staring mockingly. 

Then another thief asked him the same, “Boy! Do you have anything?” He answered 
again that he had forty dinars. This thief also did not believe, laughed at his answer and 
went to his chief. The first thief was also there. Both thieves told their chief about the boy 
casually. The chief who was sitting on a hillock distributing loot demanded the boy to be 
brought to him. Both ran and brought Shaikh Abdul Qadir Jilani. 

He asked the Fakir natured lad, “Boy! Tell me the truth about what you have.” Shaikh 
Abdul Qadir Jilani said, “I have already told two of your men that I have forty dinars.” The 
chief asked, “Where are they? Show me.” He said, “They are stitched inside my clothing 
under the armhole.” When the chief opened his armhole at seams, he found forty dinars. 
He and his gang were shaken. Ahmad Badawi asked him in a state of surprise, “We rob 
travellers yet you do not fear us and have told about the hidden dinars! What is the reason?” 
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Shaikh Abdul Qadir Jilani said, “My old and pious mother advised me before departing 
to always speak the truth. How can 1 neglect the advice of my mother for mere forty 
dinars!” 

These were not just words but an arrow shot out of Divine truth which hit Ahmad 
Badawi’s inward. He started trembling and weeping. The tears of repentance washed away 
his inward darkness and wretchedness. He said while crying, “Ah! You hold on to the 
promise to your mother and I have been breaking the promise to Allah.” 

Then he choked while crying and abruptly fell on the feet of Shaikh Abdul Qadir Jilani 
and sought penitence from Allah. When his fellow thieves observed, they were softened 
and said together, “O chief! You were our leader in robberies and now we follow your 
lead in repentance as well.” 

Hence they all sought repentance at the hands of Shaikh Abdul Qadir Jilani and returned 
the plundered belongings to the people of the caravan. It is said that all the thieves reached 
the level of sainthood after repentance. Shaikh Abdul Qadir Jilani said that it was the first 
repentance by religiously lost people because of him. 

SAFE ARRIVAL 

The caravan faced no further predicament and reached Baghdad. It was 488 AH. He was 
a stranger to the metropolitan as he had no relatives or acquaintances. Forty dinars were 
spent. Therefore he entered the city with nothing but the treasure of Faqr. 

CONTINUING ACADEMICS 

EMINENT AND DIGNIFIED TEACHERS 

Few days after arriving at Baghdad, he got enrolled in Madrasa Nizamiya. In the Muslim 
world it was famous and centre of education in sciences and arts with renowned teachers 
as its faculty and scholars equipped with wisdom. Shaikh Abdul Qadir Jilani not only 
benefitted from this institution but also during intervals between its schedule would visit 
other contemporary scholars. As far as acquiring knowledge was concerned he never felt 
contented and sought more. His teachers included Abu al-Wafa Ali ibn Aqil, Abu Ghalib 
Mohammad ibn Hasan Baqalani, Abu Zakariya Yahya ibn Ali Tabrizi, Abu Saeed ibn 
Abdul Karim, Abu al-Anaim Mohammad ibn Ali ibn Mohammad, Shaikh Abu Saeed 
Mubarak Makhzoomi and Abu'l-Khair Hammad ibn Muslim al-Dabbas. He acquired the 
knowledge of recitation of Quran, its exegeses, knowledge of Hadith, fiqh, dictionary, 
sharia, Sufism etc. Altogether there was no such field of knowledge which Shaikh Abdul 
Qadir had not learned from the proficient scholars of the time rather he excelled them. 
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According to a tradition he had learned Quran by heart in Jilan although he acquired the 
skills to recite and completed its exegeses in Baghdad. Abu Zakariya Tabrizi was his 
literature teacher. He was unrivalled in his field and writer of many famous books which 
included Tafsir al-Quran wal A'raab, al-Kcifi Fi Ilm al-Arudh Wal Qawani Tahzibul 
Islah, Sharah al-Mufadliyat , Sharah Qasaid al-Ashar , Sharah Diwan al-Hamasa, Sharah 
Diwan Mutanabbi, Sharah Diwan abi Tamam and Sharah al-Dureediya. 

Shaikh Abdul Qadir Jilani’s teachers in fiqh were Abu al-Wafa Ali ibn Aqil, Abu al- 
Hasan Mohammad ibn Qazi Abu al-Ali, Abu al-Khatab Mahfuz al-Kozani and Shaikh 
Abu Saeed Mubarak Makhzoomi. In Hadith were Abu al-Barkaat Talha al-Aquli, Abu al- 
Anaim Mohammad ibn Ali ibn Maymun al-Fersi, Abu Usman Ismael ibn Mohammad al- 
Asbhani, Abu Tahir Abdul Rehman ibn Ahmad, Abu Ghalib Mohammad ibn Hasan al- 
Baqalani, Abu Mohammad Jaffer ibn Ahmad ibn Husayn al-Qari al-Siraj, Abu al-Izz 
Mohammad ibn Mukhtar al-Hashimi, Abu Mansur Abdul Rehman al-Qazaz, Abu al- 
Qasim Ali ibn Ahmad ibn Banan al-Karkhi and Abu Talib Abdul Qadir ibn Mohammad 
ibn Yusuf. 

Shaikh Abdul Qadir Jilani became a scholar in the duration of eight years and when he 
got the certificate on Dhul al-Hijjah 496 AH, there was no such scholar who had a higher 
or even an equivalent status. 

ABOUNDING HARDSHIPS FACED AS A STUDENT 

He overcame many adversities during his student years in Baghdad. Even a contemptuous 
unfeeling person is softened and torn apart at the hard times faced by Shaikh Abdul Qadir 
Jilani for eight consecutive years from acquisition till completion of academics. It is his 
saying that he had undergone such horrid trials, if borne by mountains they would have 
crumbled to dust. He further said that when he was attacked by unbearable afflictions and 
impediments constantly from everywhere, he would lie on the ground and recite the 
following verses of Quran: 




Meaning: So surely ease (comes) with every hardship. Verily with (this) hardship (too) 
there is ease. (94:5-6) 


Chanting the verses consoled him, removing all anguish and distress. 

During the academic period he would leave for jungles after lessons and spend nights in 
wilderness - ground was his bed and brick or stone his pillow. Shaikh Abdul Qadir Jilani 
indifferent to heat, cold, heavy rain and storms would wander alone barefooted at dark 
nights. He wore a thin cloak and a small turban and ate wild plants growing besides river 
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Tigris. He found all these adversities insignificant compared to the tranquillity and peace 
he experienced while searching for the Truth. 

SUFI EDUCATION FROM SHAIKH ABU'l-KHAIR HAMMAD IBN MUSLIM AL- 
DABBAS 

Allah had planned the destiny of Faqr for Shaikli Abdul Qadir Jilani. He was to become 
the Sufi of highest rank therefore the Mighty Lord also wanted him to equally excel in 
esoteric fields. Hence a renowned Shaikh of Baghdad and the Saint of highest order 
Shaikh Abu'l-Khair Hammad ibn Muslim al-Dabbas was appointed as his teacher. He 
was famous among the people as Shaikh Dabbas that means the Shaikh who sells sweet 
syrup. It is said that the syrup he made was pure, clean and due to his blessings not even a 
fly hovered over it. 

Abdullah Jilani the famous student and disciple of Shaikh Abdul Qadir Jilani said that he 
once told him, “Unrest and rebellion broke in Baghdad when 1 was a student. I abhorred 
it. Each passing day became more unbearable. Therefore with Quran in my hand, I set off 
for Baghdad’s gate that led to the desert. A hidden power pushed me with such a force 
that I fell down. Then a voice came, ‘Do not leave! Mankind will benefit from you.’ I 
said, T have nothing to do with them. My only concern is the safety of my faith.’ The 
voice replied, ‘No! It is necessary for you to stay here. Your faith will remain safe.’ 
Therefore as per Allah’s will I did not leave Baghdad. The next day while 1 was passing 
from an area, a man opened a door and said, ‘Abdul Qadir! What did you ask from Allah 
yesterday?’ I was astonished and speechless. The man became angry and closed the door. 
After some time 1 realized that he was a Saint that was why he knew yesterday’s events. 
Therefore I started searching for that door but could not find it. Then I was always in 
search of that man and one day I found him. He was Shaikh Hammad Dabbas. I learned 
Sufism from him and cleared my doubts and ambiguities.” 

Shaikh Hammad was born in a village named Rehbah near Damascus. He settled in an area 
of Baghdad called Muzaffria. After countless endeavours he reached the status of a Saint. 
He died in 525 AH and is buried in Shonezia, Baghdad. 

In Sufism Shaikh Abdul Qadir Jilani’s teacher was not only Shaikh Hammad rather he 
completed it from Shaikh Abu Saeed Mubarak Makhzoomi from whom he received 
Divine Trust. It will be discussed shortly. 

SPIRITUAL ENDEAVOURS 

Shaikh Abdul Qadir Jilani had become fully conversant in all kinds of knowledge in 496 
AH. Afterwards he engrossed himself in spiritual endeavours. Hence from 496 AH to 521 
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AH for a duration of twenty-five years he experienced such adversities which shudder a 
person. There was no form of hardship which he had not faced. Though how much it 
appeared as monastic, it was purely for sanctification of innerself. Monasticism had 
nothing to do with it. Shaikh Abdul Qadir Jilani got practical knowledge of Sufism and 
mysticism, severed his ties from worldly affairs in order to seek Allah only and worshipped 
the Lord ardently. He reached the levels of annihilation in the Prophet and Allah and 
became immortal with Him. His entire existence stormed with ardent love for Almighty 
and the Prophet. Such deeds made Shaikh Abdul Qadir Jilani strenuous and perfect in 
determination, perseverance and obedience only towards Him. His tireless efforts were 
based on the footsteps of Prophet’s Companions of al-Sitjfa. It was not possible that he took 
any step against Allah’s will nor his sayings and deeds were ever contrary to sharia. The 
account of his endeavours is voluminous and words do not have the strength to explain. 
Though glimpses are provided in the following few incidents. 

WANDERING IN SEARCH OF TRUTH 
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Explanation: To repent in youth is the way of Prophets. In old age even the most ruthless 
wolf becomes abstinent. 

Twenty-six years of age is filled with desires and youth provokes every moment. 
Materialistic wishes gush and attract. If a seeker of Allah escapes such mischief then he is 
very fortunate. Shaikh Abdul Qadir Jilani was twenty-six in 496 AH. Charm and beauty of 
this material world was welcoming but he forbade it and made the vast arid wilderness of 
Iraq his home. He wandered in the wilds, jungles and deserted areas - one day a desert 
marked his stay and the next a jungle. Neither he knew anyone nor did anyone know him. 
Once during a sermon he said: 

“I have wandered through Iraq’s wilderness for twenty-five years. I had been offering 
dawn ( Fcijr ) salat for forty years with the ablution of night ( Isha ) salat. For next fifteen 
years I had been offering night salat with the ablution of that of dawn. For fifteen years I 
have stood on one leg after night salat and recited complete Quran till morning. Often I 
would not eat or drink anything for thirty to forty days.” 

Shaikh Abul Masood bin Abu Bakr Hareemi has reported that Shaikh Abdul Qadir Jilani 
once said to him: 
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“Year after year I tested my innerself with various trials. One whole year I ate only 
vegetables, tossed away food and drank no water. The following year I ate nothing and 
only drank water, then for the entire year after that I neither ate nor drank and also 
refrained from sleeping. For several years 1 resided in abandoned houses of Baghdad’s 
area Karkh where my food was only a wild growing herb. I was called mad. 1 went to 
desert, wailed and rolled on thorns until my body was battered. People took me to a 
physician where I entered spiritual state of intoxication. He would certify me dead. They 
started preparing for funeral rites and settled my dead body to bathe. Suddenly I regained 
consciousness.” 

On another occasion he said: 

“In the very beginning of spiritual endeavours the state of wandering was strange, for 
many a times 1 did not know where I was. When I regained senses, I would find myself in 
remote areas. Once in a desert near Baghdad, I experienced such a state that being unaware 
of everything 1 started to run fast. When I became conscious I found myself at twelve days 
distance from Baghdad. 1 was shaken, a woman passed nearby and said, ‘You are Shaikh 
Abdul Qadir Jilani and still you are amazed at this condition’.” 

MEETING KHIDR 

Shaikh Abdul Qadir Jilani said that initially when he set foot in the wilds of Baghdad, he 
met a man who had a strange attraction to which his own spiritual insight informed that 
he was appointed to guide mankind. He asked Shaikh Abdul Qadir Jilani, “Do you want 
to stay with me?” 

Shaikh Abdul Qadir Jilani replied, “Yes!” 

The man said, “Promise not to contradict me and follow every instruction.” 

He said, “1 promise.” 

The man said, “Then stay here and do not leave until I come back.” 

He left and Shaikh Abdul Qadir Jilani stayed there engrossed in worshipping Allah until 
one year passed. The man came again, sat with him for a short while, stood up and said, 
“Stay here until I return.” He left again and Shaikh Abdul Qadir Jilani stayed there just 
like before. After a year he came again, sat for a while and left while instructing him to 
stay. When the third year passed, he came again with milk and chapatti and said, “Well 
done! Pious youth. My name is Khidr and I have been ordered to relish this chapatti and 
milk with you.” Then they both ate together. 

He was asked, “What did you eat those three years?” 
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He replied, “Food thrown by people.” 

FIGHT WITH DEVILS 

Shaikh Abdul Qadir Jilani once said that during spiritual struggles, the attraction of the 
world pulled him frequently and intensely but Allah saved and favoured him out of His 
kindness and generosity. The devils attacked camouflaging in devious avatars but He 
protected him from such vices. Innerself demanded illicit desires but by the Divine favour 
he subdued and obliterated them. Devils in the armour of horrifying faces attacked him 
armed with fire and wickedness but then he would hear a voice from the hidden: 

“O Abdul Qadir! Stand and fight them in the battlefield. Our help is with you.” 

Hence he fought with firm belief until they fled. At times a devil would neither run nor 
stagger but when he would hit with wrath, it absconded. Shaikh Abdul Qadir Jilani recited: 

Meaning: There is no might or any power except with Allah, the Exalted, the Great. 
Afterwards, the devil burned to ashes. 

Once a devil with most odious and ugly face appeared with a wretched stench. He said, “I 
am Satan. You have wearied my henchmen and me. Now I wish to serve you.” 

Shaikh Abdul Qadir Jilani said, “Accursed! Abscond now.” 

He refused. All of a sudden Shaikh Abdul Qadir Jilani saw a hand from the hidden world 
thrust onto Satan’s head and he was buried. 

After a while Satan came again, snarling and growling, with a ball of fire in hand which he 
hurled at him. Suddenly a veiled man came on a white horse and gave a sword to Shaikh 
Abdul Qadir Jilani. The moment he held it, Satan ran away. 

Third time he saw Satan in a strange manner. Satan was sitting on the ground, moaning 
and throwing dirt on his head. He addressed him, “O Abdul Qadir! You have left me with 
no hope.” 

Shaikh Abdul Qadir Jilani said to him, “Accursed! Stay away from me. I seek Allah’s 
refuge from you.” On hearing that Satan ran away. 

Then he came again setting many traps around him. Shaikh Abdul Qadir Jilani asked, 
“What are these?” 


Satan replied, “These are worldly traps and deceptions to ensnare people like you.” 
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Shaikh Abdul Qadir Jilani concentrated on them for a year until they all shattered one 
after the other. Many other ruses appeared around him, he asked, “What are they?” It was 
answered, “These are relations of people to which one is attached.” He turned towards them 
and concentrated for a year unless they all broke away. 

ASTONISHING SPIRITUAL STATES 

Shaikh Abdul Qadir Jilani narrated that during mystic endeavours he had been engrossed 
in such spiritual states which were beyond one’s belief. The states of his innerself were 
revealed upon him. At times he crossed the doors of Fciqr, ghanayat, gratitude in the 
court of Allah and trust in Divine Self only. His esoteric self was also revealed upon him. 
He found it tainted with worries of the world. He was told that those were his intentions 
and wills. He struggled against them for a year until they became naught. Then he strived 
against his innerself for a year when its ailments were revealed to him which were 
attached to the soul and hindering the spiritual path. He eradicated them and made his 
innerself obedient to Allah. 

When he came at the door of trusting only Allah, he found it crowded. He slipped through 
that crowd and crossed it. Similarly when he reached the door of gratitude he found it no 
different and crossed it as well. 

Then he came to the doors of contentment and Divine observation. There he found 
countless spiritual treasures and felt true satiation, honour and happiness thus transformed 
into a new entity. 

Once Shaikh Abdul Qadir Jilani found himself in a strange state of spiritual ecstasy. He 
unconsciously screamed. Some robbers were encamped nearby in the desert. They became 
worried that army of the state had approached. When they ran past him, they found him 
unconscious. They exclaimed, “O! It was Abdul Qadir Jilani, the engrossed Divine lover. 
This man of Allah frightened us for no reason.” 

UNPARALLELED PERSEVERANCE 

Comprehensive understanding of all kinds of worldly and spiritual intellects as well as 
extensive endeavours and struggles had made Shaikh Abdul Qadir Jilani not only an 
unshakeable mountain of perseverance but also the one to perfectly differentiate between 
just and spurious; Divine light and evil darkness. He was unwavering in the truth about 
sharia that it cannot be mutated until the end. The one who does not follow sharia is a devil. 
Shaikh Musa, his son related that once his father told that he was wandering through a 
deserted area. He was parched with nothing to drink. He saw that a cloud hovered over 
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him and drops of water started to pour. He came to know immediately that it was a 
blessing of Allah. Hence he quenched his thirst and expressed gratitude. 

Then he saw a light emerging in the sky marking its corners bright. A face appeared 
from it and said, “O Abdul Qadir! 1 am your lord. 1 have made every forbidden and haram 
act lawful for you.” 

Shaikh Abdul Qadir Jilani recited: 

Meaning: I seek refuge in Allah from Satan, the accursed. 

That light changed into darkness and the face turned into smoke revealing Satan who 
said, “O Abdul Qadir! God saved you from my treachery because of your knowledge 
otherwise 1 have misled seventy Sufis with this deception.” 

Shaikh Abdul Qadir Jilani said, “It is Allah’s favour only.” (Satan tried to mislead him 
again by the trick that it was knowledge that saved him but Shaikh Abdul Qadir Jilani 
rejected it by quoting that he was saved by Allah’s favour alone.) 

It was asked from him, “How did you know that it was Satan?” 

He replied, “By his saying that forbidden has been made legit for me. Allah never orders 
towards foul deeds.” 

THE ‘MINARET OF NON-ARAB (BURJ AL-AJM1)’ NAMED AFTER SHAIKH ABDUL 
QADIR JILANI 

In the suburbs of Baghdad there was an old minaret. Shaikh Abdul Qadir Jilani said that 
he had stayed there for eleven years. On account of his long stay, people started to call it 
l Burj al-Ajmr which means minaret of the non-Arab. There he remained engrossed in the 
remembrance of Allah. 

Once he promised to the Lord that he would neither eat nor drink unless someone would 
give him morsels with his hands. Hence he stayed in that situation for forty days 
persistently when a man came and placed bread and curry in front of him. Out of hunger 
his innerself wanted to consume it but his conscience said not to break the promise and 
wait unless someone would do it with his hands. He listened to cries within, which were 
shouting out of hunger but he paid no heed to them. While all this was happening Shaikh 
Abu Saeed Mubarak Makhzoomi was passing nearby. When he heard those cries through 
his spiritual strength, he came closer and asked, “O Abdul Qadir! What is this noise?” 
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He replied, “This is restlessness of my innerself otherwise my soul is satiated and 
engrossed in the remembrance of Allah.” 

He said, “Come to my house,” and left. 

Shaikh Abdul Qadir said to himself, “1 will only leave if given a reason.” 

Meanwhile Khidr descended on the minaret and ordered, “Go to Abu Saeed’s house!” 

Hence he got up and went to his house. Abu Saeed was waiting for him at the door. 

He said, “Abdul Qadir! Were my words not enough that Khidr had to say too?” Afterwards 
he ate by his hands until content. 

OATH OF ALLEGIANCE AND TRANSFERENCE OF DIVINE 

TRUST 

Shaikh Abdul Qadir Jilani was guided in Sufism by two of the undoubted and indisputable 
Sufi masters of the time - Shaikh Abu Saeed Mubarak Makhzoomi and Abu'l-Khair 
Hammad ibn Muslim al-Dabbas. Both were accomplished Saints. Shaikh Abdul Qadir 
Jilani benefitted from their spiritual munificence but had yet to come in the servitude by the 
bond of oath of allegiance. Time had come to enter a Sufi order after eight years of 
mastering all forms of knowledge and twenty-five years of cleansing the innerself through 
spiritual endeavours. Hence according to Allah’s will he went to the court of Shaikh Abu 
Saeed Mubarak Makhzoomi and entered the circle of his devotees by pledging oath. 

He ate food from the hands of Shaikh Abu Saeed Mubarak Makhzoomi after entering 
his circle. Shaikh Abdul Qadir Jilani said of that instance, “Each morsel which I ate by 
my spiritual guide’s hand enlightened my soul.” 

Then his spiritual guide presented him the symbol of sainthood and said, “O Abdul Qadir 
Jilani! This symbol was given to Ali ibn Abi Talib by Prophet Mohammad who gave it to 
Hasan of Basra and ultimately it reached me after passing from one spiritual leader to the 
other.” 

When Shaikh Abdul Qadir Jilani wore it, countless Divine lights descended on him. 
Shaikh Abu Saeed Mubarak Makhzoomi was very proud of his elite and grand spiritual 
status about which Allah Himself had informed. Once Shaikh Abdul Qadir Jilani was 
with him. When he left for a while Shaikh Abu Saeed Mubarak Makhzoomi said, “One 
day this youth’s feet will be on the neck of all the Saints and all the Saints of his age will 
stand humbly before him.” 
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THE THRONE OF DIVINE GUIDANCE AND PERSUASION 

CONDITIONS PREVAILING IN ISLAMIC NATIONS 

In 488 AH, when Shaikh Abdul Qadir Jilani came to Baghdad, the Islamic nations had 
become enfolded in evils of Satan and fitna. At the one end there were groups of people 
who were polluting faith by inviting towards monastic lifestyle of seclusion and then 
there were also groups of people who had forgone sharia and were raising slogans of 
esotericism. I seek refuge in Allah, a false belief was initiated claiming Quran was created. 
Undoubtedly Quran is Divine. At the other end there was an abundance of fake scholars 
who were polluting Muslims. Baghdad which was the centre of Islam had become infected 
with immoralities, transgression, pretence and hypocrisy. The caliphate of Baghdad was 
deteriorating day after day. Seljuks were fighting among themselves. The ruler who was 
raised to power in Baghdad would turn the religious sermons in his favour. Abbasid 
Caliphate was subdued. The followers of so-called esotericism had created major 
disturbances in the entire country. Pious peoples’ lives and honour were not safe. 

In 496 AH when Shaikh Abdul Qadir Jilani completed studies, tumult of fake esoteric 
guides was at its peak to such an extent that even pilgrims of hajj were not safe from their 
atrocities. On the other hand first crusade had started and the Christians had united to 
attack the Muslim world. This was the era of Mustansir Billah who reigned from 487 AH 
to 512 AH. His wisdom had saved Baghdad from political upheaval and it was the same 
time when Shaikh Abdul Qadir Jilani was busy in academics. In 496 AH after completion 
he separated himself from worldly affairs and up till 521 AH he remained engrossed in 
spiritual endeavours. During that time political disorder in Islamic world was lessening 
but people’s morality and values had declined appallingly. The sparks in 488 AH had 
become blazing flames. That was the time when Shaikh Abdul Qadir Jilani stepped into 
the arena of jihad armoured with virtue and piety, well acquainted with sharia and armed 
with the knowledge of Quran and Sunna. He started war against satanic, false and 
spurious beliefs through assemblages during which he guided and persuaded towards piety, 
virtue and righteousness. 

MEETING PROPHET MOHAMMAD 

On a Saturday noon, 16th Shciwwcil 521 AH, before Shaikh Abdul Qadir Jilani had 
adorned the throne of Divine guidance and persuasion, he dreamt that Prophet Mohammad 
had visited him. He said: 

“Abdul Qadir! Why do you not preach and guide people away from depravity?” 
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He replied, “Prophet of Allah! 1 am a non-Arab. How can 1 speak before the eloquent 
Arabs?” 

The Prophet said, “Open your mouth.” 

Shaikh Abdul Qadir Jilani obeyed. The Prophet took his saliva and placed it seven times 
in Shaikh Abdul Qadir Jilani’s mouth and ordered him: 

“Go! Preach and guide the umma towards the path to Allah.” 

FIRST SERMON 

He woke up, offered noon salat and sat for sermonizing. A lot of people gathered around 
him. He hesitated. Suddenly he was engulfed by the spiritual state of unveiling of the 
hidden. He saw that Ali ibn Abi Talib is standing in front of him and saying, “Why have 
you not started the sermon?” 

Shaikh Abdul Qadir Jilani said, “I am hesitant.” 

Ali ibn Abi Talib said, “Open your mouth.” 

He obeyed, Ali took his saliva and placed it in Shaikh Abdul Qadir Jilani’s mouth six 
times. 

Shaikh Abdul Qadir Jilani said, “O Respectful! Why did you not place it seven times?” 

He replied, “It is only in the honour of the Holy Prophet.” 

Ali left and Shaikh Abdul Qadir Jilani started the sermon. People were astonished by his 
eloquence that left many Arabs speechless. 

POPULARITY OF SERMONS 

He started to teach, guide and sermonize from the madrasa of his spiritual guide, Shaikh 
Abu Saeed Mubarak Makhzoomi. People from Baghdad and outside would gather to 
listen to his sermons. In no time he became famous not only in the entirety of Baghdad 
but in other Muslim countries as well. Madrasa was always overcrowded and people had 
to sit outside. In 528 AH it was extended by adding surrounding buildings. Yet it became 
insufficient and then his sermons were held on the ground outside the city. 190 Often 
listeners exceeded seventy-thousand in number. 

Four hundred scribes were present there to record his sermons and two reciters to recite 
Quran in every congregation. His repute attracted people from distant areas. He usually 
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The ground used for sermons was the same that was used for congregational salat on Eid. 
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delivered sermon thrice every week on the evenings of Friday and Wednesday and 
Monday morning. 

These successful sermons continued from 521 AH to 561 AH. 

EFFECT OF SERMONS ON PEOPLE 

The sermons of Shaikh Abdul Qadir Jilani were like a raging ocean of wisdom. Their 
effects engulfed many in the spiritual state of ecstasy. Some would tear their clothes and 
others became unconscious. Often one or two people in his sermons not only lost their 
consciousness but lives as well. At times non-Muslims also attended. They instantly 
accepted Islam such was the intensity of his words. Lost ones followed the straight path. 
It is a famous recount that clothes and turbans of a few would ablaze by the passion in his 
words and people became restless. 

His voice was very strong like thunder which could be heard alike by vast audience. 
Such was the state of awe that not a single person moved. Usually he spoke fast due to 
excess of Divine inspiration. Famous contemporary scholars and spiritual leaders also 
frequently attended his assembly. Many miracles manifested from him during the sermons. 
His words were lightening for the inward and not only were grand but also very attractive 
and relieving. His sermons were according to the states and needs of audience and why not! 
He was the special representative of Prophet Mohammad and the perfect and accomplished 
Mystic who is the light of guidance. 

People found answers to their doubts without questioning and their inwards purified. 
Words of the sermons even today bring excitement, relief and life. 

REVIVER OF ISLAM 

Shaikh Abdul Qadir Jilani is called Mohiyuddin, the reviver of Islam in the Muslim world. 
His enormous achievement is unprecedented struggle for revival of the religion. Whether 
it was sermons, gatherings at his khanqah, lectures of madrasa or the throne of Divine 
guidance and persuasion his life revolved around glorifying Islam again. 

Once he was asked how did he come to be known by the title of the reviver of religion? 
Shaikh Abdul Qadir Jilani told a strange incident of witnessing the hidden. It goes as: 

“Once I was outside Baghdad. On my way back I saw an old man who was sick, leaned 
and in a very distressed condition. When I went closer, he said, ‘O Shaikh! Pay spiritual 
attention and blow the Messiah’s breath to strengthen me.’ I prayed the Lord for his 
health and then blew on him. Suddenly he was no longer lean or weak and stood up with 
strength and health. He asked, ‘Abdul Qadir do you recognize me?’ I replied, ‘No!’ He 
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said, ‘I am the religion of Prophet Mohammad and I was as you saw me because of 
weakness. Now Allah has given me a new life because of you. You are the reviver of 
religion and its great reformer’.” 

He further states: 

“1 left and headed to the city’s main mosque. A barefooted man ran past me calling 
loudly ‘the reviver of religion’. 1 was astonished. After offering salat when I looked around, 
people had gathered in a large number and were chanting slogans of ‘the reviver of 
religion’, ‘the reviver of religion’ so loudly that touched the heaven. Before that no one 
had ever called me by this title.” 

Besides this famous incident, there is no denying that he proved to be the reviver of 
Islam due to his selflessness, sympathetic nature, ardent love and fear of Allah, unwavering 
personality, eloquence and the passion to reform Islam. He strengthened the religion of 
the Prophet. This achievement of Shaikh Abdul Qadir Jilani is like the sun shining with 
all its power. His stellar services for the path of Faqr makes one wonderstruck. His title, 
Mohiyuddin, the reviver of religion is beyond any doubt. 

TITLED S ULTAN -UL-FAQR 

Shaikh Abdul Qadir Jilani is famous in the heavens by the title Baaz-e-Ashhab, ‘the Grey 
Falcon’ and on earth by the title of the reviver of religion. Allah Almighty titled him al- 
Ghawth al-Azam, the mightiest Succour. Mystics and Fakirs are ranked and stationed 
higher than the Saints but the most honoured even among them are Sultan-ul-Faqr (Sultan 
of Faqr). Shaikh Abdul Qadir Jilani is the third Sultan-ul-Faqr. 

SHAIKH ABDUL QADIR JILANI’S FOOT ON THE NECK OF 

ALL SAINTS 

Shaikh Abdul Qadir Jilani was the reflection of the beauty of Prophet Mohammad be it 
his appearance or conduct. One day during sermon he uttered by Allah’s command: 

Meaning: My foot is on the neck of all the Saints. 

At that moment many exalted and dignified spiritual leaders were present in the gathering. 
Shaikh Ali bin al-Hayti was the first among them who had the honour to place Shaikh 
Abdul Qadir Jilani’s foot on his neck. Then all present Saints bowed. All the Saints who 
had passed away and those yet to come followed as well and said: 
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^1 ♦ 

Meaning: O Shaikh! We greatly honour your order. 

In the court of Allah, Shaikh Abdul Qadir Jilani’s grand status had been decided since 
eternity. Saints were informed of it before his birth. Therefore it is mere ignorance for 
someone to believe that the statement was out of arrogance or sensual desires because the 
status of Shaikh Abdul Qadir Jilani is pure of them, unobjectionable and destined by 
Allah. In his entity there remained nothing but Allah according to: 

Meaning: When Faqr is accomplished that is Allah. 

Thus Shaikh Abdul Qadir Jilani’s words were not his own rather Allah’s. 

The statement, “My foot is on the neck of all the Saints,” not only means that his status 
is exalted than all Saints but also that his spiritual order is above all the orders. In fact all 
the other orders obtain beneficence from his Sufi chain. It also means that Shaikh Abdul 
Qadir Jilani holds authority over the treasures of Faqr and sainthood by the permission of 
the Prophet and without his assent no one can even achieve the most basic level of Faqr. 

Shaikh Shahab al-Din Suhrawardi the leader of Suhrawardi order said that he once 
asked his uncle, “Why do you respect Shaikh Abdul Qadir Jilani so much?” He answered, 
“Why should I not respect him! Allah has granted him all the spiritual authority. He also 
has command on the realm of angels. Physical states and spiritual powers of all Saints are 
bound to him which he can grant or hold.” 

After the statement of Shaikh Abdul Qadir Jilani all the Saints of the world bowed from 
their places. The souls of future Saints also attended the gathering and lowered their 
heads. Imam Abu al-Hasan al-Shatanufi al-Shafi narrated an authentic tradition from 
Shaikh Abu Saeed Qaelwi in his book Bahjat-ul-Asrar, “When Shaikh Abdul Qadir Jilani 
said, ‘My foot is on the neck of all the Saints,’ Allah descended a theophany on his 
inward. The seraphim brought a robe of honour from the Prophet which he wore in front 
of all the Saints. Those alive were present physically while souls of those who had passed 
away attended as well. The angels and officers from Sufi hierarchy had bordered his 
gathering from earth till heaven. The sky was crowded with their queues and there was no 
Saint who had not bowed.” 

Shaikh Abdul Haq Muhaddith Dehlvi writes in his book ZubdatuI Asrar that the 
statement of Shaikh Abdul Qadir Jilani applies upon all the Saints of every era. He says, 
“This is proved that he is true, Divinely commissioned and his words are applied on all 
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Saints and not limited to a particular age. His superiority over all the Saints is unanimously 
accepted.” 

Shaikh Mohammad Akram Sabri Chishti quotes Moinuddin Chishti in his book Iqtibas 
al-Anwar and proves the presence of Saints of all ages in Shaikh Abdul Qadir Jilani’s 
address, “The Prophet through the hands of seraphim invested him with the robe of honour 
in the presence of Saints of the former eras. Those alive were present physically as well as 
the pure souls of those who had passed away.” (Iqtibas al-Anwar page 81-82) 191 

QADRI ORDER 

The order of Faqr of Shaikh Abdul Qadir Jilani is Qadri which got its name after him. 

FAMILY 

He married four women who bore twenty-seven sons. History provides names of only ten 
as others died in adolescence. His ten sons whose names are mentioned below became 
famous and from them the lineage continued. They were also his spiritual successors. 

1. Shaikh Sayyid Abdullah Saifuddin Abdul Wahab Jilani 

2. Shaikh Sayyid Abu Bakr Tajuddin Abdul Razzaq Jilani 

3. Shaikh Sayyid Abu Abdul Rehman Abdullah Jilani 

4. Shaikh Sayyid Abu Ishaq Ibrahim Jilani 

5. Shaikh Sayyid Abu al-Farah Sirajuddin Abdul Jabbar Jilani 

6. Shaikh Sayyid Abu Bakr Shamsuddin Abdul Aziz Jilani 

7. Shaikh Sayyid Abu Nasr Ziauddin Musa Jilani 

8. Shaikh Sayyid Abu Abdul Rehman Sharfuddin Esa Jilani 

9. Shaikh Sayyid Abu al-Fazal Mohammad Jilani 

10. Shaikh Sayyid Abu Zakariya Yahyah Jilani 

BOOKS 

Shaikh Abdul Qadir Jilani wrote numerous books which unfold secrets of Faqr and cleanse 
inward of the devoted reader. Following are a few of his works whose translations in 
Urdu are available: 

1. Al-Fath ar-Rabbani (discourses) 

2. Futuh al-Ghaib (dialogues) 


191 


Islamia Printing Press Lahore. 
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3. Sirr al-Asrar ( Faqr ) 

4. Ar-Risala tul-Ghausia {Faqr) 

5. Ghunyat al-Talibeen (Fiqh) 

6. Diwan al-Ghausia (Persian poetry) 


DEATH 

Shaikh Abdul Qadir Jilani passed away at the age of ninety-one on Saturday night, 11 th 
Rabi ath-thani, 561 AH (12 th February, 1166). His shrine is in Baghdad and is to date the 
centre for devotees. His ardent followers hold religious gatherings on eleventh of every 
month. His death anniversary is celebrated on eleventh of Rabi ath-thani. 

SULTAN BAHOO’S DEVOTION FOR 
SHAIKH ABDUL QADIR JILANI 

Sultan Bahoo greatly respected and venerated Shaikh Abdul Qadir Jilani and remembered 
him as ‘my spiritual guide’ in his books. He says about him: 

❖ Shaikh Abdul Qadir Jilani who is the beloved of Allah has been elevating his five 
thousand disciples and seekers every day after purifying them from infidelity and 
misbelief. He takes them to the level of an immortal Mystic by the Divine benedictions. 
He submerges three thousand out of them in the gnosis of Divine light blessing them 
with the observation of Oneness such that they reach the level of: 

Meaning: When Faqr is accomplished that is Allah. 

He blesses the remaining two thousand with the presence in the Mohammadan 
Assembly. (Shams-ul-Arifeen) 

❖ A perfect spiritual guide should be the man of Divine insight like my guide Shaikh 
Abdul Qadir Jilani. He could lead many among thousands of seekers to the level of 
absorption in the gnosis of ‘only Allah’ 192 and blessed others with presence in the 
Mohammadan Assembly. (Shams-ul-Arifeen) 

❖ If anyone is facing problem he should seek help from Shaikh Abdul Qadir Jilani by 
reciting respectfully: 


192 Gnosis of ‘only Allah’ means to get the gnosis with the verification of inward that only Allah has true Existence and all 
the powers. 
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Meaning: O sacred soul of Shaikh Abdul Qadir Jilani! Bless me with your presence 
along with the angels and pure souls who are the reality and the eternal. 


Afterwards he should also recite shahada thrice inwardly. Shaikh Abdul Qadir Jilani 
will immediately come to guide him. (Shams-ul-Arifeen) 


Sultan Bahoo’s eulogy in the honour of Shaikh Abdul Qadir Jilani in his work Kaleed- 
ul-Tauheed Kalan goes as: 
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Explanation: Shaikh Abdul Qadir Jilani is the intermediary for the Muslim umma. All 
praise to Allah Who gave him such command that even Alexander claims to be his 
obedient. He reached such gnosis that Plato confesses his limited wisdom. 


O Shaikh Abdul Qadir Jilani! The crown of Sultan only suits you and all the kings 
are beggars of your court. You can turn a king into a beggar or grant kingdom to an 
indigent in a mere moment. 

What a grand reverence you are adorned with! Khaqan 193 is a servant of your court 
and Qaiser 194 is a beggar of your beneficence. No doubt! None can be like you. No 
one has ever attained such heights of majesty, grandeur, power and magnificence and 
none will ever. Whether a person is at the level of physical world, the realm of angels, 
the realm of power or the realm of Divinity, everyone is under your step. How 
elevated is your lordship! You explained the reality and gave momentum to Sufism. You 
are the moon over the horizon to sharia and the sun of Divine light. You are the 
greatest of all Mystics, light of the Mohammadan Assembly, cherished one of Ali ibn 
Abi Talib and the beloved of Allah. 


193, 194 


Names of great kings. 
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I want my inward to remain forever in your servitude to be blessed with more of your 
kindness. 0 seekers! Observe carefully that how beautiful morals he is attributed with. 
First clean and purify your tongue with the water of heaven and then utter the sacred 
name of the one who revived the faith. 

O Shaikh Abdul Qadir Jilani! All the true Muslims whether old or young, men or 
women are your disciples. Hiding other’s faults, bestowing blessings, conferring the 
true meaning of religion and ruling the world are your marvellous attributes. You are 
the King of Saints and all the Saints seek kindness from your court. The spiritual 
leaders bow their heads at your door and feel proud to be your doorkeeper. The 
giants, angels, fairies and jinns all are your obedient slaves as you are the king of 
kings and the leader of all living humans and souls. 

You are the slave of All-Powerful Allah and are blessed with such powers that you 
can fulfil even the hidden desires in just a moment by your kindness. You are an 
ocean of compassion and a treasure of beneficence. You bestow the pearls of 
paradise in this world and the eternal paradise in the hereafter. Your patronage is the 
shelter and your solace is the refuge. Please liberate from the vortex of worries owing 
to your kind favour. My soul is shattered, inward is aggrieved and heart is hoping for 
your compassion. Favour me by granting the remedy of my problems and cure of my 
pains. You have thousands of humble slaves like me in the world but I have nowhere 
to go except your court, it is up to you whether you call me or rebuke. Except pain, 
worries and hardships I have nothing in this world. I implore you to grant me salvation 
from these countless problems. I am an indigent for whom there is no one to 
sympathize or help but you. Please keep me under your kind attention; Allah has 
given you the authority. This humble slave has come to your street. It would not be 
strange if you convert this particle into an enlightened sun. 

O seeker! If you want the closeness of Allah become a dog of the court of Shaikh 
Abdul Qadir Jilani as the dogs of his court are superior to the lions. (Kaleed-ul-Tauheed 
Kalan) 
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Explanation: (1) Why should not Shaikh Abdul Qadir Jilani be considered the reviver 
of Islam! He is the vizier of the Prophet and the trusted soul. 

(2) Shaikh Abdul Qadir Jilani is the guide towards Allah, his sacred soul is eternally 
blessed with the company of the Holy Prophet. 

(3) Bahoo is Shaikh Abdul Qadir Jilani’s slave, disciple and the dust of his feet as his 
status is superior to all ranks of hierarchy of Sufis. (Kaleed-ul-Tauheed Kalan) 
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Explanation: (1) Bahoo is the disciple of Shaikh Abdul Qadir Jilani and a humble 
slave of his court. His beneficence graces his disciples with the beneficence of Allah. 

(2) Bahoo! It is a matter of great pride to be a slave of the court of Shaikh Abdul 
Qadir Jilani. All the ranks of Sufi hierarchy feel honoured to serve him. (Kaleed-ul- 
Tauheed Kalan) 

❖ Shaikh Abdul Qadir Jilani who is the beloved of Allah had been granting spiritual 
beneficence and Divine benedictions to his five thousand disciples and seekers everyday 
by elevating them to the level of immortal Mystic after purifying from infidelity and 
misbelief. He blessed three thousand out of them with the Divine presence drowning 
in the observation of Oneness of Allah such that these three thousand seekers reached 
the level of, “When Faqr is accomplished that is Allah,” and blessed the remaining 
two thousand with the presence in the Mohammadan Assembly. This kind of spiritual 
beneficence is found only in the Qcidri order in which the perfect spiritual guide 
blesses the seeker with the Divine presence by his spiritual attention and through the 
invocation of Ism-e-AlIah Zaat and shahada. Such passion, generosity, contemplation 
and authority are found only in the ( Sarwari ) Qadri order. It will be transferred from 
one ( Sarwari ) Qadri spiritual guide to another and will never stop until the doomsday. 
It is like the brightest sun which benefits and enlightens the whole world. (Kaleed-ul- 
Tauheed Kalan) 

❖ The reality of gnosis of Faqr, annihilation, immortality, inward purity and the Truth 
is known only to the one who has left falsehood and reached the Divine Reality. 
However only one out of thousands of disciples and spiritual guides deserves to be 
called the true Sarwari Qadri who is ever immersed in the Divine Oneness and present 
in the Mohammadan Assembly. He is an obedient slave of Shaikh Abdul Qadir Jilani. 
(Kaleed-ul-Tauheed Kalan) 
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Sultan Bahoo says in his Punjabi poetry: 
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Explanation: I have made a trade in Baghdad and bargained intellect for the love of Shaikh 
Abdul Qadir Jilani. I am wandering in the sorrow of being far from him. The path of 
Divine love is difficult and destination is not close but such is the beneficence in servitude 
of Shaikh Abdul Qadir Jilani that I have reached there. I became one with the Divine 
beauty when I achieved accomplishment in the gnosis of the Essence and His attributes. 
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Explanation: What is the identification of city of Baghdad? There is a maze of streets for 
those who seek Fciqr. Both physically and inwardly I have worn out myself searching for 
Shaikh Abdul Qadir Jilani. My nights are restless with the pain of being far from him. I 
am like tailor’s scraps be it my soul or body. Wearing these scraps in love, 1 will sit 
among Fakirs of Baghdad and will beg for the union with Allah in those streets calling 
Shaikh Abdul Qadir Jilani’s name for help. 
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Explanation: In the love of Allah, I cannot sleep at nights and 1 am equally bewildered at 
daytime. Only a Mystic can understand words of another Mystic but people who worship 
the innerself cannot. Strive for His gnosis. Once youth is lost in ignorance it will only 
bring regret in old age. The disciples of Shaikh Abdul Qadir Jilani are the ones who are 
blessed with the presence in the court of Allah. 
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Explanation: Shaikh Abdul Qadir Jilani! 1 request you to listen to my plea as 1 do not have 
anyone else. Many like me are in your servitude as no one can bestow beneficence like 
you. My request is that despite the fact that I am a sinful and guilty person who has 
committed countless mistakes in life, please do not turn me away from your court as 1 
have nowhere else to go. A benign and generous like you will surely forgive and counsel 
me. Your kindness and generosity is widely known because you bring salvation to sinners 
like myself. 
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Explanation: Shaikh Abdul Qadir Jilani! Please listen to my request. I have reached the 
highest station of Faqr which is difficult for any lover to achieve. Here I desperately need 
your help as I cannot continue. No one can help me in this trial but you. Consider my 
imploration. Bahoo! Do not be aggrieved. Those whose spiritual guide is Shaikh Abdul 
Qadir Jilani only they reach the destination of, “When Faqr is accomplished that is 
Allah.” 
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Explanation: The seekers who feel even a minute love for Allah, implore only to behold 
Him and remain restless. They endure all the trials and difficulties passionately only to be 
able to meet Allah. This is only the way of disciples of Shaikh Abdul Qadir Jilani. He is 
always there to help them and never lets them stagger spiritually. They invoke and 
contemplate Ism-e-Allah Zciat and remain fortunate in both the worlds. (Abyat-e-Bahoo Kamil) 

1 am also a slave in the court of Shaikh Abdul Qadir Jilani and proud of it. I will always 
await yet another of his beneficent and powerful glimpse because without it I am just an 
empty vessel. Shaikh Abdul Qadir is the lord of all the worlds, Sultan of the Saints, 
absolute Divine light, beloved of Allah, defender of faith. Divine pole around whom the 
whole cosmos revolves, falcon of station of no station and the reviver of religion. 195 


195 Sayyid-ul-Kaunain, Sultan-ul-Auliya, Nur-e-Mutlaq, Mehboob-e-Subhani, Ghawth-e-Samdani, Qutb-e-Rabbani, 
Shahbaz-e-La-Makani and Mohiyuddin. 



CHAPTER-19 


SARWARI QADRI ORDER 


In the history of Islam the movement of ‘spiritual orders’ proved to be the most powerful, 
honourable, long lasting and successful among all others. The reason behind its success is 
closeness and gnosis of Allah which occupies one’s inward completely. Islam has its 
esoteric and exoteric perspectives. The exoteric aspect of Islam is sharia and esoteric is 
Sufism which leads to the reality and gnosis. 

Shaikh Abdul Qadir Jilani says: 

❖ One must know that exalted stations (of gnosis of Allah) cannot be gained without 
absolute repentance and persuasion by the perfect spiritual guide. Allah says: 


Meaning: And made them firm on the word of piety. (48:26) 

‘Word of piety’ is in fact shahada which is inculcated by the perfect spiritual guide 
whose inward is purified of everything other than Allah. It is not merely a verbal 
recitation, although the words are same but there is a clear difference in meaning. If 
the seed of Oneness of Allah is obtained from an immortal spiritual guide then one’s 
inward becomes alive as this seed is the best and perfect. On the contrary the inferior 
seed does not have the capacity to grow (give life). That is why shahada is revealed 
twice in the Quran. One revelation is regarding its verbal recitation as Allah says: 




Meaning: Surely they were such people that when it was said to them, “There is no 
God but Allah,” they used to show arrogance. (37:35) 


This verse is revealed for commoners. 


The other verse is regarding the knowledge of reality. Allah says: 




Meaning: Know then that there is no God but Allah and always ask forgiveness (from 
Allah) for your sin and for the believing men and women. (47:19) 

This verse is revealed for the chosen people. 
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First of all Ali ibn Abi Talib requested Prophet Mohammad for gnosis of Allah. In this 

regard Shaikh Abdul Qadir Jilani says: 

❖ First of all Ali ibn Abi Talib sought the easiest and the quickest way of reaching 
Allah from the Holy Prophet. He waited for the revelation so Angel Gabriel came and 
taught shahada thrice. The Holy Prophet repeated after him in the same way. Then 
Prophet Mohammad taught shahada to Ali ibn Abi Talib and then to all of his 
Companions and said, “We return towards the greater jihad from the minor one.” 
Greater jihad is a fight against one’s innerself. Once the Holy Prophet said to some of 
his Companions, “Your biggest enemy is your innerself {nafs) which lies between your 
two sides.” One cannot win love of Allah unless he defeats his esoteric enemies that 
are inciting innerself, repenting innerself and the inspiring innerself. (Moreover one 
cannot achieve closeness of Allah) unless he is purified of all the undesirable traits like 
gluttony, undue sleep, absurd talk and bestial habits like fighting, abusing, aggression, 
and satanic attributes like ignorance, vanity, jealousy, enmity and other such exoteric 
and esoteric evils. When a person gets rid of all these vices then roots of sin are 
eliminated from his being and he is counted among the purified and sanctified ones 
as Allah says: 



◄ 


Meaning: Undoubtedly, Allah loves those who repent much and He loves those who 
keep themselves thoroughly pure and clean. (2:222) 

The person who repents only the exoteric sins is not counted among the thoroughly 
clean and pure ones mentioned in the verse. He is repentant but not truly as it is the 
attribute of chosen ones (who sincerely repent all the exoteric and esoteric sins). Such 
chosen ones are completely forgiven. The person who only repents exoteric sins is 
like a person who cuts only the stems of the wild growing grass instead of uprooting 
it. Such cutting results in more vigorous growth. On the contrary the one who repents 
all his exoteric and esoteric sins as well as all the satanic and undesirable behaviours 
is like a person who cuts the wild grass from root which rarely grows again. After a 
complete and perfect repentance the source of persuasion ( Ism-e-Allah Zaat) removes 
everything other than Allah from the inward of the seeker. Certainly! The person who 
has not removed the bitter plant can never replace it with the sweet one. O seeker of the 
Divine vision! Learn lesson from it so you achieve success and reach the destination. 
(Sirr al-Asrar Chapter 5) 

Some relevant extracts are presented from books on history of Sufism which prove that 
the Holy Prophet granted the esoteric persuasion of shahada to Ali ibn Abi Talib before 
everyone else and took him to the station of Oneness of Allah. 
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❖ It is related that first of all Ali ibn Abi Talib sought Faqr from the Holy Prophet. He 
said to him, “O Messenger of Allah! Please tell the quickest and easiest path to 
Allah?” The Holy Prophet said, “Invoke Allah’s name continuously in solitude.” Ali 
ibn Abi Talib asked, “How should it be invoked?” The Holy Prophet said, “Close 
your eyes and listen to me invoking thrice and then repeat it.” The Holy Prophet closed 
his eyes and recited shahada thrice in a loud voice. Ali ibn Abi Talib closed his eyes 
and heard then repeated it in the same way three times. Since then this invocation 
continued among Mystics. (Rehan-ul-Quloob, Sharif-ut-Tawarikh) 

❖ One day all the Rashidun Caliphs were present in the Mohammadan Assembly. The 
Prophet said to Abu Bakr, “If I grant you the status of Faqr which was conferred 
upon me from the Divine court on the night of Miraj, how would you fulfil its 
obligation?” He replied, “O Prophet! I will adopt truthfulness.” The Holy Prophet 
asked the same question from Umar and he answered, “I will adopt justice.” Then the 
same question was asked from Usman ibn Affan, he replied, “I will adopt modesty 
and patience.” When this question was asked from Ali ibn Abi Talib, he replied, “If 
this status will be granted to me, I shall hide the sins of others and forgive them.” 

The Holy Prophet was delighted at this answer and expressed, “O Ali! You answered 
exactly as per the will of Allah and His Prophet. You truly deserve this status.” He 
blessed him with Faqr and gave him the glad tidings, “You are the king of all the 
Saints and the leader of my umma.” (Sair-ul-Aqtab, Sharif-ut-Tawarikh and Tawarikh Aina-e- 
Tasawwuf) 

Undoubtedly forgiveness and hiding sins of others are the attributes of Allah and Prophet 
Mohammad. Mian Mohammad Bakhsh says: 

jt lj ft f {J y ojy 
(jhl / jf ^ a U& * 

Explanation: Faqr hides the weaknesses of others and I am the seeker of Faqr. I cannot 
expose anyone’s sins because I am embarrassed of my own sins. 

These are the most essential qualities of the holder of Divine Trust to guide umma on 
the path of Faqr. 

❖ Once Angel Gabriel presented four turbans to the Holy Prophet and said, “Allah has 
sent these turbans for you to wear.” The Holy Prophet first wore the turban with one 
crest and then put it on Abu Bakr’s head. Then he wore the turban with two crests 
and put it on Umar’s head. Then he wore the turban with three crests and granted it to 
Usman ibn Affan. Lastly he wore four-crested turban and put it on Ali ibn Abi 
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Talib’s head and said, “O Ali! I was ordered to grant you this four-crested turban. 
This turban now belongs to you and you can pass it on to the person whom you think 
deserves it and can fulfil its obligations.” (Sair-ul-Aqtab, Sharif-ut-Tawarikh and Tawarikh Aina- 
e-Tasawwuf) 

This shows that the turban was handed over to Ali ibn Abi Talib as a trust and it was 
meant to be transferred to umma through him by his will and order. 

Jabir ibn Abdullah relates that when the following verse was revealed: 



◄ 


Meaning: (O Mohammad)! You are only a warner and a provider of guidance to every 
community (of the world). (13:7) 

Prophet Mohammad put his hand on his own chest and said, “1 am the warner.” Then 
pointing towards Ali ibn Abi Talib he said, “You are the guide. The seekers of the right 
path will gain righteousness from you.” 


Allah says: 



◄ 


Meaning: (O beloved!) Say, “If you love Allah, follow me. Allah will then take you as 
(His) beloved.” (3:31) 

In this verse Allah has ordered to obey the Holy Prophet and says that He would love the 
person who follows him. It means not only to obey the Prophet physically but also 
spiritually. Physical obedience means to follow his outward deeds, behaviours, dressing 
and living style etc. While following his spiritual ways includes esoteric excellences such 
as annihilation in Allah and immortality with Him, proximity, gnosis, Divine light, 
blessings, unveiling, miracles and His love must be achieved. 

As Islam is for the whole world and will remain till the doomsday therefore Allah promised 
to perpetuate its esoteric and exoteric beneficence and blessings till the occurrence of the 
final day. That is why the world has never been void of the existence of spiritual personalities 
or the Mystics nor would be. Hence this system of the esoteric teachings of Islam in the 
form of mystic chains is continued since its inception and by the grace of Allah will 
remain till the doomsday. 

The Holy Prophet was the centre and origin of all the physical and spiritual teachings, 
blessings, benedictions, persuasions and instructions in his age. Similarly after his era till 
the doomsday rather after it in the heaven too, he would remain the origin and source of 
entire beneficence and blessings for the Muslims because he is the seal of Prophethood. 
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However along with his esoteric attention a living spiritual guide is also needed and this 
requirement is fulfilled till the Judgment Day through his spiritual successors. 

Allah says in the Quran: 



Meaning: (O believers!) Remain in the (company) of those who uphold the truth. (9:119) 

Here too it is commanded to adopt the company of the truthful and Saints. In verse 69 of 
sura an-Nisa the ranks of near ones of Allah are described in this manner; the Prophets, 
the truthful, the martyrs and the pious. Thus the top most ranked are the Prophets, 
following them are the martyrs, subsequently the truthful and then come the pious. The 
truthful means those whose faith is not imitative rather verifying. This status is called the 
truth of certainty by the Quran. Above it there is the station where the seeker annihilates 
himself in Allah and then becomes immortal with Him. Hence in the verse ‘those who 
uphold the truth’ refer to those people of persuasion who are truthful and have become 
immortal with Allah after annihilating in Him. Now they have reached the spiritual status 
where Divine persuasion has become obligatory upon them. As already discussed that the 
foremost request for the esoteric path was submitted by Ali ibn Abi Talib to the Prophet 
that is why he is the leader of the path of Divine gnosis and the orders of Faqr and 
Sufism. He is the medium to closeness of Holy Prophet. As the Holy Prophet said: 



◄ 


Meaning: I am the city of knowledge and Ali is its door. (Mustadrak 4637, 4638,4639) 

Although the Divine beneficence and persuasion had been continued through all the great 
Companions till a good period of time yet the Sufi chains which Allah conferred the 
everlasting status are those of Ali ibn Abi Talib. The Sufi chains which started from Abu 
Bakr have now gathered in the form of the Naqshbandi order while the remaining three 
main Sufi orders i.e. Qadri, Chishti and Suhrawardi are continued through Ali ibn Abi 


Talib. 


SPIRITUAL SUCCESSORS OF ALI IBN ABI TALIB 


Ali ibn Abi Talib had four spiritual successors; Hasan ibn Ali, Husayn ibn Ali, Shaikh 
Hasan of Basra and Kumayl ibn Ziyad. In Sufism, they are known as the four righteous 
leaders or the four Mystic Caliphs. From these four Imams, fourteen mystic orders initiated. 
Through these orders the beneficence of the Holy Prophet is transmitted to the umma 


788 


spiritually. Thus the successors of Ali ibn Abi Talib established such a strong system of 
mystic orders which successfully continues till date. 

The spiritual order of Hasan ibn Ali and Husayn ibn Ali continued through the Imams 
who are progeny of the People of Cloak. Even the greatest Saints such as Fudayl ibn Iyad, 
Imam Shafii, Imam Abu Hanifa, Bayazid Bastami got spiritual beneficence from them and 
achieved high spiritual status. 

SPIRITUAL SUCCESSORS OF HASAN OF BASRA 

Shaikh Hasan of Basra had many successors but two of them are more prominent i.e. 
Shaikh Habib Ajmi and Abdul Wahid ibn Zaid. Fourteen mystic chains started from 
them, five from Abdul Wahid ibn Zaid and nine from Shaikh Habib Ajmi which are: 

1. Zaidiya order: This order is related to the name of Abdul Wahid ibn Zaid. In his last 
days he blessed two of his disciples with spiritual succession who were Fudayl ibn Iyad 
and Abu Yaqub Susi. 

2. Iyyadia order: This order is related to the name of Fudayl ibn Iyad as it started from him. 

3. Adhamiyya order: This order is named after Ibrahim ibn Adham who was the disciple of 
al-Fudayl ibn Iyad. 

4. Hubayria order: This order started from Aminuddin Abu Hubayrah al-Basri. He was 
the disciple and successor of Hudhayfah al-Marashi who was the disciple and successor 
of Ibrahim ibn Adham. 

5. Chishti order: This order took its start from Khawaja Mumshad Dinawari who was the 
disciple and spiritual successor of Aminuddin Abu Hubayrah al-Basri. 

6. Ajmia order: This order is related to Shaikh Habib Ajmi who was the disciple and 
spiritual successor of Shaikh Hasan of Basra. 

7. Tciifuriyya order: This order is associated with Bayazid Bastami. His real name was 
Abu Tayfur. He was blessed with spiritual succession by Shaikh Habib Ajmi. 

8. Karkhiya order: This order started from Shaikh Maroof Karkhi. He was the disciple of 
Shaikh Dawud Tai and Shaikh Dawud Tai was the disciple and spiritual successor of 
Shaikh Habib Ajmi. 

9. Saqtiyya order: This order started from Shaikh Sirri Saqti who was the disciple and 
spiritual successor of Shaikh Maroof Karkhi. He was the uncle as well as the spiritual guide 
of Shaikh Junayd of Baghdad. 
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10. Junaydiyya order: This order is related to Shaikh Junayd of Baghdad who was the 
disciple and spiritual successor of Shaikh Sirri Saqti. Spiritual successors of Shaikh Junayd 
achieved such highest stations in Sufism that each of them started a new mystic order. 

11. Gazruniyya order: This order started from Khawaja Abu Ishaq Gazruni who was the 
king of state of Ghazrun. He left kingship and became the disciple of Abdullah Khafif 
who was the spiritual successor of Shaikh Roem and Shaikh Roem was the disciple of 
Shaikh Junayd of Baghdad. 

12. Tussia order: The founder of this order was Ala-ud-Din Tusi. He was the disciple and 
spiritual successor of Khawaja Wajhu-din Abu Hafs who was among the disciples and 
spiritual successors of Shaikh Junayd of Baghdad. This order could not maintain its 
identity afterwards and was merged in other orders. 

13. Suhrawardi order: This order started from Abu al-Najib Suhrawardi who was the 
disciple and spiritual successor of Khawaja Wajhu-din Abu Hafs and he was among the 
disciples and spiritual successors of Shaikh Junayd of Baghdad. 

14. Firdousiyya order: The founder of this order was Najmuddin Kubra. He was among 
the famous Saints of Firdous. He was a disciple and spiritual successor of Abu al-Najib 
Suhrawardi. 


SHAIKH ABDUL QADIR JILANI 

Before Shaikh Abdul Qadir Jilani the Islamic world was severely entangled in chaos and 
disintegration. Muslim rule faced downfall in many countries. The remaining Muslim rulers 
were either facing internal conspiracies or tyrannies from outside. Besides the political 
crises, Muslims were also divided religiously. False sects like Moutzillah, Shia, Marjiyya 
and movements like Kharijites etc. had created factions and anxiety among common 
Muslims. They were indulged in useless discussions and controversial dialogues about 
the religion. Shaikh Abdul Qadir Jilani has mentioned seventy-three Muslim sects in his 
book Ghunyat al-Talibeen. According to him, only one of them was on the right path and 
all the others were strayed. These sects originated from ten basic groups which were: 

1. Sunni 2. Kharijites 3. Shia 4. Moutzillah 5. Marjiyya 6. Mushbiha 7. Jehmiyya 8. 
Dharariyya 9. Najariyya 10. Kulabiyya. 

Among these the Sunni had only one sect, Kharijites had fifteen, Shia had thirty two, 
Moutzillah had six, Marjiyya had twelve, Mushbiha had three sects while Dharariyya, 
Kalabiyya, Najariyya and Jehmiyya had one sect each. Altogether they were seventy-three. 
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On the other side, Sufism had lost its spirit and was left with only exoteric knowledge. 
People pretended to be Sufis through conversations about Sufism but in fact were far 
away from it. They were depraved and heretics who were misleading and plundering 
people. Many new so-called mystic orders had originated, all of which were hypocritical. 
Shaikh Abdul Qadir Jilani has discussed these false orders in detail in his book Sirr al- 
Asrar. Its chapter 23 is quoted below: 

❖ There are twelve kinds of groups who claim to be the Sufis. First are the Sunnis who 
follow sharia and Sufism in all their deeds. Some of them will go to heaven without 
any accountability and punishment whereas others will be forgiven and sent to 
heaven after minor accountability and punishment. They will not be kept in the hell 
forever like the misbelievers and hypocrites. All the remaining groups are heretical, 
which are: 1. Hululiyya 2. Hciliyya 3. Awliyaiyya 4. Shamuraniyya 5. Hibbiyya 6. 
Huriyya 7. Ibahiyya 8. Mutcikcisiliyya 9. Mutajahiliyya 10. Wafiqiyya 11. Ilhctmiyya. 

1. Hululiyya'. It is allowed in their religion to dance and sensually see beautiful 
women and beardless boys, they consider touching and kissing permissible. This 
belief is merely an infidelity. 

2. Haliyrya : They have the belief that music and dance are lawful acts. They believe that 
there is a spiritual station where laws of sharia are no more applicable on the spiritual 
guide. This belief is a heresy in Islam and it is against the Sunna of the Holy Prophet. 

3. Awliyaiyya: People of this sect believe that sharia is not implemented when a 
person reaches the level of sainthood. They also believe that Saints are superior to 
Prophets as Prophets received knowledge through Angel Gabriel whereas Saints need 
no medium for getting knowledge. They are absolutely at fault and accursed as such 
belief is sheer infidelity. 

4. Shamuraniyya: They consider that as humans are blessed with Divine company since 
ever hence religious commands and prohibitions are not applicable. They consider 
playing musical instruments and indulging in undesirable enjoyment legal. They boycott 
women in all aspects. They are infidels and their murder is permissible. 

5. Hibbiyya: They believe that when someone achieves the stations of love then he is 
not bounded by sharia anymore. They do not hide their private parts. 

6. Huriyya: The people belonging to this sect have similar belief as of sect Haliyya. They 
claim to have sex with nymph during the state of ecstasy and even take bath when they 
come out of this state. They are liars and accursed because of this belief. 
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7. Ibahiyya: People of this sect do not follow the religious commands and prohibitions. 
They do not consider anything unlawful and consider all types of interaction with 
women permissible. 

8. Mutakasiliyya : The believers of this sect have left their professions and beg from 
door to door. Apparently they claim the renunciation of world but keep complaining 
about their hardships and troubles. Their belief has destroyed them. 

9. Mutajahiliyya : They follow the manners of infidels. Allah says about such people: 


(or) 


Meaning: And incline not towards those who do wrong lest the fire (of hell) should 
touch down at you. (11:113) 


The Holy Prophet said, “A person will be raised on the doomsday with the nation he 
follows.” (Musnad Ahmad ibn Hanbal 5667) 


10. Wafiqiyya: They believe that gnosis of Allah cannot be achieved by anyone other 
than Allah Himself, so they have stopped seeking it. They have been doomed because 
of this ignorance. 

11. Ilhamiyya : They have rejected knowledge and stop others from getting it as well. 
They only follow their leaders. They believe that the Quran is a veil and consider 
poetry as Sufism. That is why they teach their children poetry instead of the Quran. 
They left the Quranic recitals and destroyed themselves. 

Sunnis believe about Sufism that sacred Companions were blessed with Divine 
passions because of the powerful company of Prophet Mohammad which then 
dispersed and transmitted to Shaikhs who transferred it to various Sufi orders. In most 
of the orders the effect of these passions was weakened with the passage of time and 
then ultimately diminished. Thus the spirit of these orders died and just a superficial 
system was left which gave birth to many heretical groups. Some of these groups 
joined the Qalandariyyci, Haydriyya, Adhamiyya and other orders, the detail of which 
is unnecessarily long. 

Today true scholars and spiritual guides are a few. Those who have insight, recognize 
the scholars from their actions and spiritual guides from their sanctified inward. 
Exoteric scholars (men of jurisprudence) follow sharia completely according to its 
commands and prohibitions. This fact is not hidden from anyone. Men of Sufism are 
those who observe the mystic path through insight and see Prophet Mohammad with 
inward sight. Their Sufism becomes a medium to reach Allah and the Mohammadan 
Reality whether exoterically or esoterically. The Holy Prophet said: 
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Meaning: Satan can never impersonate me. (Bukhari 110) 

This statement of the Holy Prophet carries an important message for the devoted 
seekers that they should not follow spiritual path blindly. These are fine clues to 
differentiate between the truth and falsehood but cannot be understood by anyone 
except the deserving ones. (Sirr al-Asrar Section 23) 

From the above mentioned statement, the conditions prevalent at the time of Shaikh 
Abdul Qadir Jilani can easily be judged. In that age of chaos and depravity he was sent as 
the leader of all Saints. He put an end to all the false mystic orders and sects. All the true 
spiritual orders which originated from Ali ibn Abi Talib were gathered in his sacred self 
and by the grace of Allah he declared: 



Meaning: My foot is on the neck of all the Saints. 

Four Sufis orders started from Shaikh Abdul Qadir Jilani which are Qadri, Chishti, 
Suhrawardi and Naqshbandi. Qadri order belongs to him while Moinuddin Chishti and 
Shahab al-Din Suhrawardi physically met Shaikh Abdul Qadir Jilani, got spiritual 
beneficence from him and then reorganized their respective orders i.e. Chishti and 
Suhrawardi. That is why they are now considered the founders of their respective orders. 
Same is the pattern for Naqshbandi order that started from Abu Bakr Siddiq but the one 
who re-established and made it popular was Shaikh Bahauddin Naqshband. He was born 
approximately one hundred and fifty years after Shaikh Abdul Qadir Jilani. He got the 
mystic education of Ism-e-Allah Zaat from Amir Kulal. Shaikh Bahauddin Naqshband 
had been trying hard to imprint Ism-e-Allah Zaat on his inward continuously for sixteen 
years but had not succeeded. One day in a state of anxiety he went to jungle. There he 
met Khidr who asked him what he was doing. Shaikh Bahauddin Naqshband replied, 
“My inward is not getting enlightened and it is a matter of great distress for me.” Khidr 
said, “Contemplate Ism-e-Allah Zaat.” He answered, “I have been practising it for sixteen 
years but in vain.” Khidr suggested, “Go to the shrine of Shaikh Abdul Qadir Jilani and 
request him, he will answer your plea.” Shaikh Bahauddin Naqshband went to the shrine 
of Shaikh Abdul Qadir Jilani and requested for his beneficence in these words: 
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Explanation: O Dastgeer 196 of the whole world! Hold my hand and help me the way you 
are known for helping everyone. 

Shaikh Abdul Qadir Jilani raised his right hand from his grave in the form of Ism-e- 
Allali Zaat and said: 




Explanation: O Naqshband of the world! Engrave my impression (of Ism-e-Allah Zaat) in 
such a manner that you will be remembered with the title of Naqshband (the one who 
engraves). 

Instantly Ism-e-Allah Zaat was engraved on the inward of Shaikh Bahauddin Naqshband 
and he uttered; 

‘{A jI)jI j!/ jjfiiljA' jj yt up )l 
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Explanation: Shaikh Abdul Qadir Jilani is the king of both the worlds and the leader of 
mankind. All the jinns, humans and angels on the earth and in the heavens remember him 
all the time and are full of praise. (Letters of Maulana Allama Fakir Ullah Shikarpuri. Letter 49 Page 
209) 

This shows that Shaikh Bahauddin Naqshband also got the spiritual beneficence from 
Shaikh Abdul Qadir Jilani. Afterwards he reorganized this order and it gained popularity 
by his name Naqshband. Now he is considered the founder of this order. Although actual 
source of spiritual beneficence is Prophet Mohammad till the doomsday but Shaikh 
Abdul Qadir Jilani is the medium for it. The fact is that without the approval of Shaikh 
Abdul Qadir Jilani neither anyone can reach the status of a Saint nor anyone can be 
appointed on the throne of Divine guidance and persuasion. 


U)i ^ 

l*i a? uz 


Explanation: Shaikh Abdul Qadir owns the same status among the Saints as Prophet 
Mohammad among the Prophets. 


196 Title of Shaikh Abdul Qadir Jilani which means “The one who holds the hand and helps in all the matters.” 
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Although every disciple considers his mystic order superior to others but the followers of 
Qadri order have always emphasized upon its supremacy. However two facts cannot be 
denied. Firstly four mystic orders earned popularity in India which are Qadri, Chishti, 
Suhrawardi and Naqshbandi. Qadri order is the foremost among them. Secondly it is led 
by Shaikir Abdul Qadir Jilani himself while others are led by those Saints who got 
beneficence from him. Moreover Qadri order is superior to other orders because of Faqr 
also. 

The spiritual beneficence of Shaikh Abdul Qadir is infinite as he says: 

5 &jS9i cdi t 

dJJ JS toot 

Explanation: The suns of earlier ones have set but ours will keep shining brightly forever 
on the sky of supremacy. 

In this verse ‘the suns’ refer to the mystic orders while their ‘setting’ refers to their end 
and it will never happen to the order of Shaikh Abdul Qadir Jilani. 

The succeeding Saints also endorsed his claim and admitted that even after death his 
esoteric supremacy and authority prevails. In this context, we will mention only two 
references which are extracted from the books of famous scholar of tradition and philosopher 
Shah Waliullah Dehlvi. He writes in his book Hama ’at which is a complete history of 
Sufism in itself: 

❖ After Ali ibn Abi Talib follows a series of Mystics and Saints. The most powerful 
and superior of all the Saints and the one who successfully stepped into the real 
Uwaisi way and travelled the mystic path with utmost excellence is undoubtedly Shaikh 
Abdul Qadir Jilani. That is why it is said that he is as powerful in his grave as he was 
in his life. 

Similarly in al-Tafhimat he describes his unveiling about Shaikh Abdul Qadir Jilani in 
these words: 


\cSLVi jJ-Sh 6U12 2 jiss jjUii J g^ & Lii 2jatsji64£ fcl ji q\ 
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Meaning: Undoubtedly Shaikh Abdul Qadir Jilani is responsible for providing spiritual 
beneficence to the entire world. That is why after death his soul adopted supreme angelic 
qualities and became a source of beneficence for the whole world. 
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SULTAN BAHOO AND SARWARI QADRI ORDER 

Sultan Bahoo has explained the grandeur of Shaikh Abdul Qadir Jilani and Sarwari 
Qadri order in his books at a number of places. He says: 

❖ The desire of ‘Allah’ is a guide of spiritual path but seeking the world is depravity. 
The perfect and wise guide who is the great rider of spiritual path blesses his disciples 
with gnosis. Only his disciples are capable of Divine vision. The spiritual guide must 
be like my spiritual guide Shaikh Abdul Qadir Jilani who daily blesses thousands of 
disciples with the presence of Mohammadan Assembly where he ennobles them with 
several spiritual ranks and presents before Allah after getting them engrossed in Oneness. 
His disciples are superior to al-Ghawth and al-Qutb. They do not die as said; 

Meaning: No doubt! The Saints of Allah never die. 

Neither they seek pathetic physical world. 

jtv w/ $1/ (Jj£ P (JQi* 
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Explanation: If you are a seeker of closeness of Allah then be a dog of the court of 
Shaikh Abdul Qadir Jilani as the dog of his court is superior to lions. (Mehak-ul-Faqr Kalan) 

❖ Everyone who is granted the honour and grace of sainthood, Sufism, righteousness and 
the status of al-Ghawth and al-Qutb is blessed from the celestial court of Shaikh 
Abdul Qadir Jilani because he has complete command over both the worlds. Whoever 
disapproves his grand status is cursed and rejected by Allah like the depraved Satan. 
Every believer, Ghawth, Qutb and Saint of umma of the Holy Prophet is a disciple of 
Shaikh Abdul Qadir Jilani. There is none among them who is not his devotee. 
Whoever turns away from him can never gain the gnosis of Allah and his spiritual 
status is confiscated as the title of Shaikh Abdul Qadir Jilani is al-Ghawth of both the 
worlds, jinns, humans and angels. It is a strong indication and inspiration for the wise 
that Prophet Mohammad put his sacred step on his neck. Hence the sacred step of 
Shaikh Abdul Qadir Jilani is on the neck of all the souls of Fakirs who are annihilated 
in Allah. He is the sword of Allah and immortal with Him. 

Shaikh Abdul Qadir Jilani’s son requested him to advise to which he said, “Fear only 
Allah and none else. Do not seek anything other than Allah, submit your will in front 
of Him as He is the Lord of all blessings. Do not trust anyone other than Allah, pray 
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from Him only, do not make partners with Him and remain absorbed in the Oneness 
of Allah as His Oneness has encompassed everything.” He further said, “There is a 
difference between me, you and the other creation like distance between the sky and 
earth so do not consider me like any other or the others like me.” (Mehak-ul-Faqr Kalan) 

❖ As Holy Prophet is the seal of Prophethood similarly Shaikh Abdul Qadir Jilani is the 
seal of sainthood, Fakirs, gnosis, righteousness and Divine favour. He is eternally 
alive and the light of religion, man of truth of certainty and an immortal Mystic. He is 
eternally annihilated in Allah, vicegerent of the Holy Prophet, man of Divine presence 
and appointed to distribute blessings. He is the key to (success of) all the worlds. He 
exercises command on both exoteric and esoteric worlds. Whoever claims to have 
status equal to Shaikh Abdul Qadir Jilani during this life or in hereafter, he is a great 
liar because my spiritual guide Shaikh Abdul Qadir Jilani is alive and present in both 
the worlds. He is my life rather closer than life. The disciple who does not take his 
spiritual guide dearer and nearer than his life, cannot be called a disciple. He is just 
perplexed. Shaikh Abdul Qadir Jilani is the torchbearer of sharia. There is an 
alphabet related to sharia and his grace is connected to that alphabet. The alphabet is 

B (w) of Bismillah. Be aware that B (w) of Bismillah is the base of Islam. The 

command of Shaikh Abdul Qadir Jilani is sustained forever. His disciples are immortal 
Mystics and possess key to success because there are no conventional ways (like hard 
mystic exercises, recitals etc.) in Qadri order. They are blessed with Divine company 
being immortal with Allah and permanently remain engrossed in Him. No other mystic 
order can have access to even the initial level of Qadri order. If someone claims so, 
he is a boastful, liar and impure esoterically. (Mehak-ul-Faqr Kalan) 

GRANDEUR OF SHAIKH ABDUL QADIR JILANI AND 
PROMINENCE OF QADRI ORDER 

Sultan Bahoo explains the prominence of the Qadri order in these words: 

❖ If you are clever and wise then listen! If you are oblivious then come out of oblivion! 
If you are practical then believe me! If you are accomplished then always remember 
these words! The Qadri way belongs to Shaikh Abdul Qadir Jilani who is the 
bestower of treasures of Divine secrets and absolves his imperfect disciples from the 
pain of mystic hardships. His Qadri order is like a sharp sword. It beheads the one 
who keeps enmity against his disciples and seekers. If the disciple and seeker is 
virtuous, Shaikh Abdul Qadir Jilani keeps him under his shelter but if he is a sinner 
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then he keeps him under his scrutiny. If anyone tries to harm them. Shaikh Abdul 
Qadir Jilani ruins him in both the worlds. (Nur-ul-Huda Kalan) 

❖ Know that when the Holy Prophet set for the night journey of Miraj, Shaikh Abdul 
Qadir Jilani put his neck under the Holy Prophet’s sacred feet. On this the Holy Prophet 
declared that Abdul Qadir’s foot is upon the neck of all the Saints. (Nur-ul-Huda Kalan) 

❖ Other spiritual orders lay stress upon wearing the Sufi dress but the Qadri order 
makes one drink the ocean of love of Allah and gnosis of His Oneness. Other orders 
merely elevate one to the seat of caretaker of shrine while the Qadri order annihilates 
the seeker in Allah granting him salvation from the inciting innerself. Other orders 
offer vicegerency while the Qadri order confers absolute guidance and accomplishment 
in gnosis of Faqr. Other orders have specific attire but Qadri order has the observation 
of Divine presence and vision of Divine beauty. Every order is based on glorification 
rounds but in Qadri order the inciting innerself is slaughtered and the seeker is 
immersed in Divine Oneness. In other orders, the spiritual guide like a barber cuts the 
hair of his disciple as emulation while in Qadri order the spiritual guide exalts the 
seeker to absolute Divine Oneness by his attention. 

JlF jj y. ) yr 
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Explanation: Every order is like an indigent begging from door to door while the 
Qadri order is rich and generous due to Divine union. (Nur-ul-Huda Kalan) 

IT cf* 
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Explanation: I am the Qadri spiritual guide blessed with ultimate Divine presence 
and can take my disciples to the Holy Prophet. (Nur-ul-Huda Kalan) 

❖ The Holy Prophet set on the journey of Miraj riding Buraq and the Archangel Gabriel 
accompanied him. He crossed the six dimensional universe as well as the Throne and 
reached the station of no station at the point of extreme nearness where he attained 
ultimate nearness to Allah annihilating in Him. In the court of Allah he beheld the 
light of Divine guidance in the most beautiful countenance of Faqr. He asked Allah 
whose countenance it was that has such a grand level of Divine presence and 
belovedness in His court? Allah replied, “O Mohammad! Good tidings to you, this 
beautiful countenance of Faqr is of Abdul Qadir Jilani who would be from your 


798 


descendants and the progeny of Ali ibn Abi Talib, Hasan and Husayn. He is titled 
‘Fakir’ due to this level of Faqr.” The Holy Prophet then proclaimed, “Faqr is my 
pride and Faqr is from me as Abdul Qadir is from my Faqr and 1 am proud of him.” 

Do you know that during the life of Shaikh Abdul Qadir Jilani if anyone uttered his 
name without having ablution, he got beheaded (relegated)! It was also a trial 
because Faqr is the level of ultimate closeness to Allah and a grand Trust. Shaikh 
Abdul Qadir Jilani was drowned in Faqr from head to toe and carried this trust from 
beginning till end. 

Beware and be wise! There are numerous henpecked guides and emulator mentors 
who cut the hair of their disciples like barbers. The spiritual guide must be a Qadri 
Fakir who can sanctify the inward of his seeker from the filth of worldly love and 
elevate him to the Divine presence with his single glance making him the all-seeing 
Mystic. (Nur-ul-Huda Kalan) 

❖ On the night of Miraj, the soul of Shaikh Abdul Qadir Jilani pledged allegiance to the 
Holy Prophet who conferred the entire knowledge, persuasion of clemency, gnosis of 
righteousness as well as the Divine presence upon him, ennobled him as his vicegerent 
and titled him as ‘Shah 197 Abdul Qadir’. (Nur-ul-Huda Kalan) 

❖ Shaikh Abdul Qadir was born a Saint with oath of allegiance at the hand of the Holy 
Prophet. He did not need to take oath of allegiance outwardly to any spiritual guide. 
Rather, when he found the spiritual guides of his age indulged in trivial desires he 
would salvage them and elevate their level to the ultimate heights. Other spiritual 
guides took people as their disciples while Shaikh Abdul Qadir granted his disciples 
the status of a spiritual guide. The contemporary spiritual guides were like his disciples, 
he could not find anyone even peer to his status. The Holy Prophet said; 


◄ 

Meaning: It is the same now as it was before. (Nur-ul-Huda Kalan) 

❖ You must know that the Qadri order is like a king while all other orders are like its 
subject or obedient servant. In every other order mystic struggle is required to 
progress on the spiritual path but the perfect Qadri disciple is blessed with the Divine 
presence, vision and closeness on the very first day. (Nur-ul-Huda Kalan) 

iU \J'ft j U cxf if I tJIJ 
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Shah means king. 
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Explanation: The followers of Suhrawardi order know nothing about Faqr neither the 
Naqshbandi followers have any access to it. The Chishti order is based on mystic 
struggle for the sake of worldly luxuries, wealth, respect and power. The initial level 
of followers of Qadri order is Divine vision and final is the spiritual company of the 
Holy Prophet. 


X / 

Meaning: One who abstains from saying the truth is a dumb Satan. 


Whatever the Fakir says is based on calculations not out of jealousy. The status of 
Qadri order is too high to be perceived. (Nur-ul-Huda Kalan) 


❖ Dear! Intellect should be accompanied by wisdom. One who can distinguish between 
the true and fake spiritual guide and verify the primary and ultimate levels of Sufism 
by the Divine favour can step firmly into the arena of gnosis and Faqr. There are four 
kinds of Divine favour: 


(a) The favour of knowledge that is entirely related to the human conscience. 

(b) The favour of contemplation of Ism-e-Allah Zaat which is the destiny of Saints 
blessed with Divine presence. 

(c) The favour of truthfulness gained by the light of invocation which immerses the 
seeker in the theophanies of Divine vision and overwhelms the inward. 

(d) The favour of annihilating the innerself by contemplation and immortalizing the 
soul by authority, hence elevating to the level of immortal Mystic who is desirable in 
the court of Allah. 


In the Sarwari Qadri order it is incumbent on the spiritual guide to bestow these four 
kinds of Divine favour upon the true seeker through persuasion. (Nur-ul-Huda Kalan) 

❖ You must know that every other order is full of hardships and troubles but in the 
Sarwari Qadri order the seeker is annihilated in Allah on the very first day and gains 
contemplation of the Essence. The Sarwari Qadri order is like the sun while others 
are like a lamp as compared to it. (Nur-ul-Huda Kalan) 

❖ Know that in all other orders, the disciples have to work hard on invocations, reflections 
and meditations while the spiritual guide needs to attract them with his spiritual 
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attention but in the Qadri order neither struggles are required nor attraction. Merely 
by the single attention of spiritual guide, the seeker is exalted to Divine presence 
through the contemplation of Ism-e-Allah Zaat. 



Explanation: In the Qadri order neither attraction is needed nor struggle to gain 
reward. Its follower immerses in the Divine Oneness and beholds Allah unveiled. I 
have immersed in Divine Oneness and behold Allah liberating from my innerself, 
inward, soul and their desires. (Nur-ul-Huda Kalan) 

❖ The final level of any mystic order cannot become equal to the initial level of Qadri 
order no matter if one remains absorbed in hard mystic exercises throughout his life. 
The initial level of Qadri order is to reach the station of no station and annihilation in 
Allah while final level is the realm of Divinity and immortality with Allah. The one 
who does not annihilate himself in Allah and become immortal with Him, he is 
neither at initial level nor can achieve the final level. In fact, he is trapped by inciting 
innerself and entangled in lust. It is better to drown in union with Allah for a moment 
than remaining indulged in hard mystic exercises throughout the years. (Taufeeq-ul- 
Hidayat) 

❖ One must know that in every mystic order there are some exoteric and esoteric deeds. 
In the Qadri order, all the esoteric and exoteric deeds are based upon the Divine 
closeness, gnosis of ‘none but Allah’ and presence of the Mohammadan Assembly 
along with the Divine union. In this order, one’s exoteric self gets guidance from the 
exoteric self (of the spiritual guide), esoteric from the esoteric, soul from the soul, 
core from the core, observation from the observation, gnosis from the gnosis. Divine 
light from the Divine light, closeness from the closeness, jamiat from the jamiat and 
presence from the presence. Such strong connection between the Qadri spiritual guide 
and the seeker is like an eternal key of Oneness. A Qadri disciple repents thousand 
times from emulation as there is no space for emulation and emulators in the Qadri 
order. How can sparrows dare to join the falcons! (Kaleed-ul-Tauheed Kalan) 

❖ The follower of Qadri order is dominant upon all the other orders hence no one from 
other orders has the power to confiscate his level. The Qadri order which has the 
blessing of Faqr is the command of Allah that is dominant over everything. Allah says; 




Meaning: Allah is predominant over His command. (12:21) (Nur-ul-Huda Kalan) 
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Explanation: Spiritual guides of all other orders are like beggars due to their worldly 
desires while Qadri spiritual guide is dominant upon all of them due to his ultimate 
closeness to Allah. 
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Explanation: All other orders are like lamps while Qadri order is like the sun which 
can burn thousands of Mount Sinai to ashes. (Nur-ul-Huda Kalan) 

❖ One must know that it is easy to become a scholar, spiritual guide, Ghawth, Qutb, 
Fakir or a Dervish but it is too arduous to become a true believer. Only in the Qadri 
order one can find true believers who belong to the Sunni sect which follows the pure 
Hanafi school and the four great friends of the Holy Prophet . 198 The true followers of 
Qadri order are esoterically ecstatic but vigilantly follow the sharia. (Nur-ul-Huda Kalan) 

❖ Know that the Qadri order dominates all the other mystic orders because if the 
beginning of a Qadri disciple is compared to the finality of a disciple of any other 
order, the Qadri will be superior. (Ganj-ul-Asrar) 

❖ If a disciple of any other order spends his whole life in mystic struggle and exhausts 
himself in hard devotional exercises, he cannot reach even the level of the lowest 
ranked Qadri disciple. As the mystic struggle grants energy and nourishment to a 
Qadri disciple and his sleep takes him to the Divine observation. For the follower of 
this way hunger and satiation are the same; sleeping and awakening are alike; frenzy 
and vigilance are equal; speech and silence are the same. Common people think about 
the men of this way that they are talking to them but they are in fact continuously 
conversing with Allah, Prophet Mohammad and Shaikh Abdul Qadir Jilani. They eat 
the food of this world (physically live in this material world) but perform the deeds of 
that (spiritual) world. Their attention, sight, inspiration and thoughts are completely 
related to the Divine union. Hence their reality can never be known and understood 
by the spiritually blind and distracted ones. 

The Qadri order rules over both the worlds because it leads to the level of Fakir 
annihilated in Allah through the contemplation of Ism-e-Allah Zaat. Such a Qadri 
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Abu Bakr, Umar, Ali and Usman. 
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Fakir is the perfect knower of Allah and one with Him. He is entitled as the lion, the 
king and the man of Divine secrets. (Ganj-ul-Asrar) 

❖ All the mystic orders are like lamps which can easily be extinguished by the wind of 
satanic and worldly evils or lust of inciting innerself but Qadri order is like the sun 
which has no threat from opposing winds. A lamp never dares to show its brightness in 
front of the sun. (Asrar-e-Qadri) 

SARWARI QADRI ORDER 

Sultan Bahoo has discussed two offshoots of Qadri order, Sarwari Qadri and Zahidi 

Qadri. He belongs to the Sarwari Qadri order and declares it the actual and perfect Qadri 

order. It flourished in the subcontinent due to Sultan Bahoo. He says: 

♦♦♦ Qadri order has two offshoots; Sarwari Qadri and Zahidi Qadri. Sarwari Qadri 
spiritual guide has perfect command over contemplation of Ism-e-Allah Zaat. When 
he blesses the seeker with the spiritual education and Divine guidance through Ism-e- 
Allah Zaat , he grants him the status equal to his own on the very first day. The seeker 
becomes indifferent and independent of all needs, his attention remains focused only 
on the Truth. Hence gold and soil become equal for him. On the contrary, the follower 
of Zahidi Qadri order has to devote at least twelve years to very hard mystic struggles, 
so much so that his stomach remains empty. After twelve years he becomes eligible 
to be present before Shaikh Abdul Qadir Jilani and attains the status of a majdhub 
devotee while the status of a Sarwari Qadri is that of a beloved devotee. (Kaleed-ul- 
Tauheed Kalan) 

♦♦♦ Qadri order is dominant over time and space. It has two offshoots which are Zahidi 
Qadri and Sarwari Qadri. What is the difference between them? Sarwari Qadri is the 
mystic order that is conferred upon me by the Holy Prophet when I pledged allegiance 
to him. Then he commanded me to guide the men of Allah with spiritual courage. 
After blessing with inward persuasion, he entrusted me to Shaikh Abdul Qadir Jilani. 
He also blessed and ordered to give spiritual persuasion to people. By his grace, 
every seeker whom I guided thereafter physically or spiritually through the medium 
of Ism-e-Allah Zaat and Ism-e-Mohammad, was bestowed with the presence of 
Mohammadan Assembly without any struggle or invocation. Then there remained no 
veil between Allah and that seeker and he observed Ism-e-Allah Zaat everywhere. The 
Sarwari Qadri order is very beneficent and courageous. In other mystic orders some 
seekers were burnt to death by the blaze of Ism-e-Allah Zaat, some could not bear the 
burden of Ism-e-Allah Zaat and retreated while others apostatized and were cursed. 
(Ain-ul-Faqr) 
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❖ What is the initial level of Sarwari Qadril It is that the perfect Qadri spiritual guide 
drowns the true seeker of Allah in the Divine light of gnosis and grants him the 
presence of Mohammadan Assembly just by his glance, the contemplation of Ism-e- 
Allah Zciat, the invocation of shahada or by his spiritual attention. This is the first day 
lesson of Qadri followers. The guide who neither knows this lesson nor takes his 
disciples to the holy assembly is not the perfect Qadri spiritual guide. His state of 
ecstasy is just his vain thought. The true Qadri disciples are eternally drowned in the 
Divine light of gnosis and union with Allah. (Kaleed-ul-Tauheed Kalan) 

❖ Remember there are two kinds of Qadri way. In Zahidi Qadri , the disciple is considered 
a man of hard mystic exercise by people around him. He strikes his heart with loud 
invocation, keeps check on his inciting innerself by reflection, remains busy in recitals 
and spends his nights in prayers and days in fasting. Even then he remains unaware 
of esoteric observation and pretends to be a man of spiritual states on the basis of 
verbosity. The true Qadri order is Sarwari Qadri in which the seeker remains passionate 
and reaches the station of Divine vision, closeness and union. He (is so accomplished 
that he) blesses his disciples with Divine presence and union by his single spiritual 
sight and grants the station of truth of certainty. Only such Sarwari Qadri Fakir is 
trustworthy because he is the killer of inciting innerself. He is the commander who 
steps forward boldly (besides all odds) in the battlefield of righteousness. (Mehak-ul- 
Faqr Kalan) 

❖ True Sarwari Qadri follower is the one who rides a lion and al-Ghawth and al-Qutb 
remain under his command. With the favour of Allah, disciples of Sarwari Qadri 
order achieve the spiritual station on the very first day where they become aware of 
everything in the sky and the earth. This is the power of Sarwari Qadri order that a 
Sarwari Qadri Fakir can take a seeker of any mystic order to the highest spiritual 
station as guides of other mystic orders are imperfect and unaccomplished in 
comparison to him. The highest spiritual station of all other mystic orders cannot be 
equal to even the lowest spiritual station of Sarwari Qadri order, no matter one keeps 
performing hard mystic endeavours throughout his life. The seekers and lovers of this 
mystic way are free of the lust of physical world. Becoming the Mystic who has 
gained Divine union is the initial station of Sarwari Qadri order. The disciples and 
seekers of Sarwari Qadri order will keep achieving the stations of Ghawth, Qutb, 
Abdal and Autad till the doomsday and their strength will never be lowered. The 
initial and final spiritual levels are same in this order. It means that efficacy of 
contemplation of Ism-e-Allah Zaat takes the seeker to all the spiritual stations without 
involving him in invocation and reflection for long. This order has gained strength 
because of sharia and achieved supremacy due to the persuasion of Holy Prophet. 
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Shaikh Abdul Qadir Jilani is an eternally destined Saint and Fakir annihilated in 
Allah. He is the vicegerent of the Holy Prophet, the beloved of Allah and an immortal 
gnostic. From the Divine court he has been blessed with numerous titles such as ‘the 
great helper’ ( Dcistgeer ), reviver of the religion ( Mohiyuddin ), the immortal Qutb, 
Ghawth of the world and the Mightiest Succour ( al-Ghawth al-Azam ) of the Divine 
realm. He has been entitled so because disciples of his Sarwari Qadri order are 
granted the greatest name of Allah (fsm-e-Allah Zaat) on the very first day. Hence they 
are blessed with the presence of Mohammadan Assembly and become beloveds of 
Allah and dominant Saints. Esoterically purified people of verification who gain 
beneficence from this mystic order always remain present in the Mohammadan 
Assembly. Such Sarwari Qadri Fakirs are very rare in the world who are indifferent 
to the world and the hereafter and are men of righteousness and secrets. They travel 
the complete journey in a single moment and become the men of blessings and 
generosity. They do not display their unveiling and miracles because they consider it 
embarrassing. Sarwari Qadri Fakir is always engrossed in the Oneness of Allah. He 
is such a king who is eternally aware of the secrets of gnosis. (Mehak-ul-Faqr Kalan) 

GRANDEUR OF SARWARI QADRI ORDER 

The Sarwari Qadri order is named so because Sarwari means to pledge allegiance to 
Prophet Mohammad who is the chief ( Sarwar) of the universe and Qadri means to follow 
the path of Shaikh Abdul Qadir Jilani. Sultan Bahoo says: 

❖ Sarwari Qadri disciple is actually the one who pledges allegiance upon the hands of 
Prophet Mohammad. All the evils are removed from him and he is blessed with 
Divine favour to adopt the way of sharia of Prophet Mohammad. (Mehak-ul-Faqr Kalan) 

❖ Some Sarwari Qadri men have the status that they are blessed directly by Prophet 
Mohammad and assigned to Shaikh Abdul Qadir Jilani esoterically. Shaikh Abdul 
Qadir Jilani also blesses them in such a way that they are never separated from him 
even for a single moment. (Mehak-ul-Faqr Kalan) 

The Sarwari Qadri order is free from mystic struggles, forty days seclusions, practice 
of holding breath, difficulties of initial levels, invocation and reflection. It has no 
restrictions of wearing saintly dresses or adopting specific looks like holding a stick and 
chaplet or wearing a cloak and turban etc. The speciality of this way is that the perfect 
spiritual guide takes the seeker to the final station on the very first day by granting him 

the sultan of invocations ( Hoo ), contemplation of Ism-e-Allah Zaat and inscribing 

practice of Allah’s name on the body. While the other mystic orders lack these blessings. 
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That is why Sultan Bahoo says that the initial level of Sarwari Qadri disciple is equal to 
the final level of other ways. 

PERFECT SPIRITUAL GUIDE OF SARWARI QADRI ORDER 

Sultan Bahoo explains about Sarwari Qadri spiritual guide: 

❖ Sarwari Qadri spiritual guide is comprehensive and complete. He is such a book, 
inwardly as well as outwardly, which has the status of ‘book of all the books’. By 
reading this book, the seeker is annihilated in Allah in such a way that there remains 
no veil before him. (Kaleed-ul-Tauheed Kalan) 

Meaning: Know! Perfect Mystic of ( Sarwari ) Qadri order is omnipotent and 
omnipresent. (Risala Roohi Sharif) 

There are two kinds of Sarwari Qadri spiritual guides: 

MAN OF RECITALS: It refers to the spiritual guide who possesses only the invocation 
of Allah’s name. He holds the status of common creation. Such guides are junior spiritual 
successors and their disciples spend entire life in carving the name of Allah on their 
inwards. 

MAN OF DIVINE ESSENCE: He is the Fakir who is annihilated in Allah and immortal 
with Him. He holds the status of the Universal Divine Man, Divine vicegerant and the 
custodian of the Trust of Faqr. He is the perfect spiritual guide who is the absolute light of 
guidance. The disciples of such a Fakir gain contemplation of their spiritual guide through 
Ism-e-Allah Zaat. Sultan Bahoo says about such spiritual guide; 

❖ An immortal Fakir is the one who is annihilated in Allah, annihilated in the Prophet, 

annihilated in Faqr and annihilated in Hoo Q*). (Ain-ul-Faqr) 

Sultan Bahoo states the difference between the man of recitals and man of Divine 
Essence in his book Ain-ul-Faqr. 

♦> Listen! The innerself, tongue, inward, soul and body all are creations while Ism-e- 
AUah Zaat is non-creation. Hence non-creation should be remembered and recited 
through a non-creation. 

What is the difference between man of recitals and man of Divine Essence? Man of 
recitals is the spiritual guide who possesses only the invocation of name of Allah 
whereas man of Divine Essence is the perfect spiritual guide who is submerged in the 
Divine Essence. Man of recitals holds the status of general creation while man of 
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Divine Essence is above the level of creation. He holds the status of non-creation. 
Invocation is forbidden for the man of Divine Essence because his esoteric and 
exoteric self are completely annihilated and always submerged in the Divine Essence. 

(Ain-ul-Faqr) 

Sultan Bahoo says in his book Mehak-ul-Faqr Kalan while praising man of Divine 


Essence: 


❖ This path (of Fciqr) is not about fame but gnosis of Allah. Whoever is blessed with 
gnosis, he achieves the ultimate station of annihilation in Allah. The path of gnosis 
and Essence (of Allah) is not related to discussions rather it is a blessing of Allah. 
Whoever is blessed with it becomes immortal Mystic and only the Mystic knows and 
recognizes Allah. 



Explanation: The status of man of Divine Essence is eternal where there is no room 
for invocation, reflection or union as he is already one with Allah. When a seeker 
reaches here, he is immersed in Oneness and annihilated in Allah and the hidden secret 
is unveiled upon him. (Mehak-ul-Faqr Kalan) 


SARWARI QADRI CHAIN 


1. Prophet Mohammad 

2. Ali ibn Abi Talib 

3. Shaikh Hasan of Basra 

4. Shaikh Habib Ajmi 

5. Shaikh Dawud Tai 

6. Shaikh Maroof Karkhi 

7. Shaikh Sirri Saqti 

8. Shaikh Junayd of Baghdad 

9. Shaikh Jafar Abu Bakr Shibli 

10. Shaikh Abdul Aziz bin Hars bin Asad Tamimi 

11. Shaikh Abu-al-Fazal Abdul Wahid Tamimi 

12. Shaikh Mohammad Yousaf Abu-al-Farrah Tartusi 

13. Shaikh Abu al-Hasan Ali bin Mohammad Qureshi Hankari 

14. Shaikh Abu Saeed Mubarak Makhzoomi 

15. Al-Ghawth al-Azam Shaikh Abdul Qadir Jilani 

16. Shaikh Sayyid Abdul Razzaq Jilani 
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17. Shaikh Sayyid Abdul Jabbar Jilani 

18. Shaikh Sayyid Mohammad Sadiq Yahya 

19. Shaikh Sayyid Najmuddin Burhan Puri 

20. Shaikh Sayyid Abdul Fattah 

21. Shaikh Sayyid Abdul Sattar 

22. Shaikh Sayyid Abdul Baqqa 

23. Shaikh Sayyid Abdul Jaleel 

24. Shaikh Sayyid Abdul Rehman Jilani Dehlvi 

25. Sultan-ul-Arifeen Sultan Bahoo 

26. Sultan-ul-Tarikeen Sultan Sayyid Mohammad Abdullah Shah Madni Jilani 

27. Sultan-ul-Sabireen Sultan Pir Mohammad Abdul Ghafoor Shah Hashmi Qureshi 

28. Shahbaz-e-Arifaan Sultan Pir Sayyid Mohammad Bahadur Ali Shah Kazmi al-Mashhadi 

29. Sultan-ul-Auliya Sultan Mohammad Abdul Aziz 

30. Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali 

31. Sultan-ul-Ashiqeen Sultan Mohammad Najib-ur-Rehman 

ENEMY OF QADRI ORDER 
Sultan Bahoo says; 

❖ The opponent of Qadri order is either a kharijite and rafidhi or a liar and jealous or a 
cursed hypocrite. (Nur-ul-Huda Kalan) 

QADRI IS BLESSED WITH BOTH FAITH AND WORLD 
Sultan Bahoo says: 

❖ I am surprised at those who say that they have been granted both the world and the 
faith. Remember! This is a deception of Satan and lust of the inciting innerself. Faith 
and the world are granted to Qadri only. That is why he is the ruler of both the worlds. 

(Asrar-e-Qadri) 

SUCCESSION AND BENEFICENCE OF ALL SPIRITUAL ORDERS 

Must remember that spiritual guide is either Qadri, Chishti, Suhrawardi or Naqshbandi. 
The one who claims to have beneficence and succession of more than one mystic orders is 
a liar according to Sultan Bahoo. He says: 

❖ Do not believe the one who claims to have succession from more than one mystic 
orders because he is like a bastard with many fathers. It is a false claim. Qadri is a 
lion who does not need anything. Qadri disciple can never join any other mystic 
order as he is dominant over all mystic orders. (Asrar-e-Qadri) 
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❖ Some reprobates falsely claim that they have got succession from every order. True 
Qadri follower feels extremely embarrassed to incline towards any other order. Neither 
he seeks anything from other orders nor keeps any relation with them. (Nur-ul-Huda Kalan) 

♦♦♦ There are some spiritual guides who claim that they have succession from all the mystic 
orders like Naqshbandi, Suhrawardi, Chishti and Qadri (it means they can accept 
oath of allegiance from disciples of all the orders and can guide them on whichever 
way they want). Such people are absolute liars. (Ganj-ul-Asrar) 

PSEUDO SARWARI QADRI GUIDES 

Some imperfect and liars somehow manage to get succession (which is not Trust of Faqr 
rather worldly status of succession) by any tactic, relation with perfect spiritual guide or 
by means of family lineage. They betray people. They gather a crowd of disciples and 
plunder money from them. You may have come across several such so-called Sarwari 
Qadri guides. Sultan Bahoo says about them: 

❖ There are some satanic people surrounded in evil apprehensions who like the spies get 
(superficial) succession of Sarwari Qadri order through tricks and ruses. Apparently 
their objective is fulfilled but in fact they are cursed esoterically. (Nur-ul-Huda Kalan) 

Sarwari Qadri order is the ocean of gnosis. Whoever enters it becomes a Mystic. If the 
disciple of Sarwari Qadri order joins another spiritual order, he becomes accursed and 
unlucky, no matter how much glorious fate he had. It is a depravity for Sarwari Qadri 
follower to seek beneficence from any other spiritual way. However it is important to 
mention that the disciples of other spiritual orders can swear allegiance in Sarwari Qadri 
order or disciples of man of recitals can pledge allegiance to the man of Divine Essence. 


CHAPTER-20 


SHARIA 


The opposers of Fakirs and Sufis plot propaganda that they do not follow sharia. 
However if their entire life and mystic struggle is observed, it becomes crystal clear that 
they are the embodiment of sharia, love and piety. 

❖ Rumi says: 
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Explanation: We have achieved reality of the Holy Quran and thrown the bones in 
front of those dogs who follow the world and satanic activities. 

However there is a possibility that these accusers have observed the lawlessness of a 
specific set of so-called spiritual practitioners and on that basis have given verdict against 
the true Fakirs as well. The fact is that all the perfect Fakirs have always strictly followed 
the pure form of sharia. 

Though if someone is overcome by the state of a majdhub, qalandar or intoxication 
then he may lose his senses but its punishment has already been set by sharia through the 
example of Mansur al-Hallaj who was hung to death. 

Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali says: 

❖ Sharia means the collection of exoteric as well as esoteric knowledge of Islam. Anyone 
who possesses only one kind of knowledge should not claim to be the follower of 
sharia. 

❖ I received every status by following sharia. 

❖ Without completely following and practising the sacred sharia no station or destination 
of Faqr can be achieved. All the stages of Faqr are accomplished by the blessing of 
sharia. (Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali-Life and Teachings) 

Sultan Bahoo spent his entire life in compliance with the Sunna of Prophet Mohammad 
and his sharia to such an extent that not even a single form of worship was left unperformed 
by him. 
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He says: 


yl cA/ Jl / iJJ >L 

z>\s cA/ )/ 

Explanation: Bahoo found all the distinguished levels by following sharia, he made 
sharia his guide. (Kaleed-ul-Tauheed Kalan) 

He writes in his book Ain-ul-Faqr. 

❖ I have titled this book Ain-ul-Faqr (The Soul of Faqr). It guides all the common and 
special seekers of Allah and the Fakirs annihilated in Him at all the levels whether 
initial, middle or final and blesses them with the great beneficence of the right mystic 
path by revealing upon them the Divine secrets. It showers upon them the theophanies 
of light of Oneness and raises their level from the knowledge of certainty to the eye 
of certainty and then the truth of certainty by the benediction of true love for Allah. 
Allah says in a Qudsi Hadith: 


1 cilii o/i 6' i 


Meaning: I was a hidden Treasure, I desired to be recognized so I created the creation 
for My gnosis. 


Only those recognize Allah who remain steadfast upon the sacred way of the Holy 
Prophet (sharia) and never deviate from the right path. They never go against the way 
of the Prophet nor involve in heresy and deceptive ways. (Ain-ul-Faqr) 

❖ All the ways repudiated by sharia are surely infidelity. They are the ways of Satan or 
inciting innerself which create desires of the contemptible world, all of them are like 
a brigand (for the travellers of the right path). (Ain-ul-Faqr) 


s fyr£ cA./ L if/ j J/ ill >J. 

all) Jl y, d>> l JF 

Explanation: 1 reached above the Throne and the Chair through the way of sharia and 
thoroughly observed all the spiritual levels and waystations. Then Allah blessed me 
with the Divine secret of His Oneness. (Ain-ul-Faqr) 

Sultan Bahoo has stressed upon following the purified path of sharia in his books and 
has instructed that without truly following the path of sharia no one can ever reach any 
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station or destination in Sufism and gnosis. All the levels of Faqr are attained by the 
blessings of sharia. 

He says: 

❖ It is obligatory upon the true seeker to follow sharia. He should obey whatever order 
it gives. Whatever is against sharia and the Holy Quran is the way of inciting innerself, 
the carrion world and the Satan. (Deedar Bakhsh) 

❖ Every way that is rejected by sharia is infidelity while every way that is allowed by 
sharia and the Quran is the way of Islam. (Kaleed-ul-Tauheed Kalan) 

❖ All the levels of Faqr are attained by following the Mohammadan sharia. (Ameer-ul- 
Kaunain) 

❖ The levels and knowledge of Divine vision are achieved by following the sharia. 

(Ameer-ul-Kaunain) 

cf* 1 )Ub tji J? cA. / 

cf lyij > w-k ^ if I ^ 

Explanation: Sharia is the city of eternal peace where there is neither innerself and 
inward nor soul and body. (Ameer-ul-Kaunain) 

J ^ 7 

7 L 

Explanation: There is no path to gnosis of Allah except following the sharia. People 
who commit heresy in sharia are like donkeys. (Ameer-ul-Kaunain) 

Jf 1/ » y >l 

\J y cj*/* / ji 

Explanation: O Bahoo! If you want to know the secret of righteousness, follow the 
sharia. It will let you drink the goblet of gnosis of Divine Oneness. (Ameer-ul-Kaunain) 

❖ Without following sharia, the life of a person is sheer shame and disgrace. The base 
and origin of sharia is Quran and Hadith. There is nothing out of the Quran and it 
never will be. (Ameer-ul-Kaunain) 
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❖ The beginning of Fciqr is to follow sharia all the time and in all aspects so one can 
delve into the ocean of gnosis of Allah by becoming familiar to the spiritual states and 
levels of reality. (Aqal-e-Baydar) 

❖ The path which has been rejected by sharia is infidelity. (Aqal-e-Baydar) 

❖ Every page of the book (Aurang Shahi ) guides towards following the path of 
obedience to Prophet Mohammad. (Aurang Shahi) 

❖ The Mystic immortal with Allah is the one who perfectly follows sharia outwardly as 
well as perpetually keeps it in view inwardly. Nothing is outside the Quran and sharia. 

(Miftah-ul-Arifeen) 

❖ I attained every rank through the Quran and made it my leader and guide. (Deedar 
Bakhsh) 

He addresses the seeker of Allah: 

❖ O seeker of Allah! Whatever command is given by the sharia of Prophet Mohammad, 
you must obey it. (Deedar Bakhsh Khurd) 

❖ Whoever acquired Fciqr, he got it solely from Prophet Mohammad and by the 
beneficence of his sharia. (Mehak-ul-Faqr Kalan) 

Sultan Bahoo strictly orders to follow sharia in the process of esoteric training and 

spiritual elevation. He says: 

❖ What is Faqrl It is the heritage of the Holy Prophet. Its beginning as well as 
accomplishment lies in sharia. The true and perfect man is the one who never steps 
out of sharia whether he has been experiencing the spiritual states of intoxication, 
frenzy, contraction or expansion since eternity or is an eternal lover of Allah and a 
man of Divine secrets. If he will do so, all his special ranks will be confiscated and he 
will be left perplexed in a rapturous state. (Ain-ul-Faqr) 

The beginning and peak of Faqr is sharia and those who renounce it are nowhere near 

Fciqr. 


CHAPTER-21 


INNERSELF 


Allah has created innerself (ncifs u ) really strange. It is the abode of desires in a human 

which gives birth to all sorts of evil wishes and rebellious thoughts. It is the one that 
compels to go against Allah’s orders. It is the one that acts wild at the time of extreme 
lust and in rage gets violent. In hunger, it pays no heed to the distinction between the 
lawful and the unlawful. When it is well fed it becomes a rebel, stubborn and proud and 
at the times of trouble it mourns impatiently. In short, the innerself can never be entirely 
happy. It is always set to drive humans towards mischief and heinousness but the one 
who gets control over it can reach the level of ‘union with Allah’. It is exceptionally 

tough to kill it but only its death is life of the inward (qalb i_JS). What is innerself? It is 

such a thief in the human body which does not let a person travel towards Allah. It is the 
strongest veil between Allah and man. For the human entity, innerself and Satan are two 
such powers that always lead human nature to sin. When Satan was cursed because of not 
having bowed before Adam, he swore to mislead Adam and his children and to have 
enmity with them. When Adam’s earthen body was made, Satan egoistically and with 
jealousy spat on it. The spit fell on Adam’s navel which caused the birth of innerself in 
his being and this trench of innerself in human is what he uses to mislead. However if the 
same comes under the control of human rather than that of Satan then the veil between 
Allah and His slave is removed. Innerself consists of four stages or conditions. When the 
seeker progresses in the invocation and contemplation of Ism-e-AJlah Zaat the purification 

of the innerself continues. First comes the inciting innerself ( an-nafs al-ammarah 

It always drives humans towards sin and foul deeds. Like Allah says in the Quran: 

(ir:ar) ◄ 

Meaning: Certainly, the inciting innerself commands much evil. ( 12 : 53 ) 

This particular innerself belongs to disbelievers, polytheists, hypocrites, transgressors, 
debauchees and desirous of the world. If it is not corrected or rectified properly then with 
rebelliousness and disobedience its evil keeps on growing and one turns from human to 
animal and from animal to beast, rather to Satan. In such a situation the diseases of 
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innerself become incurable and end of such a person is irredeemable. If its improvement 
and purification is initiated, it gradually succeeds towards the realm of angels and grows 

in piety elevating from inciting to repenting ( an-nafs al-lawwamah XhjJJI ( _ r Lul). As the 


name suggests, it is the innerself which reproves when indulging in sinful deeds and 
makes the person regret. It has been bestowed with unseen favours and guidance from 
Allah hence on behaving sinfully it makes the person penitent. Such an innerself always 
remembers death and Judgment Day. Therefore Allah swears upon it and says: 


(<a>r) ^JujL (Lii s 0 ,ui] ~i 


Meaning: I swear by the day of resurrection. And I swear by the repenting innerself. ( 75 : 1 - 2 ) 

Afterwards when this innerself is further corrected, it advances to inspiring ( an-nafs al- 

mulhimah This innerself with the help of Divine favour warns the person 

before sinning and makes him think twice that he should be afraid of Allah. In the 
following verse Allah explains about such an innerself: 




Meaning: But as for him who feared standing in the presence of his Lord and forbade 
innerself its appetites and lusts, paradise will surely be (his) abode. ( 79 : 40 - 41 ) 


The inspiring innerself stops the person from committing sin and wrong deeds either 
with the help of the unseen Divine favours while he is acting upon his planned sin or 
through inspiration that can be in various ways. At times it holds back the person by 
inspiring proper argument and thoughts in the mind. Some have intuitions from the 
unseen and at times the person is informed in his dream which inculcates in him the fear 
of Allah so he keeps himself from being part of a sinful act. Afterwards when the innerself 
is further purified and succeeds inwardly, it becomes ‘innerself at peace’ ( an-nafs al- 

mutmainnah ^,.,i.:ji). Hence it gets rid of the eternal looter that is Satan, sets itself 

free from the diseases of innerself and accomplishes in life goals in the form of Divine 
closeness. It has reached the stage of peace from fear and grief by fulfilling its purpose of 
existence. 


9 s * ii w ✓ 

(k ir )0 opfa ^ i 3 i aL i jUj \\ oi ,f\ 


Meaning: Beware! Verily the Saints of Allah will not have any fear nor will they grieve. 
( 10 : 62 ) 


815 


The seeker of Allah with such an innerself gets close to Allah and becomes His friend. 
Allah is pleased with him and he is pleased with Allah. Allah states about such a person: 




(A^:r4-r-) 

Meaning: 0 innerself at peace! Return to your Lord in such a state that you are both the 
aspirant to and the aspired of, His pleasure. So join My (perfect) servants. And enter My 
paradise (of nearness and vision). ( 89 : 27 - 30 ) 

Such pure innerself only belongs to Prophets, Mystics and Saints and it is very elevated. 
All these levels are reached through invocation and contemplation of Ism-e-Allah Zaat 
and company of the perfect and accomplished spiritual guide who is the Divine light of 
guidance. The innerself cannot elevate to this level through physical worships, no matter 
how hard one tries. Rather excess of these worships add to ego and pride. The example of 
Satan is a common one. 

The Mystics have advised to keep oneself safe from the evil of innerself in their 
teachings and to achieve innerself at peace. 

Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali says: 

❖ Innerself is the greatest veil between Allah and His slave. Satan attacks man through 
it. It is such a thief in human entity whose recognition for a common man is very 
difficult and it is impossible to control and ultimately kill it. Only the contemplation of 
Ism-e-Allah Zaat and the glance of perfect spiritual guide can kill it. Physical prayers 
make it even stronger indulging it in hypocrisy and arrogance. 

❖ Innerself has four conditions and stages. Inciting innerself is engaged in sins, evil 
deeds, vices, hypocrisy and arrogance and the person at this stage of innerself does 
not even realize his wrongs but when he starts contemplating Ism-e-Allah Zaat under 
the guidance of the perfect spiritual guide then this is converted from inciting to 
repenting, meaning a man repents after he commits sin. Its third condition is inspiring 
when Allah does not even let a person commit any sin. Last and the most elevated is 
the innerself at peace and this is of Prophets, Mystics and truthful men. This innerself 
is completely under the control of man and it is no longer a hurdle and veil between 
Allah and His slave. 

❖ The only way to kill inciting innerself is the contemplation and invocation of Ism-e- 
Allah Zaat and the glance of the perfect spiritual guide. (Sultan-ul-Faqr VI Sultan Mohammad 
Asghar All-Life and Teachings) 



Sultan Bahoo mentions about the innerself: 

When a seeker is at the station of sharia in this world, his innerself incites him, so 
Allah orders him to kill this enemy. O Allah! Bless me with the eyes which can see 
and recognize the enemy so that I may kill it. When the seeker progresses spiritually 
and reaches the station of mysticism in the realm of angels, his innerself becomes 
repenting. Here he must leave the pleasures of innerself, crush all its appetites and 
become independent of all its desires. Then his level is raised to the station of reality 
in the realm of power where his innerself becomes inspiring. It should be burnt in the 
fire of Allah’s love and His invocation so that it approaches the level of ‘death before 
dying’. Then the seeker reaches the next station of gnosis in the realm of Divinity 
where his innerself achieves peace. It repents from everything for Allah and becomes 
the perfect believer of His Oneness, sincerely obedient, the distinguished one and 
confidant of the secrets of Prophet Mohammad. What is achieved by the seeker at the 
level of innerself at peace? The perfect observation of Faqr and annihilation in Allah 


at the station of no station. (Ain-ul-Faqr) 

\yi 

I 

^ b i/ 


j&l; 

U (y It 


Explanation: Kill all the desires of your innerself so that you are only with One God, 
Allah. (Kaleed-ul-Tauheed Kalan) 

What is the relation between innerself, Satan and the world? Innerself is the king, 
Satan is its vizier and world is the mother of both which nourishes them. (Ain-ul-Faqr) 

You do not know that inciting innerself is the king in the existence and Satan is its 
vizier. They are always conspiring and planning to arouse ego and conceit. (Kaleed-ul- 
Tauheed Kalan) 

The inciting innerself behaves like a beast in the state of anger and becomes (stubborn 
and ignorant like) a child while committing sin. When blessed with riches, it becomes 
proud like Pharaoh, where generosity is required it becomes miser like Korah. When 
kept hungry, it acts like a mad dog and when it is full, it walks heedlessly like a vain 
donkey. (Ain-ul-Faqr) 

There is nothing more mischievous and wicked than the inciting innerself in both the 
worlds. The person who accomplishes gnosis indeed tramples the innerself by 
annihilating its existence. A person who befriends it ultimately becomes its prisoner. 
He becomes lustful and drowns in its desires. Such an innerself which is always 
dominated by self-conceit is called ‘the rebellious horse’. In the eyes of people he is a 
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man but for the Creator he has become a hog, donkey, dog and monkey like beast. He 
has face of a man but character of a beast. It is not appropriate to talk to such a beast. 
Rather such a man is worse than thousands of devils hence keep distance from him. 
Only Allah! Everything other than Allah is lust. (Mehak-ul-Faqr Kalan) 

i/- jb i / 1 
W'J P\, ,s>lr ijO^ y 

Explanation: What do you know about the innerself? It is a humongous ogre which 
attacks Muslims like a wolf. (Mehak-ul-Faqr Kalan) 

❖ The Arabic word for innerself is nafs written as J** . It has three Arabic alphabets: ij 

(NA), i_3 (F), i J (S). cl (NA) refers to the fact that the intention of inciting innerself is 
always evil, it is good for nothing, runs after food, killer of faith, imperfect and 
undesirable. The letter (F) means that it is fraud, troublemaker, ignominious and 


sinful. The letter i J (S) represents that it is brutal, friend of Satan and opponent of 

Allah. This is the reality of inciting innerself which is possessed by the infidels, 
hypocrites and the worldly people who are cruel and liars. (Kaleed-ul-Tauheed Kalan) 

❖ The innerself which has elevated to peaceful also has the same three Arabic 

alphabets: cl (NA), _* (F), \J (S). Here the alphabet c) (NA) means that it laments 

day and night with the fear of Allah, leaves the forbidden and follows the commands 
of Allah, eats legitimate food, keeps the faith perfect by true obedience. It is helped 
by the Divine favour and engrosses in the invocation, reflection, gnosis, meditation 
and spiritual observations. When the innerself reaches the Divine light, it becomes 
the innerself at peace and its possessor is completely forgiven. Verily Allah is the most 
Forgiving and the most Compassionate. 

The letter O (F) means that the innerself at peace is faith’s pride and distinguishes 
the true religion Islam from infidelity. Allah says; 


(AO') !y ^ 


Meaning: That is because Allah is the Protector and Helper of those who believe, and 
for sure the disbelievers do not have any protector and helper. ( 47 : 11 ) 
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The person with peaceful innerself is at the level of truth of certainty. It is the level 
where one is immersed in truth and never looks towards falsehood. 

Meaning: Islam is the truth and infidelity is falsehood. 

Faqr and gnosis of Allah are the foundation of Islam while worldly wealth is the 
foundation of infidelity. The foundation of heresy is love of the world while foundation 
of right guidance is the love of Allah. 

The letter (S) means that it is the secret of righteousness, engrossed in Divinity, 

outwardly busy in worships while inwardly annihilated and drowned in Allah. These 
attributes of peaceful innerself are possessed by the Prophets, Fakirs and a few 
Saints. (Kaleed-ul-Tauheed Kalan) 

S. jIj '/ i/ 1 

J -r £? j {J 

Explanation: The innerself at peace is the medium to reach the secret of Divinity, it 
takes to the Truth and grants the vision of Oneness. (Kaleed-ul-Tauheed Kalan) 

❖ Keep check on yourself as a judge and kill your infidel innerself like a warrior. (Ain- 
ul-Faqr) 

❖ The consent of Allah is in turning against the inciting innerself. (Ain-ul-Faqr) 

❖ No one can find the love of Allah without killing the inciting innerself. (Ain-ul-Faqr) 

yj & n A i/ 

',2 <L- Fb ^ ifl \j </ 

Explanation: Dear! Obedient innerself is a friend. The ignorant do not know its 
importance. (Ain-ul-Faqr) 

Ji A (Jljj iJf It Alt' \j jhjU ^>\j jT** 

A4>j\ y. ij y A4 It 

Explanation: O innerself! Give up your pleasures forever so that Allah makes you His 
intimate friend and fulfils all your objectives. (Ain-ul-Faqr) 
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❖ The seeker of Allah must always go against the desires of innerself and be aware of it 
every moment because it is an infidel. (Ain-ul-Faqr) 

Sultan Bahoo emphasizes on attaining the innerself at peace through contemplation of 

Ism-e-Allah Zaat: 

❖ By the contemplation of Ism-e-Allah Zaat , the inciting innerself of the seeker gets 
severely ill just like a person who suffers from measles. The contemplation of Ism-e- 
Allah Zaat keeps it in pain and restlessness so much so that it loses its existence and 
becomes obedient. Then it always obeys the orders like a slave. (Kaleed-ul-Tauheed Kalan) 

❖ The seeker whose innerself is headstrong in the beginning and is at the level of inciting 
innerself, improves by the contemplation of Ism-e-Allah Zaat and becomes the 
repenting innerself and then gradually elevates to the inspiring innerself. By continuous 
contemplation of Ism-e-Allah Zaat, it becomes the peaceful innerself. (Kaleed-ul-Tauheed 
Kalan) 

❖ When Ism-e-Allah Zaat is engraved inwardly, the theophanies of the name envelop 
and grip the inward and the innerself is subdued. (Ain-ul-Faqr) 

Sultan Bahoo says in his Punjabi poetry: 
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Explanation: The innerself has become my friend being elevated to one at peace and is 
with me on the straight path. The innerself at the stage of inciting turns many scholars, 
devotees and nobles into seekers of the worldly riches and fame. Where there are chances 
of gaining wealth and fame these people trade their faith for the world. Through 
contemplation and invocation of Ism-e-Allah Zaat given by the perfect spiritual guide, the 
innerself progresses from inciting to the peaceful. There come many obstacles and tough 
stations in the way of Faqr, it is not like a mother’s cuisine where you will be served 
without any effort. 

f b/ £ y <ijj Jiy j\s c/U iS t—tK: 

f 9 y» <(jl A (Jl & U*/? 
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f b fj wO Ifij ‘jV14 # l Oyfi >_/( 

/ by* (Jl> ij^ </T U'L^I ^ 

Explanation: The living cannot understand the state faced by the dead in graves. Neither 
is there any food in a grave nor water. The only thing that saves there is the wealth (of 
invocation and contemplation) of Ism-e-Allah Zaut. At the time of death there is a great 
grief of parting from the loved ones but greater is the fear of punishment in the grave. 
They are praiseworthy who have died before death and have annihilated themselves in 
the Divine Essence gaining eternal life. 

f lM ^ ^ jy (jir <of j/ iff \5>P jy uif 

f Jj\£j ff y z_ ufif uv i> f>/ 

f if) L if {jyj ‘if I tjjszy' * jZi 

f if> If / (Jiy'j? j? f/’l X ff y 

Explanation: Until one is trapped in egotism and clutches of the innerself, one cannot be 
blessed with the Divine union. Such people present and advertise themselves as Fakir 
without knowing the condition of annihilation in Allah. Understand that without death 
before dying one cannot attain Divine Oneness. Fakirism is only suited to the true Fak ir s 
who have died before death. 

f \£*‘ k ) jf yy tiJIjjj Z_ M J) 

f sb I) y <£- t/ fby fj)j 
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X ft i)i i)\f ‘ F fi it j li; <£_ by^ 

Explanation: Inward is like a bazaar which holds Divine Truth, tongue is its gate which 
leads to the Reality and chest is like a city where is hidden the entire universe. Soul 
(secret of Allah) is the trader in this city and bazaar of Truth but innerself is such a cruel 
thief which plunders before one can reach there. It is crucial to kill it because unless 
purified, it keeps one oblivious to Allah. It wastes precious time till death which can be 
spent to reach the Divine Essence. 
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Explanation: All stations are futile except annihilating in the Divine Essence. To reach 
this station a seeker of Allah should imprison dog like inciting innerself by the invocation 
and contemplation of Ism-e-Allali Zacit. The seeker who is bestowed with the ardent love 
for Allah and fondness for His Essence, no longer remains engrossed in attributes only. 
True Fakir is the one after whose death his mausoleum becomes alive as blessings and 
beneficence are showered upon people from that splendid place. 
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Explanation: The appearance and condition of inciting innerself is like that of a black dog 
who at all the time barks in starvation and asks for delicious food. It always wanders in 
order to fulfil its desires and lust. It is fortified on the left side of chest and whenever the 
chance arises (the inward becomes oblivious of Allah’s invocation) it starts to attack. 
This innerself is such a wretched and despotic one that only Allah can save the soul from 
its poisonous venom. 

f C-\ (Jld <11/ lJ)Jf O’ftfti eft 
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Explanation: We were with Allah when He created the creation saying, “Be!” There was 
a time when we were with the Divine Essence beholding Him and now is the time when 
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our soul is trapped in human body searching for Allah. There was a time when we 
dwelled in the realm of Divinity, the station of no station and now we are a slave to earthen 
body. Our souls have been polluted and become impure due to the inciting innerself 
otherwise this is not how we were. (Abyat-e-Bahoo Kamil) 

For elevating to innerself at peace, the best and easiest way is the invocation and 
contemplation of Ism-e-Allah Zciat but it must be granted by the perfect and accomplished 
spiritual guide who is the man of Divine Essence. 


CHAPTER-22 


RENUNCIATION OF THE WORLD 


Usually the abundance of riches or wealth is thought to be the worldliness but Saints and 
Mystics define ‘worldliness’ as: 

❖ Everything which distracts or diverts the seeker’s attention away from Allah towards 
itself is worldliness. 


As it is the saying of the Holy Prophet: 



Meaning: The thing which involves you with itself diverting your attention away from 
Allah is your idol. 

My spiritual guide Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali defines worldliness 
and its renunciation as: 

❖ If you have wealth but you do not foster love for it and spend generously for the sake 
of Allah, it cannot be called worldliness. However if you make worldly things as 
your priority then all these things would turn to worldliness. Thus evade yourself 
from the appetite of material things while living in this world, just as a wild duck 
lives in water but does not drown. Get your destiny from the world like a crane who 
while living on a riverside gets livelihood from it but does not drown. 

Do your business of the world but for the sake of Allah; eat from your livelihood but 
for the sake of Allah and move in the world but again for Allah. I do not suggest to 
be alienated from the whole world but you must remember Allah while doing 
everything. Your inward should be attentive towards Him while your hands are busy 
in the worldly affairs. 

❖ Everything which deviates the human soul from Allah and turns its attention towards 
itself is worldliness. 

❖ Renouncing the world in fact means renunciation of the lust of worldly pleasures and 
the inner detachment from it. Without renouncing the world, gnosis of Allah cannot 
be achieved because the love of world and Allah cannot be retained together in the 
same inward. 
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❖ The world is like a shadow. If you turn your back towards the sun then your shadow 
will come in front of you. If you go forward to catch your shadow it will run before 
you and will never be caught by you. However if you turn your back to the shadow 
and walk facing the sun. the shadow will run after you. Similarly if you turn your 
back towards Allah and run after the world, you can never have it. Though if you 
walk towards Allah turning back from the world, it will run after you. 

❖ Live in the world like a boat floats on water. Consider the boat as your esoteric self 
and the water as the world. The boat is safe unless the water enters it. When water 
enters the boat, it definitely sinks. You are like a boat and the water is like the world. 
Save yourself from the world and its love. (Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali- 
Life and Teachings) 

Data Ganj Bakhsh Ali ibn Usman al-Hajveri says: 

❖ The more a man gets fed up of the world, the stronger becomes his relation with 
Allah. It does not mean that he must leave his home and family to start living in a 
jungle. Rather it is meant that love of the world must not be kept within the inward. 
Live in the world but do not become worldly. It is the very excellence of Sufism, not 
to be drenched while remaining in the river. This is quite not courageous to avoid 
going near a river and keep boasting on not getting wet. It is not a big deal. To the Sufis 
the renunciation of the world is in fact spiritual instead of physical. The excellence is to 
live physically among the creation being spiritually away from it. (Kashf-ul-Mahjub) 

The term ‘renunciation’ is scandalized a lot by the critics and deniers of Sufism or 
mysticism and rejected by labelling it as monasticism and unlslamic. Actually the term 
renunciation has never been understood in its true sense. According to the philosophy of 
Sufism, renunciation means renouncing the lust of worldly pleasures which involve a 
person to the extent that he forgets Allah. To earn material luxuries and honour, he is ready 
to do anything and his fear of displeasing Allah is wiped out. He is always trying to 
strengthen his worldly relationships, forgetting that his relationship with Allah is at stake. He 
struggles to please people of the world instead of Allah. Such an attitude takes man away 
from Him. Hence to find Allah’s closeness, one must give up all such wishes. His only 
wish should be to please his Creator and the Master and find His closeness. For this he 
does not need to leave the world and start living in caves. Rather he should live in the 
world and do all the required deeds but the intention behind every action should only be 
to please Allah. He should love and obey his parents but for Allah, earn money to bring 
up his children to please Allah and should have good behaviour with everyone only for 
the sake of Allah, so on and so forth. He should live in the world but world should not 
live within him. Neither he should desire worldly pleasures nor should he run after them. 
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This is what the term ‘renunciation’ actually means according to the philosophy of Sufism. 
It is the name of inward detachment from everything except Allah that is to love only 
Allah, fear only Allah, trust only Allah, seek only Allah instead of the immortal world 
and its relations or pleasures and this leads the seeker to Oneness (tawhid). 

The term renunciation is not self-fabricated by Mystics. Rather it is based on the Quran 
and Hadith. 


Allah says in the Quran: 




Meaning: And (O people!) the life of this world is nothing but a sport and pastime and 
the home of the hereafter is the only (true) life. Would that they knew (this secret)! (29:64) 


(r.rr)cpjJciJ'i 6Us 


Meaning: And (the luxury of) the worldly life is nothing but play and funfair, and certainly 
it is the home of the hereafter which is better for the Godfearing. Do you not understand 
(this reality)? (6:32) 




Meaning: Know that the life of the world is nothing but a sport and pastime and 
superficial beauty and mutual boasting and self-praise and ambition to excel in wealth 
and children over one another. (57:20) 


^ tu tu 9 y ^ w w uj p 
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Meaning: (Excessively) attractive has been made, for the people, the love of lusts (that) 
include women, children, and hoarded treasures of gold and silver and branded horses 
and cattle and crops. (All) this is the provision of the worldly life and with Allah is the 
best abode. (3:14) 


The Holy Prophet also called love for the world as a big threat to faith. The sacred 
sayings of the Holy Prophet in this context are given: 

■ The world and everything which is in it are cursed. (Ibn Majah 4112) 

Abu Hurairah relates that the Holy Prophet said: 

■ The world is a prison for a believer and a heaven for an infidel. 
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■ The world is carrion and its lovers are dogs. 

■ The world is the paradise of donkeys. 

■ The world is a kennel. 

■ The pleasure of the world is pork. 

■ The pleasures of the world are the conceited pride of infidels. 

■ The world is the darkness of inward. 

When the Holy Prophet was given a choice between the world and the hereafter, he 
preferred the hereafter. It is his saying, “If 1 order Mount Uhud would turn into gold but I 
do not desire the riches of world.” 

Hence it is proved by the verses of Holy Quran and the Hadiths that the Saints did not 
invent the term ‘renunciation of the world’ themselves but it is exactly according to the 
Divine ordain. The Saints never suggest wandering into the jungles leaving the world. 
Rather abandoning the world means to abandon the greed of the world. It means to remove 
love of the world from one’s inward because unless it is removed, the love of Allah would 
never enter. Therefore it is essential to give up the love of world, worldly things and 
worldly relations from the inward to gain closeness to Allah. 

Shaikh Abdul Qadir Jilani expounds: 

❖ The inward which possesses love for the world is veiled from hereafter and the inward 
which possesses love of the hereafter is veiled from Allah. As the love of world 
enhances, love of the hereafter diminishes and when the love of hereafter is increased, 
love for Allah is decreased. (Al-Fath ar-Rabbani Chapter 10) 

Bu Ali Shah Qalandar states: 

❖ You love Allah and the mean world simultaneously. This is only a whim and madness. 

(Mathnawi) 

Shaikh Fariduddin says: 

❖ The world is a hidden fire in which all are burning except the lovers of the Beloved. 

Sultan Bahoo also exhorts on the renunciation of appetites of the world in his teachings. 
He mentions the catastrophes of the world: 
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Explanation: O Bahoo! Do you know, what is the reality of this world? It is full of calamities 
and sorrows. It is such an evil which makes one oblivious to the invocation and reflection 
upon Allah. (Ain-ul-Faqr) 

Difference between the worldly people and the Prophets and Saints is mainly that the 
true men of Allah never love and desire the pleasures of the world while the common 
people do. 

Sultan Bahoo says: 

❖ The treasure of Abu Jahl and Yazid was just gold and silver, and their army was 
comprised of horses, elephants, servants and soldiers. While hunger, patience, gratitude, 
invocation, contemplation, Divine love, salat, fasts, Faqr, Quran and Hadith were the 
treasures of the Holy Prophet, Hasan ibn Ali and Husayn ihn Ali and their army was 
comprised of the true believers and Companions. The medium of announcement for Abu 
Jahl and Yazid were the drums, trumpet and bugle while the medium of announcement 
for the Holy Prophet, Hasan ibn Ali and Husayn ibn Ali were and are the azan and 
slogan of Allah. The worldly kingdom and the worldly mediums of announcement are 
false and temporary while the kingdom of the Holy Prophet and the mediums of 
announcement used by him are everlasting. (Ain-ul-Faqr) 

❖ One must know that the real enemy of the Holy Prophet was the worldly wealth. Had 
Abu Jahl been an indigent he would have followed the Holy Prophet. It was the 
worldly wealth that martyred Hasan ibn Ali and Husayn ibn Ali. (Ain-ul-Faqr) 

❖ One who does not eliminate the love of world from the inward can neither find 
nearness of Allah nor presence in the Mohammadan Assembly. Without renouncing 
the world, the invocation of Allah does not continue in each hair of the body and in 
the inward, neither gnosis of Allah and Faqr can be attained. (Kaleed-ul-Tauheed Kalan) 

❖ You must know that the inciting innerself, the Satan and the world are all mutually 
united. (Asrar-e-Qadri) 

This trio has made a front against man to turn him oblivious of the remembrance of 
Allah. According to Sultan Bahoo: 

❖ The love of world and religion cannot sustain in the same inward just like fire and 
water cannot be contained in one utensil. (Ain-ul-Faqr) 

Sultan Bahoo states about the world and the seeker of world in his writing Ain-ul-Faqr. 

■ The seekers of world are either hypocrites or pretenders. 

■ The world is Satan and its seekers are devils. 

■ The world is a violence and rebellion and its seekers are rebellious. 


The world is a hypocrisy and its seekers are hypocrites. 

The world is an impurity and its seekers are impure. 

The world is a lie and its seekers are liars. 

The world is a polytheism and its seekers are polytheists. 

The world is an evil and its seekers are also evil. 

The world is a curse and its seekers are accursed. 

Only the irreligious and disobedient fools love the worldly riches. 

The world is an ignorance and its seekers are ignorant. 

The world is a prostitute and the worldly man is a cuckold who sees his whore wife 
in the sensual company of others but does not object. 

The world is duality (opposite of Oneness) and distant from Allah. One who is 
indulged in duality and separated from Allah is actually on the way of Satan. 

The world is a heresy and its seeker is a heretic. (Ain-ul-Faqr) 

He further says: 



jri Jl js L ^ 


Explanation: How can a person who is drowned in the carrion world attain the Divine 
vision! To have this blessing you will have to erase everything other than Allah from 
your inward. (Kaleed-ul-Tauheed Kalan) 

Allah does not bless the inward with His attention which is filled with the sensual 
desires of the inciting innerself, darkness of satanic thoughts and the filth of worldly 
love. (Ain-ul-Faqr) 

One who abstains from sensual desires becomes a man of passion (for Allah), one 
who leaves the world is a man of fervour, one who separates from everything other 
than Allah is a man of longing and yearning, and the one who protects himself from 
all these evils is blessed with love of Allah. (Ain-ul-Faqr) 

The Holy Prophet said, “Renunciation of world is the basis of all devotions and love 
of the world is the root cause of all evils.” This reality is explained by almost one 
lakh twenty four thousand Prophets since Prophet Adam to Prophet Mohammad and 
all Prophets ordered to renounce the world. Even then why do you err to go against 
all of them? 

Arabic word for the world is dunya written as LA. It has four alphabets according to 
Arabic text i.e. ) (DU), cJ (N)> d (Y), I (A). Letter j (DU) represents that the world 
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has no faith. Letter cJ (N) refers to the fact that the world is disobedient towards 
Allah like Pharaoh. Letter (J (Y) means the world is a unique friend of devil and the 
letter I (A) tells that the world is cruel and killer. 

O foolish! Only that person succeeds in abandoning the world and escaping from its 
trap who sincerely follows true faith. The Arabic word for faith is deen written as 

cfj. It has three alphabets according to Arabic text; j (D), (J (EE), ij (N). The letter j 

(D) means that faith blesses one with insight for gnosis and makes him a Divine lover, 

thus he becomes a seeker of the Holy Prophet. By letter (J (EE), faith makes the man 

friend of Allah, of believers and Muslims. By letter £} (N), it purifies the intentions of 

the seeker and makes him a possessor of pure faith and a well-wisher. 

Every generous person, Dervish and the one who follows true faith by quitting the 
world inwardly is liberated from the worldly dangers. He wears the dress of Faqr 
with all his sincerity and acquires the right belief in Allah. Then Allah says, “O My 
angels! One of My slaves is alienated from the carcass, filthy and impure world only for 
the sake of My friendship.” Allah orders the souls of the Prophets, Saints, pious ones 
and all true Muslims along with all the creatures of eighteen thousand realms, “Visit 
My friend and guide him. Applaud and encourage him for his spiritual resolve and 
put on the same tattered and humble dress as he is wearing.” Fakir is blessed with 
these levels in the very beginning. (Mehak-ul-Faqr Kalan) 

Sultan Bahoo expresses in his Punjabi quatrains: 

f J J tf j* UJ to 
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Explanation: This world is as unclean and impure as a woman during her menstrual cycle. 
She cannot be called sanctified even if she tries hard to be clean (physically). Similarly the 
one who is indulged in love of the world, none of his devotions is pure neither acceptable in 
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the Divine court. Several scholars and learned persons try to renounce the world and its 
pleasures through hard mystic exercises and forty days seclusions but they do not 
succeed. Rather they earn even more worldliness through the knowledge which they gain 
from their mystic exercises. The more the worldly wealth one keeps in his house and 
fosters its love in the inward, the more he would be restless and dissatisfied. As his 
insecurity regarding wealth would not let him sleep. 

Sultan Bahoo says that the people who understood the real purpose of their life, that is 
to find closeness of Allah, and turned away from the worldly appetites only they found 
eternal success. 


f [jx/f ijilS x> J j X fyi 

f 6A> X ‘li-tf ijj X i 

6 6a./ bu b 66 jt* y ‘Ui ij/j uX ^_y J 

f 6x>j (jlvB X / <i_jy Xk & X Jy Jy* 

Explanation: In the pre-existence, I listened to the call of Divine covenant, “Am I not 
your Lord?” Since then my soul is uttering the reply, “Yes! You are.” After coming to the 
mortal world, 1 still miss my homeland - the realm of Divinity so much so that I do not 
find any moment of peace and tranquillity. O brigand world! The wrath of Allah may 
befall upon you because you are a hurdle in my way to the Divine Truth. Even if this 
world becomes much beautiful and attractive, the lovers of Divine Essence have no interest. 
They always remain attentive towards Allah and thus reach their destination of union 
with Him. 


f ubbifj 6 j yL <Jy uj ^ (/.>! 
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Explanation: The world is partially cursed and the worldly people are entirely cursed who 
love it instead of Allah. Those who do not sacrifice all their wealth, life, worldly pleasures 
and relations for the sake of Allah to find His goodwill, deserve punishment in this world 
and the hereafter. This world involves man in greed and avarice to such an extent that a 
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father gets ready to kill his son for it. O cunning world! May you be burnt! The people 
who renounce the cursed world for the sake of Divine love, would be successful and the 
great achievers in the world and hereafter. 




Explanation: The universe and all the creations are nothing in themselves but only the 
manifestation of Divine Essence Who has hidden Himself in the multiplicity. People 
being unaware of the Reality, focus upon the appearance only. All this is because of the 
grain of wheat. After eating which the human race is restless, dissatisfied and reckless 
being trapped in attributes, forms, desires and worldliness like the nightingale imprisoned 
in a cage twitters. Remove the love for all except Allah then the Divine Essence manifests. 
It is impossible without the mercy and beneficence of Allah Himself. 


? 2-j tjjt 
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Explanation: The seekers of world are roaming about in the world like dogs to satiate their 
worldly appetites of wealth, superficial beauty, false respect and riches etc. They spend 
their whole life like the blindfolded ox that drives the oil mill. It keeps on revolving 
around the mill but thinks that it is travelling forward towards the destination. Similarly 
the seekers of world keep revolving in the vicious circle of earning more and more money, 
around the deep and dirty well of this world reaching nowhere at the end, as all their 
worldly earnings are mortal and worthless. They fight for petty things, like dogs fight for 
bones. Such ignorant people reach the end of their life but do not understand that only 
Allah provides them livelihood so their struggle should be meant to please Allah instead 
of gathering worldly pleasures. The sustenance that is destined to them will reach 
anyway. They should not worry for it; rather they should worry to find Allah’s consent 
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and His closeness. However this blessing can never be attained without the invocation of 
Ism-e-Allah Zcicit. 

ft ijjjs J' L ‘t—) Ui 

ft d\ft d j <t—j& & lT 

ft (jyi c—f j/i) Jr 
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Explanation: The world is like a beautiful but a cunning woman whose victims are the 
materialistic people, hypocrites and the infidels. It plunders everybody, seducing them 
with its fake beauty and false captivating bloom. This world kills its lovers, as in the 
times of the Christ, three men were killed due to their greed for a gold brick. 

The tale goes as, three travellers found a gold brick, one of them went to bring food from 
the market, rest of the two stayed back to guard the brick. Both of them planned to kill 
him when he would return and divide the gold afterwards. The third man who had gone 
to bring food was also intending to kill them by poisoning their food. On his return, he 
was killed by both of them and they were killed by eating the poisonous food. 

ft t jft dftft ‘U'Vft U\p yi dj 

ft U$ tj/ <dft hi U& [/\ 

ft \j%.J' jft Ub ‘di Zj dU (it 2— t-jt dC*$ 
ft \j>J 5ft \jftf <ft\ ft' dfft. uSa 

Explanation: Do not you understand that the true faith ( Faqr ) and the world are like two 
blood sisters! The way two sisters cannot wed the same person and like fire and water 
cannot be retained together similarly the faith and world cannot be kept together in the 
same inward. Those who claim so, are the liars and among the losers in both the worlds. 

ft f ?ft\ z wij uif uif 

ft (J jlr jlr ‘d$ t (jl^ Jl* (](J 
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Explanation: Unless you get attentive towards the Divine Essence and annihilate yourself 
in Him turning your eyes away from the attributes, your status would remain low. If your 
aim is not to achieve spiritual stations or attributes but the Essence, only then you will 

find Allah. After having the Divine union my spiritual state is such that I behold Hoo (£) 

in the physical as well as in the inner world and I am annihilated entirely in the Essence. 
That person can never be a Fakir who has even a little bit of love for the world. 

f Uf J) 0?/ k-‘-> k% k. 
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Explanation: Real dwelling of the seeker of Allah is the realm of Divinity where he 
rejected both the world and the heaven for the sake of Divine vision. It is my destiny 
which has forced me to live in exile and brought me in the physical world from the 
eternal realm of Divinity. O world! Leave me, I am anxious and aggrieved being away 
from the Beloved. I am a stranger in this world, I will reach my homeland on having 
union with the Beloved. There are several hurdles and the waystations of trials in its path 
which I have to cross with the power of my love and by ousting the love of world. 

f (jf (JiU! C/V d y Z_ fr kii 

f (jud df ik”i mi jy if-L k 

f * k ml y'' £—> Uk- 

f dk - d- <k u* £ it d- ^ 

Explanation: This world is like a thick, dark and dangerous forest. It is like a deserted 
place and I am forced to live in it. The world can be exemplified by a riverbank which can 
tumble any moment. I am like a person who is lying at the edge of the river and cannot 
sleep because of the fear of falling. A bund cannot be constructed by water and sand as 
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water drifts the sand with its flow. Likewise this world is water which wipes out weak 
faith. This world is temporary and will perish just like the castle of sand. 
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Explanation: The world is like the woman who is passing through her menstruation and 
cannot be physically clean even after many baths. Similarly this impure and dirty world 
cannot be purified. The one who claims to follow Faqr but has collected the riches of 
world and fosters love for them is cursed because the worldly attractions divert him from 
the path of Faqr and entrap in their love. The seeker must avoid it. When a woman is 
divorced thrice, she becomes illegitimate for ex-husband according to sharia therefore no 
relation is possible with her. Similarly you must divorce the world and liberate yourself 
from it. (Abyat-e-Bahoo Kamil) 

Crux of the matter is that as long as worldliness, worldly appetites, desires and lust 
exist in the inward, the love of Allah will never enter. He who claims to possess the 
worldliness and the Divine love together in his inward is an absolute liar. The lovers and 
beloveds of Allah never pay heed to the world even if all the riches of the universe are 
offered to them. The real and eternal success lies in ejecting the worldly love from the inward 
and instead cherishing the Divine love. This is possible only through the contemplation 
and invocation of Ism-e-Allah Zaat, provided it is received from the perfect and 
accomplished spiritual guide of Sarwari Qadri order who is the possessor of Divine name 
and the Essence. 


CHAPTER-23 


PRETENCE 


Pretence means to show off good deeds. The aim of Allah’s obedience and devotions is to 
achieve His gnosis and pleasure hence all virtues must be aimed towards it. If this aim is 
polluted with lust of fame and prominence then surely the good deeds are not for Allah 
rather just a pretence. Mystics consider pretence the worst sin and veil between Allah and 
His slave. It is very close to idolatry. Only the actions done with absolute sincerity for 
Allah are accepted in His court. If there is a personal interest behind devotions and wish 
for being known as pious then such devotions are in fact pretence and will take one away 
from Allah. 


❖ Allah says in Quran: 


(rkfA^Ub JsAd&Js 


Meaning: And those who spend their wealth to show off to people, and believe 
neither in Allah nor in the Last Day. And whoever Satan sides with as a companion, 
so he is an evil companion! (4:38) 


❖ Mahmood bin Labaid relates that Prophet Mohammad said, “I am worried for you 
people because of minor idolatry.” People asked, “What is a minor idolatry?” The 
Prophet replied, “Pretence.” (Bayhaqi) 


❖ Abu Hurairah relates that Prophet Mohammad said, “In the last era there will be the 
people who will seek materialism through religion. They will be wolves in the guise 
of sheep. Their language will be sweeter than sugar to show their kindness but their 
inwards will be of wolves. Allah will say to them, ‘Have you become fearless 
because of reprieve? Are you showing Me boldness? I swear to Myself I will indulge 
you in such a trial which will surprise the wisest’.” (Musnad Ahmad, Tirmidhi 2404) 


❖ Abdullah ibn Umar relates that Prophet of Allah said, “Whoever does (virtuous) deeds 
to show off, Allah will give him similar type of reward.” (Ibn Majah) 


❖ Shadad ibn Aus relates that whoever offers his prayer for pretence, surely he is 
polytheist, whoever fasts for pretence, surely he is polytheist and whoever gives 
donations for pretence, he is also polytheist. (Musnad Ahmad ibn Hanbal) 
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❖ Ibn Abbas relates that the Holy Prophet said, “Whoever will do good just to make 
people see and hear him, Allah will also requite him in the same manner.” (Muslim 
7476) 

❖ Abdullah ibn Umar relates that the Prophet of Allah said, “Even a bit of pretence is 
polytheism. They are the most beloved of Allah who adopt piety and are hidden. If 
they disappear, no one searches them (as they are not famous) and when they testify, no 
one recognizes them. These people are the leaders of righteousness and beacon of 
knowledge.” (Tabarani, Mustadrak) 

❖ The Holy Prophet said, “Pretence is worse than infidelity.” 

❖ The Holy Prophet said, “Even a little bit of pretence is polytheism.” (Mustadrak 4, Ibn 
Majah 3989) 


TYPES OF PRETENCE 

Pretence means to show off one’s piety to seek reverence from people and to become 
famous, respectable and a so called role model of virtuosity. For this purpose he resorts to 
behaviours which imply religiousness and piety. Ultimately he becomes habitual to show 
off all good deeds. The pretence has been divided in five different types: 

❖ First type is related to the physical appearance of a person. He transforms himself as 
pious. For example, turns face pale by some means so that people consider that he 
has been performing devotions the entire night and has not slept, or he makes himself 
so weak and feeble that people start thinking that his weakness is because of hard 
devotions, or talks in soft tone which makes people think that esteem of religion has 
influenced him so much that has lowered his voice as well, or dries his lips by 
scratching or by any other way to give an impression that he is fasting these days. 
People start appreciating him for his virtuosity which gives great pleasure to his 
innerself. 

❖ Second type of pretence is related to dressing i.e. wearing such dresses which give a 
look of pious one. A pretentious person usually wears coarse or torn old clothes so 
that he appears religious. Some wear dresses like Sufis and carry prayer mat so that 
people consider them Sufis. In fact they do not even know about Sufism. Further 
there are two groups related to pretentious dressing. First group consists of people 
who present themselves as pious by wearing plain and old clothes. It earns them 
popularity. Even if someone suggests them to wear clothes as per weather conditions, 
they consider it disgrace and show serious concern over such suggestion. Although 
such dressing is not forbidden in Islam but by wearing such clothes their fame and 
popularity is hampered. They fear that people may stop considering them spiritual 
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and virtuous. Second group consists of people who try to earn popularity in public as 
well as elite class. They avoid to wear old clothes so that rulers may not look down 
upon them. At the same time they have the fear that good and expensive dressing 
may lead to unpopularity among public. So they wear thin woollen clothes with 
different designing, as such dresses have also been worn by Saints and pious people. 
In this way public also appreciates their piety and elite class finds no reason to 
criticize them. The suggestion to wear simple clothes is more painful for them than 
agony of death, no matter simple dress may be precious and better than their showy 
dress. Actually they cannot wear simple dress because they have to pretend to be 
pious on one side and rich on the other side. Such fools are fully aware of the fact 
that simple dresses are permissible and worn by religious people. In fact, they wear 
such dresses at home but do not have the courage to go outside wearing such dresses 
because it earns them bad name. They may be unaware that by doing such pretentious 
acts they are in fact worshipping people not Allah or they may be aware of it but are 
not afraid of Allah. 

❖ The third category of pretence is the style of invocation and conversation. Pompous 
people either pretend to be invoking by holding a chaplet or constantly move their 
lips to deceive people that they are never oblivious of the invocation of Allah. They 
may be invoking but the question is why cannot they invoke without moving lips? 
Invoking in the inward is better form of invocation but then how will people know 
that they even invoke! Though they invoke by moving lips only in public but in 
solitude they never even think to invoke. 

They also use another tactic of pretence by memorizing the quotations and traditions 
of sacred Companions and Mystics, then narrate in front of people so that people 
consider them the scholar who has full command over knowledge of Sufism and 
religion. In this way they display that they have met many Mystics, they are the most 
knowledgeable and have spent the entire life in travelling for Allah. 

❖ Fourth kind of pretence is related with devotions which are performed with hypocrisy. 
The person who displays his devotions starts the preparation of prayer before time to 
show off people or sits in the mosque well before prayer time so that everyone in the 
mosque acknowledges his religiousness. When anyone passes by him, he offers his 
prayer with great focus and humility by unnecessarily bending and prolonging his 
prostration. He also displays his piety by giving charity in front of people. Similarly 
he makes sure that his every worship is exhibited before people, even his every 
gesture is an act of pretence. He walks slowly while keeping his head low pretending 
the state of spiritual ecstasy but if there is no one around him then he walks quickly. 


In such a situation he keeps looking around and the moment he finds a person 
approaching him, he again starts walking slowly and humbly. 

Fifth way of pretence is that the person claims to have large number of devotees and 
followers. He propagates that rulers and state owners visit him for gaining blessings 
and Saints respect him and testify his piousness. 

It is important to mention that if respect is earned through any way not using religion 
then it is not a sin. Wearing a good dress is not only a good habit but also a Sunna. If 
aim of well dressing is good presentation rather than displaying virtuosity then it is 
not objectionable. If a person is knowledgeable in vocabulary, grammar, mathematics, 
medicines etc. or in some other profession which is not related with religion and he 
displays his skill for earning respect then this is not a sin despite it falls in pretence. If 
desire of earning popularity does not cross its limits then it is not a sin although it is 
completely forbidden in case of religion. 

The Holy Prophet said: 




Meaning: One who gained knowledge for worldly purposes is an infidel, one who 
gained knowledge to argue is a hypocrite and the one who gained knowledge for 
Allah is a Muslim. 

Shaikh Abdul Qadir Jilani says: 

The clothes of hypocrite are clean but his inward is polluted. Allah is obeyed by the 
inward not by the clothes. (Al-Fath ar-Rabbani) 

Hypocrite feels pride upon his virtuous deeds. He fasts during the day, remains 
awake during night and eats simple food just for pretence. In fact he is distant from 
Allah and does not take even a single step towards Him inwardly. (Al-Fath ar-Rabbani) 

O hypocrite! (I feel) pity for you. Do not pretend in front of Allah or try to deceive 
Him. You do something and advocate that it is for Allah but in reality it is for people. 
You behave hypocritically and flatter them but forget your Lord. Soon you will leave 
this world being deprived and a loser. O spiritually sick! Think over it, get medicine 
for it which is available with Saints. (Al-Fath ar-Rabbani) 

Hypocrite performs devotions exoterically only whereas believer performs both 
esoterically and exoterically. Believer first offers with his inward which is followed 


839 


by physical body. Believer is alive whereas hypocrite is dead. Believer offers devotions 
for Allah whereas hypocrite for people and their appreciation. (Al-Fath ar-Rabbani) 

❖ Data Ganj Bakhsh Ali ibn Usman al-Hajveri says, “It is better to avoid the Sunna 
which has been adopted by sinners.” 

Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali says: 

❖ Hypocrisy refers to an act of a person which is not purely meant for Allah, rather he 
wants to show off and make the people think that he is pious. Hypocrisy is the most 
dangerous tool of Satan to divert a Muslim from the path of Truth. The great worshippers 
and ascetics are easily trapped into it. When the inward of a person suffers from the 
disease of hypocrisy, he becomes more vulnerable to the attacks of inciting innerself 
and thus it becomes very difficult to get rid of it. It is human weakness that he wants 
to be known for virtues and piety. If this disease becomes permanent, the person is 
depraved. He entirely loses the Divine light of his face which does not remain hidden 
from the people having spiritual insight. The journey of Faqr of such a hypocrite 
completely ends because it has been narrated in Hadiths that hypocrisy is a form of 
polytheism and a polytheist has no relation with Faqr. (Sultan-ul-Faqr VI Sultan Mohammad 
Asghar All-Life and Teachings) 

Sultan Bahoo has quoted numerous verses and Hadiths about pretence and has criticized 
such scholars who display their knowledge to gather materialistic wealth and riches. Such 
people are both esoterically and exoterically blind to the truth. He says: 

❖ The enemy of Fak ir s is the enemy of Allah and the friend of world. The friend of world 
is a hypocrite. It is a saying of the Holy Prophet, “Hypocrisy is worse than infidelity 
and infidelity is a fire.” (Mohabbat-ul-Asrar) 

❖ Knowledge is of two kinds; first is the knowledge of Allah which teaches renunciation 
of the world and is acquired by the men of devotion. Second is the satanic knowledge 
which teaches the love of world, greed, jealousy, arrogance and is acquired by the 
people who spread heresy. (Ain-ul-Faqr) 

❖ The scholars hope to earn gold and silver for their livelihood by using knowledge 
while the Fakir is disgusted of the worldly gains and worldly people. (Ain-ul-Faqr) 

Sultan Bahoo strongly criticizes the fake spiritual guides who adopt Sufism and piety to 
gain wealth or fame. He says: 

❖ Austerity is adopted by some people hypocritically to satisfy the desires of their 
inciting innerself and to earn respect, fame and inclination from the people. (Kaleed-ul- 
Tauheed Kalan) 
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In following poetry he explains the condition of the scholars who acquire knowledge 
for materialistic benefits. 



Explanation: The scholars and literates acquire knowledge to please the elite, the rulers or 
their employers for materialistic gains rather than pleasing Allah. They do not want 
gnosis and their intention is polluted therefore they are deprived of blessings of Allah. 
They are oblivious of the esoteric aspect of knowledge and are engrossed only in the 


exoteric. Pleasing the Fakir who is a man of inward and Divine union will bring you the 
reward of devotions of many years. 




Explanation: There are many people who neither get knowledge of reality from perfect 
spiritual guide nor they obtain permission from the Mohammadan Assembly to hold the 
throne of Divine guidance and persuasion. They pretend to be the spiritual guide and 
preach people with a little knowledge of sharia. They perform excessive devotional 
practices to show off to people but the inciting innerself and Satan have paved the way to 
their inwards, seizing faith. O scholar! Stop being negligent and hold on to the perfect 
spiritual guide to achieve true faith. Only those are blessed with the union of Allah who 
do not act deceptively or cunningly during the journey of Faqr rather they become truly 
devoted seekers of Faqr as per the will of Allah and renounce the world. 
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Explanation: Many people have become scholars by reading thousands of books but are 
unaware of even a single word of Divine love. That is why they have wrong understanding 
of religion and are far away from reality. Hence they only explain the exoteric aspect of 


religion. If a scholar looks infinite times towards a seeker, he can neither purify his soul 


with his spiritual attention nor can bless him with gnosis. Contrarily a single glance of 
Divine lover (perfect spiritual guide) blesses millions of seekers with the gnosis of Allah. 
There is no relation between love and intellect rather a huge difference. Those will fail in 
both the worlds who have not gained the blessing of Divine love by sacrificing their life 
and wealth. 
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Explanation: A person must not be a hypocrite, evil and rigid because such a person has 
very few chances to find straight path. On the other hand, if a person is bad only 
exoterically then he may find the straight path at any stage of his life as his inward is not 
evil. Only sanctified inward is blessed with gnosis and Divine vision because it remains 
attached with the spiritual guide consistently with the belief that Allah will bless him any 
moment. Hundreds of scholars performed excessive devotions in mosques for gnosis but 
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failed. As soon as love penetrated their inwards they left the mosques and prostrated at 
the door of Mystic (perfect spiritual guide). (Abyat-e-Bahoo Kamil) 

Thus any act out of pretence is unacceptable in the court of Allah. Such worships 
become a nuisance for worshipper especially a seeker of Faqr is humiliated in religion 
and world if he adopts pretence. 


CHAPTER-24 


SINCERITY OF INTENTION 


Intention is the foundation of all actions. Allah says regarding it: 




Meaning: And there is no sin on you for what you said by mistake but (that will be a sure 
sin) which your hearts intend. (33:5) 
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Meaning: Say, “Everyone acts according to his own (respective) style and nature and 
your Lord knows full well who is best guided to the straight path.” (17:84) 


❖ Umar ibn Khattab relates the tradition of Prophet Mohammad, “Deeds are judged by 
intentions and everyone will get what he intended.” (Bukhari 1, Abu Dawud 2201) 


❖ Abu Hurairah relates that the Prophet of Allah said: 




Meaning: Verily! Allah neither observes your physical appearance nor the deeds 
rather He observes your inwards and intentions. 


It must be taken into consideration that heart refers to the inward. When the Quran talks 
about the blindness of hearts, it actually refers to the blindness of inwards. 

In Faqr, higher the level of sincerity, the sooner one reaches the destination. The Quran 
and Hadith point towards it in these words: 


( r 'i:") & 1 ^ ^ 64*T 6' 101 


Meaning: Say, “I have been commanded to worship Allah in sincerest obedience and 
devotion to Him alone.” (39:11) 




Meaning: So worship Allah for His own sake in sincere obedience and true devotion even 
though the disbelievers may despise it. (40:14) 
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Meaning: Surely We have revealed (this) Book to you with the truth. So worship Allah 
for His sake alone in sincere obedience. (39:2) 


❖ Prophet Mohammad has said, “Glad tidings for the sincere ones and congratulations to 
those who are light of guidance through whom all the darkness fades away.” (Nisai) 

❖ Abu Idris Khulani relates that Prophet Mohammad said, “Every truth has a reality. 
One does not understand the reality of sincerity until he starts to dislike his own 
praise even for the deed he has done solely for the sake of Allah.” 

Sincerity is the speciality of a true believer. 

❖ Sahl bin Sa’d Saidi relates that the Holy Prophet said, “The intention of a believer is 
better than his action whereas the action of a hypocrite is better than his intention. 
Everyone acts according to his intention. Hence, when the true believer performs an 
action, Divine light exudes in his inward.” (Tabarani, Bayhaqi, Majma al-Zawa’id) 

❖ Abu Bakr Siddiq stated, “Sincerity demands no reward.” 

Relations and friendships are based upon sincerity, especially it is pivotal for the closeness 
of Allah. One who is not sincere with Allah shall never have His closeness. In Faqr 
sincerity is necessary at every station and destination otherwise all efforts are useless. It 
means to become pure which is only the attribute of a true seeker of Allah. The journey 
halts if sincerity is polluted even minutely. Many promising seekers are demoted to lower 
levels due to their ostentatious display and then they never find destination. The criterion 
for sincerity is that each deed is done with the purpose to please Allah only. 

Satan is the worst enemy of sincerity of a seeker. He is always trying to pollute his 
intent. He whispers evil thoughts in seeker’s inward to focus on fame and glory hence 
detracting him. In the beginning of Faqr when the Divine secrets start to unravel some 
seekers cannot contain them. They flaunt their sainthood and purity and this halts their 
journey. True love for Allah generates sincerity within a person. Love demands that 
everything is done only for the pleasure of Allah. This inevitably gives birth to sincerity. 

❖ Shaikh Abdul Qadir Jilani says, “Allah accepts the invocations and devotions on the 
basis of sincerity. Only the worship with sincere intention is considered true. Hence 
worship Allah with utmost sincerity.” 

❖ Ali ibn Usman al-Hajveri says, “Sincerity results from purity of love. An action 
without sincerity is unacceptable. Sincerity is to action, what soul is to the body.” 
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❖ Al-Ghazali states, “Sincerity means that one is not desirous of reward from Allah for 
his good deeds. The person who worships with the intention of being rewarded or by 
the fear of being punished is insincere because he only worships for his own benefit.” 

♦♦♦ Dhul Nun al-Misri says, “Sincerity is accomplished by perseverance upon truth and 
morality. Similarly truth cannot be accomplished without perseverance upon sincerity.” 

❖ Yahya ibn Muadh al-Razi says, “Sincerity means to sanctify deeds from all kinds of 
impure intentions the way milk is taken out from the blood and dung of a cow.” 

❖ Sa’id ibn Jubayr says, “Sincerity means to worship and act only for the sake of Allah 
without any hypocrisy.” 

❖ Abu al-Hasan Bushaitmi says, “Sincerity is such an act that it is not written by the 
angels, neither it is destroyed by Satan nor is any other person informed about it.” 

❖ Shaikh Junayd of Baghdad says, “Sincerity is that secret between Allah and man to 
which all angels are oblivious and hence cannot record it. Even Satan is blind to this 
secret and hence cannot stop it.” 

❖ Shaikh Hasan of Basra says, “When one adopts patience without expectation of 
reward or safety and when devotions are not based upon the desire of paradise or the 
fear of hell, then these are the signs of sincerity.” 

❖ Ahmad ibn Hanbal says, “Getting rid of the evil intentions behind one’s deeds is called 
sincerity.” 

❖ Sayyid Ali Khuas says, “On the doomsday, the Divine light of a believer shall be 
according to his sincerity. Remember that the hypocrite would not be able to take 
advantage of the light of believer just the way the blind cannot benefit from the one 
with sight.” 

♦♦♦ Fudayl ibn lyad says, “The seeker of Allah does not reach perfection until he fears 
that his sincerity is also an act of hypocrisy. By Allah! If I am informed that the 
caliph is coming towards me and I brush my beard for his sake then I would be afraid 
to be counted among the hypocrites.” 

❖ It is stated by Moinuddin Chishti that loving sincerely is the attribute of Saints. 

❖ Khawaja Shamsuddin Sialvi says, “When the believer turns towards Allah with truth 
and sincerity, Allah helps him in special ways.” 

❖ Shaikh Saadi Shirazi says, “Salute to the courage of the one who does good deeds 
with sincerity.” 
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❖ Shaikh Bahauddin Naqshband says, “The reality of sincerity is gained after annihilation 
because as long as the exoteric self overpowers, the real degree of sincerity is not 
achieved.” 

Sincerity is a blessing by Allah because one who achieves it has surely gained control 

upon his innerself. 

Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali says: 

❖ True intention and sincerity are very essential in the path of Reality. The acceptance 
of a good deed in the court of Allah depends upon the degree of truthfulness and 
sincerity a person possesses while performing it. It is the Hadith of Prophet Mohammad, 
“The intention of a believer is better than his act.” 

❖ Truth and sincerity are two great blessings because the one who has them gains control 
upon his innerself. It pleases Allah which is the most valuable blessing of the universe. 

❖ The truthfulness and purity of intention in the path of Faqr make years’ journey 
covered in months. 

❖ The seeker of Allah should be like Abu Bakr Siddiq in his truthfulness. (Sultan-ul-Faqr 
VI Sultan Mohammad Asghar Ali-Life and Teachings) 

Sultan Bahoo says: 

❖ There are two basic kinds of inwards: the filthy inward which is surrounded by satanic 
thoughts, sensual desires, worries of the worldly accidents and is ill with different 
spiritual diseases. It is incurable and remains deprived of the gnosis and kindness of 
Allah unless it returns towards Allah with perfect sincerity. (Kaleed-ul-Tauheed Kalan) 

❖ In the path of love and sincerity, a Fakir must be truthful, steadfast and firm in his 
belief. (Ain-ul-Faqr) 

❖ If anyone could find closeness of Allah by extra devotions and worships, Satan must 
have found it because he was extremely devoted towards worships and asceticism but 
that made him arrogant and proud and he (as well as his devotion) was rejected. If 
anyone could find closeness of Allah by knowledge, Balam Baoor 199 would have 
found it as in his institution twelve thousand scribers remained busy in writing each 
and every detail about every corner of the world. If anyone could find closeness of 
Allah by wealth and riches of the world, Korah would have found it as his treasures 
were buried deep down the earth. If someone could find closeness of Allah by 
claiming to be god, Pharaoh would have found it as he claimed to be god but was 
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A scholar mentioned in sura al-Ar’af, verses 175-176. He was rejected by Allah due to his arrogance, lust and greed. 
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drowned in the River Nile. If anyone could find closeness of Allah by ignorance, Abu 
Jahl would have found it. The closeness of Allah can only be found by the true and 
sincere love for Allah. Hence the dog of the companions of cave was honoured due to 
its true love and sincerity and was considered amongst men rather than amongst the 
dogs as mentioned in the Quran. Allah says: 


(A:rr)^f^ob ◄ 

Meaning: The sixth was their dog. (18:22) 

If you are actually a son of Adam, you must not be lesser than a dog in the love of 
Allah. (Ain-ul-Faqr) 

❖ Sultan Bahoo says in his Punjabi poetry: 
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Explanation: If Divine vision was granted due to cleanliness then it would have been 
granted to fishes and frogs who stay in water all the time. If it was granted to those who 
grow their hair long then it would have been granted to sheep. If it was gained by not 
sleeping then it would have been gained by the bats who stay awake at night. If it was 
found by not getting manned then it would have been granted to the castrated animals. 
However the vision and closeness of Allah cannot be achieved through such acts. It is only 
granted to those with purity of intention and whose inward is filled with truth and sincerity. 
(Abyat-e-Bahoo Kamil) 

He states in his book Aqal-e-Baydar. 

❖ If the station of gnosis of Allah was gained through excessive prayers then Satan 
would have been at the highest level of gnosis. If it was gained by knowledge Balam 
Baoor would have surpassed all. If it was acquired due to ignorance, Abu Jahl would 
have excelled in it but the gnosis of Allah is accomplished through something else 
which is love and sincerity. 
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Sultan Bahoo warns the insincere people: 

❖ Among the seekers, he is the most unfortunate, insincere and evil who is disrespectful 
to his spiritual guide and claims reward. He counts his days of service and stays 
disrespectful throughout his life. (Aqal-e-Baydar) 

I am shocked at those who are hypocrite towards the spiritual guide instead of being 
sincere. The sincerity of intention is necessary to be successful in Faqr. The more the 
truth and sincerity in intention, the more quickly destination would be achieved. When 
the intention is adulterated or trust is lessened that is when the journey of seeker halts 
because Allah focuses on the inward and intentions and not upon the words and actions. 


CHAPTER-25 


SURRENDER AND SUBMISSION TO 
THE DIVINE WILL 


The basis of Faqr is surrender and submission which are translated from the Persian 

terms Taslim ) and Rida (Uv) respectively. Submission or Rida is that the seeker 

considers every blessing and every loss as the will and decision of Allah. The seeker’s 
success in the world and mystic path lies in between the two states of hope and fear. 
When Allah bestows, one should not become arrogant as well as one should not be 
disappointed while adversity befalls. One must be pleased with the Divine consent and 
submit to Him in every condition such as horror and distress, peace and grief, comfort 
and tension, convenience and misery, illness and health, hunger and satiation etc. Only 
such a seeker is accepted and approved in the court of Allah. 

The state of submission is one of the greatest among several waystations of Faqr. Only 
after this station of Faqr, access to the two very important and the highest stations is 
gained, Divine vision and presence in the Mohammadan Assembly. Prior to these two, 
surrender and submission are among the last stations and here the innerself is at peace. 
Allah says: 




Meaning: O innerself at peace! Return to your Lord in such a state that you are both the 
aspirant to and the aspired of His pleasure (you seek His pleasure and He seeks yours). 

(89: 27-28) 


Allah says in the Quran that only those people are destined to have the Divine vision 
who surrender before His will: 


» 


Meaning: And with regard to adopting the religion, who can be better than the one who 
submits his whole being entirely to Allah whilst he also holds spiritual excellence (because 
he sees Allah). (4:125) 
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Meaning: Yes of course, he who submits his face to Allah (consigns himself to Allah) and 
becomes a man of excellence in piety (by beholding Him) will find his reward with his 
Lord. Such people will neither fear anything nor grieve. (2:112) 


It is proved from above verses that the most desirable and favourite act is to submit to 
Allah’s consent and to always be grateful to Him for His blessings and even keep patience 
during the adverse circumstances. In His court, the faith of only that person is accepted and 
approved who submits to His will with all the sincerity, withdraws from his wishes, and 
only desires for Allah’s pleasure. This makes it easier for him to accept and face the 
challenges and calamities which befall him. In every phase and aspect of his life he adopts 
the path of submission by sacrificing his own wishes for Allah. 


The Holy Prophet says: 


Meaning: A single particle cannot move without Allah’s will. 

The desire to achieve Allah’s consent overcomes the Mystics to such an extent that 
they never become sad and aggrieved during the worst circumstances. Rather they always 
remain happy and utter: 

L-1 Jt j i ty/ ^ { (P f 

Meaning: I surrender to my Beloved’s wish. 

On this station Allah blesses them with His unique light and union and they are granted 
a new spiritual life every moment from the hidden world, as Sultan Bahoo says; 
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Explanation: Those who submit their lives for the will of Allah are blessed with a new 
life every moment from the invisible. (Ain-ul-Faqr) 

The Mystics whose purpose of life is solely to acquire Divine consent remain pleased 
with the will of Allah in every condition. Attar of Nishapur relates that for thirty years 
Fudayl ibn Iyad did not smile but when his son died, people saw him smiling unexpectedly. 
Somebody asked him, “Why are you smiling at such an occasion?” He replied, “I am sure 
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that my son’s death is Allah’s will. Therefore 1 smiled for the sake of Allah’s consent. 

Whatever He likes, I like too.” 

Shaikh Abdul Qadir Jilani says: 

❖ Upon the occurrence of destiny raising objection on Allah (to think against the will of 
Allah) is the demise of faith, trust, loyalty and Oneness. The inward possessing true 
faith never says ‘why’ and ‘how’ rather its job is to say ‘yes’ (it obeys the Divine 
ordain and does not opine). To argue and raise objections is in fact the habit of the 
innerself. (Al-Fath ar-Rabbani) 

❖ The one who adopts patience being pleased at Allah’s reward as well as punishment, 
for him there is limitless Divine favour in the world and countless blessings in the 
hereafter. (Al-Fath ar-Rabbani) 

Bayazid Bastami states: 

❖ I have attained to such ultimate state of submission that if Allah would replace me 
from the highest paradise with a person in the lowermost hell, I will be more pleased 
with Allah than that person. 

According to Shaikh Junayd of Baghdad: 

❖ Submission means to give up one’s choice and to apprehend calamity as a blessing. 

❖ Someone asked Yahya ibn Mu’adh al-Razi, “How can 1 kn ow that Allah is pleased 
with me?” He replied, “If you are pleased with Allah it is the sign that Allah is pleased 
with you.” 

According to Mansur al-Hallaj: 

❖ Submission means not to utter a single painful cry even when one’s limbs are being 
cut and is hanged till death. 

❖ Allama Iqbal expresses: 






Explanation: Faqr is the path of spiritual taste and yearning for the Beloved as well as 
surrender and submission to the Divine consent. This is the treasured possession of the 
Holy Prophet which we have inherited from him and now we are its custodians. (Mathnawi) 
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Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali says about surrender and submission 

to the Divine will: 

❖ I never asked anything from Allah except His vision and consent. 

❖ The core of Faqr is to submit to the will of Allah in every condition whether it is 
calamity or ease, grief or comfort, convenience or misery, illness or health, hunger or 
satiation, honour or humiliation, richness or poverty. Only such complete submission 
is accepted and approved in the court of Allah. 

❖ Only that person deserves to have the vision of Allah who surrenders sincerely and 
truthfully to the will of Allah withdrawing his own consent and without any complaint 
faces the troubles and pains when befall. 

❖ When the seeker of Allah approaches the final level of submission to the will of 
Allah, the destiny is assigned to him. 

❖ How could everything happen according to your wish when you are not even born of 
your own choice! 

❖ The blessing of Divine vision is conferred only after reaching the destination of 
complete submission to Allah. 

❖ The spiritual persuasion of Ism-e-Allah Zacit by the perfect spiritual guide inculcates 
the attribute of submission to Allah in the seeker to such an extent that he feels happy 
on every command and act of Allah. (Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali-Life 
and Teachings) 

Sultan Bahoo says: 

❖ Have complete trust in Allah and remain content and happy. (Ain-ul-Faqr) 

❖ Sustenance is of two kinds; one kind is for the slaves while other is for the beloveds 
who are fed directly by Allah. People collect a lot of wealth to satisfy their innerself 
and build credibility among others. They consider that blessings should be enjoyed 
first and then the path of righteousness be adopted. Instead you should purify your 
inward first and then adopt submission towards Allah so that you may approach the 
levels of nearness to Allah by understanding the reality of Divine command (Be!) For 
the wise people, this single point is enough to understand. Only that person attains 
perfect union with Allah who neither complains nor objects. (Nur-ul-Huda Kalan) 

❖ It is narrated in the book Asrar al-Fatiha that one day Hasan of Basra, Malik Deenar, 
Shafiq Balkhi and Rabia of Basra were discussing about truthfulness in a meeting. 
Hasan of Basra said, “One who does not adopt patience upon the pain inflicted by 
Allah is not truthful to his claim of love with Allah.” Rabia said, “This seems to be an 
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egoistic statement, truthfulness can be defined in a better way.” Shafiq Balkhi said, 
“That person is not truthful to his claim of love with Allah who does not enjoy the 
pain given by Allah.” Rabia said, “This statement also reflects pride, one must define 
truthfulness more appropriately.” Malik Deenar said, “One who is not thankful to 
Allah upon the pain given by Him is not truthful to his claim of love with Allah.” 
Rabia proceeded, “One must be so much engrossed in the observation of his Beloved 
Allah that he forgets all his pains otherwise he is not truthful to his claim of love with 
Allah.” (Ain-ul-Faqr) 

Sultan Bahoo distributed the treasure of Faqr generously by travelling every city, town 
and village. For this purpose he had to visit door to door. In this context he expresses: 
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Explanation: I disgrace my innerself going door to door for the sake of Allah. (Nur-ul- 
Huda Kalan) 




Explanation: If you become able to observe the states inside the grave, the details of 
ruination would be revealed upon you. Then you would learn a lesson in your agony 
(and choose submission) hence your inward would be purified and truth of all the 
spiritual stations would be disclosed upon you. (Nur-ul-Huda Kalan) 
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Explanation: Do not object if a Dervish treats you harshly, serve him sincerely for the 
sake of Allah. (Nur-ul-Huda Kalan) 

❖ Exalted morals is the station of purified inward that readily accepts truth, submits to 
Allah and follows the straight path which is the path of those upon whom Allah has 
bestowed His favours. (Nur-ul-Huda Kalan) 
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Explanation: The self-conceited can never find Allah as they have made desires their 
god. One who prevented his innerself from making desires, in fact sacrificed his life 
for the sake of Allah. (Nur-ul-Huda Kalan) 

❖ Remember! It is not compulsory to acquire excessive knowledge but only the important 
knowledge of Islam. However it is mandatory to leave the sins, fear Allah, attain to 
Oneness through love and gnosis and refrain from all the appetites of the innerself. It 
is possible by travelling the grand and ancient straight path that grants salvation to the 
purified inward which longs to achieve Truth and submits before Allah. (Nur-ul-Huda 
Kalan) 


1/ \j0 j\ Jf. 
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Explanation: Bahoo is blessed with the power to show you Divinity and take you to 
the Mohammadan Assembly. He does this merely to please Allah. (Kaleed-ul-Tauheed 
Kalan) 

j (P j\u 7J h 
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Explanation: O Bahoo! If you remain submissive and satisfied at the will of Allah in all 
the conditions, your inward will become pure, perfect and eligible for presence before 
the Holy Prophet. (Kaleed-ul-Tauheed Kalan) 
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Explanation: Have patience! Except patience there is no way out. What can you do 
except surrendering before the will of Allah! (Kaleed-ul-Tauheed Kalan) 



U? ^ Jl |>j 



Explanation: Do not turn away from your destiny nor try to evade it. (Kaleed-ul-Tauheed 
Kalan) 
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Explanation: O Bahoo! When submission to the will of Allah becomes dominant 
upon the destiny, one does not fear what Allah has written in the destiny. (Kaleed-ul- 
Tauheed Kalan) 
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Explanation: Why would the one who has ultimate closeness of Allah fear anything! 
Fearing anything other than Allah is the attribute of imperfect and the commoners. 

(Kaleed-ul-Tauheed Kalan) 
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Explanation: Submission to the will of Allah is like a judge while destiny is its 
subordinate. Without its order, destiny can do nothing. (Kaleed-ul-Tauheed Kalan) 

❖ You must understand that man is not born out of his own will so how can everything 
happen according to his will and desire! Ali ibn Abi Talib said: 

Meaning: 1 recognized my Lord when it happened against my will. 

The Holy Prophet said: 


Meaning: Every act of the wise is based upon wisdom. 

Hence it is better to entrust all the matters to Allah and remove oneself from in 
between. (Kaleed-ul-Tauheed Kalan) 

Sultan Bahoo expresses in his Punjabi poetry: 
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Explanation: I am an unfortunate, a wrongdoer and a sinner but I am proud of my slavery 
to my perfect spiritual guide as he has now made me fortunate by taking to Allah under 
his guidance and blessing. Like Satan many people are proud of their knowledge and this 
has deprived them of union with Allah. Similarly there are millions of people who fear 
hell rather than fearing Allah and many of them seek paradise instead of seeking Allah. 
All these people never bother to know the consent of Allah regarding their destiny. They 
are always captured in the trap of their own wishes. Still there are certain people who 
have nothing to do with heaven or hell, they are craving for the Divine vision only. These 
true lovers always remain in the state of submission before their Beloved. 
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Explanation: While serving the perfect spiritual guide, the seeker should tolerate the 
troubles and agony afflicted by the worldly people. If you want to gain the status of ‘death 
before dying ’ you must be submissive like a Fakir. If somebody throws garbage on you, 
be tolerant just like the heap of rubbish bears all the filth that is added to it. If somebody 
abuses or insults you and quarrels with you, respond very politely with love and decency. 
All such things like complaints, taunts, humiliation etc. must be borne for the sake of the 
Beloved. I have totally submitted to my spiritual guide and live my life as per his will. 
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Explanation: The seekers who have drowned in the Essence need not to recite hymns etc. 
because the purpose of recitals is to gain Divine vision which they already have achieved. 
The Divine knowledge and practice upon it is the legacy of the eternal seekers of Allah. 
They have found the secret of Reality by slaughtering their innerself with the knife of 
surrender and submission. O seeker of Allah! Just be attentive towards your inward as the 
whole universe is within yourself. 
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Explanation: If you are a Divine lover and want success on this path then keep yourself 
strong and firm. The path of Divine love is not easy. The lover has to tolerate thousands 
of rivalries and taunts. Mansur al-Hallaj had to be hung to death because he knew the 
Divine secrets but revealed them upon the ignorant people. Once you become a slave of 
the perfect and accomplished spiritual guide then you must not leave him even if the 
world keeps calling you an infidel. (Abyat-e-Bahoo Kamil) 

The perfect spiritual guide persuades the seeker through the invocation and contemplation 
of Ism-e-Allah Zaat in such a way that it becomes his nature and habit to always 
surrender and submit before the Divine wish. He is pleased with Allah in all conditions 
and Allah is pleased with him. 


CHAPTER-26 


TRUST UPON ALLAH 


Tawakkal (J£y) is a Quranic term which means to have complete faith and trust upon 

Allah. Divine love demands that the seeker should entrust all his matters even himself to 
Allah. Trust upon Allah is the first rule taught by the spiritual guide and is hence the 
foundation of Faqr. The Quran repeatedly lays great emphasis upon it: 


0 : 




Meaning: Put your trust in Him alone if you are (truly) believers. (10:84) 


❖ When the people of Prophet Noah became hostile towards him, he said: 


◄ 




Meaning: I have put my trust in Allah alone (and I am not afraid of you). Therefore 
mature your plot (against me) jointly. (10:71) 


❖ When Prophet Jacob was about to send Benjamin to Egypt, he took vows from his 
other sons and said: 
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Meaning: Judgment (destiny) rests with Allah alone. In Him have I put my trust, and 
all those who trust must trust in Him alone. (12:67) 


❖ It has been said in sura an-Naml: 


Meaning: So put your trust in Allah. (27:79) 


❖ According to sura at-Talaaq: 


jJjI s 


Meaning: And whoever puts his trust in Allah, then He (Allah) is Sufficient for him. 
(65:3) 
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❖ Sura aal-Imran states: 




(r:n.) 06 ^' 

Meaning: If Allah helps you, none can overpower you but if He abandons you taking 
away all support, then who is it that can help you after Him? And the believers should 
rely on Allah alone. (3:160) 


Sustenance is not restricted to a particular place, it reaches everyone wherever one may 
be. When an individual migrates from one place to another and observes patience regarding 
his livelihood, Allah creates such circumstances that his sustenance reaches him. This is 
similar to the way Allah provides food for the birds and animals. Trust upon Allah is 
necessary for sustenance. In this regard Allah says: 




Meaning: And He gives him sustenance from a source which he can never think of. And 
whoever puts his trust in Allah then He (Allah) is Sufficient for him. Surely Allah 
accomplishes His work entirely. He has certainly appointed a measure for everything. 
(65:3) 


Those who trust Allah, He provides them sustenance from the most unexpected sources. 
Hence whoever trusts Allah in matters of sustenance, Allah is sufficient for him. 


❖ Abu Darda relates Prophet Mohammad to have said, “Sustenance searches a man in 
the same way as death does.” 

❖ Umar ibn Khattab narrates that the Holy Prophet said, “If you trust Allah as He should 
be trusted then you would be provided your sustenance as He does for the birds who 
leave empty stomach in the morning and return satiated in the evening.” (Ibn Majah 4164) 

♦> Abu Hurairah relates the tradition that the Prophet of Allah said, “Allah says, ‘If My 
men put their trust in Me then I would shower rain upon them all night and would 
make the sun rise again and again each morning without making them hear the noise 
of thunder’.” (Musnad Ahmad ibn Hanbal) 

❖ Abdullah ibn Abbas reports that once he was (riding) behind Prophet Mohammad 
and he said, “O young man! Protect Allah’s rights and He shall protect your rights 
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and you would find Him right in front of you. Whatever you want, seek it from Allah. 
Know that even if the entire world gathers to profit you, it cannot help you in the 
least except as Allah decrees. If the whole world is adamant to harm you, it cannot 
except as Allah has written for you. The pens (of destiny) have been lifted and the 
pages dried.” (Musnad Ahmad ibn Hanbal, Tirmidhi 2516) 

Shaikh Abdul Qadir Jilani says: 

❖ Do not worry about your sustenance because its search for you is more intense than 
your search for it. When you have obtained today’s sustenance, stop worrying about 
tomorrow’s, just as you have left yesterday behind. Yesterday is the past and as for 
tomorrow, you do not know whether it will come to you or not so concentrate on 
your present. (Al-Fath ar-Rabbani Chapter 17) 

❖ Do not trust your wealth as it would render you weak and deficient. Have trust upon 
Allah as it would make you powerful and also help you. He would grace you with 
success from unexpected places and favour you with such spiritual power that you 
would not have to worry about the world and its people. You would become the most 
powerful person but if you will trust upon your wealth, family and property instead of 
Allah then you shall invite Allah’s wrath and will have to face the decline of these 
possessions. (Al-Fath ar-Rabbani Chapter 42) 

❖ Prophet Mohammad said, “Cursed is he who has trust in creation like himself.” Most 
people are hence among the cursed and very few actually have trust upon Allah. They 
are the ones who have strongly held the rope of Allah whereas those who have trust 
upon creation are in illusion. (Al-Fath ar-Rabbani Chapter 45) 

❖ Trust in Allah means quitting all the material sources and leaving all the causes. (Al- 
Fath ar-Rabbani) 

❖ Shaikh Sirri Saqti says that trust is the renunciation of all powers and authorities. 

❖ Masruq ibn al-Ajda says that bowing one’s head to the will of Allah and submission 
to destiny is known as trust. 

❖ Bayazid Bastami says, “If the earth and sky turn into iron, the sky stops pouring rain 
and the earth becomes barren even then I would not turn away from trusting Allah.” 


ijin <jt d ? 

y jKv f\ J f tjj 




Allama Iqbal says: 
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Explanation: The men of Allah (Fakirs) whether in power or in servitude are always 
protected with the shield of contentment and indifference that results from trust upon 
Allah. (Bal-e-Jibril) 

Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali says: 

❖ Trust is the foundation of Faqr. It is the essential requirement of Divine love that you 
hand over everything to Allah. Outwardly the seeker should make efforts but inwardly 
he should completely renounce his will keeping trust in Allah. 

❖ Satan has absolutely no control over the seeker who fully trusts Allah. He trusts Allah 
at every step and hence finds Allah’s help in everything. 

❖ The seeker who has trust upon Allah is not concerned about his livelihood. The 
sustenance of common man is earned through hard work and struggle but Allah 
Himself provides the sustenance of the chosen ones. (Sultan-ul-Faqr VI Sultan Mohammad 
Asghar All-Life and Teachings) 

Sultan Bahoo considers trust upon Allah as the foundation of Faqr. The seeker who does 

not have trust cannot travel the path of Faqr. He says: 

❖ Have complete trust in Allah and remain content and happy. (Ain-ul-Faqr) 

❖ Trust means that if a person is given authority upon all the treasures of the world, he 
uses them only to benefit other Muslims and renounces them for his ownself. (Aqal-e- 
Baydar) 

❖ Trust upon Allah is a Divine light and is like water which sates the Fakirs. It grants 
perfect health and strength to their entire existence. (Kaleed-ul-Tauheed Kalan) 

❖ There is not a single soul upon this earth whose responsibility of sustenance is not 
taken by Allah. (Asrar-e-Qadri) 

❖ It should be known that the common people get their sustenance through hard work 
but the sustenance of the distinguished ones lies in the everlasting gnosis of Allah-the 
Eternal. One who truly trusts Allah, waits neither for his daily livelihood nor annual 
sustenance because he knows that once every person’s sustenance was fixed and written 
in the destiny, the book of destiny was closed forever. The sustenance of a person having 
dead soul lies in covetousness and covetousness does not have a stomach that can be 
filled so a covetous is never contented as he is on the wrong path. The sustenance of 
Mystics is the absolute union with Allah for which they perpetually remain engrossed 
in Divinity while their livelihood pursues them day and night. How can this reality be 
understood by the irreligious and indecent ignorant who are utterly deprived of good 
deeds and sagacity, neither they have trust upon Allah nor His gnosis! The food of 
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the dung-worm is dung so he lives in it happily while the food of pure people is also 
pure and aromatic. Whoever seeks Allah, livelihood seeks him. (Kaleed-ul-Tauheed Kalan) 

H a OA 
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Explanation: Although one gains livelihood through different mediums and causes 
but the fact is that the mediums and causes were also created in eternity by Allah-the 
Causer. Everyone has placed his hopes and expectations in the causes, only a few 
keep faith in the Causer. (Kaleed-ul-Tauheed Kalan) 

>z ij c/n a J Ja 
>1 \J j\ 

Explanation: Sustenance is the adorer of man that is why the wheat grain comes out 
of the earth tearing its surface. (Kaleed-ul-Tauheed Kalan) 

❖ Destiny is divided into four categories. The destiny of Fakirs is that whatever they eat 
and drink, it generates the light of gnosis within them because their sustenance comes 
from trust in Allah. From whichever source they get their sustenance, they consider it 
to be from Allah only. Some believe that sustenance comes from trade and profession, 
some get education to earn income for sustenance whereas some get their sustenance 
by unjustly snatching it from the poor. In short Fciqr is the only treasure which brings 
honour, respect and felicity. Allah bestows the highest ranks of Fciqr upon those great 
people who are one with Allah whereas the strangers (who neither have Divine vision 
nor a peck of His gnosis) can never come close to Faqr at all. (Mehak-ul-Faqr Kalan) 

❖ Listen O dearest! There is nothing superior to Allah. The creation searches for sustenance 
whereas the Fakirs seek the Sustainer. People are after the riches of this world whereas 
the Fakirs always remain attentive towards Allah. Prophet Mohammad said, “Whoever 
died in the state of Divine love, died as a martyr.” Hence the seekers of Allah are 
martyrs while the seekers of the world are unfortunate because they are deprived of 
the desire for Allah. Nothing in both the worlds is better or superior to the desire of 
Allah. (Mehak-ul-Faqr Kalan) 
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Sultan Bahoo says in his Punjabi quatrains: 
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Explanation: The seeker should trust and rely only upon Allah and walk the path of Faqr 
with strength and utter determination. He should keep recalling the Quranic verse, “Ease 
comes with every hardship.” 200 He should not fear to face such a difficulty and grief which 
subsequently grant success and happiness. Allah is independent of all wants. Hence one 
should cry and beg for His union. 
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Explanation: The seeker should not be worried about worldly needs because whatever 
Allah has written in his destiny, he will definitely get it. The birds do not store for the 
future because of trust in Allah that He provides them sustenance everyday. When they 
fly home after getting daily sustenance they do not bring even a morsel to their nests to 
store. Allah is the Sustainer Who grants sustenance even to the insect which lives beneath 
a rock. (Abyat-e-Bahoo Kamil) 

The seeker must have trust upon Allah at every moment, every stage and in every matter. 
He should submit all his matters to Allah and liberate himself from worries. Quran 
teaches us: 




Meaning: And I consign my affair to Allah. Surely, Allah is Ever-Watchful of the servants. 

(40:44) 
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Sura al-Inshirah, verse 5. 



CHAPTER-27 


DIVINE PRESENCE 


Divine presence is the state of being present inwardly in front of Allah during all forms of 
worship after detaching from every other thing and relation. Without it no worship is 
acceptable in His court rather it becomes pretence. 

Allah says in Quran: 


(rr: )-r) 0 q ^ 6^' 6 


Meaning: Certainly the believers have attained their goal. Those who become most humble 
and submissive in their salat. (23:1-2) 


It is the saying of Prophet Mohammad: 


Meaning: No salat without the presence of inward. 

Divine presence is accomplished through perpetual invocation and contemplation of 
Ism-e-Allah Zaat because unless and until inciting innerself dies, inward is not vivified 
and it is this enlivened inward which leads to presence. A time comes when inward gains 
eternal presence through invocation and contemplation of Ism-e-Allah Zaat and then the 
seeker of Allah experiences the state: 
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Meaning: So whichever direction you turn to, there is the Divine Countenance. (2:115) 


Meaning: Salat is Miraj (Divine vision) for the believers. 

This Hadith proves that salat is the Miraj (Divine vision) for a true believer but not for 
a Muslim. Who is a true believer and who is a Muslim? 

❖ Once Prophet Mohammad was distributing war wealth. There were some Bedouins 
who were newly converts. They said to the Prophet, “O Master! We are also true 
believers hence bless us like you are blessing other believers.” The following verse 
was revealed in answer: 
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Meaning: The Bedouins say, “We have believed.” Say, “You have not believed. 
Rather say, ‘We have accepted Islam (recited shahada verbally).’ And the belief has 
not yet gone into your inwards (you have not verified inwardly).” (49:14) 


Allama Iqbal writes: 
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Explanation: Your soul is weak because it is void of Divine presence. Once it gains life, it 
will surely attain eternal presence. (Bal-e-Jibril) 

He says how can a person have presence when even his imam is deprived of it! 
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Explanation: You do not have Divine presence during salat as you are following the imam 
who himself is deprived. Iqbal is advising against such a salat and imam. (Bal-e-Jibril) 

One should search for the imam who is blessed with the presence so that he can enlighten 
about the real way to prostrate before Allah. 
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Explanation: The prostration offered by our pious ancestors shook the very soul of earth. 
Such prostration is what the mosque seeks now. (Bal-e-Jibril) 

Who is an imam (leader)? What is his role? Iqbal says: 

J. cJk? S 4. i/y y 
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Explanation: You have asked the reality of leadership. May Allah bless you with the 
hidden secrets like He has blessed me. (Zarb-e-Kalim) 
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Explanation: The true leader of the era is appointed by Allah Himself. He is the Universal 
Divine Man who is the confidant of Allah and the Prophet. He is the perfect and 
accomplished spiritual guide for the Muslim umma and his sign is that he purifies your 
inward from materialistic wishes. (Zarb-e-Kalim) 
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Explanation: The Universal Divine Man with his spiritual sight removes the veils of 
innerself by killing it and blesses with the Divine vision. When one beholds Allah, he 
desires ultimate union with Him and this yearning makes life harder than death. (Zarb-e- 
Kalim) 
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Explanation: The Universal Divine Man reminds the seeker of the time wasted by not 
following the straight path and makes him enthusiastic to fully devote to have union with 
Allah. He prepares a true seeker of Allah out of a common man by letting him pass through 
the trials and challenging stages of Faqr. (Zarb-e-Kalim) 

It is the saying of Sultan Bahoo: 

❖ Divine presence means that the inward is completely pure from the satanic thoughts, 
ever attentive towards Allah through His invocation and surrounded by the theophanies 
of light of the Essence. Possessor of such an inward always meets the Prophets and 
Saints spiritually. (Kaleed-ul-Tauheed Kalan) 

("1/ b &/** ijj S 

Explanation: The inward which achieves presence is blessed with Miraj even if such 
a person has all the material wealth. (Mehak-ul-Faqr Kalan) 
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❖ Sultan Bahoo says in his Punjabi poetry: 
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Explanation: That worship is not acceptable in the court of Allah which does not have 
presence of inward whether it is azan, salat, fast or zakat. If fasts are kept through days 
and supererogatory prayers are offered at nights, still presence cannot be achieved but 
only through the purification of innerself and inward. If a person does not annihilate his 
innerself then union with Allah, His vision and Divine presence are not achieved. 
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Explanation: The Divine secret concealed in my inward is making me restless and perturbed 
which if I unveil would lead to execution. The seekers of world cannot understand my 
condition. The ocean of Divine love remains tumultuous in my inward. The access to the 
court of Allah is not easy. It is achieved after crossing the furious waves of the ocean of 
love by Allah’s grace and favour. (Abyat-e-Bahoo Kamil) 

All forms of worship are pretence without presence therefore struggle and work hard to 
achieve presence before Allah. Why remain busy in worships that are just pretence? First 
find the path which leads to the presence so that your worship is accepted in His court. 


CHAPTER-28 


ARROGANCE, PRIDE AND HUMILITY 


Humility is the weapon of seeker of Allah on the journey of Faqr and Satan attacks it 
with his weapons of arrogance, pride and vanity to mislead. 


ARROGANCE 

Pride, magnificence and glory are only for Allah as only He deserves it. In a Qudsi Hadith 
Allah says: 

❖ Pride is My cloak and majesty is My garment. Whoever competes with Me regarding 
either of them shall be cast into the hellfire. (Abu Dawud 4090) 

Arrogance and considering oneself superior to others is a drastic evil and enmity towards 
Allah. Only Allah is the greatest and perfect in His attributes and Essence. No one is 
equal to Him and grandeur is for Him alone. Only Allah deserves glory. No one can get 
any rank or grade in the court of Allah without His will. Allah is the greatest in every 
aspect so arrogance of a man has no reality in itself. 

In sharia considering oneself better than others is referred to as arrogance because all are 
equal as creation. This is a satanic trait as Satan refused to prostrate before Adam because 
of arrogance and thus was rejected and declared accursed by Allah. Likewise the arrogant 
is disgraced in the world as well as in religion and is cursed by people too. 

A seeker must save himself from arrogance while following the path of Faqr. When it is 
removed from the inward only then humbleness prevails which is the base of Faqr. Humility 
is a shield against the troubles on the path of Faqr. It is obligatory for every seeker to shun 
arrogance completely and become humble. Allah has condemned arrogance. There are 
numerous verses of Quran, only a few are narrated here. 


SATANIC ARROGANCE 
Allah says: 
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Meaning: And (also recall) when We commanded the angels, “Prostrate yourselves before 
Adam.” Then they all prostrated themselves to Adam except Satan. He refused and 
showed arrogance and became one of the disbelievers. (2:34) 

Allah has narrated this incident in sura al-A ’raf: 
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Meaning: And certainly We did create you (your real being) then gave you shape. Then 
We commanded the angels, “Prostrate yourselves before Adam.” They all prostrated 
themselves except Satan; he was not of those who prostrate themselves. (Allah) said, “(O 
Satan!) What inhibited you that you did not prostrate yourself when 1 commanded you?” 
He said, “1 am better than he. You have created me from fire and You have made him 
from clay.” (Allah) said, “So get you down from here. You have no right to show arrogance 
here. Away with you (from My presence)! You are certainly of the disgraced and the 
humiliated lot.” He (Satan) said, “Grant me respite (to live) till the day when people will 
be raised up (from the graves).” (Allah) said, “Indeed, you are of those granted respite.” 
He (Satan) said, “Since You have sent me astray, (I swear that) I will (also) sit on Your 
straight path (to waylay the children of Adam till I cause them to deviate from the path of 
truth). 1 will assuredly approach them from their front, from their rear, from their right 
and from their left (every human being has a weakness and I will mislead using it) and 
(consequently) You will not find most of them grateful.” Allah commanded, “(O Satan!) 
Be gone from here, humiliated and cursed. Whoever of them will follow you, 1 will 
certainly fill hell with all of you.” (7:11-18) 




On another occasion arrogance of Satan has been described in these words: 


(jAJUj i. Si j^i Qy£ j >\ I ^ 
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Meaning: So all the angels fell down together prostrating themselves before him. Except 
Satan. He showed arrogance and became one of the disbelievers. (Allah) said, “O Satan, 
what has prevented you from falling down to prostrate before this (exalted person) whom 
I have created with My Own (benevolent) Hand? Did you show arrogance (to him) or 
were you (presuming yourself) high ranking?” (38:73-75) 

In this way arrogance wasted all devotions (of almost fifty thousand years) of Satan. He 
was demoted from the rank of chief of angels, became accursed and rejected. 

ARROGANCE OF PHARAOH 


Arrogance destroyed Pharaoh as well. Allah says: 



( KO ) 

Meaning: Then, after them, We sent Moses and Aaron with Our signs to Pharaoh and his 
chiefs. But they displayed arrogance and they were people given to crimes. (10:75) 

Pharaoh and his followers denied Prophet Moses when he called them towards Allah. 
They behaved arrogantly and did not accept his preaching. Consequently they were 
drowned in River Nile. 


ARROGANCE OF PEOPLE OF AD 


People of Ad also became arrogant and thus were penalised. Allah says about them: 


Is ? 

(HI fjl oJ jpa»P oljod j bppJI S_ppJI 


Meaning: As for the people of Ad, they were unrightfully arrogant (and rebellious) in the 
land and said, “Who is greater in might than we are?” And have they not seen that Allah, 
Who has created them, is far mightier in power than they are? And they kept denying Our 
revelations. So We sent upon them an appalling and violent wind during ill-omened days 
to make them taste the torment of humiliation in the worldly life, and the torment of the 
hereafter will be far more degrading. And they will not be helped at all. (41:15-16) 
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ARROGANCE ON DEVOTIONS 


)iyi0~^' Oj, piJk— ljy£-s\ pioj(JlSj 


Meaning: And your Lord has said, “Always pray to Me; 1 shall certainly hear your prayer. 
Surely those who turn away from My worship in defiance will soon enter hell disgraced.” 

(40:60) 


According to Mystics and Fakirs, arrogance upon devotions is extreme foolishness and 
blunder. Devotions are aimed for Allah but it is up to Allah whether He accepts or rejects 
them as He says in sura an-Nisa : 




Meaning: And whoever disdains to be His servant and perpetrates arrogance, He will 
soon assemble all such people before Him. (4:172) 


Angels are not arrogant on their worship. Allah says: 




Meaning: And those (angels) who (remain) in His presence are not arrogant towards His 
worship nor do they become weary (of carrying out His obedience). (21:19) 


❖ Shaikh Motraf says, “If I sleep whole night and wake up worried and embarrassed 
(because of guilt of sin), it is far better than I offer prayer for a complete night and in 
the morning become arrogant.” 


❖ Once Shaikh Bashir ibn Mansur offered a long prayer. He noticed that an individual 
is very impressed by it. After the prayer he said to the individual, “Do not be surprised 
on my extended prayer. Satan offered devotion of years but you are aware of his end.” 


ARROGANCE ON LINEAGE 

Al-Ghazali writes in Iliya al-UIoom (Volume III): 

❖ One category of arrogance is that an individual of high genealogy considers his lineage 
superior and belittles other individuals of humble background, no matter latter may 
be better than former in knowledge, deeds and piety. Some people are so arrogant 
because of it that they consider others their slaves and hate to interact and sit with 
them. They keep expressing arrogance everywhere and comment about others like, 
“What is their reality? I am son and grandson of so and so. How can anyone speak in 
front of me or dare to look into my eye?” Such arrogance is a hidden illness of 
innerself which is present in all those who boast of their lineage no matter how much 
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wise and virtuous they are apparently. They do not express it when they are calm but 
in the state of anger and annoyance their wisdom fades away and then they are 
revealed. 

It is condemned in the following Hadith: 

❖ Abu Hurairah relates a tradition that the Holy Prophet said, “People must leave arrogance 
upon lineage, otherwise Allah will disgrace them more than insect of muck.” (Tirmidhi, 
Abu Dawud) 

There are other types of arrogance which are not explained to be precise. For example 
arrogance on knowledge, rank, designation, power, wealth, children, status, beauty and health 
etc. 


DENIAL OF STRAIGHT PATH BECAUSE OF ARROGANCE 


Some people, groups and societies reject religion and the straight path for materialistic 
world, desires of inciting innerself, egotism and arrogance. Thus they deny the preachers. 
Allah says about them: 


(ra:n) 





◄ 


Meaning: And those who disbelieved (it will be said to them), “Were My verses not 
recited to you? But you showed arrogance and you were the evildoers.” (45:31) 


(r: Ac) 06 p£Z&J'j 


Meaning: But whenever a Messenger brought you (the commandments) your (inciting) 
innerselves disliked, you adamantly resisted there and then. You belied some of them and 
started killing others. (2:87) 




Meaning: Your God is One God, so those who do not believe in the hereafter are deniers 
at heart and are beliers and arrogant. (16:22) 


J L*l J AUai j C+aJJa .)l j IjJUol LoLs M 


Meaning: So those who believe and persist in doing pious deeds, He will pay them their 
wages in full and will (then) award them more out of His bounty. But those who disdain 
(worshiping Allah) and behave arrogantly, He will punish them with grievous torment. 
(4:173) 
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Arrogance has been condemned in Hadiths as well. 

❖ Salamah ibn al-Akwa relates a tradition that the Prophet of Allah said, “A man keeps 
obeying his inciting innerself until he is included among the arrogant and ends like 
them.” (Tirmidhi) 

❖ Abu Hurairah narrates that once the Holy Prophet said, “Whoever drags his garment 
because of arrogance, Allah will not look towards him mercifully on doomsday.” 

(Bukhari 5788) 

❖ Abdullah ibn Umar narrates that the Holy Prophet said, “Whoever will have a bit of 
arrogance in his inward, Allah will throw him in hell face down.” (Bayhaqi) 

❖ Abdullah ibn Masud relates that the Holy Prophet said, “A person will not enter 
heaven who even has arrogance and pride equal to a mustard seed in his inward and 
that person will not go to hell who has faith in his inward equal to a mustard seed.” 

(Ibn Majah 4173, Tirmidhi 1999) 

Sultan Bahoo says: 

❖ A sin which is committed because of lust may be forgiven but a sin because of arrogance 
cannot be forgiven. Prophet Adam’s sin was due to lust but Satan’s sin was arrogance. 

(Asrar-e-Qadri) 

❖ You must know that Satan did not prostrate Adam because of his knowledge of: 

» 

Meaning: Do not prostrate in front of anyone other than Allah. 

This knowledge became a veil for him and he disobeyed Allah. There is a saying of 
Prophet Mohammad: 

Meaning: Knowledge is the thickest veil (that keeps away) from Allah. 

This Hadith refers to the knowledge which creates arrogance. The Arabic word for 
arrogance is//' (kibr ) which has three alphabets i.e. (K), «_* (B) and j (R). First 
alphabet (K) denotes that due to arrogance eminence of a Saint is lost, second alphabet 

(B) means that blessings end and the third alphabet J (R) refers deprivation of 
Divine compassion. (Mehak-ul-Faqr Kalan) 
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❖ An arrogant is a friend and companion of Satan. Satan is the most popular scholar in 
the world. Remember that knowledge possesses great ranks. It consists of (knowledge 
of) promises and warnings of Allah, verses on incidents of Messengers, invocation of 
Ism-e-Allah Zciat for gnosis and stations of renunciation of physical world and its 
seekers. There is a Hadith of the Holy Prophet: 



Meaning: World is accursed and whatsoever belongs to it is also accursed. 

Trusting the world brings disgrace and gives birth to greed which is a satanic sin that 
embarrasses one in the court of Allah Belief in the hereafter blesses the believer with 
obedience and piety that bring consent of Allah. Believing in gnosis of Allah and His 
companionship create love, yearning and taste for Allah. Whenever a scholar involves 
himself in physical world, he becomes useless for religion. Physical world is like a 
poison, single drop of which kills one’s faith. It is the wealth of Satan, the inward 
filled with it surely becomes a satanic house. The person with such an inward cannot 
gain any benefit from the religion as he is drowned in the pleasures of lust of inciting 
innerself. (Mehak-ul-Faqr Kalan) 

Sultan Bahoo says in his Punjabi quatrains: 




f jir ijj uf <3^1 jtv 


Explanation: Arrogant hafiz and scholars use their knowledge for materialistic purposes and 
interpret religion according to the wishes of people for earning wealth. In this way they 
mislead people by hiding reality of the religion. They will remain deprived of blessings 
of Allah in both the worlds who sell their knowledge and faith for the materialistic world. 
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f Jlf if (JlA? < J f[ Jr" iXlfi C$» 


Explanation: I am suiprised at the behaviour of scholars and hafiz of Quran who have become 
arrogant upon their knowledge. They themselves advertise their grand status and are 
boastful. The reality is that they sell their knowledge for money, title and status as well as 
hide the right path by wrong interpretations as per the will of the rich and those in authority. 
Such immoral scholars are vendors of faith and will be disgraced in both the worlds. 
(Abyat-e-Bahoo Kamil) 

Sultan Bahoo narrates in his Persian couplets: 





Explanation: Do not sell your religious knowledge for trivial worldly gain which is just a 
trap as it is the trait of seekers of world. How could a seeker of world become a Fakir! 
One who is desirous of wealth cannot understand the status of knowledge. Do you know 
who is the real scholar? He is the one who gains knowledge for seeking Allah. (Mehak-ul- 
Faqr Kalan) 

Arrogance is such a dangerous spiritual disease that if present equal to the size of a mustard 
seed in the inward then none of the devotions is accepted in the Divine court. May Allah 
save everyone from all kinds of arrogance! 

There is a disease similar to arrogance which is called pride. 


PRIDE 


Islam has strictly prohibited pride. All human beings are equal. White has no superiority 
over the black and the Arab over the non-Arab. That is why it is not right to be prideful 
over lineage, tribe, nationality, status, knowledge or wealth. Allah has severely disliked it. 
Pride on lineage creates differences and prejudice in society which leads to conflicts. 

Seekers of Faqr consider it a sin even to express themselves in front of people. There is 
no room for pride and vanity in them because pride ultimately leads to arrogance. For 
them, it is meaningless to take pride in lineage or anything else, they only consider Faqr 
as a symbol of eminence because it is the true path to closeness of Allah. The more the 
seeker has humility instead of pride, the easier the path of Faqr will be for him. 
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Pride is only allowed in one condition that is when it is required to display power and 
supremacy over the enemy of Allah and Islam. Such pride is proved from the Companions 
of Prophet Mohammad and Saints. If pride is because of inciting innerself then it becomes 
arrogance and is strictly prohibited. Generally people become victim of pride due to the 
inciting innerself. Allah has absolutely detested this kind of pride. 

The Quran 

In the Holy Quran Allah has condemned pride in these words: 




Meaning: And Allah does not like anyone arrogant and proud. (57:23) 


( r: h ) 0 1 jjii i 6 % f -i o\ 


Meaning: Surely Allah does not like the one who is arrogant and boastful. (4:36) 


f- \y# OoOi-LisO ajj il j aLc LgA&jj jjj LlS jl ^.gj ; ^ 


Meaning: And if We make man taste mercy from Us, then withdraw it from him, he 
becomes highly disappointed (and) ungrateful. And if We make him taste (some) favour 
after the suffering that afflicted him, then he is sure to say, “Gone are all my troubles.” 
Surely he (becomes) most exultant and boastful. (11:9-10) 


Hadith 


❖ The Holy Prophet said that there are four things of age of ignorance in his umma: 

1. Taking pride in lineage 

2. Cursing others’ lineage 

3. Lamenting the deceased 

4. Associating rain to stars (Musnad 23291) 

Sultan Bahoo says: 

❖ The obedience and devotion polluted with arrogance is just a sin. The disobedience 
with a proper excuse is better than such a devotion. (Ain-ul-Faqr) 

❖ Arrogance, vanity and pride are the heritage of Satan, Pharaoh and Korah whereas 
humility is the heritage of Messengers and Saints. (Ain-ul-Faqr) 
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❖ Listen! Satan said to Allah arrogantly, “1 obeyed You.” The Divine decree came, “I 
cursed you.” Adam submitted humbly, “1 committed a sin.” The Divine decree came, 
“1 forgave you.” (Ain-ul-Faqr) 

Sultan Bahoo says in his Punjabi quatrain: 

f £ iJb ob ii4 

f (J^y Z j\ by 5? y, 2 _ \j\s> / 


f l Jiff* <L- J— yfib J/ ‘f\ J—l) j\j L ifj) 

Explanation: You have become arrogant after getting exoteric knowledge. Your wisdom 
has faded away. Instead of becoming wise and finding the straight path you have lost 
your insight like Satan and gone astray because of arrogance. Neither your knowledge 
has benefitted you nor intellect. If you can achieve the secrets of Allah by sacrificing 
yourself then you must not hesitate. In the path of Divine love one must seek guidance 
from the perfect spiritual guide because he is familiar to this path. Without the guidance 
of perfect spiritual guide no one can achieve success. (Abyat-e-Bahoo Kamil) 

Remember! Pride creates cruelty and rigidity. Consequently members of society start 
oppressing each other and ultimately are cursed by Allah. 

Sultan Bahoo says in his Persian poetry: 

(jj;j y iji * ^ y i— C)'} ^ S y cut <ji 

(ju* U $ c/U£ It ji^* y 

Explanation: O ignorant scholar! Your knowledge has made you arrogant but keep in 
mind it has taken you away from Allah instead of granting His closeness. Although you 
have read religious books like al-Kashshaaf and al-Hidayah but you would never 
understand anything unless you serve the distinguished men of Allah. (Nur-ul-Huda Kalan) 

HUMILITY 

The Holy Prophet is the reason behind creation of the universe and he is the lord of the 
universe. He adorns the spiritual station of such closeness with Allah where neither a 


878 


Prophet nor any archangel can come between him and Allah. In spite of such grandeur he 
always uttered out of humility, “1 am a slave of Allah and His Messenger.” 

Humility is a fort against difficulties and dangers on the path of truth. Every Saint has 
taught to be humble rather they have always presented themselves as low and inferior. 

❖ Shaikh al-Akbar Mohiyuddin Ibn Arabi says, “Friends of Allah achieve gnosis by 
adopting humility and they know that only humility leads to gnosis of Allah.” (Al- 
Futuhat al-Makkiyya, Vol. II ch.7) 

❖ Rumi says, “In this path, lowering oneself is in fact elevation.” (Mathnawi Maulana Rumi) 

❖ Rumi says on another occasion, “Consider yourself bad, do not point out weaknesses 
of others.” (Mathnawi Maulana Rumi) 

Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali says: 

❖ Allah has opened the way towards Himself only through humility. 

❖ Humility acts as a strong shelter while facing the hardships and trials which come on 
the path of Faqr 

❖ The person who comes in the court of Allah with humility never returns empty 
handed. 

❖ The levels of Divine vision, annihilation in Hoo annihilation in Allah and 
immortality with Him are achieved through humility. 

❖ The more a person is humble, the more he is beloved in the Divine court. 

❖ Humility is the strongest shield on the path of Faqr which safeguards the seeker from 
the satanic and sensual attacks. 

❖ Humility is gained from the contemplation of Ism-e-Allah Zaat. By excessive devotions, 
the innerself becomes stronger and arrogant. (Sultan-ul-Faqr VI Sultan Mohammad Asghar AM- 
Life and Teachings) 

The words of perfect spiritual guides are commands of Allah and their words can change 
the destiny written on the Guarded Tablet. Yet in their practical life they are humble and 
submissive hence set example for others. 





Sultan Bahoo says: 
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Explanation: One who became proud and egoist like Satan ended up in the fire of hell 
while the one who followed the example of Adam (saved himself from ego and submitted 
to Allah seeking forgiveness for sin) is blessed with Divine vision. 

Sultan Bahoo says: 

L m)I j c* 

(AuiJ ^ j (J*^ j 

Explanation: I am the Mystic annihilated in Allah and blessed with Divine union. I have 
surpassed my own existence and become eternal. (Kaleed-ul-Tauheed Kalan) 

fl* A >1 c/* ~ 

JJ[j {J 4Lt | 3/ 

Explanation: When my existence and identity perished, Ism-e-AUah Zciat drowned me in 
Divine Oneness. (Kaleed-ul-Tauheed Kalan) 

❖ Union with Allah is achieved through humility. O Allah! Your Divine secret is 
disclosed in the inward of every perfect spiritual guide. The door of Your blessing is 
open for everyone, whoever comes with humility in Your court does not go back 
unrewarded. O seeker! Get rid of egotism (adopt humility) and annihilate yourself in 
Allah to get such Divine presence which fulfils your desire of union (with Allah). 
(Kaleed-ul-Tauheed Kalan) 

Sultan Bahoo says in following Punjabi quatrains: 

f te "i—js J? Jlf A/i y 

f t J <—)£• jy jl f j\/; 1 

f J 0 y Jif J,/ J 

f (jiiJs tv cby 1 y jy uif (•> 

Explanation: Hundred thousand praises for the seekers who remain steadfast against all 
odds on the path of Faqr and face all troubles without complaining rather always thank 
Allah. Million praises for such seekers who hold their promises. Billions of praises for 
the seekers who control their inciting innerself. While the seekers who are like gold but 
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show themselves as common people because of humility should be praised trillions of 
times. Such seekers always remain annihilated in Divine vision and never disclose their 
status. 


f Z_l> t—Pu c si ‘Izl (Jjfr Jr* 

J LA dI J' fa) i—) jJ 

f Z_fc &) L j) Z_ <0 <^*I )^> 4—) / dI 

f UJ- A (JO l Jijf t J fi JU 1 / JJ J(> 

Explanation: The seekers in Divine love are completely transformed into love. They 
remain silent despite the raging ocean of Divine secrets concealed in them and wishing to 
be expressed. If needed, they speak slowly and humbly. They are such lovers who perform 
ablution with the greatest name of Allah and remain drowned in the ocean of Oneness. O 
Bahoo! Without recognizing the Beloved how can one offer the true salat which is accepted 
in His court. 

f o<m jy i/< yj) ix // jt 

f (jiyt J d cjt t bj) ^—j£) 

f jiyj* A ^aj jt ^J)) r dy ~ 

f (jiyu / r Ja)j < 7J f[ [f i j j /i 

Explanation: The humble seeker always considers himself worthless with no virtue to 
please the beloved spiritual guide. He remains aggrieved that only due to his shortcomings 
he is not close to the beloved. How can he please the perfect spiritual guide as neither he 
has spiritual beauty nor wealth! This sorrow may take his life as he keeps weeping on 
being away from the beloved. 

f ZL-J jfc J J <ifl Ljj ^) ^) 

dr Jr jl^V ^") J) Jr* 
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f ijl£ d- ‘dij 

f ^ ^ uk>‘-* d-fi < 7 h u y jif c)i } j: 

Explanation: O seeker! The ocean of Oneness has surged high spreading benevolence. 
Even those minutely in Divine love, have quenched their thirst from this ocean. The deniers 
are unfortunate and eternally suffering from wounds of deprivation. On the other hand, 
there are hundreds of Divine lovers who entered the ocean of Oneness by sacrificing their 
worldly desires and wealth. Praises for those seekers who are steadfast and brave and are 
humble in Allah’s court despite high ranks. (Abyat-e-Bahoo Kamil) 

Humility is a strong shield against the attacks of Satan on the path of Faqr. 


CHAPTER-29 


LOYALTY AND SACRIFICE 


Faqr is the path of Divine love. Success in this arena cannot be achieved unless a seeker 
dedicates all that is dear to him in the way of Allah. Allah says: 


( r: qr It? ljuJs $ 


Meaning: You can never attain to piety unless you spend (in the cause of Allah) out of 
that which you like the most and Allah surely knows well whatever you give away. (3:92) 


The greatest Sunna is to sacrifice all belongings in the way of Allah. Allah says to 
Prophet Mohammad: 


(r:A?) *Li 


Meaning: So do not make friends with (any of) them until they emigrate in the way of 
Allah (in order to prove their sincerity and truthfulness). (4:89) 


The Companions of Prophet Mohammad faced heart-wrenching hardships after accepting 
Islam. The believers who belonged to poor families or the class of slaves were targeted 
and tortured right from the beginning. One trembles at the very thought of the physical, 
spiritual and financial pain inflicted upon them. Salute to their unprecedented loyalty and 
sacrifice. They remained undaunted through every suffering and torture. 


The believers who were socially strong and respectable were lured and tempted to 
renounce the path of Allah. They were offered worldly luxuries and ranks but when they 
turned them down the infidels even terrorized and tortured them. When nothing worked, 
Prophet Mohammad and his Companions were boycotted socially and economically and 
they stayed in the Valley of Abu Talib for three years. However their perseverance is 
remarkable that they did not leave faith despite all the tyranny of the people of Makkah. A 
picture of their condition is given: 

■ All means of earning were banned for them. 

■ Hunger and starvation spread in their houses. 

■ Friends and acquaintances abandoned. 

■ Physical torture was used to the extent that they were made to lie on scorching sand 
and burning coals. 

■ Their ranks and powers in the tribes were taken from them. 
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■ All their wealth was spent. Abu Bakr Siddiq, Umar ibn Khattab, Usman ibn Affan 
and other Companions sacrificed their entire wealth in the way of Allah. 

■ They had to leave their homes to migrate to Abyssinia and then towards Madina. 

■ There was even a time when a father and a son had to fight against each other in the 
battlefield. 

All the agonies could not falter the faith and loyalty of the Companions instead it only 
strengthened. They were always on the forefront when sacrifice was needed. 

Prophet Mohammad educated his Companions in such a way that he removed all other 
affinities from their inwards except the love for Allah and His Messenger. They sacrificed 
whatever became a hurdle in their love. 

The second most significant example of loyalty and sacrifice is the incident of Karbala 
marked by the martyrdom of Husayn ibn Ali and his companions: 

■ They all knew that death was right in front of them. Everyone knew that standing 
with Husayn ibn Ali means helpless death and martyrdom whereas Yazid had the 
pleasures of this world but love for Husayn says that it is just the beginning of the 
eternal life. The companions chose death over worldly pleasures. 

Loyalty and sacrifice are the essentials of Divine love. Love demands that loyalty remains 
unchanged and when the time of sacrifice draws near, one faces it willingly. 

All the Companions of Husayn ibn Ali were the followers of the path of Divine love 
hence were ready to fulfil their duty of loyalty and to sacrifice their lives as well. They 
did exactly what is done in Divine love. What amazing lovers Husayn ibn Ali had! Such 
lovers are hard to find for a spiritual guide. Their grandeur is unique and their height of 
loyalty and sacrifice is incomparable. In the game of Divine love, the intellect failed. 
Divine love conquered even after martyrdom, imprisonment and losing everything. 
Intelligence seemed to be victorious but according to the rule of Divine love, its victory is 
hidden in the apparent victory of intelligence. The blind hearted who lacked insight were 
unable to understand it. The conquest of Divine love was the result of loyalty and 
sacrifice. In fact, the incident of Karbala is the perfect and eternal narration of Divine 
love. The loyalty and sacrifice of the people of Karbala made ‘Karbala’ the synonym for 
‘Divine love’. 

❖ Ibrahim ibn Adham says, “The Beloved is not pleased with you unless you sacrifice 
all your worldly relations and get detached from your loved ones considering your 
sons as orphans and wives as widows, disgrace your ownself, give all your possessions 
in the way of Allah complying to the verse: 
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Meaning: You can never attain to piety unless you spend (in the cause of Allah) out 
of that which you like the most; and Allah surely knows well whatever you give 
away. (3:92) 


When you make Allah your sole Friend inwardly and outwardly, then He will love 
you as He says: 


/A* 9 ' * 9 & 9 ^ 

Meaning: He will love (them) and they will love Him. (5:54) 

Further Allah says: 

Meaning: Allah is pleased with them and they are pleased with Him. (98:8) (Ain-ul-Faqr) 
Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali says: 

❖ The path of Faqr is the path of Divine love. Love demands sacrifice. No success is 
gained on this path unless the seeker sacrifices his each and everything for the sake of 
Allah. In this context the seeker should remember the examples of the sacred 
Companions regarding their sacrifice and loyalty for the Holy Prophet. These examples 
are a source of inspiration for every true seeker of Allah. 

❖ A seeker should sacrifice his wealth, life and every possession to get the blessing of 
Faqr without expecting anything in exchange. He should not be worried or regretful 
about losing these things. 

❖ The seekers who sacrificed everything for their spiritual guide have attained the 
eternal life. They are living in the beautiful state of Divine love and spiritual intoxication. 

❖ Nearness to Allah is not achieved until the seeker sacrifices everything on the path of 
Allah and his loyalty towards Him is not lessened even a little bit during all the 
calamities and tribulations. (Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali-Life and Teachings) 

The person who gains the extremity of the gnosis of Faqr (union with Allah) becomes 
the living proof of the verse “You can never attain to piety unless you spend (in the cause 
of Allah) out of that which you like the most,” by sacrificing his every belonging in the 
way of Allah. 

Sultan Bahoo states in his Punjabi poetry: 
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A t-sA J dA ^ ^ JP* if l* 

A t—g uZ\f. i»i jy J‘t (jtf ui^ a? 

A ./» cA (jjf wi < J 5 Jj i_jia> cf 
> ^ ji> iLy <5n jiT ^ # Jj / JA 

Explanation: The lovers are intoxicated by the pleasure of Divine love. The seekers who 
are willing to sacrifice life for the perfect spiritual guide become immortal. Those whose 
inwards have been enlightened with Divine love through Ism-e-Allah Zacit do not feel the 
need to get involved in any other form of worship. Intellect has nothing to do in the way 
of Faqr. The realm of Oneness lies beyond intellect and can only be reached after 
annihilating intellect itself. 

A jj / oA ut* j* cri 

A uy A? (ju i_>*ij i <i)b d*A L '\A Jl 

k s’ 

A jy 3* 6^ <£, <ufA JA ^ d^. dk 

A jy A AA' <^A dA *A\ jy ui/ d\) A 

Explanation: Had the Divine lovers followed the advices of common people, they would 
never have sacrificed their household in the way of Allah nor would they have 
enlightened their inwards with the flame of love. Ever since they have tasted the pleasure 
of beholding Allah they have lost their senses. May I sacrifice my life for the ones who 
got beheaded in Divine love and did not demand anything in compensation. 

A ijA A £-/ <U[A bA 2- Jl 

A bjA) t-A dA <*-»* J^u dA A 

A d/3> A" cds\f) cf) d^ Ui 
A byd ij) dA ‘ A[: U? As 

Explanation: Fakirism (Faqr) can only be earned by sacrificing wealth and life. Therefore 
its seeker should not think twice before or after sacrificing. Many pseudo guides mislead 
their disciples out of lust and make them useless for this world and the hereafter. Only the 
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followers of Qadri order have the courage to renounce world for Allah because Shaikh 
Abdul Qadir Jilani is the king of the kingdom of Faqr. 

f & * {f Jj ‘J£-i L jj 4—j 4^j&j 
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Explanation: The unfortunate could not gain beneficence from the eternal ocean of Divine 
Oneness. Recitals and prayers in mosques do not purify the inward hence you remain 
veiled. For the gnosis of Allah, you must submit yourself to the perfect spiritual guide. 
Many dignified men have given up their status and excellence in the game of Divine love. 
Union cannot be achieved unless one sacrifices entire household for Allah. 

P b JJ IjjlS J/ ‘J/F 4L. j) L~ / J's 
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Explanation: Allah asked on the day of Divine covenant, “Am 1 not your Lord?” All the 
souls replied in yes. Now it is obligatory to remain steadfast upon this promise. To fulfil 
my promise I have made Divine love my core and absorbed myself in the Oneness. 
People are surprised and worried to see my state. I have complete faith in Divine love 
that it would take me to the depth of Oneness. Union with Allah cannot be achieved in 
this life without giving up everything and annihilating oneself i.e. death before dying. 

P Ui )j ip ITj Jp <Jx! c)jjj P 4—) 
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Explanation: O imperfect seeker! You have happily exchanged the Divine love for the 
world and paradise. Whose advice did you follow for this trade which has brought nothing 
but loss? How much life do you have! This worldly life would end soon and you would 
be thrown into the suffocating prison of grave where you would not be able to even turn 
sides. You have lost both, faith and the world. The Lord would take strict accountability 
and you would be held answerable for every single moment and action of your life. 

f if ij^f jfe JT ijT 
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Explanation: The worldly people tremble and complain upon even a minute grief but the 
lovers conceal intense pain within them without uttering a word. The ship of Divine love 
is surrounded by dangers and storms which is why people refrain from it. The Divine 
lovers are fearless and aboard this ship happily. In the court of Allah even a little love is 
more valuable than all the jewels and gems. It is the lovers who put everything at stake to 
get such a valuable treasure. (Abyat-e-Bahoo Kamil) 

The closeness of Allah cannot be achieved unless the seeker sacrifices his household 
and everything in the way of Allah and does not retreat from his loyalty and sincerity 
towards his perfect spiritual guide in the times of difficulty. 


CHAPTER-30 


DIVINE FAVOUR 


Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali says: 

❖ Divine favour is the base of all the achievements and success on the path of Fciqr. It 
is essential for the seeker to always try to step forward in Fciqr but consider his each 
achievement as the result of Divine favour. The human nature is to demand reward in 
return of his courage and struggle but the true seeker always requests Allah for His 
mercy and grace instead of reward. 

❖ The path of Faqr is that of Divine love. The lover loves Allah purely to love Him. To 
demand anything in compensation is not in his nature. The true seeker of Allah does 
not even want any levels or stations in this path. For him the invocation and 
contemplation of Ism-e-Allah Zaat are also the source of reaching close to Allah hence 
he does not seek anything in return. He leaves everything on the will of Allah and 
only demands the blessing of His vision. (Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali- 
Llfe and Teachings) 

❖ Bu Ali Shah Qalandar says: 

\j& j\ i^i 
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Explanation: You are not familiar to Allah’s favour. Like a lover He sees you all the 
time as He is Omnipresent. 

Success in the way of Faqr is not possible without Allah’s favour. However the intentions 

for seeking His help and guidance should be sincere. 

Sultan Bahoo says: 

❖ Divine favour is a light from the Nature which is gained by the closeness of Allah 
and can be verified within the existence. By the power of Divine favour, all the four 
esoteric parts i.e. the innerself, the inward, the soul and the secret converse with the 
receiver of favour. From this conversation, he acquires the right and leaves all that is 
wrong. (Nur-ul-Huda Kalan) 
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❖ Some seekers are blessed with Miraj of Divine observations, love and gnosis through 
the contemplation of Ism-e-Allah Zacit as they spiritually reside at the station of no 
station and Divinity is revealed upon them. The world and hereafter are worthless for 
them and they are ecstatically drowned in the verified vision of Allah by the Divine 
favour. (Nur-ul-Huda Kalan) 

❖ The path of Allah can be found neither through knowledge nor through ignorance, it is 
only found through the pure love for Allah and is granted only to those whom Allah 
blesses with His Divine favour. (Ain-ul-Faqr) 

❖ Spiritual guide is another name for the Divine favour, without this favour nothing can 
be accomplished. (Ain-ul-Faqr) 

Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali says: 

❖ On the path of Faqr Allah’s favour is actually the perfect spiritual guide and unless 
one is blessed by him none of the deeds are successful. 

❖ On the path of Faqr success cannot be achieved except only by Allah’s favour and 
grace but to seek this blessing intention must always be sincere and loyal. (Sultan-ul- 
Faqr VI Sultan Mohammad Asghar All-Life and Teachings) 

Sultan Bahoo says in his Punjabi poetry: 
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Explanation: After your death people will dig your grave, bury you and then will throw 
earth on it until there is a lump. They will recite benedictions for the Prophet, a few 
verses from the Quran then will head to their homes and remember you with tears only 
for a while. Remember! Allah is indifferent and unconcerned, in His court no one will 
succeed without His favour and grace. 
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Explanation: I am insignificant without Allah’s favour and grace. My worth is not of a 
pound. Neither its half nor quarter. It is not even of a gram. Divide it further into parts, still 
my worth is much more trivial. It is because when Allah blesses with His help only then 
one can have value reaching the destination. (Abyat-e-Bahoo Kamil) 

Remember that if favour (spiritual guide), help and grace is not bestowed by Allah none 
can succeed on the path of Faqr. 


CHAPTER-31 


SHAHADA 


Recitation of shahada makes a person Muslim and is the only requirement to enter Islam. 
The sacred text is: 


Meaning: There is no God but Allah. Mohammad is the Messenger of Allah. 

It testifies the Oneness of Allah and Prophethood of Mohammad. Verbal recitation of 
shahada lets one enter Islam by breaking away from all the idols. Whereas reaching its 
core is the base of gnosis of Divine Essence and this is the subject matter of the chapter. 
Easier said than done, this gnosis is only possible by inward verification rather than 
simple movement of tongue. 

Once Prophet Mohammad was distributing war wealth. There were some Bedouins 
who were newly converted Muslims. They said to the Prophet, “O Master! We are also 
believers hence bless us like you are blessing all believers.” Immediately the revelation 
came: 




Meaning: The Bedouins say, “We have believed.” Say, “You have not believed. Rather 
say, ‘We have accepted Islam (recited shahada verbally).’ And the belief has not yet gone 
into your inward (you have not verified inwardly).” (49:14) 


Muslim recites shahada verbally whereas believer verifies it inwardly. 


Prophet Mohammad said: 




Meaning: There are many who recite shahada verbally but only a few recite it sincerely. 


Sultan Bahoo says; 

❖ If one’s inward does not verify shahada then reciting it merely by tongue will not benefit 

him. (Ain-ul-Faqr) 
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Meaning: Affirm by tongue and confirm by inward. 

The Holy Prophet said; 

❖ Allah will forbid hellfire upon everyone who testifies inwardly, “There is no God but 
Allah, Mohammad is the Messenger of Allah.” (Bukhari 128) 

❖ The best invocation is shahada. (Ibn Majah 3800) 

Nothing remains hidden in this world and hereafter from the one who reaches the reality 
of first part of shahada i.e. negation (iDA'j of everyone except Allah. The person who 

finds the crux and reality of negation, all the stations of affirmation (iLl’jil) are disclosed 

upon him and he becomes the spiritual confidant of Prophet Mohammad 

A confidant of the Holy Prophet can have presence in the Mohammadan Assembly any 
time he wants. When the efficacy of shahada benefits a devotee, his entire existence 
manifests it hence he finds the reality of Oneness of Allah and Prophethood of 
Mohammad but it is not possible without the perfect spiritual guide. The greatest name of 

Allah and the reality of Prophet Mohammad (o4ii) are hidden in shahada. 

Perfect spiritual guide is the one who discloses all the secrets of Oneness of Allah and 
Prophethood hidden in shahada upon the seeker. 

Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali says: 

❖ Shahada is the foundation of a Muslim. When a common person recites shahada, he 
declares just by his tongue, “There is no God but Allah, Mohammad is the Messenger 
of Allah.” By reciting it he becomes a Muslim. While the blessed ones say it with 
inward verification (after having the observation) but the Mystics actually experience 
it by reaching its core. (Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali-Life and Teachings) 

Sultan Bahoo says: 

❖ Knowledge has encompassed both the worlds while whole knowledge is in shahada 
and shahada is in Ism-e-Allah Zaat. Whoever recites shahada with inward verification 
and understands its essence comes to know every knowledge, then nothing remains 
hidden from him. (Ameer-ul-Kaunain) 
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❖ Reciting shahada verbally and its inward verification have special benefits for devotee. 
When inward verification of shahada gains perfection in the invoker, the effects start 
to appear in his body and soul and his innerself is purified. He becomes able to meet 
sacred souls of Prophets and Saints. This is the spiritual station of a Fakir who is 
annihilated in Allah. The faith in shahada can be gained through inward verification 
and inward verification can be gained through Divine favour granted to soul. The 
seeker who is blessed with inward verification and favour achieves the station of 
Rabia of Basra and Bayazid Bastami otherwise there are a lot of hypocrites like 
Yazid who recite shahada just verbally. (Mehak-ul-Faqr Kalan) 

❖ Negation (41]5) of everyone for Allah is a worship that removes everything from the 

inward of a seeker. Affirmation (4ll yi) is beholding Divinity through theophany of 

the Essence by which perfect belief in Him is gained. Testifying, “Mohammad is the 

Messenger of Allah (kid 34^)” keeps one firm upon the religion and faith. It is 

true Islam and righteousness. A person who tries to convert his imperfect prayers into 
the perfect ones and eventually succeeds in it, all stations of light of Ism-e-Allah Zaat 
are unveiled upon him. He achieves the station of belief and becomes a man of belief. 
The real belief is union with Allah which protects man from falsehood and it leads to 
the station of truth of certainty. (Mehak-ul-Faqr Kalan) 

❖ There are three levels of shahada. First is negation (4315), second is affirmation (41)1^1) 

and third is the declaration of Prophethood of Mohammad Thousands 

of seekers of Allah reach the level of negation, only some of them ascend to the level 
of affirmation and a rare reach the level of declaration of Prophethood of Mohammad. 

Negation (all), 51) is the level of annihilation while affirmation (4ll y\) is the level of 
immortality. Negation (4315) at the time of death obliterates all the sins of one’s life 
and by affirmation (4ll Y) he is accepted in the court of Allah while the declaration of 

Prophethood of Mohammad (4bl o44-«) takes him close to the Prophets and 

Messengers of Allah. The hellfire is forbidden upon the Prophets. This is the level of 
belovedness. (Ain-ul-Faqr) 
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❖ Invocation of shahada purifies and glorifies the inward. In the beginning of invocation, 
smoke comes out of the mouth with first strike of shahada on inward. On second 
strike due to intense invocation fire comes out of the mouth like lightening and with 
third strike sparks come out of the mouth. This is the real invocation which is done 
with loud voice. After this the secret invocation starts which cuts the body of invoker 
into fragments. Due to loud and secret invocation, eyes of the invoker start bleeding. 
The author says that his mother practised secret invocation and blood came out of her 
eyes. Such invoker is known as Fakir of Divine presence. The invoker who does not 
possess this level of loud and secret invocation cannot be considered a true invoker. 
This is an indication that his invocation is not meant for the Lord rather is just 
habitual and a ritual. 


Jj Jl /} \j ijij'tj 
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Explanation: True invokers are blessed with invocation from the court of Allah. Do 
you know about invocation? It is a special path which leads to Oneness of Allah. 

The body of invoker smells like burnt kebab due to the effect of this kind of secret 
invocation. The Holy Prophet said, “The greatest invocation is shahada.” Just as there 
is a burnisher to polish mirror, sword and steel similarly the burnisher of inward is 
shahada. Shahada sanctifies the inward like water cleanses the impurity. Shahada 
enlivens the esoteric self like the darkness fades away with the light of sun or moon. 
If anyone wants to purify and enlighten his inner like a clean mirror in which he 
could see both world and the hereafter, wants to ignite the fire of Divine love of 
Allah in first attempt and seeks refuge from evil traits like infidelity, hypocrisy, 
pretence, narcissism, enmity and anger, he must know that shahada removes all these 
traits and takes the invoker to the spiritual station of amazement, piety and Divine 
closeness. One must keep his inward engaged in the invocation of shahada all the 
time during day and night, sleeping and awakening, spiritual frenzy and calmness. As 
the purity of dress is compulsory for physical prayer similarly invocation of shahada is 
compulsory for purification of inward. With the efficacy of shahada inward is purified 
from evil attributes, satanic whispers and apprehensions. Everything other than Allah is 
removed from inward with the cleanser of invocation of shahada. It discloses a new 
observation every moment. When the inward of invoker of shahada is purified in this 
way, he offers salat all night and continuously fasts. His soul is awarded with sincerity. 
He tortures his inciting innerself and performs exoteric and esoteric devotions 
perpetually. (Mehak-ul-Faqr Kalan) 
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❖ Excessive invocation of shahada is the Sunna of Prophet Mohammad. Evil apprehensions 
are like a tree in the human being and invocation of shahada is like an axe of iron. 
When a person clears the soil of his existence by cutting weeds and the tree with this 
axe, the soil becomes suitable for sowing. When he ploughs the soil with invocation 
and ox of Divine reflection, it gives birth to hope of getting valuable seed of gnosis of 
Allah. Otherwise without these things and invocation of Ism-e-Allah Zaat life is 
wasted no matter he keeps offering salat, fasts, seeks the knowledge of Islamic 
jurisprudence, pays donations and offers hajj throughout his life. One cannot be a 
Muslim without the invocation of shahada. The seeker who reaches this spiritual 
level is not afraid of anyone. It means that reaching this spiritual level is related to 
fear of Allah. (Mehak-ul-Faqr Kalan) 

❖ Sultan Bahoo declares: (1) The one whose inward is not true to shahada is a hypocrite. 
(2) The one who does not respect shahada is a sinner. (3) The one who does not find 
peace from shahada is a pretender. (4) The one whose inward does not accept the 
grandeur of shahada is heretic. (Mehak-ul-Faqr Kalan) 

He says in his Punjabi poetry: 
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Explanation: The reality of shahada was disclosed when the key of Ism-e-Allah Zaat 
unlocked my inward. All fourteen layers of universe are present in shahada. The unaware 
people do not know the reality of this secret. The lovers recite shahada in the Mohammadan 
Assembly where there is the light of Prophet Mohammad everywhere. Divine light of 
shahada entered my inward the moment perfect spiritual guide taught me with his 
attention. May I sacrifice my life for the perfect spiritual guide who bestowed this favour! 

f la y js/ jijif ‘c—# y ijj jl. 
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Explanation: I only came to know the reality of shahada when my perfect spiritual guide 
made me recite it veritably. This recitation of shahada uprooted infidelity from the inward 
just like Ali ibn Abi Talib slayed the infidels in the battlefield. Without the spiritual guide 
no one can understand the reality of shahada. Hence reciting it without the guidance of 
spiritual guide is same as spending entire life in infidelity. The purification of inward is 
only possible if shahada embraces the entire existence. 

z J/ b Jj J/ j” y ji; 
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Explanation: Everyone can recite shahada verbally but there are a few who verify it 
inwardly. When lovers find the reality of shahada, there remains no need to recite it 
verbally because that is the station where they are engrossed in Divine vision and declare 
Oneness of Allah by observing and experiencing it rather than merely reciting by tongue. 
Shahada can only be recited in this way by the lovers of Divine Essence. The verbose 
people are unable to understand the secret of shahada. My perfect spiritual guide has 
taught me to recite it with inward verification so 1 have become fortunate in the world 
and the hereafter. 
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Explanation: Hundreds of seekers have gained the secret of Faqr by exploring the reality 
of shahada while thousands and millions became Saints. When shahada assimilates in the 
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esoteric self of a seeker then fire of hell cannot harm him. Shahada will take us to paradise 
where there are blessings of Allah. There is no such blessing like shahada in both the 
worlds. 



Explanation: The invocation of shahada has continued in my entire existence and its light 
has sanctified me. Now it has become my friend and a part of life. It will offer my funeral 
and enlighten my grave. It will take me to paradise as well. Those seekers never leave the 
path of Faqr who are blessed with Divine favour and are desired by Allah Himself. 



Explanation: There is no effective treatment for inward other than shahada. It purifies the 
inward from falsehood. Shahada is precious like diamonds and jewels for a seeker. It is 
the elixir which possesses all remedies essential for purification of inward just like all 
medicines are available at pharmacy. The greatest wealth in this world and hereafter is 
shahada. 




f S if J ula? jy ui f dij 
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Explanation: I came to know the reality of shahada when it disclosed the Divine secret 
concealed in me. Lovers are those who recite shahada with inward verification whereas 
scholars and seekers of this world are unaware of its reality. I only understood the difference 
between Islam and infidelity after I found the reality of shahada. I may sacrifice myself 
for those seekers who have learnt the truth of shahada and have inwardly verified it. 
(Abyat-e-Bahoo Kamil) 

There are three levels of shahada. The beginner recites it verbally, seeker at middle level 
verifies it inwardly while the one at final level annihilates himself and gains immortality 
with Allah. 

The verbal recitation and then inward verification of shahada remove everything other 
than Allah from the inward and eradicates polytheism. 

Oneness of Allah for chosen people is to gain Divine vision and eternal presence in the 
Mohammadan Assembly but for the perfect ones it is to be annihilated in Allah and 
becoming one with the One. Without such Oneness, all other stations are merely illusion 
and falsehood. 


CHAPTER-32 


REFLECTION, CONCENTRATION AND 

MEDITATION 


Allah says in the Holy Quran: 




Meaning: Have they not meditated within themselves that Allah has not created the 
heavens and the earth and whatever is between the two except with truth and for a fixed 
term? And surely most of the people do not believe in the vision of their Lord. (30:8) 


In this verse Allah has invited man to meditate within himself and ponder over the 
heavens and the earth along with whatever is in them and also upon all His creation that 
every created thing is truth but will end after a certain time. 

It is the saying of the Holy Prophet: 


dj\ s 




Meaning: Reflect upon the signs of Allah not the Essence. 
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Meaning: Concentration of a moment is better than the worship of both the worlds. 


Meaning: To invoke (verbally) without reflection is like the barking of a dog. 

To learn or to understand the reality of something, we think over it and a kind of curiosity 
is created in our minds like, why does it exist and what is its use? If we concentrate upon 
the reality of a minor thing, we can find its great importance but if a very important thing 
is not considered about, even that becomes trivial and insignificant. By pondering over 
the reality of a thing we can have deeper knowledge about its characteristics. The more 
we concentrate upon the reality and importance of a particular thing, the more we come 
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to know about its qualities and significance. All the material and scientific development 
of today’s world is based upon concentrating and thinking about the importance of 
different things and their uses. When a scientist thinks and reflects upon different aspects 
of a problem, only then can he find a solution or when he reflects on the significance of a 
thing, only then brings out its qualities and makes it useful for mankind. Same is the case 
with every invention and discovery that it is based upon reflection and concentration of 
certain scientist, thinker or philosopher. Thus the whole development of the world is by 
virtue of concentration and reflection. Similarly progressing in Fciqr which is the path to 
Allah, demands concentration of the seeker upon every aspect of nature, religion, physical 
and spiritual signs of Allah, reality of the soul, its relation with Allah, so on and so forth. 
Only by concentration and reflection he comes to know about the will of Allah and the 


ways to please 

Him and find 

His proximity. 





❖ Allama Iqbal says: 
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Explanation: (1) Faqr, the soul of Quran, is the blend of invocation and reflection. I 
have never found invocation accomplished without reflection. 

(Reflection means to concentrate within yourself and to recognize your soul whereas 
invocation means the remembrance of Ism-e-Allah Zcicit. When the seeker is 
attributed with both, he becomes the possessor of Faqr.) 

(2) What is invocation? It means to teach your passion and eagerness the ways and 
manners of Divine love and presence before Allah and it is the job of the soul rather 
than that of throat and lips. 

(3) Invocation ignites the flame of Divine love in the inner being which enlivens the 
soul. The fire of love rising from the invocation of Allah consumes everything other 
than Allah but you are not yet capable of such invocation. (Javid Nama) 

Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali states: 

❖ Reflection and concentration mean to ponder over something to have its knowledge 
and understanding. The entire material and scientific progress where this world stands 
today is the result of reflection of scientists upon the material things. This reflection is 
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the base of every invention and discovery. Similarly Allah invites man to meditate 
within himself. He says: 



◄ 


Meaning: Have they not meditated within themselves. ( 30 : 8 ) 

When a person meditates within himself, he finds the secret mentioned in this Qudsi 
Hadith: 



Meaning: Man is My secret and I am his secret. 

When a person becomes aware of this secret, Allah makes him His confidant. That is 
why Mystics always teach to drown in one’s inward, to peep through the closet of 
one’s body and to enter the inner. Remember! Meditation is also a kind of reflection 
and concentration. The initial stage of meditation is to concentrate on Ism-e-Allah 
Zaat with single minded calmness and closed eyes while the final meditation of 
Mystics is viewing everything with open eyes. As it is said by Bayazid Bastami, “1 
have been talking to Allah for thirty years, people have been misunderstanding that I 
am talking to them.” (Sultan-ul-Faqr VI Sultan Mohammad Asghar All-Life and Teachings) 

Sultan Bahoo used many terms for reflection in his writings but all these terms actually 

refer to meditation and concentration. 


DIFFERENCE BETWEEN MEDITATION AND 
CONCENTRATION 


Meditation is a form of concentration. The only difference between the two is that meditation 
requires seclusion and focus upon a single point with closed eyes. When the meditation 
becomes strong in this way, the secret upon which the seeker is meditating is unfolded by 
Allah. Although seclusion or closed eyes are not required for concentration and reflection. 
The seeker keeps pondering over a single point every moment whether in solitude or in 
crowd or doing the worldly chores. Allah gradually reveals upon him the hidden secrets 
of that matter. In this way he views everything with open eyes and gets aware of Divine 
secrets. This level is superior to the closed eye meditation. It can also be stated as; 
meditation is the initial whereas concentration is the extreme stage. Meditation is in fact 
the concentration through which a person gains the knowledge of his soul and finds its 
reality. Faqr progresses through concentration. Only by concentration, the secrets of this 
path are gradually disclosed, that is why the seeker of Allah always remains occupied by 
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concentration and every moment he reaches a new waystation of closeness to Allah 
through reflection. 


MEDITATION 

In meditation the state of absorption is apparently similar to that of a dream. Though during 
a dream one does not remain cautious of one’s self but in meditation one remains vigilant 
and conscious. Therefore meditation is more powerful and far more dominant than a dream. 

Sultan Bahoo expresses: 

❖ Although the states of dream and meditation are almost similar but meditation is 
stronger and overpowering. A person comes out of the state of dreaming on a loud 
voice (or sound) but the one immersed in the state of meditation is so much engrossed 
in observing the light of Oneness of the Divine Essence that if someone beheads him, 
he will not even realize it. Hence it is clear that meditation is like death. In the state 
of such deep meditation, the seeker gets answer of all his questions spiritually (from 
the Divine court) while staying vigilant. Real meditation grants gnosis of Allah and 
takes the seeker to the level of a Mystic blessing him with the Divine light. He 
becomes a friend of Allah and then Allah is pleased with him and he is pleased with 
Allah according to the verse: 

Meaning: Allah is pleased with them and they are pleased with Him. ( 98 : 8 ) 

Allah says to him: 
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Meaning: Return to your Lord in such a state that you are both the aspirant to and the 
aspired of His pleasure (you seek His pleasure and He seeks yours). So join My 
(perfect) slaves. And enter My paradise (of nearness and vision). ( 89 : 28 - 30 ) 


Meditation acquaints the seeker with the Divine secret. The proficient at meditation 
remains in dreaming state while awakening and remains vigilant while sleeping. He 
beholds nothing except Allah in his meditation. Such high level meditation is 
conferred only upon the true lovers of Allah who wish nothing but the gnosis, vision 
and love of Allah and presence of the Mohammadan Assembly. (Shams-ul-Arifeen) 


Meditation is the name of a special spiritual state during which the inward of a man is 
guarded. The purpose of every meditation is to keep check that anything other than Allah 
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may not find room in the seeker’s inward. Through meditation, the seeker gets rid of all 
the sensual and evil thoughts. It is that special source which takes the seeker to Allah saving 
him from being depraved. Such a meditation is called observation of Divinity. 

Sultan Bahoo says: 

❖ Meditation means to guard the inward and prevent everything that is other than Allah 
to enter the inward such as the evil and satanic distractions and diseases, worries of 
the world and the worldly desires. (Shams-ul-Arifeen) 

During meditation the spiritual secrets are revealed upon the meditator. He witnesses 
light and is blessed with the Divine vision. Then this vision of Essence and theophanies 
never end even for a moment. Whether apparently he keeps talking to people or remains 
busy in the worldly affairs, he ever possesses the eternal Divine presence in his inward. 

Sultan Bahoo states: 

❖ Meditation is the love for Allah which leads to the level of absorption in the Eternally 
Alive Entity and to the everlasting levels of ‘death before dying’. It grants the seeker 
the observation of states of Divine presence and takes him to the highest level of 
spiritual journey where he is blessed with the secret of Divine secrets and honoured 
with presence of the Mohammadan Assembly. (Ain-ul-Faqr) 

The method of meditation is to be engaged in the invocation and concentration with 
closed eyes. It must be the inward invocation and can be of any of the Divine names, 
Quranic verses or contemplation of Ism-e-Allah Zacit. By this manner, the powers of 
concentration and contemplation gradually become so strong that the meditator does not 
need to close his eyes. 

Sultan Bahoo says in this context: 

❖ Meditation can be of various kinds; the meditation of invocation and reflection, 
meditation of the Divine presence, meditation of annihilation in the spiritual guide, 

meditation of annihilation in Allah, meditation of annihilation in Hoo (>), meditation 

of annihilation in Faqr, meditation of annihilation in Prophet Mohammad, meditation of 
annihilation of innerself and meditation of annihilation in the ninety nine beautiful 
names of Allah. (Ain-ul-Faqr) 

He states the method of meditation as: 

❖ According to the spiritual researches the meditation in which the illusions created by 
the false, evil and worldly thoughts and the incidents of the mortal world do not 
interrupt and which is perfectly accurate because of invocation, reflection and the 
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glorification of Allah is that the seeker should become attentive to his spiritual self and 
contemplate Ism-e-Allah Zciat then he should start his meditation and recite the 
following three times each: 

(a) Bismillah al-Rahman cil-Rcthim 




Meaning: In the name of Allah, the most Beneficent, the most Merciful. 


(b) Blessings and salutations upon the Holy Prophet ( salawat ) 

(c) Ayat al-Kursi 201 

(d) Salamun qaulan min rabbin rahimin 

lU 

yj qJj '$$5 

Meaning: “Peace (be upon you)!” (This) greeting will be conveyed (to them) from 
the Ever-Merciful Lord (36:58) 

(e) The four Quls 202 

(f) The opening chapter of the Holy Quran 

(g) Kalimah at-Tamjid (Words of Majesty) 

Subhan-Allahi, wa-l-hamdu li-llahi, wa la ilaha illa-llahu, wa-llahu akbar wa la 
hawla wa la quwwata ilia bi-llahi-l-aliyyi-l-Azim 


pJUiadl j 4jjl J 4jlJ j4Jut Qi&JLiL 


Meaning: Exalted is Allah and praise be to Allah and there is no God but Allah and 
Allah is the Greatest. And there is no might nor power except in Allah, the Most 
High, the Most Great. 

(g) The shahada 




Meaning: There is no God but Allah, Mohammad is the Messenger of Allah. 

Then he should focus his eyes on Ism-e-Allah Zaat and Ism-e-Mohammad. After this, 
while keeping his eyes closed, he should make a wish to reach the assembly of the 

Prophets and Saints and find the spiritual knowledge of ‘only Allah’ (iLl Sip. 


Definitely the perfect spiritual guide would take him to the assembly in his sacred 
company. (Majalisa-tul-Nabi Khurd) 


201 Sura al-Baqarah, verse 255. 

202 The four Quls consist of 109, 112. 113 and 114 suras of Quran. 
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He states three stages of meditation in his book Mehak-ul-Faqr. 

The first and basic meditation of the seeker at initial stage is that in which the 
absorption is gained and the seeker becomes enlightened. Second is the meditation of 
the seeker at middle stage in which the absorption touches such a height where the 
seeker becomes totally oblivious of the physical affairs. Third is the meditation of the 
seeker at the extreme stage in which he is completely engrossed in the vision of the 
Divine light of Unity. (Mehak-ul-Faqr Kalan) 

He explains the marvels of true meditation as: 

❖ When a seeker starts gaining the knowledge of meditation, the love of Allah increases 
in his inward. This love opens the way to seven Divine assemblies and he meets souls 
of all the Prophets from Prophet Adam till Prophet Mohammad. This is the initial 
blessing which is received by having the knowledge of meditation with true belief. 
The meditation of Ism-e-Allah Zaat takes the meditator to the station of no station where 
he observes the Divine Essence. The fools who hold their breath while invoking and 
concentrating and consider it a meditation do not know the value of real meditation. 
They are ignorant like animals and remain perplexed. Real meditation is like death. 
When a seeker enters the state of meditation by the contemplation and attention of 
Ism-e-Allah Zaat, he observes different phases of death which are seizure of the soul, 
condition of the grave, cross examination by Munkar and Nakir and accountability of 
the doomsday. Then he crosses the Sirat bridge safely and enters the heaven, there he 
watches the houris and castles of paradise and is blessed with the Divine vision. Such 
meditation blesses the meditator with Divine union at the level of truth of certainty. 
(Shams-ul-Arifeen) 

In the path of spiritual journey when the seeker covers different waystations, he is 
blessed with different observations of Divinity which are according to his level, as Sultan 
Bahoo says: 

❖ There are four levels of meditation which are related with four stations. Meditation of 
the seeker who is at the level of sharia and follows its rules and practises devotions, is 
related to the physical world, whatever he sees in meditation is just limited to this 
physical world. Second is the meditation of the seeker who is at the level of realm of 
angels. He is a man of recitals and spiritual practices through which he gains purity 
like the angels and gets attributed with the angelic qualities, whatever he sees in his 
meditation is related to the realm of angels. Third is the meditation of the seekers 
who have reached the realm of power. They are the men of invocation of Allah, 
whatever they observe in their meditation is related to the realm of power, here they 
behold Angel Gabriel. Fourth is the meditation of the seekers who have approached 
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the realm of Divinity. They are the men of gnosis, whatever they see in their meditation 
is related to the realm of Divinity. Ultimate is the meditation of Divine presence and 
absorption in the state of annihilation in Allah. This meditation is related to the station 
of Lordship. Here the seeker beholds nothing except Allah and Oneness. At this level 
the seeker witnesses a new grandeur of Allah everyday according to the verse: 



◄ 


Meaning: Every moment His glory manifests anew. (55:29) (Ain-ul-Faqr) 

Sultan Bahoo further says: 

❖ If the seeker becomes unconscious of himself during the meditation and drowns in 
the state of annihilation and if on coming out of the state of meditation he forgets in a 
moment everything that he had seen during the meditation, it shows that whatever he 
saw was from the Divinity and exactly the Essence. That seeker is at the level of a 
crazy lover who is unconscious of himself and his state is like that of a moth in fire. 
This is the meditation of the seeker who has not yet been blessed with the union of 
Allah. He is still imperfect and detached from the Reality that is why he is perplexed. 
Real meditation is that in which the seeker dives into the ocean of Divinity like an 
expert diver and brings out pearls. (Ain-ul-Faqr) 

Sultan Bahoo expresses about meditation in his book Shams-ul-Arifeen that it is in fact 
observing the Divine Essence and knowing His secrets. He declares the meditation of 
Ism-e-Allah Zaat as the best and the most superior. It is only through this meditation that 
the seeker reaches the realm of Divinity and is blessed with Miraj and vision of Allah. He 
further elaborates: 

❖ When a true seeker beholds Ism-e-Allah Zaat in his meditation, it takes him to the 
Divine Essence. He observes the Essence within himself and drowns in the meditation 
in such a way that there neither remains invocation, reflection, pleasure, sorrow, 
hunger nor the desires of innerself. Neither he remembers closeness and remoteness nor 
the destiny or wishes. Hence what does he remember and where has he reached? He 
only remembers love and passion (for Divine Essence). When a lover approaches this 
stage, all his objectives are achieved. Then the invocation and reflection are forbidden 
for him and whatever he observes is very special. (Ain-ul-Faqr) 

❖ If a person enters heaven in his dream or meditation and eats heavenly food, drinks 
from the pond of heaven and views its houris and castles, he does not need to drink or 
eat ever in his life again. His thirst and hunger are satiated forever. He never sleeps 
for his whole life even if he appears to be sleeping and stays in a single ablution 
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throughout his life. He is blessed with such Divine favour to worship Allah that he is 
always absorbed in prostrating Him and becomes (spiritually) stronger and healthier 
day by day. He eats merely to show people so that his reality remains hidden from 
them and is saved from their criticism. For him winter and summer are the same and 
he does not enjoy any weather. Though this is an inferior level possessed by an 
unaccomplished Dervish. The true Fakir is ashamed to stay at this level because it is far 
away from the Mohammadan Faqr and belongs to the appetites of innerself. The 
final level is that the seeker is blessed with Divine vision during his dream or 
meditation which cannot be explained in words or exemplified with anything. Such 
fire is blazed in the existence of the seeker due to the gnosis of Oneness, invocation 
and contemplation of Ism-e-Allah Zaat and the Divine love that he keeps worshipping 
Allah and admonishing his innerself day and night due to their majestic effects. Hence 
he covers himself in sharia, follows it perfectly and recites: 



◄ 


Meaning: Reflect upon His blessings not upon the Essence. (Kaleed-ul-Tauheed Kalan) 

In his writing Ain-ul-Faqr, Sultan Bahoo has stated seven levels of meditation: 

❖ There are seven levels of meditation; first is the meditation of the ignorant which is 
like wandering in a jungle, second is the meditation of heretics and music lovers 
which is like the deceit of Antichrist (Dajjal). Third is the meditation of invocation in 
which the invoker observes the stages of invocation and experiences spiritual states. 
Fourth is the meditation of people of reflection who are the men of spiritual states. 
The Holy Prophet said about such reflection and concentration: 



Meaning: Concentration of a moment is better than the worship of both the worlds. 
Fifth is the perfect meditation of the immortal Mystic in which he gains the gnosis. 
Sixth is the accomplished meditation of the perfect Mystic in which he beholds the 
sacred souls. Seventh is the meditation of everlasting Faqr about which the Holy 
Prophet said: 



Meaning: When Faqr is accomplished that is Allah. 

It is the meditation of the seeker who is annihilated in Allah and is drowned in the 
Divine Oneness being one with the Essence. (Ain-ul-Faqr) 
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During meditation the seeker observes different visuals abundantly. In this context Sultan 

Bahoo has elaborated these visuals in his literary work as given below: 

❖ If a seeker sees the infidels in his dream or meditation, it shows that either his inciting 
innerself has been aroused or he has not reached even the first stage of shahada ‘there 

is no (other) God’ (ill,5) or it is the Satan who shows him the gathering of infidels 

daily so that he becomes disappointed and leaves the path of Allah. That seeker 
should invoke blessings upon the Holy Prophet and recite the prayer for safety from the 
Satan ( hawqala ) before sleeping or performing the meditation so that the satanic 
thoughts and whispers may end and his inward is enlightened. (Ain-ul-Faqr) 

❖ If someone sees cattle, animals, gold or silver in the meditation, it means that his 
meditation is related to the physical world and he is still wandering in the desert of 
worldly desires. This shows that the invocation of Allah has not affected him yet. Its 
remedy is that he must shun the worldly desires and pleasures. If someone sees the 
orchards, rivers, greenery of spring, castles, houris and palaces of the heaven, it means 
that his inward is still filthy and rusty and it cannot be purged except by the attention of 
the perfect spiritual guide. The satanic whisperer and obsessions have still surrounded 
his inward which shows that the invocation he has been doing is not the proper and 
real kingly invocation. What is the sign of real and special kingly invocation? One 

who does the special kingly invocation of Allah (4il) by the tongue, he only talks 

about the invocation of Allah, words of Allah, words of the Holy Prophet and sayings 
of the Saints and discusses nothing else. He does not see strangers (for him everyone 
other than Allah is a stranger) as it is forbidden by Allah to see strangers and he feels 
ashamed of disobeying Allah. (Ain-ul-Faqr) 

❖ There are four kinds of observations in the meditation. The person who is outwardly 
busy in worships, invocation and meditation but inwardly fosters love of the world, 
whatever he observes in his meditation is related to the physical world and is fake and 
transitory like it. The seeker of Allah who has devoted his life to Allah is physically and 
spiritually engrossed in the intense Divine love and His invocation and meditation, 
whatever he observes esoterically as well as exoterically is just the observation of 
Divinity. Third kind of observation is of that person who fears Allah physically and 
spiritually, whatever he sees in the meditation is related to the paradise. Fourth kind 
is the observation of the person who does not offer salat and is engrossed in worldly 
pleasures outwardly and inwardly, whatever he sees is just a satanic deceit and an 
illusion created by his cruel inciting innerself which has to decline. The Holy Prophet 
said: 


909 


Meaning: Everything turns towards its origin. (Ain-ul-Faqr) 

Sultan Bahoo mentions the status of a seeker who has the power of true meditation: 

❖ The men of true meditation have great spiritual ranks as they are on the straight path 
of righteousness which is the esoteric way of Prophet Mohammad since pre-existence. 
The door to meditation is not opened for the seeker unless he starts it with the 
contemplation of Ism-e-Allah Zcicit. Foundation of special meditation of the chosen 
ones is contemplation of Ism-e-Allah Zaat which they get by practising invocation, 
reflection and glorification. The man of meditation holds such a great level that whatever 
he watches spiritually or in dream grants him gnosis of Allah and leads him to the 
Mohammadan Assembly where he meets the Prophets and Saints. Whoever does not 
gain these two blessings from his meditation, his meditation is wrong. Actually he 
does not even know what the real meditation is like. Meditation is a guard against the 
dangers of innerself, Satan and the world. It takes the seeker to the Mohammadan 
Assembly, elevating him spiritually step by step and immerses him in Divinity after 
crossing all the spiritual stations. The seeker who meditates according to this verified 
method gets blessed with the Divine presence whenever he wishes. Meditation of the 
immortal Mystic ends peacefully and makes his esoteric self replete. Congratulations 
to him! (Shams-ul-Arifeen) 


CONCENTRATON 

Sultan Bahoo describes about concentration: 

❖ The Arabic word for concentration is P transliterated as tafakkur. It has four alphabets 
i.e. & (T), _i (F), _/ (K), j (R). Alphabet (T) refers to renunciation of lust, alphabet 
_■ (F) is annihilation of the innerself, alphabet _/(K) stands for the eminence of soul 

and the alphabet j (R) represents the secret of Truth. The concentration by which the 

sensual appetites are not renounced, the innerself is not annihilated, soul is not elevated 
and the secret of Truth is not disclosed cannot be called concentration. Identification 
of the man of concentration is that he concentrates about his Ford through Ism-e-Allah 
Zaat by the grace of which no sin is committed by him and he always remains firm 
on the straight path. Another sign of such man is that he always remains engrossed in 
the invocation of Ism-e-Allah Zaat. Due to this his inward is liberated from hypocrisy 
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and he is spiritually purified. Further identity of the man of concentration is that he 
omits all the traces of other than Allah by getting engrossed in the invocation of Ism- 
e-Allah Zaat. (Mehak-ul-Faqr Kalan) 

❖ When the seeker is bestowed with concentration by the spiritual guide regarding 
contemplation and invocation of Ism-e-Allah Zaat, he gives up his ego and becomes 
oblivious of himself. During the meditation which is like a dreamy concentration, 
when adornments of both the worlds and paradise are presented to him, he considers 
Divine lights of Ism-e-Allah Zaat which come from engrossment in Allah as the best 
and takes both the worlds as inferior. Here the non-creation light of Ism-e-Allah Zaat 
attracts the created man towards itself with such a grace that he never returns to other 
than Allah. The light takes all his authority and makes him subservient to the true 
Authority. 




Meaning: We admit and endorse it. 

The man who declines this, is the denier of the Oneness of Lord. Concentration is the 
outcome of the Saints’ inculcation. The form of concentration is like the Divine secret 
whereas the form of faith in the existence of man is like the light of Ism-e-Allah Zaat. 
When the Saints die their form of faith comes out of their bodies and offers their own 
funeral prayer along with the people. Apart from Mystics and Saints nobody knows that 
form of faith. The pure soul having such a form of faith has no fear of accountability of 
the doomsday. Allah says: 


(!•: ■ ir ) 6pi pi i i jipjj. i i & oftf 


Meaning: Beware! Verily the Saints of Allah will not have any fear nor will they 
grieve. ( 10 : 62 ) 


The Holy Prophet always remained engrossed in concentration and was ever blessed 
with Miraj in the form of celestial light. This spiritual state of the Prophet is popular 
among the creation of Allah. Do not suspect these wonders of the unseen world as 
they are the outcome of following the path of Prophet Mohammad. Whoever suspects 
them becomes a pagan. May Allah save me from this. The person who does not believe 
in faith and its form which is the Divine light of Ism-e-Allah Zaat, only destroys his 
faith. He is a hypocrite and faithless. 

Another interpretation of concentration is that when the seeker engrosses in extreme 
concentration of immersion in the state of annihilation in Allah, he achieves the levels 
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of eternal safety accompanying Ism-e-Allah Zacit and by his grace both the worlds 
remain safe. That is why one day Rabia of Basra was going with a bowl of water on 
one hand and fire on the other. The people asked her about it. She replied, “1 want to 
burn the heaven with fire and extinguish the hell with water as these have engaged 
people with themselves and nobody pays attention towards Allah.” 

Concentration is that stage of the seeker of Allah about which the Holy Prophet said, 
“Concentration of a moment is better than the worship of both the worlds.” (Mehak-ul- 
Faqr Kalan) 

Sultan Bahoo says: 

❖ There are three levels of concentration: 

1. Initial concentration 

2. Medium concentration 

3. Extreme concentration 

The initial concentration is better than the worship of one year. As the thinker starts 
invocation and reflection, he suffers from an extreme fear of death and then never 
forgets death. He breaks all hopes from worldly life and considers himself a traveller 
every moment. 
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Explanation: The graves of Mystics are the secluded places where they remain in the 
company of the Creator being separated from the creation. The grave endows Mystic 
the awareness of the Essence and his entire being becomes an invoker in itself. 

Angel Azrael remains unaware of the states of Mystics because they do not die rather 
ever remain engrossed in the Divine light of Ism-e-Allah Zcicit being immortal. The 
person who annihilates himself in the Essence of Allah being engrossed in the 
theophanies and is blessed with such an immortal life by the contemplation of Ism-e- 
Allah Zciat, always remains fearful. That is why it is said, “The more one knows Allah 
mystically the more he becomes humble.” 

It is the reason that the Mystic is at times pessimistic and at times optimistic. He 
liberates himself from other than Allah and ever remains astonished. His state is due to 
the Divine presence. 
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Explanation: (1) By invocation and reflection such journey of Divine secrets is achieved 
that nine strata come under the feet of the invoker. 

(2) Sight of the invoker goes beyond the Throne where nine strata seem merely one 
station. The invoker who gets such a sight is called the perfect invoker. 

(3) The invoker whose inner eye is enlightened is called the falcon of invokers. 

(4) O Bahoo! There is a lot of difference between a lion and a fox. The eye of a jackal 
or fox always remains on the lowland (inferiority). 

The medium type of concentration is that by which the kingly invocation starts. It is 
called journey of the secrets and observation of Divine light of the absolute 
Compassionate. By this concentration first of all the invocation is started with which 
the kingdom of seven climes is gained. After it the kingly invocation starts and its 
invoker is called the sultan of Mystics, sultan of the immortals, sultan of renouncers, 
sultan of endurers, sultan of scholars, sultan of practitioners, sultan of lovers and the 
sultan of invokers. What is the sign of sultan of invokers? It is that the kingly invocation 
is the practice of seeing the Divine Essence without any veil which is Divine power 
and secret. The sultan of invokers is liberated from evil thoughts and sensual whims 
because this invocation belongs to the soul and the man of vivified soul enjoys 
sorrow, calamity and trouble exactly like children eat sweets delightfully. Such an 
invoker is called courageous. 

The inward of seekers is also of three kinds. The inward of lovers is like a mountain 
which neither shakes nor wavers. The inward of the truthful is like a strong tree 
which is never separated from the land of passion. The Divine lover’s inward is like 
the leaves of a tree which is at times bare or at times hidden by the warmth of love 
and thrusts of autumn breeze. For such an inward meeting with the Beloved is the 
spring. Without the Beloved spring is worthless! 
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The inward which remains busy in the remembrance of Beloved is engrossed in the 
Divine company. 

The inward which is dead being polluted with paganism wears the knotted strings of 
infidels around his neck. I repent thousand times from such an inward. 

The seeker of gnosis essentially needs to get the eye of gnosis. The eye with such a 
sight observes the Divine secrets which make the seeker one with Allah. Although the 
eye of gnosis is unique but it is extremely enchanting. Whatever a Mystic sees, he 
beholds only the light of Allah in it. He does not behold beauty of the creation because 
to keep an eye on the creation’s beauty is waywardness. O the knowledgeable one! 
Acquire gnosis so that it can elevate you to the status of Divine command. Such status 
and reflection are gained through the kingly invocation. The kingly invocation is that in 
which the entire body gets engaged in the invocation of Allah hence the waywardness 
and sin end. The kingly invocation is the combination of four invocations; the oral 
invocation, the inward invocation, the invocation of the soul and the secret 
invocation. In the kingly invocation the concentration of a moment is better than the 
worship of seventy years. Although during this concentration at times honour, at 
times surprise, at times the majestic absorption, at times trance of the Beauty occupies 
the seeker spiritually. In such circumstances the man of observation and Divine union 
should remain alert. As at this station due to the spiritual occupation of invocation 
and extreme intoxication some seekers are dominated by paganism, polytheism and 
ego. Consequently the seekers suffering from frenzy of egoism are accursed by heavens 
like Satan. To be persistent on the Divine path, it is essential to focus and concentrate 
on Ism-e-AIIah Zaat and the truth of certainty. 

Fakirs attain the extreme level of concentration. This level cannot be attained by the 
one who does not surpass and forget four levels of reflection i.e. the reflection of pre¬ 
existence, of eternity, of the world and that of the hereafter; four invocations i.e. the 
oral invocation which is merely a habit, the inward invocation which is a devotion, 
the invocation of soul which is a worship and the secret invocation which is the exact 
beneficence; four lives i.e. the life of physical world, life of angelic realm, life of 
realm of power and the life of realm of Divinity; four stations i.e. the station of sharia, 
station of mysticism, station of reality and that of gnosis. Unless he renounces everything 
and returns to the Divine light immersing in annihilation after annihilation, immortality 
after immortality, gets bestowed with utter forgiveness and attains the levels of 
nearness and union becoming exactly the absolute Essence, he remains victim of his 
ego. It is the saying of the Holy Prophet: 
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Meaning: Your enemy is the inciting innerself which is present within you. 

The Holy Prophet bounds some of the Fakirs with himself and makes both the worlds 
their subservient and people their obedient. He bestows on them the blessings of 
renunciation, firm trust in Allah, Oneness, patience, gratitude, Divine gnosis, invocation 
and reflection upon Allah which sate them and they ever remain engrossed in Allah. 
The person preoccupied by the worry of livelihood gets imprisoned by it which turns 
him to a humiliated and dishonoured vagabond. He becomes deprived of the Divine 
union. That is why! O man of truth! Concentrate upon Faqr as Fciqr is the light of 
Oneness of Allah which rises from the core of existence by the invocation of Divine 
names. (Mehak-ul-Faqr Kalan) 

❖ Attaining the extreme concentration is a very arduous toil. Therefore to travel the 
path of concentration, hold the hand of such a spiritual guide who is the perfect Fakir. 

(Mehak-ul-Faqr Kalan) 

Sultan Bahoo further says: 

❖ When the true seeker and the perfect Fakir spiritual guide who is the man of authority 
join together truthfully, the spiritual guide grants the seeker the contemplation and 
authority over the entire earth from east to west and all the humans. He blesses him 
with the presence of the Mohammadan Assembly and ennobles him with high levels 
of gnosis and Faqr. Do not consider it strange or wrong as the esoteric blessings 
cannot be gained without the spiritual guide who has command over the esoteric self. 
However the seeker ought to be truthful. This is the particular concentration and 
authority which is better than the devotion of both the worlds as the Holy Prophet 
said: 


ssLj£.^cj^>Ze.Lui £Xij 


Meaning: Concentration of a moment is better than the worship of both the worlds. 

(Kaleed-ul-Tauheed Kalan) 


❖ When the possessor of contemplation of Ism-e-Allah Zaat gets blessed with presence 
in the Mohammadan Assembly by the contemplation of Ism-e-Allah Zaat and shahada 
then starts the meditation with closed eyes, he holds the sword of contemplation of 
Ism-e-Allah Zaat in his hand and slays all the major and minor sins of his whole life 
with it. He also kills his inciting innerself, Satan, devilish whispers, obsessions, evil 
thoughts rather all his enemies on the earth with this sword. The Holy Prophet said, 
“Concentration of a moment is better than the worship of both the worlds.” 
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The Holy Prophet has declared the eternal invocation (of Ism-e-Allah Zacit) and its 
perfect concentration and meditation as the collection of all the pious deeds according 
to the verse: 


^ 9 t 
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Meaning: Surely good actions erase the evil ones. This is an admonition for those who 
accept admonition. (11:114) (Kaleed-ul-Tauheed Kalan) 


❖ Understand that the rank of the scholars and exegetists of jurisprudence, Quranic 
injunctions and Hadiths is different from that of men of recitals, invocations and 
reflection. Reflection upon the blessings of Allah increases the love of Allah, reflection 
upon the favours of Allah increases modesty, reflection upon the promises and 
warnings of Allah increases the fear of Allah, reflection upon the gnosis of Allah 
enhances the light of Oneness in the inward, reflection upon the knowledge of Quran 
increases the passion for good deeds in the inward, reflection upon the worldly 
matters darkens the inward and indulges it in evil planning. Nothing is worse than the 
world and worldly people. Strange are the people who consider them better than the 
name of Allah and the faith and Faqr of Prophet Mohammad. True Muslim and believer 
is the one who fulfils the greatest obligation which is to always consider Allah 
Omnipresent and Omnipotent. This is the greatest of all obligations while the greatest 
of all the Sunna of Prophet Mohammad is to sacrifice household in the path of Allah. 
This greatest obligation and Sunna is offered only by the true men of Allah (the 
Fakirs). (Kaleed-ul- Tauheed Kalan) 


Sultan Bahoo says 
waham: 

about the Divine union 

which is 

gained through concentration and 
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Explanation: (1) If concentration is accompanied by waham, it grants Oneness and 
takes to Allah liberating from one’s ownself. 

(2) In your existence waham is the sultan, concentration is its vizier and invocation is 
the great armed force (which fights against Satan and the innerself). 

(3) If you attain the spiritual levels of isolation and separation then your waham will 
become divine by this provision. 

(4) When your waham will take you to the station of Divine union, you will attain 
perfect Divine company. 

(5) When I reached the station of perfect certainty through waham, all the worlds 
came under my authority. 

(6) When the Sultan of waham attains excellence in your existence, hundreds of 
theophanies of Divine beauty appear in your inward every moment. 

(7) When you adorn yourself with the power of waham, you are blessed with the 
union of Reality within yourself. (Sultan-ul-Waham) 

❖ The person who attains to this status (of waham), he loses his peace and tranquillity. 
At times he is pessimistic and at times he is optimistic. Sometimes he is in a state of 
spiritual intoxication and at times in a state of sobriety. Sometimes being unconscious, he 
becomes proud and carried away by self-conceit and sometimes becomes a possessor of 
eternal presence. At times he is a person of the hidden and at times possessor of the 
Divine beauty and majesty. At times he is repentant and at times he becomes honourable 
and delighted. Sometimes by becoming a possessor of Divine observation, he relishes 
upon the flavours of Divine love. Hence his spiritual states keep switching so frequently 
till eternity that it is impossible to count them. (Mehak-ul-Faqr Kalan) 

yC V j> \s. e/V r'U’jl ~ 
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Explanation: Waham makes you cover the journey of spiritual states and if you want 
union with Allah then be alienated from everything other than Allah. (Mehak-ul-Faqr 
Kalan) 
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Sultan Bahoo expresses in his Punjabi poetry: 
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Explanation: Practise invocation of Ism-e-Allah Zaat and concentrate perpetually because 
when invocation and reflection get blended their effectivity becomes sharper than a sword. 
Only by concentration the Divine secrets are unfolded. The seeker who concentrates when 
gets familiar to the Divine secrets, his soul sighs painfully which burns the evil whispers 
and sensual appetites to ashes. The real invokers are those who remain absorbed in the 
concentration of Ism-e-Allah Zaat and never get free even for a moment. By concentration 
such secrets are disclosed which are impossible otherwise. Always tell the truth! May 
Allah keep us safe from the depraving concentration! (Abyat-e-Bahoo Kamil) 

Sultan Bahoo explains about the depraving concentration: 

❖ Just think whether your reflection and grief are for the sake of Allah or for your 
problems and livelihood. Allah says: 

Meaning: And there is no moving creation (living being) on the earth but (that) its 
sustenance is (a bountiful obligation) upon Allah. (11:6) 


(IT Tf ^ } IjooJI (J r>o a - 0 


Meaning: We distribute amongst them (the resources of) economy in the life of this 
world and We alone raise some of them in grades (of wealth and resources) over the 
others. (43:32) 




Meaning: Truly! Allah alone is the Sustainer of everyone, the Lord of great Might, 
the most Strong. (51:58) 
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Meaning: And (also) there is sustenance for you in the heaven and (all that too) which 


you are promised. (51:22) 




Meaning: And many an animal there is that does not carry its sustenance (with it)! 
Allah provides for them and for you too. And He is All-Hearing, All-Knowing. (29:60) 
(Mehak-ul- Faqr Kalan) 


Man concentrates day and night on improving his worldly life. This oblivion towards Allah 
does not let him adopt the worships of sharia. Those who have adopted these devotions 
are obsessed by them and do not think to proceed ahead. Though physical worships are 
the medium to reach Allah yet are not the destination. People are satisfied at their fixed 
states and spiritually static. They only think about themselves, children, wives, families, 
homes, business, relatives and friends every moment. Have they ever thought about the 
purpose of life? The aim of life is to recognize Allah, one who remains oblivious would 
be a failure in the life hereafter. Sultan Bahoo says: 


j'£ tM £j) 
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Explanation: Do not worry about your progeny, they are first the slaves of Allah then 
your children. Who are you to claim to be a greater nourisher than Allah! (Nur-ul-Huda 
Kalan) 


It is obvious from the teachings of Sultan Bahoo that meditation and concentration only 
benefit the seekers who walk the path of self-purification, inward sanctification and 
enlightenment of soul. Only they achieve Divine vision during meditation and concentration. 
Otherwise it is an evil sport for the worldly ones. The meditation and concentration of the 
veiled people is depraving and in vain. 


CHAPTER-33 


PERSEVERANCE 


Allah says in the Quran: 




(n:r*)6joipf^ 

Meaning: Surely those who say, “Our Lord is Allah,” then stick to it (firmly), angels 
descend upon them (and say,) “Do not fear or grieve and rejoice in the paradise that you 
were promised.” (41:30) 


Perseverance is a spiritual power to face the trials on the path of Truth with patience 
and courage. It is the base to succeed both in religion and the world. In the path of Faqr 
to keep travelling with perseverance is in itself a huge success. In the ardent love of 
Allah, a person should keep moving towards the destination bravely and should not feel 
afraid or nervous by the difficulties encountered. People are afraid of even a single calamity 
while lovers of Allah happily embrace countless blows. Even after knowing that this path is 
full of innumerable difficulties as is with the straight path, they put to sail their ship in the 
tsunami of love. 


Shaikh Abdul Qadir Jilani says in his book Sirr al-Asrar. 

❖ Saint is the one who is annihilated in Divinity and has become immortal with Him 
hence sees only Allah wherever he turns his gaze. He neither has his own will nor 
finds peace in other than Allah. He could be recognized from his miracles but they are 
kept hidden and are not for display. These are the secrets of Allah, disclosing them is 
considered infidelity. It is written in Mirsad that the people displaying miracles are 
veiled and miracles for a slave of Allah is like blood of menstruation. For a Saint one 
of the stations among thousands is of miracles which is bestowed upon him first of all. 
One who successfully crosses it walks rest of the stations as well, otherwise he fails. 

Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali says: 

❖ In Faqr the greatest miracle is steadfastness and perseverance. 

❖ The real marvel and excellence on the path of Faqr is to reach the destination after 
passing through all the trials and obstacles with perseverance. (Sultan-ul-Faqr VI Sultan 
Mohammad Asghar All-Life and Teachings) 
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Sultan Bahoo says: 

❖ Faqr is the path of perseverance not of miracles or sensual desires. Perseverance is an 
attribute of the chosen ones while miracles are considered as filth and impurity on 
this path. (Ain-ul-Faqr) 

❖ The person who remains perseverant on the path of Faqr becomes the holder of secrets 
of Allah. While one who rebels against Ism-e-Allah Zaat, leaves perseverance and 
returns to the world has turned his back on the kingly rank and the secret of Faqr. He 
is a vulture who has set his gaze on the carrion. Hence he will be disgraced in both 
the worlds and will never be satiated. (Mehak-ul-Faqr Kalan) 

Therefore miracles are not important in the path of Faqr rather the grandest miracle is 
to remain steadfast and resolute to reach the destination like it is stated in the Quran: 




Meaning: Those who believe and do good works, for them is an unending (everlasting) 
reward. (95:6) 


Sultan Bahoo says in Punjabi poetry: 
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Explanation: Divine union is only possible when the seeker of Allah with sincerity, honesty 
and perseverance travels the path of Faqr. His entire being invokes Ism-e-Allah Zaat hence 
he is engrossed in the Divine vision both esoterically and exoterically. Fakirs are those 
whose shrines are the epitomes of beneficence like their blessed selves were in life. 
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Explanation: Initially the seeker is restless as the wish to see Allah is not fulfilling. Neither 
there is any consideration from the spiritual guide nor are there signs from Allah towards 
union. Worry, restlessness, pain and the yearning for union keep on intensifying. 

Sultan Bahoo expresses his love for those seekers of Allah who remain steadfast 
despite everything and ultimately reach the destination. 
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Explanation: The fire of love has consumed my entire existence and the sorrow of being 
separated from Allah has left deep wounds. To quench the thirst of Divine vision I am 
requesting everyone. The cloud of gnosis from the spiritual guide has arrived but my deeds 
are such that it is not yet showering. Perhaps lamentation, invocation and concentration 
would work. The seekers who walk the path of Faqr with sincerity and perseverance reach 
the destination of union with Allah. (Abyat-e-Bahoo Kamil) 

Those who keep on travelling the path of Faqr with perseverance do reach the destination 
ultimately crossing manifold trials and tests. 


CHAPTER-34 


THE LEVELS OF ANNIHILATION IN 
SPIRITUAL GUIDE, PROPHET 
MOHAMMAD AND ALLAH 


There are three levels of a true seeker: 

First is the level of annihilation in spiritual guide. When a seeker contemplates the 
countenance of the perfect spiritual guide, he observes his spiritual guide everywhere. 

Second is the level of annihilation in Prophet Mohammad. When the seeker contemplates 
the countenance and beautiful name of Prophet Mohammad ( Ism-e-Mohammcid ), wherever 
he looks he observes the Mohammadan Assembly. 

Third is the level of annihilation in Allah. When the seeker contemplates the Divine name 
Ism-e-Allah Zaat, his innerself purifies and wherever he looks, he observes infinite 
theophanies of the light of Allah. This is the station of no station. The seeker reaches the 
level of annihilation in Allah after annihilation in these theophanies. 

Sultan Bahoo states: 

❖ There are three levels of a true seeker. First is the level of annihilation in the spiritual 
guide. When a seeker contemplates the countenance of the perfect spiritual guide, he 
observes the marvels of the authority of his spiritual guide everywhere. Second is the 
level of annihilation in Prophet Mohammad. When the seeker contemplates the 
countenance and beautiful name of Mohammad, everything other than Allah is 
eliminated from his inward and wherever he looks he observes the Mohammadan 
Assembly. Third is the level of annihilation in Allah. When the seeker contemplates 
Ism-e-Allah Zaat, his inciting innerself dies and wherever he looks, he observes 
infinite theophanies of the light of Allah. The Divine light is beheld on reaching the 
station of no station as considering Allah to be bound in time and space is an absolute 
disbelief. (Shams-ul-Arifeen) 

❖ The three levels of closeness to Allah are gained by three kinds of contemplation 
which are contemplation of annihilation in the spiritual guide, contemplation of Ism- 
e-Mohammad and contemplation of Ism-e-Allah Zaat. You must know and understand 
that the entire creation is from the light of Prophet Mohammad which manifested 
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from the light of Allah. The spiritual guide who cannot take the light of the seeker to its 
origin, the light of Prophet Mohammad, and then drown it in the ocean of light of 
Divine Oneness, he should not at all be called a spiritual guide. The true spiritual 
guide purifies the innerself of the seeker on the very first day by the contemplation of 
Ism-e-Allah Zcicit and converts it into light. He sanctifies the inward and converts it 
also into light as well as enlightens the soul converting it into light too, then he lets 
the light of the secret of the seeker manifest in his being which has been completely 
purged. The lights of all four; the innerself, the inward, the soul and the secret merge 
into each other and become one and then return to their origin as is said in a Hadith: 

Meaning: Everything turns towards its origin. (Shams-ul-Arifeen) 

❖ O seeker of Truth! Closeness to Allah is gained in three stages by three kinds of 
contemplation; annihilation in spiritual guide, annihilation in Ism-e-Allah Zcicit and 
annihilation in Ism-e-Mohcimmad. (Kaleed-e-Jannat) 

❖ O seeker of Reality! You must know and understand that all the creation is from the 
Mohammadan light which manifested from the light of Allah. The spiritual guide who 
cannot immerse the seeker in the Mohammadan light of Oneness which is the ocean 
of Lordship, does not deserve to be called a spiritual guide. The contemplation of Ism- 
e-Allah Zaat purifies the innerself, sanctifies the inward, enlightens the soul and 
secret of the seeker converting them into light. The lights of all four merge into each 

other and return to the origin as said, “Everything turns towards its origin.” (Kaleed-e- 
Jannat) 

In other Sufi orders contemplation of the guide or his picture is practised to get to the 
level of annihilation in guide. The seeker meditates and contemplates about him all the 
time. At the initial level the seeker does not even know whether he is fake or perfect. The 
number of disciples or being a shrine caretaker does not mean that the spiritual guide is 
perfect, although nowadays people consider them as the criteria for a perfect spiritual 
guide. When the seeker contemplates his spiritual guide all the time, he falls in love with 
him. This love intensifies and every moment he observes his spiritual guide all around. 
Such a method can involve satanic deception. Without witnessing Divinity even the 
attributive names of Allah can be deceptive let alone a human. Sultan Bahoo states: 


924 


❖ Listen! By the invocation of the attributive names of Allah one can be deceived and 
misled 20 ' but the invocation of Ism-e-Allah Zaat will never mislead the invoker. (Ain- 
ul-Faqr) 

The disciples who fall into the trap of such fake guides and satanic entities consider 

themselves to have reached the level of annihilation in the spiritual guide by constantly 

contemplating about him but in fact they have fallen to the level of annihilation in Satan. 

As Sultan Bahoo explains: 

❖ Annihilation in the spiritual guide is a magnificent level. Some fools are at the level 
of annihilation in Satan and ever remain baffled. They think that they are at the level 
of annihilation in the spiritual guide but they are not. (Nur-ul-Huda Kalan) 

❖ I am really surprised at the people who claim to be at the level of annihilation in the 
spiritual guide but are actually at the level of annihilation in Satan. They claim to be 
at the praiseworthy level of annihilation in Prophet Mohammad but are at the cursed 
level. They claim to be at the transcendent level of annihilation in Allah but have 
actually fallen to the level of trouble and mischief. (Majalisa tul-Nabi Khurd) 

❖ I am surprised at the people who hold their breath while invocation and contemplate 
the face of their carrion-eater imperfect spiritual guide and consider it as the state of 
annihilation in the spiritual guide, whereas they are actually in the state of annihilation 
in Satan. The true state of annihilation in the spiritual guide is that the sacred countenance 
of the perfect spiritual guide takes the seeker to the Mohammadan Assembly instantly 
and grants him the gnosis of ‘only Allah’. (Kaleed-ul-Tauheed Kalan) 

❖ 1 am amazed at the people who claim to be at the level of annihilation in the spiritual 
guide but are actually at the level of annihilation in Satan i.e. they are engrossed in 
worshipping the physical countenance of their guide. Superficial beauty and music 
keep them ecstatic. They hold their breath while invocation as imitators. The breath 
that passes in the affirmative invocation (the invocation of Ism-e-Allah Zaat which 
grants the affirmation of Divinity) leads to Divine presence and observation of Oneness 
drowning the seeker completely in it. The imitators who listen to music can never 
attain this level whether they do the invocation of breath, invocation of the inward, 
invocation of the soul, invocation of the secret, invocation of the core, invocation of 
the Divine Essence, the kingly invocation, the sacrificial invocation, the overpowering 
invocation, the fragrant invocation, the enlightening invocation, the ecstatic invocation, 
the invocation of immersion, the invocation of passion, the wrathful invocation, the 
compassionate invocation, the invocation of observation, the invocation of presence, 


203 The invocation of attributive names cannot lead to Allah because attributive names are many and diverse, only the 
invocation of Ism-e-Allah Zaat leads directly to Allah. 
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the invocation of closeness, the invocation of annihilation, the invocation of 
immortality, invocation of the Eternal ( Hayy ) or invocation of the Forever Sustained 
(Qayyum). None of these invocations prove to be effective unless the seeker finds the 
reality of gnosis of ‘only Allah’ and presence in the Mohammadan Assembly through 
Divine presence and closeness. The real invocation purifies the existence of the 
invoker and grants him salvation from the filth of innerself, evil of Satan and the 
distractions caused due to accidents of life and carries him to the Divine presence 
conferring upon him boundless pleasure of observation of the Lord. The invoker who 
is deprived of these attributes is just an emulator, liar and an absolute hypocrite. The 
true invoker has nothing to do with music and hypocrisy. People who chant Allah’s 
holy name disrespectfully with music and clapping are infidels. (Kaleed-ul-Tauheed Kalan) 

❖ According to a Hadith: 


* * 

Meaning: Every esoteric deed that is opposite to the exoteric deed is false. 


Annihilation in the spiritual guide is related to Ism-e-Allah Zacit, presence before 
light of Allah, observation of theophanies of the Divine Essence as well as the 
presence in the Mohammadan Assembly. The level of annihilation in Satan however 
is not only a delusion but dangerous as well. There are many people at the level of 
annihilation in Satan because the arrogant and imperfect guides who are slaves of 
their sensual desires are able to trap a lot of disciples. On the other hand the true and 
enlightened seekers of Allah who reach the level of annihilation in the spiritual guide 
are a few. Only they truly follow sharia and deserve the gnosis of Allah and presence 
in the Mohammadan Assembly. (Kaleed-e-Jannat) 


❖ Annihilation in the spiritual guide is achieved by Ism-e-Allah Zaat and it grants the 
observation of the light and theophanies of the Divine Essence as well as the presence 
in the Mohammadan Assembly. Whereas the level of annihilation in Satan is the 
level of the disciples of imperfect guide who are arrogant and trapped in the sensual 
desires of innerself. They are many. (Shams-ul-Arifeen) 


Now the question is how to find the perfect spiritual guide? There is a very simple 
answer. The perfect Sarwari Qadri spiritual guide who is the man of Divine Essence does 
not ask his seekers to practise contemplation of annihilation in spiritual guide rather 
grants them the final stage of contemplation of Ism-e-Allah Zaat. This is the reason why 
it is stated that the beginning of a Sarwari Qadri seeker is equivalent to the height of the 
seekers belonging to other spiritual orders. In the journey of Faqr, annihilation in the 
spiritual guide is the most difficult stage. If the spiritual guide is perfect, he would 
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already be annihilated in Prophet Mohammad and Allah hence if the seeker is annihilated 
in spiritual guide then it would not take him time reaching the next two levels. If the 
spiritual guide is not a Sarwari Qadri man of Divine Essence then it takes years to reach 
these three levels. 

In Tazkirah Ghausia, Ghaus Ali Shah Qalandar Panipatti has stated that one of his disciples 
visited him and told that all his inner subtleties have become enlightened. Ghaus Ali Shah 
asked him if he has achieved Fciqr and he replied in the negative. Ghaus Ali Shah said, 
“Then what is the point of enlightenment of inner subtleties!” However in the Sarwari 
Qadri order the contemplation of Ism-e-Allah Zaat is granted on the very first day to reach 
the station of annihilation in Allah. 

Many spiritual guides claim to be Sarwari Qadri after studying the sacred books of 
Sultan Bahoo or due to their genealogy. What is the identity of a real Sarwari Qadri 
spiritual guide? The real Sarwari Qadri spiritual guide is the man of Divine Essence. The 
imperfect guide is only the man of recitals. If the contemplation of Ism-e-Allah Zaat is 
acquired from real Sarwari Qadri spiritual guide who is the man of Divine Essence then 
its contemplation grants the contemplation of the spiritual guide. 

It is quite natural to question that since one is contemplating Ism-e-Allah Zaat, one 
should achieve the vision of Ism-e-Allah Zaat instead of the vision of spiritual guide. 
However, this is exactly what happens. The contemplation of Ism-e-Allah Zaat initially 
gives the vision of Ism-e-Allah Zaat which then converts into the countenance of the 
spiritual guide. Since Ism-e-Allah Zaat has no satanic deception, the contemplation of 
spiritual guide gained through it is the proof that one’s spiritual guide is perfect. Ism-e- 
Allah Zaat granted by the Sarwari Qadri spiritual guide who is only the man of recitals 
can only give the contemplation of the name of Allah. The perfect Sarwari Qadri 
spiritual guide who is the possessor of Divine Essence can take the seeker directly from 
this point to the level of annihilation in Allah. This is a marvel of the Sarwari Qadri 
spiritual guide only who is the complete light of guidance. If the contemplation of Ism-e- 
Allah Zaat does not convert to the contemplation of the spiritual guide for years, it 
implies that the giver of Ism-e-Allah Zaat is an imperfect guide. Moreover the consequent 
effects of Ism-e-Allah Zaat are not due to the marvel of this guide but it is only because 
of the light of Ism-e-Allah Zaat itself and contemplator’s sincerity towards Allah. Sultan 
Bahoo says regarding the contemplation of Ism-e-Allah Zaat resulting in the contemplation 
of spiritual guide: 

❖ By the excessive contemplation of the spiritual guide (gained from the contemplation 
of Ism-e-Allah Zaat ) a beautiful face of Divine light appears in the being of the 
seeker from the hidden. That beautiful face either remains engrossed in the invocation 
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of Allah reciting shahada or keeps reciting the verses of Quran day and night and lets 
the seeker memorize them At times that face teaches the seeker the knowledge of 
excellence which includes the knowledge of Quranic verses, Hadiths, exegesis of 
Quran, jurisprudence, obligatory and desirable prayers, Sunnas, the desirable way of 
practising them and the etiquettes of presence before Allah. Sometimes that face 
engrosses in the invocation of Allah and loudly invokes the name of Allah in the 
manner that the seeker hears the voice of 
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Meaning: Secret of Hoo, secret of Hoo. Hoo is the Reality, nothing is present in the 
universe but Hoo. 


At times that face immediately informs the seeker about the hidden facts of past, 
present and future. It also often remains busy in offering prayers and in the servitude 
of Allah. That face makes the seeker follow the sharia and never lets him go against 
it. If anything against sharia is done by the seeker by mistake or any word that is 
related to infidelity, misbelief, heresy or is sinful is uttered by him then that Divine 
face immediately reproaches the seeker and asks to check his innerself. It forbids the 
inciting innerself from all wrong deeds and orders it to recite shahada, “There is no 
God but Allah, Mohammad is the Messenger of Allah.” 

Hadith: 
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Meaning: Whoever recognized his innerself undoubtedly recognized his Lord. One 
who recognized his innerself by annihilating it, recognized his Lord by gaining 
immortality with Him. 


The innerself recognizes Allah only on approaching the level of annihilation in the 
spiritual guide. When Divine face dominates the being of the seeker he absolutely 
repents on sins. This face appears in the being of the seeker only after the purification 
of his innerself by the contemplation of Ism-e-Allah Zcicit. Allah manifested Himself for 
the first time in the form of this Divine face in eternity when He addressed the souls: 



◄ 




Meaning: Am I not your Lord? 
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Meaning: They (the souls) said “Yes!” 

This face reprimands the inciting innerself so that it leaves sins and becomes righteous. 
However recognizing the innerself and acquiring trust upon the inspirations and 
messages conveyed esoterically by the perfect spiritual guide are just the initial levels. 
The seeker should not be proud on achieving this level as it does not grant the complete 
gnosis of Allah and Faqr. The path to the closeness of Allah and light of Divine 
presence which makes the seeker replete with love and grants him eternal bliss by 
making him desirable in His court is far away from it. The Holy Prophet said: 




Meaning: First a seeker is annihilated in the spiritual guide then is annihilated in 
Allah. (Kaleed-ul-Tauheed Kalan) 


❖ One must follow the perfect and strong spiritual guide. The imperfect spiritual guides 
are inwardly weak like women and physically look like she-males hence are good for 
nothing. They do not follow the sharia properly and are heretics. The seeker who has 
reached the level of annihilation in the spiritual guide and has been blessed with the 
contemplation of the Divine form of spiritual guide, if gets inclined towards sin then 
this form prevents him with spiritual authority and dominates the sensual desires 
crushing them with power. When such a seeker sleeps, this Divine form becomes his 
companion by the grace of Allah and drowns him in the gnosis of ‘only Allah’ and 
Oneness of Allah. When he enters the state of meditation, that beautiful Divine form 
holds his hand and takes him to the Mohammadan Assembly in its company and lets 
him be ennobled with high mystic ranks. This is the actual level of annihilation in the 
spiritual guide which is attained only by the seekers having pure esoteric self. 


Meaning: And peace be upon him who follows guidance! (20:47) (Kaleed-ul-Tauheed 
Kalan, Shams-ul-Arlfeen, Kaleed-e-Jannat) 

❖ The Divine form is always glorifying Allah by reciting: 
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Meaning: Glory be to Allah and all praise is for Allah and there is no God but Allah, 
Allah is the Greatest. There is no might nor power except in Allah, the most High, the 
most Great. Glory be to the Master of all kingdoms, physical or spiritual. Glory be to 
the Master of respect, magnificence, majesty, power, greatness and might. Glory be to 
the King who is forever Alive, He neither sleeps nor dies. He is the most Praised 
One, the most Holy. He is the Lord of the angels and the souls. 

That Divine form is more generous than Hatim and more powerful than king Solomon 
as it holds authority over the entire earth from east to west. The jinns, humans, beasts, 
birds, water, soil, air and fire all are under its command. This powerful Divine form 
of annihilation in the spiritual guide takes the seeker to all stations and levels in just a 
blink of an eye and ennobles him with high ranks. The level of annihilation in the 
spiritual guide is the honour of the seeker who has pure esoteric self. 
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Explanation: The perfect spiritual guide is virtuous, kind and pure. His existence is all 
kindness and generosity. Whatever he does, is based on the Divine wisdom. 

1/ &\j U >Vv (Jl /> jf 

If \j 1/ )/ mL-. £? >j {jUil? 

Explanation: He is the guide of people towards Allah and can take them to the 
destination with his one glance. The seekers of Allah reach the Reality because of 
him but the self-conceited have no place here. 
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Explanation: Bahoo has annihilated in Allah, he always remains with the Holy Prophet 
and in the company of the Prophets, Messengers and Sufis. 
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Explanation: I have killed my inciting innerself and got rid of all the desires of 
innerself. O Bahoo! This eternal devotion is sufficient for you. (Kaleed-ul-Tauheed Kalan) 
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❖ For the seeker who has pure esoteric self, the level of annihilation in spiritual guide is 
that whenever he contemplates the beautiful countenance of his spiritual guide, he 
appears spiritually, holds the hand of the seeker and takes him to the Mohammadan 
Assembly or to the ultimate level of gnosis of Allah. Such a spiritual guide is blessed 
with the Divine attributes of ‘the Giver of life (to the soul)’ and ‘the Giver of death (to 
the innerself)’. When the spiritual guide elevates the seeker to the level of annihilation 

in Ism-e-Mohammcid (o4»i), no doubt the soul of Prophet Mohammad along with the 

souls of his Companions come to him owing to their kindness and beneficence. 
Prophet Mohammad says to the seeker, “Hold my hands.” As soon as he holds his 
hands, his inward and soul are enlightened by the gnosis of the Divine secret. Hence 
the seeker becomes eligible for giving guidance to others on the path of righteousness. 
The Holy Prophet orders him to help the people and show them the path. Obeying the 
order of the Holy Prophet, that man of contemplation starts taking oath of allegiance 
from the seekers and guides them on the way to Allah through spiritual persuasion 
and education. (Kaleed-e-Jannat) 

It is crucial that before pledging allegiance to a spiritual guide, one should investigate 
whether he is the Sarwari Qadri man of Divine Essence and grants invocation and 
contemplation of Ism-e-Allah Zaat as well as practice of inscribing it on the body? Ism-e- 
Allah Zaat should be written in golden or gold plated alphabets. If the contemplation of 
Ism-e-Allah Zaat does not lead to the vision of Sultan of Faqr or spiritual guide then 
consider the guide to be imperfect. 


CHAPTER-35 


THEOPHANY 


Quranic term Tajalli ((/•) is denoted by theophany. It is the efficacy of Divine lights 

which descend on the inwards of the loved ones of Allah, by which they reach such a 
stage where they behold Him. 

Sultan Bahoo says: 

❖ Theophany is a light and by the contemplation of Ism-e-Allah Zaat thousands of 
theophanies descend on the inward that make it more luminous and anxious for the 
Divine vision which consequently starts unveiling. The unveiled light of gnosis is 
brighter than the sun. At this station everything is visible exactly and precisely. 

According to Sultan Bahoo, Prophet Moses also experienced theophany of Self disclosure 
though he could not tolerate it but the situation of the Fakirs of umma of Prophet Mohammad 
is such that thousands of theophanies reveal upon their inwards daily but they do not get 
perplexed. He says: 

❖ The men of Allah always remain surrounded by theophanies. (Mehak-ul-Faqr Kalan) 

He describes fourteen types of theophanies in his popular writing Ain-ul-Faqr. He says: 

❖ There are fourteen kinds of theophanies which radiate at fourteen stations. You must 
know that every theophany has its own peculiar sign which can be known by its 
effects on the seeker. Tolerating the effects of theophanies is the most difficult of ah 
the stages of spiritual journey. Thousands of Mystics having Divine union, researchers, 
Unitarians, reciters and seekers drowned in the vortex of the ocean of theophanies, got 
depraved and never reached the destination safely. Some of them became apostate and 
some were the victims of fame. Some of them turned polytheist and some fell into the 
deception of heresy, gradually all of them were damned to hell. 

First is the theophany of sharia which appears on the forehead and enlightens the eye 
so the seeker observes the reality of things. Second is the theophany of mysticism 
(tariqa) from which the Divine light radiates that sanctifies the inward. Third is the 
theophany of reality ( liaqiqa ) from which radiates the Divine light that enlightens the 
soul. Fourth is the theophany of gnosis ( marifa), the light of which reaches the secret 
(, sir’r ) and reveals the Divine secret. Fifth is the theophany of Divine love from 
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which the light of secrets of Allah radiates. Sixth is the theophany of spiritual guide 
which creates the light of love and sincerity for him. Seventh is the theophany of 
Faqr, the light of which discards everything other than Allah from the inward of 
seeker. Eighth is the theophany of angels from which the Divine light of glorification 
of Allah radiates. Ninth is the theophany of jinn which creates insanity and madness. 
Tenth is the theophany of inciting innerself which creates lustful desires. Eleventh is 
the theophany of Satan which inclines the person towards sin and disobedience. 
Twelfth is the theophany of sun which produces the lightning. Thirteenth is the 
theophany of moon which produces the light of reflection. Fourteenth is the 

theophany of Divine names; Allah (^Ll), Lillah ( 4 J 0 ), LaHoo (aJ), Hoo Cyt), ninety nine 

beautiful names of Allah, Faqr ( JD) and Ism-e-Mohammad (o4»v«). From every 

alphabet of each Divine name, a luminous and bright light like flame of a candle rises 
which enlightens the seeker. However the seeker must not stay at any level of the 
theophany. He must move forward and should not feel proud on attaining any level. 
The Holy Prophet said: 




Meaning: Peace is forbidden upon the inwards of Saints. (Ain-ul-Faqr) 


Here ‘peace’ means to stay at the same station and cease to advance further. 


Sultan Bahoo further explains the significance of theophanies in Ain-ul-Faqr 

❖ The most distinguished theophany is that which manifests from the alphabets of Ism- 
e-Allah Zaat. (Ain-ul-Faqr) 

❖ The theophany shines on the face of the people at the station of sharia, it shines in the 
inward of the people at the station of mysticism. The people at the station of reality 
are enlightened by theophanies during the observation of Divinity while the people at 
the station of gnosis are enlightened by theophanies from head to toe. (Ain-ul-Faqr) 


It is important to mention that there are two superficial theophanies as well which are 
satanic and sensual; the lust of wealth is satanic and lust for women is the sensual. 


In Majalisa-tul-Nabi Sultan Bahoo states about two kinds of theophanies: 1. Theophany 
of Divine light 2. Fiery theophany. He says: 

❖ One kind of theophany is Divine light which originates from the light of Divinity, 
light of the Holy Prophet, light of the inward, the soul, the secret, light of angels and 
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the light of men of Islam. When all these lights physically and spiritually accumulate 
in the existence, the following felicities are achieved; jamiat, renunciation, trust, 
patience, gratitude, inward fondness, contentment, Divine favour of obedience, 
invocation, reflection, love, annihilation, immortality, the engrossment in gnosis of 
Allah, the exoteric knowledge of sharia and the esoteric path that has no end. 

Second kind of theophany is fiery and it is the fire of innerself, it may appear in the 
form of anger, rage, hostility or spite etc. It is the devilish fire which begets avarice, 
greed, love for worldliness and sin. It is also the fire of craziness which creates the 
desires for inclination of creation, promotion in the worldly grades, subjugation of 
people of the world, jinns and devils of the unseen world. So much so he becomes 
addict of wine, involves himself in forbidden deeds, heresy, renouncing salat and turns 
reprobate by leaving hajj and zakat and develops sincerity for the infidels and Jews. 
When all these types of fire enter the being, the inward becomes dark and the 
attributes of Pharaoh appear in the person. The discrimination between good and evil 
is obliterated. These stations are fiery and deceptive. Here whatever you see, do not 
trust it. All this is reprobation and against the sharia, curse on it. (Majalisa-tul-Nabi Khurd) 

❖ You must have knowledge that there are two kinds of exoteric theophanies which are 
the satanic theophanies and the theophanies of inciting innerself. The shine of gold 
and silver is the satanic theophany and the lust for women is the theophany of inciting 
innerself. The Holy Prophet said: 
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Meaning: Women are created as devils for us. I seek refuge in Allah from them and 
from the evil of devils. (Ain-ul-Faqr) 


❖ Theophany manifests in human existence by the invocation and contemplation of Ism- 
e-Allah Zaat as well as by reflection. Moreover they (invocation and contemplation) 
intensify the theophany. The Divine lights emanated by the contemplation of Ism-e- 
Allah Zaat and by the inward invocation transform all the seven organs into absolute 
light. The light radiates through every organ and by this light gnosis of the Divine 
Essence is achieved. By the light of contemplation of Ism-e-Allah Zaat starts the 
observation of the light of gnosis of Divinity. 

ji yf tjy / iK 7 L £ ijt y 
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Explanation: (1) You are a theophany yourself, do not seek it somewhere else. This 
secret theophany has made you exactly divine. 

(2) The light of everything manifested from His light. Whatever you see is actually 
light due to its origin of Divine light. 

(3) The theophany of Divine light which Prophet Moses beheld on Mount Sinai, 
manifests in my own existence by the grace of Allah. 

(4) Bahoo is always near and one with the Beloved. Had you got the spiritual sight, 
you would also have beheld the Reality. (Ain-ul-Faqr) 

❖ On the doomsday when the lovers will be brought to the station of Divine theophanies, 
Allah will order them, “Open your eyes.” Each lover will be brought near Allah 
thousand times, every time Allah will bless them with His vision and theophany. 
Each time when the theophany will descend upon them, they will stay unconscious for 
seventy thousand years. On regaining consciousness every time, they will request: 

Meaning: Is there any more? (50:30) 

Again the theophany will descend upon them and they will faint for another seventy 
thousand years. Then they will return to the station fixed for them. The real esoteric 
and exoteric theophany of Allah is the existence of the Fakirs who are annihilated in 
Allah and His true lovers, they are replete with theophanies from head to toe. It is 
related that once all the Saints were gathered in the house of Rabia of Basra. When it 
was night, there was darkness in the house. She did not have even a penny to buy oil 
to light the lamp. The Saints could not see each other and were worried at the situation. 
Rabia of Basra (invoked Ism-e-Allah Zaat and) blew on her fingers, at once a light 
bright like the sun appeared from two of her fingers. All the Saints were surprised to 
see that. Thus it is evident that the existence of the Fakirs annihilated in Allah is all 
light of theophanies because a Fakir is one with the One and enlightened with His 
light and theophanies. (Ain-ul-Faqr) 
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Explanation: Bahoo has completely transformed into the theophany of light. I am 
light because I manifest the Divine light. (Ain-ul-Faqr) 

(3*1J 

l J (jli SjV 

Explanation: You just acquire the (spiritual) sight which is capable to have the vision of 
Divine Essence, we will reveal the manifestation of the Divine Essence upon you. (Ain- 
ul-Faqr) 

❖ It is disrespectful to blink an eye while beholding the Beloved. The body of Fakir is 
absolute Divine light contrary to the body of common people which is made of the 
four basic elements i.e. fire, water, soil and air. (Ain-ul-Faqr) 
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Explanation: O Bahoo! If I try to explain everything about the theophanies, numerous 
volumes can be written to discuss their common and special types. (Ain-ul-Faqr) 

Sultan Bahoo reveals about the special theophany: 

❖ The special theophany is that which manifests due to the passion of love for Allah. 

(Ain-ul-Faqr) 

It is the passion that takes the lover to the destination of vision. Except the Divine 
vision, all the stations and waystations are an illusion and everything is carcass. The lover 
is always a seeker of the vision. This is the destination of life which is cherished by every 
seeker and lover of the Truth that keeps him restless, anxious and eager every moment. 


CHAPTER-36 


JAMIAT 


Jamiat literally means accumulation, satisfaction, peace, stability or power. According to 
Sultan Bahoo Jamiat is the level of annihilation in Allah and immortality with Him where 
the seeker becomes master of everything reaching lordship. He gets authority upon pre¬ 
existence, eternity, the world as well as all the levels, stations and treasures of the world 
and the hereafter. Regarding this level, Allah says: 
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Meaning Beware! Verily the Saints of Allah will not have any fear nor will they grieve. 
( 10 : 62 ) 


At this level they are enriched with satisfaction and peace. 


About the level of jamiat, Sultan Bahoo says: 

❖ What do we mean by jamiat ? It is to get hold of all the treasures and possess the 
power to get everything one wishes without any pain or hard work whether it is related 
with closeness to the Divine Essence or with acquiring His attributes. (Nur-ul-Huda Kalan) 

❖ There are two signs of achieving jamiat i.e. the possessor of jamiat is vigilant outwardly 
while inwardly he is immersed in observing the theophanies of light of the Divine 
Essence. (Shams-ul-Arifeen) 


❖ Jamiat has five alphabets (in Arabic text i.e. Its every alphabet grants 

the blessing of spiritual authority and raises the level of the seeker, hence he crosses 
five spiritual levels and becomes their master. All his desires are fulfilled and worries 
are over. He practically finds everything that he knew theoretically. The final level of 
jamiat is comprehensive of the entire knowledge because it bestows the knowledge of 
the Eternal with verification and grants authority over the five Divine treasures as well 
as the five stations which are the ultimate blessings. These five treasures and stations 
are: (1) The station of pre-existence and authority over its treasures and blessings. (2) 
The station of eternity and authority over its treasures and blessings. (3) Authority over 
all the blessings of this earth and whatever is present in it. (4) Authority over all the 
blessings and treasures of hereafter. (5) Authority over all the Divine treasures after 
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gaining the ultimate blessing of closeness of Allah and reaching the level of annihilation 
and immortality. Here jamiat is perfected and accomplished. (Shams-ul-Arifeen) 

❖ What do we mean by jamiat ? Infinite books are required to explain jamiat. However 
its essence can be understood through a simple example; when a small amount of 
curd is added to the milk, it converts into curd after some time. It can be said that when 
milk got jamiat, it converted into curd. When the curd is churned, it gives butter, when 
butter is heated, it converts into ghee. The eternal Divine Essence is comprehensively 
present in the existence of Mystics. 1 would not be wrong if 1 say that jamiat is a 
subtle dress of kindness and power of Allah made of His gnosis and light of Oneness. 
Only the seeker who is always desirable in the court of Allah and perpetually present in 
the Mohammadan Assembly wears the dress of jamiat. This subtle dress of gnosis and 
light grants Divine presence and absolute forgiveness to the one who wears it. The 
seeker who has become pure of the filth of carcass world and has adopted perfect 
servitude is made to wear this dress. Perfect servitude can be adopted by the 
invocation (of Ism-e-Allah Zaat) which is the source of life of the inward. People 
with dead inward remain surrounded by the satanic thoughts, they are not the men of 
servitude but the embarrassed ones. World is the station of desires of innerself while 
hereafter is the station of lust, the men of jamiat are not related to any of them. Only 
Allah! Everything other than Allah is lust. (Kaleed-ul-Tauheed Kalan) 

❖ Further explanation of jamiat is that it is the key of totality while the eighteen thousand 
worlds and their creations are the ‘part’ which is like a lock. When the key of jamiat is 
put in the lock of ‘part’ all the levels and stations are opened. It should be evident that 
jamiat is found in Ism-e-Allah Zaat. Whoever reaches the core of Ism-e-Allah Zaat 
does not need to observe different levels of acquiring the Divine attributes, closeness 
of the Divine Essence or unveiling and miracles. Jamiat is the rarest Divine light that 
is dominant over both the worlds. The man of jamiat is actually the Fakir annihilated in 
Allah who rules the innerself and possesses enlightened conscience. Both the worlds are 
captive of Fakirs. They are ever discussing the exegesis of Quran and Hadith and 
their exegesis contains spiritual efficacy. Jamiat is a light whose origin lies in the 
verification of the essence of gnosis and Oneness by the kindness of Allah. The 
hidden Divine light of jamiat raises from the inward like the sun of beneficence and 
spreads light so brightly that the spectacle of both the worlds can be seen on the finger 
nail. (Kaleed-ul-Tauheed Kalan) 

Sultan Bahoo states about the person blessed with jamiat. 

❖ The person with jamiat can annihilate the entire world into Oneness and drown it in 
the Divine observation. In the light of Divine beauty and presence there is absolute 
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jamiat while separating from Divine beauty and presence is absolutely the opposite 
that is full of troubles, dangers and illusions. Jamiat grants the knowledge of: 

u! 

Meaning: Taught man (all that) which he did not know. (96:5) 

Meaning: And Allah taught Adam the (Divine) names. (2:31) 

By the efficacy of this knowledge the seeker becomes enlightened, man of exegesis, 
man of sight and ruler upon innerself. This is the inspired knowledge about which 
Allah says! 


Meaning: And (We) had taught him inspired knowledge. (18:65) 

Hence it becomes clear that the entire knowledge of Torah, Gospel, Psalm and Quran 
is revealed and practised by the beneficence of the contemplation of Ism-e-Allah 
Zaat. Such a person is called the Divine scholar of enlightening knowledge. (Taufeeq- 
ul-Hidayat) 


CHAPTER-37 


KNOWLEDGE 


All the knowledge in the world is based on intellect and learned through it. This knowledge 
belongs to the universe of creation, and human intellect only works in this universe. God is 
One, free from multiplicity. The knowledge related to Oneness of Allah belongs to the 
universe of Command. The intellect that is bound does not have access there. 

A person can understand the teachings of Mystics up to a small extent because they are 
based on Divine observations and intellect cannot comprehend them. It restricts one to a 
small frame of reference that results in narrow minded attitude creating differences and 
hatred among people. Everyone tries to prove his sect, tenet and group superior ultimately 
diverting common people away from the true religion. At individual level, the knowledge 
based on intellect can become the greatest veil between man and Allah because it arouses 
ego which is the root cause of all the evils. 

The best among various types of knowledge is the one which grants the gnosis of Allah. 
Everything other than Allah is mortal and hence the knowledge of mortal is also mortal 
but Allah is immortal and His knowledge is immortal too. The knowledge that does not 
grant gnosis and recognition of Allah is in fact ignorance. 

Mystics emphasize upon the importance of knowledge and stress to acquire it. They 
condemn that knowledge which makes one oblivious to Allah. Knowledge is the Divine 
light as well as a veil for the intellect. The knowledge which takes man to Allah is Divine 
light and which takes him away from Allah is a veil. 

EXOTERIC KNOWLEDGE 

Exoteric knowledge is limited within the boundary of intellect. It is acquired through five 
senses from one’s surroundings or other physical mediums such as books, educational 
institutions, research, print and electronic media etc. 

INSPIRED KNOWLEDGE 
OR KNOWLEDGE OF DIVINE PRESENCE 

Knowledge of Divine presence or inspired knowledge is taught through Divine love. It 
manifests when Allah discloses any of His secrets upon the inward of the seeker. It not 
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only grants the gnosis of Allah but also reveals one’s own reality. The attention of the 
perfect spiritual guide and Ism-e-Allah Zaat granted by him are the sources of this 
knowledge. When the seeker performs invocation, contemplation and meditation, the light 
of Ism-e-Allah Zaat unfolds this knowledge through inspiration, waham and unveiling. 

According to Mystics inspired knowledge is the only real knowledge. Allah says in the 
Quran; 

u! 

Meaning: (Allah) taught man (all that) which he did not know. (96:5) 

In sura Kahf Allah says about Khidr while narrating incident of Prophet Moses and 
Khidr; 


UJ tu t tu 

Meaning: And (We) had taught him inspired knowledge. (18:65) 

Maulana Naeem-ud-Din writes in marginal notes of the Quran translated by Ahmad Raza 

Khan Barelvi; 

❖ Exegetes of the Quran and scholars of traditions of Prophet Mohammad agree that the 
knowledge of Khidr is esoteric and the knowledge of Divine secrets. It is a blessing for 
Saints and they are distinguished because of it. Due to this knowledge their every act 
is based upon wisdom although it may apparently seem contradictory. 

Ashraf Ali Thanwi says in Bayan-ul-Quran: 

❖ This knowledge (mentioned in verse 65 of sura Kahf) refers to the knowledge of 
secrets of this world and the hereafter. 

Sultan Bahoo says: 

❖ There is a representative of exoteric knowledge like Prophet Moses who is at the 
station where one converses with Allah but he always remains concerned about sins. 
Other is the representative of inward knowledge like Khidr whose sight is focused 
upon righteousness. The one who does not possess knowledge like Prophet Moses 
and Khidr both cannot acquire gnosis of Allah. (Mehak-ul-Faqr Kalan) 

❖ The Holy Prophet said; 




Meaning: Whatever I have learnt, it was taught by Allah. 
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❖ Abu Hurairah relates, “1 learnt two kinds of knowledge from the Holy Prophet. 1 have 
explained one type to the people but if I explain the other to them, they will cut my 
throat.” (Bukhari 120, Kitab-ul-llm) 

♦♦♦ Al-Ghazali in Iliya al-Uloom (volume IV) and Ibn Arabi in his book al-Futuhat al- 
Makkiyya (volume III) have quoted Imam Zayn al-Abidin; 
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Explanation: There are numerous secrets of knowledge. O Allah! If I disclose these 
secrets, peoples will declare me infidel. Muslims will legitimize my murder and 
consider it a pious deed. 

Shaikh Abdul Qadir Jilani narrates different types of knowledge in his book Sirr al- 

Asrar, 

❖ The difference between a Messenger and a Saint is that the Messenger guides both 
chosen ones and common people whereas the Saint guides only the chosen ones. 
Messenger is the one who implements a new sharia whereas Saint follows it. If he 
claims to introduce a new sharia he becomes infidel. There is a saying of Prophet 
Mohammad: 


Meaning: The scholars (Saints) of my umma are like the Apostles of Children of 
Israel. 

This means that the Apostles who came after Moses followed his sharia instead of 
introducing a new one. Similarly the scholars of Mohammadan umma, who are in fact 
the Saints, are appointed to strengthen the faith of seekers of Allah. They reinstate the 
Mohammadan sharia, revive its commands and prohibitions, preach steadfastness 
upon pious deeds and teach the essence of sharia which is purification of inward for 
gnosis. They acquaint their seekers with the knowledge of Holy Prophet like he 
blessed the Companions of Suffa who were so much aware of this knowledge that 
they were discussing the secrets of Miraj beforehand. The perfect spiritual guide 
possesses the sainthood which is the reflection of esoteric prophethood of the Holy 
Prophet and is entrusted to him by the Holy Prophet as Divine Trust ( Faqr ). Hence 
the Hadith is not about the scholars who have only gained exoteric knowledge. Even 
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if they are considered heirs 204 of the Prophet then they are like uterine children. The 
true heir is the biological son as his relation is stronger than rest of the relatives. 
Hence the son (true spiritual heir) is the one who inherits all the exoteric and esoteric 
attributes and secrets. That is why the Holy Prophet said: 

> There is a part of knowledge which is kept hidden, no one knows it other than 
Divine scholars. 

When these scholars talk about this knowledge, the men of honour do not deny it. 
This Divine secret was kept in the inward of the Holy Prophet in the deepest layer out 
of thirty thousand layers on the night of Miraj. The Holy Prophet did not disclose it 
upon anyone except his closest Companions. The sharia will remain implemented just 
because of it. Only esoteric knowledge leads to this Divine secret whereas all other 
kinds of knowledge are meant to protect it. Exoteric scholars are also the heirs of 
Prophet Mohammad as some of them are well aware of all obligations. While some 
of them are heirs but like uterine children as they are given the outward knowledge 
through which they invite people towards Allah with refined exhortation. However 
the true heirs are those great Sufis whose spiritual order reaches Ali ibn Abi Talib 
with continuity. Through Ali, the gateway of knowledge, they reach the centre of 
knowledge, the Holy Prophet (the Mohammadan Assembly). They call people 
towards Allah with wisdom as Allah says: 




Meaning: (O Glorious Messenger!) Invite towards the path of your Lord with wisdom 
and refined exhortation and (also) argue with them in the most decent manner. (16:125) 


Basically the calls of esoteric scholars (Sufis) and exoteric scholars are similar which 
is to invite humanity towards Allah but their strategy is different. The three ways of 
inviting people towards Allah and imparting knowledge narrated in the verse were 
collected in the Holy Prophet. No one after him has the strength and capability to 
execute them simultaneously. Hence the Holy Prophet divided the knowledge in three 
categories; 


First category is the knowledge (or wisdom) gained after experiencing spiritual 
states. It is the crux of all three and is blessed upon true men (seekers of Allah). It 
gives strength to men of Allah like the saying of the Holy Prophet, “The courage of 
slaves of Allah shatters the mountains.” 


204 It is referred to the Hadith of Holy Prophet: 


Meaning: Scholars are the heirs of Prophets. (Tirmidhi 2682 ) 
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Here ‘mountains’ mean callousness which softens by their prayer and tears. Allah 
Almighty says: 


0 oUJSh ijJji y\ 1 
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(r:rn) 

Meaning: He blesses with wisdom whom He wills. And he who is granted wisdom 
(and reason) receives tremendous good. And only those who are endowed with 
wisdom and insight receive direction and guidance. (2:269) 

Second category is the knowledge which is like the skin of first category. It is blessed 
to scholars of exoteric knowledge and is aimed to preach people with refined 
exhortation, invite them towards right path and discourage evil. As the Holy Prophet 
said: 

> Scholar preaches people in a refined way whereas ignorant preaches with wrath 
and beating. 

Third category is the outer most crust of knowledge. It is the layer above the second 
category of knowledge. It is given to rulers and denotes the knowledge of justice and 
politics. This category is mentioned in the verse as, “And (also) argue with them in 
the most decent manner.” Wrath and might are the characteristics of this knowledge 
which are essential for the safety of religion. 

Worldly rulers are like green skin of unripen walnut, exoteric scholars are like hard 
shell of ripened walnut and Divine scholars (Saints, perfect spiritual guides) are like 
core or actual fruit in walnut that is why the Holy Prophet said: 

> It is obligatory upon you to sit in the company of Divine scholars and adhere to 
the instructions of sages. 

Allah blesses (eternal) life to the inward with Divine wisdom just like He brings life 
to soil with rainfall. The Holy Prophet said: 

> Wisdom is the asset of a wise man, he acquires it no matter from where he finds 
it. 

Shahada recited by the common ones descends from Guarded Tablet present in the 
realm of power and is related to ranks and levels. Saints who are united with Allah 
recite shahada that has descended from the Grand Tablet present in the world of 
Divine closeness. They recite it without any physical medium by the tongue of Divine 
soul. Everything returns to its origin and that is why search for spiritual teacher (perfect 
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spiritual guide) is mandatory for purification and life of inward as the Holy Prophet 
said: 

> Seeking knowledge is obligatory upon every Muslim male and female. 

This knowledge refers to the knowledge of gnosis and closeness of Allah. Acquiring 
exoteric knowledge is not obligatory except which helps in fulfilling the obligations 
like knowledge of sharia which helps in devotions. 

Allah wants that His slaves must seek His closeness rather than seeking spiritual 
ranks as He says; 


(rr: rr ) tiji-T ^ 


Meaning: Say, “1 do not ask for any recompense for this (preaching the faith in 
Messengership) but (seek) love for (my) kindreds (and Allah’s nearness).” (42:23) 


According to a tradition, it is referred to the knowledge of nearness of Allah. (Sirr al- 
Asrar, Chapter 5) 

Ibn Arabi has also narrated three kinds of knowledge: 


(1) Intellectual knowledge (2) Knowledge of states (3) Knowledge of Divine secrets 

1: There are two further types of intellectual knowledge: (a) Compulsory and self- 
evident (b) Acquired with insight. This knowledge is gained by thinking logically. 
For this knowledge it is imperative to understand through reasoning and comparing 
with other similar examples. It has the characteristic that the more it is explained 
logically the clearer and acceptable it becomes for a wise person. 

2: Knowledge of states cannot be gained without experience and taste. No one can limit 
this knowledge within the bounds of intellect nor it is based on reasoning. Sweetness of 
honey, bitterness of bitter gourd, pleasure of sex and ecstasy of spiritual states belong 
to this category of knowledge as they cannot be gained without experience and taste. 


3: Knowledge of Divine secrets is transcendent of intellect. Gabriel casts it on one’s 
inward. This knowledge is specified for Messengers and Saints. It also has two 
categories. First category is just like the knowledge gained with insight. Though 
intellect cannot comprehend this category of knowledge by logics and common sense 
rather cognizes it by the blessings of Allah. Second category of this knowledge 
further consists of two parts: First one is derived from the knowledge of ‘spiritual 
states’ but is superior to it. Second part of knowledge of Divine secrets is the knowledge 
of hidden information which has the probability of being true or false. But the probability 
of falsehood diminishes when credibility and truthfulness of the bearer is revealed, like 
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the knowledge of Messengers which has no probability of being false. (Al-Futuhat al- 
Makkiyya Vol. 1, Urdu Translator: Saim Chishti) 

Shaikh Abdul Qadir Jilani writes in his book Sirr al-Asrar. 

❖ There are two types of knowledge which have been revealed; Exoteric knowledge 
and esoteric knowledge. Exoteric knowledge means the knowledge of sharia and esoteric 
knowledge is the gnosis of Allah. Sharia corrects our outward whereas gnosis purifies 
our inward. These two kinds of knowledge collectively lead to the knowledge of 
Divine reality as Allah says: 



◄ 


Meaning: He is the One Who has made the two seas flow that join each other. There 
is a barrier between them; they cannot breach (their respective) limits. (55:19-20) 

Exoteric knowledge (sharia) alone can neither disclose Divine reality nor can help to 
reach the destination (of Divine vision and union). The both kinds are essential for 
the perfect devotions. Only one type of knowledge is not enough. 

Shah Waliullah Dehlvi writes in Hama ’at', 

❖ The eminent persons whom Allah blessed with the ability to protect sharia became 
the custodians of outward perspective of the religion. They are the jurists, the hafiz, 
narrators of traditions of the Holy Prophet and those who offer salat. The second 
group of custodians of Islam are the Saints who protect the esoteric aspect of religion. 
In every era they remain the focus of entire creation. They can be recognized by their 
exalted glory. (Hama’at) 

Bayazid Bastami says: 

❖ Your knowledge is like the knowledge gained by dead from the dead whereas we 
have gained our knowledge from the Essence (Allah) who is Eternally Alive and 
Forever Sustained. 

Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali says: 

❖ Acquiring only the exoteric knowledge of religion without paying any heed to the 
spiritual aspect is the root cause of disintegration and disputes among the Muslim umma. 
From the womb of these disputes, different sects and groups are bom which become 
the reason of hatred among the creation. Anarchy and disorder spread everywhere. 
Every sect tries to prove itself right and better than the others due to which people are 
alienated from the true religion. While the esoteric knowledge is the essence and soul 
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of the religion which teaches love, tolerance, brotherhood and brings about harmony 
in the nation. 

❖ Knowledge is light but it is also a veil upon wisdom. The knowledge that takes towards 
Allah is the Divine light but the knowledge which takes away from Allah and becomes 
a reason for disintegration and disputes among the umma is a veil upon wisdom. 

❖ Knowledge becomes contemptible if acquired with the intention to satisfy the sensual 
demands or to prove that only one’s own sect is right, eventually to divide the umma 
into groups involving them into quarrels over religious issues. If knowledge is gained 
to recognize Allah, to get His proximity and for the betterment of the masses then it 
is desirable. (Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali-Life and Teachings) 

Sultan Bahoo says: 

❖ The scholars are surprised, “Where does the Fakir get the hidden and inspirational 
knowledge from?” The Fakir replies, “My teacher is the Eternal and Ever-Existing 
Lord.” (Ain-ul-Faqr) 

Sultan Bahoo has elaborated about knowledge in his books. He has also discussed the 

motives of learning. It is condemnable if knowledge is gained for earning money and 

getting ranks just to satisfy lust and greed. If knowledge is gained for closeness of Allah 

then it is a source of glory. Such intention makes one a Mystic and scholar of gnosis. 

Sultan Bahoo says in his books: 

❖ There are two kinds of knowledge; the knowledge related to outward matters (which 
is gained through outward sources) and the inspired knowledge (which is revealed by 
Allah). (Shams-ul-Arifeen) 

❖ Since the inspired knowledge is gained as a result of gnosis of Allah (which encompasses 
all kinds of esoteric as well as exoteric knowledge) so the knowledge related to 
outward matters is also included in it. By the contemplation of Ism-e-Allah Zaat 
devotedly, the Book of all the books is revealed upon the seeker and he gains all 
kinds of esoteric and exoteric knowledge as well as the actual knowledge of the word 
of Allah. (Shams-ul-Arifeen) 

❖ Knowledge is also of two kinds, the Divine knowledge and the borrowed worldly 
knowledge. The Divine knowledge is the knowledge about Allah which makes a 
person the seeker of vision of Allah while the borrowed worldly knowledge makes a 
person the seeker of carcass world. The Holy Prophet said: 
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Meaning: Life of this world is like a sleep and its pleasures are like wet dreams. 

The knowledge which is gained for Allah and to learn about the deeds which grant 
closeness to Allah, takes the person to the level of (perfect follower of) Prophet 
Mohammad but the knowledge which is acquired just to earn worldly benefits makes 
one a follower of Abu Jahl. (Ain-ul-Faqr) 

Sultan Bahoo has divided knowledge into two categories, exoteric and esoteric. He has 
also explained these categories. Exoteric knowledge refers to Islamic laws, sciences and 
arts which are beneficial for mankind in one way or the other. Esoteric knowledge refers 
to the knowledge of gnosis and Faqr. He considers both kinds essential for a Fakir. He 
says: 

❖ Unless one has the exoteric knowledge, one cannot gain beneficence from the esoteric 
knowledge. Exoteric knowledge is the beginning while esoteric knowledge is the 
conclusion. Without both kinds of knowledge, one cannot approach the level of vision 
of Divinity. Knowledge is the best companion. The ascetic without knowledge is 
Satan. (Kaleed-ul-Tauheed Kalan) 

Fakir is not exempted from the exoteric knowledge as it contains teachings of Messengers. 
The Fak ir who does not get exoteric knowledge is ousted from the sacred Assembly of 
Messengers and cannot achieve any spiritual station. 

Though Sultan Bahoo gives more importance to esoteric knowledge. If one gets conversant 
with the esoteric knowledge then it automatically includes exoteric knowledge. As he 
says; 

❖ Mystic immortal with Allah never lacks esoteric and exoteric knowledge. (Taigh-e- 
Barhana) 

However if a person restricts himself to exoteric knowledge then he remains deprived of 
esoteric knowledge. One who has neither exoteric nor esoteric knowledge is not only 
away from Faqr but also lacks the essence of humanity. Sultan Bahoo exhorts; 

❖ Knowledge is a necessity of the path of Faqr. The ignorant Fakir is surely depraved. 
Knowledge is the friend of soul. An ignorant Fakir is worse than Satan. The exoteric 
knowledge is based on words and discussions while the esoteric knowledge grants 
gnosis, vision and union of Allah. Where one beholds Allah, there is no need of words 
and discussions. One who neither has the knowledge of Divine vision nor knows 
anything about the obligatory, recommended and desirable prayers and the laws of 
jurispmdence, cannot be called a Fakir. He is an animal trapped in the clutches of 
Satan and inciting innerself. (Nur-ul-Huda Kalan) 
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Esoteric knowledge refers to the knowledge of closeness to Allah and witnessing the 
Divinity. It is bestowed as the result of following the exoteric knowledge of religion with 
sincerity. Sultan Bahoo has also described the importance of knowledge with the concept 
that glory of knowledge lies in following it. Faqr means acting upon knowledge with 
sincerity and consistency. He says: 

❖ The one who keeps learning and following the knowledge throughout his life is the 
true accomplished Fakir. (Aqal-e-Baydar) 

❖ Knowledge enlightens the scholar with Divine secrets. When his tongue complies 
with the inward (hypocrisy ends), the inward becomes the base of Divine love. (Ain-ul- 
Faqr) 

❖ Scholar is the one who has the knowledge of inward, soul, the secret, Divine secrets, 
the concealed as well as the knowledge of light of guidance. The immortal Mystic is a 
scholar of all kinds of knowledge. Each category of knowledge unveils fourteen 
different types and within each type lies further twenty one thousand types of 
knowledge. The person who gains even one type of knowledge out of them becomes 
Mystic and sage scholar. Common and special ones are ignorant in front of him. He 
becomes such a scholar who possesses special wisdom, the purified inward and 
perfectly follows the will of Allah. (Asrar-e-Qadri) 

❖ There are two types of knowledge; exoteric and esoteric. Exoteric knowledge is gained 
through physical senses and the esoteric knowledge through inward. When the inward 
tongue starts speaking, the physical tongue becomes unable to speak. (Asrar-e-Qadri) 

❖ Spiritual guide blesses the seeker with two kinds of alchemic knowledge. First is the 
knowledge of alchemy of gold and silver and second is the knowledge of alchemy of 
contemplation which makes one a man of insight. Both kinds of knowledge are the 
destiny of true seeker not of the people who are like animals. Alchemy of gold and 
silver is the elixir while the alchemy of insight makes one a Fakir annihilated in Allah 
and ruler upon the world. O seeker! Which one do you trust and want to learn? As 
gold and silver are carrion. (Deedar Bakhsh Khurd) 

❖ The knowledge of death must be learnt. It unveils gnosis that grants Divine love 
which leads to observation, knowledge of ultimate ascension to Divine presence and 
vision of Allah. It is known as the knowledge of Essence and also of enlivening the 
soul. The Divine scholar who always remains absorbed in the vision is accomplished 
in it. He honestly follows Mohammadan sharia and is the enemy of heretics. This path 
of Divine love and belovedness starts from the contemplation of Divine vision. 
However it is certain that unless the seeker is sated with the alchemy of gold and 
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silver, he can never attain to the station of Divine love and belovedness. (Deedar 
Bakhsh Khurd) 

❖ It is essential to acquire the knowledge that distinguishes between right and wrong. What 
is righteousness? What is falsehood? Gnosis, Faqr, jamiat, closeness, observation, 
Divine Essence, theophany which leads to presence, inspiration, waham and reaching 
at the level of annihilation in Allah is righteousness. They are the truth as they are 
from Allah. Allah says; 


Meaning: And say, “The truth has come and falsehood has fled.” (17:81) 

Scholar who does not have gnosis of Allah is foolish. Those who keep reading books 
throughout the life are also foolish. The moment they see the angel of death, they 
forget their knowledge and do not remember even a single word. You know it very 
well that Satan is a scholar. He fights with you to confiscate your faith at the time of 
death. At that time the esoteric knowledge helps which is gained by the contemplation 
of Ism-e-Allah Zaat. The light of invocation is stronger than fire, it does not extinguish 
but burns Satan. He runs away by the benediction of shahada. It happens by the 
blessing of Allah and attention of the perfect spiritual guide. (Taigh-e-Barhana) 

❖ By gaining the outward knowledge one becomes scholar of outward knowledge, by 
gaining knowledge of the inward one becomes scholar of inward, by gaining knowledge 
of soul one becomes scholar of soul, by gaining knowledge of secret one becomes 
scholar of secret, by gaining knowledge of innerself one becomes scholar of innerself. 
However all these scholars are deprived of knowledge of gnosis of absolute Divine 
Oneness, they are veiled from the Reality and are just emulators. True Fakir is the 
scholar of gnosis of Divine Oneness, inspirational knowledge as well as the knowledge 
of word of Allah. He has the knowledge about which Allah says; 

GoJS ^ 

Meaning: And (We) had taught him inspired knowledge. (18:65) 

tu 

Meaning: Taught man (all that) which he did not know. (96:5) 

He gains this knowledge directly from Allah in a transcendent way and place which 
cannot be exemplified with anything. He never forgets whatever he learns from Allah 
as he keeps revising these lessons in the Mohammadan Assembly and discusses them 
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with the Holy Prophet. Hence he becomes conversant in the written knowledge as 
well as the knowledge of Divine love, gnosis, observation, closeness, presence and 
knowledge of levels of jamiat, annihilation, immortality, faith and trust along with the 
knowledge of Divine vision and light. This is the straight path which is conferred 
upon the seeker who is pure hearted and spontaneously accepts the truth. Knowledge 
of righteousness is the essence of faith and empowers one to dominate innerself, 
Satan and world. These exalted levels are the destiny of scholars of this knowledge, 
the ignorant cannot travel the path of true faith. Such scholar knows entire hidden and 
revealed knowledge and is aware of all the inward stations, destinations and treasures 
of Allah. (Ameer-ul-Kaunain) 

❖ Whoever steps into the field of Faqr must evaluate himself regarding his esoteric and 
exoteric knowledge. If an ignorant steps on the path of Faqr, he would eventually be 
demoted, his inward would be seized and he would become insane. The Holy Prophet 
said; 
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Meaning: One who adopts asceticism without knowledge eventually turns into a devil 
or dies as infidel. (Ameer-ul-Kaunain) 


❖ There are two kinds of knowledge; the exoteric and the esoteric. Exoteric knowledge is 
the literal and verbal knowledge possessed by the exoteric scholars. Esoteric knowledge 
is the spiritual knowledge of inward and soul. Whoever acquires esoteric knowledge 
by gaining the complete gnosis of Oneness and other Divine knowledge, does not 
need to acquire exoteric knowledge. Exoteric knowledge is essential for argumentation 
and knowing the right path, it also protects one like a companion but the real 
companion on the mystic path is the esoteric knowledge which is also a source of 
Divine favour. Just as there is exoteric knowledge (of religion and other things) 
similarly there is esoteric knowledge of everything. Exoteric knowledge is like salt and 
esoteric knowledge is like food, the salt dissolves in the food. Exoteric knowledge is 
like lamp while esoteric knowledge is like sun. Exoteric knowledge is like milk while 
esoteric knowledge is like butter and cream. Exoteric knowledge is like body while the 
esoteric knowledge is like soul. Exoteric knowledge is like cultivation and the 
esoteric knowledge is like yield. It takes thirty years of hard work to become a scholar 
of exoteric knowledge and have full command over it while the perfect spiritual guide 
can grant the esoteric knowledge to the capable seeker in just a blink of an eye by the 
power of Ism-e-Allah Zaat. Esoteric knowledge is the eternal knowledge and its 
scholar is so much dominant over the scholar of exoteric knowledge that he can 
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obliterate the entire knowledge from the mind of the scholar with his single glance in 
such a manner that he does not remember even the alphabets. (Ameer-ul-Kaunain) 

❖ The scholar who is unaware of the gnosis of Allah is Satan. One who does not have 
the desire to seek Allah is an animal. 
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Explanation: Esoteric knowledge is butter and exoteric knowledge is milk. There is 
no butter without milk similarly no one can reach the station of sainthood without the 
spiritual guide. (Mehak-ul-Faqr Kalan) 

❖ There are two categories of knowledge i.e. exoteric knowledge and esoteric knowledge. 
Exoteric knowledge is related to the inciting innerself which has imperfect wisdom. 
The Mystics possess esoteric knowledge which is related to the soul and is the perfect 
wisdom. Esoteric scholar is superior to the scholar of exoteric knowledge as exoteric 
world is under the command of esoteric world. Scholar of inciting innerself is helpless 
in front of esoteric scholar. What is the difference between exoteric scholar and esoteric 
scholar? Scholar of exoteric knowledge remains in the company of dead-hearted people 
of the physical world. He remains ignorant of invocation and contemplation of Ism-e- 
Allah Zacit and thus remains deprived of gnosis of Allah and purification of the 
innerself. Esoteric scholar remains present in the sacred assembly of every Prophet 
and Saint. He is immortal with Allah and inwardly well aware of every sacred 
assembly. His inward keeps invoking shahada all the time. However the Fakir who is 
immortal with Allah is the scholar of both esoteric and exoteric knowledge. These 
both kinds are inevitable for the seeker. (Mehak-ul-Faqr Kalan) 


olsopJjlJI ^ 

Meaning: Knowledge is the thickest veil (that keeps away) from Allah. 

There are three types of knowledge; knowledge of the physical world, knowledge of 
the hereafter and knowledge of Allah. The ranks and facilities of physical world can 
be gained with its knowledge. Its seekers become rulers and prevail justice (in society). 
The knowledge of hereafter is with the religious scholars and they will be held 
accountable whether they acted upon it or not. The third type of knowledge is the 
knowledge of Allah which is a real blessing. Knowledge of the physical world is a 
beauty of this world. Knowledge of the hereafter is the paradisiacal beauty and takes 
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its seeker to paradise and its blessings. When these two kinds were presented to the 
Holy Prophet, he did not even look towards them. Hence Allah says; 


» 




Meaning: His eye neither inclined aside nor overstepped the limit. ( 53 : 17 ) 

These two kinds of knowledge are the biggest veil between Allah and His slave. The 
veil between Allah and His slave is even thinner than the skin of an onion. It is not 
difficult to remove but requires attention of the perfect spiritual guide who is immortal 
with Allah and possesses the Divine secret. Fakir is indifferent because he looks 
beyond spiritual stations (he remains absorbed in Allah) as it is said, “Faqr wants 
nothing but Allah.” The most difficult task in both the worlds is to reach the spiritual 
station of: 




Meaning: When Faqr is accomplished that is Allah. 

It is not easy to reach this spiritual station as there are great Divine secrets in Faqr. 
Everything other than Allah is lust! (Mehak-ul-Faqr Kalan) 

❖ Know that childish traits like greed, jealousy, covetousness and prejudice cannot be 
removed from oneself. Scholars possess the childish traits since they sit in the company 
of children for the purpose of teaching them. This is the habit of children that they get 
their wishes fulfilled by obstinacy and weeping. Hence scholars cannot come out of 
childish state until they attain spiritual maturity and eminence by adopting the sacred 
company of Mystic who is immortal with Allah. Mystics attain eminence by the great 

name of Allah (^Ll). Although true scholars achieve all the ranks promised in the 


verse; 


Ijjjl ^ 


Meaning: Allah will raise those in ranks who are given knowledge. ( 58 : 11 ) 

However they cannot reach the station of annihilation in Allah. (Mehak-ul-Faqr Kalan) 
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Explanation: (1) Seeking knowledge does not mean to seek the knowledge which is a 
source of high ranks in this world. Such knowledge is merely a magic which is spelled 
to make the rulers subservient. 

(2) The scholar only learns and keeps on revising his knowledge so that he becomes 
capable to visit the king frequently. (Mehak-ul-Faqr Kalan) 

❖ Scholars are representatives of knowledge. Knowledge means to know i.e. to 
acknowledge one’s objective which is to bring innerself under Allah’s command. This 
is only possible with the gnosis of ‘There is no God but Allah’. The one who has 
some other meaning of ‘knowledge’ in his mind cannot be considered as true 
practitioner scholar. Fakirs are representative of Faqr which is the name of Allah. 
Allah orders to reject everything other than Him. Hence there is a huge difference 
between knowledge and the name of Allah {Fciqr). (Mehak-ul-Faqr Kalan) 
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Explanation: O ignorant scholar! Your knowledge has made you arrogant but keep in 
mind it has taken you away from Allah instead of granting His closeness. Although 
you have read religious books like al-Kashshaaf and al-Flidayah but you would never 
understand anything unless you serve the distinguished men of Allah. (Nur-ul-Huda 
Kalan) 

• That knowledge is necessary which blesses one with Divine presence i.e. the knowledge 
which annihilates the seeker in the gnosis of Allah blessing him with the closeness 
and union of Allah. The one who serves Saints becomes the master whereas the one 
who denies the status of Saints remains deprived of Faqr of Prophet Mohammad. 

(Mehak-ul-Faqr Kalan) 

Sultan Bahoo quotes: 

• Prophet Mohammad said: 

• On the day of resurrection, the most tormented person will be the one who did not act 
upon his knowledge. 

• The one who acquired knowledge but did not adopt piousness, (ultimately) strayed 
from the path of Allah. 

• Scholars are the heirs of Prophets. 

These Hadiths refer to the scholars who accept Islamic commands and prohibitions 
whole heartedly. If any judge, jurist, cruel ruler or a rich follows heresy, rejects sharia, 
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does not call towards righteousness, acts against prohibitions or drinks wine, he surely 
denies the religion of Prophet Mohammad. (Mehak-ul-Faqr Kalan) 

In Punjabi poetry Sultan Bahoo expresses sorrow for those scholars who are well aware of 
instructions of sharia but do not know the soul of these instructions. Although they have 
memorized the Quran and Hadith but have lust for materialistic ranks and reputations. 
They use their knowledge to earn money. It is evident that knowledge has not purified 
their innerself. In fact only the Mystics have purified innerself and hence they are true 
scholars. 
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Explanation: You invoke Ism-e-Allah Zaat without the permission and supervision of the 
perfect spiritual guide and call yourself its scholar. Remember! Your inner veils cannot 
be removed until the perfect spiritual guide grants invocation and contemplation of Ism-e- 
Allah Zaat and discloses the secret through it. You have read thousands of books on 
religion and world but still your innerself incites you and could not be purified because 
you use knowledge to earn money and fake reputation. This is the exact reason that veils 
have not been lifted and you failed to recognize Allah. Innerself is such a robber hidden 
within you that only the glance of the perfect spiritual guide can kill it. 
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Explanation: I am surprised at the behaviour of scholars and hafiz of Quran who have become 
arrogant upon their knowledge. They themselves advertise their grand status and are 
boastful. The reality is that they sell their knowledge for money, title and status as well as 
hide the right path by wrong interpretations as per the will of the rich and those in authority. 
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Such immoral scholars are vendors of faith and will be disgraced in both the worlds. 

(Abyat-e-Bahoo Kamil) 

Sultan Bahoo says in his Persian couplets; 
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Explanation: Do not sell your religious knowledge for trivial worldly gain which is 
just a trap as it is the trait of seekers of world. How could a seeker of world become a 
Fakir! The seeker of money does not know the importance of knowledge. Do you 
know who is a real scholar? The one who seeks knowledge only for Allah. (Mehak-ul- 
Faqr Kalan) 

Sultan Bahoo says: 
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Explanation: The scholars and literates acquire knowledge to please the elite, the rulers or 
their employers for materialistic gains rather than pleasing Allah. They do not want 
gnosis and their intention is polluted therefore they are deprived of blessings of Allah. 
They are oblivious of the esoteric aspect of knowledge and are engrossed only in the 
exoteric. Pleasing the Fakir who is a man of inward and Divine union will bring you the 
reward of devotions of many years. 
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Explanation: You have become arrogant after getting exoteric knowledge. Your wisdom 
has faded away. Instead of becoming wise and finding the straight path you have lost 
your insight like Satan and gone astray because of arrogance. Neither your knowledge 
has benefitted you nor intellect. If you can achieve the secrets of Allah by sacrificing 
yourself then you must not hesitate. In the path of Divine love one must seek guidance 
from the perfect spiritual guide because he is familiar to this path. Without the guidance 
of perfect spiritual guide no one can achieve success. (Abyat-e-Bahoo Kamil) 

Perfect Fakirs and Mystics explain the reality of soulless knowledge without any 
hesitation. They divert the inward and perception of their seekers towards the Divine 
knowledge. In this way the seekers recognize Allah and are annihilated in Him after 
gaining gnosis. 


CHAPTER-38 


CREATION OF GOOD AND EVIL 


The concept of the creation of good and evil has always been a debatable issue amongst 
the scholars. Good has its own reality and evil has a reality of its own. Allah has not 
made a single thing in the entire creation without a reason. If evil had not existed then the 
reality and truth of good would not have manifested. It is the battle between good and 
evil in this world and the same battle within a man which if won, turns a man into the 
Universal Divine Man. If evil wins this battle then man becomes the embodiment of 
Satan, disbeliever, polytheist, hypocrite, disobedient, vain, self-obsessed, proud and sinful 
but if good becomes victorious then man becomes the embodiment of ‘the most Beneficent’ 
(, ar-Rahman ), gets blessed with the Divine attributes and becomes the representative of 
good. 

In the following couplet, Iqbal points towards the same battle of good and evil within a 
person. 
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Explanation: Since pre-existence till date, evil has been at war against the good. The Divine 
light which has been manifesting in every era in the form of Prophets and Saints has 
always been opposed by the evil forces such as Abu Lahab who stood against Prophet 
Mohammad. 

Sultan Bahoo elaborated the concept of good and evil in his books Kcileed-e-Jannat, 
Kaleed-uI-Tauheed Kalan, Shams-ul-Arifeen and Mehak-uI-Faqr Kalan. No other Saint, Sufi 
or Mystic has explained this concept with such depth as Sultan Bahoo has. He writes: 

❖ When Allah decided to unveil the secret of Divine command ‘Be! And it becomes,’ 
He said: 
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Meaning: I was a hidden Treasure, I desired to be recognized so I created the 
creation for My gnosis. 
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For this puipose when Allah looked toward His left with wrath, there appeared the 
fire of Satan. Then He looked towards His right with favour and grace, tranquillity and 
compassion, affection and consideration, there manifested the Mohammadan light 
brighter and more magnificent than the sun. After this Allah gave the command of ‘Be’ 
and all the souls were created. According to their respective status they waited for His 
command respectfully standing in queues and the groups they belonged to. 

At this point Allah said: 



◄ 


Meaning: Am I not your Lord? (7:172) 




Meaning: They said, “Yes!” (7:172) 

Some souls repented at their extemporaneous declaration. These were the souls of 
infidels, polytheists, hypocrites and mendacious persons. On the other hand some souls 
were delighted at this ‘yes’ to His call. Then Allah said to all the souls, “O souls! Ask 
Me anything you want. 1 shall grant you.” All the souls replied, “O Allah! We seek 
only You from You.” 

Then Allah presented all the charms and treasures of the world on His left Hand. First 
of all the cursed Satan entered the world with the inciting innerself. He was mesmerized 
by the fake adornment and exquisiteness of the world and raised twenty four calls (or 
it can be said that he created twenty four categories of lust in the world to attract 
souls). On listening to these calls, nine parts of the total souls entered the world following 
Satan. These twenty four calls are: 

1. Melody (dance, music and singing) 

2. Worshipping handsomeness and good looks 

3. Egotism 

4. Drinking wine, liquor and taking intoxicating things 

5. Heresy and satanic inventions 

6. Leaving salat 

7. Developing new devices for musical instruments or dancing. 

8. Leaving prayer in congregation 

9. Negligence 

10. Narcissism 

11. Lust 
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12. Jealousy 

13. Hypocrisy 

14. Malice 

15. Arrogance, pride and vanity 

16. Discord and schism 

17. Backbiting 

18. Polytheism 

19. Infidelity; negating Allah and being rebellious 

20. Ignorance 

21. Lie 

22. Distrust and suspicion 

23. Evil eye 

24. Greed 

Cursed Satan was followed. His calls were heeded. Whoever got attributed with these 
satanic calls is one of them. They are like what they chose to be (whoever opted any 
one or more of these calls in the spiritual world adopts the same attributes in the 
physical world). Allah says: 



◄ 


Meaning: Satan makes you afraid of Faqr and enjoins you to commit indecency. 

( 2 : 268 ) 

Whosoever befriended Satan, followed him and became fond of this mortal world 
was ruined. 

These souls came in thaumaturgy of satanic calls. The remaining souls kept standing 
before Allah respectfully. Allah said with favour and grace: 

“O (steadfast) souls! Ask Me whatever you want so 1 shall grant you.” 

These souls again replied, “O Allah! We seek only You from You.” 

On this Allah Almighty presented adorned and enchanting paradise (houris, castles, 
delicious foods and all other paradisiacal blessings) on His right Hand. Nine parts of 
the remaining entered paradise. These were the souls of pious and self-disciplined 
people i.e. the seekers of hereafter. They raised calls of asceticism and God-fearingness 
in loud and melodious voices and achieved perseverance on sharia of the Prophet. 
These were the souls of theologians, ascetics and abstainers. The remaining souls kept 
standing before Allah reverently. These truly sincere ones neither glimpsed at the 
world nor looked towards paradise. Neither they heard calls of Satan nor of paradise. 
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Being annihilated in Allah and immortal with Him, they were engrossed in His 
presence. These were the souls of Fakirs who have presence in the Mohammadan 
Assembly. The Prophet said about them: 




Meaning: Faqr is my pride and Faqr is from me. 


yjUs j LpoJI J LpoJI (J>aI q£«2*ll J LpJjl ^ 



Meaning: The (pleasure of) world is forbidden for the seekers of hereafter, (pleasure 
of) hereafter is forbidden for the seekers of the world whereas (the pleasures of) the 
world and the hereafter both are forbidden for the seekers of Allah. 


Meaning: One who finds Allah, finds everything. (Shams-ul-Arifeen, Kaleed-e-Jannat, 
Kaleed-ul-Tauheed Kalan and Mehak-ul-Faqr Kalan) 

It was with reference to these souls that Allah says to Satan: 

(h&.rt)dJj (J ^ 
Meaning: Surely, you will in no way be able to influence My slaves. ( 15 : 42 ) 

Sultan Bahoo says about adopting good and evil: 

❖ You must understand that although the atheists associate evil to Allah by quoting: 

''it ^ 

Meaning: Both good and evil are from Allah. 

However this phrase actually means that Allah created both good and evil. Remember 
that Allah created Prophet Mohammad and his people of Sunna from good. What is the 
way of Sunna? It is the path of Prophet Mohammad followed by the Companions and 
Divine lovers. The followers of this path are Sunni. Allah created Islam, invocation, 
reflection, gnosis, Faqr, favour, mercy, beneficence and knowledge of sharia from 
good while created disbelief, Satan, inciting innerself and this world from evil and 
gave you the freedom to choose between good and evil. (Mehak-ul-Faqr Kalan) 
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In short it is true that both good and evil are created by Allah but He also gave man the 
freedom to choose between them. If he chooses good, he would benefit from the compassion 
and beneficence of Allah but if he chooses evil then he would have to face wrath and 
punishment. Now it is up to man to decide as it has been announced: 




Meaning: And those who strive hard (and struggle against the inciting innerself vehemently) 
for Our cause, We certainly guide them to Our ways. (29:69) 


The souls have been given another chance in this world to make up for the promise 
they broke in pre-existence. One should make the most of this and seek Allah rather than 
world and paradise because Allah has promised, “He who seeks Me, finds Me.” 


CHAPTER-39 


CERTAINTY 


There are three stages of certainty (yaqin oi&); knowledge of certainty (ilm al-yaqin 
OiS-JI), eye of certainty (ayn al-yaqin o^LJ'oi*) and truth of certainty (Iraq al-yaqin i ^> 


KNOWLEDGE OF CERTAINTY 

This is the first level of certainty. Knowledge of certainty is gained through profound 
thinking and reflection as well as the intellectual and logical arguments. 

The existence of every single thing can be proved in two ways: logical arguments or 
through a witness. This is inferior level of certainty because the logical arguments would 
generate a degree of certainty but the reality would still remain invisible. Likewise no 
matter how truthful and honest a witness may be, only he would know the reality of the 
matter and those who hear it from him would not be able to conceive the exact reality. In 
simple words it is the knowledge which is gained by listening, studying, reasoning, 
argument, thinking and reflection. A Saint once said that knowledge of certainty is the state 
of discord. It is due to this form of knowledge that religious sects have become rampant. 

EYE OF CERTAINTY 

This is the second level of certainty. Its knowledge is gained through unveiling and 
observing. It is not only felt but also seen. Hence eye of certainty is the knowledge which 
can be trusted after it is seen. However it must be remembered that this may involve 
satanic deception. Many pseudo spiritual guides are at this level and consider themselves 
to be elevated men of miracles due to their deceptive observations which are actually the 
outcome of their lustful worldly desires. They use their power of observing the hidden as 
a medium to attract people towards themselves. 

TRUTH OF CERTAINTY 

This is the most comprehensive knowledge which is gained not only after seeing but also 
through understanding the reality. When the mirror of one’s inward is cleansed, vision 


963 


and union of Allah are achieved. Hence all the veils are removed and the ultimate stage is 
achieved called truth of certainty. 

A Saint stated that truth of certainty is the most comprehensive form of knowledge in 
terms of Divine Oneness. In the words of Shaikh Junayd of Baghdad: 

❖ Truth of certainty is that knowledge which is verified through the eye and the person 
observes the unseen happenings the way he observes things with his eyes. Then he 
becomes able to inform about the unseen and whatever information he gives is true. 

This is the perfect and complete stage of the gnosis of Allah. 

These three levels can be explained with the help of an example. Let us assume, a 
person has not seen that fire burns and someone tells him about it, this is the stage of 
knowledge of certainty. Then that person lights fire in front of him and he witnesses with 
his eyes that fire burns which elevates the stage to make it eye of certainty. However the 
stage of truth of certainty is that he gets in contact with the fire, allows it to burn him and 
feels it burning. Allah says: 


() 0 oi&J i cig b js dlj j 64* 1 S 


Meaning: And worship your Lord till you attain to the station of certainty of faith. (15:99) 


Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali used to say in explanation of this verse, 
“Do such excessive invocation and contemplation of Ism-e-Allah Zaat that your certainty 
reaches perfection (truth of certainty).” 


Sultan Bahoo states in his book Kaleed-ul-Tauheed Kalan regarding certainty: 


ijj/, ^ 

Explanation: Worship the Lord till the end of your life and attain certainty because 
certainty guarantees perfection in faith. 

JlH ij 1 . cJI/ 

Explanation: Certainty means to follow the entire teachings of Quran and entrust 
oneself to Allah. 
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Explanation: Certainty is the asset and light of faith, it grants the gnosis and closeness 
of Allah. 
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Explanation: Certainty should be as strong as 
certainty ends the evil duality from the inward. 
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Explanation: Certainty is gained when one beholds Allah with one’s own eyes. This 
felicity is obtained by the company of Mystics. 


jSli J!j if )? if JI {J 

dl tjr’li J' L fj> if 


Explanation: Certainty about Allah leads to the Divine secrets. To gain certainty, 
exterminate everything from the inward except Allah. 

j 4- J" 

kZsjlfl ifr JI jJr J" 

Explanation: Certainty carries one to the Divine presence without any struggle. It can 
be acquired only from the man of certainty (the perfect spiritual guide). 


J Ia Cf {J jd \j J 

J b if jsj 

Explanation: Whoever is blessed with certainty, acquires the truth and becomes the 
Mystic one with Allah reaching the truth of certainty. (Kaleed-ul-Tauheed Kalan) 
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Know that the infidels, enemies of Islam, dissenters, kharijites and hypocrites are 
deprived of certainty. Certainty is purity and is related to the Truth while these wretched 
people are against the Quran, its injunctions, Hadiths and the Sunni way. Their belief 
is based on falsehood because they trust the false and filthy carrion world. While the 
true followers of the Holy Prophet who belong to the Sunni sect are so certain about 
their faith that if they do not have sustenance even for a day and someone offers them 
one lakh gold coins, they would never retreat from their faith because their certainty 
about the Mohammadan faith blesses them with gnosis and closeness of Allah. 
(Kaleed-ul-Tauheed Kalan) 

The Arabic word for ‘certainty’ is ijtr transliterated as yaqin which has four 
alphabets; (J (Y), J (Q), {j (Y), cJfN). By the alphabet (J (Y), certainty makes one 
with Allah. By the alphabet (J (Q), certainty grants closeness of Allah. By the second 

(J (Y), certainty makes one with Allah. By the alphabet (N), certainty annihilates the 

inciting innerself making it naught and purifying it from the lust and sensual desires. 
Certainty makes one completely resigned to the will of Allah conforming to the verses; 


^ ' / 


Meaning: Enough for me is Allah. (9:129) 



◄ 


Meaning: And Allah is Sufficient. (33:39) (Kaleed-ul-Tauheed Kalan) 

Mystically the term ‘certainty’ means to be certain in every condition and during 
every action that Allah is Omnipresent and Omnipotent. Certainty is one of the highest 
levels of righteousness. Certainty of truthful and righteous people about the friendship 
of Allah and His religion is strong like mountain which never breaks or shakes. The 
certainty of the hypocrites and irreligious who are obedient to the cursed Satan is like 
the sand which never stays at a place. (Kaleed-ul-Tauheed Kalan) 

Sultan Bahoo further says in Kaleed-ul-Tauheed Kalan: 



Explanation: Certainty means the inward verification and fulfilling the eternal promise. 
It leads to the beneficence and grace of Allah. 


l/^I . 


Explanation: Certainty is related to the sanctity of soul. When the soul is sanctified, 
certainty assimilates in it. 



Explanation: Certainty is gained by going against the innerself and is maintained by 
having the enlivened inward. 



Explanation: Certainty engraves and shows the Truth in the inward which makes the 
person enlightened. 



Explanation: O Bahoo! Certainty is accomplished by achieving three levels and stations 
of certainty. When all three become one, certainty is perfected. (Kaleed-ul-Tauheed Kalan) 

The three levels of certainty are; knowledge of certainty, eye of certainty and the truth 
of certainty. These three enlighten the inward of seeker like the sun with the light of 
verification and end all the darkness created by disbelief. Certainty means that the 
seeker follows Allah and the Holy Prophet in every condition whether he is ill or 
healthy, facing hardships or ease and never returns to the lust of innerself. Such 
certainty is the medium to reach Allah and is gained by the invocation of shahada. 
(Kaleed-ul-Tauheed Kalan) 

Understand that certainty is the foundation of love, gnosis and desire for Allah as well 
as of all the levels of invocation, reflection, Divine presence, spiritual inspirations, 
closeness of Allah, annihilation and immortality. 


Explanation: Certainty is the basic requirement, if you have it, your matter will surpass 
the seven skies. 


If the imperfect people claim that their certainty has carried them to the Throne, Chair, 
Guarded Tablet and the Pen then they are wrong. Their certainty carries them away 
from the gnosis and Oneness of Allah. The certainty of the truthful and Mystics 
engrosses them in the observation and gnosis of Allah and confers the eternal presence 
of Mohammadan Assembly upon them. (Kaleed-ul-Tauheed Kalan) 

Whoever immerses in Divinity reaching the station of no station forgets everything 
except Allah. The Fakir annihilated in Allah is drowned in Oneness of Allah just like 
fish survives only in water, salt dissolves in food, spark loses its existence in fire and 
water mixes in milk. The status of Fakirs annihilated in Allah is that they are neither 
God nor other than Him. Only Allah! Other than Allah is lust. Such Fakirs behold 
Allah without any veil with perfect certainty. How can the irreligious and cursed heretics 
understand these facts! (Kaleed-ul-Tauheed Kalan) 



Explanation: Real certainty is the certainty which takes you to the Beloved and intimates 
you to the secrets of the Divine command ‘Be!’ (Shams-ul-Arifeen) 



Explanation: True certainty is that which takes you to the Holy Prophet and Ali ibn 
Abi Talib and grants their perfect recognition and belief in them. (Shams-ul-Arifeen) 



Explanation: Certainty means to reach the Reality. Whoever reaches the Reality, finds 
union with Allah. (Kaleed-ul-Tauheed Kalan) 


CHAPTER-40 


THE ESOTERIC AND THE EXOTERIC 


The way this exoteric world exists so does the esoteric world. This outer or exoteric 
world is the reflection and shadow of the inner or esoteric world. This world is the 
manifestation of the hidden world. Hence everything that is manifest has a counterpart 
that is hidden. 


Sultan Bahoo says: 

❖ Know that exoteric world is the manifestation of esoteric world. It is mortal and 
temporary similar to the thoughts of the person who follows his desires. On the 
contrary the esoteric world is eternal, permanent and unique. Between these two is 
the just and truthful knowledge of the word of Allah-the Quran. The reward of both 
the hidden and manifest actions shall be given according to the intention behind each. 
The esoteric world is real because it contains the gnosis and union with Allah 
whereas the exoteric world is like the seasons which keep changing. Therefore it is 
necessary to have faith in the unseen because it is doubtless. 

Allah says: 




Meaning: pi (Mohammadan Reality). This is the glorious Book in which there is no 

chance of doubt. (It is) a guide for those who guard against evil and fear Allah. Those 
who believe in the unseen. (2:1-3) 

The example of the one who talks ill, complains about the esoteric world and commits 
backbiting of the sacred men of Allah who have vision of the hidden, is that of a 
person who eats the flesh and drinks the blood of his brother. How can such a person 
be called a true believer or even a Muslim? (Nur-ul-Huda Kalan) 


❖ The esoteric self is of numerous kinds which is why it is very difficult to reach an 
elevated spiritual level without courage and Divine favour. Some people have false 
and evil esoteric self but their exoteric self seems verily true. On the other hand there 
are people who have a truthful esoteric self but their exoteric self appears to be false. 
Some have both esoteric and exoteric self false while some have both true. This forms 
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the basis of level of every Muslim and true believer, liar, polytheist, hypocrite, cruel 
and disbeliever. (Nur-ul-Huda Kalan) 

❖ What is the esoteric and what is the exoteric? Both the esoteric and the exoteric realms 
are contained within the knowledge of Quran. In fact the entire creation is within the 
essence of Quran. This hidden essence of Quran can be unfolded only by an immortal 
Mystic scholar who is a man of efficacy, man of vision and an enlightened leader of 
both the worlds. (Nur-ul-Huda Kalan) 
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Explanation: (1) Whoever meditates with closed eyes is actually blind and he who 
keeps looking everywhere is merely an animal. 

(2) True man is one who beholds with unveiled sight and this is only possible through 
the way of mysticism and gnosis of Allah. 

(3) If you want to be a Mystic then achieve the eye which is capable of Divine vision. 

(4) It is the eye with Divine light which witnesses the Divine presence. One who 
looks at anything other than Allah is surely unwise. 


(5) The Divine Essence, Hoo Qa), has taken Bahoo to the station of no station. He 
was blessed with the Divine presence on having the evident vision and closeness of 

Hoo (ji). (Nur-ul-Huda Kalan) 

❖ The follower of Qcidri order whose esoteric and exoteric self have become one and 
verified due to which he is blessed with the company of Allah, seeks nothing from 
anyone. Hence it becomes clear that the perfect and immortal Sarwari Qadri Mystic 
is the man of Divine vision eternally drowned in the light of Oneness of Allah and 
always witnesses Allah with truth of certainty. Such men of engrossment behold 
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Allah with their physical as well as spiritual eyes. Why would such a perfect Qcidri 
follower require invocation, reflection, recital rounds, meditation, unveiling or the 
like? His station is in the realm of Divinity, the station of no station from where he 
views everything evidently with complete trust. (Nur-ul-Huda Kalan) 

❖ The esoteric is of many types with a range of abilities and levels of verification. In 
the exoteric, sharia has two witnesses; to see and to hear. Likewise the esoteric also 
has two witnesses; first to study the knowledge of Sufism as well as hear it from 
others, secondly to behold unveiled Divinity. Its path is shown by the spiritual guide 
who is also the companion of the seeker. Some people have inner based on logic and 
reasoning due to Divine vision, hence their inner complies with their outward. Some 
people’s inner is logically aware and blessed with insight, so their inner conforms to 
the outward. Others are acquainted with their inner through waham or thinking. This 
makes their inner according to their outward and they gain gnosis and union with 
Allah. Inspirations descend upon some which make their esoteric and exoteric self 
coincide with each other. Some people’s esoteric and exoteric self comply with each 
other due to spiritual attention while some attain this state by the contemplation of Ism- 
e-AIIali Zaat and some due to the spiritual authority and concentration of Divine presence 
gained by shahada. 

Some seekers esoterically receive messages from the shrines and are blessed with the 
company of all the Prophets, Sufis, Messengers and Prophet Mohammad along with 
the great Companions, jurists and other Saints of high levels such as Ghawth and Qutb. 
By their order, the seekers’ esoteric self becomes one with the exoteric self. Some of 
the seekers are gifted with unveiled spiritual sight. Person with unveiled sight has the 
ability that nothing in both the realms remains concealed from him hence both his 
spiritual and physical beings become one. Some people are annihilated in Allah and 
always remain in the state of Divine presence and receive right answers through 
inspirations. They are conferred unmatched and unparalleled union with Allah that 
conforms their esoteric being with the exoteric one. Some have the enlightened esoteric 
self, they are the Fakirs who are annihilated in Allah and rule upon both the worlds. 
Their esoteric and exoteric self are the same by Divine favour. All these types of inner 
being which comply with the physical being are achieved by the favour of perfect 
Qadri spiritual guide who is the true companion sent from the Truth and always in 
direct connection with the Truth. The person who beholds everything spiritually with 
verification but does not try to achieve it physically then what is the remedy for such 
an incapable? It is that he should study the knowledge of spiritual substitution which 
would make his spiritual and physical self one and the same. (Nur-ul-Huda Kalan) 
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❖ Keep in mind that basically there are three kinds of esoteric self blessed with three 
levels of Divine favour having three different names; 

First: Esoteric self of some people has the ability to witness all the spheres. In just a 
blink of an eye they fly spiritually across the seven spheres of the earth, nine spheres of 
the skies and seventy thousand levels above the Throne whereby each level is at a 
distance of seventy years from the other. Such men of spheres are the Ghawth and 
Qutb stationed at different levels. However Fakirs do not even look towards these 
inferior and minor levels as these are connected to the desires of innerself and far from 
Divine closeness. 

Second: Esoteric self of some seekers is laudable as they have the honour of presence 
in the Mohammadan Assembly where they meet all the souls. 

Third: Some seekers’ esoteric self is immersed in the light of Divine Oneness, engrossed 
in Divine vision and completely annihilated in Allah. This is the accomplished level 
of Faqr about which the Holy Prophet said, “When Faqr is accomplished that is 
Allah.” (Nur-ul-Huda Kalan) 

These levels of the esoteric self can be reached only through Ism-e-Allah Zaat. 


CHAPTER-41 


GHANAYAT 


Ghanayat (*jL*) is a Sufi term derived from Arabic word Ghana (Li.) which means 

indifference. It is basically a Sufi terminology used for the first time by Sultan Bahoo in 
his teachings and books. Ghanayat means to become content inwardly from all the 
blessings of the world and the hereafter. This is also the station of ultimate generosity in 
distributing the treasures of Faqr. Sultan Bahoo has used it as a synonym of Istighna 

(LizJ) which also means indifference. 

Allama Iqbal writes: 

j: ijit 

y 

Explanation: The men of Allah 
with the shield of ghanayat. 

What is ghanayat ? What is the eminence of a man accomplished in ghanayat? 

Sultan Bahoo says in his book titled Nur-ul-Huda Kalan: 

❖ Basically there are two levels of humans; one are the true human beings while others 
are apparently humans but possess the animal traits and ever remain confounded and 
worried. How can the animals in the appearance of humans be distinguished from the 
true humans who are the best of creation? True humans are the ones who are eternally 
blessed with the Divine vision. Seeking the carrion world creates apprehensions in the 
humans. Peace only lies in the Divine vision while seeking the world deprives one of 
peace. The foundation of path of Faqr is the closeness and union with Allah which is 
bestowed by the sight of the possessor of ghanayat. Ghanayat is possessed by the 
spiritual guide who can show the Divine vision. 
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whether in power or in servitude are always protected 
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Explanation: The spiritual guide who is himself blessed with Divine vision can show it 
to you because he has got its favour and power from the court of Allah. (Nur-ul-Huda 
Kalan) 

Sultan Bahoo further says: 

❖ Ghanayat is categorized into five types. That person is called the absolute generous who 
has command over these five categories of ghanayat and five types of treasures. He 
can utilize them and acquire all kinds of blessings and riches from them. Such a man 
is eternally alive in both the worlds hence never dies. He submits himself completely 
to Allah as said: 




Meaning: And 1 consign my affairs to Allah. Surely Allah is Ever-Watchful of the 
slaves. (40:44) 


The five levels gained by the benediction of treasures of ghanayat and jamiat from 
Divine guidance are; 

Firstly when a man of contemplation looks at dirt it is converted into gold and silver. 
That is why gold and dirt are the same for a man of sight. This level of ghanayat is 
achieved by the favour of Divine guidance. 

Second level of ghanayat is to accomplish in communicating with the souls of 
shrines to such an extent that whenever the man of contemplation wants he can 
summon the entire creation with the power of Ism-e-Allah Zaat before him and order 
them to present anything he wishes. This level of ghanayat is achieved after the 
affirmation of Divine guidance. 

Third level of ghanayat is to enlighten the sight by the contemplation of Ism-e-Allah 
Zaat so much so that the seeker can bring the philosopher’s stone from the mountains 
and benefit from it as much as he wishes. Hence is absolved of the need of anyone’s 
help. This level of ghanayat is achieved through the mystic way of Divine guidance. 

Fourth level of ghanayat is to gain command over knowledge of alchemy of elixir 
through the knowledge of augmentation. This level of ghanayat is achieved after 
verification of Divine guidance. 

Fifth level of ghanayat is to possess such a powerful sight that nothing remains hidden 
from the seeker. Hence he can witness all treasures hidden underneath the earth as 
well as the Divine treasures. This level of ghanayat is also achieved from verification 
of Divine guidance. 
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The spiritual guide who cannot bless a seeker with all the five treasures in the very 
beginning is a moron if he claims to be a spiritual guide! 



Jjl 

hj 


'j’l 


Kl 

db J 


L Ij 

93 / 


IK 


IK 

_r 

2U (3 

mii (3 o/ > -ft 

A 

jlj 


jJol 

oiL 

9 

r* - r 

Explanation: (1) The seeker of Prophet Mohammad acquires his 

attributes which 


grant him gnosis of Allah on the very first day. 

(2) Seeker of the level of Christ has his attributes hence he can bring dead to life by 
the power of gnosis. 

(3) Prophet Christ’s attribute is ‘rise by Allah’s command’. When he recited this, it 
brought the dead back to life. These words are one of the Divine secrets. The Fakir is 
indifferent to invocations and reflections as he is ever drowned in Divinity. (Nur-ul- 
Huda Kalan) 

❖ The ways to Faqr, gnosis, Divine vision, sainthood, guidance and jamiat all open 
through ghanayat. If Faqr is not the chosen Faqr and is adopted without ghanayat 
and contentment then it is the Faqr that falls flat and brings disgrace that is the 
compulsive Faqr. The person having this Faqr complains of poverty when hungry. 
Anyone who complains about Faqr, in fact complains about Allah hence the Prophet 
is averse to him. Such a person eventually turns apostate and reprobate. The Prophet 
said: 

Meaning: The (compulsive) Faqr brings disgrace in both the worlds. (Nur-ul-Huda Kalan) 


CHAPTER-42 


HUMAN EVILS AND SINS 


Sultan Bahoo has described in his books about esoteric or spiritual diseases like lust, 
jealousy, grudge, greed, pretence, avarice etc. He has briefly mentioned them without 
going into details and most importantly also talked about the doctor of these diseases. It is 
written in Ain-ul-Faqr, “Spiritual guide is like a doctor.” It means that spiritual guide is 
the specialist who cures esoteric illnesses. A seeker cannot have gnosis of Allah as long 
as he is suffering from any of them. Pride, arrogance and pretence have already been 
discussed in different chapters, rest of the esoteric diseases are discussed here in the light 
of the Quran and Hadiths to make the seeker understand their harms so that he can strive 
to get rid of them. 

INCITING INNERSELF AND ITS LUSTS 

The world is full of people with different lusts of inciting innerself. Some work hard to 
increase livelihood, some wish for beautiful women, some have desire of children, some 
want to increase property, some are running after ranks, fame and worldly respect so on 
and so forth. If at all there is a seeker of Faqr, he wants accomplishment in it the way he 
likes by ignoring Allah’s will. If desires and lust cross the limits of sharia or any single of 
them enters the inward of a person and he keeps thinking about it and struggles only to 
achieve it then this desire becomes his god. The curing of a seeker from these ailments is 
called ‘purgation of innerself. 

SENSUAL DESIRES 

Al-Ghazali says: 

❖ The stomach is just like a pond (of desires). Arteries originate from stomach into seven 
different directions. These arteries are like seven canals. All sensual desires originate 
from stomach. Prophet Adam was exiled from paradise and descended to earth 
because of the same desire. Sensual desire of gluttony is the base of all desires. When 
stomach is full, man desires for woman and wishes to have sex with many women. 
This illness (which arose from stomach) does not end here. Man cannot satiate his 
hunger and sexual desires until he has wealth. Thus it instigates the lust of wealth in 
him and it can only be earned by fame and business which demand good social 
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relations. This ultimately leads to anger, jealousy, pride, pretence, malice and grudge in 
a person. The root cause of all the sins is domination of desires of stomach whereas 
controlling the desires of stomach is the foundation of righteousness. (Ihya al-Uloom Vol. 

Ill) 

❖ Ali ibn Abi Talib says that this world comprises of six pleasures which include 
eatables, beverages, dressings, rides, marriages and scents. The best among eatables 
is honey which is merely saliva of a bee. The finest beverage is water which is 
available to all virtuous and sinful people. The elite dressing is silk which is the 
spittle of an insect. Horse riding is the best among all rides which is also used in war 
to kill human beings. Woman is the best choice for marriage but it is nothing more 
than sex. The most beautiful body part (face) of a woman is prettified and the vilest 
part (vagina) is desired. The finest scent is musk which is blood of an animal. Hence 
this is the reality of this world and its pleasures. (Ihya al-Uloom Vol. Ill) 

Now the detail of sensual desires is given: 


GLUTTONY 


Foremost pleasure is to eat and drink. Prophet Adam was descended from heaven to earth 
because of this weakness. It is the foundation of all sensual desires hence is very dangerous. 
If it is cured, undoubtedly destination ( Faqr ) comes quite near. This desire has three 
levels; moderate, excessive and extreme. Moderate can be defined as to eat only required 
quantity which is essential to live, unlike live to eat. One should always eat less than 
hunger, in a quantity which does not let weakness overcome and one may perform his 
duties properly. Prophet Mohammad once said; 




Jaal (jJaj q * 0 !(/■£ c^ 


(iTA-IlJi^l) auJUj dJu j 

Meaning: No one has ever filled a utensil as big as his stomach. A few morsels are enough 
for a man which may keep him straight. If eating much is desired then keep one-third of 
the stomach for food, one-third for water and leave the remaining one-third for breathing. 

(Tirmidhi 2380) 


In a Qudsi Hadith Allah expresses pleasure in front of angels for the person who has 
reduced his appetite. Allah says to angels that He has granted abundant provision to His 
slave but he chose patience and abstained from excessive eating. Allah declares, “Be the 
witness that for each morsel My slave sacrificed for Me, I will bless him with higher rank 
in paradise.” 
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Excessive level of appetite means that the person is mostly thinking about delicious 

foods and wishing to eat them and eats so much that makes it difficult for him to move. 

In this way it becomes hurdle in his worships. 

Extreme level can be explained as the condition in which someone remains completely 

engrossed in eating and it becomes the aim of his life. Every moment he keeps pondering 

about food or eating and becomes oblivious of everything else. 

The Holy Prophet said: 

❖ Allah dislikes obese scholar. Obesity symbolises negligence and excessive eating. 
Therefore it is not a good omen for scholars. 

❖ Do not destroy your inward. Your inward is just like a crop and if you water your 
crop excessively, it is destroyed. 

❖ Satan runs in the blood of human beings therefore restrict his movement through 
starvation and thirst. 

❖ Whosoever would remain content on a single bread, he will be safe from all sensual 
desires. 

❖ On the Judgment Day, he will be ranked superior who starved more and meditated 
about Allah while the most hated will be the one who ate the most. 

❖ Whosoever sleeps after overeating, becomes callous. 

❖ Reflection is a partial worship whereas less eating is the complete worship. 

❖ Prepare yourself for death by wearing simple dresses and eating less. 

❖ Allah hates the scholar who has become obese by excessive eating. 

❖ Abu Hurairah narrates that once the Holy Prophet asked him, “May I show you the 
reality of this world?” Abu Hurairah replied in affirmative. The Holy Prophet took 
him along to one of the valleys of Madina. There was a heap of trash. It contained 
filth, torn clothes and human skulls. The Prophet said, “O Abu Hurairah! These heads 
were greedy and full of wishes like your heads. They had many desires like you have 
but they all have turned into bones with no skin. Soon these bones will become dust. 
This filth was once their food which they ate with their earning. Today people walk 
by this heap of trash disgustingly. These torn clothes were their dresses and now they 
are hovering in air. These are the bones of animals which were their ride. They used 
to ride them and roam around different cities. Whosoever realizes the reality of this 
world, he should weep.” Abu Hurairah says that after this he and the Prophet wept for 
long. 
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❖ Abdullah ibn Abbas says that angels do not visit a person whose stomach is full. 

❖ There is a saying of Sahl al-Tustari that knowledge and wisdom are in starvation 
whereas sin and ignorance in overeating. 

It is related that full stomach produces leucoderma. Sensual desires and lust bring 
destruction. Sexual desire arouses from gluttony then this leads to other desires. All 
sensual desires can be controlled by controlling the lust of appetite. By doing so, esoteric 
world is revealed upon the seeker. 

SEXUAL DESIRE 

Sexual desire originates from filled stomach. Al-Ghazali says; 

❖ Sexual desire is engendered in human beings for two reasons. (1) The pleasure of sex 
reminds the pleasure of paradise. If this amusement was prolonged, it would have been 
the most dominant among all the pleasures of body, like pain of fire burn is most 
painful among all pains. It is impossible to attract people towards paradise without 
giving them the feeling of pleasure and to frighten them from hell without letting 
them feel any pain. For example, if someone finds sex pleasant, he will certainly 
believe in pleasures of paradise. Although pleasure and happiness of paradise will be 
much more than the pleasures of this world. (2) Continuation of human race. 

Apparently there are two benefits of sex but it contains so much evil that if a person 
does not keep this desire moderate it would destruct both his worldly as well as 
religious life. (Ihya-al-Uloom Vol. Ill) 

❖ Hudhayfah ibn al-Yaman relates, “During a sermon the Prophet said that alcohol leads 
to many evils and women are a trap of Satan. I heard that the Prophet was advising 
not to give superiority to woman as Allah has not made them superior.” Once Holy 
Prophet said, “Women are a trap of Satan. If there had been no lust (of sex), women 
would not have commanded men.” (Ihya-ul-Uloom Vol. Ill) 

Sultan Bahoo says: 

❖ Women are devils who make people go astray. 

The explanation of these sayings is that if a woman becomes hurdle in the way of Faqr 
then she is a devil as Satan says that women are his weapon. However if a woman 
follows sharia and the path of Faqr and assists man as well in following Faqr then she is 
a true believer of Islam. 

There are three levels of sexual desire as well i.e. moderate, excessive and extreme. 
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To satisfy sexual desire as per body capacity and within limits is considered moderate. 
Abu Salman Durrani says: 

❖ It is better to avoid matrimony at initial stage of Faqr. Whosoever gets married in the 
start of Faqr, he inclines towards the material world. 1 have not seen a single disciple 
who remained spiritually unharmed after marriage. Whatsoever distracts from Allah 
either it is spouse, children or wealth, it must be considered sinister (seeker of Allah 
must not marry until he accomplishes in Faqr. When one remains absorbed in wife, 
his spiritual journey is halted). 

Moderate level of sexual desire can be understood as; sharia has allowed four marriages 
with some conditions. If the person is able to coup up with economic essentials of one 
spouse only and has capacity of fulfilling rights of single spouse, he must be contented 
with single marriage. 

Excessive level is that when sensual desire is aroused to such an extent that the person 
keeps thinking about women all the time. To satisfy his desires, he marries many women 
against his financial and physical ability and then fails to fulfil his responsibilities. So he 
gets in more troubles. 

Extreme level can be defined as the person is so obsessed by the desire of sex and women 
that he satisfies himself through illegitimate ways. Allah has declared severe penalty for 
adultery. The Holy Prophet said: 

❖ O people! Save yourself from adultery as it brings six punishments. Three of them 
will fall upon you in this world and the rest three in the hereafter. Three punishments 
of this world are; 

1. Ancestral honour is vanished 

2. Livelihood is reduced 

3. Wealth is wasted 

Three penalties on the Day of Judgment are; 

1. Wrath of Allah 

2. Strict accountability 

3. Permanent hell torment 

❖ The Holy Prophet said that Allah created angels and made virtue inherent in them. 
Allah created animals and inculcated sensual desires in their nature. Allah created 
human beings and included both virtue and sensual desires in their nature. If someone’s 
virtue dominates sensual desires, he is superior to angels and the one whose sensual 
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desires dominate virtue, is worse than animals. Prophet Mohammad ordered to save 
oneself from adultery as it brings nine penalties; 

1. Weak Faith 

2. Reduced livelihood 

3. Grief of parting from dear ones 

4. Depression and rage 

5. Amnesia 

6. Annoyance of Fakirs 

7. Fading of Divine light from face 

8. Rejection of prayers 

9. Rejection of worships 

One of the nuisances of sexual desires is that the love between man and woman is now 
considered equivalent to Divine love by people and is presented as a sacred act. This is 
entirely against sharia and leads to numerous sins. If a person does not nip this evil in the 
bud he will surely be harmed. It is related to the ‘lustful sight’ of a person. To restrict 
eyesight from watching the forbidden is only prevention. The Prophet said, “Sight is the 
arrow of Satan which is dipped in poison.” If one watches someone unintentionally then he 
must restrain next time. However if one does not take care in this regard and does not 
control his eyes then it becomes very difficult to control at later stages. In this situation 
inciting innerself acts like a horse who has taken a wrong turn. If you have reined it then 
you can stop but if you have left it free, it becomes impossible to control. So it is better to 
restrict eyes in the very beginning. Eyes also commit adultery as the Prophet said: 

❖ Eyes also indulge in adultery like sexual body parts. Eye adultery is to watch evil. 
Whosoever protects his eyes from evil, Allah will bless him with true faith. 

❖ Ibn Abbas relates that once the Prophet said, “Eyes commit adultery when they watch 
evil, tongue commits when it speaks evil and the inward also commits adultery when 
it is inclined towards evil.” (Bukhari 6243) 

❖ Once a Companion of the Prophet went to meet Usman ibn Affan. In his way he 
watched a beautiful woman. He looked at her beauty considerately. Then he reached 
the court of Usman ibn Affan. Usman said, “There are people among you whose eyes 
speak of adultery.” That Companion surprisingly asked Usman, “Is the process of 
revelation still continued after the Holy Prophet?” He replied, “No! It is the believer’s 
insight.” 

Sodomy also falls in the worst category of adultery. Sodomy was the reason of torment 
upon the nation of Prophet Lut. If the sensual desires are stronger then the fight against 
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inciting innerself ranks higher in the court of Allah. Sensual desires are the most 
powerful entity in a human being. Whosoever fights against them is blessed with infinite 
ranks in the court of Allah. 


DESIRE OF WEALTH 


The desires of gluttony and sex require money. Therefore these two lay foundation of love 
for wealth. This love eradicates love for Allah from the inward. Thus man remains 
engrossed in earning day and night. He cannot differentiate between legitimate and 
illegitimate means. This is the base of worldly love and greed. The desire to get anything 
more than necessary especially wealth is called greed. Earning money to fulfil the needs 
of family is not considered greed as sharia has allowed it with certain limits. On the 
contrary to remain busy in earning and keep thinking about it all the time forgetting Allah 
is defined as greed. A greedy person is never contented, no matter how much wealth he 
possesses. He spends every moment of his life thinking about means to increase his 
wealth. Allah says in sura al-Munafiqun : 




pri) 


Meaning: O believers! Let not your wealth and your children make you neglectful of the 

very remembrance of Allah. And whoever does so, it is they who are the losers. (63:9) 

Ka’ab ibn Iyad relates that once the Prophet said: 

❖ Every nation faced a trial and my umma’s trial is wealth. 

Abdullah ibn Masud relates a tradition that the Prophet said; 

❖ Soon after you there will be a nation who will enjoy all luxuries of the world. They 
will ride better and faster horses, marry gorgeous women and wear colourful dresses 
but their hunger will never be sated and their inward will never be contented even on 
getting excessive wealth. They will consider the world their god and worship it. They 
will be engrossed in the world day and night and will obey it. Whosoever will be 
present in that era, I advise him to avoid handshake with them, do not visit them when 
they are sick, do not offer their funeral and do not respect their leaders. Whosoever 
will not act upon my advice, he is an assistant to them in weakening Islam. (Mustadrak) 

❖ There is a saying of Sultan-ul-Faqr 11 Shaikh Hasan of Basra, “I swear to Allah 
whosoever will love wealth, Allah will disgrace him.” 
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Abundance of wealth gives birth to the lust of prominence, power and fame. 

DESIRE OF PROMINENCE, POWER AND FAME 

Abundance of wealth creates desire of prominence, power and fame. Al-Ghazali says, “A 
number of people have been misled due to their wish of being praised and for the desire 
of fame.” 

Desire of fame, reputation, power and prominence means that a person wants to conquer 
people’s hearts and lead them so that they submit to him physically as well as financially. 
For this he needs to have a good reputation and respect among people. Such a reputation 
can be earned by some special quality such as knowledge, devotions, moralities, powers 
or because of certain quality which speaks of that person’s highness and perfection. 

When one develops good conviction about a person ultimately he becomes obedient to him 
willingly. He praises him and serves him with money and becomes like a servant rather 
something more than a servant as a servant serves his master because of compulsions but 
such a person serves with passion. Hence just as being wealthy means to possess gold and 
silver similarly power and prominence mean to have command over others’ inwards. 

Man wishes to possess everything, he desires to subjugate every creation and make it his 
slave which is impossible. There are two categories of creation; one cannot be approached 
by a human being like sky, stars, angels, Satan and all entities present in oceans, mountains 
and under the soil. Therefore he wants to dominate them with power of knowledge. He 
desires that if he is unable to command them then at least they must be in the domain of 
his knowledge. He wishes to know secrets of all the worlds like a person who is not a 
player of chess but wants to know all its tricks. Such a desire of dominance is also 
included in the lust of power. 

Second category of creation which one can command are present on the earth like 
animals, plants and non-living things. Man wishes to become the lord of all these which 
means he wants to exercise authority over them but this is impossible until he has plenty 
of wealth and power. These are the causes behind lust for high status, fame and power. 
Love of wealth and power is the root cause of all inward ailments. When a nation suffers 
from this esoteric disease, it transforms the world into hell. The Holy Prophet said; 

❖ Desire of wealth and power creates hypocrisy, the way moss grows after rainfall. 

(Tabarani) 

❖ Whenever any nation got excessive wealth, their inwards were entangled in enmity 
and hatred. 
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Love of money, power and prominence lays foundation of many worldly desires and inward 
diseases like jealousy, wrath, pride, arrogance, miserliness, enmity, pretence, backbiting, 
lying, greed, mistrust and talebearing. It must be noticed that gluttony produced sexual 
desires which gave birth to love of wealth and fame that ultimately led to all esoteric 
diseases which not only destroy esoteric and exoteric self of an individual but a complete 
society. These diseases can be cured by spiritual exercises but due to paucity of time and 
busy routine of people nowadays, Sultan Bahoo has introduced an easy way of cure. 
However it is essential to consult a spiritual doctor (accomplished spiritual guide) to 
acquire that cure. 

Sultan Bahoo says: 

❖ The person should contemplate Ism-e-Allah Zaat and inscribe it on his inward if he 
wishes to gain control over innerself even if he eats delicious foods and wears 
expensive dresses, moreover wants to be safe from the accidents of life and wishes to get 
rid of Satan so that the satanic whispers, obsessions, evil suggestions, misapprehensions 
and distracting thoughts come to naught. No doubt he will gain contentment of inward 
(by contemplation of Ism-e-Allah Zaat) and will be blessed with the presence of the 
Mohammadan Assembly. (Kaleed-ul-Tauheed Kalan) 

DISEASES OF INCITING INNERSELF 

Arrogance, pride, vanity and pretence have already been discussed in different chapters, 
other inward illnesses are: 

JEALOUSY 

When Allah blesses someone but another individual becomes unhappy because of that 
blessing and prays for its decline then such an evil emotion is called jealousy. 

This is the foremost sin by Satan. He was jealous of Prophet Adam as Adam was 
blessed with the Divine Trust. Satan became rebellious and disobedient and refused Allah’s 
commandment to prostrate Prophet Adam. Thus his ranks were confiscated. Satan was the 
first among the jealous. Moreover the first murder on earth was also because of jealousy 
when Cain killed Abel. 

Allah is indifferent and He blesses esoterically and exoterically anyone He wants. He 
enhances livelihood of whomsoever He wants, blesses with obedient progeny, beauty, 
esoteric knowledge and above all confers His closeness and vision upon whom He 
wishes. These all are the blessings of Allah and it is our faith to accept His distribution 
whole heartedly. But to object that why someone else has been blessed, why I do not 
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have this blessing, if I do not have it then why does he has, and to turn against the blessed 
people only because of Allah’s bestowal is jealousy. This is completely against Allah’s 
will. Is it wise to criticize blessing of Allah upon people? Rather this is a war against 
Allah and interference in His command. Allah dislikes jealousy as it is the basis of other 
inward ailments. That is why it is considered a sin in Islam. Jealousy is not only a hurdle 
in the path of Faqr but sometimes it completely halts the journey of Faqr. This sickness 
also appears in the inward during the course of Faqr when a seeker excels another seeker 
or when the spiritual guide ignores his disciple (due to some reason such as to test or train 
him) whom he has been loving and starts loving another disciple. This situation creates 
jealousy in the former disciple. He is trapped by Satan and inciting innerself, eventually 
becomes devil. In this situation the spiritual guide leaves him alone. Such disciple plays 
in the hands of Satan until the spiritual guide saves him. It is hypocritical to claim to be 
the seeker of Faqr on one side and fall prey to jealousy on the other because the true 
seekers completely submit to the will and decisions of Allah. In fact one who submits to 
Allah has no jealousy at all. 

Many notable scholars have fallen prey to jealousy against other scholars for their repute 
and fame. 


Fakirs and Saints are never jealous of anyone rather they are well-wishers of everyone. 
This attribute makes them prominent among masses and Allah blesses them with high 
ranks and honour in His court. The Saints curse the material wealth and fame hence they 
are never jealous. 

Although envy is not as wrong as jealousy. It is not wrong to wish same blessings for 
yourself with which Allah has blessed the other and this is called envy. It is not an evil 
trait. However this envy will change into jealousy if one seeks the decline for other’s 
blessing and wants for himself instead. For example Allah has blessed someone with 
beauty, fame, high ranks or status but one wishes that Allah may confiscate this blessing 
and instead grant him. On the path of Faqr if a disciple is dearer to the spiritual guide but 
another one wishes such closeness and desires deterioration for the former then this is the 
worst form of jealousy. 

The Quran has warned against jealousy: 


(yc ye lo>44> Ijli) (ye jixjja 


Meaning: Many of the people of Book desire to turn you back to disbelief after you have 
believed because of the jealousy they have in their inwards despite the fact that the truth 
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has become evident to them. So keep forbearing and overlooking till Allah sends His 
command. Verily Allah has (absolute) control over everything. (2:109) 



Meaning: Do they feel jealous of the people because of (the blessings) which Allah has 
conferred upon them of His bounty? So surely We have given the family of Abraham the 
Book and wisdom and We also granted them a great kingdom. (4:54) 

First two sins, one on the sky and the second on the earth were committed because of 
jealousy. In the Quran Allah says: 


£)ls Sl&'i 


Meaning: (O the most esteemed Messenger!) Relate to these people the account of the 
two sons of Adam (Abel and Cain) which is absolutely true. When both of them made 
offering (one each to Allah), the offering from one of them (Abel) was accepted whilst 
that from the other (Cain) was not accepted. Thereupon he (Cain) said (to Abel out of 
jealousy and vengeance), “I will surely kill you.” He (Abel) said (in reply), “Indeed Allah 
accepts (offering) only from the people of piety.” (5:27) 


Cain and Abel’s tale of jealousy goes as: Cain’s sister was beautiful so he himself 
wanted to marry her. Prophet Adam did not allow. Ultimately it was decided that both 
brothers will make offering to Allah. The one whose offering would be accepted, he would 
marry her. Abel’s offering was accepted by Allah, it induced jealousy in Cain and he 
killed Abel. 


Satan became the enemy of Adam because of jealousy. The incident is narrated in Quran; 


£)IS 01% ciU £)ls ijo%i %%>liii% ◄ 

S ~ - s v) ' ' 


Meaning: And (call to mind the time) when We said to the angels, “Fall down in 
prostration before Adam.” Then all prostrated themselves except Satan. He said, “Shall I 
prostrate myself before him whom You have created of clay!” (And Satan also said,) “Tell 
me, is it he You have exalted over me! If You grant me respite till the day of resurrection, 
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I shall root out his children except a few of them (by bringing them under my control).” 

(17: 61-62) 

Allah granted Adam superiority over Satan who became jealous. He wanted to be superior 
to Adam as he was created from fire whereas Prophet Adam was created with clay. He 
had the view that fire has superiority over clay so he must be exalted over Prophet Adam. 
Satan disobeyed Allah just out of jealousy and was anathematized. His jealousy had such 
intensity that he requested respite from Allah till the Judgment Day to lead mankind astray. 

❖ Abu Hurairah narrates that Prophet Mohammad said, “Save yourself from jealousy as 
it bums pious deeds like fire bums wood.” (Abu Dawud 4903) 

❖ Anas ibn Malik relates a tradition that Prophet Mohammad said, “Do not become 
jealous of each other, never keep malice for each other, never backbite one another 
and never break your relations with each other and O mankind! Stay in brotherhood.” 

(Bukhari 6076) 

❖ Anas ibn Malik relates that Prophet Mohammad said, “Jealousy bums pious deeds 
like fire burns wood while charity for the sake of Allah obliterates sins like water 
extinguishes fire. Whereas salat is the light of believer and fasting is protection from 
hell.” (Ibn Majah 4210) 

❖ Anas ibn Malik relates a tradition that Prophet Mohammad said that soon poverty 
would be considered a sin and jealousy would dominate fate. (Bayhaqi) 

The explanation of the Hadith is that there will be a time when Muslims will be forced 
to leave Islam or will not be able to follow right path because of poverty. Wealthier 
people will be more honoured than the men of piety. Jealousy would dominate fate means 
that if Allah is blessing someone and it is his fate which has to happen but jealous person 
prays for deterioration of that blessing against the decision of fate. To fulfil his wrong 
motives, he even follows the path of infidelity like nowadays it is common to cast black 
magic for this purpose. People spell black magic because of jealousy. 

The Companions of Prophet Mohammad have strictly condemned jealousy. There is a 
saying of Umar ibn Khattab; 

❖ Whomsoever Allah intends to bless, He blesses him by any means despite the 
jealousy of a jealous. 

Usman ibn Affan says: 

❖ Jealous feels unhappy and aggrieved on your happiness. This feeling itself is a 
punishment for him and you do not need to take revenge, he himself will burn in his 
own fire. 
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Ali ibn Abi Talib says: 

❖ Never be jealous of each other as jealousy ends faith like fire burns wood. Praising 
someone more than he deserves is flattery while less than he deserves is because of 
lack of ability to praise or jealousy. 

❖ Good health depends upon paucity of jealousy. 

Sultan Bahoo says: 

❖ Remember! People whose inwards are free of jealousy surely belong to the paradise 
and those who have jealousy are worse than the people of hell and are fire worshippers. 

(Mehak-ul-Faqr Kalan) 

JEALOUS IS ONE’S OWN ENEMY: The gist is that jealous always harms himself 
because of his jealousy. He will immediately leave it if he realizes the fact that by jealousy 
he only harms himself in both world and the hereafter and his jealousy benefits the person 
whom he is jealous of. Worldly penalty for him is that he always remains depressed, 
worried and restless and does not get rid of this torment even for a single moment as 
Allah is perpetually blessing His slaves. He always suffers from the same grief which he 
prays for others. Jealousy is such a painful anxiety which has no equivalent as a jealous 
puts himself in torment because of his enemy (whom he is jealous of). Whereas his 
enemy has no worsening effects of his jealousy. In fact the blessings of Allah cannot be 
snatched or lessened with jealousy as they are destiny and will sustain till the fixed time 
thus cannot be altered. It is Allah’s decision whom to bestow then how can anyone’s 
jealousy dare to change it! Ponder over it and find the cure of this ailment. 

ANGER 

The reality of anger is fire as it is related to Satan who was created from fire and Adam 
was created with clay. Fire expresses restlessness and impatience whereas clay represents 
peace. Whosoever is dominated by anger, he is more related to Satan than Adam. In fact 
in such a situation one is possessed by Satan. Hence when someone is angry, he must 
control himself. 

Anger is induced in human nature so that it can be used as a weapon to fight and 
counter the satanic threats to the esoteric self. While desire is created in man so that he 
should seek goodness for him. Man cannot avoid these two traits but when they cross 
their limits, they become very dangerous. Anger is like a fire which burns in the inward 
and its smoke moves to brain which darkens the wisdom hence he cannot make rational 
decisions. It is just l ik e a cave filled with smoke where nothing is visible, that is why anger is 
considered as a devil for wisdom. To eliminate it completely is also not appropriate as 
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fight for honour and safeguard of Islam against non-Muslims can only be executed with 
anger. Anger should be moderate and it must be exercised under the command of Islam 
and wisdom. There is an opinion that it can be completely eliminated from personality 
but this opinion is wrong. Anger is an effective weapon as narrated. Like sensual desire, 
anger cannot be removed completely from nature. Just as sharia has drawn certain limits 
for fulfilling sensual desires, similarly it instructs to control anger because if it crosses the 
moderate limit the wisdom fades away. Anger must remain within the boundaries of sharia 
and wisdom so that one may not be driven by it. 

The seekers of Faqr have the quality to control anger. This is narrated in the Quran in 
this way: 




Meaning: They are the ones who spend in the cause of Allah whether they are affluent or 
indigent (in both the conditions), sublimate their anger and tolerate (the faults of the) 
people; and Allah loves those who are benevolent. (3:134) 


On another occasion Allah has talked about forgiveness during the state of anger: 




Meaning: And those who refrain from major sins and the indecencies; and when they feel 
furious, they forgive. (42:37) 


NARCISSISM 

Narcissism is an illness of inciting innerself which disables the abilities of thinking and 
understanding. Allah has blessed everyone with some specific quality like knowledge, 
beauty or piety. However if someone likes his own qualities to such an extent that it 
makes him blind to see others’ goodness then it is called narcissism. It means to like 
oneself to the extent that one starts disliking everyone else and considers others inferior. 
It creates self-praise which finally becomes arrogance. 

❖ People asked Aisha bint Abi Bakr, “When does someone become evil?” She replied, 
“When one starts considering himself virtuous.” Such a thought is narcissism. 

Abdullah ibn Masud says: 

❖ Devastation lies in two things; narcissism and pessimism. The pessimist does not 
seek Allah while a narcissist does not consider it necessary. 
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Satan is eager to arouse narcissism in a person. It leads to arrogance which deprives the 
seeker of the Divine favour. Subsequently seeker’s decline starts leading to failure. Therefore 
it is essential to keep the inward free from narcissism. 

The Quran has instructed repeatedly to save oneself from narcissism. On the occasion 
of battle of Hunayn, Muslim's strength was manifold as compared to the enemy. This 
created narcissism in them that the enemy had no courage and strength to fight. Allah 
disliked it hence the signs of defeat of Muslims started emerging. But soon Muslims 
realized their mistake and became humble so their defeat converted into victory. Allah 
says in the Quran: 




(wa) 06^ 


Meaning: Assuredly Allah has helped you on a great many occasions and (in particular) 
on the day of Hunayn when the superiority of your (numerical strength) exhilarated you. 
Then that (numerical superiority) could not prove to you of any avail and the earth 
despite its vast expanse narrowed for you and then you turned your backs in retreat. (9:25) 


On the occasion of Battle of Badr, Quraish came to the battlefield with narcissism, 
thence they faced defeat. In following verses Allah instructs to get rid of it: 


9 ^ ^ 9 iu s s 9 ^ s 

OjA|jO Lij ALl j j (j-UJI J-l jj i I^Jaj Ip^Xj ^ J 


( A! T 4 ) 0 iajpj: 

Meaning: And be not like those who came out of their homes exhibiting false pride and 
showing off to the people and who hindered (the people) from the path of Allah. And 
Allah has encompassed (with His knowledge and power) all the activities they are doing. 
(8:47) 


❖ Prophet Mohammad said, “Narcissism is such a curse that it wastes the virtuous deeds 
of seventy years.” (Daylami) 


❖ Abdullah ibn Umar relates that the Prophet said, “If you do not commit any sin even 
then I feel a danger that you will indulge yourselves in narcissism.” (Musnad al-Bazzar) 


If Allah blesses someone with knowledge, wealth, beauty, zeal for prayers, His love or 
Faqr and one remains fearful that he may lose this blessing then such a person is not a 
narcissist. If a person considers every blessing as the beneficence of Allah rather than 
attributing to his own self and remains happy instead of being afraid of losing then also 
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he is not a narcissist. On the other hand if he boasts on this blessing and considers it as 
his own attribute then surely he is a narcissist. 

In short narcissism is a self-conceit which leads to failure in this world and the hereafter. 


MALICE OR GRUDGE 


Malice is to foster enmity secretly and it is more dangerous than the obvious enemy. 
Malice or grudge is the intention of revenge against someone even when he is not at fault. 
It is also a kind of hypocrisy. Purity of the inward vanishes with malice. It is such an 
illness of the innerself which harms faith and creates hurdles in devotions. It reverses the 
journey of Faqr of a seeker as malice makes him oblivious of it. He spends his maximum 
time in planning to take revenge rather than seeking Allah and His closeness. 

The aim of purification of the innerself is to purge oneself from esoteric and exoteric 
illnesses which is essential to travel the path of Faqr. The inward poisoned with malice is 
unable to travel ahead. Malice is antonym of kindness, love and forgiveness. If malice is 
removed then it will be replaced by kindness, love, forgiveness and mercy. Such a state 
of inward is acquired by the company of the perfect spiritual guide and invocation and 
contemplation of Ism-e-Allah Zaat. 

Weak and coward people usually keep more grudge, for they cannot take revenge. They 
secretly keep grudge and always remain in search of opportunity to take revenge. In some 
people the emotion of malice becomes so extreme that even their enemy dies but they try 
to take revenge from his children. 

Satisfaction on others’ troubles and sadness on their happiness is a sign of malice. The 
malicious person does not greet his opponent and when malice is at its extreme he does 
not respond to his greetings, looks towards him with hatred and uses foul language about 
him. He discloses the secrets of his enemy by backbiting, lying and abusing. He even 
becomes the enemy of his relatives. If he finds the opportunity of revenge then in no 
circumstances will he spare his enemy rather tyrannise him and will insist others also to 
do so. He does not even perform devotions in the company of his enemy. 

The Quran has instructed to remain away from malicious people. 


9 ^-LaUJI OOo pJU* pXjpL'iI pXjja Ajliaj IjOAXj 


(r:„A) 



Meaning: O believers! Do not confide in those who are not from amongst you. They will 
never miss (any) chance to cause you mischief. They wish you severe torture. As for their 
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malice that has become evident from their utterances and (the hostility) that they have 
concealed in their inwards is (even) greater. We have made the signs manifest to you if 
you would use your intellect. (3:118) 


^ A A! A ^ I I Ah b 01 ^ J, Li j 


Meaning: And nothing (of the believers) was annoying them except that they had believed 
in Allah, the Almighty, All-Praiseworthy. (85:8) 


£bi*XJIjSjlo**)!j L)jj! 5 ^ 

) la ^ ^ is 

bblbLaJslo()s>dJIjbIjoJJji bis AjLipl 


Meaning: And (O beloved!) the (Book) which has been revealed to you from your Lord 
will certainly increase most of them in rebellion and disbelief (due to jealousy). And We 
have put among them hostility and spite till the day of resurrection. Whenever these 
people kindle the fire of war, Allah puts it out. And they are engaged in spreading 
mischief and disorder (everywhere) on the earth and Allah does not like those who spread 
mischief. (5:64) 


Oss LL« Ijjls al ^icc^doJI ^ 

S0»£»5^Jjb IjJLoJj (JL> loo! S Sjlod«JI jbwbjbjJolob J p^jb^js^ <JjI 


Meaning: Indeed in Abraham and his companions there is an excellent example for you 
(to follow), when they said to their people, “We are utterly weary of (and cut off from) 
you and the idols that you worship apart from Allah; we have openly rejected you all. 
The enmity, hatred and malice between us and you have become evident forever until 
you believe in Allah, the One.” (60:4) 


❖ Anas ibn Malik relates a tradition that Prophet Mohammad said, “Do not become 
jealous of each other, never keep malice for each other, never backbite one another 
and never break your relations with each other and O mankind! Stay in brotherhood.” 

(Bukhari 6076) 

❖ Abu Hurairah relates that Prophet Mohammad said, “People's deeds are presented (to 
Allah) twice a week that is Monday and Thursday. All are granted forgiveness except 
polytheist and the one keeping malice for his brother.” (Muslim 6546) 

❖ Muadh ibn Jabal relates that the Holy Prophet said, “On the night of 15 th Shaban 
Allah looks mercifully upon his slaves and forgives everyone except the malicious.” 

(Bayhaqi) 
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STINGINESS 


Stinginess is love for wealth which is a major obstacle in the path of Allah. A stingy person 
keeps earning and hoarding money. Stinginess is antonym of generosity and generous is 
the beloved of Allah. 


Allah is Indifferent therefore whomsoever He intends to bless infinitely, He does so 
and whomsoever He intends to give less, He does so. If He has blessed someone with 
wealth more than his need then he must remember that sharia has instructed to spend it on 
himself, his family, relatives and loved ones as well as for the cause of Allah. Spending 
less money than basic needs is stinginess. 

Hoarding wealth apparently seems profitable but in fact is a loss. A man thinks that by 
saving he will become rich and have a luxurious life. However a stingy person is always 
busy in earning and saving money so he remains unable to live a luxurious life. He spends 
his whole life in accumulating wealth and at last dies. Hence other people enjoy his 
earnings. 

Stinginess brings a lot of troubles and worries in life. A stingy person is so focused on 
earning wealth that he stops differentiating between legal and illegal. Illegal means may 
bring abundance of wealth but with anxieties, illnesses and troubles. 

Rooting out materialistic love from the inward and replacing it with the love of Allah is 
the straight path and this is in fact closeness of Allah but a stingy person loves wealth and 
materialistic world. How can Divine love sustain in the inward which is preoccupied by 
worldly love! 

Whosoever loves Allah becomes generous and that is why friends of Allah are always 
munificent. They trust Allah and Allah blesses them. Path of Faqr is the path of generosity 
and it brings beatitude in wealth while stinginess erases it. The Quran has ordered not to 
be stingy. Allah likes the generous not misers. Allah says in the Quran: 




Meaning: And those who are niggardly in giving away (from the wealth) which Allah has 
bestowed upon them out of His bounty must never consider this miserliness of any 
benefit to themselves; it is rather injurious to them. Soon on the day of resurrection, this 
wealth they are niggardly about will be put around (their necks) like a neck-fetter. To 
Allah belongs the heritage of the heavens and the earth (He will remain the Owner of the 
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universe after your death in the same way as He owns it today). And Allah is well aware 
of all your deeds. (3:180) 


J O'* J G-* (5 GpO^ (GgL> ^ 


Meaning: Remember! You are those who are called to spend in the way of Allah. Then 
there are some of you who act miserly. And whoever acts miserly does it only against 
himself. And Allah is Independent and you (all) are dependent. And if you turn away 
from the command of Allah, He will replace you with another people who will not be like 
you. (47:38) 


Uio^ j && 6? 1( ^ o’y&d i jipJL j-Ijji o’/jUIj 1 


(r:r4)0l^ 

Meaning: Those who are miserly and bid others (also) to be miserly and hide that (blessing) 
which Allah has granted them of His bounty, and We have prepared a disgraceful torment 
for the disbelievers. (4:37) 




Meaning: They who are (themselves) miserly and (also) urge others to be miserly. And 
he who turns away from (Allah’s injunctions) then surely Allah is (also) Self-Sufficient, 
most Praiseworthy. (57:24) 


On many occasions the Quran has reproached stinginess and ordered to avoid it. 




Meaning: Say, “If you were the owners of the treasures of my Lord’s mercy, you would 
even then hold (your hands) back (from spending) for fear of (total) exhaustion. And man 
has turned out to be highly narrow-minded and miserly.” (17:100) 


dPjli ijp cy> J IjAajI j IpdUsI j IpG G l j pjdaXGI U IpLili ^ 

(r:n) 06 j^i 


Meaning: So fear Allah as much as you are able to. And listen to (His commands) and 
obey and spend (in His way). That will be better for you. And whoever is saved from the 
miserliness of his (inciting) innerself, it is they who will attain prosperity. (64:16) 
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On the day of judgment, stingy person will face a huge penalty. Allah says; 


Cjjic/I ij, ^9 Uo jjJ«J Uc j {J 8 (_^cLgJ L oji"S [Q 15 iy* IS 


(4r: a— u) 

Meaning: But he who is miser and disregards (spending in the cause of Allah), And (in 
this way) denies the good (the religion of truth and afterlife) soon shall We facilitate his 
landing into hardship (advancing towards torment so that punishment becomes his 
rightful due). And his wealth will not help him any way when he falls into (the pit of) 
destruction. (92:8-11) 


y* 5 (Jly«t y* ^ 

0 6 ^ J j Oj2&> Os 1 ^' J 

I^Xl/Uc pi w JLlSj Lc lo^to 5 5 Igj jij 

(<i:rr-r^)06SA^ 


Meaning: O believers! Indeed the majority of the priests and monks (of the people of the 
Book) devour the wealth of people through unfair (means) and hinder from the path of 
Allah (fill their safes with people’s money and hinder it from being spent for Islam). And 
those who hoard silver and gold and do not spend it in the cause of Allah, warn them of a 
grievous torment. The day when this (gold, silver and wealth) will be heated in the fire of 
hell, their foreheads, sides and backs will be branded with this (heated material and it will 
be said to them,) “This is the same (wealth) that you treasured for (the benefit of) your 
souls. So taste (this wealth) which you had been amassing.” (9:34-35) 


Stinginess is strictly prohibited in Hadiths as well. 

❖ Abu Hurairah relates that Prophet Mohammad said, “Two angels descend every 
morning. One of them says, ‘O Allah! Bless them with reward who spend in Your 
way’ and the other angel says, ‘O Allah! Seize the wealth of stingy person’.” (Bukhari) 

❖ Abu Sa‘id al-Khudri relates that Prophet Mohammad said, “A believer cannot have 
two attributes i.e. stinginess and misconduct.” (Tirmidhi) 

♦♦♦ Abu Hurairah relates that Prophet Mohammad said, “A stingy and a generous are like 
two individuals wearing armoured jackets such that their hands are tied with chest 
and neck. When the generous gives charity, his hands get free and when the stingy 
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person does any act of stinginess, his armoured jacket is tightened and its radius is 
reduced. (Bukhari) 

❖ Abu Hurairah relates that Prophet Mohammad said, “Generosity is the tree of paradise. 
A generous person holds the branches of this tree and these branches will surely take 
him to paradise. Similarly stinginess is the tree of hell, a stingy person holds its branches 
and these will surely take him to hell.” (Bayhaqi) 

Stinginess is such an esoteric disease which enhances distance between human beings 
and humanity and thus everyone hates a stingy person. 


BACKBITING 


Backbiting means to speak bad about someone in his absence or talk about someone in 
such a way which he would dislike if said in front of him. If said person has those 
weaknesses then it is backbiting and if not then it is slandering. Backbiting is extremely 
hazardous esoteric disease because it creates mistrust. 


The Quran says: 


LiaJ ’rSjaki dJIi) *j) j VyLLkZ Jak J 0^' 6"? ^ 

) t ) UJ b 


Meaning: O believers! Avoid most conjectures. Indeed some conjectures are sins (liable 
to punishment). And spy not (on someone’s unknown matters or secrets) nor backbite one 
another. Would any of you like to eat the flesh of his dead brother? You would hate it. 
And fear Allah (in all such matters). Indeed Allah is Ever-Returning, Ever-Merciful. 

(49:12) 


❖ Abu Hurairah relates that Prophet Mohammad said, “When you say anything bad 
about your brother, if he has it then it is backbiting and when you say anything bad 
about your brother which he does not have then you have blamed him.” (Muslim) 


❖ Ali ibn Abi Talib relates that Prophet Mohammad ordered to save oneself from 
backbiting because it brings five penalties to the backbiter: 


i) Light of his face fades away 

ii) His prayers are not answered 

iii) His devotions are rejected 

iv) On the doomsday his face will be turned backward 

v) On the doomsday he will be with Pharaoh and Shaddad in hell 
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❖ Abu Hurairah relates that Prophet Mohammad said, “Do you know what is backbiting?” 
The Companions replied, “Allah and His Prophet know better.” The Holy Prophet said, 
“To talk about your brother (Muslim) in such a way which he dislikes.” Companions 
asked, “What if he possesses that evil which is discussed?” The Prophet said, 
“Whatsoever you are saying, if he has that then it is backbiting and if he does not 
then it is slandering.” (Muslim) 

❖ Abu Sa‘id al-Khudri relates that Prophet Mohammad said, “During the journey of 
Miraj, 1 passed above the people whose flesh was being cut from their body and they 
were eating morsels of that flesh. I inquired Angel Gabriel about those people. He 
replied, ‘They are backbiters from your u mm a’.” 

❖ Abu Hurairah relates from Abu Buraidah al-Aslami that Prophet of Allah said, “O 
people who have endorsed faith with tongue (only) but faith has not entered your 
inwards (you have not reached the station of inward verification), neither indulge 
yourselves in backbiting nor inquire others’ weaknesses because whosoever tries to 
find others’ faults, Allah will find out his faults and will disgrace him in his home.” 
(Abu Dawud) 


LIE 


Lie can be committed both with tongue or action and it paves the way for countless evils. 
A liar is accursed and deprived of compassion of Allah. There remains no beatitude in his 
livelihood. It creates anxiety, negligence, unease, darkens the inward and sheds the blessings 
from liar’s house. It also gives birth to hypocrisy, brawl, feud, hatred, malice, grudge and 
hostility. Hence it is the mother of all vices. 

Foremost oath of seeker of Allah on the path of Fciqr is to safeguard himself from lying 
at any cost no matter how much damage and trouble he faces. Although it is very difficult 
to follow the path of truthfulness but it definitely leads towards success. Lie has never 
been triumphant in the world, eventually the truth wins. Allah says; 


Meaning: Certainly, Allah does not give guidance to the one who is a liar and highly 
ungrateful. (39:3) 


yj y ? ^ 


Meaning: Surely, Allah does not give guidance to someone who exceeds limits and is a 
downright liar. (40:28) 
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Meaning: And on the day of resurrection, you will see those who have fabricated a lie 
against Allah that their faces are darkened. Is the abode of the arrogant not in hell? (39:60) 


£ • . ^ 


Meaning: In their inward is a disease. So Allah has worsened their disease. And for them 
there is painful punishment because they used to tell lies. (2:10) 


w £ Is 'J ^ y \ , 

^Ui)/ jl (XjajI pJJsl j 


Meaning: And who can be a greater wrongdoer than one who invents a lie against Allah 
or who belies His revelations? Surely the wrongdoers will not prosper. (6:21) 


❖ Abu Umamah relates that the Holy Prophet said, “Lie is in fact part of hypocrisy.” 

(Ihya-ul-Uloom Vol. Ill) 

❖ Abu Bakr reported that Prophet Mohammad said, “Save yourself from lie because it 
is opposite to faith.” (Musnad Ahmad ibn Hanbal) 

❖ Abu Hurairah narrates a tradition that the Holy Prophet said, “To consider one a liar 
it is enough to know that he spreads hearsay without verification.” (Muslim) 

❖ Abdullah ibn Masud narrates a tradition that Prophet Mohammad said, “Strictly follow 
truthfulness. It takes you to righteousness which leads to paradise. An individual who 
always speaks truth or tries to speak truth eventually becomes a man of truthfulness 
in the court of Allah. Save yourself from lie because it takes you to evil and evil leads 
to hell. An individual who keeps on telling lies and tries to tell lies is ultimately 
declared a liar in the Divine court.” (Muslim) 

❖ Abdullah ibn Umar reports a tradition that Prophet Mohammad said, “Whenever a 
person tells a lie, the angel moves one mile away from him due to its stink.” (Tirmidhi) 

❖ Abu Hurairah narrates a tradition that the Holy Prophet said, “No one can be a believer 
until he shuns lie even during jokes and does not fight even when he is right.” (Musnad 
Ahmad ibn Hanbal) 

❖ Abu Umamah al-Bahili relates that Prophet Mohammad said, “Believer may be bom 
with any nature but he can never be bom on the nature of lie and dishonesty.”(Musnad 

Imam Ahmad ibn Hanbal) 

On the path of Fciqr only truthful seeker achieves victory. A liar can never be a friend 

of Allah because Allah is Truth, thus He likes the truthful. Truth is the identity of slaves 

of Allah so a liar can never be a slave of Allah. To hide truth is also considered a lie as it 
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is related about Jews that they hid the truth about Prophet Mohammad mentioned in 
Torah and interpreted it incorrectly. May Allah save us from lie! 


MISTRUST 


Mistrust is an illness which originates from satanic whispers. It is to speculate about 
anyone without reason. Such assumptions transform one’s goodness in evil, good luck in 
bad luck and defame him. Apparently mistrust seems to be a trivial evil but in fact it is 
the basis of many evils and proves devastating for any home, society or institution. 

Allah says in the Quran: 




Meaning: And you imagined a highly evil thought and became a people bound to perish. 

(48:12) 


The Quran has emphasized clearly to save ourselves from mistrust. 


(rwypi £)!&)] 5^' & 63^' ^ 


Meaning: O believers! Avoid most conjectures. Indeed some conjectures are sins (liable 
to punishment). (49:12) 


It also arises when one is unnecessarily emotional or sensitive. Usually mistrust is linked 
to either our beloveds or enemies. A person suffering from it usually focuses even on most 
minor deeds of his loved ones and enemies to evaluate them which gives birth to conjectures. 
He mistrusts his friends due to reasons which have nothing to do with reality. In the 
beginning a person usually develops some conjectures unintentionally but with the passage 
of time it becomes a habit, as a result one becomes lunatic and has fits of mistrust. In 
short it changes friendship into enmity worsening it with time. It also turns love into 
hatred and liking into malice. 


Mistrust has negative effects on society and it also ruins happy families. Nations face 
downfall and most of the times it destroys everything coming in its way. Just because of 
this disease, peace becomes violence. 


Backbiting, grudge and tale-bearing originate from mistrust and it also instigates to find 
other's evils. 
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SNOOPING 

When mistrust dominates then illness of spying and snooping takes birth. A person who 
is a victim of mistrust is always indulged in finding his enemies’ weaknesses. The Quran 
has forbidden to find faults in others: 


^ M!if ^ LoaJ ^ 51 yLZJxJ ^ } 


Meaning: And spy not (on someone’s unknown matters or secrets) nor backbite one 
another. (49:12) 


Prophet Mohammad said: 

❖ O people who have endorsed faith with tongue (only) but faith has not entered your 
inward (you have not reached the station of inward verification), do not spy upon 
others’ secret matters because whosoever spies on others’ secrets, Allah will disclose 
his secrets and will disgrace him in his own home.” (Abu Dawud) 

❖ Protect yourself from mistrust because nothing is more baseless than it. Avoid snooping 
and secretly listening to others. (Mawatta Imam Malik) 

❖ Whosoever hides weaknesses of other Muslims, Allah will hide his weaknesses in 
this world and the hereafter. 

❖ Whoever (unintentionally) found secret of anyone and then concealed, it is just like 
he saved a girl who was buried alive. 

It is the attribute of believers that instead of snooping they carry out their own 

accountability and rectify flaws. 

❖ Mian Mohammad Bakhsh says; 

i }/* Z_ iJ (jy -—/. 


{}/ * \J. (jj^ (3 1 (jtf V>'f {jt Jf 

Explanation: I went out in search of a bad person but I could not find any. However 
when I peeped through my inward I realized that no one is worse than me. 

Remember that whosoever finds anyone’s secrets or flaws and then discloses them to 
others, Allah humiliates him by disclosing his secrets and flaws. 
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TALEBEARING 

The person who suffers from mistrust keeps probing other's weaknesses. He likes those 
who reinforce his malignant thoughts and ultimately it leads to talebearing. In other 
words we can say mistrust lays the foundation of talebearing. Talebearer puts his best 
efforts in defaming others and creating misunderstandings just because of his dispute and 
personal interests. It is an evil. 

Allah says in Quran: 

w u! 

Meaning: (The one who is) a slanderer, fault-finder, mischief-monger, (and) who does 
talebearing of the people to rouse strife. ( 68 : 11 ) 


* u* 

Meaning: (The one who is) rude, unmannerly, crooked and moreover of doubtful birth. 
(68:13) 

Abdullah ibn Mubarak says that the word used in the verse indicates towards an 

individual who is born illegitimately and does not keep secrets. Hence he has interpreted 
that whosoever does not hide others’ weaknesses and involves in talebearing, he is actually 
illegitimate and bastard as Allah has also declared it in the verse. 

Allah says; 

0* r: ')0£^ 4 

Meaning: Woe to everyone who slanders (face to face) and finds fault (in absence)! (104:1) 

According to one of the exegesis of this verse Smeans talebearer or slanderer. 
Prophet Mohammad said; 

❖ “Should 1 inform you about the worst people?” Companions of the Prophet replied in 
yes. The Holy Prophet said, “They are talebearers who create hatred among friends.” 

❖ Talebearing, abusive language, obstinacy due to arrogance and prejudice lead to hell. 
Prophet Mohammad further said: 


cA◄ 
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Meaning: Qataat will not enter the heaven. 

The Holy Prophet explained that Qataat means talebearer. 

He also said: 

• On the doomsday, Janus-faced talebearer will be in the worst condition. He meets 
different people with different faces. On the doomsday he will have two tongues made 
up of fire. 

♦♦♦ Abu Hurairah narrates a tradition that the Prophet said, “Amongst you all, Allah’s 
favourite is the one who is better in conduct, soft-hearted, cooperative, caring and 
loving while the worst amongst you is the talebearer who creates disputes between 
Muslim brothers and finds faults with the pious people.” 

• Abdullah ibn Umar relates a Qudsi Hadith in which Allah swears to His honour and 
majesty that He will not allow eight categories of people to enter the heaven, 
talebearer is one of them. 

• Al-Ghazali relates a tradition in his book Mukashifat-ul-Quloob that when talebearer 
is exposed, he is humiliated more than a poor orphan. 

TACTICS OF TALE-BEARER 

• He remains inquisitive to find other’s weaknesses and then advertises them with 
exaggeration thus creates evil speculation to promote hatred. 

• It must be remembered, the most dangerous truth is that which is blended with lie to 
manipulate the fact or discussion. This is one of the tactics of talebearer. 

• Janus-faced talebearer is the one who spreads hatred among two groups or people in 
such a manner that each side considers him a friend and trustworthy but in reality he 
is not sincere with anyone. His only aim is to ruin both. 

• He swears repeatedly to convince others. 

Nowadays this illness has worsened to such an extent that no family and house is safe. 
Differences between mother-in-law and daughter-in-law and other family disputes arise 
because of this disease. Generally men and specifically women fall prey to this evil. In 
homes, offices and on the path of Faqr, most of the troubles arise because of mistrust, 
snooping and talebearing. 

Seekers of Allah must take utmost care against all diseases. Satan (either in the form of 
human or jinn) feels victorious by poisoning the lives of seekers with them. 
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NEGLIGENCE 


The aim of life is Divine vision and gnosis. To remain oblivious is negligence in mystic 
terms. Nowadays it has completely dominated mankind. People are absorbed in the world 
even neglecting the devotions of sharia and those who perform, remain engrossed in them 
and never try to progress on the path of Allah. One must remember that these devotions 
are not the destination but path. 

Thus who opt to travel towards Allah, initially cover the path of Fciqr swiftly but later 
on they also become neglectful and are stuck at a station. Negligence is an obstacle in the 
way of Divine closeness and deprives the seeker from gnosis of Allah. It is like a veil 
upon wisdom which hinders the enlightenment of inward and weakens the passion of love 
for Allah. It is a dangerous weapon of Satan. Whenever the seeker feels that his journey has 
halted somewhere, he must instantly find the cause and resolve it. He should carry on his 
journey of Fciqr consistently and gradually as haste is an armament of Satan not of the 
believer. 


Allah Almighty has warned human beings about negligence in these words; 


J * J ' 99 ^ / uj 
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Meaning: And surely We have created a large (number) of jinns and human beings for 
hell. They have inwards (and minds but) cannot understand (the truth) with them; and 
they have eyes (but) cannot perceive (the truth) with them; and (also) they possess ears 
(but) cannot hear (the truth) with them. They are like cattle, rather more misguided (than 
them). It is they who are neglectful. ( 7 : 179 ) 



Meaning: Verily those who do not expect to behold Us and are pleased with the worldly 
life and are well-contented with it and who are neglectful of Our signs. It is they whose 
abode is hell, a recompense for the deeds they used to earn. ( 10 : 7 - 8 ) 


iLlljli cbi (JJiiJ qU i aL| J>b Qt. 


(ir:,) 
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Meaning: O believers! Let not your wealth and your children make you neglectful of the 
very remembrance of Allah. And whoever does so, it is they who are the losers. (63:9) 


C/JJ 3 3 cLJL) (j CijJ i 


(<>*) 

Meaning: And remember your Lord in your inward with humility and tearful submissiveness 
and fear and repentance and also by calling in low tones. (Persevere with His remembrance) 
morning and evening and be not of the neglectful. (7:205) 

❖ Abu Musa Ash’ari narrates that Prophet Mohammad said, “Whoever invokes Ism-e- 
Allah Zacit is alive and who does not is dead.” (Bukhari 6407) 

Sultan Bahoo has narrated this Hadith in this way; 

Explanation: My spiritual guide has taught that the moment one becomes neglectful of 
Allah he is counted among infidels. 


GREED 


Man is greedy by nature and is never contented rather he remains keen for accumulating 
more and more, may it be the greed of wealth, eatables, beauty, home, health, women, 
clothes, power or high ranks. A greedy person remains wishful to increase his belongings 
all the time. This desire induces him to use illegal means. It is essential for a Fakir not to 
plan his livelihood for more than one day or at the most a month because with long term 
planning he will develop never ending expectations thus contentment will vanish. Such 
long term expectations are greed. Wealthy is the one who is contented on his provision 
fixed by Allah. There is a saying of Umar ibn Khattab: 

❖ Faqr is to renounce greed. Wealthy is the one who has no expectations. A person who 
does not desire anything from the wealth of others becomes content. 


Contentment is peace whereas greed is restlessness, trouble and worry. The Quran has 
condemned greed in these words: 





◄ 


Meaning: And you lay hand on the inherited wealth and devour it (yourselves and do not 
pay the poverty-stricken their due). And you love wealth and riches inordinately. (89: 19- 
20 ) 


1004 


Jyp£bi pi^Jt 


Meaning: Your greed for massive wealth and the superiority complex has made you 
negligent (of the hereafter), until you go down to the graves. No indeed! You will soon 
learn (this reality that wealth and riches will avail you nothing). (102:1-3) 


Greed is a weapon of Satan which he uses to mislead people from the right path. Satan’s 
tactic is that initially he creates strong wish in a person which occupies his inward and 
thoughts. Consequently he tries his best to fulfil it and remains focused day and night. 

❖ Prophet Mohammad said, “Man becomes old but his two things remain young i.e. 
greed of wealth and greed of long life.” (Bukhari) 

❖ Anas ibn Malik relates that the Prophet Mohammad said, “The trap from which even 
the scholars cannot escape is greed.” 

❖ Abu Hurairah narrates a tradition that the Holy Prophet said, “Undoubtedly you will 
become greedy for power.” 

❖ Abu Bakr Siddiq said, “Whoever saved himself from following the desires of innerself, 
greed and anger, he got salvation. 


Reflection and meditation are the traits of a believer while greed is a trait of the hypocrite. 

Sultan Bahoo considers greed as a major obstacle on the path of Faqr. Ism-e-Allah Zaat 
does not manifest in the inward until it is occupied by greed. Only after purifying inward 
from love of the world and hereafter which is utterly greed and covetousness, a person 
can reach Allah. 


Sultan Bahoo says; 

❖ The inward deprived of the kind attention of Allah becomes dark, depraved, jealous, 
greedy and arrogant. Due to jealousy, Cain killed Abel. Due to greed Adam ate the 
grain of wheat and was exiled from heaven. While arrogance of Satan took him to the 
cursed levels. The inward obsessed by sensual desires is an abode of greed, jealousy 
and arrogance. It is always worried for the contemptible worldly gains. The Holy 
Prophet said; 


# / # / ^ / / # / ♦ » / ♦♦ / ** ♦ 


Meaning: The love of world and religion cannot sustain in one inward just like fire 
and water cannot be contained in one utensil. (Ain-ul-Faqr) 
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❖ Those who prevented themselves from the veils of innerself which include covetousness, 
greed, jealousy, arrogance, lustful desires and other evils, they beheld Allah unveiled 
and immersed in the word of Allah without any questioning as if pearls are beaded in 
a string. (Kaleed-ul-Tauheed Kalan) 


IMPORTANT NOTE BY THE AUTHOR 


Sultan Bahoo has written Ism-e-Allah Zaat so many times in his books that it gives the 
impression of repetition. He has mentioned it frequently because it is the key to Faqr. He 
has narrated four stages of Ism-e-Allah Zaat, however has not mentioned the method of its 
invocation, contemplation and inscription on the body. In fact without pledging allegiance 
to the perfect spiritual guide invocation, contemplation and inscribing Allah’s name on the 
body can be very dangerous. I have met numerous people who invoked and contemplated 
Ism-e-Allah Zaat and inscribed it on their body without pledging allegiance and just by 
taking guidance from books. Consequently, they were entangled in danger. It must be 
kept in mind that Sultan Bahoo has stressed more upon following the perfect spiritual 
guide than invocation of Ism-e-Allah Zaat. Therefore it is compulsory to seek guidance 
from the perfect spiritual guide who is the man of Essence. Similarly he has given many 
impressions ( naqsh ) in his books for contemplation and inscription on the body. These 
impressions also include Quranic verses. However the method of using them cannot be 
understood without the guidance of the perfect spiritual guide because they are related to 
the esoteric education. Moreover, the one who has no spiritual guide, his guide is Satan. 1 
have come across many fake guides who claim to be Sarwari Qadri but they give these 
impressions to people in the form of amulets to earn money. It must be remembered that 
if someone gets access to any spiritual station without a spiritual guide, ultimately he will 
be demoted. Even there is a danger of becoming insane. In case he sustains the spiritual 
pressure then he will remain stuck in the same spiritual station forever. 1 have met two 
such individuals, one had reached the station of unveiling of the inward (it is considered a 
hurdle in the path of Faqr) who presented himself as a spiritual guide and fooled the 
people but ultimately he was spiritually demoted. The second individual had reached the 
station of unveiling of graves. He became aware of the conditions of the dead and it had 
become unbearable for him so much so that he became as thin as a skeleton. 

Another observation is that many people, especially women, on hearing from someone 
or by reading a book start invocation of Ism-e-Allah Zaat or other recitals in their own 
way. Nevertheless, it is pertinent to keep in mind that actual spiritual invocations are 
taught inwardly. Sometimes the reciter cannot comprehend actual script properly and 
misinterprets it, hence recites wrong litany and has adverse effects instead of benefitting. 
When 1 came across such people, 1 often found them in poverty or illness. The implicit 
reason behind this issue is that people are not aware which invocation has wrathful effect 
and which has effect of compassion. Secondly, by recitals without a perfect spiritual guide, 
one gets into troubles. In fact excessive invocations deprive one from worldly wealth and 
blesses him with proximity of Allah. It happens so because Allah and materialistic world 
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cannot sustain in a single inward simultaneously. The invoker is unaware of this fact and 
consequently he is trapped in difficulties. Moreover, by invocation having wrathful effects, 
situation gets worse rather than bringing any betterment. If invocations had been the source 
of wealth, the spiritualists and invokers would have been the richest people on the planet. 

There are some spiritualists who get control over supernatural beings and seek assistance 
from them to solve the problems of people, especially to know the number of lottery and 
prize bond. This is an infidelity and polytheism. Secondly they face devastating aftermaths 
at the end. With growing age, they become unable to complete their recitals, which is a diet 
of supernatural beings. That is why they often suffer horrific diseases and troubles in the 
last phase of their age. 

If the guidance of perfect spiritual guide is available to a seeker, he leads the seeker 
towards destination according to his capability keeping his physical and spiritual life 
balanced. In this way the seeker is able to fulfil responsibilities of the world and religion 
simultaneously. The perfect spiritual guide takes the seeker to Allah esoterically while 
exoterically the seeker lives in this physical world. In this way, spiritual guide provides 
safety to his seeker against all odds. 


NOTES 


1) References from the Quran have been extracted from various translations. 

2) There is a plethora of books of Hadith and translations are no different. Many books 
were consulted for Sufism-The Soul of Islam. Managing all of them was impossible. 
Therefore Hadiths were gathered from Hadith books themselves, renowned books on 
collection of Hadiths and different sources. Hadith numbers are mentioned where 
possible. 

3) Hadith ‘Die before death’ is translated as ‘Death before dying’ when it is mentioned 
as a station. 

4) Terminology which is the first section of this book was originally the last chapter of Urdu 
book Shams-ul-Fuqara. Few terms have been added keeping in view English translation. 

5) Punjabi poetry of Sultan Bahoo has been translated from the book Abyat-e-Bahoo 
Kamil written by Sultan-ul-Ashiqeen Sultan Mohammad Najib-ur-Rehman. 

6) The quotations of Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali are taken from 
the book Sultan-ul-Faqr VI Sultan Mohammad Asghar Ali-Life and Teachings which 
is an English translation of the Urdu book written by Sultan-ul-Ashiqeen Sultan 
Mohammad Najib-ur-Rehman. 

7) Extracts from the books of Sultan Bahoo are taken as it is and altered minutely to 
meet the context of the chapter. Therefore, insignificant differences are expected 
within the same extracts in different chapters taking into consideration this book is by 
a group of translators. English translations published by Sultan-ul-Faqr Publications 
are used which include the books: Ain-ul-Faqr, Ameer-ul-Kaunain, Ganj-ul-Asrar, 
Kaleed-ul-Tauheed Kalan , Kashf-ul-Asrar, Mohkim-ul-Fuqara, Qurb-e-Deedar, Risala 
Roohi Sharif, Shams-ul-Arifeen, Sultan-ul-Waham and Nur-ul-Huda Kalan. 

8) When Sultan Bahoo writes Qadri, he most of the time implies Sarwari Qadri. 
Sarwari is added in parentheses before the word Qadri yet the context of passage is 
most important. 

9) Delhi is spelled as Dehli in names of old books and for people it is written as Dehlvi 
because it was so in olden times. 

10) ‘Explanation’ written after the poetry contains elaborated meaning. On the contrary, 
‘Meaning’ written after Quranic verses, Hadiths and extract from books are word-to- 
word translations. 

11) Book names when mentioned in a sentence are italicized. Transliterated words are 
also in italics. 

12) Capitalization of words is in accordance to English language rules. Also anything 
associated with Allah is capitalized 

13) Sultan Bahoo uses acrostic to explain importance or effects of a Persian term. 
However it was not possible to follow the Persian acrostic in English hence wherever 
this style was followed, the terms were explained without it. 
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Faqr Publications Regd. Lahore; ISBN 978-969-9795-25-1 
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978-969-9795-83-1 

_ Mirqat-ul-Salikeen Sharah Mirat-ul-Arifeen; Husayn ibn Ali (translation and exegesis in 

Urdu by Mohammad Faiz Ahmad Owaisi); 2007; Zavia Publishers, Lahore 

Translations of books of al-Ghawth al-Azam Shaikh Abdul Qadir Jilani 
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_Al-Fath ar-Rabbani-Ma’a Arabi Matan; Al-Ghawth al-Azam Shaikh Abdul Qadir Jilani; 

Nafees Academy, Karachi 
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_Fusus al-Hikam; Shaikh al-Akbar Mohiyuddin ibn Arabi (translation and exegesis by 

Mohammad Riaz Qadri); 2006; Ilm-o-Irfan Publishers, Lahore 
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_Awarif-ul-Ma’arif; Shahab al-Din Suhrawardi (translated by Shams Siddiqi); January 2001; 

Farid Book Depot, Delhi, India 

_Sirrul Habib; Shah Habibullah Qadri (translated by Ghulam Rasool); Astana Alia Baghdad 

Sharif, Khanewal, Multan 
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_Tareekh Mashaikh Qadiriyya Razaqia (in reference to subcontinent); Professor Mohammad 
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Golra Sharif, Azad Kashmir 



















1021 


_Mathnawi Maulana Rumi; Jalaluddin Mohammad Rumi (translated by Mohammad Alam 

Amiri); 5 lh edition; November 2005; Khadija Publications, Lahore 
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_Daroos-e-Bismillah; Mohammad Miraj-ul-Islam; Idara Irfan-ul-Quran, Awan Town, Lahore 

_Seerat-e-Ghaus-ul-Azam; Allama Abdul Rahim; 2006; Qadri Rizvi Kutab Khana, Lahore 

_Tazkirah Auliya-e-Jhang; Bilal Zubairi; January 2000; Jhang Adbi Academy, Jhang, Cantt 
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Sufism is a journey. A miraculous one. Filled with hurdles yet easy for those 
who are born pure and those who choose. It is the choices and not always the 
actions as they could be deceptive. Sufism is the spiritual and mystical aspect 
of Islam. The esoteric cosmos has every spiritual blessing, notion and trial. 
In the universe of Sufism, the destination is being One with the Divine 
Essence (tawhid) and the dear friend and leader on this path is the spiritual 
guide. Motivation and power to accomplish comes from loving Allah only, as 
Sultan Bahoo has famously said, “Only Allah! Everything other than Allah is 
lust.” The names Allah and Mohammad (Ism-e-Allah Zaat and Ism-e- 
Mohammad) are sustenance which strengthen the very soul of man. After all 
it is the j ourney of soul. 

Deep respect embedded in the heart for the family of Prophet Mohammad 
(peace be upon him) is like Noah’s Ark and the sacred Companions are 
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to forever halt. 

Wolves, brigands and the negative powers that drive one away are Satan, 
innerself (an-nafs) and the mortal world. Sharia is the door into this esoteric 
world. 

This journey of gnosis has its own set of guidelines. These can come in the 
form of inspiration, unveiling, waham (inward conversation with Hoo^^) 
and ilm-e-dawat (communication with sacred souls of shrines). 
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